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PREFATORY NOTE 
BY THE LOCAL SECRETARY 


On the 22nd December 1937 the Council of the All-India 
Oriental Conference, which met at Trivandrum, resolved to accept 
the invitation of the Government of H. E. H. the Nizam to hold the 
next session of the Conference, i. e. the Tenth, at Hyderabad in 
December 1939. Dr. M. Nizamuddin was elected Local Secretary of 
the Tenth Session. Sometime later, Mr. G. Yazdani, M.A., O.B.E. 
was elected President of the session. The presidents of the sections 
were elected. A Reception Committee was formed at Hyderabad, and 
arrangements for the Conference were in progress, when war broke out 
in September 1939, about three months before the time for holding 
the session. H. E. H.’s Government decided to postpone the session 
and the Registrar of the Osmania University, who communicated the 
decision on the 17th September 1939 added in his letter to the Local 
Secretary (Dr. Nizamuddin) that “the University and His Exalted 
Highness’ Government will be glad to renew the invitation when 
normal conditions were happily restored after the cessation of hostil¬ 
ities.” Dr.. Nizamuddin communicated the order to the General 
Secretary (Dr. M. H. Krishna) by wire on the 20th September 1939. 
He, in turn, passed on the decision to Dr. S. K. Belvalkar, M.A., Ph.D., 
who, as Deputy President, was acting for the President, Dr. F. W. 
Thomas, who was not in India. 

There came a feeling on many of the members of the Executive 
Committee and supporters of the Conference that, since the Con¬ 
ference met only once in two years and nearly two years had passed 
since the previous session, it was not desirable to postpone the Tenth 
Session sine die , and that, if possible, a new venue for it should be 
found. Accordingly, Dr. Belvalkar, who had meanwhile ascertained 
that the Benares Hindu University, which, on previous occasions, had 
pressed the Conference to meet under its auspices, would be able 
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to give an invitation only for the Eleventh Session, wrote to me on 
the 1st October 1939 to ask if the Conference might meet under the 
auspices of Sri Venkateswara Oriental Institute at Tirupati, which 
had been founded recently, and of which I was then the Director. 
Dr. Belvalkar was associated with the formation of the Institute, 
having been invited by the Madras Government for consultation on its 
constitution and scope. He pointed that the First Session of the 
Conference had been held under the auspices of the Bhandarkar 
Oriental Institute at Poona, when it was hardly a year old. 

Sri Venkateswara Oriental Institute belonged to the Tirupati 
Tirumalai Devasthanam, which has founded, financed and managed 
it. The affairs of the Devasthanam are managed, under a special 
statute of the provincial legislature, by an executive officer, appointed 
by the Government, designated the Commissioner, and working under 
a Committee, the members of which are nominated by the Govern¬ 
ment. The decision on the proposal lay with this body. After 
informal consultations with the President of the T. T. Devasthanam 
Committee (Mr. T. A. Ramalingam Chettiar, B.A., B.L., M.L.C.), and 
the Commissioner (Mr. C. Sambayya Pantulu, B.A.), as well as mem¬ 
bers of the Committee, and collection of the necessary information, 
the suggestion was considered at a meeting of the Devasthanam 
Committee held on the 30th October, 1939, when the following 
Resolution was adopted: 

Read the Note of the Director, and the Proposals of Sri T. A. 
Ramalingam Chettiar to invite the Oriental Conference, and the 
opinion of the Committee. 

Resolution : Resolved to authorise the Director to extend 
the invitation of the Committee to the All India Oriental Con¬ 
ference to hold its Tenth Session at Tirupati, under the auspices 
of the Oriental Institute. The Committee considers that Easter 
would be more convenient than Xmas. The Director is authorised 
to take the necessary steps and incur expenditure upto Rupees 
Two Thousand. 

In accordance with the Resolution, an invitation was sent by wire 
and by letter to the Deputy President and the General Secretary, 
with the Devasthanam Committee’s opinion that it was more con¬ 
venient to have the Session in Easter (1940) than Christmas 
(1939). The Executive Committee accepted the invitation on behalf 



of the Conference, and communicated the decision to me, accepting 
also the suggestion that the session should be in Easter 1940* 
I was also elected Local Secretary. The necessary instructions 
were passed on to me, and the Local Secretary at Hydera¬ 
bad having become functus officio, his papers along with the 
money collected as fees from members and delegates were trans¬ 
ferred to me. When the Devasthanam Committee met again on the 
25th November, 1939, they recorded the acceptance of their invitation 
by the Conference, resolved that “ the Devasthanam should render 
all necessary help,” formed a Reception Committee, with the 
members of the Devasthanam Committee, the Commissioner and the 
Director of the Oriental Institute as the nucleus of it, elected the 
President of the Devasthanam Committee, Mr. T. A. Ramalingam 
Chettiar, as President of the Reception Committee, the Commissioner 
(Mr. C. Sambayya Pantulu) as Treasurer of the Reception Com¬ 
mittee, and the Director of the Institute as Secretary of the Reception, 
Committee (though he was already the Local Secretary functioning, 
on behalf of the Conference, and as Director was acting for the hosts- 
also) and authorised the preparation of a programme for the Con¬ 
ference Session so as to make it run to four or five days, and, if 
resources permitted, to include Parishads not only in Sanskrit but in 
the Mother Tongues also (i.e. Telugu and Tamil). 

Tirupati is a small pilgrim town, deriving its importance fromi 
its religious associations as the starting point for the pilgrims who- 
ascend the Tirumalai Hills to worship at the ancient All-India shrine 
of Sri Venkateswara (Balaji). The most conspicuous institution in 
the town is the Devasthanam. With one exception, the members of 
the Devasthanam Committee were not resident at Tirupati. The 
Commissioner was a circuiting officer. Abnormally heavy work lay 
already on the Director as he had to organise and equip the newly 
founded Oriental Institute, according to plans which were being 
sanctioned. The difficulties w ere faced. The Reception Committee 
assumed a provincial basis and outlook. Efforts were made to get 
donations and subscriptions, and the enlarged scope of the session, in 
which more room than usual was found for the languages of South 
India helped in the direction. As the existing buildings of the 
Devasthanam and others in the town were insufficient, the building 
programme of the Institute was accelerated. As a result, the large 
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halls and rooms of the new Institute were able to house the large 
sessions, and provide accommodation for many delegates and guests 
The resources in men and material of the Devasthanam were place< 
at the disposal of the different sub-committees, which were formed, or 
the usual pattern, to deal with the different arrangements that had tc 
be made for the Conference. 

A new Presidential election came up at the beginning itself, as 
Mr. Yazdani felt unable to continue and resigned. The general feeling 
in the Province and in the Devasthanam was that, if possible, the 
venerable Pandit Madan Mohan Malaviya, in view of his eminent 
services to education and learning in the foundation of the Benares 
Hindu University, of which he had been the Vice-Chancellor for over 
a score of years, should be the President in the vacancy. To make sure 
of his accepting the invitation, it was conveyed, on the suggestion of 
the Deputy President, who had already met him, and of others, by 
me in person at Benares. The acceptance of the invitation by 
Panditji gave great satisfaction in the province, Unfortunately he 
was eventually prevented from going to Tirupati by bad health. 

An important feature of the Session was the larger number of 
sections it arranged for, the total number being 22, by the provision 
of sections in addition to those already programmed for when it was 
to have been held at Hyderabad, and by dividing the Fine Arts section 
into separate sections for Music, Bharatanatya and the Plastic Arts. 
A festival of the Fine Arts and an Exhibition were also arranged for. 
The Institute’s collections of manuscripts, and apparatus for transcrip¬ 
tion by rapid mechanical means, were also on exhibition. The three 
Parishads (Sanskrit, Tamil and Telugu) applied themselves to specific 
issues or topics, instead of having desultory discussions, for a mere dis¬ 
play of learning. The subject for the Sanskrit Parishad was the possi¬ 
bility of making Sanskrit, by simplification, once again the language of 
ordinary intercourse. The Parishad after a discussion, which affirmed 
the possibility, appointed a small Committee to go into ways and means 
of simplification. The large and representative gathering of the Tamil 
scholars of the province, which met under a distinguished scholar, held 
a symposium on the debated question of the location of the ancient 
capital Vanji, under a Board of erudite umpires. The public interest 
in the symposium was indicated by its being specially relayed by the 
All India Radio. The Telugu Parishad, was also largely attended 
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and dealt with practical questions of the advancement of Telugu 
learning. 

The general attendance at .he Conference and its sections was 
considered unusually good. Over 700 persons attended the larger 
general sessions including 283 members and delegates, of whom several 
were ladies for whom special accommodation had been provided. The 
provision of suitable catering and housing for so large and varied a 
gathering, in a small town, strained the resources of the hosts. Every 
effort was made to give North Indian delegates and visitors the food 
they were accustomed to. In view of the attraction of the pilgrimage 
to the shrine of Sri Venkateswara several vistors had brought ladies of 
their families, and for them also suitable accommodation was found. 
The Commissioner and his officers, not only co-operated in every way, 
hut made special arrangements for the convenience at Tirumalai Hill 
for the visitors, who went up to worship'Sri Venkateswara. 

Many visitors made excursions to the neighbouring ancient 
shrines at Ivalahasti and Tiruchanoor. 

It remains to acknowledge our special obligations. Outside the 
Devasthanam, which was the host, we had to look for extensive 
financial support, as in spite of the most rigorous economy, there 
remained an apprehension of inadequacy of resources. To generous 
donors, who are listed among the patrons, special gratitude i^ due. 
The Government of H. E. H. the Nizam were pleased to double their 
usual grant of Rs. 500 to this session, and though the gift came long 
after the session, it has proved helpful in enabling the printing of the 
transactions of the Conference which has had to be done at an outside 
press. Grants were received from the Governments of H. H. the 
Maharaja Gaekwar of Baroda and, H. H. the Maharana of Udaipur 
as well as the Government of Madras. The Maharani Saheba of Gadwal 
gave a princely donation, and Srilasri the Pandarasannidhi of Dharma- 
puram an amount nearly as large. Donations were also received from 
the Jagadguru Sri Sankaracharya of Kamakotipeetam, Srilasri the 
Pandarasannidhi of Tiruvaduthurai and Raja Sir Annamalai Chettiar 
of Chettinad. We are indebted to the sympathy and co-operation of 
many friends all over the Province, who were not all able to attend the 
session, owing to the shortness of the holidays. 

Holding the Conference in a small town, with limitations of 
materiel and personnel , necessarily imposed heavier burdens on a few 
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available workers than would have been necessary in a large city, and 
the same persons had to hold different offices and discharge multifari¬ 
ous duties. But, these were performed willingly and in a spirit of 
co-operation by all those connected with the Reception arrangements,, 
and specially the slender staff of the nascent Institute and by the 
Commissioner and his officers. To them thanks are due. Knowing: 
our limited resources, distinguished artists gave free musical perform¬ 
ances for the entertainment of guests. Sri Bavaji Nanayandosji, a pub¬ 
lic spirited member of Sri llathiramji Mutt at Tirupati, gave a Garden 
Party to the Conference, for which he was duly thanked on the 
occasion. While gratefully acknowledging obligation to all the col¬ 
leagues in and out of the Dovasthanam who helped me in manifold 
ways, I must specially name I)r. K. C. Varadachari, who virtually 
deputised for me as Local Secretary. The Yasanta Press undertook, 
the printing of the Proceedings, in spite of heavy pressure of work, 
already undertaken this year, and it has done it with, its accustomed 
efficiency and despatch. I)r. S. Muhammad Husayn Nainar, M.A.,. 
Ph. I). of the Madras University, has helped in correcting Arabic and 
Urdu proofs. Mr. P. 1)., Ramaswaini, B. A., G. D„ A., conducted a 
laborious audit of the accounts, and has prepared the statement of the 
accounts as on the 15th December 1941, which is now printed. 


My hi pore 

15th December 1941 


K. V. Ranc.aswame 
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Dewan Bahadur Kajasevasakta S. Krishnaswami Aiyangar, M.A., 
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Kao Bahadur K. V, Kangaswami Aiyangar, M.A., Madras. 
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13. „ T. K. T. Veeraraghavachariar, B.A., B.E., Chittoor. 

14. Rao Bhahadur G. A. Natesan, B.A., Madras. 

15. ,, K. V. Krishnaswami Aiyar, B.A., B.L., Madras. 

16. „ G. Rangaswami Aiyangar, B.A., Madras. 

17. Rao Saheb C. V. Venkataramana Aiyar, B.A., B.L., Coimbatore. 

18. Gurukula Acharya K. Rangaswami Aiyangar, B.A., B.L., L.T., 

Madras. 

19. Sri N. D. Varadachariar, B.A., B.L., Madras. 

20. „ C. Pullayya Sastri Garu, Tirupati. 

21. „ S. Aravamuda Aiyangar, B.A., B.L., Madras. 

22. „ V. Venkateswara Sastrulu Garu, B.A., Madras. 

23. „ Bavaji Narayan Dossjee Varu, Tirupati. 

24. „ R. Narayanaswami Aiyar, B.A., B.L., Madras. 

25. „ Mahavidvan R. Raghava Aiyangar, Annamaiainagar. 

26. ,, G. Ranganayakulu Cbetty, B.A., Madras. 

27. „ D. Balasubramania Aiyar, Madras. 

28. „ S..K. Subramania Aiyar, B.A., B.L., Madras. 

29. „ M. Subbaraya Aiyar, B.A., B.L., Madras. 

30. „ C. Seshachallam Cbettiar, M.A., B.L., (Curzon & Co.), Madras. 

31. „ K. Balasubramania Aiyar, B.A., B.L., Mylapore, Madras. 

32. „ P. A. Tbangaswami, B.A., B.L., Palamcotah. 

33. „ P. N. Krishnaswami Aiyangar, B.A., B.L., Coimbatore. 

34. „ M. M. Venkatachariar, B.A., Tirupati. 

35. ,, K. C. Krishnamachariar, B.A., B.L., Tirupati. 

36. „ M. Srinivasacbariar, Tirupati. 

37. ,, K. Narayana Rao, Tiruchanur. 

38. „ T. Srinivasaraghavachari, B.A., Chittoor. 

39. „ K. Raghavachariar, Tirupati. 

40. „ K. Adimurthy Achari, Tirupati. 
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42. Sri C. Anna Rao Garu, B.A., Tirupati. 

B 



XV111 


43. Sri K. Sundaram Aiyar, C.E., Tirupati. 

44. „ G. V. Subba Rao, B.E., Madras. 

45. „ S. R. Srinivasan, B.E., Tirupati. 

46. „ M. S. Koteeswaran, M.A., L.T., Vellore. 

47. „ Pandita Sarvabhauma Mahamahopadhyaya A. Chinnaswami 

Sastriar, Tirupati. 

48. „ A. N. Krishna Aiyangar, M.A., L.T., Tirupati. 

49. „ K. C. Varadachariar, M.A., Ph.D., Tirupati. 

50. ., V. Varadachariar, M.A., Madras. 

51. „ K. V. Niiamegachariar, Tirupati. 

52. „ N. Aiyaswami Sastri, Tirupati. 

53. „ T. K. Gopalaswami Aiyangar, M.A., Tirupati. 

54. „ C. V. Sankara Rao, B.A. (Hons.), Tirupati. 

55. „ S. Gopalakrishnachar, Tirupati. 

56. „ T. A. Venkateswara Dikshitar, Tirupati. 

57. ., K. S. Srinivasachariar, B.A., L.T., Madras. 
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1. Sri P. V. Kane, M.A., LL.M., Bombay. 

2. „ V. R. R. Dikshitar, M.A., Dip. Econ., Madras. 
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8. „ M. Nizamuddin, Ph. D., Hyderabad, Deccan. 
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1 Degrees of Members and delegates have been printed where infirmation was 
available in our records. 
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33. Azimuddin Ahmad, Patna City. 

34. Rao Sahib C. S. Srinivasachariar, Annamalainagar. 
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37. Sri S. P. Chaturvedi, Nagpur. 
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39. Sri Muhammad, Naziruddin, Hashimi, Hyderabad. 
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41. „ R. Thyagarajan, Negapatam. 

42. „ H. G. Narahari, M.A., Madras. 

43. „ K. Goda Varma, M.A., Ph.D., Trivandrum. 
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46. Sir Digby L. Drakernan, Allahabad, 
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47. Khan Bahadur Saiyid Abu Muhammad. 

48. Sri L. S. Joshi, Sattara. 

49. „ E. M. F. Kanga, B.A. (Hons.), F.C.L., Bombay. 

50. „ H. K. Gazaufar, Bombay. 

51. „ M. C. Krishnaswami Aiyangar, M.A., Malleswaram. 

52. „ M. Yamunacharya, M.A., Mysore. 
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56. „ B. Bhattacharya, Bengal. 

57. ,, V. V. Mirashi, Nagpur. 

58. „ Mrs. Kamalabhai Despande, Poona. 
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63. Dr. Mohammad Abdul Majidkhan, Hyderabad, Deccan. 

64. Sri R. S. Panchmukhi, M.A., Dhar*war. 

65. Khan Bahadur Zaffar Khan, Agra. 

66. Lt. Col. M. S. Irani, (I.M.S. Retd.), Poona. 

67. Sri Garu Qubuddin, Osmania University, Hyderabad, Deccan. 

68. „ A. I). Pusalkar, M.A., D.Lit., Bombay. 

69. ,, B. V. Krishna Rao, B.A., B.L., Rajahmundry. 

70. „ M. Rama Rao, M.A., Ph.D., Hindu College, Guntur. 
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72. „ R. B. Whitehead, Cambridge. 

73. „ H. C. Seth, Amroti. 

74. Mrs. M. S. Vats, Delhi. 

75. Sri Syed Yusuf, Hyderabad, Deccan. 

76. „ P. M. Modi, Bhavnagar. 

77. „ G. J. Somayajalu, Vizagapatam. 

78. Dr. A. Stubbe, Papal Seminary, Kandy, Ceylon. 
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80. Sri N. Venkataramanayya, M.A., Ph.D., Madras. 
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91. „ K. R. Subramaniam, M.A., Ph.D., Vizianagaram. 
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121. ’ „ M. P. Wali, M.A., Belgaum. 
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125. Miss M. Lalita, L.I.M., Vepery, Madras. 

126. Sri Janaki Vallabha Bhattacharya, Calcutta. 

127. „ K. Kshetrasachandra Chattopadhyaya, Allahabad. 

128. „ V. A. Gadgil, M.A., Bombay. 
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XXIV 


215. Sri R. C. Gyani, Esq., M.A., Bombay. 

216. „ K. Venkatarama Sastri, M.O.L., Bellary. 
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221. „ N. Aiyasami Sastri, Tirupati. 

222. „ A. Basava Chetty, Avanasi. 

223. „ Manilal Patel, Ph.D., Andheri, Bombay. 
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258. „ Harichand Sastri, M.A., D.Lit., (Paris), I.E.S., 

Patna University. 

259. „ P. Anujan Acchan, M.A., Cochin. 

260. „ C. K. Subramania Mudaliar, Esq., Coimbatore. 

261. „ Mary Tangamma Lazarus, M.A., L.T., Madras. 

262. „ A. A. Ramanathan, Esq., Presidency College, Madras. 

263. ,, P. V. Krishnan Nair, M.A., University of Madras. 

264. „ B. A. Krishnamurti Rao, Esq., M.A., Mysore. 

265. ,, S. K. De, M.A., D.Lit., Dacca University. 

266. „ K. Balasubramania Aiyar, B.A., B.L., Mylapore. 

267. „ Pitambar Datta Barthwal, M.A., LL.B., D-Lit., Lucknow 

University. 

268. „ P. N. Krishnaswami Aiyangar, B.A., B.L., Coimbatore. 

269. „ B. M. Srikanthiah, M.A., B.L., Mysore. 

270. „ O. C. Gangoly, Calcutta. 

271. „ MM. Paramathanath Tarka. Bhushan, B. H. University. 

272. „ Satyanarayana, Esq., Thyagarayanagar, Madras. 

273. „ N. C. Kelkar, M.A., LL.B., Poona. 

274. „ MM. Vidhusekhara Bhattacharya, Calcutta University. 

275. „ Mrs. Radha S. Katre, Poona. 

276. „ Sarla, H. Sankalia, Poona. 

277. „ R. C. Majumdar, M.A., Ph.D., Ramna, Dacca. 

278. Shrimati Rukmini Devi, Adyar, Madras. 

279. Sri A. B. Dhruva, Mis Bridge, M.A., D.Lit., Ahmedabad. 

280. „ Abdul Haq., Daryaganji, Delhi. 

281. „ Dewan Bahadur S. Krishnaswami Aiyangar, M.A., Ph.D., Madras. 

282. „ T. Anklesaria, Bombay. 

283. „ P. P. S. Sastri, B.A., (Oxon)., M.A., (Madras). 

284. „ Abdul Haq., IM.A., Ph.D., Principal, Muhammadan College, 

Madras. 
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LIST OF DELEGATES NOMINATED BY VARIOUS 
INSTITUTIONS FOR THE TENTH ALL-INDIA ORIENTAL 
CONFERENCE 


S. No. Name of Institution No. Address of Delegates 

1. The Adyar Library, 1. S. Subrahmanya Sastri 

Madras. 2. K. Madhava Krishna Sarma 

2. Government of Jodhpur 1. Pandit Bisheshwar Nath Reu, 

Supdt., Archl. Dept., Jodhpur 

3. St. Mary’s College, 1. Rev. Fr. J. Bayart 

Kurseong 2. Rev. Fr. P. Deletter 

4. University of Allahabad 1. Dr. P. K. Acharya, Sanskrit Dept., 

Allahabad University 

2. Dr. A. Siddiqi, Head of Arabic and 

Persian Dept., Allahabad Univer¬ 
sity 

3. Dr. Dhirendra Varma, Head of the 

Hindi Dept., Allahabad Univer¬ 
sity 

4. Capt. S. M. Zamin Ali, Head of 

Urdu Dept., Allahabad University 

5. University of Cambridge 1. Dr. M. Nizamuddin, Osmania Uni¬ 

versity Hyderabad (Deccan) 

Dr. Paranjpe, Fergusson College 
Road, Poona 4 

6. Patna University, 1. Dr. Hari Chand Sastri 

Bankipore 2. Dr. Azimuddin Ahmed 

7. R. A. Society, Bombay 1. Mr. P. V. Kane, Angre’s Wadi, 

Branch Bombay 

Mr. G. V. Acharya, Prince of Wales 
Museum, Bombay 1 

3. Prof. V. A. Gadgil, Wilson College, 

Bombay 7 

4. Dewan Bahadur K. M. Jhaveri, 

Kandevadi, Bombay 4 

5. Prof. H. D. Velankar, Wilson 

College, Bombay 7 

6. Mr. V. P. Vaidya, 6-10 Dean Lane, 

Bombay 1 
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S. No. Name of Institution No. Address of Delegates 


7. 

8 . 

9. 

10 . 

8. R. A. Society, London 1. 

9. Indian Science Congress 1. 

Association, Calcutta 

2 . 

10. Andhra Historical 1. 

Research Society, 
Rajahmundry 2. 

3 . 

4 . 


A. A. A. Fyzee, Law College, Bombay 
Dr. P. L. Vaidya, 19, Bund Road, 
Poona 1 

Dr. V. S. Sukthankar, Bhandarkar 
O. R. Institute, Poona 4. 

H. A. Shah, B.A., 8 Chaupathy Sea 
Face, Bombay. 

Dr. S. Krishnaswami Aiyangar 
Prof. A. R. Khan, Begumpet, 
Hyderabad, Deccan 
Prof. M. Qureshi, Osmania Univ., 
Hyderabad (Deccan) 

Bhavaraj Venkata Krishna Rao, 
Hon. Secy., A.H.R.S. 

R. Subba Rao, Govt. Arts Col¬ 
lege, Rajahmundry 
Anna Reddi, Advocate Rajahmundry 
N. R. Kedari Rao, M.A., L.T., 
Rajahmundry 


5 . 

11. Bodleian Library, 1. 

Oxford 

12. Government Museum, 1. 

Madras 

2 . 

13. Library of Congress, 1. 

Washington 

14. School of Oriental and 1. 

African Studies, London 

15. Public Service Com- 1. 

mission, Allahabad 

2 . 

16. U. P. Historical Society, 1. 

Lucknow 


A. D. Pusalkar M.A.,D.Lit. 

Dr. Lakshman Sarup, Uni. of Pun¬ 
jab, Lahore 

T. G. Aravamuthan, Curator, 
Numismatic Section, Madras 

M. D. Raghavan, P. A. to the 
Supdt., Madras 

Dr. Horace I. Poleman, Library of 
Congress, Washington c/o Thomas 
Cook & Son, Bombay 

Prof. S. K. Chatterjee, M.A.,D.Lit. 

Sir Digby L. Arake Brockman, 
2, Park Road, Allahabad 

Khan Bahadur Sayyid Abu Moham¬ 
mad, Member, P. S. Commn., 
Allahabad 

Mr. V. S. Agrawala, M.A., LL.B., 
Curator, Provincial Museum, 
Lucknow 
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S. No. Name of Institution 

17. Zamorin’s College 

Chalapuram, Calicut. 

18. Department of Educa¬ 

tion, Govt, of India, New 
Delhi 

19. Government of Baroda 

20. The Karnataka Histori¬ 

cal Research Society, 
Dharwar 


21. Andhra University, Wal- 

tair 

22. Archa'ological Survey of 

India, Northern Circle, 
Agra 

23. University of London 

24. Educational Dept., Govt. 

of Bombay 

25. University of Madras 


26. University of Nagpur 


No. Address of Delegates 

1. Sri K. V. Krishna Aiyar M.A.,L.T.* 

1. „ M. S. Vats, Dy. Director 

General of Archaeology 

2. „ Rao Br. C. R. Krishnamacharlu,. 

Supdt. of Epigraphy, Madras. 

1. „ G. H. Bhatt, M. A., Prof, of 
Sanskrit, Baroda College, Baroda 

1. Dr. S. C. Nandimath, Principal* 

Lingaraj College, Belgaum 

2. Sri R. S. Panchmukhi, Assistant 

Epigraphist, Madras. (Director, 
Karnatak Research, Dharwar). 

3. „ A. N. Upadhye, Rajaram 

College, Kolhapur. 

1. Vidwan G. J. Somayaji, M.A., L.T., 
P.O.L. 

1. Khan Bahadur Maulvi Zafar Hasan, 
Supdt. Archl. Survey, N. Circle, 
Agra 

1. Sri Suniti Kumar Chatterji, 16 
Hindusthan Park, Calcutta. 

1. „ V. S. Sukthankar 

2. „ P. V. Kane 

1. Dr. C. Kunhan Raja 

2. Rao Saheb S. Vaiyapuri Pillai 

3. Sri K. Ramakrishniah 

4. „ C. Achyuta Menon 

5. Dr. S. Muhammad Husain Nainar 

6. Sri V. R. Ramachandra Dikshitar. 

7. „ P. Sambamurthy 

1. „ S. P. Chaturvedi, Morris College, 

Nagpur. 

2. Shams- ul-ulama, M.A. Ghani, 

Robertson College, Jubbalpore 
Y Yft. \Y C, YJyel^ 

College, Amroati. 

4. Sri H. L. Jain, M.A., LL.B., Prof. 
King’s College, Amroati 
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5. No. Name of Institution 

27. Greater India Society, 
Calcutta 


2S. The Benares Hindu 
University, Benares 


29. Dairatul Maarif, 

Hyderabad (Deccan) 

30. Bharatiya Vidya 

Bhavan, Andheri, 
Bombay 

31. Madarasi Bakhiathus- 

Salihat, Vellore 

32. St. Joseph’s College, 

'Bangalore 


33. American Oriental 

Society, New Haven, 
Connecticut 

34. Aligarh Muslim Uni¬ 

versity 

35. Idara-i-Maarif-i- 

Islamia, Lahore 

36. Dept, of Archaeology, 

Gwalior State 


No. Address of Delegates 
5. Sri V. V. Mirashi 

1. „ O. C. Gangoly, 2, Asutosh 

Mookerji Road, Calcutta 

2. Dr. Sunitikumar Chatterji, Calcutta 

University 

3. Dr. U. N. Goshal, Secretary, Greater 

India Society, Calcutta 

1. Dr. A. S. Altekar, Benares Hindu 

University, P.O. 

2. Mahamahopadhaya Pramathanath 

Tarka Bhushan, Director, of 
Oriental Studies, Benares Hindu 
University 

3. Dr. B. L. Atreya, Benares Hindu 

University 

4. Dr. P. Saran, M.A., Ph. D. 

(Lond.) 

1. Moulana Syed Ahmadulla Sahib 

1. Dr. Manilal Patel, Director, 
Bharatiya Vidya Bhavan 

1. Khan Bahadur Ziauddin Muhamad 

1. Rev. A. Ambruzzi, Principal, 

St. Joseph’s College, Bangalore 

2. Rev. Fr. D. Ferroli,. Pro¬ 

fessor, St. Joseph’s College, 
Bangalore 

1. Dr. Horace I. Poleman, Washing¬ 
ton, c/o Thomas Cook & Son, 
Bombay 

1. Dr. S. Hadi Hasan, Muslim Univ., 

Aligarh 

2. Dr. Moulana Abdul Aziz Memon 

Sahib , Muslim Univ., Aligarh 
1 . Dr. Muhd. Iqbal , Secretary 

1. Sri M. B. Garde, Director of 
Archaeology, Gwaliov State 
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S. No. Name of Institution No, Address of Delegates 


37. Bhandarkar Oriental 1. 
Research Institute, 

Poona 4 

2 . 

3. 

4. 

5. 

6. 

7. 

8 . 

9. 

10 . 

11 . 

12 . 

38. The Linguistic Society 1. 

of India, Calcutta 

39. Kamarupa Anusandhan 1. 

Samiti, Gauhati, Assam 

2 . 

40. University of Bombay 1. 

41. University of Lucknow 1. 


Dr. P. L. Vaidya, N. Wadia College, 
Poona 1 

Prin. R. D. Karmarkar, S. P. 
College, Poona 2 

Prof. A. B. Gajendragadkar, Elphin- 
stone College, Bombay 
Dr. S. K. Belvalkar, Bilvakunja 
Poona 4 

Mr. P. C. Divanji, M.A., L.L.B., 
Judge, Small Cause Court, Ahme- 
dabad 

Dr. V. S. Sukthankar, Bhandarkar 
O. R. Institute, Poona 4 
Prof. P. V. Kane, Angre’s Wadi, 
Girgaon, Bombay. 

Prin. J. R. Gharpure, Law College, 
Poona 4. 

Prof. D. D. Kapadia, 6 Staunton 
Road, Poona 1 

Dr. V. G. Paranjape, Fergusson 
College, Poona 4 

Mr. A. D. Pusalkar, Bharatiya 
Vidya Bhavan, Bombay 
Dr. R. N. Dandekar, Hon. Sec.. 

B. O. R. Institute 
Prof. Sunitikumar Chatterjee, 
Calcutta 

Kaliram Mehdi, M. A., Retd. Extra 
Asst. Commissioner 
Sri Sarbeswar Kataki, Hon. Asst. 

Secy., K. A. Samiti, Gauhati 
Principal R. D. Ka r m a r k a r, 
Sir Parashurambhau College, 
Poona 

Dr. S. C. Nandimath, Principal, 
Lingaraj College, Belgaum 
Sri K. Subramania Aiyar, M.A., Hd. 
of the Dep. of Sanskrit and 
Hindi 



XXXI 


S. No. Name of Institution 


42. University of Mysore 


43. P. R. College 

44. The India Society, 

London 

45. St. Hugh’s College, 

Oxfoid 

46. Annamalai University 


47. University of Travan- 
core 


No. Address of Delegates 

2. Dr. Kantichandra Pande, M.A., 

M.O.L., Ph.D., Lecturer in Sans¬ 
krit and Hindi 

3. Dr. P. D. Barthwall, M.A., D. Lit., 

Lecturer in Hindi 

4. Sri Din Dayal Gupta, M.A., LL.B., 

Lecturer in Hindi 

5. Dr. Abdul Aleem, B.A. (Hons.), 

Ph.D., Lecture in Arabic 

1. Dr. M. H. Krishna, M.A., D.Lit., 

Prof, of History, Maharajah’s 
College, Mysore 

2. Sri M. Lakshminarasimiah, M.A., 

Asst. Professor of Sanskrit, Maha 
rajaha’s College, Mysore 
1 Mr. Y. Venkatramana, M.A., B.Ed., 
Asst. Lecturer in History and 
Economics 

1. Dr. Andreas Nell, The D. B. Union 
Club, Reid Avenue, Colombo. 

1. Miss Comie Dastur, B.A., (Nagpur),. 
B.Lit. (Oxon.) 

1. Rao Saheb C. S. Srinivasachariar 

2. Sri R. Ramanujachari 

3. „ A. C. Chidambaranatha 

Chettiar, M.A., Head of the Dept 
of Tamil 

4. „ P. S. Naidu 

5. „ E. S. Varadaraja Iyer 

1. „ V. Narayana Pillai, M.A., B.L. 

2. Rao Saheb Mahakavi Sahithybhu- 

shana Ullur S. Parameswara Iyer,. 
M.A., B.L. 

3. Dr. K. Godavarma, M.A., Ph.D. 

4. V. Venkatrama Sarma 

5. P. Anantan Pillai, M.A. 

6. C. Pannirukai Perumal Mudaliar, 

M.A., B.L. 

7. R. Vasudeva Poduval, B.A. 
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. No. Name of Institution No. Address of Delegates 


48. Government of Bhopal 1. 


49. Cochin Government 1. 

2 . 

3. 

50. Museum, Lucknow 1. 

51. Deccan College Post* 1. 

Graduate and Re¬ 
search Institute 

2 . 

3. 

4. 

5. 

6 . 

52. Sri Venkateswara 1. 

Oriental Institute, 

Tirupati 2. 


3. 

4. 

5. 

6 . 

7. 

8 . 

9. 

10 . 

11 . 

12 . 


Obed Bin Mohammad Arab, Esq., 
M.A., Prof., Ahmedia College 
Yayha Manzil Subzimundi, Bho¬ 
pal, C. I. 

Sri P. Sankaran Nambiar, Maha¬ 
rajah’s College, Ernakulam 
„ V. K. Joseph Mundasseri, St. 

Thomas College, Trichur 
,, Sahitya Kusalan T. K. Krishna 
Menon Ernakulam 
„ V. S. Agrawala Curator, Pro¬ 
vincial Museum, Lucknow 
S. C. Hussain, B.A. (Hons.) 
(Bombay), B.A. (Hons.), (Lond.), 
Barrister-at-Law 

Hasmukh D. Sankalia,M.A., LL.B., 
Ph.D. (Lond.) 

V. M. Apte, M.A., Ph.D. (Cantab.) 

S. M. Katre, M.A., Ph.D. 
(London) 

R. G. Harshe, B.A., Lit. 

C. R. Sankaran, M.A. 

Sri Rao Bahadur K. V. Rangaswami 
Aiyangar, M.A. 

Pandita Sarvabhauma Mahama- 
hopadhyaya A. Chinnaswami 
Sastri 

A. N. Krishna Aiyangar, M.A., 

L. T. 

K. C. Varadachariar, M.A., Ph.D. 

M. Krishnamachariar, M.A., M.L., 
Ph.D. 

V. Varaidacharyi, M.A. 

T. A. Venkateswara Dikshitar 
K. V. Nilameghachariar 

N. Aiyaswami Sastri 

T. K. Gopalaswami Aiyangar, 

M. A. 

C. V. Sankara Rao, B.A. (Hons.) 

S. Gopalakrishnamacharya 
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S. No. Name of Institution No. Address of Delegates 

53. Prince of Wales 1. Mr. R. G. Gyani, M.A., Curator, 

Museum of Western Archaeological Section, Prince 

India, Bombay of Wales Museum of W. India, 

Bombay 

54. Victoria Institution, 1. Mr. Golap Chandra Raychaudhuri, 

72, Upper Circular M.A., B.L., Prof, of History 

Road, Calcutta 

55. University of Punjab, 1. M. Mohammad Shaft, M.A.(Cantab.), 

Lahore M.A. (Punjab), Uni. Prof, of 

Arabic and Principal, Oriental 
College, Lahore 

2. Dr. Lakshman Sarup, M.A.,D.PhiL, 

Uni. Professor and Vice-Principal 
Oriental College, Lahore 

3. Dr. Muhammad Iqbal, M.A., Ph.D., 

Univ. Prof, of Persian, Oriental 
College, Lahore 

56. Minister of Netherlands 1. Mr. F. Vreede 

to France 

57. University of Dacca 1. R. C. Majumdar, M.A., Ph.D., 

Vice-Chancellor, Dacca. 

2. S. M. Hussain, M.A., D.Phil., 

(Oxon.), Head of the Dept, of 
Arabic 

3. S. K. De, M.A., D.Lit. (Lond.), 

Head of the Dept, of Sanskrit, 
Dacca 

58. Iran League, Bombay 1. Shorab J. Bulsara, M.A. 

2. Kaikoshrow A. Fitter 

3. Nowroz C, Mehta, M.A. 

59. Polish Oriental Re- 1. Miss Maryla Falk, D.Lit., Reader 

search (Bombay) in Polish, Calcutta University 

•60. Andhra Provincial Con- 1. T. Prakasam, Bar-at-Law, M.L.A. 

gress Committee 

61. Maharajah’s Sanskrit 1. S. B. Krishnamurthy, M.A. 

College, Mysore 2. Ved. Vidwan Kasi Pranesacharya 

62. The Music Academy, 1. T. V. Subba Rao, B.A., B.L. 

Madras 2. V. Raghavan, M.A., Ph.D. 

3. Pandit S. Subramania Sastriar 

4. T. L. Venkatrama Aiyar 

c 
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S. No. Name ok Institution 


63. Calcutta University 

64. Andhra Sahitya Parishad 


65. Tagore Academy, 

Coimbatore 

66. Osmania University, 

Hyderabad (Deccan) 

67. Gadwal State (Nizam’s 

Dominions) 

68. Bangiya Sahitya Pari¬ 

shad Mandir 


No. Address of Delegates 

5. Sri K. Ponniah Pillai 

6. Musiri Subramania Aiyar 

1. Hemchandra Raychaudhuri, 

M.A., Ph.D. 

2. Dr. Maryla Falk 

1. E. V. Viraraghavacharya, M.A., 
P. R. College, Cocanada 

2. N. Venkata Rao, B.A. 

1. Dewan Bahadur K. S. Ramaswami 

Sastri, B.A., B.L. 

2. S. R. Venkatakrishna Mudaliar, B.A. 
1. Dr. M. Nizamuddin, Ph.D. 

1. Pandit Vacaspati Gunde Rao 
Harekere, Dt. Judge, Gadwal 

1. S. K. De, M.A., D.Lit. 

2. S. K. Chatterji, M.A., D. Lit. 


THE TENTH ALL-INDIA ORIENTAL CONFERENCE, 
TIRUPATI 


General President: 


Sections 


Pujya Pandit Madan Mohan Mala- 
viyaji, B.A., LL.B., Rector, Benares 
Hindu University. 

Presidents 


1. Vedic 


2. Iranian 


3. Islamic Culture 


24. Classical Sanskrit 


Sri Mahamahopadhyaya, Pandit Pra- 
matha Nath Tarkabhushan, Director 
of Oriental Studies, Benares, Hindu 
University. 

D. D. Kapadia, M.A., B.Sc., I.E.S., 
(Retired) Vice-Chairman, Bhandarkar 
Oriental Research Institute, Poona. 

Abdul Haq, M.A., Ph.D., Principal, 
Government Muhammadan College, 
Madras. 

C. Kunhan Raja, M.A., D.Phil. (Oxon.) 
Head of the Department of Sanskrit, 
University of Madras. 
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Sections Presidents 

5. Ardhamagadhi, Prakrit, Beni Madhab Barua, M.A., D.Lit. 

Etc, (Lond.), Calcutta University. 

6. Philosophy & Religion B. L. Atreya. M.A., D.Lit., Pro¬ 

fessor of Philosophy and Psychology, 
Benares Hindu University. 

7. Archeology R. C. Majumdar. M.A., Ph.D., Vice- 

Chancellor, Dacca University. 

8. History Rao Saheb, C. S. Srinivasachari, M.A., 

Professor of History and Politics, 
Annnamalai University. 

9. Ethnology & Folklore M. H. Krishna, M.A., D.Lit. (Lond.), 

Professor of History and Director of 
Archaeology, University of Mysore. 

10. Fine Arts : 

(a) Sculpture and Painting O. C. Gangoly, Calcutta. 

(b) Music T. V. Subba Rao, B.A., B.L., Vice- 

President, Music Academy, Madras, 
and Chairman, Music Board, Univer¬ 
sity of Madras. 

(c) NATYA Shrimati Rukmini Devi (Mrs* Arundale), 

Adyar, Madras. 

11. Technical Sciences Vaidyaratna, Captain G. Srinivasa- 

murti, B.A., B.L., M.B., C.M., Princi¬ 
pal, Government School of Indian 
Medicine, Madras and Honorary 
Director Adyar Library, Theosophical 
Society, Adyar, Madras. 

12. Philology V. S. Sukthankar, M.A., Ph.D., 

Bhandarkar Oriental Research In¬ 
stitute, Poona. 

13. Modern Indian Languages (Provincial): 

(а) Telugu Korada Ramakrishnayya, M.A., Head 

of the Department of Telugu, Univer¬ 
sity of Madras. 

(б) Tamil Dewan Bahadur P. Subbaiya 

Mudaliar, B.A., B.L., Coimbatore. 

(c) Kannada Rajasevasakta, B. M. Srikantiah, 

M.A., B.L., Professor, Mysore 

University. 

N. C. Kelkar, B.A., LL.B., Poona. 


( d ) Marathi 
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Sections 
(e) Malayalam 
(/) Hindi 


Presidents 

C. Acyuta Menon. B.A., Ph.D., 

P. D. Barthwal, M.A., Ph.D., Allahabad 
University. 

(g) Urdu Maulvi Abdul Haq, Delhi. 

14. Modern Indian Languages (Non-local) 

Dr. Suniti Kumar Chatterji, M.A., D.Lit. 
(Lond.), Calcutta University. 


LIST OF PANDITS INVITED TO THE TELUGU PARISHAD 


1. Mahamahopadhyaya Tata Subbaraya Sastri Garu. 

2. Malladi Suryanarayana Sastri Garu. 

3. Peri Laksminarayana Sastri Garu. 

4. K. Venkateswara Rao Choudry Garu. 

5. S. T. G. Vardachari Garu, M.A. 
b. D. Venkatarama Sastri Garu. 

7. R. Somasekhara Sastri Garu. 

8. S. T. G. Narasimhachari Garu. 

9. G. Ramaswami Sastri Garu. 

10. M. Venkata Sastri Garu. 

11. P. Venkatarama Sastri Garu. 

12. N. Venkata Rao Garu. 

13. S. Lakshmipathi Sastri Garu. 

14. R. Ramanujacharlu Garu. 

LIST OF PANDITS INVITED TO THE TAMIL SANGHAM 

1. Mahamahopadhyaya U. V. Swaminatha Aiyar, Madras. 

2. Sri N. M. Venkataswami Nattar, Annamalainagar. 

3. „ A. Karmega Konar, Madura. 

4. „ K. Subramanya Pillai, Mambalam, Madras. 

5. „ V. Venkatarajulu Reddiyar, University of Madras. 

6. Panditamani Kadiresan Chettiyar, Annamalainagar. 

7. Sri L. Olaganatha Pillai, Tanjore. 

8. „ R. Venkatachalam Pillai. 

9. Rao Saheb M. Raghava Aiyangar, Ramnad. 

10. Sri Swami Vedachalam, Pallavaram. 

11. Mahavidwan R. Raghava Aiyangar, Annamalainagar. 

12. Sri T. C. Srinivasa Aiyangar, B.A., B.L., M.L.C., Madura. 

13. „ Tiru Narayana Aiyangar, Editor, Sentamil, Madura. 

14. „ M. Balasubramanya Mudaliar, B.A., B.L., Madras, 

15. „ T. S. Kandaswami Mudaliar, B.A., Sattur. 
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16. Rao Saheb V. P. Subrahmanya Mudaliyar, Tinnevelly. 

17. Sri T. K. Chidambaranatha Mudaliyar, B.A., B.L., Tinnevelly. 

18. „ Tudisaikkilar Chidambaram, Coimbatore. 

19. „ Somasundara Bharati, B.A., B.L., Pasumalai, Madura. 

20. „ Kalyanasundara Mudaliar, Navasakti Office, Madras. 

21. Dewan Bahadur S. Krishnaswami Aiyangar, M.A., Ph.D. 

Mylapore, Madras. 

22. Dewan Bahadur P. Subbiah Mudaliar, B.A., B.L. 

INVITEES FOR THE PANDITA PARISHAD 

t. MM. Dandapani Swami Dikshitar, Chidambaram. 

2. „ R. V. Krishnamacharya, Kumbakonam. 

3. Rao Bahadur S. K. Padmanabha Sastrigal, Mylapore, Madras. 

4. Vidvan Navaneetham Krishnamachariar, Tirunageswaram. 

5. S. T. G. Varadachariar, Chittigudur. 

6. Sri A. Ramanujachariar, Principal, Sriperumbudur. 

7. Sri T. V. Ramachandra Dikshitar, Principal, Mylapore. 

8. „ Hanumachchastry, Principal, Nellore. 

9. Viswanatha Sastrigal, Kumbakonam. 

10. MM. Ramachandracharya, Kumbakonam. 

11. Sri Agnihotram Tatachariar. 

12. „ Panchapagesa Sastrigal, Tiruvadi. 

13. „ Polagam Ramasastrigal, Trichinopoly. 

14. „ Devanathacharya, Navalpakkam. 

15. „ Angarai Rangaswami Sastrigal, c/o Manager, Sri Sankara- 

* charyaswami Mutt, Kumbakonam. 

16. „ T. S. Srinivasacharya, Headmaster, Town Patasala, 

Madras. 

17. „ Tolur Raghavendracharya, Professor, Maharajah Sanskrit’s 

College, Trivandrum. 

18. Avadhana Siromani Kasi Krishnamachariar, Guntur. 

19. Sri Nerur Krishnamachariar, Mysore. 

20. „ D. Vasudevacharya, Mysore. 

21. „ Vijayendrachariar, Tiruvadi. 

22. „ Embar Krishnamachariar, Srirangam. 

23. Srimadubhaya Narayanachariyarswami, 6 Sannidhi Street. 

Veeraraghavapuram, Tinnevelly. 

24. „ Kodavasal Narasimhachariar, 39 Sadulla Street, Thyaga 

rayanagar, Madras. 

25. Sri Panchapagesa Sastrigal, Annamalainagar. 
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26. Sri Peria Swami Sastrigal, Tarka Vidvan, Lalgudy, Via 

Trichinopoly. 

27. „ Khandadevi Krishna Srautigal, Tinnevelly. 

28. „ Ramasubba Sastrigal, Annamalai University, Annamalainagar, 

29. „ A. Sankara Sastrigal, Principal, Sanskrit College, Kallidai- 

kurichi. 

30. The Principal, Agaripalle Sanskrit College, (Gannavaram P.O.) 

Bezwada. 

31. Sri V. Krishnamachariar, Lecture in Sanskrit, Presidency College, 

Madras. 

32. „ K. G. Natesa Sastri, Professor of Medicine, Venkataramana 

Dispensary, Mylapore, Madras. 

33. MM. Tata Subbaroya Sastri, Vizianagaram. 

34. „ Vidyavachaspati, Darsanakalanidhi, Prof. MM. S. Kuppu- 

swami Sastrigal,, Annamalainagar. 

35. Sri T. Venkatachala Sastri, Principal, Sankara Gurukula, Kaladi, 

Via Angamalai. 

30. „ A. V. Gopalachariar, M.A., B.L., Advocate, Trichinopoly. 

37. „ Vanam Sitarama Sastri, Asthana Pandit, Kolhapur Samas- 

thanam, Moravakonda P. O. Via Kurnool. 

38. „ Chandrasekhara Sastri, Asthana Vidvan, Jatprole Samas- 

thanam, Nizam. 

39. ,, K. S. Krishnamurthi Sastrigal, Professor of Vyakarana, 

Rameswara Devasthanam Patasala, Madura. 

40. „ N. Kuppuswamiah, c/o Sri N. Chandrasekhara Aiyar, District 

Judge, Salem. 

41. ,, Anantanarayana Sastri, Sanskrit Pandit, Maharajah’s College, 

Ernakulam. 

42. Vidyavachaspati, Vidyasagara, Prof. P. P. S. Sastry, Presidency 

College, Triplicane, Madras. 

43. Pandit K. Sambasiva Sastri, Retired Curator, Trivandrum. 

44. Principal P. S. Subrahmanya Sastri, Sanskrit College, Tiruvadi. 

45. Pandit Rangaramanujachariar, Ranganayakalupet, Nellore. 

46. ,, Subrahmanya Sastrigal Professor of Nyaya, Annamalai 

University, Annamalainagar. 

47. Sri Deshachariar, Professor, Maharajah’s Sanskrit College, 

Mysore. 

48. „ S. B. Krishnamurti, M.A., Principal, Maharajah’s Sanskrit 

College, Mysore. 

49. Sahityaratnam, Gopalakrishna Sastrigal Retired Professor of 

Sahitya, Maharajah’s Sanskrit College, Mysore. 
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50. Sri Somasekhara Sastri Garu 

Chittigudur, Via Masuli, atam. 

51 . Kavitarkika Chakravarthi Pandit 

Sahitya, College of Oriental 
University. 


Narasim/ia Sanskrit College, 

Mahadeva Sastri, Professor of 
Learning, Benares Hindu 


52. Principal MM. Balakrishna Misra, College of Oriental Learning, 

Benares Hindu University. 

53. Principal MM. Vidyadhara Gaud, College of Theology, Benares 

Hindu University. 

54. Pandit Rajanarayana Sastri, Vyakaranacharya, College of Orien¬ 

tal Learning, Benares Hindu University. 

55. „ Kaliprasad Misra, Professor of Vyakarana, College of 

Oriental Learning, B. H. U. 

56. „ Ramavyasa Pande, Prof, of Jyotisha, College of Oriental 

Learning, B. H. U. 

57. MM. Harihara Kripalu, Principal, Goenka Sanskrit Mahavidya- 

laya, Lalitha Ghat, Benares City. 

58. Pandit Ramavyas Tripathi, Vice-Principal, Goenka Mahavidyalaya, 

Benares City. 

59. Asthanavidvan Sri Narasimhacharya, Ahobila Mutt, Srirangam. 

60. Sri P. S. Sivasubrahmanya Sastri, Prof, of Dharma Sastra, 

Maharajah’s Sanskrit College, Mysore. 

61. „ K. Balasubrahmanya Sastri, Professor of Mimamsa Sanskrit 

College, Mylapore, Madras. 

62. „ R. Subrahmanya Sastri, Sanskrit College, Mylapore. 

63. „ S. K. Ramanatha Sastri c/o R. B. Padmanabha Sastri, 

' Sanskrit College, Mylapore, Madras. 

64. „ K. Balasubrahmani Aiyar, B.A., B.L., “ Ashrarnam,” Luz, 

Mylapore. 

65. Pandit Pattabhirama Sastri, Mimamsacharya, Oriental College, 

Benares Hindu University. 

•66. Sri Peri Laksminarayana Sastri iGaru, Prof, of Nyaya, Maha¬ 
rajah’s Sanskrit College, Vizianagaram. 

67. Sri Janamanchi Seshadri Sarnia, Board High School, Cuddapah. 

68. „ Gollapudi Sitarama Sastrulu, Vinayasramam. 

‘69. Sripada Lakshmipathi Sastri, Asthana Vidvan, Pithapuram. 

70. Pandit Sri Krishna Pantji, Goenka Mahavidyalaya, Benares City. 

71. Pandit Madan Mohan Sastri, Principal, Marwadi Sanskrit 

College, Benares City. 

72. Pujya Pandit Madan Mohan Malaviyaji Maharaj, Bharati 

Bhavani, Allahabad. 
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73. MM. Pandit Sir Ganganath Jha, M.A., D.Lit., Allahabad. 

74. Pandit Narayana Sastri Khiste, Librarian, Saraswati Bhavan, 

Benares Cant. 

73. Pandit Madhava Sastri Bhandari, Prof., Oriental College, 
Lahore. 

76. MM. Devaraja Sastri, Principal, Raghunath Sanskrit College,. 

Jammu (Kashmir). 

77. Mangaladeva Sastri, M.A-, D.Phil., Principal, Government 

Sanskrit College, Benares City. 

78. Pujyavara Pandit Visvesvara Sastriji Maharaj, Srijikamandir, 

Jaipur (Rajaputana). 

79. Pandit Maheswara Sastri, Raghunath Sanskrit College, Jammu, 

(Kashmir). 

80. Pandit Haranchand Bhattacharya, Professor, Govt. College, 

Calcutta. 

81. MM. Pramathanatli Tarkabhushanji, Adhyaksha of the Pandit 

Parishad, Calcutta. 

82. „ Pandit Giridhara Sarnia Chaturvedi, Principal, Sanskrit 

College, Jaipur (Rajputana). 

83. Upanyasaratna Nadadur Krishnamacharya Swami, North Tank 

Square, Nachchiyarkoil, Via Kumbakonam. 

84. Sri A. S. Krishna Rao, M.A., Lecturer in Sanskrit, Loyola 

College, Madras. 

85. ,, T. V. Venkatarama Dikshitar, Senior Pandit, Annamalat 

University, Annamalainagar. 

86. Pandit Ramavadhani, Professor of Sanskrit College, Lushkar, 

Gwalior. 

87. The Principal, Sanskrit College, Lushkar, Gwalior. 

88. Sriman Ubhayavedanta, Agnihotram Pattuswami Thathachariar, 

Aiyangar Street, Kumbakonam. 

89. Sri Burli Srinivasacharya, Editor of Madhuravant , Belgaum. 

90. „ D. Krishnamurti Achar, Prof, of Nyaya, Maharajah’s Sanskrit 

College, Mysore. 

91. The Principal, Udipi College. 

Sri Venkateswara Sanskrit College, Tirupati 

92. Vedavisarada Mimamsakesari Panditasarvabauma, Mahamaho- 

padhyaya Sri A. Chinnaswami Sastri Avl., Principal. 

Sri T. A. Venkateswara Sikshitar, 

„ T. Veeraraghavacharya. 
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Sri T. A. P. Krishnamacha^ya. 

„ K. V. Nilameghacharya. 

„ V. Prabhakara Sastri. 

„ A. Ramanatha Sastri. 

„ Chakravarthi Bhattachar. 

„ K. Vijayaraghava Ghanapati. 

„ C. Raghavacharya. 

„ S. Gopalakrishnachar. 

„ R. Ramamurthi Sarma. 

„ T. Pattabhirama Ghanapati. 

„ T. K. Gopalaswami Aiyangar, M.A., 

„ T. A. Varadacharya. 

„ P. C. Venkatavaradacharya. 

„ J. Anantacharya. 

„ K. K. Yamunacharya. 

93. S. M. S. College, Principal, Tiruchanur. 

Pandits : 

Sri Sri Ramachar. 

,, Sethumadhavacharya. 

„ B. Giridharacharya. 

„ Naditheeram Srinivasacharya. 

„ Thoravi Krishnacharya. 

94. The Dewan, Sri Vyasaraya Mutt, Gosalai, P. O. T. Narasipur 

Tq. 

95. Pandit Narayanacharya, Professor of Nyaya, Sanskrit College, 

Udipi. 

96. H. H. Sri Jeeyar Swamigal, Vanamamalai Mutt. 

97. The Dewan, Raghavendraswami Mutt, Mantralaya, (Tunga- 

bhadra). 

98. Kaulagi Yadunathachariar, Arirauthu Achari Street, Triplicane,. 

Madras. 

99. The Dewan, Uttaradi Mutt, Camp, Pollachi Coimbatore Dt. 

100. H. H. Sri Jeeyarswamigal, Tirukkarangudi, Tinnevelly. 

101. Sri A. N. Srinivasaraghava Aiyangar, MA., L.T., Teacher,. 

Anandavalliswaran, Quilon. 

102. „ V. V. Srinivasa Aiyangar Avl., B.A., B.L., Madras. 

103. „ Prativadi Bhayankara Annangaracharya, Principal, V. V. V. 

Patasala, L. Conjeevaram. 
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MEMBERS OF THE COUNCIL* 
(Under Rule 7a) 


Name 

Sessions Attended 

I’AI’EKS 

Acharya, G. V. 

I, III, VII, VIII, IX 

3,7 

Acharya, P. K. 

II, IV, V 

2, 3, 4, 5, 6 

Aiyangar, R. S. Raghava 

1, II. Ill, VI, VIII 

2, 3, 4, 5 

Aiyangar, S. Krishnaswarni 

I, II, III, IV, V, VI, VII, VIII, IX, X 1, 2 ,8 

Aiyar, 

I, II, III, V 

1, 2, 3, 4 

Agravala, V. S. 

VIII, IX, X 


Ali, Z. Hasan 

I, II, IV, VII 

5 

Anklesaria, B. T. 

I, IV, VII, VIII, IX 

4, 8 

Anujan Achan, P. 

VIII, IX, X 


Andreas Nell 

VIII, IX, X 


Bapat, P. V. 

III, VII, VIII, IX 

7 

Belvalkar, S. K. 

I,II,III,IV,V,VI,VII,VIII,IX,X 

1,2,4,5,6, 7 

Bhandarkar, IX R. 

I, II, IV, V, VII, IX 

1,4 

Bhatt, G. H. 

IV, VI, VII, VII, IX, X 

4, 7,8 

Bhattacharya, Babatosh 

VIII, IX, X 


Bhattacbarya, Binoytosh 

II, III, IV, V, VI, VII 2, 

, 3, 4, 5, 6, 7 

Bhattacharya, V. C. 

III, IV, V, VIII 

3, 4, 5, 6 

Bhonsla, R. Krishna Rao 

III, VI, VII 

3,7 

Chaghati, M. Abdulla 

V, VI, VII, VIII, X 

5, 6, 7, 8 

Chatterjee, Sunitkumar 

IV, V, VI, VII, VIII, IX, X 

4, 5, 6, 7 

Chattopadhyaya, K. 

IV, V, VI, VII, VIII, IX, X 

3, 4, 6 

Chaturvedi, S. P. 

VI, VII, VIII, IX, X 

8 

Chaudhuri, H. C. Roy 

11, IV, VII, VIII, IX, X 

2,8 

Chengalvarayan, N. 

III, IV, V, VI, VIII 3, 

4, 5, 6, 7, 8 

Daruvala, P. N. 

1,11, III 

1, 3 

De, S. K. 

III, IV, V, VII, VIII, IX, X 

3, 4, 5, 8 

Dhruva, A. B. 

1, II, IV, VII, VIII, IX, X 

1, 3 

Dikshit, K. N. 

I, VI, VII, VIII, IX, X 

1, 3 

Dikshitar, V. R. R. 

III, VI, VII, VIII, IX, X 3, 

+, 5, 6, 7, 8 

Diskalkar, D. IX 

I. IV, VII 2, 

3, 4, 5, 7, 8 

Divekar, H. R. 

III, VI, VII, VIII, IX, X 

6, 7, 8 

Ghosh A jit 

V, VI, VII, VIII 

5 

Ghosh Manoranjan 

11, VI, VII, VIII 

2, 4, 6, 7, 8 

* This list is based on the 
ference pp. 

published list of members of Council i 

n IXth Con- 
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Name Sessions Attended 


Gyani, R.G. 

VIII, IX, X 

Gadgil, V.A. 

VIII, IX, X 

Garde, M.B. 

VIII, IX, X 

Gangoly, O.C. 

VIII, IX, X 

Haq, Abdul 

II, IV, V, VI, VII, IX 

Heras, Rev. H. 

III, IV, VII, VIII, IX, X 

Hiriyanna, M. 

1, III, V, VII, VIII 

Hussain, S.M. 

VIII, IX, X 

Ganganath, The 

I, II, III, IV 

Kane, P.V. 

I, III, VI, VII, VIII, IX, X 1 ; 

Kamalabai Despande 

VIII, IX, X 

Karmarkar, R.D. 

I, II, III, VIII, IX, X 

Krishna Aiyangar, A.N. 

VIII, IX, X . 

Krishna, M.H. 

VII, VIII, IX, X 

Kasturi, N. 

VIII, IX, X 

Krishna, Rao B.V. 

VIII, IX, X 

Kunhan Raja, C. 

V, VI, VII, VIII, IX, X 

Kuppuswami Sastri, S. 

I, II, IV, V, VIII, IX, X 

Law, Narandranath 

I, II, VII 

Majumdar, R.C. 

I, II, III, IV, VIII, IX, X 1, 2, 

Mirashi, V.V. 

I, II, IV, VI, Vlll, IX, X 

Misra, Umesh 

IV, VI, VII, IX, X 

Modi, P.M. 

IV, V, VII 

Manilal Patel 

VIII, IX, X 

Mohamed, Sah'idulla 

I, 11, III, VI, IX 

Mukerji, Radha kumud 

I, II, IV, V, VI, VIII I, 2, 

Nizamuddin, A. H. M. 

IV, V, VI, VIII 

Paranjape, V.G. 

I, II, VI, X 

Pisharoti, K. Rama 

III, IV, V, VI, VIII 

Prasad, Durga 

VI, VII, VIII 

Prayag Dayal 

II, III, IV, V, VI, VII, VIII, X 

Rama Rao, M. 

VI, VII, VIII, IX, X 

Reu, Bishwesvaranath 

I, V, VI, VII, IX, X 

Ramaswami Sastri, V.A. 

VIII, IX, X 

Raychaudri, H.C. 

VIII, IX, X 

Ray, H.C. 

VIII, IX, X 

Raghavan, V. 

VIII, IX, X 

Seth H.C. 

VIII, IX, X 

Shah, R.N. 

II, IV, VI 


Papers 


6 

3, 4, 5, 7 
L, 2, 3, 4, 8 

1.4 

!, 3, 6, 7, 8 

1, 2, 3 
8, 9, 10 

10 

5, 6, 7, 8 
2, 3, 4, 8 
1 , 2 

!, 4, 6, 7, 8 
!, 3, 6, 7, 8 
•, 5, 6, 7, 8 

4, 5,7 

2, 3,6 
, 4, 5, 6, 8 

5, 6, 8 

1 , + 

, 4, 5, 6, 8 
7,8 
4, 8 
7, 8, 9, 10 

2.5 


10 

10 

2, 4, 5, 6 



Name 

Sahni Dayaram 
Saksena, Babu Ram 
Sarup, L. 

Saklatwala, J.E. 

Sarnia, Har Dutt 
Sen, D.N. 

Sen, K.M. 

Sardesai, R. N. 

Sardesai, N.G. 

Shafi Mohmad 
Shah, Hiralal Amritlal 
Shankaran, C. R. 

Shaikh, A. K. 

Shama Sastry, R. 

Sastri,: I firanand 
Sastri, JVIangaldev 
Sastri, P. P. S. 

Siddiqui, M. Z. 

Sinha Kumar Gaganath 
Somayaji, G.J. 
Srinivasachari, C. S. 

Subba Kao, R. 

Subrahmania Aiyar, K. A. 
Sukthankar, V. S. 

Tandan, Hariharnath 
Taraporewala, l. J. S. 
Tritton, A. S. 

Utgikar, N. B. 

Upadhye, A. N. 

Vaidya, P. L. 

Vaidya, V. P. 

Yarma, Siddheswar 
Yelankar, II. D. 
Yenkateswara Iyer, S. V. 
Yeeraraghava Chari, E. V. 
Yenkataramanayya, N. 
Yasudeva Poduval 
Yamunacharya, M. 
Yazdani, G. 
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Sessions Attended Papers. 

1,11, IV, VI, VIII 

4 5 

IV, V, VI 

4, 5, 6, 7, 8 

III, IV, V, VI, VII, VIII, IX,X 4, 5, 6, 8 

VIII, IX, X 


IV, V, VI, VII, VIII, IX 5, 6, 7, 8 

11, IV, VI 

2,4 

V, VI, VII 

5, 6, 7 

VIII, IX, X 


VIII, IX X 


II, III, IV, VII, VIII, 

[X 3, 4, 5, 8 

I, III, VII, VIII, IX 

1, 3, 7, 8 

VIII, IX, X 


, II, VI 

I 

, 11, III, VIII 

2, 3, 4, 5, 7, 8 

II, IV, VI, VII 

2, 3, 5, 7 

V, V, VI, VII 

4, 5, 6, 7 

II, IV, V, VII, VIII, IX 3, 10 

IV, V, VII, VIII 

6, 8 

11, III, VII 

2,3 

VIII, IX, X 


l, II, IV, V, VII, VIII, 

IX, X 2, 3, 7, 8 

li, III, [V, V, VI, VII, 

VIII 3, 4, 5, 6, 7, 8 

II, III, IV, V, VI, VII, 

VIII 3, 4, 5,7 

VIII, IX, X 


VI, VII, VIII, IX 

3 

l, V, VI, VII, VIII, IX 

2, 4, 5 

III, IV, V 

2, 3, 5 

I, II, III, IV 

1,2,4 

VIII, IX, X 

10 

I, II, V, VIII, IX 

8 

l. II, VII, IX 

2,3 

V, VI, VII 

5, 6, 7, 8 

VIII, IX, X 


I, 11, III, V 

1, 2, 3, 4, 5 

VIII, IX, X 

10 

VIII, IX, X 

10 

VIII, IX, X 

10 

VIII, IX, X 


I, II, VII, IX 
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EXHIBITION 

The Exhibition was arranged at the buildings of the Devasthanam 
Hindu High School in a room at the western end of the building, upstairs. 
The verandahs on the three sides were also utilized for exhibiting pictures, 
impressions of inscriptions, and photographs and important books. 

Seventeen persons and institutions participated in the exhibition. A 
list of their names, with the number of exhibits brought by them is 
furnished below: 


1 . 

Sri Venkateswara Oriental Institute 

17 Manuscripts. 

2, 

Mysore Archaeological Department 

500 Exhibits. 


(for want of space) 

only 200 were 
exhibited. 

3. 

Government Oriental Manuscripts Library, 



Madras 

31 Manuscripts. 

4. 

Superintendent for Epigraphy and Archaeo¬ 



logy, Madras Circle 

Plaster casts of 

coins etc. 

5. 

Sri R. Ramamurti Sarma 

8 Manuscripts. 

6. 

„ V. Prabhakarasastri 

6 Exhibits. 

7. 

„ T. Suryanarayana (Copper Plate) ... 

1 Exhibit. 

8. 

„ T. Seshacharulu „ 

1 „ 

9. 

„ The Adyar Library 

3 Manuscipts. 

10. 

„ L. Ganesha Sarma, Pudukkotah State... 

50 Pictures. 

11. 

„ The Oriental Book Agency, Poona 

Books. 

12. 

„ Dhanpal and K. Ramamurti, Artists 



Madras 

14 Paintings. 

13. 

Dr. Tribuvan Das L. Shah, L.M.S. 

Ancient India. 

Vols. I, II & III 

14. 

Deccan Arts Society 

Exhibits and Books. 

15. 

University of Travancore 

47 Manuscripts. 

16. 

Sri S. R. Shende of Sangli 

9 maps. 

17. 

„ H. Chennakesavaiah, Mysore 

Educational. 

Charts and Coins. 

The important and valuable Exhibits were all put in glass showcases 


<ept under lock and key, while the inscriptions and other Exhibits which 
equired much wider space were hung on the wall. 

The Delegates and members were much interested in the Exhibition 
md visited it in large numbers. They were attracted by the rare manuscripts 
hat were kept in glass show cases from Sri. Venkateswara Oriental In¬ 
itiate, The Government Oriental Manuscripts Library, Madras, The Adyar 
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Library, and the Travancore University Library. One Manuscript which 
attracted the attention of Mr. O. C. Gangoly is the Manuscript of 
Ramayarta , on the two sides of which were carved the Ramapattabhiseka 
and Das'avataras, in ivory. A special feature of the exhibition was the 
prominence given to the Tallapakkam music plates of the Devasthanam, of 
which only ten plates were kept. There were also two other plates belonging 
to decendants of the Tallapakkam family, living at Tirupati. 

It now remains to convey a word of appreciation to those who joined 
the Exhibition and co-operated with us. 


PROGRAMME 


20th March 1940, Wednesday : 

3- 30 p.m.l 

4- 50 p.m. ? Arrivals of delegates and Members. 

5- 55 p.m.) 


8-00 p.m. 
10-20 p.m. 1 
3-30 p.m. / 


Dinner (Respective camps.) 
Arrivals. 


Tea after arrival. 


21st March 1940, Thursday : 

7- 30 a.m. Breakfast (Respective camps.) 

8- 30 a.m. Executive Committee Meeting: Devasthanam High 

School Hall. 

(Members wishing to see the places in Tirupati will be 
taken round by scouts.) 

(Section Presidents will take charge of the papers received 
and determine the order of their reading.) 

The exhibits for Exhibition should please be handed over to 
Mr. A. N. Krishna Aiyangar at the Hindu High School. 
11-30 a.m. Lunch (Respective camps.) 

11-30 a.m. Arrivals: Lunch after arrival. 


Opening Session : Institute Hall 


3*20 p.m. Reception by the Reception Committee Members. 

3-25 p.m. Mangalacharanam : Mahamahopadhaya A. Chinnaswami 
Sastri, Principal. 

3-30 p.m. Speech by the Chairman, Reception Committee, T. A* 
Ramalingam Chettiar, B.A., B.L., M.L.C. 
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Opening of the Conference : Dewan Bahadur S. E. Ranga- 
nadhan, Vice-Chancellor, University of Madras. 
Presidential Address. 

Thanks to the President. 

General Resolutions. 

Thanks to the Vice-Chancellor. 

Lantern Lecture : Institute Hall 

6- 30 p.m. P. S. Naidu : Decorative Sculptures of the Chidambaram 

Temple. 

7- 15 p.m. M. H. Krishna: Excavations in Mysore. 

8- 00 p.m. Dinner : Respective Camps. 

9- 30 p.m. Entertainment: Vidwan Musiri Subramania Aiyar. 

!2nd March 1940, Friday : 

7-00 a.m. Opening of the Festival of the Fine Arts: Institute Hall. 
Sri V. V. Srinivasa Aiyangar. 

Sectional Meetings: Presidential Address and Presentation 
of Papers: Hindu High School 


8-30 a.m. 

Prakrit 





9-00 a.m. 

1. Vedic 

3. 

Islamic. 

9. 

Anthropology 

9-30 a.m. 

2. Iranian 

3. 

Arabic 

13. 

Tamil, Telugu, Kan¬ 






nada, Malayalam. 



13. 

Urudu 

14. 

Modern Non-local lan¬ 






guages. 

10-00 a.m. 

7. History 

13. 

Hindi 

4. 

Classical Sanskrit. 


10-30 am. 8. Archaeology 12. Philosophy. 


11-30 a.m. Lunch 

Sectional Meetings : Presidential Address and 
Discussions : Hindu High School 


2-00 p.m. 

2- 30 p.m. 5 Philosophy. Dr. B. L. Atreya. 

3- 00 p.m. 13 Marathi: Read by Prof. P. V. Kane. 

3- 30 p.m. 10 Sculpture: Srijut O. C. Gangoly. 

4- 00 p.m. 10 Music : Sri T. V. Subba Rao. 
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4- 30 p.m, 10 Natya: Srimati Rukmini Devi. 

11 Technical Sciences. 

-2-30 p.m. Tamil Sangam : Institute Hall. 

2-30 p.m. Telugu Sahitya Parishad : Devasthanam Huzur Office. 

At Home 

5- 30 p.m. By Sri Narayana Dossji of \ Institute 

the Hathiramji Mutt: j Grounds. 

Lantern Lectures : Institute Hall 

6- 30 p.m. L Srijut O. C. Gangoly : History of Indian Painting. 

7- 15 p.m. 2. K. R. Srinivasan : Jaina & Chola Sculptures in Sitanna- 

vasal. 

8- 00 p.m. Dinner (Respective Camps.) 

9- 30 p.m. Musical Recital: Ramayana : D. Srinivasachari. 

Solo Violin : K. Sambasivam. 

23rd March 1940, Saturday : 

7- 00 a.m. Breakfast (Respective Camps.) 

8- 00 a.m.l Sectional Meetings f Institute Hall 

to V Presentation of papers s and 

11-00 a.m. J History, Malayalam, Tamil, etc. { School Hall. 

8- 00 a.m. Sanskrit Parishad-— Institute Hall. 

9- 30 a.m. Council Meeting— Institute Hall. 

11- 30 a.m. Lunch (Respective camps.) 

12- 30p.m. New Executive Committee Meeting: Institute Hall 

2- 00 p.m. Sectional Meetings : Devastanam Library Hall, Library. 

3- 30 p.m. Sanskrit Parisad. 

4- 00 p.m. Tea (Respective Camps.) 

5- 00 p.m. Closing Session, Institute Hall. 

6- 00 p.m. Photo. 

8- 00 p.m. Dinner (Respective Camps.) 

9- 30 p.m. Srinivasa Kalyanam : Balabalikasamgam : Institute Hall. 
24th March 1940, Sunday : 

7- 30 a.m. Breakfast (Respective Camps.) Excursions, etc. 

12-00 Noon. Lunch Respective camps.) 

Tirupati \ K. V. RANGASWAMI AlYANGAR, 

20th March, 1940 J Local Secretary. 
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LIST OF PAPERS SUBMITTED 
I. Vkdfc Section 

I Papers marked with an asterisk are published in Part //] 

* 1. Damlekar, R. N.: New Light on the Vedic Cod, Savitr. 

I . Pandekar, R. N.: Somatism of Vedic Psychology. 

* 3. Lakshminarasimhiah, M.: A Note on the authorship As'valayana- 

grhya-mantra-vyakhyS. 

* 4. (iadgil, Vinayak Anant. : Rta and the law of karma. 

1 .5. Velankar, H. D. : The Story of Saptavadhri and Vadhrimati 
Rgveda, V 78. 

* (). Karnik, H. R.: Some Moral Tales in the S'atapathabrahmana, 

implying the condemnation of Certain vices. 

7. Apte, V. M.: A Detailed Account of the Contents of Two Rare 
Manuscripts of the Unpublished As'valayana-mantra-samhita 
in the Library of the India Office. (Only summary). 

‘‘ 8. Apte, V. M. : A Textual Criticism of the As'valayanagrhya-sutra 
based upon the non-inclusion in the As'valayana-mantra-sam- 
hita (described in Paper 7) of some R. V. : Mantras cited in 
the A s'val ay anagrh y a - s u t r a (only Summary). 

* y. Ramachandra Rao, S. : Treatment of Brahmacarya. 

"10. Subrahmanya Sastry, P. P. : Problems of Identity. 

II, Subrahmanya Sastry, P. : Vahni, Agrri, Angiras in the Rgveda 

A Philosophical Study. 

12. Sundaram Ayyar, P. S.: A Paper on Narayana-lJpanisat of 

Krsna-yajur-veda. 

13. Pandit Batukanath Bhattacharya : Sources of Dharma and their 

comparative authority. 

II. Iranian Section 

1. Mama, Nanabhoy F. : The All Conquering Fire of A1 Korane 

Shareef. 

2 . Saklatwala, J. E. : Salman-al-Farasi. 

* 3. Irani, M. S.: A critical Review of “Kisseh Sanjan,” being the 

Traditional History of the Parsi Migration to India from Iran, 
1 Published in the Kane Commemoration Volume. 

Published in the Bulletin of the Deccan College Research Institute, Poona, Vol, 1, 
March, 1940. 

3 Published under Section 4. Classical Sanskrit. 
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4. Kanga, Jal Dorabji: Title of the Mah Nivayish or Yasht.. 

* 5. Fitter, Kaikhosrow A.: Ragha-The Birth place of the Mother 

of Prophet Zarathustra. 

* 6. Mehta, Navroze C.: Din-e-Ilahi. 

* 7. Bulsara, Sohrab Jamshedjee: Ancient Indian Alphabets : Their 

Iranian Origin. 

* 8. Kanga, E. M. F.: Interpretation of Some Avestan and Pahlavi 

Words. 

* 9. Kshtresh Chandra Chattopadhyaya: The Traditional Date of 

Zarathustra. 

*10. Anklesaria, B. T.: Azi Dahakas Astronomical Observatory. 

11. Borse D. G.: Research of Aheerani Dialect. 

12. Desai, Jahangir M.: Nimrod and Zohak: A Mythico-Historical 

Parallel. 

13. Vakil, Jahangir B. Shah : The Ideals of Love and Service in. 

Zoroastrianism : Their value to Humanity. 

Ill—(A & B). Islamic Culture and Religions including. 
Arabic, Persian and Turkish Studies 

1. Husain, S. M.: The Anthology of al-Asma’L 

2. Abdul Muid Khan : Mythology of Pre-Isiamic Arabs. 

3. Ghazaufar, H. I\.: Metaphysical Aspect of Arabic Grammar. 

4. Mu’id Khan, M. A.: The Kitab al-Tashbihat of Ibu Abi’ Aun. 

5. Khan, A. R.: Need for Better Co-operation between Men of 

Science and Oriental Scholars. 

6. Shaikh Chand Husain : The Historical Value of the Poems of 

Mihyar, the Dailemite. 

7. Maulvi Abdul Azeez, Rajkote: Some rare Manuscripts at 

various libraries. 

8. Dr. Hadi Hasan : Contributions of the Moslems to the Science 

of Mathematics. 

9. S. A. W. Bokhari: A Short Summary of Bahri’s (Jrusi Arfan. 

10. Dr. Nizamuddin : Ni'mat Khan-i, Ali as an eminent personality 

of Auranzazeb’s court. 

*11. Dr. V. A. Hamdani: Three Unique Arabic Manuscripts from 
Istanbul. 

12. Syed Usha: Awhaduddin Daulatabadi. 

*13. Dr. Abdul Haq : Al-quadi-uRFadil and his Diary. 

14. Abdul Aleem: Some Historical facts about Pre-Islamic 

Arabia. 
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IV. Classical Sanskrit 

1. Bhattacharya S.: The Textual verses in the Kavyalarikara- 

sutravrtti of Vamana and their authorship. 

2. Bhattacharya S. : Gauda Abhinanda and the Yogavasistha- 

Ramayana. 

3. Gore, N. A. : Indebtedness ot of An Ancient Commen¬ 

tator on the 

4. Venkataramanaj'ya, B.: Andhras’ Contribution to Sanskrit Poetics 

1. Rasagarigadhara. 

5. Shiva Dutta Sharma : A summary of the 5th Act of Svapna- 

vasavadatta of Bhasa. 

6. Hemachandra Acharya : The Conception of Yogamaya in the 

Rasalila of S'rikrsna. 

7. Krishnaswamy Aiyangar, M. C. : Kalidasa, the Great Poet and 

Dramatist. 

3 . K ay> H. C. : A Note on a Sanskrit Drama of the 16th 
Century. 

9. Ramanujaswami, P. V. : Heroines in Sanskrit. 

*10. Raghavan, V. : Appayas II and III. 

*11. Raghavan, V.: Kumaratatacarya, the real author of some of 
the works ascribed to King Raghunatha Naik of Tanjore. 

*12. Venkatarama Sarnia, V. ■ Ihe \amaka Poet \asude\a. 

13. Kulkarni, L. R. : A recently discovered Sanskrit Poem 
“ Gajendramoksa ” “by Laksmiprasada” (Samvat 1815— 
A.D. 1759). 

*14. Raghavan, V.: The Date of S'uktiratnahara of Kalirigaraya- 
surya. 

*15. Krishna Aiyangar, A. N.: The Gautamasmrti. 

16. Somasundaram, J. M.: Makutagama. 

17. Gunde Rao Harkare: Sanskrit Language--Lingua Franca 

of India. 

*18. Bhabatosh Bhattacharya.: Candes'vara’s own Account of him¬ 
self and of his patron, Harisimhadeva. 

V. Ardhamagadhi, Prakrit, etc. 

* 1. Upadhye, A. N.: Kariisavaho, a Prakrt Kavya. 

* 2. Jain, H. L. : Remnants of the 12th Jaina S'rutariga Ditthivada. 
3. Manmohan Ghosh : The Language of Rajas , ekara s Karpura- 

manjari. 
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VI. Philosophy and Religion 

1. Modi, P. M. : Relation between the Two Aspects ol Brahman. 

The persona] higher than the Impersonal. In Earlier Metrical 
Upanisads. 

2. Raju, P. T. : The Buddhistic and Advaita viewpoints. 

3. Suryanarayana Sastri, S. S. : Some Observations on the Mandu- 

kyakarika. 

4. Mario Carelli. : The Sekoddes'atika of Naropa. 

5. Lakshminarasiinhiah, M. : The Pranava and its importance, 
b. Bhattacharya, V.: Theory of Negation. 

7. Naidu, P. S. : On Negation. 

r 8. Varadachari, K. C. : A Clue into the Nature of the Relationship 
into Mystical and Religious-Consciousness as seen in S'ri 
Vedanlades'ika’s commentary of the Ls'avasyopanisad. 

9. Ramanujachari, R. : Atreya Ramanuja : His life and works. 

10. Bhumanand : Priority of the Yogavasistha to S'ankracarya. 

11. Sankara Rao, C. V. : S'aiva-siddhanta view of Perception. 

"12. Aiyaswami Sastri, N. : Bhavaviveka and His Method of Ex¬ 
position. 

"13. Subramania Iyer, K. A.: ‘ Pratibha * as the meaning of a 
Sentence. 

* 14. Paranjpe, V. G. : The Text of the Nyayasutras according to 
Vacaspatimis'ra. 

15. Saileswar Sen : The Word ‘ Avyapades'ya * in Nyaya-Sutra, I. i. 4. 
lb. Naidu, P. S. : Foundation and Sketch Plan for a New Treatise 
on Indian Philosophy. 

17. Ramaswami Sastri, V. A. and Sivaraniakrishna Sastri, K. A. : 

A new Commentary on Mandanamis'ra’s Bhavanaviveka. 

18. Rangaswaini Aiyangar, JL R.: An old Sankhya Definition of 

Inference. 

19. Krishnaswami, M. A. : Who is Bhllsanakara ? 

20. Radhakrishnan, E. P.: JnSnaghana’s Contribution to Advaita. 

21. Krishnaswamy Rao, B. A. : Iksatyadhikarana. 

22. Gopala Pillai: The Evolution of the Narayana Concept. 

23. Srinivasaraghavacharya, T. : The Benighted Three. 

24. Srinivasaraghavacharya T. : Laksmana the Niskama- Karma- 

Yogi. 

25. Varadachari, V.: Nanjiyar Narayanamuni. 

*26. Sen Gupta, N. N.: The Doctrine of Sudden Ecstasy in S'aivism 
and Vaisnavisin. 
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27. Yamunacharya, M. : A Note on Vis'istadvaitic Cosmology. 

28. Narasimhan, S. V.: The Theory of Temperament. 

29. Venkatarama Sastry, K.: Absolutism of Vedanta according ta 

Gaudapada. 

30. Viswanathan, K.: Integral Vedanta. 

31. Sivarama Sastry, N. : The Date of the Nyaya-Sutra. 

32. Venkateswara Dikshitar, T. A.: Dream Psychology in Hindu 

System of Thought. 

33. Gopalaswami Aiyangar, T. K.: TJpavarsa and Bodhayana. 

VII. Archaeology 

1. IJpadhye, A. N.: Jata-Simhanandi of Kopbal Inscription. 

2. Ghoshal, U. N.: A Pallava Motif in an Ancient Bengal 

Sculpture. 

3. Ramachandran, T. N.: Ghosi terracottas-~A Study. 

* 4. Venkataraman, K. R. : More about the Ainnurruvar. 

5. Sivaramakrishna Sastri, K.: Idarayakkucli Inscription of 

Ceravams'a-kiritapati. 

6. Bhagvat, Miss D. N.: Buddhist Monacliism and Post-As'okan 

Brahmi Inscriptions. 

* 7. Krishnamacharlu, C. K.: Three spurious Western Calukya 

Grants. 

8. Manley, F. P.: Classification of Paleoliths (Tentative) Muthu- 

kuru Thippa site and other sites in the Nellore District. 

9. Sankalia, H. D.: Monuments of the Yadava Period in the Poona 

District. 

10. Gopalachari, K.: Inscription from Chezarla. 

*11. Gope Gur-Bax,: A Note on Jama Masjid at Thatta (Sind). 

*12. Rama Rao, M.: The Antiquities of Cebrolu. 

1 13. Sarkar, D. C.: Digvijaya of King Candra of the Meharauli 
Pillar Inscription. 

VIII. History 

1. Rama Rao, M.: The History of Warangal. 

* 2. Bisheshwar Nath Reu : The Early Rakstrakutas of the Deccan 

and Nizam’s Dominion. 

* 3. Ray, H. C.: A Note on Four Letters of the Reign of Tipusultan.. 

4 . Ray, H. C.: A Note on the Life of Krsnagupta 

1 Published in the JASB. (Letters), Vol. V, 
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5. Syed Abu Mohammad : Revenue, History-Oudh. 

6. Jal Pestonji Birdy : Viceroy Sarbuland Khan of Gujarat and his 

affrays with the Marathas in that province (l 720-1730 a.d.) 

7. Sajun Lai, K.: Incident of the last days of Nawab Mir Nizam 

Ali Khan. 

8. Banerjee, N. C.: Aspects of Hindu Mussalman-Relations and 

Cultural Co-operation in Mediaeval India. 

* 9. Rama Rao, M.: The Kakatiyas and the Yadavas. 

10. Venkataramanayya: Jatacoda Bhima and the interregnum in 
Verigi. 

*11. Subramanian, K. R.: Badapa and the Tala (Two Eastern 
Calukyan kings). 

12. Ferroli, D.: Dutch exploits in India and Ceylon as related by 
contemporary Jesuit Letters (1607-1667). 

*13. Mirashi, V. V.: The Capitals of the Vakatakas. 

14. Divanji, P. C.: Ancient Indian History and Research Work. 

15. Altekar, A. S.: New light on the origin of the Jethwas. 

16. Rama Row, R.: Religion under Visnuvardhana, the Hoysala King. 

17. Karmarkar, A. P.: Literary Land marks in the History of Dravi- 

dian India. 

18. Somasekhara Sarma, N.: Haihaya feudatories of the Eastern 

Garigas. 

"19. Subba Rao, 1C: The Eastern Gariga Era—The Date of the 
initial year Re-examined. 

31. Ramakrishna Kavi, M.:—Works in Arthas'astra in Telugu 
Literature 

* 22 . Ghoshal; Early Buddhist Histriography. 

*23. Nilakantha Sastri, K. A. : Gonka II and Calukyas. 

*24. Khan Bahadur Zafar Hasan : A Few Moghul Documents. 

*25. Ray Chaudhri : Notes on certain Post-Mauryan Dynasties. 

*26. Gani, M. A.: The Advent of the Arabs in Hindustan ; Their 
Relations with the Hindus and the Occupation of Sindh. 

*27. Dr. Krishna, M. H.: Shahji’s tomb at Hodigere. 

*28. Dikshitar, V. R. R. : Karnataka in Ancient Tamil literature. 

'29. Seth, H. C. : Identification of Udayanaof Kaus'ambi with Udayin 
of Magadha. 

30. Ray Chaudhri, Golapchandra : Foundation of Guhila in Vagada. 

IX. Ethnology 


1. Raghavan, M. D.: A Note on the Yogis or Yogi Gurukkals of 
North Malabar. 
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.2. Sivaramakrishna Sastri, K. : Is Varga a barrier to Indian or 
Human Progress ? 

3. Yamunacharya, M. : The Ci it of Sun-worship in India. 

4. Achyuta Menon, C. : Paras'urama Legend in Malabar History. 

* 5. David H. S.: Some Contacts and affinities between the Egypto- 

Minoan and the Indo-Sumerian Cultures. 

* 6. Naryana Pillai, V. : Buddhism in Ancient Kerala. 

7. Placid, Fr.: The Social Customs of the Syrian Christians of 
Malabar. 

* 8. Krishna Aiyar, K. V.: The Temples of Kerala. 

9. Pillai, N. K.: Educational Centres in Ancient and Mediaeval 
Kerala. 

*10. Kasturi, N.: Two Folk Festivals of Coorg. 

11. Narasimhachar, L. : An instance of Ox "Worship in Mysore. 

*12. Raghavan, M. D. The Ritual and Spirit Dances of Kerala. 

*13. Ramachandra Dikshitar, V. R. : Disposal of the dead in South 
India. 

*14. Hayavadana Rao, C. : A New Theory of Indian Racial origins. 

X. Fine Arts 
(a) Sculpture and Painting 

1. Abdullah Chaghtai: Who built the Taj Mahal, Agra. 

1 2. Venkataraman, K. R.: Two Unique South Indian monuments. 

3. Srinivasan, K. R. : Lecture with Magic lantern slides. 

* 4. Panchamukhi, R. S.: The Gandharvas and Kinnaras in Indian 

Iconography. 

5. Naidu, P. S. : The Development of the Concept of * Suggestion 9 
in Hindu Aesthetics. 

*6. Pandey, K. C.: Abhinavagupta’s theory of meaning. 

.7. Sarbeswar Kataki : Kamariipa School of sculpture. 

(b) Music 

il. Sambamurti : The influences of Exotic Music on the develop¬ 
ment of South Indian Music.. 

2. Ponniah Pillai, K. : Qp&r&fhh@tjj Qp&iu 

3. Raghavan,, V.: Akalarika. 

4. Dwaraka Bai G.: Types of Telugu Folk Music. 

1 Printed under the section on Archaeology. As recommended.—E d. 



lvi 


5. Kamakrisbna Kavi, M. : Caturdafldi in Karnata Music. 

6. Parthasarathy Aiyangar, N. C. : Bowed Instruments Their Origin 

and Development. 

7. Varadalakshmi Veeraraghavan, K. Mrs.: Ragas and Rasas with. 

particular reference to South Indian Operas. 

8. Harinagabhusanam : The Idealism of Sri Tyagaraja. 

9. Subrahmanya Iyer, C. : Fallavi Dotaiswamy Iyer. 

(c) Bharat amity a and Drama 

1. Naidu, P. S. : The expression of the Emotion (as analyzed by 

Bharata in the Natyas'astra, and as portrayed in the Chidam¬ 
baram temple sculptures). 

2. Ramaswami S&stri, K. S. : Kalidasa and the Art of Dance. 

3. Naidu, P. S. : A Functional Classification of Some Bharata- 

natya Poses. 

4. Raghavan, M. 1). : The Folk Dance of Kerala: Forms and 

Movements. Themes and Types. 

5. Subrahmanya Sastri, S. : The Bharata-Natya. 

XI. Technical Sciences 

1. Madhava Menon, N.: Principles of Treatment in Ayurveda. 

2. Narayanaswami, V. : Health and Social Evolution. 

3. Lalitha, M. Miss : Antenatal care in Ayurveda. 

4. Visveswara Sastrulu, M. : Methods of Diagnosis according to' 

Ayurveda. 

5. Madhava Krishna Sarnia, I\.: The Astamangalyapras'na of 

Malabar and the Pras'namarga. 

6. Ahmeduallah Nadvi: Kitab-ul-Umda-ul-Jarahat. 

XII. Philology 

1. Goda Varma, K. : Dravidian Pronouns of The First and Second’ 

Persons. A Historical and Comparative Study. 

2. Ramakrishnaiya, K. : The Dravidian Infinitive. Its nature and 

development. 

3. Narahari, H. G., Subba Rao Research Scholar—Kumarila’s 

Contribution to Philology and Mythology. 

4. Chaturvedi, S. P. : Scholastic disquisition in the Panman Sys¬ 

tem of Grammar. 
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5. Saileswar Sen : The Genitive of Apposition in Sanskrit. 

6. Sankaran, C. R. and Gai, G. S. : The Demonstrative Element 

u —in Dravidian. 

7. Chidambaranatha Chettiyar, A. : Tamil Syntax. 

8. Siddeswar Varma, Jammu : Bhalesi Dialect. 

9. Krishnaswamv, M. A. : A Note on the Pronunciation of ^ 

X1II—(A). Telugu Section 

1. Venkataramana, Y.: The Historical Importance of Narasabhu- 

paliyamu. 

2. Venkataramanayya, B.: The necessity to re-edit Narasabupaliya. 

3. Somayaji, (i. J.: The Influence of Sanskrit Grammar on Telugu 

Grammar. 

4. Veturi Prabhakara Sastri: Mallikarjuna Panditaradhya. 

1 5. Viraraghavacharya, E. V.: Ancestry and Date of Poet Varada- 

carya. 

6. Viraraghavacharya, E. V.: Some Luminaries Contemporaneous 

with King Bhoja. 

7. Venkataramana, V.: Sarangadhara Caritramu of Samukhatnu 

Verikatakrsilappa Naik. 

8. Somasekhara Sarma, M.: Some of the Old Telugu Words . 

Occurring in the Inscriptions of the Telugu country* 

9. Venkata Rao, N.: Age of Shin at ha in Telugu Literature (1375* 

—1500 A .!>.) 

10. Venkataramanayya, N.: The Problem of Bhaskara Ramayanam. 

11. Venkataratnam, T.: Language Reform in Andhra. 

12. Lakshmipathi Sastri, S.: The Royal Poets among the Telugu 

Devotees of SVi Venkatesfvara. 

13. Pathalabhedi Subrahmanya Kavi: Peddana as the Originator of 

Telugu Prabandha. 

XIII—(B). Tamil 

1. Chidambaranatha Chettiyar, A.: The Language of Nakkirar. 

2 2. Mohamad Husain Nainar, S. : Arabic, Persian words in the 

Tamil Language. 

3. Ramachandra Dikshitar, V. R.: Relation between Ancient 

Karnataka and Tamil again. 

4. Naidu, P. S.: The Foundations of Tamil Culture. 

1 Published in the Annals of Sri Venkatesvara Oriental Institute, Tirupati, Vol, 
II, pp. 85-91. 

Printed under section 3, as recommended.—E d. 
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5. Seta Pillai, R. P.: Dialectal variations of Two Tamil consonants. 

6. Vaiyapuri Pillai, S.: Tolkappiyar’s Religion. 

7. Varadaraja Aiyer, E. S.: Religious Worship in the S'arigam age. 

8. Srinivasaraghavachari, T.: Bharata’s Example. 

9. Satagoparamanujachariar: Verikatam is not the Tirumalai 

referred to in the Tiruvandati. 

10. Pannirukaiperumal Mudaliyar, C.: The Contribution of Europeans 

to the Tamil Language and Literature. 

11. Subramania Mudaliyar, C. K. : The Vedas and the Agamas. 

12. Subramania Mudaliyar, C. K.: Royal Poets-—East and West. 

13. Ramachandra Chettiyar, C. M. : A Few Peculiar Customs in 

Kongunadu. 

14. Ramachandra Chettiyar : Customs and Jwellery in Kongunadu. 

15. Vaidyanathan, K. S. : The Members of the Ancient South Indian 

Army. 

16. Chidambaranatha Mudaliyar: The Tamil Race and Tamilagam. 

17. Ramachandra Chettiyar, C. M. : Karavoor. 

XIII—(C). Kannada 

1. Sesha Aiyangar, H. : State of the Kannada language from the 
-early times to the 13th century A.D., 

XIII— (D). Marathi 

1. Kulkarni, K. P.: A Phenomenon in Marathi Phonology. The 

metathesis of n and i). 

2. Harshe, R. G. : The principal characteristics of the Kunabau 

dialect of Marathi, as preserved in a published manuscript of 
Saka 156S (1646 A.D.) 

3. llivekar, H. R. : The date of Devidasa, the author of S'ri 

Venkates'vara Stotra in Marathi. 

3. Shankar Ramachandra Shende : The Maharashtra as found in 
the Aihole Inscription. 

5. Shankar Ramachandra Shende : The Language of Maharashtra. 

Its Antiquity, stages and Names. 

6. Deshmukh, M. G.: The Concept of Rekha in Jnanes'vari. 

7. Banhatti, S. N.: Feminine Proper Names in Ancient Mahanu- 

bhava Literature. 

8. Prof. V. B. Kolte, M.A., L.L.B.: A New Chapter in the History 

of Marathic Literature. 
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9. S. G. Tulpule: The Linguistic Importance of Mahanubava 
Literature in the Yadav—Period. 

10. Prof. M.A. Karandikar : Elements of Marathi Vocabulary. 

11. Prof. V. P.. Dandekar : Humour in the Puranic Marathi Drama. 

12. Y. M. Agashe, M.A.: Vatsa Haran. 

XIII— (E). Malayalam 

1. Krishna Menon, T. K.: The Vanji Problem. 

2. Sankaran Nambiyar, P. : The Fusion of Dravidian and Aryan 

elements in Malaylam Language and Literature. 

3. Joseph Mundasseri, V. K. : The Evolution of Kerala Culture 

from S'ilappatikaram to Ramacaritam. 

4. Anujan Achan, P.: Vanci—The Capital of the ancient Cera 

Kingdom—Identified with Tiruvanji-Kalam, in the Cochin 
State. 

5. Raghavan, M. D.: Aromer and his Times. 

6. Krishnan Nair, P. V. : Regarding the Authorship of Bhagavatam, 

Kilippattu. 

7. Krishnan Nayanar, S'iromani P. : Lilatilakam and its text. 

8. Poduval, R. V. : Kalamezuttumyattum. 

9. Raghavan M. D. : Forms and Movements, Themes and Types 

in the Folk Dance of Kerala. 

XIII—(F). Hindi 

1. Lakmisagar Varsneya : Fort William College and Hindi Prose. 

2. Madan, I. N.: Modern Hindi Novel—Its possibilities of growth. 

1 3. Din Dayal Gupta: The Life and Works of Ratnavali, wife of 

Gosvami Tulsidas, 

4. Barthwal, P. D. : Siddhanta Panca Matra. . 

' 5. Chandrabali Pande, Pt. :— 3% 

6. Sukla, K. N.SPqtf ^19%. 

7. Sivadatta Sarnia—HfT ^ ATS % SRPK ft? 

fcw. 

XIV. Modern Indian Languages (Non-Local) 

]. Mittra, K. L.: A Western Hindi Dialect discovered in Khulna 
District of Bengal. 

Published in the Hindustan Quarterly. 

Published by the Nagari Pracarini Sabha, Benares City. 
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2. Nagendranarayan Chaudhuri.: The Palatals of the parent Indo- 

European Language. 

3. Katre, S. M.: Linguistics and the Critical Edition of the Maha- 

bharata. 

4. Katre, S. M.: Polyglotisin in Namdev, the poet saint of 

Maharastra. 

3. Kalidas Mukerjee, Calcutta: Comparative Study of the Story 
of Alaol in Hindi Translation. 

6. Kedari Rao, N. R.: Some Suggestion for the Improvement of 

the Study of Oriental Languages. 

7. Kakati, B.: Tyes of Past Participle in Assamese. 

5. Manmohan Gosh. : Maharastri and Marathi. 


PROCEEDINGS OP THE OPENING SESSION HELD [N 
THE HALL OP THE ORIENTAL 'INSTITUTE 
ON 21-3-40 AT 3 P.M. 

3 p.m. Members and delegates arrived and were conducted to their 
seats. 

Dewan Bahadur S. 1C. Runganatham, M.A., Vice-Chancellor, University 
of Madras, was received and conducted to the dais in the Hall of the 
Oriental Institute which was finely decorated. Dr. R. C. Majumdar, acting 
President, Sri T. A. Ramalingam Chettiar, Chairman, Reception Committee, 
and Rao Bahadur K. V. Rangaswami Aiyangar, Local Secretary, were also 
on the dais. 

The portrait of Pandit Madan Malaviyaji, President of the Tirupati 
Session, was garlanded by Sri C. Sambaiya Pantulu Garu, the Commissioner 
of the Tirumalai and Tirupati Devastanam on behalf of the Reception Com¬ 
mittee. The proceedings began with Mangalacharana by Principal Maha- 
mahapadhyaya A. Chinnaswami Sastri. 

The General Secretary, Dr. M. H. Krishna, explained the reasons for 
the change of venue from Hyderabad to Tirupati and read extracts from the 
congratulatory messages received from : 

The Maharani Saheba of Gadval. 

Dr. F. W. Thomas, President, Ninth Session. 

Messrs. A Ranganatha Mudaliar, B.A., B.L., (former Commissioner 
of the Devasthanam). 

T. T. Krishnamachari, M.LA. 
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The Polish University: 

„ Polish University abroad asks Mrs. Falk represent Polish Scholars at 
Oriental Congress Stop Begs express to Asiatic Colleagues Cordial wishes 
in name, Polish Science deeply interested in Oriental Civilization. 

Halecki, 

President 

Messages were also received from : 

1. The Registrar, The University of Rangoon. 

2. The Registrar, The University of Bristol. 

3. The Principal, The University of Glasgow. 

4. The Vice-Chancellor, The University of Sheffield. 

5. The Vice-Chancellor, The University of Liverpool. 

6. The President du Conseil de 1’Universite de Lyon. 

7. The Vice-Chancellor, The University of Melbourne. 

8. The Registrar, McGill University. 

9. The Principal and Vice-Chancellor, Queen’s University, King¬ 

ston, Ont. 

10. The President, The University of Toronto. 

11. The Pro-secretary, Sennat Der Ruksuniversite it Te Leiden. 

12. The Principal, Bishop’s University, Quebec. 

13. The Secretary, The Royal Batavia Society, Batavia. 

14. The President, Mount Allison University, Sackville, New 

Brunswick. 

15. The Secretary, The Royal Academy Section of Philology, Am¬ 

sterdam, (Koninkuluke Akademie van Wetenschappen). 

16. The Seip Rector, J)et Akademiske Kollegium, Oslo. 

17. The Master Sir Montagu Butler, Pembroke College, Cambridge. 

18. The President, The University of British Columbia, Vancouver, 

Canada. 

19. The Director, The University of London. 

20. The Registrar, The University of Cape Town. 

21. The Assistant Military Secretary, Army Headquarters, India. 

22. The Professor, Romney, Boars Hill, Oxford. 

23. The President, American University of Beirut, Lebanon, 

24. The Secretary, The Master’s Lodge, Corpus Christi College, 

Cambridge. 

25. The Secretary, The Java-Institute, Jogjakarta. 

26. The Secretary, Christ Church, Oxford. 

27. The Director of Asiatic Studies, University of Southern Cali¬ 

fornia, Los Angeles. 

28. The President, Columbia University, New York. 
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29. The Secretary, The British Museum, London. 

30. The President, University of Michigan. 

31. The India Office, Whitehall. 

32. The Principal, The University of the Witwatersrand, Johnnesburg. 

33. The Professor, Comite International Des Sciences Historiques„ 

Paris. 

34. The President, Corpus Christi College, Oxford. 

35. S. K. Subramanya Aiyar, Gannon and Dunckerly. 

36. Janab Shahul-Ahmed, President, Muslim Association Travancore.. 

37. Mahakavi Ulloor S. Paramesvara Aiyar, Trivandrum. 

Mr. T. A. Kamalingam Chettiyar, Chairman of the Reception Committee,, 
then delivered his welcome address as follows: 

Ladies and Gentlemen, 

On behalf of the Reception Committee I have very great pleasure in 
welcoming you to the 10th All India Oriental Conference. When a few 
months back the enquiry came whether we will arrange to hold the Con¬ 
ference at Tirupati, the Devasthanam Committee and the Director of the 
Sri Venkateswara Oriental Institute were very hesitant to take up the 
responsibility. Tirupati is a very small place with resources in every way 
very much limited. The Sri Venkateswara, Oriental Institute under whose- 
auspices the Conference was proposed to be held was but a few months old 
without even a habitation of its own. We agreed to the proposal as we 
considered it a call of duty in an emergency in the full hope and belief that 
our difficulties will be realized by you. We believed that after having tasted 
the munificent hospitality of two of the foremost Indian States in India you 
would like a change to the austere conditions imposed by an ancient Devas 
thanam and the rustic surroundings of a village like Tirupati. We have 
tried to make arrangements for your comforts within the several limitations 
imposed on us and we assure you that the spirit was not lacking to do every¬ 
thing possible. W r e are ourselves aware of many short comings and I have no 
doubt that you will feel many more as you are the persons to experience them. 
We crave your indulgence for the shortcomings and request you to forgive us. 

2. Tirupati is situate at the foot of probably the holiest hill in the 
whole of India in picturesque surroundings. It takes its place among the 
most popular places of pilgrimage along with places like Benares in the 
north and Rameswaram in the south. The God presiding at the temple in 
the hills is known throughout India, Venkates'vara being the popular name 
in the south and Balaji in the north. Thousands of pilgrims come from all 
parts of India all through the year and offer seva and make offerings to the 
God. It is a place of importance on an All-India basis in the religious life of 
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the country. Hence, we considered it appropriate that a Conference dealing 
with oriental culture should also meet at Tirupati. 

3. Even though Tirumalai is a Vaisnavite shrine at present, the-* 
early Alvars have all sung the praises of God VenkatesVara as Harihara 
both S'iva and Vis'flu in one. It was not until the days of Ramanuja that 
the idea of Tirupati as a disputant Vaisnavite centre was evolved. Aruna- 
girinathar a devotee of Muruga has also sung the praises of God Yenka* 
tes'vara as Muruga. It may be said of many temples in the south that there 
was not the difference between Yisflu and S'iva shown in them in the old 
days as it became the fashion in the latter times. As a matter of fact, in places 
like Chidambaram, a place of very great S'aivite importance, the temples for 
both S'iva and Visnu exist side in the same mandapam. Even at the present, 
day people of all denominations, Vaispavites and S'aivites, Advaitins, 
Vis'istadvaitins and Dvaitins resort to Tirupati and make their offerings to 
God Venkates'vara. The temple on the Tirumalai and those in Tirupati do 
not owe their origin to an emperor or to ruling princes. The God who is a 
svayambhumurti is said to have been revealed to one Toijdaman about the 
beginning of the Christian era and he built the first temple. Later on, 
comparatively minor folk like officers and deputies sent by emperors whose 
headquarters were far away and common people added to the temples and 
made arrangements for worship and the several pujas and services. So it 
may be claimed that the Devasthanams in Tirumalai and Tirupati were from 
the beginning democratic institutions deriving their support from voluntary 
offerings. I am sure the Hindu delegates to the Conference will make it a point 
to go up the hill and see the temple and pay their homage to-Venkates'vara. 

4. Among places of interest in the vicinity, there ate two which will 
appeal to you. One is the beautiful Chandragiri Mahal which is situated 
seven miles from here preserved in good condition. It was in that Mahal 
that Madras and its surrounding villages were granted by the then Raja of 
Chandragiri to the British East India Company. You know the part Madras 
played in the early period of British expansion in India. The other place of 
interest is Kalahasti 20 miles distant. It is also a place of great religious 
importance, but devoted to S'aivite worship. The Liiigam in it is a 
svayambhli Liiigam representing one of the elements viz., Vayu. It was 
also a seat of a Hindu prince in the past, whose descendants have been 
wielding great influence until very recently. Tirupati was never the seat of 
power under any emperor known to fame. But the region in which it is 
situated had many chieftains who changed their allegiance to the dominant 
emperor of the time in the south, west or north. The Rajas of Kalahasti,. 
Karvetinagar and Yenkatagiri were chieftains of influence and pov/er in the 
region in more recent times. 
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5. 11 was the late Kaja of Panagal who was the Chief Minister in the 
Madras Government for a period of about six years and who was himself a 
great Telugu and Sanskrit scholar that first conceived the idea of an 
Institute for Oriental Culture at Tirupati. He was himself a native of these 
parts. When the Religious Endowments Hill, 1926, was on the anvil of 
the Legislative Council, he pleaded for the introduction of a clause to 
•enable the Tirumalai Tirupati Devasthanams to start an Institute. The 
Tirumalai Tirupati Devasthanams did not come under the ambit of the 
Religious Endowments Act, 1927. A separate Act for the administration of 
these Devasthanams was passed later in 1933. It provided that the surplus 
funds of the Devasthanams may be utilized for (l) the establishment of a 
university or college in which special provision is made for the study of 
Hindu religion, philosophy and s'astras and for promoting the cultivation of 
Indian arts and architecture and (2) promoting the study of Sanskrit and the 
Indian vernaculars. It was Mr. Ranganatha Mudaliar, the last Commissioner 
with the help of Dr. Rajan, Minister for Religious Endowments and Rao 
Bahadur K. V. Kangaswami Aiyangar the present Director that launched the 
scheme of the Institute. It was only in the months of March and April 1939 
that the then Devasthanam Committee sanctioned the establishment of the 
Oriental Institute and took steps to start it. In May the term of that 
Committee and the Commissioner Mr. Ranganatha Mudaliar came to an 
end and a new Committee and a new Commissioner came into office. On 
account of want of publicity there was a lot of misapprehension about the 
position and scope of the Institute and there were also a number of other 
matters to be cleared up. There was also some local opposition to the 
scheme of the Institute. -The new Committee thought it necessary to exa¬ 
mine the whole question and define their attitude in the matter. In July 
1939 they passed a resolution in terms of the report of a sub-committee ap* 
pointed by them in the previous month. In view of the misunderstandings 
and misapprehensions still prevailing in certain quarters here and elsewhere, 

1 consider it my duty to state the present position and scope of the Institute, 
under the auspices of the Devasthanams. 

6. The Committee wants to make it clear at the outset that the 
primary duty of the Devasthanams is to maintain and improve the temples 
and the worship in them and to provide for the health, comforts and con¬ 
veniences of the pilgrims; and that the Oriental Institute can only be a 
secondary object. As contemplated in the Act the Institute is intended for 
the study of and research in Hindu religion and philosophy generally and 
.Indian arts and architecture. Even though we have to begin with a 
Vaisnavite leaning in an Institution started under the auspices of predomin¬ 
antly Vaisnavite institutions, provision will be made for study and research 
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in other directions as funds permit. An expert in Pali and Tibetan langu¬ 
ages has already been appointed and it is in contemplation to appoint a 
lecturer for Dvaita philosophy. The Institute is intended not merely for 
Sanskrit learning. It is resolved that increasing importance should be given 
to Tamil and Telugu languages as we develop, especially as the study of 
.and research in South Indian culture and South Indian languages have not 
made progress to the same extent to which progress has been made in the 
study of North Indian culture. The Committee also wants to make it clear 
that the Institute is intended for promoting the cultivation of Indian arts and 
.architecture as well as for the purpose of study and research in letters. It 
has to deal with Hindu culture as a whole including arts and letters. It is 
therefore proposed to start with a department of Iconography and appoint a 
Sthapati well-versed in Indian bronze and give him a small work-shop for 
the practice and revival of one of the arts in which South India has been 
famous for ages. All studies in the Institute are open to Hindus of all 
castes and both sexes. While 1 have defined the scope of the Institute, I 
will repeat the basic position viz., that the Institute is only a secondary 
object of the Devasthanams administration and its scope and activities will 
be limited by the surplus available after making provision for all primary 
objects. Within the last few months what was merely an idea has been 
worked out into a living organization by the earnestness, enthusiasm and 
untiring labours of our Director Mr. K. V. Rangaswami Aiyangar. You 
now see the buildings for the College and the Hostel (the institution will 
be mostly residential) almost complete. The buildings for a Photostat 
and the Research Institute are nearing completion. The Library and * 
the administrative offices will be completed before the end of the year. 
Manuscripts and books are being collected rapidly. I request you gentle¬ 
men, who have got wider experience and closer knowledge of institutions 
like this to help us with your advice and also render us friendly services 
whenever wanted to make the Institute worthy of the great Inter-provincial 
Devasthanams under whose auspices it is started. 

7. We are meeting at a time when the antiquarians and the scholars 
are no longer living an isolated life. Their work and their ideas have 
reaction and form the basis for movements they little dreamt of. One has 
only to think of the idea of the superiority of the Aryan on which the 
Germans base their claim to better the world and put down everybody else. 
Such reactions are found in small spheres also and they may lead to results 
not altogether foreseen or welcomed. It is a pity that some of the assump¬ 
tions made by scholars are taken as gospel even though those that enunciated 
those assumptions were not so assertive. The philologists of the last century 
who classified the Aryan, the Dravidian, the Semitic and other languages 
E 
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speculated on the existence of races who spoke those languages and their 
distribution on the face of the earth. Prof. Sergius and others attacked the. 
theory sought to be evolved by the philologists in their study of the Mediter¬ 
ranean races and other peoples. The excavations in Egypt, Assyria, Baby¬ 
lonia and Chaldia made the claim of the so called Aryan race for separate 
existence and superiority shaky. The recent excavations in the Indus valley 
especially at Mahenjo Daro and at Harappa have raised atleast a suspicion 
that what was called pre-Aryan civilization was probably more advanced 
than the civilization of the Aryans and the Aryans so called were more the 
learners than the teachers. It cannot in any case be said at present that the 
readings of Philology, Ethnology and Archaeology have converged to make 
a consistent story of the world and its peoples, their movements and their 
relationship to each other in very ancient times on the lines suggusted by 
Prof. Max Muller and the early Philologists. If there were highly civilized 
people on the Mediterranian coasts in Western Asia and in North India is 
there any necessity for the assumption that the civilizing influence came 
from outside India and in the form of an Aryan invasion ? The movements 
may have been from the South to the North and from the East to the West 
as well as in the reverse directions. If the old chronology has to be believed 
the Aryan is a very late comer in India. If the traditions in South India 
are to be believed there was a large subcontinent in the south, part of which 
was swallowed up by the sea at some remote past and its civilization was 
autochthonous. There was a freedom of movement and a cheerful outlook 
on life, its activities and its problems in ancient days as portrayed in 
Tamil Classics which we look for in vain in these days in India. It is a 
great pity that very little attention has been paid for the study of the 
traditions, folklore and even the languages of South India apart from the 
fact that no under-ground excavations of any sort have been attempted in 
these parts. It is a pity that the assumption of the Aryan as a teacher and 
the Sanskrit language as the lender were taken as axioms with the result 
that what can be learnt from other sources have been ignored or neglected. 

It was left to a few administrators here and there and to a few missionaries 
to raise a mild protest but until recent times nobody who spoke of the South 
Indian culture as distinct from the Aryan culture was taken serious notice of. 

8. Even though the different peoples in India have become very 
much mixed up, the stratification of castes has made some people to claim 
a pure Aryan descent and to uphold the Sanskrit word as the superior one 
to maintain their superiority over others as the custodians of that civilization 
and language. The result has been disastrous in many ways and if the dif¬ 
ferences are acute and feelings run high in Southern India it is not a little 
due to the unfortunate circumstances. The analogy of the position of the 
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Latin in the middle ages makes one hazard a suggestion whether Sanskrit 
might have occupied with reference to other languages including some oi live 
so called Dravidian ones the same place Latin occupied with reference to the 
provincial languages in Southern and Central Europe. All attempts made in 
Southern India to impose tiie Sanskrit Smrtis and the system of life pro¬ 
pounded by them failed until the advent of the British. Since the firm 
establishment of the British Administration and the British Courts, the 
Sanskritists as Administrators, Lawyers and Judges are introducing the 
Smrtis as the rule of life. It will not be fair to attribute to them any base 
motives. In most cases they do not know of the prevailing customs and 
the social system obtaining in the country and they apply what they know. 
In other cases they believe they are introducing a better and a more logical 
system. But the result has been such absurdity as the application of an 
obscure text of a Smrti relating to the capacity of the parties concerned to 
offer a divided or an undivided piijda to a deceased ancestor in Sraddhci , in 
settling the succession to property in families, which know nothing about 
the Sraddha and the offering of pinda and never perform them ; and the 
laying down of such strange dictums as that the marriage of a Brahmin man 
with a non-Brahmin woman is valid, but that of a non-Brahmin man with a 
Brahmin woman is illegal. The fourfold varnas are assumed to be the rule 
among the people ; and elaborate rules based on them are applied to settle 
social and family customs and observances. It is forgotten that the fourfold 
caste system was never in vogue. Some of the Sanskritists among the 
Tamil authors and commentators tried to write in terms of that classification,, 
but in Tamil Nad at any rate, the classification on those lines was never 
adopted. When the Sanskritists became advisers to ruling Princes and 
otherwise gained .power, some of the local castes tried to gain a march by 
claiming place in the fourfold classification by wearing sacred thread and 
calling themselves Brahmins, Ksatriyas or Vais'yas. The result was a 
stricter organization of society and the throwing out of those who wanted 
to adopt the Sanskritic system. The fight between the right-hand faction 
and the left-hand faction so prominent in the last century was the result* 
The orthodox section was formed of the 18 castes ending with the Palla 
and the Parian. The left-hand section was formed of the Vis'va-Karmas 
who claimed to be Brahmins, Nadars who claimed to be Ksatriyas. 
Vaniyars who claimed to be Vais'yas and all who were not Tamilians like 
the Vais'yas, Weavers and Chucklers. Even Muhammadans figured among 
the left-hand section castes. The left-hand section castes were ostracized 
and treated badly : and the Tamil castes which went over to the left-hand 
section were even denied entry into the temples. Now we find under the 
influence of the present day, the fourfold system applied as the rule of 
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law, and some of the castes trying to ascend the social ladder by calling 
themselves Vais'yas. Some of the Nattukottai Nagarathars call themselves 
Dhana-Vais'yas and even some of the Vellalas have started calling them¬ 
selves Bhli-Vais'yas. It is only a proper study of the South Indian culture 
in all its aspects and the various social and religious movements which 
brought about the stratification of the society into compartments called 
castes and the rectification of the prevailing ideas relating to them that 
can bring about that reconciliation and that feeling of unity that‘is so 
necessary for the progress of our country. 1 was tempted to make these 
observations as they vitally affect the practical problems that have to be 
urgently solved. These are but the impressions of a layman. It is for 
you, Scholars, to give a true and proper lead. 

9. We have arranged to hold Conferences of Tamil and Telugu 
Scholars, in addition to the usual meetings, to give an opportunity for 
the Scholars in these languages to come together and if possible to discuss 
some of the out-standing questions. 

At the conclusion of his address, the Chairman of the Reception 
Committee requested Dewan Bahadur S. E. Runganadhan to open the 
Tirupati Session of the Conference ; Dr. R. C. Majumdar, M.A., Ph. D. 
Vice-Chancellor, to take the chair and conduct the proceedings on behalf of 
the absent President, Pandit M. M. Malavia. Rising a midst cheers Dewan 
Bahadur Runganadhan spoke: 

Mr. Ramaungam Chettiyar, Ladies and Gentlemen, 

I am deeply thankful to the organizers of this Conference for having 
done me the great honour of inviting me to open it. As one who has been 
connected with two Universities in South India, which have Faculties of 
Oriental Learning and have made special provision for the encouragement 
of Oriental Studies, it gives me very keen pleasure to be present on this 
occasion and to wish the Tenth session of the All-India Oriental Conference 
every success. The town of Tirupati with its great religious and historical 
associations is an appropriate venue for an Oriental Conference, and the 
Sri Venkateswara Institute provides a worthy setting for its labours. It was 
in 1919 that the first All-India Oriental Conference was held at Poona 
under the auspices of the Bhandarkar Oriental Research Institute. One 
notes with satisfaction that this Conference is being held at Tirupati under 
the auspices of a similar Oriental Institute. 

I he Chairman of the Reception Committee has told us how the 
Institute was brought into being and what its aims and objects are. It was 
less than a year ago that the Devasthanam Committee sanctioned the 
establishment of the Institute, but thanks to the great enthusiasm and 
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organizing ability of its present Director, Rao Bahadur K. V. Rangaswami 
Aiyangar, some of the necessary buildings have already been constructed, a 
line collection of Sanskrit manuscripts numbering 6,000 has been made, 
over five thousand volumes of published works on Oriental subjects have been 
added to the Library, and an efficient research staff has been appointed. 

As the Sanskrit College which forms an integral part of the Institute 
is still affiliated to the University of Madras, I should like to take this 
opportunity of offering my sincere congratulations to the Director on the 
rapid development of the College into a Research and Training Institution. 
So far as Sanskrit is concerned, there is a feeling among experts that the 
standard of scholarship in the Oriental Title Institutions in South India 
generally is not as high as it should be. Though these institutions were 
founded for the encouragement and preservation of the traditional 
methods of learning and teaching the language, the existing courses of 
study do not train the students adequately for the pursuit of higher 
Sanskrit learning. The efforts which are being made in this Institute, 
therefore, to raise the standard of Sanskrit learning, to provide facilities 
for advanced study and research, to train pandits in research methods and 
to encourage the comparative study of Eastern and Western philosophy 
are to heartily welcomed. I hope that the Institute will not only promote 
the critical study of Sanskrit literature and philosophy but will also make 
provision for the scientific study of South Indian languages and culture, 
particularly of Tamil and Telugu. 

Some may remember the acute controversies which took place many 
years ago in the Senate of the Madras University between the Sanskritists 
and the champions on the Dravidian languages. Happily those contro¬ 
versies have‘been completely forgotten, and with the general national 
awakening and the new enthusiasm for the languages of the country, 
every one now realizes that the study of both Sanskrit and the Dravidian 
languages deserve encouragement and support. Speaking of the need for 
higher work in Modern Indian Languages, the distinguished Sanskrit 
Scholar, Ganganath Jha, said in his Presidential Address to the third 
Oriental Conference. 

“ The classical languages must inevitably be for the learned few; 
the people at large can be raised and elevated, and can feel the live 
influence of literature and learning, only through the vernaculars. 'There 
is no truth in the belief entertained by some that vernacular researches 
are on a lower level, that they demand inferior attainments and weaker 
equipment, that they are for the ignorant many and not for the credit 
scholar. The history of many of these literatures has yet to be written ; 
the origin and development of these languages have yet to be traced. 
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The exact relation between Urdu and Brajabhasa for example has still 
to be settled; the connection between Maithili and Bengali is another 
subject of study; the mutual interaction of Aryan and Dravidian lang¬ 
uages, a critical and philological examination of the numerous dialects 
of the South, the influence of the time-spirit on the literature of these 
languages, the importance of vernacular bardic literature in historical in¬ 
vestigations, all this is still awaiting attention.” 

There is thus an immense field of activity in connection with South 
Indian Languages and culture, and study and investigation are bound to 
yield results of great value. It is gratifying to learn that it is the intention 
of the Devasthanam Committee that the Institute should be held to promote 
also the cultivation of Indian Arts and Architecture. I quite realize that 
the expansion of the activities of the Institute is strictly limited by the funds 
at the disposal of the Committee. Yet I hope that it will be possible to 
make provision for a fairly wide range of studies and interests in order to 
prevent the development of a narrowly communal or sectarian bias among 
the students and to promote the breadth of outlook so essential in a Semi¬ 
nary of learning. 

It is gratifying to find that a large number of distinguished scholars 
from all parts of India are present at this session of the Conference. The 
work of the Conference indicates the greatly increased volume of critical 
studies which are being produced in our country and of the extension of the 
fields of study. While there were only 11 sections at the fifth session of 
the Conference in 1928, there are 22 sections at this Conference, and as 
many as 200 papers have, I believe, been sent by scholars in different 
branches of Oriental learning. Till comparatively recently we owed our 
knowledge of Ancient Indian History and Culture to the labours of Euro¬ 
pean and American Orientalists. It is a matter for congratulation that we 
have now a large body of distinguished Indian scholars who have done 
and are doing work of great distinction in the field of Oriental studies 
and research. 

I need scarcely say that your work is of the very highest value to 
the country. 

You are, in the first place, making valuable additions to our knowledge 
of the past history and civilization of our country. But even more important 
than that, you are, by the application to scientific and critical methods to 
your material, interpreting and evaluating India’s historical culture, and 
are, by your work and influence, enabling the country to go through an 
intellectual discipline similar to that which Europe passed through during 
the Renaissance and later periods. The Renaissance stimulated an interest 
in the early civilization and culture of Europe, but that interest resulted not 



■ in a return to the conditions of the past, but to an intellectual quickening 
which heralded the dawn of the modern era. Similarly, the critical study 
of the ancient literatures of the country, its philosophy and history, will, 
l am sure, bring about a synthesis between our own culture and modern 
knowledge which is very essential for the true progress of the country. 
The progress of India lies not along the line of a reversion to the 
past or of a blind imitation of the West but in the adaptation of the 
intellectual resources of the West to the essential part of our own cultural 
heritage. 

And finally, you are, both by your own individual work and by your 
joint deliberations at these periodical gatherings helping to promote the unity 
of the country. It is gratifying to find Muslim scholars of eminence sitting 
in this assembly side by side with Hindu Philosophers and historians. 
India is rich in a variety of cultures, but the unity of the country transcends 
these linguistic and cultural differences. The great need of the land is that 
we should strengthen this sense of unity by a mutual understanding and 
appreciation of one a other’s culture. While we should conserve all that is 
best in our cultural heritage, for whatever source it is derived, it should 
mow be our endeavour, to press forward and seek new ways of living and 
acting together, consistent with changed conditions, so that a united and 
prosperous India might arise. I am sure that the work of this Conference 
will greatly assist the growth of this sense of unity. 

I have great pleasure in declaring this Conference open. I hope your 
labours will result in lasting benefit to the country. 

On the conclusion of the opening address Rao Bahadur K. V. Ranga- 
swami Aiyangar, Local Secretary, communicated to the assembly a 
message sent by Pandit Madan Mohan Malaviyaji, President, ex¬ 
plaining his absence from the session and sending his address to be read 
at the session. 

“lam deeply grateful to you and to all members of the Committee of the 
10th Oriental Conference for the honour which you have done me by electing 
me as President of the forthcoming Conference which is to meet on the 
Sacred grounds of Tirupati towards the end of this month. I regret, how¬ 
ever, to inform you that I find myself still in very weak health and unfit to 
bear the strain of the long journey to Tirupati and back. My medical 
advisers are strongly opposed to my undertaking the journey. I, therefore, 
*beg you and other members of the Committee to excuse my inability to avail 
myself of the great Ihonour of presiding over the Conference of the dis¬ 
tinguished Savants who will be assembled at Tirupati. 

I heartily wish the Conference every success.” 

Madhan Mohan Malaviya 
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Mr. Rangaswami Aiyangar then read the Presidential Address: 

folT3$ *mt JR: II 

’sftaSRHnr 3, 1 *... 

Chairman of the Reception Committee, Mr. Vice-Chancellor, Delegates- 
and Members of the Conference : 

It is hardly possible for me to express adequately my sense of deep 
disappointment at not being able to be present amidst your learned gather¬ 
ing, not so much to guide your deliberations as to enjoy the great happiness, 
which one feels when in the company of distinguished and disinterested 
votaries of the Goddess of Learning. When Rao Bahadur Rangaswami 
Aiyangar kindly took the trouble of coming down to Benares to convey to 
me the request of the Executive Committee that I should accept the Presi¬ 
dentship of this session of the Conference, I first expressed my inability to 
do so, as I felt that 1 had neither the time nor the energy to discharge the 
duties of a high office, that was adorned by such distinguished scholars as 
Sir R. G. Bhandarkar, Dr. Sylvain Lfevi and Dr. K. I\ Jayaswal. I was 
also apprehensive that my weak health may not permit me to undertake the 
long journey from Benares to Tirupati. Eventually, however, being pressed 
very hard, I agreed to accept the Chairmanship of the Conference, as it 
appeared that my health might improve in the interval between that time 
and the time of the Conference. That hope however was not realized, and 
ill-health has compelled me to abandon my long-cherished hope of once more* 
offering worship at the shrine of S'ri-YehkatesVara and participating in your 
deliberations. I trust that you will, under these circumstances, generously 
excuse my absence. It is possible for me to send only a short address. I 
have, however no doubt that through the grace of Lord Venkats'vara, your 
Conference will be a great success and mark the beginning of a new era of 
fresh activity, which would throw welcome light on oriental learning and 
culture, and advance our knowledge thereof in diverse new and useful ways. 
It is needless to say how grateful I feel for the great honour that you have 
done to me by electing me President of this session of the All-India Oriental 
Conference. 

The Oriental Conference is this year meeting in South India and under 
the auspices of SVi-Tirupati Devasthanam. One can hardly think of more- 
inspiring auspices. Sanskrit learning owes a deep debt of gratitude to the- 
Dravidians ; they have preserved it in the darkest periods of its history. In 
the medieval times, the lamp of. learning was kept burning even at Benares 
through Ithe efforts of the Deccanese Pandits. I have no doubt that the? 
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delegates assembled at Holy Tirupati will carry home inspiring reminiscences 
from their association with the scholars of South India. 

The trustees of the Temple of Tirupati are to be congratulated on 
founding the Sri-Verikates'vara Oriental Institute and convening this Con¬ 
ference under its auspices. They have thereby shown that they are earnestly 
endeavouring to revive the admirable old tradition where under every temple 
mosque or church of repute used to be a centre of higher learning. In South 
India in particular, this tradition was firmly established and continued down 
to the beginning of the last century. We get ample evidence to show that 
celebrated temples in this part of the country used not only to maintain 
Sanskrit schools and colleges, but also to educate, feed and clothe the poor 
students free. It is to be earnestly hoped that the glorious example of the 
trustees of the Tirupati temple would be followed by the managements of 
other shrines, mathas , and mosques. If this is done, a very great impetus 
would be given to the study of Hindu and Islamic cultures and literatures. 
This in its turn would lead to the preservation and popularization of the best 
thought and culture of the East. 

This Conference was started about 21 years ago in Poona, and it would 
therefore be not inopportune to take a general survey of oriental studies and 
scholarship during this period. Before the Conference began its work, West¬ 
ern countries were regarded and rightly too, as the centres of Indological 
studies and research. They set the standards of research, which were being 
followed by a handful of scholars in our country. There were hardly any 
reputed journals of research at that time. The Indian Antiquary and the 
Epigraphialndica did exist, but they were mostly under non-Indian editorship. 

Things have been transformed almost out of recognition during the 
last generation since the Oriental Conference began its work. The rate 
at which high-class research work is being done and published in India 
at the different Universities and research Institutes is undoubtedly very 
creditable. The number of research journals of first-class standard is in¬ 
creasing every year, and the papers published iq them are throwing much 
greater light on the different problems of Indology than those published in 
foreign periodicals. India is thus fast becoming, as it ought to become, the 
centre of Indological studies and researches. 

We must not, however, remain content with our achievements, credit¬ 
able as they are. India must not only become and remain the centre of 
Indological studies, but must also attract a continuous stream of scholars 
from abroad, as it did in the days of Nalanda and Vikramas'ila. It must 
be confessed that our scholars have not yet acquired the status and reputa¬ 
tion necessary for this purpose. But, I have no doubt that if we all strive- 
hard, we shall undoubtedly succeed in this object. 



lxxiv 


Research work is a very costly affair, and if we aspire to establish 
centres of research which should attract students from all the world over, 
we shall have to plan truly and well. It would not be practicable or useful 
to prosecute research in all the branches of Indology at every University 
or Research Institute. Different centres should specialize in different acti¬ 
vities. Some of them should specialize in collecting old manuscripts and 
bringing out critical editions of the important ones among them. I cannot 
help observing, in passing, that if speedy and comprehensive steps are 
taken to publish the important manuscripts still lying unpublished in our 
Bhandaras and Manuscript libraries, what a great light would be thrown 
on many studies of oriental studies. Some centres should specialize in 
Islamic studies, others in ancient Indian Iranian ones. The study of 
philosophy should be cultivated in some places, that of linguistics in others. 
Some institutes should specialize in Epigraphy, Numismatics and ancient 
Indian history. 1 do not mean to say that the different Universities should 
not include these subjects in their post-graduate curricula. By all means 
they should. But the necessary facilities for the highest type of research 
in the different branches of Indology can be given only at a few centres. 

We shall have to build much bigger libraries at different centres of 
research than those which exist to-day. Our greatest library, the Imperial 
Library at Calcutta, hardly possesses one-tenth the number of volumes 
that adorn the shelves of the British Museum Library. It would be hardly 
possible to create such libraries at every centre of research. We would 
therefore distribute the work in the different branches of Indology at 
different centres, each of which should possess all the available literature 
on the subject. As a preliminary step to the achievement of this ideal, 
the Copyright Act will have to be amended, making it compulsory for 
every publisher to send one copy of his work to the Central Library in 
our country. 

There is, however, another and greater difficulty in creating in this 
country centres of research in Indology of world-wide reputation. Much 
of the material for researcli in Indology in the form of manuscripts, copper¬ 
plates, sculptures, coins, and historic papers does not now exist in this 
country. It exists in centres like Oxford and London. I was delighted 
to read the other day how the new Governor of Bengal, Sir George Herbert, 
brought back a copper-plate from the British Museum and presented it 
to the Royal Asiatic Society of Bengal. 1 however, think, that it is now 
time that all the copper-plates, coins, manuscripts and papers, which are 
useful for the study of Indology, should now be returned back to India. 
\Ye are grateful to Great Britain for having carefully preserved these ob¬ 
jects of priceless historic importance. But, they should now be kept in 
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the country to which they belong, and where they can be most utilized. 
India has now become the real centre of Indological studies and researches ; 
the number of scholars who would be utilizing these sources of history, 
when transferred to India, would be more numerpus than those who are 
using them in Great Britain. 

Your different sectional presidents, I think, will give you a review of the 
research work done in different sections. I have had neither the time nor do 
I possess the ability for doing this work. May, I however, as a layman 
draw your attention to some lines of study and research that seem to be 
rather neglected ? The fascinating study of the spread of Indian culture to 
Insul-India and Central Asia ought to attract much greater attention of scholars 
than it has hitherto done. In India, Bengal has done pioneer work in this line. 
The study of this subject has a vital bearing on the problems of the present 
day world; it will show how a culture can succeed in propagating itself 
without the help of the sword or the bomb, if it possesses inherent merit 
The history of the spread of Hindu and Buddhist cultures to Indian Archi¬ 
pelago, and Central and far-of Asia, ought to be a subject of study in every 
college and University of India. The Dutch and French languages in which 
much of the literature on the subject exists, ought to be more widely studied 
in this country. Our scholars ought to visit these countries in large num¬ 
bers and carry on the exploration and research work on the spot. Non’ 
Indian scholars have so far led the way in this held, and we ought to be very 
grateful to them. But, we must now step forward to undertake a work, 
which is primarily our own. We can discharge our debt to our ancestors 
who had Indianized culturally the greater part of Asia, only by reconstructing 
the history of their glorious achievements. 

The epoch-making discoveries of Harappa and Mohenjo-Daro have 
opened quite a new vista before the eye of the historian. New inscribed 
seals are being discovered every year, but they are still a sealed book to us. 
A few scholars are working at the problem of their decipherment, but their 
number must considerably increase. It has now become clear that in the 
-dim, distant past, the cultures of Egypt, Sumer, Elam, Iran and India 
were in close contact with each other. Egyptology and Assyriology there¬ 
fore ought to be properly and assiduously studied in this country if we are 
to understand our own history at the dawn of civilization. Western scholar¬ 
ship has made considerable progress in this field; we have not yet made 
even a beginning. India can hardly become the real centre of Indological 
.research unless the above branches of study are also simultaneously de¬ 
veloped. 

I am a Pauraijika by heredity, and I cannot therefore help observing 
that the study of Puranas, and of their contribution to religion, culture and 



lxxvi 


social philosophy has not attracted the attention it deserves. There is a gen¬ 
eral tendency to underrate their importance, which I regard as most un¬ 
fortunate. I would urge you not to accept second-hand estimates of these 
works, made by unsympathetic critics. Study them and weigh them before 
you pronounce your opinion. I have no doubt that your studies will show 
you that the Puranas have done very great service to the cause of the pre¬ 
servation and popularization of Hindu religion and culture. It is high time 
that the work of bringing out their critical editions should be undertaken. 
This is necessary to facilitate their proper study. The Puranas are encyclo¬ 
paedias of ancient and medieval Hindu culture and religion, and we can 
hardly get the proper perspective for solving the problems of present-day 
Hinduism without their proper study. 

It is hardly necessary to point out that the sphere of the Oriental Con¬ 
ference does not end with the ancient period, but comes down to the modern 
age. The study of Sanskrit, Prakrit, Arabic and Persian will naturally 
loom large in the Conference. But the period between the time when these 
languages ceased to be actively cultivated, and the advent of the modern 
age is covered by a long period of about 8C0 years, during which extensive 
literatures flourished in different vernaculars in the different provinces of 
India. The study of these languages and literatures ought to be assiduously 
cultivated. Researches into the structures of these languages would yield 
good results. But the study of their literatures, I think, is still more im¬ 
portant. It will give us a glimpse of the Indian Society in the middle ages, 
of which we have very little correct perception at present. It will also 
enable us to know how our medieval saints were re-interpreting the message 
of the earlier sages in order that it might be intelligible to the people as a 
whole. Their poems and songs, fervent with a devotion and sincerity that 
cannot but appeal to every heart, will certainly show to the sceptics of the 
new generation that religion is something genuine, positive and dynamic, 
and not merely an opiate invented by a crafty priesthood to keep down the 
ignorant and the oppressed. 

The literature of this period is in different vernaculars, and so its ap¬ 
preciation would not become possible for a large number unless we offer 
special facilities for the purpose. We should therefore publish selections 
from each vernacular, arranged both chronologically and topically which 
would give a knowledge of its special contribution to the development of 
religion, philosophy and culture. These selections should be accompanied 
by their translation in Hindi and English. This would enable different pro¬ 
vinces to appreciate one another’s cultures and viewpoints, and arrest the 
growth of provincialism, which is threatening to develop fissiparous ten¬ 
dencies at the present time. 



lxxvii 


In these selections of Books, the Hindi rendering of the original vernacular 
passages will of course be printed in the Devanagari script, in the case of 
languages which are derived from Sanskrit, or which have a vocabulary 
which is largely based upon Sanskrit. There is no doubt that the Devanagari 
script is known to a larger section of Indian population than any other 
script current in India. It is a great desideratum that the knowledge of 
this script, which is universally admitted to be the most scientific and perfect 
•one, should become universal among the speakers of the Sanskrit-derived 
languages. These languages are really very much akin to each other ; even 
Dravidian languages like the Telugu and Tamil have got a vocabulary 
largely derived from Sanskrit. It would therefore be very easy for a 
cultured person to get a working knowledge of a number of vernaculars 
and their literatures, if only they are written in a script which they can 
read. In the interest of wider appreciation of provincial cultures and 
literatures, it is therefore desirable that the use and knowledge of the 
Devanagari should become universal among the people, who speak languages 
derived from or largely influenced by Sanskrit. Persian and Urdu will 
continue to be written in the Perso-Arabic script until such time when their 
users may voluntarily decide to adopt a more scientific script in favour of a 
less perfect one. 

The progress of Archaeological studies and excavations is intimately 
connected with the progress of Indology. It is indeed unfortunate that the 
work of new excavations should have suffered for want of funds. It should 
not be necessary to remind the Government and the legislators that it is 
very undesirable to starve the Archaeological Department into inactivity. 
I would therefore urge the Government to start a comprehensive policy of 
excavation. 'It is, however, very necessary that the excavations of some 
Vedic and epic sites should be undertaken in right earnest. It is indeed 
strange that these sites should have been practically neglected thus far. 
Unless some of them are properly and completely excavated, much of our 
ancient history and culture will continue to be shrouded in obscurity. 

The sites to be excavated are so numerous that the resources of the 
Government alone would not be sufficient for the purpose. I would there¬ 
fore urge our industrial magnates and rich zamindars to follow the excellent 
example of the late Sir Ratan Tata and give generous donations for excava¬ 
tions. The law of the land now permits private excavations; it is sad to 
think that they should mostly have been started under the auspices of 
foreign societies. 

It is a matter of great satisfaction that a number of Indian States 
should have started their own Archaeological Departments, which have 
been doing good work. But there are still many, which have not yet 
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done the needful in the matter. May I urge them to do their duty in this, 
connection ? 

Another way to promote the cause of research is to encourage the 
establishment of museums at every important centre. I should think that 
it is the duty of every Municipality and District Board to have a local 
museum of its own to house the antiquities, manuscripts and historical 
papers of its own locality. It is only by creating in this way an active 
interest in each locality in the history and culture of its past that an interest 
for research work can be created on wider lines. There is so much of 
historical material in the shape of sculptures, images, inscriptions, coins,, 
manuscripts and historic documents lying scattered and uncared for in the 
country that no one provincial museum can look after and house it. If all 
this material is to be saved from destruction, brought to light and 
utilized, we must encourage the establishment of new museums in every 
district. 

In the Baroda Session of the Oriental Conference, the late Dr. Jayasawal 
had urged that it was high time that an Indian History of India by Indians 
should be undertaken on a comprehensive scale. He had discussed the 
scheme with me and was preparing his plan to carry it out when the cruel 
hand of death carried him away from our midst. I am glad to notice that 
this idea has been warmly received by scholars- I, however, regret to notice 
that there are several schemes in the field, apparently competing with one 
another. This is somewhat unfortunate. I would therefore urge the different 
scholars and conferences, that are contemplating such a history, to work 
together. Then only shall we be able to bring out an Indian History of 
India, which would command respect in all quarters. 

Ladies and Gentlemen, research work in the abstract is of great value 
and should be appreciated and encouraged for its own sake. Nevertheless, 
we should not forget that we study the past in order that it may be of some 
use and guidance to us for the present and the future. The average cultured 
man is not so much interested in the details of history, as in the general 
causes that lead to the rise and fall of cultures and civilizations. The 
country would therefore naturally look to an august body like the All-India 
Oriental Conference for an authoritative exposition of the rise and decline 
of Hindu, Buddhist and Jain cultures and religions, and the steps that 
should be taken to restore them to their pristine glory. The questions 
involved in the above enquiry are difficult ones and would require absolute 
impartiality in the investigators, if we are to succeed in tackling them. 
Some organizations must undertake the work and which is more competent 
to do it than this Conference ? If India is to rise once again as a united 
and homogeneous nation, Hindus, Buddhist, Jains, Sikhs, Parsis, Muslims 
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and Christians must learn each other’s history and appreciate each other’s 
culture. I believe that the All-India Oriental Conference, where the 
devotees of many of these religion > meet on a common platform,, 
can pave the way in this respect by publishing authoritative works on 
the subject. 

The aim of the Oriental Conference should be not only to study and 
reconstruct oriental philosophy and culture, but also to spread their message 
in and outside India. This is very necessary and desirable. We are 
meeting today in the midst of a World catastrophe, and I fear that it 
will recur, again and again, as long as the fundamental principles of our 
ancient religion and philosophy are not appreciated by humanity. Are 
different ideals, cultures ,and religions, which need have no aggressive 
designs against others, to be permitted to live peacefully in this world, 
or is one or more of them to dominate or wipe out the rest under one 
specious plea or another, is the fundamental question lying at the root of 
the struggles that are now going on in the different parts of the world 
in different forms. The spirit of intolerance and national selfishness is 
getting the upper hand in most places, because matter is allowed to domi¬ 
nate over spirit, and the claims of s'reyas or the spiritually desirable are 
being superseded in favour of preyas or the worldly attractive. This is 
happening not only in the West and Far East but, I am sorry to say, 
in our own Mother-land also, whose children have not been acting up to 
the best spirit of our ancient religion, philosophy and culture. There 
cannot be any peace in this world unless humanity learns to prefer s'reyas 
to preyas and accepts the ideal of multi-cultural development and allows 
even the numerically weak to work out their own cutural ideals without 
any let or hindrance from the numerically or physically strong. We must 
not only cultivate tolerance, but learn to appreciate views different from 
our own, if they are honestly held. This, as I understand it, is the message 
of our ancient culture and philosophy. About 2200 years ago, the great 
As'oka had exhorted humanity in the following words: 

*T ft WWT gJTTft q<!5<mST m 
% sfcrrm ?fqqjT, it sqfft 

arcrcmf*? i.i gstafiRT % qsqm i 

“ One who honours his own religion and culture and condemns those 
of another, with the hope that he may thereby render his own religion and 
culture refulgent, really does the greatest injury to his own culture and 
religion. Another’s religion and culture should be honoured on suitable 
occasions.” 
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The Gita goes a step further and declares that a man may follow 
any religion and worship any deity he likes ; if he is sincere and devoted, 
he will reach salvation : 

itsfq mnq h 

These excellent principles were followed in ancient India, and so 
Hinduism, Buddhism, Jainism, Zoroastrianism, Sikhism and Christianity 
lived side by side, each enriching the other by its own contribution to the 
common culture of the land. Islam also lived and prospered peacefully 
in the country in the 9th and 10th centuries A.D. in places where it was 
not backed by political power. We must once more create an atmosphere 
of mutual good will and harmony, not only in this country but throughout 
the world. This would be possible only by the spread of our ancient ideal, 
which asks us to supersede the claims of preyas in favour of s'reyas and 
to allow each religion and culture to lead its own life undisturbed so that 
it may contribute its quota to the common culture of humanity. I would 
like the Conference to spread this idea far and wide, both in and outside 
the country. May it succeed in this mission. May its efforts redound 
to the glory of the Motherland. 

Dewan Bahadur S. E. Kunganadhan left the Conference since he had 
urgent work at Madras, and Mr. Rangaswami Aiyangar proposed a vote of 
thanks to Dewan Bahadur S. E. Kunganadhan. 

The benediction of His Holiness Sri Sankaracharyaswami of Kamakoti 
Mutt of Kumbakonam was pronounced at this stage by a special repre¬ 
sentative deputed by his Holiness and the prasadam was received by 
Mahamahopadhyaya Pandit Pramatha Nath Tarkabhushan, President of 
the Vedic Section, on behalf of Pandit Madan Mohan Malaviyaji. 

After the General Secretary made certain announcements, Mr. V. V. 
Srinivasa Aiyangar, retired Judge of the High Court, moved the vote of thanks 
to the General President of the Conference, Pandit Madan Mohan Mala¬ 
viyaji, and Mr. T. C. Srinivasa Aiyangar moved a vote of thanks to Dr. R. C. 
Majutndar, acting President of the Conference, which were passed with 
acclamation. 

6- 30 p.m. Lantern Lectures (l) P. S. Naidu on Decorative Scrip¬ 

tures of the Chidambaram. 

7- 15 p.m; (2) Dr. M. H. Krishna, Excavation in Mysore. 

9-30 p.m. Entertainment—Music-Performance by Vidvan Musuri 
Subrahmanya Aiyar. 

M. H. Krishna, 

General Secretary 


K. V. Rangaswami, 
Local Secretary 
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22nd March 1940 

8 a.m. The Festival of Fine A**ts was opened by Sri V. V. Srinivasa 
Aiyangar, ex-Judge of the High Court of Judicature, Madras, at the Sri 
Venkateswara Oriental Institute Hall. Mr. T. A. Ramalingam Chettiyar, 
President of the T. T. Devasthanam presided over the function. The 
opening speech of Sri V. V. Srinivasa Aiyangar was delivered ex tempore . 
He welcomed the delegates, pointed out the place of Arts in the actual living 
conditions and explained the need for their proper appreciation and 
cultivation. He declared the Exhibition open. 

Mr. K. V. Rangaswami Aiyangar proposed a vote of thanks to 
Mr. Srinivasa Aiyangar and to Mr. T. A. Ramalingam Chettiyar. The 
members then adjourned to the Devasthanam Hindu High School where the 
Exhibition was held. A good collection of manuscripts and photographs of 
archaeological sculptural interest were on view. The institutions which 
took part in the exhibition were the Government Epigraphical department, 
Madras, the Government Oriental Manuscript Library, Madras, the Depart¬ 
ment of Archaeology in Mysore, Adyar Library, the University of Travan- 
core, the Photographic exhibits from the Pudukkotai state relating to 
Archaeology were exhibited by Mr. L. Ganesa Sarma, and the Sri Venkate¬ 
swara Oriental Institute, Tirupati. 

8.30 a.m. The Sectional meetings met at the Devasthanam Hindu 
High School. The Presidential Address for Prakrit was delivered by 
Prof. Benimadhab Barua. The Prakrit section met in the afternoon at 
the Camp for Northern delegates in the New Choultry and discussed the 
.papers. 

9 a.m. The Presidential Address of the Vedic Section was delivered 
by Mahamahopadhyaya Pramathanath Tarkabhusan. 

9.30 a.m. The Presidential Address of the Iranian Section was deli¬ 
vered by Prof. D. D. Kapadia. The section transacted its discussions later. 

10 a.m. The Presidential Address of the History Section#was deli¬ 
vered by Rao Sahib C. S. Srinivasachariar, in the Central Hall and 
Dr. R. C. Majumdar presided over the meeting. 

10.30 a.m. The Presidential Address of the Archaeology section was 
-delivered by Dr. R. C. Majumdar. Rao Sahib Professor C. S. Srinivasa¬ 
chariar presided over the meeting. The Sections transacted their proceed¬ 
ings prior to and after the Presidential address. 

9 a.m. Prof. Suniti Kumair Chaterjee delivered his presidential to his 
Language section. 

10 a.m. Prof. V. S. Sukthankar delivered his address to the Philology 
section. 

F 
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9 a.m. Prof. Afzul ul Ulema Abdul Haq of Madras delivered his 
Presidential address to the Arabic and Turkish section. 

9.30 a.m. Prof. Afzul ul Ulema Dr. Abdul Haq presided over the 
Islamic culture section due to the unavoidable absence of Prof. Muhamad 
Habib of the Aligarh University. 

10 a.m. Prof. Dr. Abdul Haq of Delhi presided over the Urdu section 
of the Conference. 

9 a.m. The Tamil Section met under Devvan Bahadur P. Subbiah 
Mudaliar who delivered the Presidential address of the Section and discussed 
the papers submitted to the section. 

The Telugu Section Presidential Address was delivered by Mr. Korada 
Ramakrishnayya of the Madras University and some papers were discussed 
thereafter and adjourned to meet the next day. 

The Hindi Section Presidential address was delivered by Dr. P. D. 
Barthwal and the section continued its sittings for discussing papers. 

The section on Classical Sanskrit met under the presidency of Prof. 
P. P. S. Sastri, Vidyavacaspati, due to the unavoidable absence of 
Dr. C. Kunhan Raja who sent his Presidential address. 

Dr. M. H. Krishna delivered his Presidential Address to the Anthro¬ 
pology section and then discussed the papers belonging to the section. 

(The Sectional meetings adjourned at 1 p.m.) 

Dr. C. Achyuta Menon of the Madras University presided over 
the Malayalam section and delivered his Presidential address to his section. 

2 p.m. Dr. B. L. Atreya delivered the Presidential Address of the 
Philosophy and Religion section. 

2.30 p.m. Mr. P. V. Kane read the Presidential address of the Marathi 
section in the unavoidable absence of Sri jut N. C. Kelkar, the President. 
The section met and completed its sitting later. 

3 p.m. Srijut O. C. Gangoly delivered the Presidential Address of the 
Sculpture and Painting section and after the Presidential address the papers 
concerning the section were discussed. 

3.30 p.m. Mr. T. V. Subba Rao delivered the Presidential address of 
the Music section. 

4 p.m. Srimati Rukmini Devi delivered to a big audience the Presi¬ 
dential address of the Natya section. 

Mr. Rangaswami Aiyangar proposed a vote of thanks to the Presidents, 
of the sections. 

2 p.m. The Technological section met under the Presidency of Vaidya- 
ratna Capt. G. Srinivasamurti who delivered the Presidential address of the 
section. The discussion on papers of the section was also taken up and 
completed. 
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The Kanada section met under the presidency of Kajasevasakta 
M. Srikantaiya. 

2 p.m. The Tamil Sangam met at the Institute Hall. 

2 p.m. The Telugu Parishad met at the Devasthanam Ifu;mr Office. 

The proceedings of the Tamil Sangam were broadcast by special arrange¬ 
ment all over South India. 

After sectional meetings and Tamil Sangam and Telugu Parishad, Sri 
Bavaji Narayan Dossji of theH. H. Hathiramji Mutt gave a garden party 
in the Institute grounds to the delegates and members of the Conference. 
He was introduced to the guests by Kao Bahadur K. V. Rangaswami 
Aiyangar. The host thanked the guests and hoped that they enjoyed their 
visit to Tirupati. Shrimati Rukmini Devi (Mrs. Arundale) on behalf of the 
delegates replied suitably. 

6.30 p.m. Srijut O. C. Gangoly delivered lecture on The History of 
Indian Painting. 

7.15 p.m. Mr. K. R. Srinivasan of Pudukottah delivered a lantern 
lecture on the Jaina and Cola Sculptures in S. Manivasal. 

9.30 p.m. Mr. D. Srinivasachari of Chittoor sang some Ramayatya 
s'lokas in set to music. 

10 p.m. Mr. Sacchidanandam, son of Vidwan Ponniah Pillai played on 
the violin. 

23rd March 1940 

8.30 a.m. The sectional meetings in Philosophy, Kannada, Telugu and 
History and Malayalam met at the Devasthanam High School and the 
Institute Hall. 

The Pandita Parishad met under the Presidency of M M. Pramathanath 
Tarkabhusan. % 

9.30 a.m. The General Council met to transact business and to elect 
members of the Executive Committee. 

11.30 a.m. The first meeting pf the Executive Committee. 

2 p.m. Sectional Meetings in Philosophy at the Devasthanam High 
School. 

4 p.m. Pandita Parishad session continued. 

5.30 p.m. Clossing Session. Thanks Resolution of the Committee. 

6 p.m. Group Photo. 

9.30 p.m. Telugu Drama on S'rinivasa Kalyaijam—Balabalika Sangam 
of Tirupati. 

24th March, Early Morning 


Departure of Members to places of interest and to Tirumalai Hills. 
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MINUTES OF THE RETIRING EXECUTIVE COMMITTEE 
MEETING HELD AT 8-30 A.M. ON 31-3-1940 AT THE 
DEVASTHANAM HIGH SCHOOL HALL 


Members Present: 

1. Dr. S. K. Belvalkar, M.A., Ph.D., Deputy President 

(in the chair) 

2. Dr. M. H. Krishna, M.A., D.Lit., General Secretary. 

3. Dr. S. K. De, M.A., B.L., Ph.D., General Secretary. 

4. Dr. Hemchandra Kay Chaudhuri, M.A., Ph.D. 

5. Mr. V. R. Ramachandra Dikshitar, M.A., Dip. in Eco. 

b. Mr. R. V. Poduval, B.A. 

7. Dr. V. S. Sukthankar, M.A., Ph.D. 

8. Mr. P. V. Kane, M.A., LL.M. 

9. Prof. P. P. S. Sastry, M.A. 

10. Dr. S. Krishnaswami Aiyangar, M.A., Ph. D. 

11. Dr. R. C. Majumdar, M.A., Ph. D. 

12. Mr. K. V. Rangaswami Aiyangar, M.A. 

I. Reports adopted : 

(a) Bye-laws for the mode of electing the President and the Section- 
Presidents based on the resolution passed by the Council meeting held at 
Trivandrum on 22-12-1937. 

(b ) The General Secretary’s statement about the change of venue 
and the correspondence with H.E.H. the Nizam’s Government. The General 
Secretary was desired to make a statement on this question at the Opening 
Session. 

(c) The following resolutions re : Psyulita Parishad, etc., approved 
previously by correspondence. 

1. That Pandita Parishads and Mushairas need not be regarded 
as an obligatory part of the programme of a session, and either one or the 
other or both may be dropped according to financial and other considerations. 

2. That the Local Reception Committee of a session should be 
allowed to decide as to whether or not they are to levy, from members and 
delegates attending, a charge for board and lodging in any manner that they 
think lit and fair, if it is found necessary. 

3. That six months prior to the date fixed for a session all scholars 
wishing to present papers at the Conference should be required to send to 
the Local Secretary or the Section-President concerned type-written copies 
of their papers along with short and succinct synopses. Papers not sub¬ 
mitted in time or without synopses should be returned to the authors. 
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4. That papers and synopses received in time should be sent by 
the Local Secretary to the Presidents of the Sections concerned who should 
without delay report to the Local Secretary as to what papers are to be ac¬ 
cepted and what are to be read in extenso or reported in summaries. 

5. That synopses of all papers accepted should be printed and be 
in the hands of members at least three weeks before the session. This 
would enable more opportunity being allotted to effective and fruitful dis¬ 
cussions, which should generally be included in the Proceedings. 

6. The Section-Presidents should invite suggestions and select 
special topics on which symposiums could be arranged, recommending suit¬ 
able speakers for the purpose. They should inform the Local Secretary 
accordingly ; and the decisions to hold symposiums and the topics should be 
announced at least four months in advance. 

7. That, with a view to economy, the volume of the Report and 
Proceedings should normally include, besides accounts, minutes of meetings 
and summaries of transactions, the text of addresses by the General and 
Section-Presidents, the speeches of the Patron and the Chairman of the 
Reception Committee, and summaries of discussions at the Sections and the 
symposiums. No papers should be printed in extenso and included in the 
volume of Report and Proceedings. 

II. The following resolutions were passed : 

(a) The following sub-divisions of sections for the Tirupati 
Session and the election of Section-Presidents made by the Committee of 
office-bearers be approved. 

10 (a) Sculpture and Painting—Mr. O. C. Gangoly, Calcutta. 

(6) Music—Mr. T. V. Subba Rao, B.A., B.L., Madras. 

. (c) Natya—Srimati Rukmini Devi, Madras. 

13 ( b) Tamil—Dewan Bahadur P. Subbiah Mudaliar, B.A., B.L. 

( d) Marathi—Mr. P. V. Kane, Poona. 

(e) Malayalam—Dr. C. Achyuta Menon, Trivandrum. 

(f) Hindi—Dr. F. D. Bharadwall. 

(b) The following names of ten persons recommended by the 
Local Reception Committee for being co-opted on the Council of the 
Conference be accepted. 

(i) Roa Bahadur K. V. Rangaswami Aiyangar, M.A. 

(ii) Dewan Bahadur P. Subbiah Mudaliar, B.A., B.L. 

(iii) Sri T. A. Ramalingam Chettiyar, B.A., B.L. (M.L.C.) 

(iv) Sri T. C. Srinivasa Aiyangar, B.A., B.L. (M.L.C.) 

(v) Sri C. Sambaiya Pantulu Garu, B.A. 

(vi) Sri A. N. Krishna Aiyangar, M.A., L.T. 

(vii) Dr. K. C. Varadachariar, M.A., Ph.D. 
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(viii) Sri V. V. Srinivasa Aiyangar, B.A., B.L. 

(ix) Pandita Sarvabhauma A. Chinnaswami Sastriyar. 

(x) Sri C. S. Srinivasalu Cheity Garu. 

(c) That the Proceedings and Transactions of the Ninth All-India 
Oriental Conference, Trivandrum, presented by Mr. R. V. Poduval, B.A., 
Local Secretary of the Trivandrum Session, be approved for publication, the 
price being Rs. 10 per copy. 

(d) That the grateful thanks of the Executive Committee be 
conveyed to His Highness the Maharaja of Travancore and His Government 
for Their hospitality to the Trivandrum Session of the Conference. 

ic) That His Highness the Maharaja of Travancore and His 
Government be thanked most sincerely for publishing the Proceedings and 
Transactions of the Ninth Session and that the Government of Travancore 
be requested to present to the Conference and forward for being stocked at 
the Bhandarkar Oriental Research Institute, Poona, at least one hundred 
copies of the Travancore Report as has been done in the case of the earlier 
Conference Reports. 

(/) That the General Secretary’s accounts as submitted to the 
meeting be approved and that the Honorary Treasurer’s account with full 
details be later on circulated to the Executive Committee for information. 

(g) That the resignation of Dr. A. B. Dhruva, Treasurer of the 
Conference, be accepted and that there be placed on record the appreciation 
of the Executive Committee for the valuable services rendered by Dr. 
Dhruva as Treasurer of Conference from 1936 to 1940. 

(/i) That under the special circumstances in which the Tirupati 
Conference had to be held the Local Secretary of the Tenth All-India 
Oriental Conference, Tirupati, be permitted to utilize for the local expenses 
all donations received by him locally or otherwise—and that two hundred 
copies of the Proceedings and Transactions of the Tirupati Session of the 
Conference be supplied by him when published to the Conference stock with 
the Bhandarkar Oriental Research Institute, Poona and that the surplus 
amount, if any, after the publication of the Proceedings and Transactions be 
paid to the General funds of the Conference with the Treasurer. 

(/) That Dr. S. K. De and the Indian Academy Sub-Committee of 
the Conference be thanked for the report on the feasibility of founding the 
Academy. The Executive Committee agree with the opinion that the idea 
of founding the Academy was desirable though the time was not yet op¬ 
portune for the purpose. 

O') That Mr. P. C. Divanji’s proposal re : the excavation of the 
places connected with the Mahabharata be referred to the President of the 
Archaeology Section for furnishing his opinion thereon. 
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(k) That the resolutions of condolence as drafted be moved from 
the Chair at the Opening Session of the Conference. 

(/) That Dr. R. C. Majumdar, Vice-Chancellor, Dacca University, 
and Member of the Executive Committee be requested to conduct the Pro¬ 
ceedings of the Tirupati Conference as the Actjing President during the 
unavoidable absence of Pandit Mohan Malaviyaji. 

[m) That Dr. V. S. Sukthankar be thanked for placing, on behalf 
of the Mahabharata Editorial Committee of the Bhandarkar Oriental 
Research Institute, the Udyoga Parvam volume of the Mahabharata and 
that a resolution be placed before the Council appreciating the publication 
and recommending it to the notice of scholars and patrons of learning. 

(n) That the Executive Committee place on record the deep sense 
of appreciation of the services rendered by Dr. S. K. Belvalkar as Deputy 
President of the Conference from 1938 to 1940 and express its grateful 
thanks to him. 

M. H. Krishna, S. K. Belvalkar, 

General Secretary . Chairman . 

MINUTES OF THE COUNCIL MEETING HELD AT 9 AJVI. 
ON 23-3-1940 AT THE ORIENTAL INSTITUTE HALL 

{The Acting President Dr. R. C. Majumdar was in the Chair) 

1. The rules regarding the membership of the Council were read and 
the signatures of the members qualified to take part in its work were taken* 
The following .qualified members were present: 

1. Dr. R. C. Majumdar. 

2. Dr. S. K. Belvalkar. 

3. Dr. S. Krishnaswami Aiyangar. 

4. Dr. Lakshman Sarup. 

5. Prof. P. P. S. Sastri. 

6. Dr. M. Nizamuddin. 

7. Dr. H. C. Rayachaudri. 

8. Dr. U. N. Ghoshal. 

9. Dr. M. Rama Rao. 

10. Dr. N. Venkataramaniah. 

11. Dr. V. Raghavan. 

12. Mr. C. R. Krishnamacharlu. 

13. Mr. Bhabatosh Bhattacharya. 

14. B. M. Barua. 
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15. Mr. P. Anujan Achan. 

16. Dr. M. H. Krishna. 

17. Dr. S. K. De. 

18. Dr. H. C. Ray. 

19. Mr. Bisheshwarnath Reu. 

20. Dr. Manilal Patel. 

21. Dr. G. H. Bhatt. 

22. Prof. S. P. Chaturvedi. 

23. Mr. C. Sambaiya. 

24. Mr. C. Srinivasalu Chetty. 

25. Mr. T. C. Srinivasa Aiyangar. 

26. Mr. V. V. Srinivasa Aiyangar. 

27. Dr. K. C. Varadachari. 

28. Prof. K. V. Rangaswami Aiyangar. 

39. Mr. V. R. R. Dikshitar. 

30. Prof. C. S. Srinivasachari. 

31. Mr. A. N. Krishna Aiyangar. 

32. Principal A. Chinnaswami Sastri. 

33. Dr. A. S. Altekar. 

34. Mr. N. G. Sardesai. 

35. Mr. T. L. Shah. 

36. Mr. P. C. Divanji. 

37. Mr. G. J. Somayaji. 

38. Dr. V. S. Sukthankar. 

2. The following ten persons, recommended by the Reception Com¬ 
mittee, were co-opted on the Council. 

1. Rao Bahadur K. V. Rangaswami Aiyangar. 

2. Devan Bahadur P. Subbiah Mudaliar. 

3. Sri. T. A. Ramalinga Chettiar. 

4. Sri. T. C. Srinivasa Aiyangar. 

5. Sri C. Sambaiya Pantulu Garu. 

6. Sri. A. N. Krishna Aiyangar 

7. Dr. K. C. Varadachariar. 

8. Sri. V. V. Srinivasa Aiyangar. 

9. Pandita Sarvabhauma A. Chinnaswami Sastriar. 

10. Sri C. S. Srinivasalu Chetty Garu. 

3. Resolved that the Bye-laws for conducting elections framed on the 
basis of the Trivandrum resolutions be approved and made applicable to all 
elections commencing from the current session. 

4. (The Council then proceeded to the election of 14 members of the 
New Executive Committee. Twenty-eight names were duly proposed 
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and seconded and voted upon by ballot. Kao Bahadur C. R. Krishna- 
macharlu and Mr. C. Srinivasatu Chetty were appointed as scrutinisers.- 
As a result the following fourteen members of the New Executive Com¬ 
mittee were elected : 

1. Dr. M. H. Krishna. 

2. Dr. R. C. Majumdar. 

3. Prof. K. V. Rangaswami Aiyangar. 

4. Dr. S. K. Belvalkar. 

5. Prof. P. P. S. Sastri. 

6. Prof. C. S. Srinivasachari. 

7. Mr. V. R. R. Dikshitar. 

8. Dr. V. S. Sukthankar. 

9. Dr. S. K. De. 

10. Mr. P. V. Kane. 

11. Dr. S. Krishnaswami Aiyangar.. 

12. Rao Bahadur K. N. Dikshit. 

13. Prof. A. S. Altekar. 

14. Dr. M. Nizamuddin. 

5. Resolved that Rao Bahadur C. R. Krishnaniacharlu and Mr. C. Sri- 
nivasalu Chetty be thanked for acting as Tellers. 

6. Resolved that the All-India Oriental Conference notes with great 
satisfaction the completion of one more Parvan, namely, the Udyoga-parvan, 
edited by Professor S. K. De, of the Critical edition of the Mahabharata 
which is being brought out by the Bhandarkar Oriental Research Institute, 
Poona; and in view of the eminently satisfactory character of the work 
done so far, the Conference trusts that funds will be liberally placed at the 
disposal of the Institute by the Ruling Princes, Universities and the public 
of India to enable the Institute to complete this all-important work with 
expedition and efficiency. 

7. Reported the Bye-laws drafted on the basis of the Trivandrum 
resolutions about the mode of conducting elections of the General President 
and Section-Presidents. 

i. At the end of each session of the Conference, the newly constituted 
Executive Committee and such former General Presidents of the Conference 
as may be present at the session shall elect the General President of the 
next session of the Conference. 

(a) The Chairman of the Executive Committee shall preside at this 
meeting. He shall have a vote and a casting vote. 

(&) Ordinarily the same person shall not be elected General President 
for two consecutive sessions or be eligible for re-election until three sessions 


are over. 
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(c) In case of a vacancy, occurring after the election and before the 
next session meets, the vacancy shall be forthwith notified to the Executive 
Committee, who will proceed to elect a General President to fill up the 
vacancy, and the election shall be carried on as under : 

“ The General Secretary of the Conference shall circulate nomination 
papers to Members of the Executive Committee inviting nomination for the 
vacancy, to be returned to him within a specified date. After receipt of the 
nomination papers, the General Secretary shall again circulate the name or 
names duly nominated, and issue voting papers, if there is more than one 
nomination, to the Members of the Executive Committee. On receipt of the 
voting papers on the date notified in the voting papers, the General Secretary 
shall count the votes and submit a statement of the result of the election to 
the Executive Committee for confirmation. If there is a tie between two 
nominees, the matter will be decided by the Executive Committee, who shall 
then direct the General Secretary to communicate the final result to the 
electors and to the nominee who has been elected. 

“ Provided that if the vacancy occurs less than one month before the 
session meets, the General Secretary shall arrange the election by curtailing 
the elaborate procedure laid down above, and that if this not possible, the 
office-bearers will elect the General President and inform the Executive 
Committee accordingly.” 

(ii) At the end of each session of the Conference, the newly constituted 
Executive Committee, the Section-Presidents of the session concluding, and 
such section-presidents of former sessions as may be present shall elect the 
Section-Presidents of the next session of the Conference. 

(a) A list of Section-Presidents for the last four sessions shall be 
supplied to the members electing. 

(/>) The Chairman of the Executive Committee shall preside, and 
he shall have a vote and a casting vote. 

■'(c) Ordinarily the same person shall not be elected President of the 
same section for two consecutive sessions. 

(</) The result of the election shall be communicated by the General 
Secretary to the persons elected, who will be requested to take charge and 
organise the individual sections for the next session of the Conference. 

(c) In case of a vacancy in any section, occurring after the election 
and before the next session meets, the General Secretary shall inform the 
Executive Committee, and shall proceed to fill up the vacancy by election in 
the same manner as under 1 (c). 

8. Moved by Prof. C. S. Srinivasachari: 

(a) That the Conference congratulates the authorities of the Tirupati 
and Tirumalai Devasthanam and the Government of Madras on the 
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^establishment of the first teaching and research Institute, dedicated to Oriental 
Learning, in Southern India and maintained out of non-government resources. 

( b ) That the Conference notes with satisfaction the establishment of 
a teaching and research Institute, named Bharatiya Vidya Bhavana, in 
Bombay, and congratulates the organisers of the Institute upon its vigorous 
programme of academic and research activities. 

The motions were accepted and resolutions were passed accordingly. 

9. Moved by Prof. C. S. Srinivasachari: 

(a) That the Conference urges upon the management of temples and 
religious institutions generally in this country and upon heads of religious 
foundations to devote a part of their surplus resources to the endowment of 
Oriental Libraries and Teaching and Research Institutions and to make 
grants-in-aid to such Institution, founded with the object of specialising, so 
far as possible, in accordance with local, provincial or sectional require¬ 
ments and avoiding duplication of effort and dissipation of resources. 

(b) That the Conference recommends to the Custodians of Oriental 
Manuscript Libraries and Bhandaras in India a liberal policy with regard 
to the loan of manuscripts or supply of mechanical transcripts to scholars 
engaged in research in oriental subjects. 

(c) That the Conference recommends to the governments of Indian 
States, which have not yet established departments of archaeological explora¬ 
tion and excavation, the establishment of such departments for undertaking 
this important work either by individual or conjoint effort. 

(d) That the Conference desires to impress upon the Government 
of India the urgent need for the association of qualified Indians outside the 
Archaeological Department in the work of archaeological survey and for 
provision of adequate funds for the promotion of exploration and excavation. 

The motions were accepted, and resolutions passed accordingly. 

10. The following recommendations were referred to the Executive 
Committee for consideration and necessary action, if any : 

(a) That there should be in future a section of the Conference on 
Greater India. 

(b) That the Conference notes that religious and other structures, 
ancient and modern, in this and other provinces are generally maintained in 
an unsatisfactory condition, or repaired, remodelled and renovated without 
regard to archaeological principles, and therefore desires to press upon 
Government and the public, and especially on those who are in charge of 
such structures and on statutory bodies superintending the administration 
of religious foundations, the necessity of maintaining them satisfactorily and 
of designing and executing all works of repair, renovation and addition in 
strict conformity with archaeological principles, requesting that immediate 
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Ethnology 
Fine Arts 
Technical Sciences 
Non-Local Languages 

Local Indian Languages 


M. H. Krishna, 
General Secretary. 


Mr. M. D. Raghavan, Madras. 

Principal Percy Brown, Calcutta. 

Mr. Jogeshachandra Roy, Calcutta. 

Dr. Baburam Saksena, M.A., D. Lit., 
Allahabad. 

(i) Marathi—Mr. P. V. Kane, Poona. 

(ii) Telugu—Dr. C. R. Reddy, Waltair. 

(ifi) Kannada—Mr. Masti Venkatesa 

Iyengar, Bangalore. 

(iv) Urdu—Prof. A. S. Siddiqi, M.A., 
Ph. D., Allahabad. 

(Sd.) R. C. Majumdar, 

Ag. President . 


PROCEEDINGS OF THE CLOSING SESSION 
HELD IN THE HALL OF THE ORIENTAL INSTITUTE ON 
23-3-40 AT 4-30 P.M. 


{In the unavoidable' absence of the acting President , 

Dewan Bahadur Dr. S. Krishnaswami Aiyangar , M.A., Ph.D. y 

was elected to the Chair and conducted the proceedings) 

1. The following condolence resolutions moved from the Chair were 
passed by the whole assembly standing : 

(a) That the Tenth All-India Oriental Conference held at Tirupati, 
March 1940, places on record its sense of deep grief at the demise of His 
Highness Sir Sayaji Rao, the Gaekwad of Baroda and Patron of the 
Seventh Session of the Conference. 

(b) That the Tenth All-India Oriental Conference held at Tirupati, 
March 1940, places on record its sense of deep grief at the demise of His 
Highness Sir Sri Kanthirava Narasimharaja Wadiyar Bahadur, Yuvaraja 
of Mysore, the Vice-Patron of the Eighth Session of the Conference. 

(c) That the Tenth All-India Oriental Conference, held at Tiru¬ 
pati, March 1940, places on record its sense of deep grief at the demise of: 

(i) Dr. Brajendranath Seal of Calcutta. 

(ii) Dr. Bruno Liebich of Munich. 

(iii) Prof. Jarl Charpentier. 

(iv) Rai Bahadur Dayaram Sahni. 

(v) Mr. N. G. Majumdar. 

(vi) Dr. J. Wackernagel of Basle. 

(vii) Dr. Dinesh Chandra Sen. 
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2. On behalf of Mr. R. V. Poduval, B.A., Local Secretary of the- 
Trivandrum Session of the Conference, Kao Sahib Prof. C. S. Srinivasa- 
chari, formally presented to the Conference the Report of the Proceedings 
and Transactions of the Ninth All-India Oriental Conference held at Tri¬ 
vandrum in December 1937. 

3. Dr. M. H. Krishna, M.A., D. Lit., General Secretary, made the 
following announcements: 

(a) That the invitations for the next session of the Conference were 
received from the Benares Hindu University and from Hyderabad and 
that the Hyderabad invitation was accepted. 

(b) That Mr. G. Yazdani, M.A., O.B.E., was elected President of 
the Hyderabad session of the Conference. 

(c) That the following four office bearers were elected : 

(i) Honorary Treasurer: Rao Bahadur K. V. Rangaswami 

Aiyangar, M.A. 

(ii) General Secretaries: Dr. M. H. Krishna, M.A., D.Lit.,. 

D. S. K. De, M.A., D.Lit. 

(iii) Local Secretary : Dr. M. Nizamuddin, Ph.D. 

(d) That the following scholars were elected Members of the Exe¬ 
cutive Committee for the next session : 

(i) Dr. R. C. Majumdar, M.A., Ph.D. 

(ii) Rao Bahadur Dr. S. K. Belvalkar, M.A., Ph.D. 

(iii) Prof. P. P. S. Sastri, M.A. 

(iv) Rao Sahib Prof. C. S. Srinivasachari, M.A. 

(v) Mr. V. R. Ramachandra Dikshitar, M.A. 

(vi) Dr. V. S. Sukthankar, M.A., Ph.D. 

(vii) 'Mr. P. V. Kane, M.A., LL.M. 

(viii) Dewan Bahadur Dr. S. K. Iyengar, M.A., Ph.D. 

(ix) Rao Bahadur K. N. D. Dikshit, M.A. 

(x) Dr. A. S. Altekar, M.A., D.Lit. 

(xi) Dr. Lakshman Sarup, M.A., D.Phil. 

(xii) Dr. Hemchandra Ray, M.A., Ph.D. 

(xiii) Dr. M. Rama Rao, M.A., Ph.D., B.Ed. 

(xiv) Mr. K. C. Chattopadhyaya, M.A. 

(e) That the following scholars were elected as Presidents of the 
various sections for the Eleventh Session to be held at Hyderabad in 
December 1941. 

Vedic ... Dr. Manilal Patel, Ph.D., Bombay. 

Iranian ... Kaikobad Nausharwan Esq., Poona. 

Islamic Culture ... Dr. M. Z. Siddiqi,M.A.,Ph.D., Calcutta. 
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Arabic and Persian 


Dr. S. Muhammad Hussain Nainar, 


‘Classical Sanskrit 
Ardhamagadhi 
Philosophy 
History 
Archeology 
Philology 

Ethnology 
Pine Arts 
Technical Science 
N on - Local Languages 

Local Indian Languages 


M.A., LL.B., Madras. 

Dr. Hari Chand Sastri, D.Lit. 

Dr. A. N. Upadhye, Kolhapur. 

Prof. P. P. S. Sastry, M.A., Madras. 

Prof. K. A. Nilakanta Sastri, Madras. 
Prof. V. V. Mirashi. 

Dr. Muhammad Shahidullah, M.A., B.L., 
Dacca. 

Mr. M. D. Raghavan, Madras. 

Principal Percy Brown, Calcutta. 

Mr. Jogeshachanda Roy, Calcutta. 

Dr. Baburam Saksena, M.A., D. Lit., 
Allahabad. 

(i) Marathi—-Mr. P. V. Kane, Poona. 

(ii) Telugu—Dr. C. R. Reddi, Waltair. 

(iii) Kannada Mr. Masti Venkatesa 

Iyengar, Bangalore. 

(iv) Urdu--Prof. A. S. Siddiqi, M.A., 
Ph.D., Allahabad. 


A. Closing remarks from the Chair : 

In concluding the session Dewan Bahadur S. Krishnaswami Aiyangar, 
M.A., Ph.D., the acting Chairman, explained the difficult circumstances 
under which the Tirupati Reception Committee had organised the Tenth 
Session of the Conference at short notice and moved from the Chair the 
following resolution of thanks to the local authorities. 

“ This Conference resolves to record its appreciation of the public spirit 
of the Tirumalai Tirupati Devasthanam’s Committee and the Commissioner, 
Sri C. Sambaiya Pantulu Garu, 13.A., in empowering the Director of the 
Sri Venkateswara Oriental Institute to invite the All-India Oriental Con¬ 
ference to Tirupati and make the necessary arrangements for the Session at 
very short notice, in spite of the fact that the Institute had not completed 
even a year of its existence. 

u This Conference also desires to convey its thanks to the Reception 
■Committee, its Chairman, Sri T. A. Ramalingam Chettiar Avargal, and its 
Honorary Secretary, Sri Rao Bahadur K. V. Rangaswami Aiyangar Avergal, 
M.A., the Principal Sri A. Chinnaswami Sastrigal, and the staff of the 
Oriental Institute, and, in particular, to Dr. K. C. Varadachariar, M.A., 
Ph.D., and Sri A. N. Krishna lAiyangar, M.A., L.T., the Curator of the 
Institute, for the efficient way in which they have organised the manifold 
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arrangements for the comfort of the members and the delegates and the 
'success of the Conference generally. 

“ The thanks of the Conference are also due to the Peishkar of the 
Devasthanam, and to the Headmaster of the Devasthanam Hindu High 
School, Mr. T. R. Krishnamachariar and his staff, for their valuable assist¬ 
ance to the Conference, and particularly, to Bavaji Narayandosaji of the 
Hathiramji Mutt, for the active interest that he has evinced for the Con¬ 
ference. 

“ Lastly, this session wishes also to record its appreciation of the willing 
and cheerful services of the band of young scouts and volunteers who looked 
to the comforts of the Members and Delegates of the Conference during 
their stay at Tirupati.” 

On behalf of the Members of the Oriental Conference Dr. Manilal 
Patel offered thanks to Dr. S. Krishnaswami Aiyangar for acting as Chair¬ 
man of the Closing Session. 

M. II. Krishna, K. V. Rangasvvami Aiyangar, 

General Secretary. Local Secretary . 

SECTIONAL PROCEEDINGS 
1. Vedic Section 

At the morning sitting of the Vedic section on the 22nd March the 
Presidential Address was read out. It had been announced that 8 a.m. on 
the day following the papers submitted would be read and as the meeting of 
:the Pandita Pari shad under my presidency had also been announced to take 
iplace in the morning of the 23rd, arrangements were hurriedly made for the 
disposal of part of the work of reading of papers in the Vedic section and 
from 10 to 11.30 a.m., the papers indicated below were read and discussed. 
On the 23rd on account of the other engagements no time could be found 
for the perusal and discussion of the other papers which, therefore, are to be 
taken as read. 

Papers read. 

1. Dandekar, R. N.: New Light on the Vedic God Savitr. 

2. Lakshminarasimhiah, M.: A Note on the authorship of As'valayana- 
grhya-mantra-vyakha. 

3. Dr. Manilal Patel, Ph.D.: The Padapatha of the sixth Maijdala of 
•the Rgveda. 

Tirupati , (Sd.) Pramatiianath Tarkabkushan, 

24-3-1940. President. 
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2 . Iranian 

Friday , 22mi March 1940 

The Presidential Address on Race Characteristics of Iranians was 
delivered by Prof. D. I). Kapadia, M.A., B.Sc., I.E.S., (Retd.) in the main 
Hall at 9 a.m. when it was attended to with interest also by a number of 
members of the Conference belonging to various other sections. As soon as 
the address was over, the members of the section held their sectional meeting 
in the sectional room and discussion on various papers was taken in hand. 
In addition to members belonging to this section, Messrs. V. S. Agrawala 
of Lucknow Museum, K. C. Chattopadhyaya of Allahabad University and 
Rev. Father David of Mangalore took part in the discussion. 

The papers presented at the Conference were as under : 

1. Azi Dahaka's Astronomical Observatory —by Prof. 11. T. Ankle- 
saria, M.A., Principal, Mulla Feeroz and Sir J. J. Madrassas, Bombay. 

2. The Traditional date of Zarathushtra :—Is Dr. West’s correction 
necessary ?-~By Prof. Kshetresa Chandra Chattopadhyaya, University of 
Allahabad. 

3. A Critical review of ’KisseJi Sanjan —being the Traditional His¬ 
tory of the Parsee Migration to India—By Lt. Col. M. S. Irani, I.M.S. 
(Retd.), Poona ; 

4. “ Ragha ” the Birth-place of the mother of Prophet Zarathush¬ 
tra —By Mr. Kaikhosru A. Fitter, Bombay. 

5. “ Din-e-llahi ” of Akbar —By Mr. Navroze C. Mehta, M.A.,. 
I lombay. 

6. Interpretations of some Avesta and Pahlavi Words —by Ervad 
Maneck F. Kanga, B.A., F.C.I., etc., Bombay. 

7. Ideals of Love and Service in Zoroastrianism ; their value to 
Humanity especially in Modern Times”--by Mr. Jehangir Boman-shah, 
Vakil, B.A., Bombay. 

8. “ Nimrod and Zohak ” a Mythico-Historical Parrallel—by Mr. 
Jehangir M. Desai, B.A., M.R.A.S., Navseri. 

9. Ancient Indian Alphabets : their Iranian Origin — by Mr. Sohrab 
J. Bulsara, M.A., Bombay. 

10. Mali Bahhtar or BuklitU r —By Khan Saheb Jal D. Kanga, B.Sc., 
Bombay- 

11. The All Conquering Fire of Al Koran-c-Shariff—by Mr. Nana- 
bhoy F. Mama, B.A., LL.B., Bombay. 

13. Salman-al-Farisi—by Mr. Jamshedji E. Saklatvala, Bombay. 

The authors of papers II, III, IV and V being present at the meeting, 
read their papers and discussion followed ; in the absence of the authors of 



XC1X 


papers I and VI, these papers were read by the President and subsequently dis¬ 
cussed at the meeting; the authors of papers VII, VIII, IX, X, XI and XII 
not being present their papers were taken as read and their summaries only 
were read and discussed, the members present not being in a position to 
pronounce any opinion on some of them. Thus after a prolonged sitting the 
section closed its business at 1 p.m. 

Tirnpati , KAPADIA, 

22nd March 1940. President ► 


3. A & B. Proceedings of the Sections for Arabic, Persian 
and Islamic History and Culture 


The following papers were submitted for discussion : 

1. Arabic and Persian words in Tamil Language by Dr. S. M. H.. 
Nainar of the Madras University. 

2. Some rare manuscripts at various Libraries—by Moulvi Abdul 
Azeez Rajkote of Muslim University, Aligarh. 

3. Contributions of the Moslems to the Science of Mathematics—by 
Dr. Hadi Hasan. 

4. A short summary of Bahri’s Urusi Irfan—by Mr. S. A. W.. 
Bokhari, M.A., L.T. 

5. Ni‘mat Khan-i’ Ali as an eminent personality of Aurangazeb’s- 
Court—by Dr. Nizamuddin, Hyderabad. 

6. Three unique Arabic manuscripts from Istanbul—by Dr. V. A. 
Hamdali of Junagad. 

7. Awhaduddin of Kirman-Misbahul-Arwah by Dr. V. A. Hamdali 
of Junagad. 

8. Qazi Shahabuddin Daulatabadi by Syed Usha of Madras 
University. 

9. Al-Qadi-ul-Fadil and his diary by Dr. M. Abdul Haq, Principal,. 
Government Muhammadan College, Madras. 


4. Classical Sanskrit 


Abdul Haq, 
President . 


In the unavoidable absence of the President-elect, Dr. C. Kunhan 
Raja, Prof. P. P. S. Sastri of the Presidency College, Madras was requested 
to occupy the Chair. The Sessions began at 10 a.m. and concluded at 
12 Noon. The following papers were read and discussed : 

Subject 

1. Paper No. 13. The Yamaka Poet Vasudeva—by Venkatarama 
Sarma, V. 
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2. Paper No. 11. Appayyas II & III- by V. Raghavan. 

3. „ „ 8. Kalidasa, the Great Poet and Dramatist—by 

M. C. Krishnaswamy Aiyangar. 

4. ,, „ 12. Kumaratatacarya, the real author of some of 

the works ascribed to King Raghunathanaik 
of Tanjore - by V. Raghavan. 

5. ,, „ 16. The date of Suktiratnahara of Kalingarayastirya 

—by V. Raghavan. 

6. „ „ 20. Candesvaras' own account of himself and of his 

patron, Harisimhadeva—by Bhabatosh Bhat- 
tacharya. 

7. „ „ The sources of Dharma and their comparative 

Authority—Bhattukanath Bhattacharya, Pro¬ 
fessor, Rippon College, Calcutta. 

8. „ ,, 19. Sanskrit Language—Lingua Franca of India— 

Gunde Rao Harkare. 

9. ,, ,, 10. of the Vedic Section. Problems of Identity - 

by P. P. S. Sastri. 

10. ,, ,, 4. Andhras contribution to Sanskrit Poetics— 

Rasagangadhara-- by B. Venkataramanayya. 

11. ,, „ 9. A Note on a Sanskrit Drama of the 16th Century 

-by H. C. Ray. 

12. „ „ .... Thoughts on S'abara Bhasya -by A. Chinna- 

swami Sastri, Principal, S. V. S. College, 
Tirupati. 

As no other person was present with his paper the Session was dis¬ 
solved after a vote of thanks proposed to the Chair by Sri T, A. Venkates- 
vara Dikshitar, S. V. Sanskrit College, Tirupati, and by Pandita Sarva- 
bhauma Mahamahopadhyaya A. Chinnaswami Sastriyar, Principal. 

(Sd.) P. 1 :> . S. Sastri, (Sd.) T. K. Gopalaswami Aiyangar, 
President. Secretary. 

22-3-1940, 

5. Ardha-Magadhi, Prakrit, Etc. 

Professor 13. M. Barua of the Calcutta University presided over this 
Section. He delivered his Presidential address in the hall of the Hindu High 
School of Tirupati, at 8.30 a.m., on the 22nd March 1940, drawing atten¬ 
tion of the scholars to a number of problems that remain yet to be solved 
in connection with Prakrits, and making a broad survey of the field of study 




and investigation, opened and widened so far by the publication of texts and 
original researches relating to the subject. He emphasized the need of 
compilation of a Prakrit lexicon on a scientific basis and preparation of a 
concordance of the texts of the Pali Canon—and Jaina Agama with cross- 
references to the contemporary and earlier Brahmanical scriptures. 

The section meeting for the discussion of papers on the subject was held 
at 1.30 p.m. at the Sri Venkateswara New Choultry. Just two papers 
were read, one by Dr. A. N. Upadhye, M.A., D.Lit., of Kolhapur, and the 
other by Prof. Hiralal Jain, M. A. of the King Edward College, Amraoti.— 
Among those present were Prof. S. K. Chatterjee, Professor H. C. Kay 
Chaudhuri, Professor Bfelvalkar, Prof. A. S. Altekar, and Professor Atreya. 
Dr. Upadhye gave a lucid account of the text of a Prakrit work, called 
Kamsavaho , of the 17th Century A. D., edited by him, with a critical 
estimate of its literary, linguistic and historical values. He also presented a 
personal account of its author, Rama Panivada who hailed from Malabar. 
The paper evoked an important discussion with regard to the Prakrit diction 
of the text in which Prof. S. K. Chatterjee and others took part. 

Professor Jain in his paper, stressed the unique importance of the 
Sat.khandagama and their three commentaries by Virasena as enabling us to is 
restore to a large extent the contents of the twelfth Anga, Drstivada, which was 
known to have been irrevocably lost. The Chairman requested Professor Jain 
to add an appendix to his valuable paper containing a comparative table of 
contents of the Drstivada as given in the Thanamga on the one hand, and may 
be gathered from the Satkhaitdagama and their commentaries on the other. 

(Sd.) B. M. Bania, 

Presidents 

6. Philosophy and Religion 

The Presidential Address of the Section was delivered by Dr. B. L 
Atreya in the Devasthanam Hindu High School Hall at 2 p.m. on 22nd 
March, 1940. Dr. Belvalkar, Mr. P. V. Kane and others were present. 
After the Presidential Address the sectional meetings were adjourned to the 
23rd March, at 8-30 a.m. There were 34 papers submitted to the section* 
The following were read and some of the papers were discussed. 

1. Dr. P. T. Raju’s on “the Buddhistic and Advaita Points of view.” 

2. Mr. Lakshminarasimhiah’s “ The Pranava and its importance.” 

3. V. Bhattacharya’s “ Theory of Negation.” 

4. C. V. Sankara Rao’s paper on “ the S'aiva-siddhanta view of Per¬ 
ception.” 

5. N. Aiyaswami Sastri’s “ Bhavaviveka and His method of Ex¬ 
position.” 
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6. l)r. Paninjape’s “ Text of the Nyaya-stitras according to Vacas- 


pati Mis'ra.” 

7. Mr. M. A. Krishnaswami’s “ Who is Bhus'anakara ” ? 

Mr. T. Srinivasaragavachari’s papers on “The Benighted Three ” 
and “ Lakshmana, the Karma Yogi.” 

9. Yamunacharya’s “ A Note on the Vis'istatadvaitic Cosmology.” 

10. Mr. Hemchandra Sastri’s “ Conception of Yogamava.” 

11. Dr. Maryla Falk’s paper on “ The Evolution of the Skandhas.” 

12. Mr. S. G. Narasimham’s “Theory of temperament. 

The section met after a short adjournment in the School Hall at 2 p.m. 
when the following papers were read and discussed. 

13. Mr. P. S. Naidu’s “Foundation and sketch plan for a new 
treatise in Indian Philosophy.” 

14. Mr. K. Venkatarama Sastri’s paper on “ Absolutism of Vedanta, 
according to Gaudapada.” 

15. Dr. Mario Carelli read a paper on “ the Sekoddes'atika of Naropa.” 

16. Mr. N. Sivarama Sastri read a paper on “ The Date of the 


Nyaya Siitra.” 

17. Mr. T. A. Venkateswara Dikshitar gave a summary of his paper 
on “ dreams ”. 

PS. Dr. K. C. Varadachari spoke on his paper “ On the relation be¬ 
tween the Mystical and Religious Consciousness as found in the Commentary 
on Is'avas'yopanisad by Sri Vedanta Des'ika.” 

The President complimented the several contributors On the high level 
of the papers as also the large number of papers contributed to the section. 
The problems were fundamental and varied and the discussions on the 
several papers promised a big future for the section. With a vote of 
!hanks the section terminated at 8-40 p.m. 

(Sd.) K. C. Varadachari, 
Secretary. 


8. History 


The Section met at 9 a.m. on the 22nd March 1940 ; and 1 requested 
Dr. D. C. Sircar, M.A., Ph. D., of Calcutta University to act as Secretary 
to the Section. The Presidential Address was delivered by Professor 
C. S. Srinivasachari at 10 a.m. on 22-3-1940 under the chairmanship of 
Dr R. C. Majumdar, Vice-Chancellor, Dacca University. The following 
papers were read and discussed in the first session : 

1. A Tamilian Invasion of Northern India: by Mr. T. G. Arava- 
mudham, M.A., B.L., L.T., Madras. This was followed by an interesting 
discussion in which Dr. M. H. Krishna, Dr. A. S. Altekar, Dr. H- C Ray 
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’Chaudhuri and Professor Rao Bahadur K. V. Rangaswami Aiyangar took 
(part. The discussion turned upon the likelihood of the Early Maukharis 
ibeing attacked by South Indian powers like the Tamil Colas and the 
Kadamba S'arina. 

2. King Candra of the Mehrauli Pillar inscription; by Dr. D. C. 
Sircar of the Calcutta University. The paper was read at the Archaeological 
.Section at which the members of the History Section were also present. 

3. A Note on Four Letters of the Tipu Sultan. 

4. A Note on the Line of Krsijagupta. 

Both by Prof. H. C. Ray, University of Calcutta. 

5. Notes on certain Post-Maury an Dynasties ; by Prof. Dr. H. C. 
Kay Chaudhuri of the Calcutta University. 

These three papers (3-5) were followed by some discussion that was 
instructive. 

6. Foundations of Guhila Power in Vagada ; by Mr. G. C. Ray 
'Chaudhuri, M.A., B.L., Calcutta. 

7. Identification of Udayana of Kaus'ambi with Udayin of Magadha ; 
•By Prof. H. C. Seth, Nagpur. 

rhe Advent of the Arabs in Hindustan : Their Relations with the 
Hindus and Occupation of Sind ; by Shams-ul-Ulama M. A. Gani, Jubbulpore. 

In the discussion of this paper, Mr. Nizamuddin of Hyderabad, 
Prof. H. C. Ray Chaudhuri and Prof. C. S. Srinivasachari took part. 

The section met again at 8-30 a.m. on the 23rd and discussed three 
papers, (1) the first by Prof. Dr. M. H. Krishna of Mysore and bearing on 
Shahji s lonib at Hodigere.’ In the course of the discussion which was 
interesting, it was pointed out that Sivaji was always spoken of in Mysore 
as Bangalore Sivaji. Ihe paper proves that Shahji’s death took place on 
the 23ul I H ebruary, 1654 and the funeral ceremonies were performed by 
Lkoji. (2) The next was 4 A Note on the Godavari Grant of Prithivi mula* 
by Mr. K. S. Yaidyanathan which was read by Mr. E. S. Varadaraja Aiyar. 
(3) The third was by Mr. V R. Ramachandra Dikshitar of the Madras 
University who read a paper on 1 Karnataka in Ancient Tamil Literature ; 
and the discussion that followed was lively and participated in by Dr. N. 
Venkataramaniah, Prof. C. S Srinivasachari, Prof. IJ. N. Ghosal, Mr. T. C. 
Srinivasa Aiyar and Prof. H. C. Ray Chaudhuri. 

The session adjourned at 9.30 and met again at 2 p.m. on the same 
day, when seven papers were read and discussed. These were : 

1. The Early Rastrakiltas of the Deccan and the Nizam’s Domi¬ 
nions ; by Pandit Reu of Jodhpur. 

2. Gonka II and the Calukyas ; by Prof. K. A. Nilakanta Sasrri of 
Madras University, the paper being read by Mr. M. Rama Rao of Guntur. 



3. Need for Better Co-operation between men of Science and Oriental 
Scholars; by Mr. A. R. Khan—also read by Dr. M. Rama Rao. 

4. New Light on the Origin of the Jethwas ; by Prof. A. S. Altekar 
of the Benares Hindu University. 

5. The History of Warrangal; and (6) The Kakatiyas and the- 
Yadavas, both by Mr. M. Rama Rao. This was followed by a discussion in 
which Dr. Altekar and Mr. C. S. Srinivasachari took part. 

7. The Right of a Maiden to Dowry under Hindu Law ; by Mr. A. S. 
Nataraja Aiyar, Advocate, Madras. This was followed by a debate in which 
Mr. T. G. Aravamuthan and Prof. Altekar participated and the implications 
of Pradanikam were explained. 

It being now the time for the meeting of the General Session (4 p.m.)- 
the History Section closed ; and the following papers of which the authors 
were not present were taken as read. 

t. ‘ The Revenue History of Oudh’ by Syed Abu Muhammad, 
Allahabad. 

2. * The Nature of the Administrative Divisions of the Mughal 
Empire * by Dr. P. Saran, Benares. 

3. 4 The capitals of the Yakatakas ’ by Prof. V. V. Mirashi, Nagpur.. 

4. ‘A Few Moghul Documents’ by Khan Bahadur Zafar Hasan, Agra. 

5. 4 Ancient Indian History and Research Work’ (2 copies) by 
Mr. P. C. Divanji, Ahmedabad. 

6. * Badapa and Tala * (Two P^astern Calukya Kings), by Prof. 
K. R. Subramaniam, Vizianagaram. 

7. 4 Studies in Early Buddhist Historiography’ by Prof. U. N. 
Goshal, Calcutta. 

8. 4 The Eastern Ganga Era ’ by Mr. R. Subba Rao, Rajamundry. 

9. 4 An incident of the last days of Nawab Mr. Nizam Ali Khan’ by 
K. Sajun Lai, Hyderabad. 

10. 4 Ashok Dislodged ’ (Printed pamphlet) by Dr. T. L. Shah, 

Ahmedabad. 

The paper of Dr. N. Venkataramaniah, University of Madras on; 
‘Jatacoda Bhima’ was instructed not to be read as having been pub¬ 
lished elsewhere. The paper on 4 Vanci ’ the Capital of the Ancient 
Cera Kingdom, identified with Tiruvancikalam in the Cochin State 
may be transferred to the Tamil Section if deemed advisable. 

A vote of thanks was proposed to the President of the Section and 
to the Secretary by Dr. A. S. Altekar and carried. 

(Sd.) C. S. Srinivasachari, 
President , 
1-4-1940 
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9. Ethnology 
2 1st March 1940 

Met at 9 a.m. in the room assigned for the section in the T. T. Devas- 
thanam High School. 

Dr. M. H. Krishna, the Section President took the chair and read' 
his address from a type script. Among those present were Rao Bahadur 
Dr. Belvalkar, Prof. B. M. Srikantiah, Rao Bahadur C. R. Krrshnamacharlir 
and about 30 others. The following papers were read and after each of 
them an interesting discussion followed. (See book of summaries). 

1. By M. D. Raghavan. 

2 . Sunworship by Mr. M. Yamuncharya. 

3. Read and discussed. 

4. Buddhism in Ancient Kerala—Read and discussed. 

5. Taken as read. 

6. Temples of Kerala. 

7. Coorg. 

8. On worship in Mysore. 

9. Spirit dances. 

10. Dead. 

11. Hayavadana Rao. 

The Section closed at 1 2 noon. 

(Sd.) M. H. Krishna, 
President, 

Anthropology Section.. 
25-3-1940 

10. Fine Arts 

(a) Sculpture and Painting 

In my opinion the following papers contributed to my section should' 
be printed : 

1. K. R. Venkataraman : Two unique South Indian monuments.. 

2 . R. S. Panchamukhi : The Gandharvas and Kinnaras in Indian 
Iconography. 

I take this opportunity to contratulate you on the very successful sitting 
of the Conference due to your untiring industry and skilful organization. 

(Sd.) O. C. Gangoly, 

President~ 
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(b) Music 


1. Presidential Address. 

2. The Seven svaras in Carnatic music... 

3. The scheme of 72 Melas in Carnatic 

Music 

4. The influence of Exotic Music on the 

development of South Indian Music. 

5. Sangita Sara Sangraham 

h. Cathurdaijdi in Carnatic Music 
7. Some of the main features of the South 
Indian Music 

•S. Pallavi Doraswami Iyer—A life sketch. 
9. Rsigns and Rasas with particular refer¬ 
ence to South Indian operas 

ID. Resolutions at the Conference 


T. V. Subba Rao. 

S. Subramanya Sastri. 

T. L. Yenkataraman. 

Prof. P. Sambamurthi 
Dr. V. Raghavan. 

M. Kamakrishna Kavi. 

Mr. C. Ponniah Pillai. 
C. Subramania Iyer. 

Srimati K. Yarada- 
lakshmi, 13. A. 


Resolutions 


This Conference suggests to the Government of India, that a Com¬ 
mission of Music scholars be appointed to visit Greater India and submit 
a report on the influences suggested by the Music of India on the develop¬ 
ments of the Music of Greater India. 

1 . 'Phis Conference suggests to the Government of Madras to take 
early steps for the starting of music courses in the Presidency College, 
Madras, as no other college in the Madras Presidency has sought affiliation 
in the subject so far. 

3. This Conference suggests that early arrangements be made for the 
starting of the Sangita S'irontnani Course in the Sri Venkateswara Oriental 
Research Institute, Tirupati. 


12 . 


(Sd.j T. Y. Subba Rao, 

President . 


Philology 


22-3-1940 

10.30. a.m. to 11 a.m.: 

Presidential Address. Ry Dr. V. S. Sukthankar. 

Papers read : 

(1) Dr. Manilal Patel: Hoplologies in O.l.A. Observation by 

(i) (ioda N arnia. 

(ii) Chidambaranatha Chettiyar. 
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(iii) Chairman. 

(2) K. Ramkrishnayya: Dravidian Infinitive Remarks by Godft 

Varma, K. 

(3) S. P. Chaturvedi, Scholastic disquisition in the Paninian Sys¬ 

tem of Grammar. 

(4) Goda Varma; Dravidian Pronouns of the First and Second 

Persons. 

(5) Narahari: Rumania’s Contribution to Philology and My¬ 

thology. 

(6) Chidambaranatha Chettiyar : Tamil Syntax. 

(Sd.) V. S. SUKTHANKAR, 

President. 


13— (a) Telugu 


Minutes of the Meetings held—High School Building 

22nd March, 1940, 9 a.m. 

Presidential address delivered. 

Papers Read: (l) “ The influence of Sanskrit Grammar on 

Grammar ” by Mr. G. J. Somayaji, M.A. 

(2) “ Andra P»hasha Samskaramu ” by Mr. T. Venkataratnam, M.A. 
The meeting was adjourned at 10*30 a.m. 

23rd March, 1940. 

Sectional meeting was held at 9 a.m. 

Papers read: (3) “ Bhaskara Kamayana Samasya ” by Dr. N. 
Venkataramanayya, M.A., Ph. D. 

(4) “ Narasabhupaliya ” by Bulusu Venkataramana Sastri. There 
was some discussion about some points in the paper in which Mr. Y. 
Venkataramana, M.A. and Mr. N. Venkata Rao, B.A. have taken part. 

(5) “Historical importance of Narasabhupaliya” by Mr. Y. 
Venkataramana, M.A. 

(6) “ Contemporary poets of Bhoja by Mr. E. V. Raghavachari, M.A. 
With the closing remarks of the President the meeting came to a close. 

Of the papers presented the following two papers may be accepted 
for printing in the Proceedings of the Conference. 

(1) The Influence of the Sanskrit Grammar on Telegu Grammar by 
Mr. G. J. Somayaji. 

(2) The date of Bhaskararamayana, by Dr. N. Venkataramanayya. 

(Sd.) K. Ramakrishnaiya, 
President , 
23*3-40. 
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( b ) Tamil 
22-3-40 

9 a.m. to 11-30 a.m. 

1. Prayer : By Mr. C. K. Subramania Mudaliyar, (Coimbatore). 

2. Welcome by Mr. M. S. Koteeswaran, B.A., L.T., Vellore, and 
proposal of the President. 

3. Reading of the Presidential address by Pewan Bahadur M. R. Ry. 
P. Subbiah Mudaliar. Avl., 15.A., B.L. (President) which lasted half-an-hour. 
It dealt with such matters as the antiquity and the special features of the 
vast field of Tamil literature and the Tamil language. Love towards fellow- 
beings and to all animals. Love towards God and Service, etc., etc. 

4. Altogether 17 papers were received and taken as read as 
the summaries of many of them had already been supplied to the 
members. Short discussion and mention of peculiar features of the 
papers read by members present was then invited by the President and 
the following gentlemen spoke about 10 minutes each about their 
respective papers, viz. 


(i) Messrs. 

A. Chidambaranadha Chettiyar, M.A. 

(in Tamil). 

(ii) 

P. S. Naidu 

(in English). 

(iii) 

IC. S. Varadaraja Aiyar 

(in Tamil). 

(iv) „ 

A. M. Satagoparamanujachariyar 

(in Tamil). 

(v) „ 

C. K. Subramania Mudaliyar 

(in Tamil). 

(vi) 

Rao Bahadur C. M Ramachandra Chettiyar 

(in Tamil). 


5. M. T. C. Srinivasa Aiyangar thanked the President in a short 

speech of about 10 minutes. A programme for the sitting of the Tamil 
Sangain was also disussed and drafted. 

(Sd.) C. K. Subramania Mudaliyar, 

(c) Kannada 

President : Rajaskvasaktha Prof. B. M. Srikantiah 
The following papers were read : 

!• Sesha Aiyengar, H. ... State of Kannada Language from early 

times to the 13th Century. 

2. Panchmukhi, R. S. ... Kannada Manuscripts. 

3. Yamunacharya, M. ... VaisQava Mysticism in Kannada litera¬ 

ture. 

4. Ramachandra Rao, S.... The delineation of Bhima in Kannada 

literature. 




cix 


5. 

Kasturi, N. 

. Relations between Karnataka 



Kerala 

6. 

Sivarama Sastri, N. .. 

. The Poetry of Bendare. 

7. 

Nandi math, Dr. 

. Some problems regarding Basava. 

S. 

Krislmaswami, M. A. .. 

. Tendencies in Kannada literature. 


(Sd.) B. M. SUIKANTIAH, 

Preside tit. 

(d) Marathi 

N. C. Kelkar’s Presidential address was read by Prof. P. V. Kane. 

Dr. R. G. Harshe noted us Secretary. 

Marathi Summary of the papers of those who were not present was 
read out by the President: 

1. Dr. H. R. Divekar spoke about his paper showing Ramadas' 
indebtedness to Devidasa, the author of the well-known Venkates'vara Stotra. 
His priority to Visnudasa—whom he identified with Visnudasa-Nama. 

2. Mr. Shende explained the nature of his paper on ‘ The Territorial 
extent of Maharashtra as found in the Aihole inscription in the 7th Cen¬ 
tury A.n, 

2nd paper by Mr. Shende Antiquity of Maharashtra—In the 5th 
century B.C. Maharashtri was a universally accepted language. The 
three Stages—Maharashtri, Apabhrams'a Marathi names. Mr. Shende will 
later on send a typed copy of the paper. 

3. Prof. Karandikar , Bel gaum. Elements of Marathi Vocabulary. 
Four classes of words—Vaidik, Hindi, Cali, -words found in Dic¬ 
tionaries. 

Kannadi, Dravidian languages—Borrowings from the modern 
languages. 

(Sd.) P. V. Kane, 

Chairman 

22-3-1940. 

( e ) Mala^alam 


22-3-40 


A meeting of the Malayalam Section was held at 4 p.m. on the 22nd 
instant under the presidency of Dr. C. Achyuta Menon of the University of 
Madras. After the Presidential address a paper on 4 Aromalcavakar ’ and his 
times’ was read by Mr. M. D. Raghavan, Assistant Superintendent, Govern¬ 
ment Museum, Madras. This was followed by a discussion and the session 



was adjourned for the next day after a lecture on 4 Lilatilakam ’ by Mr. P 
Anantan Pillai of the Travancore University 


23-3*40 


The Malayalam Section met again at 9 a.m. on the 23rd instant with 
I )r. C. Achyuta Menon in the Chair. The following papers were read and 
discussed : 


1. ‘Lilatilakam’ and its texts by Mr. P. Krishnan Nair of the 
Madras University. 

2. ‘ Kerala Culture between Silappadhikaram and Ramacaritam ’ by 
Sri Joseph Mundasseri. 

Reference were made to the following papers contributed to be read at 
the Conference : 

1. ‘ Kalamezuttum Pattum * by Mr. R. V. Poduval, Director of 
A roll a ologv, Tri vand rum. 

2. ‘ Forms and Movements, Themes and Types in the Folk Dance 
of Kerala,’ by Mr. M. D. Raghavan. 

3. ‘ Vanji problem ’ by Mr. T. I\. Krishna Menon. 

4. ‘ The Fusion of Aryan and Dravidian Elements in the Language 
and Literature of Kerala ’ by Prof. P. Sankaran Nambiyar. 

5. ‘ The Date of Bhagavatham ’ bv Mr. P. Y. Krishnan Nair which 
were taken as read. 

The session terminated after the concluding remarks of the Chairman 
who made a general survey of the papers contributed. 

(Sd.) C. A. Menon, 


(/) Hindi 


President. 


The Hindi Section of the All-India Oriental Conference met at 9. a.m. 
on 22-3-40 under the presidentship of Dr. P. D. Barthwal, M. A., 
D.Lit., Lecturer in Hindi of the Lucknow University. The meeting was 
attended by many north Indian scholars as well as the local lovers of the 
language. The President read out in Hindi his learned thesis about the 
popularity and the richness of the idindi literature. He dwelt at length on 
the Niranjan current of Hindi Poetry. 

Mr. Sivatta Sarma read his thesis on the fifth canto of Svapnavasava- 
datta. 

A paper on the origin of the Urdu language was also read. 

The Secretary for the Hindi Section, Mr. M. Satyanarayana, proposed 
a vote of thanks and the conference came to a close. 

(Sd.) Satyanarayana, 
Secretary . 



14. Indian Languages (Non-Local) 


Held on the Morning of the 22nd March 1940 

The Proceedings commenced at 9.30 a.m. when Prof. Sunitikumar 
Chatterji, President of the Section, read his Presidential Address. Among 
others, the President of the Linguistics (Philology) Section, Dr. V. S. Suk- 
thankar, was present. After the reading of Prof. Chatterji’s Address, the 
reading of other papers was adjourned till 11 o’clock, and the meeting of 
the Linguistic Society of India (which is held on the occasion of the All- 
India Oriental Conference under the joint auspices of the Linguistics and 
Indian Modern Languages Sections) was then held. A statement was 
made by Prof. S. K. Chatterji about the work of the Society, which, since 
it was so decided at the last Oriental Conference at Trivandrum, has been 
removed from Lahore to Calcutta and is functioning from the latter place, 
and Prof. Chatterji placed for the inspection of persons interested the three 
numbers of the Society’s bulletin Indian Linguistics published so far from 
Calcutta. A statement of accounts was made, and the prospects of the 
Society were discussed. New office-bearers for the next term of three years 
were elected. 

At 10.30 the Indian Modern Languages Section adjourned to the 
Linguistics Section to listen to the Address of its President, Dr. Sukthankar. 
At the close of the Address, the members of the Section reassembled in 
their own room to read and discuss papers. The following papers which 
were received were read : 

1. A Western Hindi Dialect discovered in Khulna District of 
Bengal, by Ktishnapada Mitra, B.A., Calcuttta. (Paper read by author 
who was present). This is being printed in Indian Linguistics.) 

2. Polyglottism in Namdev, the poet-saint of Maharashtra, by 
Dr. S. M. Katre, Poona, who state briefly his thesis. There were com¬ 
ments on this paper from Mr. S. R. Shende from Sangli and Prof. 
S. K. Chatterji. 

3. Comparative Study of the Story of Padmavati in the Original 
Hindi of Malik Muhammad Jaisi and in its Bengali version by Alaol, by 
Kalidasa Mukherji, M.A., Calcutta. 

(An abstract of the paper was given by Prof. S. K. Chatterji as the 
author could not attend.) 

4. Types of the Past Participle in Assamese, by Prof. Dr. Bani- 
kanta Kakat, M.A., Ph. D., Cotton College, Gauhati, Assam. 

Prof. Chatterji read and then discussed this paper the author not 
being able to attend. 
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5. Dravidian Elements in Place-names in Bengal, by Krishnapada 
'Goswami, M.A., Research Assistant, Calcutta University. 

This paper was read and discussed by Prof. Chatterji, the author 
being absent. It is now being printed in th q Journal of Department of 
Letters , Calcutta University. 

6. Some suggestions for the Improvement of the Study of Oriental 
Language, by N. R. Kedari Rao, M.A., L.T., Rajahinundry. 

'Hiis paper could not be read at the Meeting, but subsequently in the 
afternoon the author met the President of the Section and one or two others 
interested in the work of this Section, and discussed his points before them. 

The reading of the above papers (except the last) terminated the busi¬ 
ness of the Indian Modern Languages (non-local) Section of the Conference. 


.1st April PBO 


(Sd.) Sun rn Kumar CirATTKKji, 

President. 


11. THE TAMIL SANG AM 
22-3-40 

1-30 i\m. to 5-30 r.M. 

(Combined sitting of the Tamil and Malayalam Sections) 

Mr. T. A. Kamalinga Chettiyar opened the Session by a speech welcom¬ 
ing the Pandits and delegates and started the proceedings by briefly referring 
to tire objects of the Sangam as a new and desirable adjunct to the confer¬ 
ence this year, and said that the one important subject for discussion and 
consideration by the Sangam was the location or identification of VaTici- 
iiKUuignr the ancient Capital of the Ceras-Yanci and said that this 
was arranged at the desire of Sir R. K. Shunmugham Chettiyar, Dewan of 
'Cochin State, lie added that other subjects may also be taken up if time 
permits, and proposed Dewan Bahadur M.R.Ry. P. Subbiah Mudaliyar, 
B.A., B.L., to take the chair, which was carried unanimously. 

The President then took up the chair and started to debate a part the 
said subject by calling upon the several Tamil and Malayalam pandits and 
Professors to speak. 

1. Mr. C. Achyutn Metioii said the old and established theory that 
Tiruvaiieaikalam and Kodungolur (Cranganore) was Vanci, the ancient 
Capital of the Ceras, and that it is good that both 'Jamils and Malayalam 
and the old and new theorists sat together and discussed the question 
(in English). 



cxiii 

1. Mr. M. Raghava Aiyangar , Paijdit (in Tamil), supported the 
theory of Mahavidvan Sri R. Raghava Aiyangar that Vanci was the 
present Karur and cited some authorities. 

3. Mr. C. K. Subramania Mudaliyar (in Tamil), of Coimbatore and 

4. Pandit Mr. N. M. Vcnkataswami Nattar , Tamil Lecturer of 
Annamalai University spoke next: Both these supported the old theory 
and observed among other things Kongu could not be termed or called Cera 
country proper and there were 3 divisions of Kongu and that Karur was 
never known as Cera Capital. The theory that Karur was Vafici is not 
supported by old Tamil Literature. 

5. Mr. V. R. R. Dikshitar supported the theory that Karur was the 
old Vanci. 

6. Dr. Goda Varnia (in Malayalam). 

7 . Mr. Vidvan A. M. Satagoparamanuja Acharyar (in Tamil). 

8. Mr. C. Pannirukai Perumal Mudaliyar (in Tamil). 

9. Mr. Joseph Mundaseri (in Malayalam). 

10. Mr. Rao Bahadur C. M. Ramachandra Chettiyar (in Tamil), all 
these (6 to 10) supported the old theory that Tiruvaficaikalam—Cranganore 
was the ancient Vanci for various reasons they each mentioned. 

11. Mr. Mahavidvan R. Raghava Aiyangar (in Tamil), next spoke 
at some length supporting his theory that Karur was the ancient Vanci and 
referred to the various reasons mentioned in his essay on the subject. 

12. Mr. Anujan Acltan (in Malayalam). 

13. Dr. S. Krishnaswami Aiyangar then spoke at some length con¬ 
firming the old theory that Cranganore (VVestcoast was the old Vanci.) 

Observer 

Mr. T. C. Srinivasa Aiyangar summarized all the speeches abovemen- 
tioned and classified the arguments on both sides and said the question is 
one that should be settled by the both literary and historic authorities put 
together. 

The President in concluding the debate observed that sufficient materials 
are yet to be gathered on the subject. 

Mr. V. V. Srinivasa Aiyangar observed that, that it was doubtful if 
the Ceras while shifting their Capital for various reasons might have carried 
and put the name of their own old Capital to their new towns. He thanked 
the President, the several Pandits, Professors and all those present. 

(The All-India Radio, Trichy, recorded the entire debate in radio.) 

Coimbatore (Sd.) C. K. SUBRAMANIAM, 

Convener 

3-4-1940 Tamil Section and Sangam 

H 



CX1V 


qft g rrcfarU 

rv . rv 

WR 

anqq<ffq qreqfMn ftqfaqmsjRq <??roTft^HTqqq- 
*p f^qf qftqg f<reqfa q^fcn&ift fqsna rw 

^ t^ss^ «ST^ #flRTT (23-3-1940) SlftqRR 
WR^oi RTOI I m 3THRFF^T: 3n^f*fT%l«l: ^TFMT: 5RtTfW: 
qf^rra^rro^i: ifcwm§i i m *tosrhpt iNtftnfoysrc m 
qiq$e I fqqjftflqqfc fl&Rlfi'qraT: qfW^qTsqTqftftfqqfq^T- 
qtfffiqftal:. 4. sftqq«HI«iq$W B^T: qnqftf^MqsnS- 
#ra*$cifWr i^q? JBpkr: *Rn&raw*f^ i 3i%m =q 
gwrc^T: aqf^qfo^frfwq ^qsfaqi a&roft simtoit q«q$$- 
TOi q**teR qq m§ ^ftf^qT^q =q 7RWH 

%qq*RRWiq&Rq: qrtel^ I 

qq: “iftqkqm 3*7: $fa?>n(iMM qfqgqifq q qi” 
?fq ftqqqft$<q qftfqqq*T q^q: »jffcr swq;q ai%T^qiqq qiqg i 
sra BMTfeq; pqq^nq temt qftfoqTqf ?wqt 

qfa q foqqqq<j5*sq qfq) ftggtf: qisgTqFTRqqR ^ “ q«JT *R£q- 

wn ^fqs%3 a&qq^g 3q%i m^qr^i a^qigqTftfasifcft 
qqsfanft qqftag” |fa q^qjq: 3<R*nfqq: sItot N^qj 1 i 

3RRK q?i«#4W q. qqqqiqq^qoi b^ht snmftft 
q33flatoqq:3f%qq I: 3TC qi^fafaqiaqi: fa qf T R Wqfoftq- 
fTCR aigwfo gtfcft ^qforqroft OT^fa^lf^RiqaBqT^q 

1 A sub-committee was appointed on the question of Basic Sanskrit. The report has 
not been received for printing.— Ed. - F 
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mw. qf^T | <RT: SWqfrf qfW^ TOffT 

qf^qqqmT =q qsr^qr’tTOjrcw qfa<r i 


fNqfa siftftw \ 
W M*! ' 

l.fl. (9-4-40)) 



faqft sftlf&rc «*$aq$TftqraqT«iay:, 
arfe«viTCrf9Nfq ni^qfqqT ^^rnif^i- 
^R f rr r ^ qfr^rq%?i.^t^^sq I 


SUCCESSION LIST OF PATRONS AND PRESIDENTS 
Serial 

Num- Place Year Patron General President 

rer 

l. Poona 1919 H. E. Sir George Lloyd, Sir Ra m a k r i s h n a G, 
Governor of Bombay Bhandarkar ; Poona 

(Deputy President Dr. 
A. C. Woolner). 

II. Calcutta 1922 H. E. Lord Ronaldshay, Prof.Sylvain Levi, Paris. 
Governor, Bengal 

III. Madras 1924 II. E. Viscount Coschen, Mahamahopadhyaya Dr. 

Governor, Madras Ganganath Jha, Allaha¬ 

bad. 

IV. Allahabad 1926 H. E. Sir William Maris, Shams-ul-UlamaDr.J. J. 

Governor, IJ.P. Modi, Bombay. 

V. Lahore 1928 H. E. Sir Geoffrey de Mahamahopadhyaya Dr. 

Montmorency, Governor Haraprasad Sastri, Cal- 
of Punjab cutta. 

VI. Patna 1930 H. E. Sir Hugh Lans- Rai Bahadur Hiralal 

down Stephenson, Gov- Kanti. 
ernor, Behar and Orissa 

\ II. Baroda 1933 H. H. The Maharaja K. P. Jayaswal, Bar-at- 

Sayajirao III, The law, Patna. 

Gaekwar of Baroda 

\III. Mysore 1935 H. H. The Maharaja Dr. Krishnaswami 

' Sir Krishnarajendra, Aiyangar, M.A., PH.D., 

Mysore Madras. 

IX. Trivandrum 1937 H. H. The Maharaja of Prof. F. W. Thomas, 
Travancore. Oxford. 

X. Tirupati 1940 The Tirumalai Tirupati Pandit Madan Mohan 

Devastbanam Malaviya, (Deputy: Dr. 

R, C. Majumdar), 
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I. STATEMENT OF ACCOUNTS OF THE 
DEPUTY-PRESIDENT’S ADVANCE 

(From 1-1-1939 to 31-7-1940) 

a. P. 
11 0 

10 8 

Total ... 160 6 2 


Receipts 

Balance on hand (as per statement III, Tri¬ 
vandrum Report) on 1-11-39 

Cash Balance on hand on 6-12-1939 from the 
Sales account as per statement (p. vii) at the 
end of Trivandrum Report 


Rs. 

51 

108 


Expenditure 


1 . 


3. 

4. 


Rs. a. 


Second class Railway fare (Single) from 
Poona to Tirupati and back 

Typing and clerical charges 
Postage and telegrams 
Office sundries 


90 14 
IS 8 
9 5 
2 7 


P. 


0 

0 

9 

0 


Balance returned to the Savings Bank account on 
15th January 1941 


127 2 9 
33 3 5 


160 6 2 


(Sd.) S. K. Belvalkar, 
Deputy-President . 


U. STATEMENT OF ACCOUNTS OF THE GENERAL 
SECRETARY’S IMPREST 

prom 1-11-1939 to 31-7-1940 

(Dr. M. H. Krishna) 

Receipts 

1. Opening balance as per statement IV published 
in the Trivandrum Report 


Rs. 

A. 

p. 

390 

10 

5 

390 

10 

5 


Total 
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Expenditure 

1. Banker’s commission 

2. Remuneration, etc., for clerical, typing and other 

assistance from 1-11-39 to 31-7-40 

3. Postage and telegrams 

4. Printing charges 

5. Second class railway fare to the General Secretary 

(Dr. S. K. De) both ways between Dacca and 
Tirupati via Calcutta—including commission ... 

6. Balance with the bankers 


Total ... 


Rs. 

A. 

p. 

2 

0 

0 

110 

0 

0 

50 

0 

0 

30 

12 

0 

120 

15 

6 

76 

14 

11 

390 

10 

5 


(Sd.) M. H. Krishna, 

General Secretary. 


III. STATEMENT OF ACCOUNTS OF IMPREST CASH 
WITH GENERAL SECRETARY 
Dr. S. K. De 
Receipts 

By Cheque dated 30 Aug. 1938 from Hon. Treasurer, 

Dr. A. B. Dhruva 

By Cheque, dated Dec. 16, 1938 from Hon. Treasurer, 

Dr. Dhruva 


Rs. A. P. 
50 0 0 
50 0 0 


Total ... 100 0 0 


Expenditure 

20-9-38. Two Bills for typing letters as per two vouchers ... 

20-9-38.-Postage stamps 

15-11-38. Postage stamps 

2-12-38. Bill for typing circular letters as per voucher 

10-12-38. Postage stamps for sending circular letters to 
Societies individuals etc. re Academy 

10- 1-39. Bill for printing circular letters, questionaire, en¬ 
velopes by General Printers Publishers Ltd., Calcutta 
as per voucher 

30-1-39. Bill for typing charges as per voucher 

5-9-39. Postage stamps 

11- 9-39. Typing charges, as per voucher, for the prelimi¬ 
nary Report re Academy 

1-12-40. Postage stamps 

Railway freight for receiving parcels of files and papers of 
the Conference from Dr. H. Krishna 


Rs. A. p. 
2 10 0 
2 0 0 
2 0 0 
13 6 0 

20 8 0 


27 0 0 
3 3 0 
3 0 0 

10 13 0 
3 0 0 

12 8 0 


Total ... 100 0 0 


(Sd.) S, K. PE, 
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IV. STATEMENT OF RECEIPTS AND EXPENDITURE 
ON ACCOUNT OF THE NINTH ALL-INDIA 
ORIENTAL CONFERENCE 


Receipts 

Rs. ch. c. 
... 12,000 0 0 
... 4,244 13 0 




Total ... 

16,244 

13 

0 

Expenditure 


15,723 

8 

10 



Balance ... 

521 

4 

6 

Th 

is agree with the Treasury Balance. 






Details or Exi»kxditi*kii 







Rs. 

Ch. 

c. 

1 . 

Conveyance to delegates 


3,433 

10 

15 

0 . 

Catering and Accommodation 


2,730 

13 

; 

3. 

Exhibition 


628 

18 

1 

4. 

Entertainments 


826 

17 

3 

5. 

Travelling Allowance to President 


2,032 

5 

? 

6. 

Miscellaneous : Pandal, lighting, clerical allowance. 





postage, etc. 


4,163 

3 

5 

7. 

Stationery and Printing 


1,908 

24 

14 



Total ... 

15,723 

8 

10 


Government grant 
Subscriptions 


Trivandrum , 
!9th Makaram 1115 


(True Copy) 


<S(L) 1). Gainneos, 
Treasurer. 

R. V. PODUVAL, 
Local -Secretary. 


N.B. -- The expenditure is exclusive of the cost of printing of the Report 
and other miscellaneous expenses, 
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V. STATEMENT OF ALL-INDIA ORIENTAL CONFERENCE 
VOLUMES IN STOCK AT THE BHANDARKAR ORIENTAL 



RESEARCH 

INSTITUTE, 

POONA 4 

Names 

Copies in stock 

Copies sold up 

Copies in stock 

on 31-12-1935 

to 31-12-1939 

on 31-12-1939 

Calcutta 

Vol. II 

332 

17 

315 

Madras 

Vol. ill 

275 

5 

270 

Allahabad 

Vol. IV, pt. I 

70 

11 

59 

„ pt. II 

Lahore 

47 

10 

37 

Vol. V. pt. I 

294 

14 

280 

» Pt. II 

292 

14 

278 

Patna 

Vol. VI 

595 

18 

577 

Baroda 

Vol. VII 

300 

26 

274 

Mysore 

Vol. VI11 

2 22 

19 

203 


R. N. Dandekak, 
Secretary . 
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VI. THE HON. TREASURER’S STATEMENT OF ACCOUNTS 
OF THE GENERAL FUND AND PERMANENT FUND 
OF THE ALL INDIA ORIENTAL CONFERENCE 
AS ON 14-12-1941 


A 


Income 



lvs. 

A. 

P. 

Balance with the Imperial Bank of India at Ahmedabad 




transferred to their Office at Mount Road, Madras ... 

3551 

5 

5 

Post Office Cash Certificates (Matured for Payment) 




received from the Imperial Bank of India, Ahmedabad 




now in the custody of the Hon. Treasurer 

5670 

0 

0 

Amounts received towards Permanent Fund etc.: 




Sri G. I). Birla 

250 

0 

0 

The Sarabai Family 

200 

0 

0 

Shri Seth Lalabai Delpat Bliai 

2 00 

0 

0 

Shri Seth G. Kaghunathmull 

300 

0 

0 


10,171 

5 

5 

Expenditure 





Rs. 

A. 

P. 

Advance paid to Dr. S. K. De, Dacca 

500 

0 

0 

Charges per sending a D D to Dr. S. V. De for Ks. 500 ... 

0 

10 

0 

Commission for the withdrawal of Post Office Cash Cer¬ 




tificates from the Imperial Bank of India, Ahmedabad ... 

15 

4 

0 

Printing charges 

2 

0 

0 

Postages 

Bank’s Commission for encashing cheque received on 
a c of the Permanent Fund a/c 

3 

11 

6 

1 

10 

0 

Balance accounted in Statement ‘ B ’ 

%48 

1 

11 


10,171 5 5 


B 


Balance Sheet as on 14-12-41 


Income 


Rs. a. p. 
9648 1 11 


9648 1 11 


Balance to be Accounted as per Statement ‘ A ’ 
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Expenditure Rs. a. p. 

Post Office Cash Certificates -F. V. Rs. 5,670—(in the 
custody of the Hon. Treasurer ... 5670 0 0 

Balance with the Imperial Bank of India, Mount Road 
General Fund ... 3029 11 11 

Permanent Fund ... 948 6 0 

3978 1 11 


9648 1 11 


P. D. Kamaswami, K. V. Rangaswami, 

( Accountant ) Hon. Treasurer, 

VII. STATEMENT OF ACCOUNTS BY THE LOCAL SECRE¬ 
TARY OF THE TENTH SESSION, TIRUPATI 

Summary of Accounts as on the 15th December, 1941 


Income 

Rs. A. p. 

1. Reception Committee Membership Fees ... 744 12 0 

w 2. Subscriptions (Membership, Delegation Fees) ... 2827 10 6 

3. Donations ... 5841 6 0 

4. Miscellaneous Receipts ... 256 8 6 

5. Andhra Parishad ... 259 15 0 


Total ... 9,930 4 0 


* Including fees collected at Hyderabad and transferred by Dr. M. Niza- 
muddin, on change of venue, to Tirupati. 


Expenditure 




Rs. 

A. 

P. 

1 . 

Stationery and Printing 

2769 

3 

1 

2. 

Boarding and Catering 

2055 

11 

1 

3. 

Conveyances and Travelling Expenses 

1822 

2 

6 

4. 

Postage and Telegrams 

278 

3 

3 

5. 

Entertainments 

101 

4 

0 

6. 

Pandals, Decoration and Lighting 

135 

5 

6 

7. 

Sanitation and Cleaning 

160 

15 

3 

8. 

Establishment 

215 

4 

5 

9. 

Miscellaneous 

796 

7 

2 


Total 

8,334 

8 

3 



Rs. 

A. 

P. 

Current Account in the Madras Provincial Co- 





operative Bank, Mylapore Branch 

1567 

1 

2 


Cash in hand, for postage etc. 

2$ 

10 

3 


Total 

9,930 

4 

0 
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Notes 

This does not include some free printing done by the T. T. Devasthanam 
Press (Handbook to Tirupati , Summaries , etc). The final bills of the 
Vasanta Press, and the Diocesan Press have not been received, and some 
payments have still to be made to them accordingly, after the work is 
finished. There is a contingent liability of Rs. 234-14-8 payable to the 
T. T. Devasthanam for making temporary electric connections in the choul¬ 
tries and schools at Tirupati and for electric current etc., which remains 
unpaid pending the production of proper vouchers for the amount in question. 

The T. T. Devasthanam Committee has claimed a refund of Rs. 1,277-7-1, 
expended through the Commissioner’s Office, (one thousand rupees being an 
advance to the Peishkar of the Devasthanam, Mr. C. Anna Rao, which he 
has accounted for), and it has caused a lawyer’s notice to be served on me 
as “ ex-Director, Local Secretary and Secretary of the Reception Com¬ 
mittee ” for which a suitable reply has been sent by an Advocate. The 
above sum of Rs. 1,277-7-11 is included in the statement of expenditure 
furnished above. 

The summary of Accounts does not include a sum of about Rs. 350 
expended by Sri Bavaji Narayandoss Yarn, a public spirited citizen, in 
giving a Garden Party to the Conference. 

P. D. Kamaswami, K. V'. Rangaswami Aivangak, 

Accountant Local Secretary. 
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PRESIDENTIAL ADDRESS 

By Mahamahopadhya Pramathanatha Tarkabhushan 

GIFTS OF THE VEDIC LITERATURE TO HUMANITY 

The main distinctive feature of the Vedic Sanskrit language is 
its undated antiquity. That it is the oldest of all the languages 
known to the civilized world as still in some form living has been 
proved beyond a shadow of doubt. Its exact date has not yet 
been fixed and there is little hope of its being definitely fixed in 
the future. 

There is no unanimity of opinion, among the antiquarians of the 
West, about the period of the composition of the Rgveda Samhita , 
the oldest book in the Sanskrit language. It is variously regarded as 
composed between 1500 b.c. and 4000 B.c. Among Indian scholars 
who pursue western methods of investigation the late Lokmanya Bal 
Gangadhar Tilak placed it at about 4500 B.c. ; on the other hand, 
Dr. Abinash Chandra Das, goes so far back as 25,000 B.c. 

All the orthodox philosophers of India, however, have held that 
it is a revelation ( apauruseya ) and was not composed by any human 
being. It cannot be said that like the Rdmayana , the Mahdbhdrata , 
or any other book it was composed by some one and then brought to 
the knowledge of the people, for there was no time when the study 
and teaching of the Veda was absent in India. 

In the midst of this controversy the fact that the Rgveda is the 
oldest book in the library of mankind has emerged and is re¬ 
cognized by all. 
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Though this ageless antiquity by itself suffices to give it a stamp 
of uniqueness yet its greatness does not rest on this factor alone. 

Any attempt, therefore, at basing the greatness of the Vedic 
Sanskrit language on its antiquity along would be of little use. Like 
its antiquity, its immense variety of literary beauties, poetic and 
rhetorical, its ingenious devices of metre and rhythm to suit sentiment 
and occasion, its sweetness, vigour and perspicuity, the condensation 
of its thought, and other points of greatness have astonished many 
scholars. Yet these good qualities by themselves, singly, or collec¬ 
tively, have not made it immortal. What is it then that has raised it 
to the level of immortality ? 

It has been the medium through which the gospel of the life 
beyond, the super-sensual existence has been most convincingly 
revealed. The highest thought of which it is the vehicle has made it 
immortal. The spirit or the soul being immortal has endowed the 
body or the language with everlasting life. 

Man likes happiness; he shuns misery. This primary liking for 
happiness and dislike of misery are the motive forces which determine 
his actions and inhibitions. These two are at the root of all human 
activities; they are the primal impulses to human activity and! 
civilization ; all his actions spring from what are known in our 
philosophical language as “ desire ” (0*7) and “aversion ” ifc). ’ 

The history of human civilization is really the multi-form out¬ 
come of man’s continual struggle under these two impulses. History, 
philosophy, literature, aesthetics, science, metaphysics and theology 
are but a few of the white crests of the waves that surge in this ever- 
agitated sea of human civilization. 

The literature, history, mythology of civilized people in all parts 
of the world are but varied pictures of their activities prompted by 
their desires and aversions. In this respect there is a fundamental 
similarity among them all. 

On what, then, does the uniqueness, imperishable excellence of 
the Vedic Sanskrit language depend ? 

The answer briefly is that it is the only language which gives 
expression to that unsatisfied yearning which transcends all “desires” 
and “ aversions,” and the realization of which is the sutnmum bonutn 
of human existence. 
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The Vedic literature, the most ancient form of all the classical 
languages, was also the first to announce to mankind the news of 
this longing: 

i ftsra fin i 

HTfrtT 3t^r |1 

“ Oh human beings! None of you know that Reality from which 
all beings have emanated. Between that and you all intervenes some¬ 
thing else. All persons are enveloped in ignorance and give them¬ 
selves upto empty talk ; they hanker after material gains, and crawl 
upon the surface of this earth, clinging only to sacrificial rites- 
(X, lxxxii, 7). 

n: fqflT srfan qt fanm «nnifn 3ft g^ft ftsn i 

“ All beings question about the Absolute One who is our Protec¬ 
tor and Progenitor, who knows all the celestial regions along with all 
creations and Who after creating gave names to all Deities: 
(X, lxxxii, 3). 

These two mantras clearly proclaim that the Creator of this 
Universe is not visible to the ordinary eye. He though essentially 
One appears to different worshippers in different forms under different 
names. In spite of the presence of an ardent longing to know Him, 
man cannot see Him as he is blinded by the haze of egoism. 

Again, 

flfgm 5if«n 5Rfici arfir w ur<#awn]§: i 

“ The One and the same Absolute Reality has been interpreted in 
many ways by the learned ; some call Him Agni (Fire), others Yama, 
while yet others designated him as Mataris'van (Wind).” Rgveda 
(I, cxxiv, 46). 

This ardent longing to know Him who appears in diverse forms 
under diverse names, but is essentially the unchangeable, invisible 
one, this search after the Truth is the very life of the 

Vedic literature. Though it originates in the Rgveda Samhita , it has 
subsequently developed in many forms in the Brahtoaytas , the A run- 
yakas and the Upanisads. 
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The quest of the ultimate Truth is the keynote which 

sounds through the whole range of the Vedic Sanskrit literature. If 
it swells into the fifth note of the scale, so to say, in the life of the 
student, the Forest Dweller and the Recluse as depicted in the Brah- 
manas , Aranyakas and the Upanisads , it attains the seventh in that 
of the Householder. A very apt illustration may be cited from the 
Brhaddranyaka . 

Maharsi Yajnavalkya, the preceptor of Rajarsi Janaka, about to 
renounce the world and to be a recluse, addresses his wife thus: 
“ Maitreyl, I am going to adopt the ascetic life ; but before I leave I 
would divide my property so that misunderstanding may not arise 
between you and your co-wife Katyayanl. Tell me, Maitreyl, which 
of my worldly effects you desire.” 

And Maitreyl replies: “ My Lord, even though you give me 
the whole earth with all its treasures, shall I be able to escape Death 
thereby ? ” 

And the sage says : “ Certainly not, Maitreyl; you may thereby 
only become the mistress of the world, but cannot evade Death.” 

Maitreyl says : “ Then I do not want money or jewels. Favour 
me with that, if you have it, which will save me from Death.” 

The spiritual yearning of Maitreyl which seeks to conquer Death 
points to the ideal mentality of the women of the Vedic age and is 
one of the main ingredients of the most ancient thought of our land. 
It is well nigh impossible to describe the innumerable ways and forms 
in which this spiritual bent of the race finds expression in the Vedic 
Literature. 

And likewise Gargi and Vacaknavi approach Yajnavalkya in the 
Court of Rajarsi Janaka under the urge of this obstinate longing to 
know the Truth. And the same impulse leads Devarsi Narada to the 
presence of Sanatkumara. And the royal sage gives a last of the Arts 
and Sciences that flourished in India in that hoary past, and most 
humbly confesses that though he has mastered them all, he yet lacks 
the one thing needful the knowledge of self: 
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$>nft a ni vrara; i 

*it w&Rj i 

“ O Sire, I have studied Rgveda, Yajurveda, Samaveda and also 
the fourth Atharva-veda. I have also read Itlhasa (History) and 
Purana (Antique Lore) which are known as the fifth Veda. I have 
studied The Veda of Vedas ( ue ., Grammar); I have studied treatises 
on obsequies; I know the Science of prognastications of territorial, 
supernatural and celestial disturbances. I have studied Minerology, 
Logic, Statecraft, Philology and Lexicography. I have also studied 
Physics, Archery, Astronomy, Astrology and Snakelore, and Dancing, 
Music, and other fine Arts. With all these, I yet regard myself as a 
knower of “Mantras’* only and not one who knows the Self 
5 I have heard from sages like you that is he only, who has 
realized the Self, who can escape from misery. But I am still sunk 
in the sea of misery; be kind to me, lead me to Self-knowledge and 
thus help to me cross this sea.” 

Sanatkumara replies: 

“ O Narada, what you have learnt so far is useless, being 
names only.” 

This shows that though Narada had acquired all branches of 
knowledge which minister to the sense and their need and all that 
could remove miseries of Physical or divine 

origin, yet they could not fill the spiritual void in any way. He 
supplicated to Sanatkumara who had that knowledge which only can 
remove spiritual suffering through self-realization. 

This search after the Truth (flccjfaiWl) without which man’s 
soul cannot attain peace, was first brought home to the soul of 
Humanity by the Vedic Literature. This very truth has been 
transmitted from the remote past as by an unbroken tradition in all 
later Sanskrit Literature through all the phases of its development, 
Vedic, and Classical. 

The search after Truth initiated in the Vedic litera¬ 

ture is the fundamental basis of Indian Philosophy with all its 
schools and varieties of thought. It has given rise to Dualism and 
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Monism, Qualified Monism and Pure Monism, the doctrine of Imper- 
manency of Nature the theory of Idealism 

the doctrine of the non-existence of anything, Dualo-monism 
the doctrine of Agnosticism and many other theories and doctrines. 

The different systems of philosophy in the world fall under one 
or other of the innumerable systems that originated and developed in 
India and found expression in the Sanskrit language. 

Another important contribution of this literature is that it first 
laid the foundations of the socio-religious policy known as the 
V arnas'ratna-dhartna, that is, the division of Society into four castes 
and life into four stages; and it has held up before mankind the 
true ideal of this dhartna as practicably applied to actual social con¬ 
ditions. This Varnasrama-dharma , a unique and invaluable gift of 
the Vedic literature by its survival to the present moment has proved 
clearly how, under it, society can be so organized that all the mem¬ 
bers can live in concord, amity, love and friendliness, with individual 
freedom and independence within such limits as conduce to a happy 
life here, and at the same time ensure immortality of the soul, here¬ 
after and save man from utter materialism. 

Another achievement of the Vedic culture is the poetic theory 
that sentiment (*3f) constitutes the soul of poetry and drama. With 
a pervasive sentiment no composition rises to the honour of poetry. 
The theoretic basis with the classification, characteristics and effects 
on the human soul of the different sentiments are worked out in 
detail in works on Rhetoric. Up to this point criticism in other 
literatures of a later origin resemble it; but in none of them do we 
find anything equivalent to the fundamental truth ({flj Sf —He is 
Emotion); in fact with irrefutable reasoning Indian philosophy 
traces the origin of this soul of poetry to one aspect of the Supreme 
Being, namely Bliss and thus establishes that the individual 

human soul has a connection with the Universal Soul. This, there¬ 
fore, is again a unique gift of the Vedic literature to mankind. 

Through every stratum of this literature, through all the forms 
and phases of its development rings a sweet tune which entering 
through the ear touches the human heart and sets up vibrations that 
accord with the music of that ideal world in which individual 
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pleasures, and pains meet into the pleasures and pains of all sentient 
beings. 

He becomes steady.-minded and dispassionate; the shackles of 
worldly life can no longer bind him to gross materialism. This ideal 
of the serene life, selfless and joyful, is set forth in the most moving 
accents in the Gita —the Song of Songs, which is the quintessence of 
the teachings of the Vedas and Upanisads and, though in language a 
little removed, is in spirit the very heart and core of Vedic culture. 

The Bhagavadgitd thus defines the wise man, the sage 

ftawtoi: toft I 

“ He, who is not upset by sorrows and who does not hanker 
after happiness, who is free from attachment, fear and anger and has 
a steady mind, is called a Muni.” 

Such men may not be regarded as useful or necessary by a world 
that lusts for riches and pleasure and power; but the ancient wisdom 
of India, first of all revealed this great truth that the existence of 
such persons in the security for the good of the humanity, turns this 
world, which is full of miseries for the time into the kingdom of 
heaven. 

Let me in conclusion say a word about the Varna&rama-dharma 
already referred to. Whether this socio-religious order can be accept¬ 
able to all the peoples of the world need not be discussed here. 
This is not the occasion to consider whether the form of this institu¬ 
tion, which is so characteristic of Indian culture, as prevalent in 
India through the ages, is the real and original form. We must not 
forget that the picture of the Vart}asframa-dharma as given in the 
Vedic literature, deserves close study. Every responsible leader feels 
and admits the necessity of uniting countless persons of naturally 
divergent natures into groups or societies for general improvement 
and advancement and for peace on earth and good-will among men. 

The difficulty lies in formulating the principles on . which the 
social structure should be so based as to make it useful and benefi¬ 
cent. The ideal society is one in which there is a proper balance 
between the whole and the individual, in which nobody feels himself 
neglected or oppressed by others, in which the individual is. allowed 
the liberty, of action up to a limit beyond which it may interfere with 
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the interests or welfare of others or of the whole; in which the 
individual maintains happy, peaceful and cordial relations w f ith others* 
and there is no clash between the individual and the community. 

There is no satisfactory solution of this problem in the social or 
political literature of the world except in the Vedic Sanskrit literature 
in which the institution of the Varnasrama-dharma approached the 
ideal. This institution which bases the sub-divisions of a social group 
of constituent nature and action a elaborated in the Bhagavadgttd r 
can be adopted by all peoples of the world. 

sismt ^ i 
qrcifa qftraft wrasretjoi: || 

=* i 

m fajHqrfaw m n 

M Nt ffiwM st i 

m qriww ii 
tNqqriwnw 1 
qu^ifq ii 

# qjfajfari: afafs && to i 
wrffoshftft; w n 

*qq»faT TO: II 

44 The duties of Brahmans, Ksatriyas, Vaisyas, and S'udras are- 
divided, O Parantapa, according to the gunas bred in their respective 
natures. 

44 Control of the mind and senses, practice of austerities, purity', 
patience, rectitude, knowledge, spiritual perception and belief in God 
are the qualities of a Brahman, born of his nature. 

44 Bravery, energy, fierceness, skill, not turning back in battle, 
giving of alms and lordliness, are the qualities of Ksatriya, born of 
his nature. 

41 Agriculture, cattle-breeding and trade are the nature-born duties 
of a Vaisya, while menial service is the nature born duty of a S'udra. 
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“ Man devoted to his proper duty attains perfection. Listen how 
he attains perfection by devotion to his own duties. 

“ By worshipping Him from Whom all beings have emanated and 
by Whom all this is pervaded, with devotion to one’s duty, man 
attains perfection.” 

If the human society is based on this model, conflicts originating 
in unbridled desire, uncontrolled passions of hate and envy and a 
gnawing sense of unequality may be removed from the face of the 
earth. The gospel of Varqasrramadharma has been given to the 
world in the Vedic Literature. 

Without proper and equitable distribution of wealth, human 
society cannot be placed on a firm basis of abiding peace. The world¬ 
wide disturbance of peace at the present moment is due to unequal 
distribution of wealth. 

The sages on whose inspired souls the Vedas flashed, once gave 
the solution of this great social question. It worked for ages to the 
ends of peace and harmony, love and well-being. We have at present 
before our eyes new experiments of social adjustment. Before we 
throw in our lot with the innovators, let us make sure that we do not 
discord in a hurry what for untold ages has yielded beneficent results. 

On us, who are assembled to view and unfold the precious 
heritage of India coming from the Vedic times rests a two-fold 
responsibility. It is not merely to discuss and disseminate the 
manifold glories of our rich past but also to remember that theories 
and doctrines turn into husks and empty shells and dead wood, to 
lifeless dogmas and unmeaning survivals of the past, when they cease 
to animate society and inspire individuals. It is our duty no doubt to 
unearth the treasures of thought, but no less to see that the great 
ideals that are embalmed in our ancient literature fail not of imitation 
and assimilation, do not cease to work on the surging life around. 



NEW LIGHT ON THE VEDIC GOD SAVITR 

By R. N. Dandekar, M.A., Ph. I)., 

Bhandarkar Oriental Research Institute , Poona 

1. The personality of Savitr has been differently explained. 
Oldcnberg believes that Savitr represents an abstract conception, that 
of ‘ stimulation,’ belongs to the type of gods like trdtii , dhdtd, 
prajdpati , vdstospati etc. and that the notion of Sun is secondary in 
his character. Macdonell concludes that Savitr was originally a 
general epithet of Indian origin, applied later on, in a restricted 
manner, to the Sun-god as the typical 4 stimulator.’ Thomas seems to 
corroborate this view when he asserts that Savitr is the divine power 
of Sdrya personified. Hillebrandt and L. von Schroder actually 
identify Sftrya and Savitr. Roth compares Savitr with the Greek 
Hermes , who is the usherer of day and night. 

2. Two points have to be taken into consideration with regard 
to these several views : 

(i) In the descriptions of Savitr , special emphasis is put on 

certain distinctive epithets of that god, viz . hiranyahasta , 
hiranyapdni , etc. These indicate that Savitr did not 
represent merely an abstract conception, and that there 
is considerable anthropomorphism to be seen here. 

(ii) A critical analysis of vedic references to Siirya and Savitr 
shows that they are two independent gods. Savitr is 
evidently a morning as well evening god, while Surya is 
associated only with morning. Savitr, like asttra , controls 
the cosmic phenomena, including the movements of the 
Sun, and thus preserves order. This description cannot 
be made applicable to Stlry*- 



NEW LIGHT ON SAVITR 


11 


The vedic hymns thus clearly indicate that Savitr is neither 
mere ‘ abstraction-divinity, ’ nor can he be identified with the 
Sun-god. 

3. In the descriptions of Savitr , his hands and fingers are often 
given great prominence. The asura Savitr is said to be raising his 
huge golden hands high up in the sky, and thus maintain cosmic 
order. This gesticulation of raising arms is an anthropomorphic repre¬ 
sentation of a great god giving orders. It is indicative also of produc¬ 
ing some sort of divine magic, by means of which asura Savitr holds 
supreme sovereignity over the world. 

Thus there are two currents of thought associated with the raising 
up and extending of the huge hands of Savitr : 

(i) Savitr 9 as asura , gives orders by raising his hands; all 

worldly powers obey these orders and thus the rta is 
maintained. 

(ii) This cosmic order, which cannot be comprehended in its 
completeness, is the work of a great magician, who produces 
magic by raising up his huge arms. 

4. The same currents of thought are also associated with the 
Varuna-rta conception, which fact may be proved on the basis of 
comparative philology and comparative mythology. Savitr represents 
only another aspect of that great Indo Germanic conception. We 
may even say that Savitr is asura Varuna, described from a distinct 
point of view, as a “giver of orders” and a “ producer of magic,”— 
asura Varuna , who, on account of these characteristics, is the 
4 stimulator ’ par excellence of life and motion in the world. 

5. The Savitr aspect of this conception is not of purely Indian 
origin, but must have belonged to ancient Indo-Germanic period. 
Archaeological sources belonging to other Indo-Germanic peoples, 
where pictorial representation of this conception is made, are available. 



SOMATISM OF VEDIC PSYCHOLOGY 

By R. N. Dandekar, M.A., Ph. D., 

Bhandarkar Oriental Research Institute , Poona 

1. The manas which is usually associated with psychological 
activities is not “ unsubstantial.” The philological consideration of 
the word shows that manas was originally regarded as a kind of 
“ matter.” Manas and other derivatives from it, in vedic Sanskrit as 
well as in other Indo-Germanic languages, seem to have been borrowed 
from the primitive conception 4 mana' 

2. The above fact is amply corroborated by the descriptions of 
the activities of manas. Manas is said to be capable of such modfi- 
cations as are usually associated with material substance. It is liable 
to ‘ movement ’ in space; it becomes 4 hard ’ and can be 4 softened; * it 
is either 4 p&ka 9 (ripe) or otherwise. Such descriptions may not be 
explained away as mere imaginative or poetical representations of the 
activities of manas. They represent actual 4 material modifications f 
in the manas —substance. They betray the original 4 somatic 9 
nature of manas. 

J. Manas was thus regarded as a kind of 4 matter’ and psychical 
activities were regarded as the result of mechanical and dynamic 
modifications of that 4 soul-matter.’ 

4. This tendency is seen to have been developed also in later 
Indian Psychology, particularly in Buddhism and in Yoga. The 
consideration of words like vrtti , pravrtti , dhyfina , upeksd , etc. makes 
it clear that psychological phenomena are here considered as * distur¬ 
bances ’ in the psychic substance. 



A NOTE ON THE AUTHORSHIP OF 
AS'VALAYANA-GRHYA-MANTRA-VYXKHYA 

By M. Lakshmi Narasimhiah, 

Assistant Professor of Sanskrit , Mysore University 

1. Manuscripts of the work noticed in Catalogues of Oriental 
Libraries. Ascribed to Haradatta. 

2. Urgency and value a publication of the work recognized. 

3. Failure of certain attempts to publish due to the unavail¬ 
ability of the manuscripts. 

4. Dr. C. Kunhan Raja’s notes. 

5. The recent Travancore Publication—Ascribed to Haradatta. 
Validity of the ascription examined. 


RTA AND THE LAW OF KARMA 

By V. A. Gadgil, M.A., 

Wilson College , Bombay 

Varuna is the chief of the Adityas, Vedic gods of celestial light. 
Mitra is a constant companion of Varuna and appears simply to be 
his replica, as there is hardly any quality or characteristic that is 
found in Varuna and is not found at the same time in Mitra in an 
equal measure. One thing specially noteworthy is that there are no 
myths surrounding the name of Varuna and the Adityas in general. 
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Varuna is comparatively an older Vedic god belonging to the Indo- 
Iranian period as Ahura-Mazda of the Avesta corresponds to him. 
The word Asura is particularly applied to Varuna and this Asura is 
the same as Ahura of the Avesta. Some Vedic scholars even trace 
Varuna back to the Indo-European period on the analogy of the 
Greek god Ouranos. The compound expression such as Mithra-Ahura 
in the Avesta is equal to Mitra-Asura in Vedic language. Asura, 
therefore, appears to be none else but Varuna. One can thus see that 
both Mitra and Varuna seem to be very old gods as compared with 
other Vedic gods excepting Agni. It is to be seen now whether 
Vedic evidence confirms this assumption. It is generally agreed that 
Ahura-Mazda represents the highest ethical aspect of Monotheism; it 
may even be suggested that the same may be true of Varuna. That 
Indra who can be considered as a rival of Varuna is comparatively a 
later god or his position as the most important Vedic god is next to 
that of Varuna may he assumed on the strength or Vedic evidence ; 
for the hymns numbering about nine in which Indra and Varuna are 
jointly invoked clearly indicate that Varuna’s position as the highest 
God is acknowledged and that Indra is trying to get into the position 
of his close rival. Inspite of this rivalry, Varuna’s greatness as the 
Creator of the Universe is still discernible. All the gods follow the 
Law and Will of Varuna (cf. R V. IV. 42, 1 & 2 ; V. 69, 4; VI. 67, 5 ; 
VIII. 41, 7). He is the Ruler of the universe and has created all 
things (cf. RV . V. 71, 2; 85, 2). In RV. II. 27, 10, he is said to be 
the Lord of all including even gods. His omniscience and omni¬ 
presence are well described in RV. I. 25. Three Heavens and three 
Earths are in him (cf. RV. VII. 87, 5) and he is all-embracing (cf. RV . 
VIII. 41, 3 & 7). These attributes may explain the origin of the word 
Varuna. 

It is evidently to be derived from Vvr : to surround. He sur¬ 
rounds the universe by his presence or rather by his Maya which is so 
peculiarly attributed to him ; for he possesses the Maya of Asura (cf. 
RV. V. 63, 3) and he along with Mitra guards the Ordinances by his 
Maya (cf. RV. V. 63, 7). The act of creation itself is called the Maya 
of Asura, Varuna (cf. RV. V. 85, 5 &6). Aditi (Infinity deified) is the 
mother of Varuna and other Adityas (cf. RV. VI. 67, 4). The word 
Aditi which derivatively means freedom from any binding or limitation 
may naturally stand for InSnity and as such may be a significant 
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name for the goddess who is rightly called the mother of all em¬ 
bracing Varuna. All the gods gave Mitra-Varuna their high dominion 1 
with gladness (cf. RV. VI. 67, 5). One suggestion that clearly emerges 
out of this discussion is that all these attributes are never ascribed to 
Indra and that Varuna is the highest God of the Veda. The exam¬ 
ination of Varuna’s position in comparison with Indra’s high place- 
among Vedic gods will lead to the same conclusion. As already said 
above among the nine hymns addressed to Indra and Varuna jointly 
in the whole of the Rgvedct , three (IV. 42; VI. 68; X. 124) are 
specially note-worthy as they throw some light on the respective 
positions of these two gods. In the remaining six hymns both are 
generally praised by the same common epithets. In the hymns IV, 
42 and X, 124, however, a sort of keen rivalry is openly declared 
especially it is so done in IV. 42. In X. 124, 4, Agni is said to declare 
that he as the son of Varuna was his close associate and that he is 
now coming over to Indra. On the whole Varuna’s claim to priority 
and superiority is clearly admitted by Vedic poets ( cf.Jyestha IV, 1, 2) 
In RV. VI. 68, 3 Indra appears as the slayer of Vrtras meaning 
enemies in general whereas Varuna stands by (as helper) in troubles. 
In the same hymn ninth rk Varuna alone is called Samrat Brhat, 
eternal ( Ajara) who illumines both the worlds w ith his greatness and 
power. Mitra w r aits on Varuna in peace and tranquillity whereas 
Maruts are the companions of Indra {cf. RV. VII. 82, 5). In the 
following rk Varuna’s greatness is recognized by Vasistha. Again at 
VII. 83, *9 the passage speaks of Indra as the killer of Vrtras and of 
Varuna as the guardian of ordinances ; the latter holds the scattered 
folk together and the former as usual kills enemies (cf. RV. VII. 85,3).. 
It is clear from these passages that Varuna’s mission as the creator of 
the world was essentially a peaceful one whereas that of Indra was- 
concerned with war conditions in which the Aryans found themselves 
during the course of their progress towards the East. Whatever the 
respective roles of Varuna and Indra may be the Lordship of the former 
over the universe is beyond doubt established ; for in almost all the 
forty-eight hymns leaving aside stray references in the Xth Mandala in 
wdiich Varuna is invoked singly or jointly, he figures prominently as 
the guardian of the universe and of Rta which governs all operations 
in the world. Agni, Indra and Soma are also called the guardians of 
Rta but the unique position which Mitra and Varuna occupy in 
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relation to Rta whose exact connotation will presently be discussed 
unmistakably tends to show that Varuna can hardly be identified 
either with the encircling sky or the Moon as Oldenberg and other 
scholars would have us believe. The only point on which these 
scholars seem to rely in the case of Varuna-sky identification is the 
encircling feature of the sky and its apparently all-embracing character 
and in the matter of Varuna-Moon identification the chief factors that 
seem to weigh with these scholars is firstly the luminous aspect of 
Varuna imagined by them because he is a Vedic god of celestial light 
and secondly their assumption of Mitra-Surya identification which 
leads them to believe that one partner of the dual divinity namely 
Varuna stands for the Moon. It will be clear to an unbiassed critic 
that both these factors are more or less based on hypothetical grounds. 
That Varuna’s supposed luminous character is the chief criterion for 
judging his nature is one hypothetical ground and that both Mitra and 
Varuna being the Adityas represent some physical phenomenon is 
.another hypothetical ground. In dealing with a highly civilized race 
such as the Vedic Aryans and in interpreting their culture and 
literature the physical plane is not the only ground on which 
scholars should take their stand for getting a clear perspective 
but the mental plane especially the spiritual one should not 
be lost sight of. In the matter of Varuna in particular and 
bis intimate association with Rta, the eternal Law, and his 
•guardianship of that Rta which governs the universe, one has to 
-go deeper than what the physical phenomenon stands for and to 
probe the inner meaning rather with an intuitive mind. The passage 
(at RV . v. 62, 1) distinctly points out that Mitra and Varuna establi¬ 
shed Rta by means of Rta. This peculiar enigmatical and physical 
statement can properly be explained only if the term Rta be taken in 
the sense of the sacrifice because that was the only institution having 
a universal character with which Mitra and Varuna were intimately 
connected and which must have been in a way established by them. 
Vedic mind knows no other institution of such a universal aspect es¬ 
tablished by any God. Sayana may therefore seem to be correct in 
his interpretation of Rta as sacrifice. This point will be further 
•discussed in detail when we come to the topic of Rta later on. 

Turning to the universal aspect of Varuna, the following rele¬ 
vant facts deserve special attention. The Moon and all the Naksatras 
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shine in accordance with the Ordinances of Varuna (cf. RV. I. 24,10). 
Even the three heavens by which the three celestial worlds or Lokas 
namely Janah , Tapah , and Satyam are to be understood and the 
three earths standing for Bhiih , the Candra-Loka and the Madhyatna - 
Loka are placed in him (cf. RV. VII. 87, 5). Varuna supported both 
the regions with a pillar and also supported heaven like the unborn 
(cf. Aja-RV. VIII. 41, 10). Again in RV. VIII. 59, 6 the Vedic poet- 
seer says that in time of old Varuna gave the Rsis revelation, thought 
and learning with the result that wise priests made places for them¬ 
selves, performing sacrifices—all these the author of the hymn has beheld 
by Tapah . In view of these characteristics and functions attributed to 
Varuna and Mitra it is not possible to bring oneself to believe that 
Varuna represents either the sky or th^ Moon which are after all 
parts of the universe. Moreover one has to interpret the earlier 
phases of any civilization and culture in the light of their later deve¬ 
lopments which always retain the essential nature of their origin in 
spite of various variations caused by circumstances. The Indo-Aryan 
race is essentially active and at the same time contemplative. The 
whole of Aryan culture from the Vedas down to the last stages of its 
literature is an eloquent testimony to this peculiar trait. It, therefore, 
stands to reason to believe that Varuna represents the highest ethical 
and spiritual aspect of Monotheism, the eternal principle figuring as 
God, the only Creator of the Universe which is governed by his 
Ordinances in a certain and definite order, and that he does not re¬ 
present either the sky or the Moon or any other physical phenomenon. 
It is this spiritual aspect of Monotheism which later on in the Upani- 
sads took a more systematic and definite form culminating in the 
establishment of Brahman, the Absolute, as the underlying essence 
of the universe. Of course before this final stage was reached the 
sacrificial literature of the Brahmana period shows how much the 
Aryan mind was obsessed for hundreds of years by the wonderful 
power of the sacrifice with the result that the means threatened to 
become an end in itself and the search for the Absolute was arrested 
for centuries together till the Ksatriyas, that spiritually unexplored 
branch of the Aryan stock, took an active part in the matter and 
showed definite signs of an all-round enlightenment. 

Before the discussion concerning the exact nature of Mitra, the 
replica of Varuna, is taken up it is deemed expedient, that the term 
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lit a is properly explained. Let it however suffice to say for our 
purpose that Mitra seems to suggest by his very name some ethical 
aspect of nature closely related to Varuna. It is considered very 
likely that the exact implication of the term Bta may throw much 
needed light on the real nature of Mitra. The consideration in detail 
of this topic, therefore, is for the present postponed. 

There are so many passages in the Bgveda referring to Bta that 
it is not possible to examine all of them in this short paper, nor is it 
necessary even for getting at a tolerably correct interpretation of Bta. 
Vedic scholars are generally inclined to interpret it in the sense of 
Universal or Cosmic Order or the Eternal Law. But what that Law 
is and what it stands for is not clear. It is therefore proposed to 
consider certain relevant Vedic passages bearing on the interpretation 
of Bta. Mitra and Varuna are called guardians of Bta (cf. RV. VII. 
64, 2 and V. 63, 1). In one passage (RV. III. 10, 2), Agni is also 
described as Iitasya Gopd ; he is also called Btapdk (cf. RV. VII. 
20, 6 ; VI. 3, 1). In another passage I. 163, 5 the gods in general 
are called Iitasya Gopak. The passages indicate clearly that Bta is 
primarily a concern of Mitra and of Varuna and Agni as well and only 
secondarily are Indra and other gods concerned with Bta as its 
guardians. As regards the exact meaning of the word Bta, scholars 
hold divergent views as already pointed above. In this connection it 
may, however, be noted that in interpreting Bta used in the plural 
there seems to be little difference of opinion between European 
scholars and Sayana as both take it generally in the sense of a 
sacrifice or a sacrificial act (cf. RV. Zf/a-occuring at I. 46, 14 ; 67, 4 ; 
161, 9 ; VI. 15, 14 ); Btdnam at I. 165, 13; IV. 4 ; Btani at I. 179, 
2 ; X. 122, 6 ; and lastly Btaih at IX. 70, 1). In these passages in 
the whole of the Bgveda, Bta is correctly interpreted as a sacrificial 
act or a sacred rite. The reason why in these passages the term 
cannot be interpreted in the sense of Universal Order with any pro¬ 
priety is too obvious; for it is absurd to talk of many Universal or 
Cosmic Orders. It is only when Bta occurs in singular that European 
scholars like to interpret it generally as the Universal Law or Order 
and very rarely as a sacrificial act and even when they interpret it 
as a sacrificial act they simply do so with some hesitation. Let us 
now examine some of the relevant passages in which the context is in 
favour of the interpretation of Bta as a sacrifice. In BV. I. 1, 8 Agni 
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is called the guardian of Bta. How can Agni the most visible of all 
the Vedic gods be called a guardian of Bta , the invisible eternal 
Law ? At the most he can guard Bta in some concrete form. Evident¬ 
ly the sacrifice is the only eternal principle guarded by Agni in the 
Vedic period. Another word, Sacrifice namely Adhvara shows dis¬ 
tinctly the eternal nature of the Sacrifice. In this context Bta , there¬ 
fore, should mean the institution of Sacrifice. In RV. III. 10, 2 Agni 
is asked to shine in his own house as the guardian of Bta. Here 
evidently Agni’s house is the sacrificial chamber. What is the pro¬ 
priety then in asking Agni to shine in the sacrificial chamber as the 
guardian of Bta meaning Universal Order ? Would it not be better 
for reasons given above to suppose that Agni should be asked to shine 
in the sacrificial chamber as the guardian of the Sacrifice which re¬ 
presents Bta ? It is needless to point out that there is no other eternal 
Law (Bta) excepting the Sacrifice or the institution of Sacrifice with 
which Agni is primarily concerned as its protector or guardian. In 
Apr! hymn (RV. I. 13, 6) the divine Doors are said to be increasers 
of Bta. In this passage the divine Doors are the sacrificial chamber 
deified that are invoked as the promoters of Bta. Bta therefore 
stands here clearly for the Sacrifice. In two other AprI hymns (RV. 
I. 142, 7 ; V. 5, 6). Night and Dawn are described as the Mothers of 
Bta. There is no sense in calling Night and Dawn as the Mothers of 
Bta in the sense of the Universal Order. The Sacrifice on the other 
hand which is generally performed in the morning can be aptly called 
the child of Night and Dawn. Again at RV. I. 143,7, 111.2,8, 
and IV. 10, 2 Agni is addressed as the charioteer of Bta. There is 
no other ostensible principle of a universal nature excepting the 
Sacrifice whose charioteer Agni can appropriately be called. At RV. 
III. 27, 11 the priests are said to be eager to set to work Bta. The 
only principle with which the priests are so vitally connected is the 
Sacrifice which is specified here as Bta. In RV. IV. 7, 7, gods are 
described as rejoicing in the foundation or abode of Bta (Rtasya 
dhaman). Vedic gods can hardly be supposed to take delight in the 
abstract and vague idea namely the Universal Order when they had 
before them the concrete symbol, i.e., the Sacrifice. Agni is asked to 
sit in the abode of Bta (Btasya Yonimasada), in the abode of herbs 
(Sasasya Yonim) at RV. V. 21, 4. The word Sasa meaning either 
herbs or Sacrificial grass unmistakably goes to show that the Yoni of 
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Rta is the Altar and that consequently Rta means Sacrifice. In the 
passage at RV. IV. 1, 12 it is said that the host of Angirasas came 
forth wonderfully at first at the place of Rta and that these seven 
friends (of Agni) were born for the bull (Agni). This passage is cal¬ 
culated to help us a good deal in getting at the exact connotation of 
Rta. The role of the Angirasas in the evolution of Rta is likely to 
throw considerable light on this very important aspect of Aryan 
culture. These Angirasas, who are generally considered as the seven 
Fathers of the Aryan Race that came to India, founded the Law of 
Rta and set into motion a thought of it (cf. RV. I. 71, 3). Again in 
the preceding Rk of the same hymn it is said that they opened the 
Path of the great Heaven. What seems to be the implication of 
these two consecutive llks ? It is this, namely, the institution of 
Sacrifice was first founded by the first Aryan Fathers, the Angirasas 
and thus the Path leading the righteous to great Heaven was opened 
by them. This idea further suggests that by performing sacrificial 
acts the righteous worshippers of gods would attain a higher world 
after their death—a belief that later on developed into a cardinal 
principle in the philosophy of the Brahmana period and still later into 
the full fledged /uminr-thcory of Mimamsakas. There are many other 
Vedic passages referring to such activities of the Angirasas. In 
RV. IV. 1, 13 our human fathers are said to be aspiring after Rta 
and in the sixteenth Rk of the same hymn they attain to a thought of 
it (dldhiti) the sacrificial labour (s'amya) is distinctly called Rta 
(cf. RV. IV. 3, 4). At RV. X. 67, 2 we are told in a similar strain 
that the Angirasas, the Sons of Dyaus, the Asura, thinking aright and 
praising the eternal Order. Rta and holding the rank of sages, first 
thought of the holy Statute of the Sacrifice. From this last passage 
it is clear that the Angirasas first thought of the Sacrifice as the 
most effective principle underlying the conception of Rta that would 
keep the Universe in order. 

The forgoing discussion regarding the meaning of the term Rta 
makes it very probable that already in the ligveda the conception of 
Rta was very well understood by the priests. To them the Universe 
was governed by a certain definite Law binding on gods and men alike 
with the result that the smooth working of nature and man in an 
orderly manner was ensured. Rta, therefore, in the form of sacrifice 
was to them the only eternal Law governing the Universe. This 
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view is further corroborated by certain Vedic passages such as rtena 
rtam s'apante at RV. V. 68, 4 and yajnena yajnamayajanta devah 
from the well-known Purusa-siikta. Both these passages can be 
satisfactorily explained if lita is taken to mean the Sacrifice. The 
first passage in that case implies that they best serve Rta (rtam 
s'apante) by following the Law of Sacrifice, i.e., by performing it 
(rtena). Similarly in the second passage it is said that the gods paid 
their homage to the Law or institution of Sacrifice by performing the 
Sacrifice. Rta in the sense taken above, therefore, seems to be the 
only effective means of governing the World, especially the mutual 
relations of the gods and men ; for it is now an admitted fact that 
Vedic Aryans honestly believed in the efficacy of the Sacrifice as the 
only means of propitiating Gods who in turn blessed their devotees 
by fulfilling their desires. The Sacrifice, thus, already in the Vedic 
period appears to have attained the position of the eternal Law 
or Order. 

Just as Rta in the sense of the Sacrifice is binding on all, exactly 
so are the vratdni , i.e., ordinances of Varuna. The attitude, for in¬ 
stance, of a pious worshipper towards Varuna is marked in a passage 
RV. VII. 86. 7 where Vasistha says ‘ slave like may I do service to 
the Bounteous (Varuna).’ The transgression of these Ordinances 
constitutes sin (cf. RV. VII. 86). There are also other synonyms for 
Vratds such as dharman , dhdman , kratu and daksa in the Rgveda. 
One, whose kratu is put a, is supposed to gain the favour of Varuna. 
The words like sumati and mrlika distinctly refer to the grace 
of Varuna. 

So far, only one aspect of the Sacrifice namely its efficacy from 
the point of view of worldly life of mortals has been discussed. There 
is the other aspect also to be considered. Its powerful influence in at¬ 
taining a higher World after death as a result of pious and sacrificial 
acts done by mortals in this World is clearly suggested at RV. X. 62,1. 
In the first six Rks of this hymn the Angirasas, the Fathers of Vedic 
Aryans, are addressed as Rsis and are said to have attained eternal life 
in a higher World by means of the Sacrifice; by the power of Rta they 
raised the Sun to Heaven and spread out this Earth. They are more¬ 
over said to have sprung from Agni. This belief in a higher world 
after death is further strongly supported by the hymns addressed to 
Yama and the Pitrs (cf. RV. X. 14, 2 ; and 15, 1). The first passage 
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clearly states that men born on the Earth tread their own paths that lead 
them whither our ancient Fathers i.e. the Ahgirasas and others have 
deparated. The second passage also refers to a higher life of spirits 
attained by the departed souls who are righteous. In the light of the 
above discussion about the meaning and the significance of Rta, i.e. 
Sacrifice and its bearing on the life and culture of Vedic Aryans, one 
is perfectly justified in holding the view that Vedic Aryans believed in 
eternal and inexorable Law of Karma which is embodied in the 
institution of Sacrifice and that Rta itself is to be understood as the 
same eternal Law of Karma. 

The theory of life * we reap as we sow ’ very well implied in the 
Yathdkratunydya of the Upanisads is a natural corollary from the 
general proposition stated above. In brief, the only connotation of 
the word Rta primarily known to the Vedic Seers was the institution of 
of Sacrifice and subsequently all sacrificial acts were naturally looked 
upon as Rta . Later on, any pious act done with a view to propitiate 
God becomes Rta i.e. a sort of sacrificial act and then in course of 
time the result or reward for such an act came to be known in the 
Upanisads by the term Rta. For instance, the well known passage ‘ Rtam 
pibantau sukrtasya loke guhdtn pravistau parme parardhe etc. 9 from 
the Kdthaka Upatiisad Adhy. I, Valli, 3 abundantly bears out the 
remark made above. Rta thus stands in later times for righteousness 
and An rta for falsehood; for Satya or righteousness is ultimately 
what is in accordance with the Law of Rta, i.e. Karma and Asatya or 
An rta is its antithesis. In view of this discussion about Rta and 
its intimate connection with Varuna, Mitra and Agni, the task of 
finding out the probable nature of Mitra’s role in the Vedic period is 
rendered easier. 

It has already been shown above that almost all the traits of 
Varuna are found in Mitra. There is, thus, nothing special in him 
excepting what is conveyed by the derivative meaning of the word 
Mitra. Both Mitra and Varuna are apparently so much alike and 
inseparable that they are jointly invoked in twenty-three hymns of the 
Rgveda and are even referred to as mitrayoh and varunayoh in one 
hymn (cf. RV. VI. 51, 1). Notwithstanding this close association 
between the two the fact remains that Mitra by himself does not 
occupy the same position w'hich Varuna does among Vedic Gods. 
There is only one hymn in which Mitra alone is invoked (RV. III. 59) 
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whereas in ten hymns of the Rgveda Varuna alone is invoked and 
invariably referred to as the Lord of the Universe and the guardian of 
Rta. Indra is his only rival as already shown above. On the other 
hand, there is no indication whatsoever of any rivalry between Indra 
and Mitra, who is not primarily associated with any other God but 
Varuna. It appears very likely that Mitra most probably represents 
either some visible Vedic god or some ethical aspect closely related to 
Varuna. Taking into consideration Mitra’s intimate connection with 
Rta and the fact that between him and Varuna the latter alone can be 
said to represent the highest aspect of Monotheism and that the same 
cannot be said of the former, the second alternative is not feasible. An 
attempt, therefore, is made to find out whether relevant Vedic 
passages may throw some light on the possibility of the first 
alternative. 

There is one thing peculiar to Mitra namely that he is called 
ydtayajjanah ; both he and Varuna together are twice referred to by 
the same epithet in the whole of Rgveda (cf. RV. I. 136, 3 ; V. 72, 2) 
but Mitra alone among the two is so called at RV. III. 59, 5 and at 
VIII. 102, 12. He is said to stir men to activity (cf. jananydta 
ayati at RV . III. 59, 1). The word ydtayajjanah evidently is to be 
derived from the causal form ydtaya of vyat . To stir men to activity 
seems, therefore, his peculiar function and because his activities do 
not differ materially from those of Varuna, both the gods get that 
epithet. Among Vedic gods, Surya and Agni only, being most 
visible, may aptly be said to stir men to activity. This fact seems to 
have led Vedic scholars to identify Mitra with the Sun. Vedic 
passages, however, do not so much support this identification. Both 
he and Varuna have the Sun for their eye (cf. RV. VII. 63, 1). They 
have set the Sun in Heaven (cf. RV. V. 63, 7), and have made the 
pathway ready for him (cf. RV. VII. 60, 4). At RV. VII. 62, 2 
Surya is asked to declare the Vasisthas free from all offence to Mitra, 
Varuna, Aryaman and Agni. Further it is said at RV. VII. 63, 3 
that Surya does not break the Universal Statute (dhdma). Varuna 
and Mitra on the other hand are the upholders and the guardians of 
Rta and Ordinances which Surya and other gods have to follow. 
After examining these passages one may hardly agree to take for 
.granted the identification of Mitra with the Sun. The most serious 
objection, in addition to these, to this identification is the close 
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relation that exists between Rta , Mitra and Varuna. The Sun is not 
referred to as the gopa of Rta in the way Mitra, Varuna and Agni are. 
That Mitra has a luminous character like the other Adityas is not a 
very decisive argument for identifying him with the Sun in as much 
as Agni is also luminous in a way. Besides the derivative meaning of 
the word Mitra shows that this god is a friend of mortals. This- 
friendly aspect because he is called the priyatama of men at VII. 62,. 
4 presupposes a close contact between this god and mortals. Agni 
alone among Vedic gods may appropriately be called a friend of men 
(cf. R V. 1. 94 ; VIII. 43, 14 ; X. 7, 3). Possibly Mitra therefore may 
be said to represent Agni and not the Sun. This view is further corro¬ 
borated by certain other considerations also. Mithra of the Avesta is 
the guardian of compacts and agreements and the same may be true 
of Mitra of the Veda (cf. RV. X. 89, 9). According to Aryan tradition 
and practice all the important events and ceremonies such as marriages 
and others are expected to take place in the presence of Agni who is a 
veritable divine witness to all such transactions. The fact, there¬ 
fore, that Mitra is a guardian of such compacts goes to support 
our view that he represents Agni who is also the guardian of 
compacts as already clearly shown above. Moreover, in the discus¬ 
sion about the exact significance of Rta , Agni’s distinctive role 
as its guardian has been clearly established. Next to Mitra and 
Varuna, Agni is the only other Vedic god that is referred to as the 
gopa of Rta and the Sun is never so referred. This is a very strong 
argument in support of Mitra-Agni identification. No doubt Indra is 
also associated with Rta as its guardian but that is only secondary. 
Indra is primarily known as the slayer of Vrtras. Further, Agni, the 
oldest Indo-European and Indo-Iranian God, is hardly ever jointly 
invoked with Varuna, barring a stray instance here and there, in any 
Vedic hymn in the manner in which Mitra, for instance, or even 
Indra is. Agni, on the other hand, is associated jointly with Indra, 
Vayu, Soma and Visnu. It is interesting to note that he is not also 
jointly invoked with Mitra, even though, all the three gods Vanina, 
Mitra and Agni are very intimately connected with Rta ; in fact, 
among these three gods it is Agni who is visibly connected with Rta r 
meaning Sacrifice and as such may even be called the veritable 
visible counter-part of Varuna, the highest God of the Vedic 
Pantheon and the greatest guardian of Rta. For all the ordinances 
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of Varuna in accordance with Bta are obeyed by gods and men 
alike by the help of Agni, the carrier of oblations. It is, therefore,, 
very strange that Agni should not be associated with Varuna, as 
closely as he ought to, in the Vedic hymns addressed to the latter. 
The only Vedic god, who is an inseparable companion of Varuna in the 
task of upholding Bta , is Mitra. This unusual situation can properly 
be explained if Mitra is taken as the representative of Agni. The 
identification of Mitra with the Sun, can, however, hardly explain 
this fact. It may be pointed out that Vedic passages lend support 
to this identification of Mitra with Agni. For instance at RV. I. 143, 
7 Agni is compared to Mitra and at III. 5, 4 and V. 3, 1 he is called 
Mitra when he is enkindled. Further, Agni is asked to turn to 
brother Varuna (cf. RV. IV, 1, 2); at X. 8, 4 he is said to generate 
Mitra for his body, he is considered as Varuna when he comes to 
the Sacrifice (ci.rtya vest at X. 8, 5). At RV. VII. 88, 2 Agni’sfaceis 
taken for that of Varuna. The last is a reference from Vasistha’s 
hymn and deserves careful attention, especially because among all 
Vedic Rsis the Vasistha family shows more intimacy with Varuna 
as is clear from a pretty large number of hymns, viz., 17 in which 
Varuna is very prominently invoked by them. Moreover the com¬ 
parison of RV. 42 with RV. X. 124 goes to show that at one time in 
the hoary past of Aryan migration to India, Agni was a close com¬ 
panion of his father Varuna but later he parted company with his 
father and formed alliance with Indra, the rising Vedic god and : 
the rival of Varuna (cf. RV. X. 124, 4). This passage is calculated 
to explain the fact why Agni is not so conspicuously invoked jointly 
with Varuna in the Iigveda. The view of Bergaigne (RV. III. 
169, 174) and Oldenberg (RV. 201, 298 and 299) that in the matter 
of sin and its remission Agni dwelling in the homes of men is the 
counter-part of Varuna dwelling in Heaven may go a long way in 
supporting the identification of Mitra with Agni. In the light of 
these considerations stated above it will be clear that it there is any 
Vedic god, whom Mitra may reasonably be supposed to represent,, 
that is Agni and not the Sun. 

The foregoing discussion of Vedic passages referring to Varuna,. 
Mitra, Agni and their relation with Bta shows thus clearly that the 
Indo-Aryan Race has ever been an active race doing its work in the 
hope that God helps those who follow the eternal Law' of Karma 
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(Eta) as represented by the institution of Sacrifice in the Vedic days. 
This Law in short may be styled as the vigorous sakdtna-karmavdda. 
This attitude towards life so peculiar to the Aryan Race is observed 
right through the Brahmana period till the period of the Upanisads 
when slowly the futility of sakatna-karma-vada began to make itself 
felt in the leisurely and rich class of the Ksatriyas. Janaka Vaideha 
is a typical example of a Ksatriya king advocating the niskdma- 
karmavada as a counter blast to the pretensions of the orthodox 
school of ritualists. The reaction of the highly philosophical section 
to the insistent claims advanced by the ydjnika school of thought 
resulted in the swelling ranks of ascetics. Consequently, many 
heterodox doctrines came to be preached by ascetics all over India to 
the detriment of the orthodox school of the Vaidikas, with the result 
that the real Sdnatana S'ruti school came into disrepute. This state 
of affairs seems to have continued upto a time when finally the 
Jhdnamdrga of the Sanyasins became an accepted doctrine among 
the highly intellectual class that was dissatisfied with the highly 
presumptuous attitude of the ritualists. No doubt those who possess 
higher knowledge are naturally inclined to dispense with the necessity 
of conforming to prescribed codes of conduct. It is at such a time 
that the Bhagavad-gxtd came to be preached by the Lord Krsna as a 
gospel of truth with a view to solve the riddle of life. On the one 
hand, there is the inexorable Law of Karma (lita) which emphasizes 
the performance of our sacred duties and on the other hand there is a 
natural urge on the part of mortals to try, if possible, to get out of 
the clutches of this eternal Law. This urge paved the way in the 
Upanisadic period for the establishment of the Sdnkhya-mdrga or 
Jnana-marga i.e ., the path of Renunciation which affords an escape 
from the recurring stages of samsara caused by our pursuit of 
sakama-karma . Apparently this Jndna-mdrga makes a strong appeal 
to many as a safe measure but on mature consideration it will be 
found that it is not so easy to follow; nay, it is not practically 
feasible from a strictly logical point of view (cf. the Bhagavad-glta 
III, 5). It is not possible to stay, even for a moment, without some 
action mental or otherwise for a man of the world. The Lord has 
put the case very succinctly and logically as well, giving due con¬ 
sideration to both points of view namely the Karma-mdrga and the 
Jndnamdrga in the first nineteen s'lokas of the third chapter of the 
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Gita. These nineteen s'lokas should be carefully read by any person 
belonging to any sect or creed without any bias. A closer examina¬ 
tion of the universal principles involved in the working of Nature 
will reveal that these s'lokas shall remain as the highest gospel of 
truth as long as the world lasts. This is not an empty boast. 
Suffice it to say that blessed indeed are those who understand and 
realize the full implication of these s'lokas and mould their life 
-accordingly. The s'lokas nine to sixteen summarize the philosophy 
of the institution of Sacrifice which has already been discussed in the 
treatment of J Rta and its relation to Varuna. The Lord does not 
advise us to discard the principles underlying the Sacrifice (Rta) ; in 
fact it is impossible to do so. He asks us only to utilize to the 
fullest extent possible the potentialities of the Sacrifice. He asks us 
to make the highest Sacrifice of our innermost Ego obsessed by 
attachment to worldly objects (dsakti) and thus to follow the example 
of Janaka and others of bygone days in the interest of the world 
at large. 

In view of what is said above, Bhakti which is preached 
so conspicuously in the later chapters of the Gita will appear to be 
not a different course of action but rather an attitude of mind of an 
earnest seeker after Truth. Any devotee whether he be a follower of 
the Karma-mdrga or the Jndna-mdrga is urged to put implicit faith 
(Bhakti) in the teaching of the Lord. The Gita refers to only two 
courses of action namely the Karma-yoga and the Jhdna-yoga which 
have bfcen handed down since the Vedic times (cf. Gita III. 2). Let 
it be remembered that these two paths are not essentially different as 
in both the inexorable Law of Karma is bound to operate. The 
apparent difference between the two is not of kind but of degree; 
certain type of behaviour is emphasized in one course of action where¬ 
as its variation is recommended in the other. Nevertheless, one or the 
other in accordance with the svabhdva of a devotee is necessary on 
account of the binding force of the Law of Karma (Rta). This, in 
brief, is a legitimate stage of development in which Rta has finally 
reached its culmination after passing through various stages in the 
Vedas, the Brahmanas and lastly the Upanisads. Thus, an attitude 
of calm detachment in the pursuit of our duties recommended by the 
Lord Krsna in the Gita at once solves the riddle of life and bestows 
on the blessed few a blessing of eternal bliss and peace. One may 
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indeed be justified in expressing his mind in the words of the 
Mundakopanisad II. 2, 2, 8. 

ft?m I 



SOME MORAL TALES IN THE S'ATAPATHA 
BRAHMA>IA, IMPLYING THE CONDEMNATION 
OF CERTAIN VICES 1 

By H. R. Karnik, M. A., 

Bandra 

Every code of morality—no matter what period it belongs to— 
praises to the skies the moral and the physical virtues but at the same 
time leaves no stone unturned in condemning the vices that are likely 
to beset the path of its adherents. The reason is not far to seek. The 
legislators that spend their time and leisure in framing the moral code 
desire to place before the members of the community an ideal which 
they should endeavour to copy and realize. They do have in mind 
the psychological principle that 4 idealism ’ can hardly descend into 
the sphere of ‘ realism.’ In other words they are quite aware of the 
fact that ideals can never be realized. Yet they are ever actuated 
with the noble desire that the code of morality on the framing of 
which they are engaged should not suffer in 4 idealism ’ at least, be¬ 
lieving that if a low ideal is set before the commonality even this ideal 
which, being quite unimportant is not difficult to achieve, cannot be 
reached by an average person whose efforts are always directed to the 
acquisition of a thing less important than the one set before him. His 
jump will always fall short of the thing to be achieved. Hence 
generally an ideal which is far nobler and more elevated than the one 
which a person of average wit and talents can think of, is placed be¬ 
fore the society. The moral code, therefore, tries to inculcate upon its 
(future) followers that they should ever endeavour to cultivate some 
of the many virtues—if not all—extolled therein and that all the vices 

1 For this paper I am much indebted to my teacher Prof. H. D. Velankar, M. A., of 
the Wilson College, Bombay. 
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grossly and flagrantly condemned in it must be treated by them as 
things nauseant. In view of this principle of practical wisdom the 
code of morality that seems to have prevailed in the days of the 
Brahmanas on the one hand greatly applauds the virtues and on the 
other severely condemns the vices, I have adduced elsewhere 1 the 
evidence of the legends in the Brahmanas to show the types of quali¬ 
ties that were set before the then society. In this paper I propose 
to discuss by citing of course, the evidence of the legends in the 
Brahmanas some of the vices that have been dealt with with a very 
stern hand. 


(1) Arrogance 

The Antarydmagraha is drawn from inside the strainer (literally 
—from the vessel or stream of Soma which has the strainer inside), 
the straining cloth being held over the Drom-kalas'a into which the 
pressed-out Soma-juice is to be poured. In pouring it thus, the Soma 
is purified. The reason for thus sanctifying or purifying the Soma is 
given in the following legend. 

I. S'BR IV-i-2. 

“ Soma first oppressed his own family-priest Brhaspati; the 
latter became reconciled to him when the former restored to him his 
property. Although the two were thus reconciled, Soma was not yet 
free from the sin because he had contemplated oppressing the priest¬ 
hood. The gods, however, purified him by means of some purifica¬ 
tory means ( pavitra ) and Soma, thus purified by them, became their 
food.” 

Similarly, the Adhvaryu purifies him by means of the strainer and 
Soma being thus purified becomes the sacrificial food of the gods. 

This legend seems to refer to the fate of a person who through 
arrogance oppresses an esteemed kinsman or a leader of a community. 
Such a person, although he makes amends for his misdeed or mis¬ 
demeanour is not quite acquitted of the guilt he had once committed 
unless he expiates for it. Soma had to go through the expiatory cere¬ 
mony of purification because he had committed a grave offence against 

1 Journal of the University of Bombay, September, 1939, 
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Brhaspati—a member of a praiseworthy community among the Divini¬ 
ties. Subsequently only Soma was accepted by the gods as their food. 
It is only after the expiatory ceremony that the arrogant sinner regains 
his proper place in the society or the community. Thus an arrogant 
individual sins against himself more than against others. The legend 
incidentally suggests that an offence against priesthood was dealt with 
severely for Brhaspati had become one of the principal sacerdotal 
deities in the period of the Brahmanas. The importance of the 
sacrifice—and through it of the priestly class—was on the ascendant 
in the Brahmanas. 

The value of the Vajapeya sacrifice is stated in the following 
legend which has also the same moral at its basis. 

II. S'BR. V-i-1 

“ Formerly the gods and the Asuras, both descendants of 
Prajapati, contended for supremacy. The Asuras, arrogant as they 
were, offered in their own mouths while searching for something to 
offer the oblations into. As a consequence of this hauteur of theirs 
they perished. The gods, on the other hand, while they were also* 
engaged in a similar search, offered into one another with the result 
that Prajapati who represents the sacrifice and the year, offered 
himself to them. This sacrifice—Vajapeya ( esa vdva yajno yad 
vajapeyah) became the food of the gods.” 1 

The legend in emphasizing the importance of the Vajapeya 
indicates the fruit that would accrue to a person who would perform 
it. But, while describing the fate of the Asuras who were bold or 
impudent enough to care for their own self and not for the society as 
a whole, the Brahmana strikes a note of warning and morality. It 
remarks that a person should not be arrogant. If he behaves arro¬ 
gantly he would certainly perish like the Asuras. 

A more or less similar legend occurs at another place in 
the S 'BR. 

III. S'BJ?. XI-i-8 

“The gods and the Asuras, both descendants of Prajapati, 
strove together. The Asuras not knowing unto whom to make the 

1 At legend SBB. II-iv-2. Prajapati declared that sacrifice would be the food of the 
gods, etc. 
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offering, offered into their own months through arrogance . As a 
consequence they came to naught. The gods, on the other hand, 
offered unto one another. Prajapati gave himself unto them and 
created his counterpart viz., the sacrifice. The entire sacrifice 
became the property of the gods. Prajapati redeemed himself from 
the gods by offering the Full and the New Moon sacrifices.” 

The legend is symbolical inasmuch as it states the value of the 
Full and New Moon sacrifices but it has a didactic touch. An 
arrogant person always comes to rack and ruin. Every action of 
ours should not be always directed to the betterment of ourself but 
to the Weal and Wealth of the community. It is the individual that 
makes or mars the society. He is a component part of the society. 
Hence an action of an individual must also contribute to bringing 
about general welfare and not of the self alone. It should be noted 
here that in the last two legends the Asuras arc also described as 
sacrificing. The only difference in the Asuric and Daivic forms of 
sacrifice lay in the procedure adopted by the rival groups. The 
Asuras offered into their mouth, i.e., used the sacrificial food for 
themselves ; the gods did so to one another. The legends thus may 
indicate the superiority of the Aryan culture over the non-Aryan one. 

The moral of these three (XXI-XXIII) legends together may 
safely be compared with a Pehlevi proverb which can be translated 
thus “ when you want to sit down on a seat at a wedding banquet, 
do not choose a sit high up lest they pull you away from that seat 
and put you on a seat further down ”. 

(2) Negligence, Betrayal and Treachery 

Before the paryagnlkarana the Adhvaryu cleanses his fingers 
with the waters. This water is to be offered to the Aptya Devatas 
viz., Trita, I)vita and Ekata. The following legend offers the reason 
for this ritualistic procedure. 

IV. S'BR. I-ii-3 

formerly Agni had a four-fold form. That Agni whom the 
gods had chosen for the office of the Hotr-Priest passed away. The 
2nd and the 3rd forms of Agni also suffered from a similar fate. The 
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fourth, however, lay concealed in the waters through fear of meeting 
with the same fate as his predecessors. The gods knew that he had 
concealed himself in the waters and dragged him out per force . 
Agni, thereupon, disrespected the waters by spitting upon them 
because they did not protect him. Agni thought that had the waters 
protected him he would not have been taken away against his will. 
The nisthlvana served as a vlrya or the germinal fluid and from 
that were produced the deities Trita, Dvita and Ekata. As they 
were produced from the waters they came to be designated as 
Aptyas.” 

44 They wandered with Indra as the priests roam with the King 
(Yathaidam brdhmano rdjdnam anucarati). When Indra was about 
to kill the three-headed Vis'varupa, the son of Tvastra, these Aptyas 
also visualized that he was going to be killed. Trita, therefore, killed 
him on behalf of Indra. The Tvastra Vis'varupa was the sister's son 
-of the Asuras and Purohita to the gods. He was killed by Indra 
because he had secretly contrived to let the oblations go to the 
Asuras instead of the gods. By thus killing him Indra (or Trita 
according to this version) was guilty of the most hideous crime viz., 
brahmahatyd but was relieved of this sin because he was a god. The 
sin of brahmahatyd was transferred to the Aptyas because they had 
.abetted the crime (upaivema eno gacchantuye asya vadhasya avedisuh). 
But how was that sin to be transferred ? The priests hit upon the 
plan of the sacrifice. By pouring the water used for cleansing the 
dish and fingers the sin was passed on to the Aptyas. For the plan 
adopted by the Aptyas Ifor divesting themselves of this guilt." (See 
S'BR. I-ii-3). 

We cannot deny the sacrificial value of this legend. It refers to 
the position which the Aptyas occupied in the far developed sacrificial 
cult of the Brahmanas. 44 Trita seems to have been a prominent deity 
of the early Indo-Iranian Mythology, the prototype in many respects, 
of Indra the favourite God of the Vedic hymns. The notion of wish¬ 
ing evil or misfortune far, far away from him is a familiar one to the 
Vedic bards. The name Traitana also occurs once in the/?V. 1-158-5 
though in a rather dark passage. Trita or Traitano corresponds to 
Thraetona of the Iranians." This Trita, as the legend points out, 
has not suffered in importance in the days of the Brahmanas. Here, 
as in the Rgveda, he is spoken of as the companion of Indra in his 

3 
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fight against Vis'varupa Tvastra. It is he who had to bear the brunt 
of the fight and who subsequently killed the demon. But the value 
of the legend, in my opinion, does not lie in the presentation of the 
importance of the Aptya-deities or in the exhibition of their powers 
but in the moral principle attached to it. Agni was chosen as the 
Hotr, to officiate at the cosmic sacrifice which occurs periodically but 
he neglected his duty towards the gods and disappeared with the* 
result that this cosmic action had to be suspended temporarily. He- 
had to pay for this negligence of his because physical force was used 
by the gods against him. Superficially Agni’s behaviour towards the 
waters appears to be condemnable. Some may think it to be quite 
indiscreet. I cannot, however, accuse Agni of any indiscreetness or 
discourtesy towards the waters when he in a fit of rage spat at them. 
Agni expected that the waters would protect him. Relying on the 
good sense of the waters he gave himself up to them. But, to 
his profound amazement he found that his so-called protectors had 
betrayed him and being unable to control himself he spat at them. 
The waters paid for their betrayal. 4 One reaps as one sows.’ The 
episode of Tvastra Vis'varupa elucidates the nature of the penalty 
that a person had to pay for his treachery. Vis'varupa lost his head 
because he was bold enough to violate the trust confidentially reposed 
in him. It may appear rather strange that an asura viz ., Tvastra 
Vis'varupa was tolerated as a 4 Purohita ’ by the gods. But it is not 
at all difficult to account for the selection (or election) of the three- 
headed Asura Vis'varupa as the 4 Purohita 9 by the gods. This was 
evidently due to Vis'varupa’s blood-relationship with Tvastr who 
in the Jigveda is sketched as the architect of the gods. Tvastr had 
married an Asura -Kanya who bore him a son namely Vis'varupa. This 
Vis'varupa was the Bhdgineya of the Asuras. The gods thinking that 
the association of the germinal fluid (bija) would always weigh upon 
Vis'varupa and that he would not be influenced by his mother, placed 
him in charge of the priestly duties. They believed that this Vis'varupa 
would carry them out as efficiently and as faithfully as one of their 
kith and kin would do. Unfortunately their plans about this sister’s 
son of the Asuras were completely frustrated for the ‘ god’Cutn-asura' 
could not resist the influence of his mother and proved a traitor to his 
benevolent employers. As we have seen above, he paid a very heavy 
price for this treacherous deed. This purohitatva of Vis'varupa does 
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not indicate that the gods were quite simple-minded. Nor should it 
be regarded as an index to the amicable relationship of the gods with 
the Asuras. The general evidence presented by the legends in the 
Brahmanas precludes the possibility of the gods being very simple- 
minded folks and of the harmonious kinsmanship existing between the 
Devas and the Asuras. An analysis of the Deva-asura legends would 
at once show that the gods were clever, intriguing and always 
machinating to score over their kinsmen viz., the Asuras. The former 
are again represented as fighting with the latter either for supremacy 
or for the possession of the paternal property viz., the sacrifice. Thus, 
the relations of the gods with the Asuras were never cordial but 
always hostile. On the contrary the fact that a person having a 
definite connection with beings of avowed wicked tendencies was 
selected to act as their purohita by the gods shows that the gods 
(and therefore the Vedic Aryans) attached greater importance to the 
bxja than to the embryo. 


(3) Theft 
V. S'BR. II-v-2 

“The beings which Prajapati created from the Vais'vadeva 
offerings ate the barley of which . Varuna was the master originally. 
Varuna enraged at this bold action of the creatures seized them 
and the' latter were rent up or swollen all over. They lay down 
and sat breathing in and breathing out. Fortunately they did 
not perish entirely. Prajapati performed the Varuna-praghdsa Isti 
and delivered the born and the unborn beings from the noose of 
Varuna.” 

A sacrificer offering this Isti in the fourth month after the 
Vais'vadeva finds his offsprings safe from Varuna’s noose. 

The main purpose of this legend is to account for the performance 
of the seasonal offering Varuna-praghasa and to explain the title of 
the same Isti. The offering came to be called Varuna-praghasa by 
implication since the creatures ate of the barley of Varuna without 
the latter’s knowledge and permission. To deliver these praja’s from the 
noose of Varuna the offering is to be performed. (“ Varunasambandhi- 
yava-praghdsandt prajdh V arunapraghdsdh tat pds’ag^-hitdndm tdsam 
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pas'avimocanaya kriyatndna yaga api upacdrena varunapraghasakhydh 
samjatah iti arthah”) All the same the legend is not without its 
moral. A crime can never go unnoticed and unpunished. A criminal 
will necessarily suffer from the consequence of his own crime and will 
not be freed of the sin incurred thereof unless he has paid for it. The 
prajas of Prajapati suffered trom a terrible fate because they stole 
away and ate of the barley without the knowledge and permission of 
the owner viz . Varuna. They were released from the devastating 
pds'a of Varuna only through the intervention of their father Praja¬ 
pati. A more or less like fate once awaited Indra because of a crime 
deliberately performed by him. This will be evident from the follow¬ 
ing two legends which speak of the exorbitant passion of Indra for the 
intoxicating drink soma. 


VI. S'BR. I-vi-2 


“ Tvastr had a three headed, six-eyed and three-mouthed son. 
As he was thus multi-formed or all-shaped, he was named Vis'varupa. 
One of his mouths was Soma-drinking, the 2nd wine-drinking and 
with the 3rd he swallowed the other kinds of food. Indra hated him 
and therefore cut off all his three heads. 1 Tvastr, Vis'varupa’s father 
became furious at Indra because he mercilessly killed his son. In a 
spirit of vengeance he brought a feast of Soma from which he excluded 
Indra. Even as Soma was brought to the exclusion of Indra, so was 
it offered by Tvastr, i.e. he did not invite Indra to partake of it (sa ca 
Someth yathcl apendrah prasutah evam praddne api apendrah eva 
abliut .”) Indra, then, reflected, “ These excluded me from the 
Soma-feast.” With an air of determination he entered the sacrificial 
hall though he was not invited to attend and receive his share at the 
sacrificial feast and forcibly drank off what pure soma had remained 
in the tub even as a strong man would deprive a weakling of his 

1 The Brahmapa hereinafter refers to the production of certain birds from the three 
heads of Vis'varupa, giving quite fantastic reasons for the same. Thus, from the Soma- 
drinking mouth sprang up the Kapinjala. (Kapih iva jirnah kapih iva javatah isat 
pihgalo va.) Both Soma and Kapiffjala are brown in colour (tasmat sa babhrukah 
iva babhruh iva somoraja). From the spirit-drinking mouth arose the bird Kalavirika 
(sparrow). Since this bird as though stammers when he cries, an intoxicated person also 
stammers. From the 3rd mouth was produced the Tittiri bird (tittirih hi bahurupavan 
drs'yate). The bird has spots on the body. These spots resemble the butter-drops 
and the money-meads. Since it was created from the food which consisted of various 
articles, it came to possess a variegated form (yato so bahurupad annabhaksakat 
mukhat sambabhuva atah so atyantam bahurupavan drsyate.) 
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wealth without the latter’s permission. This soma troubled or pained 
Indra and oozed out of the openings of all the vital airs such as the 
nose etc. except from the mouth, in the form of the karkandhu 
fruit 1 .” 

The latter part of this legend refers to the creation of the demon 
Vrtra by Tvastr for the destruction of Indra who had committed a 
profane act and to the subsequent demolition of this demoniacal being 
by Indra released of the sin. I shall have an occasion of alluding to 
this part of the story in another paper, on this subject. I have 
narrated only that portion of the legend which immediately concerns 
us here. The lesson of this part of the legend will not be lost on us. 
Indra was not excused for his rather heathenish deed. The Soma 
that he had devoured greedily stealing it from the tub, could not be 
digested by him and it exuded from all the openings of his body 
except the mouth. It must have been, indeed, a ghastly site to see 
such a prominent deity of the sacrificial cult as Indra suffering from a 
tragic fate. The punishment meted out to Indra for his crime is 
comparatively milder than the one inflicted on the prajas of Prajapati 
of the last legend although the nature of the offence of the accused in 
these two cases can be relegated to the same section of the Code of 
criminal procedure. This can be explained on the assumption that 
the status of the accused in the sacrificial cult probably weighed upon 
the mind of the then judges who, thereupon, passed ‘simple imprison¬ 
ment ’ in one case and a ‘ rigorous one * in the other. Indra had 
assumed in the times of the Brahmanas a unique importance, having 
become a dominating divinity or the overlord of the sacrifice. That 
such a weighty personality should not escape from the clutches of law 
is an eye-opener to the fact that criminals were severely dealt with in 
those days. There is another version of the same legend occurring at 
another place in the S'BR . which describes the tragedy that overtook 
Indra more sharply than what the one narrated here does. Below is 
given a summary of this version of the legend. 


1 The Brahmapa says that from this was produced the Sautramant Itfi, cf. S'BR 
V-5-4-2 and Taitt. S. II-4-2 12-1 where it is explained how the gods found out Indra 
with the Soma flowing from the body and how they ultimately healed him. One of the 
objects of the performance of the Sautramant Isfi is the expiation for an immoderate 
and wanton consumption of Soma by a priest (atha Karkandhvadipadartharupena 
srtebhyah tebhyah saknsrat sautramant sutramnah sathbandhiui nispanna , 
some srrte yena prakarena tam lndrani srtasomam devah vicikitsitavantah tat 
sautramaniprakarane vispastam am n ay ate.)' 
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VII. S'BR. XII-vii-1 

“ Indra slew Vis'varupa Tvastra. Tvasfr was enraged and in 
order to exorcise Indra brought Soma-juice liable for witching. He 
withheld it from Indra. Indra, the great lover of Soma, forcibly 
drank it off. He, thus, desecrated the sacrifice. For this guilt of his 
he was sent asunder in every direction, his energy or vital power 
flowing away from every limb of his. 1 ” 

“ Indra had to kill Namuci Asura. The latter, seeing Indra done 
once for all, seized upon his energy, vital power, Soma-drink and food. 
Indra was thus dissolved and the gods, thinking of healing him, the 
best among them, but now smitten with evil, gathered round him. 
They approached the two As'vins the divine physicians and Sarasvati 
the healing medicine. At their request the gods formed as As'vins’ 
guerdon a he-goat produced from the fiery spirit that flowed from 
Indra’s eyes and a ram created from the energy of his nostrils, as the 
compensation for Sarasvati’s mission. The two As'vins and Sarasvati 
collected the energy or vital power from the Asura Namuci and 
restoring it to Indra saved the all-powerful god from evil. Since the 
gods said that Indra was su-trdta , it became the sautrdmanl Isti.” 

He who performs the sautrdmanl saves the self from death and 
repels evil. There are thirty-three daksinas for thirty-three gods 
healed Indra. 

The legend symbolically states the origin and the significance of the 
Sautrdmanl Isti. But what strikes us most prominently in the legend is 
the appalling calamity that Indra had to wade through. This dreadful 
fate again, was of his own making. None but Indra himself was responsi¬ 
ble for it. It was the result of the crime of the desecration of Tvastr’s 
sacrifice by the theft of the Soma from which he was purposefully 
excluded by the Yajamana. No crime—be it of a smaller or a greater 
magnitude—goes unretributed in the world. Indra suffered from the 
repercussions of his own criminal action so miserably that the other 
gods of the Vedic Pantheon could bear it no longer and they had to 
intervene to stop any more evil from invading Indra the cream of 
godhood in general. The reference to exorcising and witching 
through sacrifice, that we find in the legend deserves to be noted. It 

1 Here the Brahmapa describes in detail the virya of Indra flowing away from him 
and being transformed into one object or another. 
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•should not, however, be conceived that the Asura-kind (and hence the 
aborigines of India) alone practised sorcery and witchery as the pre¬ 
sent legend would lead a casual reader to believe but the evidence 
presented by the post-Rgvedic literature in general and by the 
Brahmanas in particular points out that the sacrifice which was quite 
a dignified affair in its conception and the earlier part of its develop¬ 
ment, gradually degenerated into a vehicle for instituting charms and 
incantations against the enemies of humanity particularly of the 
priestly class. This was quite inevitable for the priestly class had to 
battle against the original inhabitants of the land where they were 
trying to spread their culture and civilization. 



A DETAILED ACCOUNT OF THE CONTENTS OF 
TWO RARE MANUSCRIPTS OF THE UNPUB¬ 
LISHED AS'VALAYANA-MANTRA-SAMHITA 
IN THE LIBRARY OF THE 
INDIA OFFICE 

Paper / 

By V. M. Apte, M.A., 

Poona 

The As'valdyana-Mantra-Samhitd gives all the mantras from the 
llgveda cited by Pratlkas for liturgical employment, in the S'rauta 
and Grhya Sutras of As'valayana, in the order in which they occur in 
the Bgveda Samhitd, the more modern division of Astakas, Adhyayas 
and Vargas, being followed. This work is an entirely different work 
from the ‘ As'valdyana-S'dkhokta-Mantra-Samhitd,’ wrongly described 
by Max Muller in his Ancient Sanskrit Literature , p. 474 as “giving 
the mantras quoted in the As’valdyana-Grhya-Sfitra ” and referred to, 
by him in his Second Edition of the Bgveda-Samhita, Vol. IV, p. 536, 
footnote 2 to Khailika Suktas as “Bodl. MS. Walker 144.” Max 
Muller’s wrong description has been quoted without verification in the 
Catalogue of Sanskrit Manuscripts in Bodleian Library, Vol. II, p. 92 
and in the Catalogue of Sanskrit Manuscripts in the Bikaner Library, 
compiled by Rajendralal Mitra (Calcutta, 1880), p. 26. The As'vald- 
yana-S'akhokta-Mantra-Samhita of Max Muller, like many other 
similar Mantra-Sarhhitas of the Bgveda, many manuscripts of which 
were examined by the writer, puts together all the mantras recited at 
domestic rites which were developed at a late date among adherents 
of the Asrvalayana-S'akha of the Bgveda. Thus the work is unique 
and gives, besides, some Ilhila verses not traced to any of the existing, 
collections of Khila hymns of the Bgveda . 



A TEXTUAL CRITICISM OF THE AS'VALAYANA- 

GRIIYA-SUTRA BASED UPON THE NON-IN¬ 
CLUSION IN THE AS'V A LAY ANA-MANTRA- 
SAMHITA (DESCRIBED IN PAPER I) 

OF R.V. SOME MANTRAS CITED 
IN THE AS'VALAYANA- 
GRHYA-SUTRA 

Paper II 

By V. M. Apte, M.A., 

Poona 

If the Bgveda mantras cited in certain Sutras of the As'valdyana 
Grhya-Siitra are not traced to the As'valdyana-Mantra-Samhitd, then 
a doubt , atleast , is possible as to the genuine character of these Sutras 
because the As'valdyana-Mantra Samhitd (which gives all the Bgveda 
mantras cited in the S'rauta and Grliya Sutras of the Bgveda) 
in relation to either the S'rauta or Grliya Siitra taken singly for 
comparison is apt to err on the side of excess in the number of 
mantras it contains. This doubt would be considerably strengthened 
if the genuine character of the Sutras in question, is liable to suspicion 
on independent grounds also. From this point of view, the following 
Sutras of the As'valdyana-Grhya-Sutra are examined : 

I. 7. 3-4; 7. 17 ; 8. 2-3; 72. 3 ; 23. 6, 24. 

II. 6 . 5, 7, 12, 14, 15. 

III. 6. 5; 7.8-9; 72. 12-16. 

IV. 2. 18, 20; 6 . 7. 



treatment of brahmacarya 


By S. Ramachandra Rao, M.A., 
Department of Sanskrit , Mysore University 


The object of this paper is to indicate the importance attached 
to the Institution of Brahmacarya by the ancient Hindu Acaryas. 
Attempts are made to set forth clearly the points on which the precep¬ 
tors agree in the exposition of Brahmacarya, but emphasis is laid on 
the points of difference between Gautama, Apastamba, Manu and 
Yajnavalkj,a in the treatment of this important religious order of life. 
Attempts are also made to understand the reasons which might have 
actuated one preceptor to differ from another in the exposition and 
treatment of the nature and duties of a Brahmacarin. 



PROBLEMS OF IDENTITY 

By Vidyasxgara Vidyxvacaspati 
P. P. SUBRAMANYA SASTRI, B.A., (OXON.), 

Presidency College , Madras 

I 

Vedic Brhaspati and Classical Ganapati 

Wilt | 
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lig-veda, II. Mandala, 23rd Sukta. 

The above stanza is very interesting. According to the canons 
of Vedic exegesis, the whole hymn is devoted to the praise of 
Brmhanaspati or Brhaspati as he is also called, the preceptor of the 
: gods. But owing to a curious evolution of practice, the opening 
words of the hymn seem to have prompted the classical ritualists to 
transfer bodily the first stanza of the hymn as a stanza to be invoked 
for the presence of Ganapati, the elephant-faced God of the later 
puranic and classical periods, who is usually praised to ward off all 
obstacles at the very commencement of all rituals by smartas. Indeed, 
•Gariapati or Ganes'a as the elder brother of Subrahmariya and as one 
of the sons of Parvati and Parames'vara, does not seem to have been 
a familiar figure with the Vedic Seers or the authors of the Rdmdyana 
.and the Mahabharata. 
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II 

GOVINDANANDA AND RaMaNANDA 

In almost all the known manuscripts and printed editions,. 
Ratnaprabhd, the commentary on the Brahmasutrabhdsya of S'arikara- 
carya is attributed to Govindananda. The colophons and the titles 
make it very clear that the author is Govindananda, the pupil of 
Gopalasarasvatl. The author of the Piirndnandl, a commentary on 
the Ratnaprabhd states definitely in the very beginning that the 
author of the Ratnaprabhd is Ramanandacarya. And Ramananda or 
Ramanandatlrtha is indeed the author. Ramananda is also the 
author of the Vivaranopanydsa to which he refers in his Ratnaprabhd 
{Vide, closing portion on 1-1-1). The following stanza occurs among 
the mangalas'lokas in both the Ratnaprabhd and the Vivaranopanydsa . 

From the above it will be clear that Ramananda is the pupil of 
Govindananda, the pupil of Gopalasarasvati. The Srngeri tradition is- 
clear that Ratnaprabhd and Rdmanandlyam are both identical. 



2. IRANIAN SECTION 


PRESIDENTIAL ADDRESS 
By Prof. D. D. Kapadia, M.A., B.Sc., I.E.S., (retd.) 

RACE CHARACTERISTICS OF IRANIANS 

Owing to a very limited time at my disposal, and not being ready 
with any critical scholarly subject for discourse, I with many apologies 
have selected for my discourse, the subject Race Characteristics of 
Iranians. Having a life-long interest in the ancient languages and 
culture of my native country of Iran, and having had the opportuni¬ 
ties to travel extensively through Iran, Afghanistan, Baluchistan, 
Erak and also through far Eastern countries like China and Japan, I 
have had opportunities to form my own conclusions about our old 
country of Iran and its people. I intend here to put before you a few 
important salient points in this short discourse and I hope to be 
excused for my presumption. 

Of all the countries of the world which have passed through vary¬ 
ing phases of civilization and vicissitudes of ups and downs during the 
course of their known historical existence, the history of Iran and her 
people is the most varied, pathetic and full of terrible vicissitudes and 
upheavals. At no less than half a dozen epochs in her existence, 
Iran was a mighty Empire with its boundaries from Europe in the 
West to India in the East, and its religion which was first promulgated 
in a systematic form by the Iranian prophet Zoroaster (Zarathushtra) 
thousands of years ago, was a favourite religion of millions of people, 
but which unfortunately at present is professed only by a handful of 
Zoroastrians throughout the whole world. Iran, has suffered many 
vicissitudes, and owing to her peculiar race characteristics has regene¬ 
rated herself repeatedly, and only but from a date as recent as 1921 
has entered into her present phase of regeneration with wonderful 
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success. Is it not then an important as well as a salient question to 
inquire into the characteristics of a nation which can regenerate itself 
after a disastrous downfall, the moment favourable conditions are 
restored? We shall try to do this in a popular manner in this 
discourse. 

The Iranians and the Hindus represent the result of the first 
schism amongst our Aryan forefathers, during the course of their 
southward migration from their ancient home somewhere in Central 
Asia or even elsewhere. Worship of nature in its manifold manifes¬ 
tations which was bound to result in a mental creation of multiplicity 
of gods, i.e., polytheism, and the natural proclivity of Iranians to 
fight for Good against Evil, instead of propitiating Evil and thus save 
oneself from its scourge, it is presumed, may have led Iranians to 
separate from the Hindus, nay, may even have forced them to fight 
against them to force them to adopt their Iranian belief and 
persuasion. 

During the regime of Pishdadiyan Monarchs which is supposed 
to be somewhat pre-historic, we have monarchs like Yima, 0rita, etc., 
(Vedic ftfl) and the names of a host of Iranian Daevas, corres¬ 
ponding to Hindu gods. These show a remarkable parallel between 
the two principal Aryan races. But it is not known when the actual 
schism took place. 

Having migrated to a little south-westerly direction towards the 
Hindukush Mountains and Afghanistan, they (Iranians) had to fight 
and make their way against their Turanian neighbours ; and their 
religious beliefs also in the course of time are supposed to have been 
receiving gradual modifications transforming monotheistic Iranian 
beliefs to polytheistic ritualistic doctrines. 

With the advent of prophet Zoroaster the fight between the 
Iranians accepting the tenets of Zoroaster, and non-Iranians who 
opposed, tooth and nail, promulgation of this new religion, became 
more conspicuous, and \ye have semi-historic accounts of these reli¬ 
gious wars, which shook the very foundation of the reign of King 
Vistasp and the Kayanian Monarchy. Iran seems to have received a 
severe shaking in these wars. We have in Avesta allusions to these 
wars but there are no historic records of what happened subsequently, 
and who were the real masters of Iran during subsequent centuries— 
upto the historical reign of King Cyrus (b. c. 558 to 529). Cyrus, an 
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ambitious and able Median chief, succeeds in subjugating petty 
Median monarchs scattered over different parts of Iran, and establishes 
the famous Parsi Dynasty of Achaemenians in Iran. 

This is the first historical revival as a great power of Iran after 
her disintegration subsequent to the first promulgation of Zoroastrian 
religion in Iran; and this regeneration could only take place, because 
of the race-characteristics of the Iranians, of which, amongst others— 
one , the peculiar adaptability of the nation to time and circumstances 
and its ever cheerful and optimistic temperament; secondly , their 
avidity and thirst of something better, more ennobling and more ap¬ 
pealing to their sentiment and their fondness for progress ; thirdly, the 
virility and elasticity of the race, are specially to be noted. 

Iranians have all along, as is well noticed from historical facts, 
never lost heart by defeats and disasters, and miseries to which they 
have been reduced during bad times. They have always remained 
optimistic, and have borne all difficulties with patience and have 
always wonderfully adapted themselves to exigencies of time and 
circumstances. 

Their thirst for progress, both spiritual and material, is a well 
known historical fact. They never fail to take* advantage of oportuni- 
ties to improve themselves both spiritually and materially whenever 
such occasions arose. This psychology is strange and the promulga¬ 
tion of various religious and spiritualistic movements during the 
successive stages of Iran’s life-history, illustrates very vividly this 
characteristic. 

The virility of the race is also very remarkable. Even after 
the most crushing and irreparable disaster, they have wonderfully 
regenerated themselves the moment the causes which depressed them 
and oppressed them, were slightly relaxed. Defeat was no bar to 
them; fighting against odds has been their pleasure and under no 
circumstances they ever gave up fighting against evil or against things 
which checked or hampered their progress. We shall now make a 
rapid brief survey of this quality of virility which has been rege¬ 
nerating Iran on successive occasions. 

The disastrous wars which the Iranians had to face against the 
Turanians, even before and after Zoroaster, did not deter them from 
regenerating. Indeed there is no authentic historic record of what 
happened to Iranians before and after Zoroaster except the Shah 
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Namah and sparse allusions in Avesta. But coming to historic facts 
when once they got regenerated under the leadership of the mighty 
Cyrus, the Achaemenian, (Cyrus the Great), they soon became a mighty 
nation and during the regime of Darius Hystaspes (B.C. 521-485) 
they were masters of the whole length of country between Egypt and 
the Indus. They fought even with the Greeks, and it was nothing 
but a wonderful feat of warlike strategy that they should have gone 
so far away from their Iranian base to fight across the sea against the 
Greeks. It is true that Xerxes' (B.C. 485-465) armies got defeated in 
Grecian passes at Platea but it displayed a remarkable optimism of a 
race, which went far off into enemy’s own country to fight 
against them. 

However, as the latter Achaemenian monarchs became rather easy¬ 
going and neglected the hardy pursuits of their forefathers, Darius 
Codomanus, the last monarch (B.C. 336-330) was signally defeated 
by Alexander the Great in the battle of Arbela on 1st Oct. 331 B.C. 
and the whole mighty empire was crushed to pieces. Their valuable 
library containing valuable Iranian lore was burnt and a major portion 
«of Iranian culture and literature was thus wantonly destroyed, and 
Iran became a province of the Grecian Empire and Hellenistic 
influence supplanted the vivid Iranian culture. 

After Alexander, his successors were not able to maintain their 
grip over the whole of Iran, and Iran got split up into a number of 
Parthian monarchies and until Ardeshir Babekan (a.d. 226-240) the 
first monarch of the Sassanian Dynasty gathered together the scattered 
Iranians, Iran was in a depressed and unconsolidated state for nearly 
5 centuries, after her crushing defeat at the hands of Alexander 
the Great. 

It took a very long time before the literary output of ancient Iran 
so ruthlessly destroyed by Alexander the Great could be resuscitated. 
Pahlavi writings inform us that during the regime of the Parthian 
King Valkhash (=Vologeses I, a contemporary of Nero) (a.d. 51-78) 
attempts were made to collect together scattered remnants of old 
Iranian literary works, and this good work then began, could only be 
somewhat successfully accomplished during the times of Ardeshir 
Babekan and his son Shahpur, two centuries later. 

The Sassanian monarchy continued from A.D. 226-A.D.652, 
when its last monarch Yezdgird Sheriyar, Yezdgird III, succumbed to 
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the Arab onslaught, and Zoroastrianism received its deathblow—after 
a period of some 500 years of prosperity. Iran again sunk into a 
state of abject subjugation, and the Iranians groaned for several 
centuries under the tyranny both of Semitic rule and Semitic culture. 
Different moslem monarchies were established at different times and 
consolidated Iran was gone for centuries. 

Iran during the days of the Abbaside Caliphs (625-900 A.D.) 
passed through dark ages of tyranny and ignorance, and was governed 
by Vazirs (Viceroys) from Baghdad. Then came the Safarians 
(A.D. 867-901 = a.H. 253-289) and then the Samanians from (A.D. 
901-998 = a.h. 289-389). It was only during the reign of Ghazniyans 
(a.d. 904-1187 = a.h. 322-583) that Iran began to breathe freely and 
there was both political and literary regeneration. Persian language 
suppressed for nearly six centuries, found a wonderful revival, and a 
great literary output by Iranians was the outcome. Iran saw a better 
day under the Ghazniyans. Then came the Saljooks, a Tarter Tribe 
with their Atabeg followers who governed Iran for about 200 years, 
(a.d. 1037-1206). The period of the rule of the last three-Samanians, 
Ghazniyans and Saljookians—was one of regeneration for Iran, and 
it is said that “ the Samanians sowed the seeds, the Ghazniyans 
nourished the plants and the Saljookians fructified them.” The 
calender was also revised in the reign of Malekshah Saljook, and the 
new Fasli calendar was founded in Iran. 

Then followed again a period of darkness for Iran, when Halaku, 
son of Chengiz Khan established the Mughal Dynasty in A.D. 1206. 
Chengiz Khan himself oppressed and massacred Iranians and destroy¬ 
ed Georgiana, during the reign of Muhammad Kharezamshah ; but what 
Tris successor Tamerlane did in A.D. 1387 and subsequently surpasses 
.any description. The fertile country of Iran, became a barren desert 
under these Mughals, and Iranians became irretrievably ruined and 
lost, for about 200 years, when Uzbegs from the steppes of Kabchak 
wrested the country from the Mughals in A.D. 1505. The character 
of the Mughal rule in Iran is so well cryptically but fully described by 
the Persian words, Amadand , zadand bast and, koshtand , rikhtand , 
- shekashtand , siikhtand , raftand , i.e. they came, they struck, they 
bound, they killed, they scattered, they broke, they burnt and they 
went away. Then came the Safavians from Azar Baizan, and they 
established a reign of peace, (a.d. 1520-1722); and one of the 
4 
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greatest monarchs amongst them was Shah Abbas the Great (A.D.. 
1585-1627), during whose time Iran produced wonderful works of arts 
and public utility and there was prosperity everywhere. 

Then followed a brief period of tyrannical Afghan rule in Iran, 
when they wreaked terrible vengeance on the Iranians (A.D. 1722- 
1727). Iran was recovered from the Afghans by Shah Tamasp (1727- 
1736) who was assassinated in 1736 and whose throne was usurped by 
the rebel Kooli Khan in 1736 under the name of Nadirshah. Nadirshah’s- 
tyrannical rule is proverbial, and on his death in 1753, Karim Khan 
Zend became the ruler of Iran with his capital at Shiraz. During the- 
Zend monarchy, Iran had again a short respite of peace and prosperity, 
when their last monarch Lutf-Ali-Khan, was defeated and killed by 
Muhammad Ally Kajar of Astrakhan in 1788. Muhammad Ally Kajar’s. 
atrocities could be best judged by the fact, that, during his campaign' 
against the city of Kerman he got so wild at the resistance offered by 
the Kermanis, for one week in favour of their Zend monarch, that this 
Muhammad Ally Kajar demanded an immediate penalty of 20,000 
human eyes as a toll for the appeasement of his wrath. Thus they say 
10,000 Kermanis got massacred in one night, and the city of Kerman 
even today presents a horrid appearance of its empty broken houses 
owing to fright and sad massacre of its occupants who either escaped 
or fell victims to his cruel wrath. 

Kajars were, really speaking, not Iranians; they were Tartars, 
and they had no racial sympathy with the Iranians. They shifted 
their capital to Teheran near Caspian Sea, and they relegated the 
work of dispensation of justice according to principles of Islam, into 
the hand of Kazis and Mullas. This gave rise to a religious revolt by 
Babis and subsequently by Behais and one of these Behais in 1895, 
killed Shah Nasaruddin Kajar (1846-1895) as he was returning from 
the Mosque. Kajar’s rule was never happy; people were universally 
discontented and there was strong political upheaval for parliamentary 
rule; and Shah Muzfar-ud-din (1895-1906) was forced to sign an edict 
for parliamentary constitution in 1906; but when people found that 
the existence of the Kajar Dynasty was hampering their constitutional 
work, they deposed the last puppet King Shah Ahmad in 1926* 
and appointed Reza Shah Pahlavi as their constitutional monarch. It 
may however incidently be mentioned that during the rule of the Kajar 
Dynasty, British and Russian influence over Iran was paramount- 
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There was a treaty of capitulations surrendering important political 
rights to Russia in the North and Great Britain in the South of 
Iran. And can it not be asked with legitimate pride what Iran has 
been enabled to achieve during this short spell of years since Reza 
Pahlavi has taken up the reins of Government in his hands ? Is it not 
now the visible manifestation of the race characteristic of the Iranian, 
that the moment he gets a respite of peace, he is wonderfully able 
to manage his own affairs both efficiently and creditably ? 

Having thus given an idea of the quality of virility and elasticity 
of the race, I intend casting a brief glance at their unquenchable 
thirst for moral and material progress, especially the former, when 
the land of Iran has been able to produce so many prophetic 
missionaries. 

Some of the Kings of the (pre-hist'oric) Pishdayan dynasty are 
recognized as the first prophets—such as Gaio-marz, Hushang, 
Tehmouras, Jamshid, Faridun, Haoma etc.; in course of centuries we 
come to Zarathushtra (Zoroaster) who proclaimed his new religion 
during the reign of King Vishtasp. The Schismatic movement of the 
Iranian Aryans was due to the gulf between their religious beliefs,, 
when the Iranian mind refused to acknowledge the so-called poly¬ 
theistic doctrines. When once the schism began, it had no difficulty 
in becoming soon, both bitter and antagonistic. As mentioned some¬ 
where above, the disastrous wars of King Vishtasp and his Iranians 
with King Arjasp and his Turanians played no mean part in shaking 
the foundation of Kayanian monarchy, and dismembering Iran into a 
group of states. 

During the time of the subsequent Median rule, tradition relates, 
the wonderful spiritual powers wielded by the Median priests, known 
as Magii. It is presumed that these Magi priests were good masters 
of spiritual and occult sciences. But as the proper history of the 
Medians is shrouded in mystery, nothing definite can be said in 
this matter. 

The Achaemenians, (B.c. 550-330) as it appears from their rock- 
cut inscriptions, believed in Ahura Mazda, the Almighty God of 
Zoroaster. What their religious doctrines were, is not well known, but 
on analyzing their moral principles one finds them as an exact replica 
of Zoroastrian tenets; and it is said in Pahlavi writings that the 
Royal libraries of Dara-e-Darayan (Darius Codomanus B.c. 336-330) 
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contained two sets of copies of all the works of Zoroaster and his 
•disciples representing the ancient Gathic, Datik, and Hadha-Mathric 
lore—one set at the Library of Ganj-e-Shapigan, and the other 
:at Dizh-e-Napisht. There does not seem to be any important religious 
upheaval during the Achaemenian regime. But their contact with the 
Greeks, did in no small measure influence them to borrow fascinating 
pictures of Hellenistic gods like, Jupiter, Pluto, Venus etc., and in 
direct corroboration of Iranian character as perfect imitators and 
adapters, the Iranians in those days are said to have erected statues 
•of “Anahita” and other Zoroastrian angels; and thus in their zeal 
ior appreciation of the art of statuary, they even leaned towards idol 
^worship. The ruins of Pasargede and the world renowned palaces of 
Darius and Xerxes at Persipolis are wonderful monuments of works 
-of arts of those days copying the Greecian art until so wantonly 
destroyed by Alexander the Great. After the Greek conquest of Iran, 
we have no record of religious movement in Iran except that as 
hinted in Dinkart the Parthian King Valkhash or Vologes I 
(a.d. 51-78) attempted to gather together the scattered volumes on 
Zoroastrianism. It is said that the Birth of Jesus Christ was predict¬ 
ed by Magi priests, some three of them believing that the tradi¬ 
tional mention of the births of Soshhosh, Hoshidar Mah and Hoshi- 

• dar Bamik by a virgin at the end of the last Millenium to renovate 
the world as stated in Zoroastrian traditions, agreed with the history 

• of circumstances of the birth of Jesus, are believed to have gone from 
Iran to Jerusalem to greet Jesus Christ at his birth: The bones of 
these Magii, who in their fascination to be the first to greet Jesus at 
his birth, are in the Cathedral of Cologne (Germany), and are 
worshipped as pious relics. This is the most typical instance of 
Iranian mentality, of their ardent pursuit after spiritual thirst how¬ 
ever great the difficulties in the way may be. Even before my eyes, 
I have known a Parsi medical officer, of strong Zoroastrian procli¬ 
vity, getting converted to Christianity after his visit to Cologne, 
believing the same story as what those three Magii priests may have 
done in their own days. 

The advent of Christianity was no mean obstacle to Zoroastri- 
.anism in Iran, and in some of our Pahlavi books we have mention of 
bitter controversies on points of religion and philosophy between Zoroas- 
trians, Jews and Christians. It was but quite natural that the 
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Iranian mind well adapted to novelty found some fascination for 
Christianity which became the natural antagonist of Zoroastrianism, 
until Zoroastrianism was restored to its former position by the efforts 
of the Sassanian Monarchs. Meanwhile the ever—curious Iranian mind 
in its unquenchable thirst after spiritual pursuits did not find proper 
satisfaction even in the ordinary Christian doctrines and earned for 
something better; and soon a bright enthusiastic Irani Mani with his- 
conglomerate doctrines as culled from the existing religions came out 
with his new cult and perturbed Iran. Mani’s movement was an 
important religious movement and one is tempted to speak something 
about it. 

Manism or Manichaeism, the first and the most important of the 
two schismatic movements in Zoroastrianism (the other, Mazdakism, 
being considerably later) arose in the third Christian century within 
the Iranian Empire. It was there combated and execrated as violently 
by orthodox Zoroastrianism as it was by orthodox Christianity when it 
spread westwards into the imperial domains of Rome. Mani was 
an Iranian by birth. His father, well born, was a native of Hamadam 
His mother came of the Royal stock of Parthian Arsacids. The 
Father, a religious eclectic, removed from Hamadan to Babylonia 
which was a part of Parthian Empire. Mani was born in a village, 
called Mardinu, near the site of the modern city of Baghdad in about 
216 A. D. He was accorded, it is said, a spiritual vision in his early 
youth and when about 20 years of age, inspired by divine Revelation, 
he came forward as a prophet: the date of his first appearance was on 
the coronation day of the Sassanian Monarch Shahpur I which is 
usually reckoned to have been March 20, 242 A. D. Although his 
preaching seems to have met with favour for a time in Iran, the grow¬ 
ing opposition of the Zorastrian Priests to this “ fiend incarnate ” (or 
better translated * Crippled Devil * since he appears to have been lame) 
led King Shahpur to banish him from the Iranian realm. During his 
long period of exile that followed (nearly more than 20 years) he is 
said to have preached his doctrines in the regions of Northern India, 
Tibet, Chinese, Turkistan and Khurasan, undoubtedly absorbing new' 
ideas wherever he went. He ventured to return at last to Iran, 
meeting with royal consideration during the short reign of Hormazd I 
(272-273) : but shortly afterwards, owing to the Priestly intrigues at 
the court, Mani was put to death by the latter monarch’s successor 
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Behram I early in the year 274 A. D. in a horrible manner, by being 
flayed alive, and the body then decapitated, whilst the skin was stuffed 
with straw and hung up at the Royal Gate as a warning to future 
heretics. * His adherents were cruelly persecuted in Iran, soon after 
his martyrdom: but that did not hinder the rapid spread of Mani’s 
Faith both towards the East and the West. Though banned in Iran 
Manichaeism was soon disseminated westward to the extreme boun¬ 
daries of the Roman Empire as a mighty adversary of the Christianity 
and Eastwards through Central Asia, reaching ultimately as far as 
China where, though it was always sporadic, there were definite traces 
of it as late as the 17th century. 

Mani has endeavoured by a synthesis of elements from various 
existing religions, to form a new religion, eclectic in character and 
inspired by the fervour of his own idealistic enthusiasm, one that 
should not be confined by National borders but be universally adopted. 
In other words, by taking all what was deemed the best from Zoroaster, 
the Buddha and Jesus, as pioneer revealers of the truth, Mani’s aspira¬ 
tion was to bring the world, orient and Occident, into closer union 
through a combined faith, based upon the creeds known in his day. 

An unusual revival of interest in Manichaeism took place early 
in the present century, when actual Manichaeistic documents were 
discovered amidst sand-buried ruins in the oasis of Turfan in Eastern 
Chinese Turkestan. These Turfan tablets are written in pure Iranian 
Pahlavi and have led to the discovery of long-lost Bible of Mani. 

The martyrdom of Mani and his followers, did not put a complete 
stop to the avidity and the unquenchable thirst after spiritual progress 
of the Iranians, and did not allow Zorastrianism to have its full sway 
peacefully all along. The spark was in their hearts and it only required 
fanfire to make it blaze into full brilliance some 300 years after. 

The ritualistic tyranny of the priestly class, and the unequal, un¬ 
economic distribution of wealth amongst the rulers and the ruled 
during the latter part of Sassanian monarchy in Iran, led to an up¬ 
heaval of a new and socialistic character in Iran, which suddenly 
assumed a vigorous force under the leadership of Mazdak. The econo¬ 
mic depression of the people at large, and the inherent avidity of 
Iranians for something novel to attain a speedy relief in their helpless 
condition—made the common populace follow Mazdak with eager¬ 
ness and facilitated dissemination of his dangerous doctrines. Mazdak 
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began his career as minister in the Royal Court of King Kobad r (487- 
531 A. D.). By gradual persuasion he made King Kobad favourably 
inclined towards his socialistic doctrines, and it is said that even at 
.one time the King gave up his Zoroastrian Faith in favour of Mazda- 
kian doctrines. This led to a peculiar upheaval in Iran shaking 
for a time the very foundation of social and economic superstructure of 
Iran. But when his socialistic doctrines were pushed to the extreme, 
and when Mazdak openly propounded his doctrines of .-equal distri¬ 
bution of wealth and women uniformly amongst the people, Iran 
came to the very brink of a terrible revolution. Owing to the nature 
of his doctrines which appealed to the popular mind very strongly, 
Mazdak had a very large following in Iran and his socialistic doctrines 
spread like wild bush-fire, and about the latter end of the King 
Kobad’s reign plunder, pillage, immorality and fornication were prac¬ 
tised everywhere under the guise of Mazdakian doctrines, which did 
an irreparable harm to Iran. Mani’s faith was a synthesis of generally 
good points in the then existing faiths, but Mazdakian doctrines struck 
at the very roots of society, family life, economic fabric, peace and 
order. And in the latter part of the reign of King Kobad, his son 
Noshervan, afterwards known as the Just (531-579 A.D.), who was 
-afterwards a capable and a very popular monarch, andiduring whose 
regime Iran had again arrived at its zenith both in glory and afflu¬ 
ence, checkmated Mazdak, defeated him and assassinated him along 
with a large number of his followers, and thus a powerful heretical 
movement wks checked. 

With the death of King Noshervan (Khosroes) the Just, rapid 
disintegration of Sassanian power began, and except for Khusro Parviz 
(during the first part of his reign), there were successive weak monarchs 
on the Iranian throne and the Sassanian Dynasty utterly collapsed in 
652 a.d. and the new faith of Islam replaced Zoroastrianism as national 
.religion generally. 

Prophet Muhammad (A.D. 570-632) was born during the reign of 
Noshervan the Just, and he began preaching his religion in Arabia 
about 610 a.d. Islam became a great antagonist of Zoroastrianism in 
Iran and when during the latter part of the Sassanian Dynasty, when 
.the disparity between the conditions of the Princes and the common 
populace was so great that there was a seething ferment in the nation, 
and their minds were in such a state of uncertain tension, that in their 
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fondness for a new change and for betterment of their conditions 
they did not hesitate to give up their allegiance to Zoroastrianism and 
embrace Islam and welcome Islam to the soil of Iran (a.d. 652). A 
great part of Iran embraced Islam, which was propagated generally 
by force whilst some still remained faithful to their old faith, and 
suffered great hardships and privations in faithfully following their 
ancient Faith. In the active propagation of Islam, the hand of a 
Zoroastrian Irani is known historically. And just as the three Magi 
priests who proceeded to Jerusalem to offer their allegiance at the 
birth of Jesus, Salman of Pars had his no insignificant share in Islam. 
He is mentioned in AbKoran. Ibn-Haukal in his memorable travel 
memoirs writes that “Salman ” Farsi (Salman the Irani) also was one 
of those illustrious men : his piety is celebrated throughout the world ; 
he sought the truth of religion in all quarters, until he found it at 
Medina, with the prophet Muhammad, the peace and blessing of God 
be on him ! in consequence of which, Salman became a true believer.” 
This is again another typical instance of what an Iranian does in his 
insatiable thirst for spiritual progress ! 

At this stage, Iranians may be considered to have got divided 
into three classes or sections—the first and the major one consisted of 
the Iranians who embraced Islam and gave up Zoroastrianism and 
remained in Iran : the second consisted of those Iranians who con¬ 
tinued to maintain their ancient Faith and remained in Iran and 
suffered religious persecution and disabilities; and the third, a micros¬ 
copic section consisted of those who in their zeal to observe and 
maintain their ancient Faith unmolested travelled to India to maintain 
their religion in peace without outside interference. The history 
of these three sections though different yet shows the same peculiar 
race characteristics. The Arab conquest of Iran dealt a death-blow 
to Zoroastrian language, culture and literature from which it never 
completely recovered. Some literary works continued to be published 
in Pahlavi by the Zoroastrians of Iran for some centuries after the con¬ 
quest, yet the continuous contact of Islam for centuries gradually 
dwindled the number of Zoroastrians and their influence in Iran. 
Today there are hardly 10,000 Iranians in Iran professing the Zoro¬ 
astrian Faith. It took the Arabs nearly 250 years before they were able 
to bring the whole of Iran under their sway, and though a majority ofi 
Iranians embraced Islam, yet even then, they refused to accept it m 
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toto in the form in which it was proposed to them. Owing to the* 
peculiar race characteristics of the Iranians after the quest of something; 
novel and original, they formed a peculiar adaptation of Islan , and 
introduced certain amendations in the old Islamic beliefs and cradi-- 
tions, and called themselves Shiahs. This Shiah faith is absolutely 
peculiar to Iran, and nowhere in the world there exists a h )me for 
Shiahs except in Iran. Shiahism is really a revolt against ortho¬ 
dox Islam which the Iranian race did not like to embrace in its. 
original form. 

During the regime of the Abbaside Caliphs of Baghdad, Arabic was 
the language in vogue and ruthless attempts were made to kill Iranian 
language and culture, by all means in their power. It was a wonder¬ 
ful anomaly of nature, that convert Zoroastrians became more ardent 
followers of Islam, than the original Arab invaders themselves, and 
masterly and scholarly works in Arabic produced by them are ample: 
evidence of the wonderful literary and philosophic output of these* 
convert Iranians. 

But after some four or five centuries of Arab repression, during 
which nothing but Arabic was the language in vogue, Iranian*; 
culture began to revive; and when during the reign of Mahmud 
Gazni, Firdousi was entrusted with the task of writing out a complete 
history of Iran in Persian, Arabic was nearly given up and old Persian* 
language was well regenerated. This illustrates fully the typical race 
characteristic of the nation as regards its wonderful virility and elasti¬ 
city. The moment the pressure of oppression was slackened, what 
was actually in their hearts sprang out with a wonderful spontaneity.. 
After some centuries of usage, the nation found that Shiah Islam was 
also not sufficient to satisfy their thirst for spiritual progress, and the* 
Iranian minds wanted something more rational to satisfy their thirst 
for spiritual advancement, and the peculiar sect of Sufis arose and 
doctrines of Sufism gave a wonderful fascination to the Iranian mind.. 
It is generally believed that most of the Sufis were convert Zoroas¬ 
trians, and as their minds could not reconcile with the tenets of Islam, 
they started the Sufi cult. Sufistic literature began to be produced; 
voluminously by such masters as Hafiz, Saadi, Maulana Rumi, Jani, 
Omar-Khayyam etc., and the curious Iranian mind found some satis¬ 
faction in preaching and practising Sufistic doctrines. There w r ere 
some other spiritualistic sects as “ Kalandars ” etc., but their influence^ 
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of Iranian life was not so very marked. Again between successive 
.alternative waves of orthodox Islam and liberal Islam, during the suc¬ 
cessive dynasties which ruled Iran, the practice of Islam, during the 
last Kajar Dynasty in the rigorous orthodox form produced a violent 
reaction amongst the nation, and a religious revolt in the beginning 
of the last century under the leadership of Mirza Ali Muhammad “the 
Bab ” a young seer of Shiraz sprang up in Iran, and Babism began to 
have its sway on Iranian mind. Babism was tried to be ruthlessly sup¬ 
pressed by the Kajars and their orthodox bigoted priests. Bab himself 
and his followers by hundreds were massacred, yet the religious influence 
of Bab did not diminish and hundreds of thousands of people willingly 
accepted his doctrines and discarded Islam in the form in which it 
was preached and practised then in Iran. Bab was executed in July 
1850, and Mirza Yahya (a lad of 19) was nominated by Bab to succeed 
him under the title “ Subh-i-Ezal”, and on the death of the founder, 
Subhi-i-Ezal was unanimously recognized as the head by the Babi 
Community. Subh-i-Ezal had a half-brother “ Beha’ullah ”, a man of 
much more resolute and ambitious character, who gradually became 
the most prominent figure and the moving spirit of this sect of Babis. 
For some time Beha’ullah continued to do all that he did in the name 
of Subh-i-Ezal but after a while, though at what precise date is still 
uncertain, about the summer of 1866, he threw off all disguise and 
publicly proclaimed himself to be “ Him whom God shall manifest ” 
and called upon all Babi churches throughout Iran, Turkey, Egypt 
and Syria to acknowledge his supreme authority, and thus a renovated 
form of Babism as Behaism sprang up. Beha began promulgating the 
God’s Word the revelations, and continued till his death on 16th 
May 1872. 

It is needless to dilate on the stupendous ferment which was pro¬ 
duced amongst the Babis, by this sudden usurpation of authority by 
Beha’ullah ; but gradually Babism began being supplanted by Behaism 
and at the present times we have hundred of thousands of Behahi’s 
throughout Europe and Asia, and their religion is being actively 
propagated by all means in their power. Since the accession of H.M. 
the King Reza Shah Pahlavi to the throne of Iran, religion is relegated 
to a subsidiary position; the tyranny of the clergy is gone, and anyone 
in Iran is free to follow any religious pursuasion, and there is 
po state interference as regards belief and faith so long as it does 
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not come in conflict with present constitution and the politics 
of Iran. 

The second section of Iranians , who remained in Iran after the 
Arab conquest had very little freedom either of speech or of action to 
indulge in spiritual dissertations. During the early centuries of 
Islamic occupation of Iran, some Pahlavi books were composed like 
Shikand-Gumanik-Vichar, Dadistan-i-Dini> etc., yet they were sub¬ 
jected to so many disabilities and persecutions that in their efforts 
to preserve and follow their ancient Zoroastrian Faith and tenets 
under the most unfavourable circumstances in which they were living, 
they had hardly any peace of mind to indulge in new spiritual dis¬ 
quisitions. Notwithstanding even today some of them are staunch 
•exponents of Behaism. Their decline was gradual but highly regret¬ 
table. Yet they stuck to the old -Zoroastrian Faith with such a 
fidelity and tenacity that we have but the highest admiration and 
sincere approbation for their faithfully preserving up to this day under 
such unfavourable circumstances and religious persecution what little 
they ' were able to do as regards their ancient Iranian Faith and 
Culture. They first came to know of the existence and to establish 
contact with their fellow Zoroastrians in India in the 15th Century 
1478 and 1486 when a deputation of Indian Zoroastrians waited on 
them, to get light on several Zoroastrian doctrines and tenets which 
were either not properly known to them or lost to them in India. 
Such contacts continued during the 16th, 17th and 18th centuries. 
But during the rule of Kajar monar.chs, the tyranny and persecutions 
were so severe that many got converted to Islam, whilst some migrated 
to India to escape persecutions. Their numbers gradually decimated 
and they now hardly number 10,000 souls, whilst a century or two 
ago they could be counted by thousands. Their condition is now 
reversed, and what knowledge of Zoroastrian Faith they formerly 
possessed is either forgotten or lost to them. There had been a veritable 
flow of valuable manuscripts of works in Avesta, Pahlavi and even in 
Persian to India and Europe from Iran for a long time, but the stock 
is by now so much depleted that in 1930, hardly any manuscript of 
note was to be seen in Iran. 

The third microscopic section of Iranians (the forefathers of the 
Parsis of India) which migrated to India to escape persecution by the 
Arabs, got settled on the western coast of India They were very 
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small in number and though they possessed the same virile character¬ 
istics they had considerable difficulty during their sojourn in India in 
maintaining their own against powerful odds. However the Priestly 
class soon interested themselves in Sanskrit and Dastur Nairyosang 
Dhawal translated some of their religious works in Sanskrit. These 
Sanskrit translations are of substantial help to the present day Parsi 
scholars for the interpretation of Zoroastrian religious lore. Parsis- 
remained peacefully amongst the Hindus of Gujarat, but by centuries 
of contact amongst non-Zoroastrians, they began losing gradually their 
interest and genuine knowledge of Zoroastrianism. Further the 
history of the Parsis in India during the earlier centuries of their 
settlement is all lost in oblivion. There are no genuine records. But 
it is traditionally reported that the first work of merit which they 
accomplished after their arrival in India, owing to their extreme 
religious zeal was the establishment of Iran Shah Atash Behram (Fire 
Temple) at Sanjan in about Samvat 777 (A.D. 834). The first genuine 
record of the adventurous nature of these people is an inscription in- 
Pahlavi recording the visit of some 17 Parsis on 2nd December 999 
to Canary Caves, in the island of Salsette near Bombay. A second 
inscription on the wall of another of the same group of caves records 
the visit of a second party of some 10 Parsis on the 5th November 
1021, the four names of the visitors in the latter inscription begin 
identical with the four names in the former. These inscriptions show 
that even after four centuries of settlement in India, the Parsis knew 
the Pahlavi language and could read and write in that language- 
It is also traditionally reported that from amongst those who happened 
to have settled in Sind, about the year 1144 A.D. , a priest named 
Mahiyar went to Seitan to obtain information about Zoroastrian 
doctrines, and seemed to have stayed there for some six years, and 
when he returned to India, he brought with him a manuscript copy of 
Vendidad in Pahlavi made by a competent scribe Ardeshir Bahman of 
Seistan. This copy is regarded as the first copy of Pahlavi Vendidad 
brought to India. 

According to Kisseh-i-Sanjan, an instance of their adventurous and’ 
impulsive character was recorded in a.d. 1414, when a band of fear¬ 
less Parsis under the leadership of one Mr. Ardeshir volunteered to* 
fight to death against the Muhammadan army of Sultan Muhammad 
Begda of Gujarat on behalf of the Hindu King of Sanjan. In the 
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initial encounter Ardeshir was successful, but in the subsequent struggle 
against heavy odds the Parsis suffered a signal defeat, and got killed 
in large numbers, and were forced to flee away from Sanjan to the 
Bahrot Mountains. 

By their prolonged stay in India with non-Zoroastrians, the 
Parsis gradually began to lose all proper knowledge of the technical¬ 
ities of their religious doctrines and the Parsi mind, curious and 
adventurous as it always is, hit upon a plan to send some one compe¬ 
tent man to Iran to obtain answers and solutions to certain questions 
and difficulties which had cropped up during these years, and in 
1478 A.D. one Mr. Nariman Hushang of Broach was deputed to Iran to 
get elucidations of their difficulties by consulting Zoroastrian priests of 
Iran. The same gentleman was again deputed to Iran in 1486 A.D. 
Emboldened by the successes of these missions, various deputations 
were sent to Iran from time to time for three successive centuries, and 
these religious expositions and dissertations as received from Zoro¬ 
astrian Priests of Iran are preserved upto this day as “ Rivayats ” in 
Persian Language. 

During the reign of Emperor Akbar, as is historically recorded, 
there were free religious discussions on the merits of various existing 
religions; and for this purpose he used to gather together in his court 
priests of various denominations, and in such religious concourses 
Dastur Meherji Rana of Navsari represented the Zoroastrian Faith. 
Emperor Akbar was highly pleased with Meherji Rana’s religious 
erudition 'and gave him an Inam of 200 Vinghas of land (which Inam 
was subsequently enhanced to 300 Vinghas by a special Sanad to his 
son Kaikobad, dated 24th February 1595). In recognition for his 
valuable services in creating a favourable impression about Zoroastrian 
religion in the Court of Emperor Akbar, Dastur Meherji Rana was 
unanimously appointed the First High Priest of the Parsis at Navsari 
on his return from Delhi by a Sanad dated March 1579, and since 
then his heirs are enjoying hereditary High Priesthood. 

A Zoroastrian priest of Iran, named Jamasp Irani (nicknamed as 
Jamasp Velayati) having started from Iran on 26th November 1720, 
arrived at Surat in 1721, and during his intercourse with the Parsis 
of Surat discovered that the Parsis there were grossly ignorant as 
regards correct tenets of the Zoroastrian religion and that their calendar 
was also one month behind that in vogue in Iran. He did not like 
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seriously to express himself and thrust himself into bitter controversies 
which were then going on. But he first took as his disciples three 
intelligent priests and instructed them into the correct doctrines of 
Zoroastrianism, and drew the attention of the Parsis to the mistake 
in their calendar as compared with that of Iran. This was the begin* 
ning of a prolonged and bitter controversy amongst the Parsis which 
resulted in a schism amongst the Parsis of India—into Kadimis i.e. r 
those following the Iranian calendar, and Rasamis i.e>, those following 
the calendar in vogue in India. This Kadimi and Rasami controversy 
continued for a very long period and produced unconceivable bitter¬ 
ness, but in recent years when the members of the two sections had 
entirely given up their animus, the Fasli calendar controversy has 
come to the forefront, and agitates the present day Parsi mind. 

When the Europeans first came to India, the Parsis with 
their usual characteristics were the first to profit by their contact 
with the Westerners. They successively got themselves into good the 
looks of the Portuguese, the Dutch, the French and the Englishmen, 
and were of good help to them first in their commercial, and 
next in their political enterprises; and when in 1758 a.d., Anquetil 
du Perron, a French amateur Orientalist, took away with him a 
number of books on Zoroastrian language and literature and made 
these languages known to the scholars in the West, giving his own 
way of interpretations, etc., which he had learned at Surat under 
Dastur Darab (popularly known as Kumana Dadadaru), the founda¬ 
tion was laid of philological and critical study of Avesta and Pahlavi 
in Europe. The Parsis in India took advantage of these western 
methods of interpretation of their sacred languages, and about the 
years 1857, 1858 the late Mr. Khushedji Rtistomji Cama was the first 
Parsi to receive first hand instruction of philological study of Avesta 
and Pahlavi under European savants especially under Prof. Spiegal of 
Erlangen (Germany) and Prof. Mohl of Paris (France). Soon after 
his return to India, in November 1858, Mr. Cama gathered together a 
band or earnest students and initiated them into the mysteries of 
Philology, and upto the very hour of his death did all in his power for 
the progress and elucidation of Iranian study, associated with and 
assisted by a small band of equally devoted apd ardent Parsi 
scholars. The rivival of the study of Avesta and Pahlavi on western 
lines m India is due to their efforts, and the present generation is 
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infinitely indebted to them for the facilities it enjoys during these 
present days. 

This well illustrates how the Parsis in their thirst for progress 
n d novelty have combated even under unfavourable circumstances 
nd Jjave tried to secure the first advantage over their fellcx country - 
a in India of every western innovation, livery new and novel 
religions or spiritual movement has its first following of curious Parsi 
disciples, and when in 1H79 the movement of Theosophy was hrst 
inaugurated by Madame Blavatsky, she had an ardent group of 
Parsis to follow her and help her in her Theosophical movement. 
Similarly one always finds a group of spiritually minded Parsis 
following the “ Radhakrishnan ” faith or “ Ramakrishnan " mission; 
and when only but recently one Mr. Byramshah Shroff of Surat 
started his “ Elm-e-Kshnum ” mission, a group of intelligent Parsis 
has equally enthusiastically jumped into it with fervancy and zeal and 
forms staunch devotees of that movement to-day. 

Thus by this brief survey, I have endeavoured to give an idea of 
the peculiar race characteristics of Iranians, as to their unquenchable 
thirst for progress and knowledge. Iranian mind adapts itself 
wonderfully and rapidly to changes of time and circumstances and is 
always ready and first-hand expert in moulding itself either by imita- 
tation or adaptation to the exigencies of Time and Circumstances. 
With a mind full of levity and joviality, the Iranian forgets his grief 
and loss; and endeavours to recoup his loss, the moment a new aspect 
of life is presented to him. Every new innovation has its charms 
in his mind, and it is not very often uncommon that in their endeavour 
to seek the new, the old is condemned to blissful oblivion. 



THE TRADITIONAL DATE OF ZARATHUSHTRA: 
IS WEST’S “ CORRECTION ” NECESSARY ? 


By Kshetresachandra Chattopadhyaya, 

Lecturer in Sanskrit , University of Allahabad 

'Opinion is strongly divided among Iranists about the value of the 
'traditional date of Zarathushtra, the great religious reformer of Ancient 
Iran. Many would unceremoniously reject it on the ground of the 
great resemblance that his Gdthas bear to the language of the Rgveda- 
->samhitd which is assigned to about 1,000 B.c. or a very much 
earlier date. I am showing elsewhere 1 that this linguistic 
argument has no probative values as (1) the language of the 
Gdthas also shows many post-vedic forms, (2) it bears a more 
marked resemblance with the language of the Achaemenian 
Persians from the sixth century B.c. downwards, and (3) different 
dialects in different areas do not have the same rate of development. 
The historical arguments against the traditional date are also of no 
value. I am showing there that there is no real difficulty in accepting 
the traditional date. It is hard to understand why the mediaeval 
Iranians should have invented a very late date for the founder of 
their religion. 2 

I am here concerned with the problem of what is actually the 
“traditional ” date of Zarathushtra. E. W. West supposed that Iranian 
tradition gives two dates for the birth of Z., 625 B.c. according to the 
Rundahish (XXXIV, 7, 8) and 660 B.c. according to the Zat-sparam 
(XXIII, 12) read in the light of the Artd Virdf Ndmak (I, 2-6) and 
he accepts the latter date, A. V. W. Jackson’s acceptance of West’s 
“correction” of the Rundahish date 3 gives to it great authority. 

1 (A. V. W. Jackson Memorial Volume). 

2 SBE. XLVII , pp. xxvii ff. 

Zoroaster, pp. 150, 159 and 179. 
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It is necessary, therefore, to examine the credentials of West’s 
evidence. 

Let us see what is the available evidence on the point. The 
Bundahish (XXXIV, 7-8) says: 

“ Kal-Vistasp, till the coming of the religion, thirty years, 
altogether a hundred and twenty years; Vohuman, son of Spend- 
^ dat a hundred and twelve years ; Humal, who was the daughter 
of Vohuman, thirty years; Daral, son of Cihar-zada, that is, of 
the daughter of Vohuman, twelve years; Daral son of Daral 
fourteen years ; Alexander the Ruman fourteen years.” (West’s 
translation, SBE , V, pp. 150-1) 

This gives an interval of 90+ 112 + 30+12+144-14—272 years 
between “ the coming of the religion ” and the end of Alexander’s 
reign (323 B.C.), i.e., it places “the coming of the religion ” in 595 B.c. 
It is obvious that the individual reigns making up the total of 272 
years are mistaken. But the total must have followed a traditional 
reckoning current in the religious calendar. We have similar cases 
in Indian tradition of the totals being correct, without the individual 
items making up the total, being so, e.g., the Jaina tradition of 255 
years elapsing between the accession of Candragupta Maurya and the 
start of the Vikrama Era. Similarly, an era reckoned from the 
Nirvana of the Buddha, seems to have been in use in India even a$ 
early as the time of As'oka. It is easier to preserve the memory of an 
individual incident in a people’s religious history, like the birth, the 
first preaching or the death of the founder of a religion, through a con¬ 
tinuous reckoning, than to have correct and complete record of all 
facts of past history. 

West would have us reject the tradition of 272 years between 
“ the coming of the religion ” and the death of Alexander on account 
of two statements in the Selections of Zdt Sparam (XXIII. 11-12) and 
the Artd-Vxrdf Ndmak (I. 1-2). The former says: 

“ Of the six great upholders of the religion there are the two 
daughters of Zaratust, whose names are Freno and Srlto, with 
Aharubo-st6t6, son of Medyomah, and another three, who are 
renowned for their religion for a hundred years, who are Vohu¬ 
man that is born in the fortieth year of the religion, Sen,6is 
afterwards born and passes away in the two-hundredth year, and 
as to his hundred-discipledom, it exists day and night till the 

5 
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three-hundredth year. Afterwards the religion is disturbed and 
the monarchy is contested.” (West, SBE, XLVII, p. 166) 
and the latter: 

“ They say that once upon a time, the pious Zaratust made the 
religion which he had received, current in the world, and till the 
completion of 300 years, the religion was in purity, and men 
were without doubts. But afterwards the accursed Evil-spirit, 
the wicked one, in order to make men doubtful of this religion, 
instigated the accursed Alexander, the Ruman, who was dwelling 
in Egypt, so that he came to the country of Iran with severe 
cruelty and war and devastation, he also slew the ruler of Iran, 
and destroyed the metropolis and empire and made them waste." 
(West, Arta Viraf, p. 141). 

These two texts appear to place an interval of exactly 300 years 
between “ the coming of the religion ” and the conquest of Persia by 
Alexander (331 B.c.). These two statements seem to bear a strong 
family resemblance to each other. Though West later 1 withdrew his 
earlier* view that the Arta-Vlrdf Natnak makes a reference to the 
Dinkart, it is quite likely that the Arta Viraf Ndtnak is later than and 
based on the Selections from Zdt-Sparam. The statement in the 
latter books that 3 incidents happened, one after another, exactly at 
intervals of 100 years, makes too great a demand on our credulity. If, 
however, we believe that the reference to 100 years is to be interpreted 
as reference to centuries in round numbers, everything becomes easy. 
I may again cite a parallel from India. The northern Buddhists have 
made many references to incidents in Buddhist history in terms of 
centuries \ If we understand the statement in the Selections from 
Zdt-Sparam as meaning only centuries in round terms, we do not at 
all require to “ correct ” the definite statement in the Btmdahish. 

If the Btmdahish tradition is to stand, let us see what it amounts- 
to. The “ coming in of the religion ” took place in 595 B.c. What 
is this coming in of the religion ? Surely it cannot mean the birth 
of Zarathushtra. Nor is it likely that it means the conversion of 
Vishtaspa when Zarathushtra was 42 years of age, because Z., had! 


I p*t08 laVi LiteratUre in Grundriss d - iron. Philologieu. Altertumskundes, 

der classe *■ Akad °™ 

* Sm, e.g. Vdsumitra’s Origin and Doctrines of Early Buddhist Schools 
translated by I. Masuda, from the Chinese of Yuan Chwang, pp. 13 ff. ** 
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begun his preaching and made converts before this. We are, there¬ 
fore, left with the alternatives that it either means, (1) his going into 
conference with the Immortals at the age of 30 or (2) his first preach¬ 
ing of his religion 2 years later. The date of Zarathushtra’s birth has 
to be accordingly placed in either (1) 625 B.c. or (2) 627 B.c. If 
we accept the second interpretation, taking a clue from the importance 
given by the Indian Buddhist tradition to the first Revolution of the 
wlieel of Law by Buddha at Sarnath, we come very close to the 
definite statement made by the Syrian scholiast, Theodore bar Khoni,. 
of about the end of the sixth century A.D. that 

“ From Zaradusht to the revelation of our Lord Jesus Christ 
are six hundred and twenty eight years and seven months.” 
(Jackson, Zoroastrian Studies , pp. 249-251). 

Even if we follow West in taking “ the coming of the religion ” as 
referring to Zarathushtra’s Conference with the Immortals, 1 2 we get a 
date (625 B.C.) not far removed from that given by Theodore 
bar Khoni. 

Jackson has cited a well authenticated tradition current in Persia 
of a cypress tree planted by Zarathushtra or Vistaspa at Kashmir to 
commemorate Vishtaspa’s acceptance of the Religion, which was felled 
by orders of the Caliph Mutawakkil in the year 861 A.D.* The tree is 
represented as having lived 1450 years. Consequently, if we are to* 
calculate these as solar years, as we should, because the tradition was 
Persian and not Arabian, the tree was planted in the year 589 B.c., 
which would be the year of Vishtaspa’s conversion when the prophet 
was 42 years of age. This tradition would accordingly place his birth, 
in the year 631 B.C., which is not very different from the dates given 
by the Bundahish and Theodore bar Khoni. If, however, 1450 is to- 
be taken as a round figure for a period between 1400 and 1500, the 
date of the Prophet’s birth may be shifted a little this way or that 
way of 631 B.c., and we may have here a tradition corresponding to 
that in the Bundahish or given by Theodore bar Khoni. 

Under these circumstances, I suppose that we would be justified 
in taking 627 B.C. or circa 625 B.c., as the traditional date of the birth 
of Zarathushtra. 

l SBE, XLVII, p. xxvii. 

2 Zoroastar, pp. 163-4; Zoroastrian Studies , pp. 255*66. 
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THE HISTORY OF PARSI MIGRATION TO INDIA 
A CRITICAL STUDY 

By Lt. Col. M. S. Irani, I.M.S. (Rtd.) 

Kisseh Sanjan 

In the year 1599 an unknown and as could be judged from his 
•writing, an ignorant Parsi priest of Navasari, Bahaman Kaikobad by 
name, produced a small book in Persian poetry which he called 
Kisseh Sanjan or the Story of Sanjan. This story of Sanjan has 
very little to do with the history or the description of this small 
village in Gujarat. It gives the supposed history of the Parsis from 
the time of the downfall of the Sassanian empire, where Shah 
Namah ends, till the conquest of the supposed Hindu Kingdom of 
Sanjan by Mahmud Begda, the sixth independent Moslem ruler of 
•Gujarat, and covers a period of about eight centuries. 

The original writing of the author is not available, but there are 
at least three old copies in different libraries in Bombay. It has been 
translated into Gujarati prose and verse and into English. Lt. E. B. 
Eastwick, who had spent some years in Iran and knew the language 
well, first rendered it into English in 1842 and his translation was 
published in the Journal of the Royal Asiatic Society in that year. 
His translation has some minor errors, which is very natural, as the 
language used in the book is very defective with many archaic words 
and in many places there is a complete disregard for all the rules of 
grammar. The meaning of some of the couplets is obscure, and if 
translated literally, they would convey no meaning at all. Similies 
and comparisons used are very far-fetched and inappropriate, the 
style is poor and jarring, the imagery grotesque and childish and the 
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whole composition a very poor attempt at versification. The wonder 
is, not that Eastwick has made tome mistakes, but that he has been 
able to translate it so well. 

The other well-known English translation by Mr. R.B. Paymaster 
is fairly accurate, but he has in many places glossed over the defects 
and obscurities in the original by a free translation. The book has . 
don^much harm as it has paralyzed all research into Parsi history 
since their arrival in India, as this somewhat romantic and flattering 
account has been blindly accepted without any question as true history,,, 
not only by Parsi writers but by European historians also, and it has 
found a place in serious works of history. 

It does not require a critical study or a deep research or any 
extrinsic evidence to assign a proper place to this amazing fiction,, 
which has passed off as genuine history for about three and a half 
centuries, because, the intrinsic evidence alone found in every page,, 
nay every line of the book commencing from its very title, is enough 
to show the true nature of the story. The title of the book viz. 
Kisseh Sanjan is highly suggestive of the nature of the story. 
“ Kisseh ” is an Arabic word meaning story or fiction; it is never used 
for history, for which tarikh or ahval is used. 

The whole book contains 430 couplets or 438 lines including the 
headings of different episodes. The first 63 are in praise of God and 
thanks-giving, as is usual with such books to start. 

Apart from this story of Sanjan, there is no evidence of any kind 
available anywhere that before the production of this book in 1599 
there was any written record or even an oral tradition about the 
history of the Parsis since they left Iran for India. Even the author 
suggests in his writing that no such written record existed in his. 
time; and before he heard the story from a learned priest, he himself 
knew nothing, which makes it clear that there was no oral tradition* 
current among the Parsis in his time. If there had been one, it is- 
very likely it would have been put on record in a much better form by 
one of the numerous learned Parsi priests, who, as we know for cer¬ 
tain, did exist during all these years prior to the appearance of this- 
story; but so far we have not found any such record nor any re¬ 
ference to it in any of the old writings. Such an important and 
interesting account concerning their migration to a foreign country,, 
would not have been so thoroughly neglected by the learned men: 
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so as to be left to an unknown and ignorant person to be put 
on record. 

It is proposed to examine, in this place, some few events and 
incidents given in Kisseh Sanjan to prove the thoroughly fictitious 
nature of this story, and it is hoped to explode this myth of Sanjan, 
.once for all, so as to stimulate a healthy research into this much- 
neglected subject of Parsi immigration into India. Some few Parsi 
writers have expressed their doubts as to the authenticity of this very 
fantastic story. 

According to the author of the Kisseh Sanjan , he learned the 
whole of this story in one day from a learned priest whose name is 
not given. The learned informer gave him in a very long account 
but he recorded only a hundredth part of it. He does not give any 
reason why the story was so much curtailed by him ; perhaps his 
versifying capacity could not cope with the whole of it. As could be 
seen from the story that the pious old priest, if he existed outside the 
imagination of the author, must have been as grossly ignorant of all 
knowledge of history, geography and religious literature, as the 
author himself. 

This learned priest told him that it was predicted in the sacred 
literature which he calls Zand Avasta , that the religion would be 
ruined three times. But even on closest research there is no such 
prediction found anywhere in the sacred literature, on the first 
occasion, as narrated to him, by their own king Alexander, who burnt 
all the sacred books he got hold of. Further we are told that three 
hundred years after Alexander, the first Sassanian king Ardeshir, 
when he came to the throne, restored the religion. While as a matter 
of fact we know that Alexander overthrew the Achaemenian empire 
in 331 B.c. after the battle of Arabela and 557 years after this, viz . 
in 226 of the Christian era Ardeshir came to the throne after 
defeating the last Parthian king Artabanus (Ardban). 

Further we are told that the religion suffered a second time, but 
we are not told by whom and when. According to him after this 
second catastrophe, king Shahpur restored the religion a second time. 
But we know from history that Shahpur was the son and immediate 
successor of Ardeshir and both father and son together restored the 
Zoroastrian faith in Iran. There was no interval nor an interregnum 
between these two reigns and the religion had no occasion to be 
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destroyed. After this, he says, one thousand years after Zoroaster, 
Yezdegard, the last Sassanian emperor lost his throne. It seems from 
this that these two learned men knew the date of Zoroaster very 
accurately which comes to 359 B.c. according to their calculation, as 
the last Sassanian king lost his throne at the battle of Nehavand 
fought in the year 641. Up to the present day all the oriental and 
occidental savants have not been able to determine the date of Zoroas¬ 
ter within thousand years. It has been put down by different scholars 
between 5000 and 500 B.c, 

After Yezdegard lost his throne, we are told, all the behedins 
{laymen) and mobeds (priests) left their home in the city of Khorasan 
and hid themselves in Kohistan or mountainous country for a period 
of one hundred years. Very little knowledge of the geography of Iran 
is necessary to show that there is no city of this name in the country 
nor any such city existed in olden days. There is a province of this 
name situated in the north-east, and in old days it was much more 
extensive than at present and its boundaries extended into Central 
Asia and included a part of modern Afghanistan. The whole of this 
and the adjoining province of Mazinderan are mountainous and no 
particular part of these is known as Kohistan. 

If we look at the history of Iran at this particular period and 
especially that of Khorasan we find that the fugitives from Khorasan, 
if there were any, had no reason whatever to run away and hide them¬ 
selves in mountains for a hundred years and then march southward to 
the Iranian Gulf to escape from their Arab persecutors. Khorasan was 
not conquered or overrun by the Arabs after the third and the decisive 
battle fought at Nehavand and which settled the fate of the last 
Zoroastrian empire, and the young king and his court ran away to 
Khorasan where the king was murdered by one of his feudatory chiefs. 
After some time when the invaders came to this province the prince 
and his followers escaped further north and ultimately reached China 
where they were well treated by the Chinese emperor but received no 
military help. 

If the population of Khorasan wanted to run away from their 
enemies, they would, naturally have gone to the nearest and the safest 
places in Central Asia towards China, Afghanistan or north-west India 
as, these places were for a long time free from invasion, instead of 
hiding themselves in some unknown mountains surrpnnded by the 
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enemy for one hundred years, without any means of subsistence and 
then march 800 hundred miles to the south through a difficult and 
impassable desert to the Iranian Gulf, the country around which was 
at a very early date occupied by the Arabs. From here they crossed 
over to the island of Hormuz, a desolate and completely barren island 
where they could find no food or means of subsistence and stay there 
for fifteen years where they could have obtained no shelter or pro¬ 
tection against a ruthless enemy. 

For a long time after the overthrow of the Sassanian empire 
there were many independent provinces especially in the north in the 
mountainous regions of Khorasan and Mazinderan and these supposed 
fugitives could have obtained shelter with their co-religionists in these 
places. Instead of taking this sane and easy course, we are told, they 
packed up their goods and with their families migrated en masse to 
the south, a thoroughly suicidal course to adopt under the circum¬ 
stances. The only conclusion that one could draw from this is 
that no such fugitives ever existed outside the imagination of 
the author. 

Taking it for granted that such a body of men, women and child¬ 
ren did come to India from Khorasan with all their belongings, the 
question arises, why were they called Parsis , that is, the inhabitants 
of Pars, and not Khorasanis , that is, the inhabitants of Khorasan ? 
Pars was and still is, the southernmost maritime province of Iran, the 
inhabitants of which were traders and had been travelling extensively 
in foreign countries and they were known as Parsis that is, belonging to 
Pars. It is therefore reasonable to believe that the ancestors of the 
modern Indian Parsis were not fugitives from Khorasan but were from 
Pars. We have other substantial reasons for such a belief. 

There is enough authentic evidence to show that even before the 
Sassanian and Parthian times the inhabitants of the southern province 
of Pars were a sea-faring people and were great ship-builders and 
traders in foreign countries. They possessed a large fleet of mercantile 
marine and were freely trading with the west coast of India. The 
ancestors of the present Indian Parsis were great foreign traders and 
freely traded with Ceylon, East Indies, Burmah and China. They 
were also famous for their skill in ship building and had earned a great 
reputation in this line as late as the time of the East India Company, 
It stands to reason that they inherited this skill from their sea-faring 
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ancestors from Pars and not from the supposed immigrants from an 
inland province like Khorasan. 

Many of these Iranian traders from Pars had already settled down 
temporarily or permanently on the western coast of India long before 
the downfall of their empire. Many of these temporary settlers made 
India their permanent home and many others, their relatives and friends 
joined them when the empire was lost to the Arabs. These immigrants 
must have come in small batches and at different times and joined 
their co-religionists who had already settled in cities like Surat, Broach, 
Cambay, etc. 

In spite of persistent and ruthless persecution in Iran for genera¬ 
tions, there were millions of Iranians who were following their ances¬ 
tral faith in that country; as a matter of fact real persecution did not 
commence for a very long time after the Arab conquest. Many relia¬ 
ble European travellers who visited Iran as late as the 15th, 16th and 
17th centuries of the Christian era have recorded the existence of a 
very large Zoroastrian population in different cities and provinces of 
Iran like, Kerman, Isfahan, Yezd, Mazinderan, Gilan and even Kho¬ 
rasan who were more or less thriving in the country in spite of the 
wholesale conversions. Under these circumstances the account given 
in the Story of Sanjan of the whole-sale migration of all the behedians 
and mobeds soon after the overthrow of the empire, to the mountains 
where they hid themselves for a hundred years and marched across a 
waterless, tractless sandy desert for 800 miles to the Gulf, seems 
highly improbable and difficult to believe. 

Another crushing argument against the Parsis of India being the 
descendants of Khorasani emigrants, is ethnological. The old province 
of Khorasan and the country beyond are referred to in the ancient 
history of Iran as Turan or the country of the Turks, and the inhabi¬ 
tants of Khorasan have been, practically all, of Turanian or Turkoman 
origin, with marked Mongolian physiognomy, while the Parsis are 
clearly of pure Iranian or Aryan type. 

The battle of Nehavand in which the Iranians were decisively 
defeated, was fought in the year 641 and the Khorasanis hid themselves 
for one hundred years after that, so this brings us to the years 741 
of the Christian era. About this time, according to the Story of 
Sanjan , a pious priest among them informed them that it was not safe 
for them to stay in that place any longer, so they all marched to the 
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-city of Hormuz. There is no city of Hormuz, but there is a small 
barren waterless island of that name in the Iranian gulf. Here they 
lived without any incident for 15 years, i.e. f till the year 756, when 
once more a learned priest who was well-versed in the science of 
astrology divined that their time was up in that city and that for their 
own safety and the protection of their religion they should depart for 
India. So the obedient faithful got ships ready and sailed for their 
new destination. They had no idea as to where they were going to in 
the new country, but arrived by chance at Div in Kathiawar where 
they landed and made themselves comfortable. There is no mention 
of any king or prince whose permission they had to take for 
landing and taking up land for their habitation as they had to 
do later on while arriving at Sanjan. There is no information as 
to their numbers and how they maintained themselves in a new 
•country. 

They spent 19 years at Div without any trouble or incident, but 
in the year 775, as on the previous occasion, another learned priest 
informed them, from calculations made from astrological charts, that 
it was necessary for them to move on once more; no reason was given 
for this fresh move, nor does it seem to have worried the settlers at 
Div. On the contrary they rejoiced at the prospects of another sea 
voyage to an unknown destination and promptly embarked in ships. 
Even the learned astrologer priest had no idea as to where they were 
going, nor anyone asked him the reason for this fresh migration ; the 
Arabs were not likely to bother them at Div and the local population 
did not evidently worry themselves about the new-comers. It seems 
very strange that having lived for 19 years in what was once a very 
busy port they did not know or hear of any other important coastal 
town in western India where a very large number of their country¬ 
men had permenantly settled and there was a free commercial con¬ 
nection with Iran. 

As soon as they sailed from Div a terrific storm arose at sea 
which frightened them very much and they were in imminent danger 
of being drowned. They offered prayers to Almighty God and vowed 
that if they reached land in safety they would build a fire-temple 
(Atash-Beheram) in that place. God accepted their vows and the 
storm at once subsided and with the help of a favourable wind they 
arrived safely at Sanjan. This brings us to the year 775. 
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The author tells us, that in Sanjan a wise and a generous king 
called Jadi Rana was ruling at the time. A deputation of wise and 
learned priests went with precious gifts and poured their blessings on 
him and informed him of their difficulties and requested him to be 
allowed to stay in his country. On hearing them the attendants of 
the king rejoiced but the king himself had some misgivings and was 
afraid^of losing his kindom at the hands of these strangers whose 
dress seems to have frightened him; so to make sure he asked the 
learned priest to explain to him the esoteric and exoteric practices of 
their religion. He also imposed on them certain conditions before 
he could allow them to occupy any part of his country. These condi¬ 
tions are just as meaningless as the rest of the story. 

It is not at all necessary to possess any great knowledge of the 
history of Gujarat to determine the fictitious nature of this very 
improbable story. Sanjan was, as it is at the present day, a small 
insignificant village; it never was the capital of a mighty Hindu 
kingdom or a principality in Gujarat, and there never was any king of 
the name of Jadi Rana. Possibly it is a corruption of Jadav Rana, 
but there has been no king of that name or any name remotely resem¬ 
bling it ruling in Gujarat at this particular period whose capital was 
at Sanjan. 

If such a body of immigrants did really exist and sailed from 
Div, it is very likely that they would have selected some larger and 
better known place than a small fishing village like Sanjan which was 
situated about eight miles inland on a creek. Larger ports which 
were nearer to Div than Sanjan were well known to Iranians, where 
traders and travellers came freely and frequently. In 625 an embassy 
from Khusrav II of Iran came to India and landed at Surat before 
proceeding to the Calukyia. king of Vatapi. This was not the first nor 
the only one that visited India from Iran. One of the Emperors of Iran 
came in person to India by sea and married a Hindu princess. There 
are many other instances of close intercourse between the two countries. 

However, the selection of Sanjan as the first landing place of the 
immigrants from Iran to India is not without some hidden or un¬ 
conscious motive as the author and his ancestors hailed from this 
village, as could be seen from his name, viz., Sanjana, meaning from 
•or belonging to Sanjan ; and very naturally he wanted to glorify the 
small village. 
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If a mighty king lived at Sanjan, it is very unlikely that he would 
be frightened by a small band of fugitives, who after 134 years of 
hardships and wandering were in such a condition as to be a serious 
meance to a king. More ridiculous is the method adopted by the 
king for the safety of his kindom against the new comers. He asked 
them to explain the practices of their religion and imposed some other 
equally useless conditions upon them, only one of which could be 
said to be of any use as a protection against the new comers, viz* 
giving up of their arms. 

The first of the conditions, as we have seen, was that the priest 
should explain the tenets of their religion. The explanation offered 
by the priest is exactly the same as could be expected from an ignorant 
person of the type of the author, viz ., the worship of the sun, moon 
and the cow, bowing to the elements of nature, wearing of the kushtv 
or the sacred girdle made of 72 woollen threads, seclusion of women 
during menstruation, isolation of the lying-in women for a period of 
40 days, etc. There is no mention of the philosophy, moral or the 
ethical precepts or any other important matter about this ancient 
religion. This was all the explanation given by the learned priest to 
the king which seems to have pleased the king immensely. The 
second condition was that they should give up their language and 
henceforth adopt the language of the country. The third was that 
their women should discard their national dress and adopt that of the 
women of India. The fourth was that they should remove their arms, 
and the fifth and the last was that they should celebrate the marriages- 
of their children in the evening. There does not seem to be any sense 
in any of these except the fourth. 

The unfortunate immigrants, being helpless, had to accept these 
terms imposed upon them by the king. They were then allowed to- 
select a site for their settlement. This was entrusted to the behedins r 
who having done this duty informed the priests. Finally the priests- 
also approved of this site which was in a desolate waste. The work 
of constructing soon began and in a short time the waste land was- 
converted into a thriving city which the priests called “ Sanjan ” and 
the inhabitants of the place were known as Sanjanas. If this history 
is correct all the present-day Parsis of India should be called Sanjanas. 

It is impossible to understand this part of the story, as we were 
informed that after sailing from Div they arrived at Sanjan where they 
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met king Jadi Rana but in this place he tells us that having selected a 
site in the barren and desolate waste they founded a new city which 
they named Sanjan. So far no trace nor any record of this new city 
founded somewhere near Sanjan by the Khorasani immigrants, is found 
anywhere. The village of Sanjan was so small and insignificant that 
throughout the whole of the history of Gujarat we do not find any 
mention made of it anywhere, much less of its king and the Hindu 
dynasty that is supposed to have ruled there. There is no local tradition 
left behind by the supposed rulers of Sanjan, nor any signs of the palace 
in which they lived, nor of the city founded by the Khorasanis. 

Having comfortably settled in the newly founded city of Sanjan, 
the new-comers thought of erecting a fire-temple (Atash Beheram) in 
order to fulfil the vows they had offered while they were in danger of 
their lives at sea before landing at Sanjan. So one day they all went 
to the king and the priest informed him of their desire to erect a fire- 
temple. For this purpose it was necessary to have an extensive area 
of land which should be free from juddins i.e. non-Zoroastrians, for a 
distance of three farsakhs (nine miles), because, even if the voice of a 
juddin was heard anywhere within the area selected for the construc¬ 
tion of the fire-temple the work was likely to be spoilt and the sacred 
building polluted. The king was much pleased that such a pious 
work was to be undertaken in his time; and readily gave them 
the permission and granted them a suitable piece of land for the 
purpose; and had it cleared of all juddins for the required distance 
of nine miles all round and the behedins alone were allowed to 
remain there. The priests kept watch there night and day and the 
behedins began to erect the building with the tools which they had 
brought with them from Khorasan. 

As for the funds required for the purpose we are informed that 
Jadi Rana supplied them with some materials while the rest was pro¬ 
vided by some alchemists who had accompanied the fugitives from 
Khorasan. It is also hard to believe that the fugitives had the same 
tools with them one hundred and thirty four years after they had 
left home. 

Another thing which strikes us as very strange is the presence of 
so many wise and learned mobeds or priests among them after about 
a century and a half of hiding in mountains and wandering from place 
to, place and one country to another, to advise the faithful on suitable 
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occasions, to approach the king for asking special favours and to 
perform the necessary rites and ceremonies for the consecration of 
the newly erected fire-temple at Sanjan. A Parsi priest to be fully 
ordained has to undergo prolonged training and certain complicated 
ceremonies in a special fire-temple before he can become a full-fledged 
priest. These persecuted fugitives away from home living in moun¬ 
tains and wandering from one place to another for one hundred and 
thirty four years could not possibly have any place or means to pro¬ 
duce new priests during all these years. Those very pious and learned 
mobeds who left Khorasan in 641 could not be alive in 775 to conse¬ 
crate the newly erected fire-temple at Sanjan. 

These settlers lived in peace and comfort in that place for about 
three hundred years when some of them began to migrate to other 
places in Gujarat like Navsari, Vankaner, Broach, Variav, Anklesar 
and Cambay. Many of them remained behind at Sanjan. In this 
way they passed about seven hundred years since their departure from 
Khorasan and about five hundred years since their arrival at Sanjan. 
As they had landed there in 775, this brings us to 1275, when, we are 
told by this historian, Moslems came to Champaner and Mahmud 
Begda became the king of Gujarat. It seems from this history that 
the Moslems for the first time came to Gujarat from Champaner and 
that Mahmud Begda ascended the thorne about this time. 

Apart from other improbabilities, inaccuracies, chronological and 
historical errors, this one error is enough to condemn this story. We 
know from the history of Gujarat that the Moslems had conquered 
the whole of Gujarat about two centuries before Mahmud came to the 
throne and that he was not the first Moslem king of the province but 
was the sixth of the independent sultans of Gujarat and that he was 
not born till 1445, he could not, therefore, have conquered the 
country in 1275. 

Ever since the raid and conquest of Gujarat and Kathiawar by 
Mahmud of Gazni in 1025 until emperor Akbar annexed Gujarat to 
Delhi in 1572, the province was the scene of unceasing wars, rebellions 
and revolutions by the governors appointed from Delhi. But accord¬ 
ing to our historian during all these long years the happy Khorasani 
subjects of equally happy Hindu king of Sanjan, lived in peace, 
oblivious of the happenings outside their undisturbed kingdom of 
Sanjan, and the outside world also remaining equally ignorant of the 
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very existence of this Hindu kingdom until it was discovered by 
Mahmud Begda long before he was born. When the discovery was 
made, Mahmud sent his general Alf Khan to conquer it, and Alf Khan 
succeeded in doing so at the second attempt. 

Alf Khan was the brother and general of Allaud-din Khilji and he 
had conquered Gujarat in 1297 and was appointed the governor of the 
conquejgd province where he ruled till 1316 when he was recalled and 
executed. In Kisseh Sanjan he is made the general of Mahmud 
Begda who ascended the throne in 1459, and Karan Raja whom he 
conquered is substituted by the unnamed imaginary Hindu king of 
Sanjan. The obvious reason for mixing up persons and events 
separated by two centuries is, no doubt, due to the utter ignorance of 
the author and is not at all difficult to understand as we shall see 
later on. 

The history of Gujarat is rather vague and wanting in details 
during the early Hindu period, but it becomes more lucid and fuller in 
details during the moslem period from the time the province was con¬ 
quered by Alf Khati in 1297. But during all this time there is no¬ 
where any mention of any Hindu kingdom of Sanjan. We do not find 
any reference to it during the very eventful reign of Mahmud Begda.. 
This warrior sultan was constantly fighting and we have a full 
account of his expeditions, yet there is no mention anywhere when 
his army was routed by the Parsis of Sanjan fighting for the 
Hindu king. However, let us see what our historian has to say about 
the two sanguinary battles that were fought between Sanjan and 
Mahmud’s armies. 

According to him when Mahmud Begda came to know 7 of the 
existence of the Hindu kingdom of Sanjan, he ordered his minister to 
despatch an army to take the place. The minister sent for his general 
Alf Khan and informed him of the wishes of his master. Alf Khan 
took with him thirty thousand selected mounted warriors and marched 
against Sanjan. When the army approached Sanjan the king heard 
of the news of the invasion of his country. On hearing the disquiet¬ 
ing news he promptly fainted in the manner of kings and warriors in 
the Shah Nameh who, on hearing such news faint at once and keep 
the whole audience waiting until they recover consciousness. When 
the king regained his senses he sent for the Parsis and asked their 
advice and reminded them of the shelter given to them by one of his 
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ancestors. He asked them to take the field and give their guidance 
uon the battle-field. This request was made in spite of the fact that 
.five hundred years ago the ancestors of these people were disarmed by 
Jadi Rana, one of his ancestors. Once more an old tnobed came for¬ 
ward and told the king not to be down-hearted because as long as they 
dived they would sever the heads of his enemies. This statement 
pleased the king very much and he distributed robes of honour among 
ithese brave men who offered to fight and repel his enemies. A census 
was then taken and it was ascertained that there were fourteen 
hundred young and old among them, who put on armour and saddled 
dheir horses and took up their position with the king on the field 
•of battle. 

Now the battle started in right earnest and the field was thickly 
crowded with warriors, their horses and elephants. The two com¬ 
manders standing facing one another like two whales; we are not 
informed the name of the commander of the Sanjan army. The 
officers on either side were trying like tigers, and the world became 
dark on account of the thick rain of swords, arrows and spears and 
-the ground was covered with mountains of the dead. When the 
battle was thus raging fast and furious, one of the behedins made a 
♦discovery that there were no Hindus on the battle-field as they had all 
run away leaving only the fourteen hundred young and old Parsis to 
♦carry on the fight with Mahmud’s thirty thousand selected and moun¬ 
ted warriors. The behedin who discovered this fact immediately 
communicated it to others and exhorted them to fight like tigers. At 
the same time another behedin by name Ardeshir came forward on his 
•horse, raised his spear and with sword in hand and armour on his body 
joined the combatants in the fight. As soon as he came forward 
.there was such a heavy shower of arrows that all the clothes of the 
warriors were torn and their weapons broken. The sky became so 
♦dark on account of the dust that was raised that no one could tell 
whether it was night or day. Many warriors were slain and the earth 
became red from the blood that was spilled, and even the shields that 
were carried by the warriors were cut to pieces. In this way the 
.remnants of the fourteen hundred behedins alone carried on the fight 
for three days and three nights without a moment’s rest against Alf 
Khan s mounted warriors. These fourteen hundred performed pro¬ 
digies of valour so. that a very large number of Moslems were slain and 
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Alf Khan talcing advantage of the darkness of the night fled from the 
battle-field, leaving behind all the tents, baggage and all the military 
equipment. The redoubtable hero and the leader of the Parsi warriors 
Ardeshir took possession of all the property left by Alf Khan on the 
field of battle. 

The whole description of .the fight is quite puerile and is a very 
poor sjcpitation of many a battle described in the Shah Natnah. This 
first battle of Sanjan lasted for three days and three nights, just like 
the battle of Kadisiya, the first great engagement between the Arabs 
and the Iranians. However, the imitation does not stop here, as 
several battles were fought before the country was ultimately conquer¬ 
ed by the Arabs and in one of them, called the “ Battle of the 
Bridges,” the invaders sustained a heavy defeat at the hands of the 
Iranians; so here also the Moslems were repelled before they finally 
overthrew the Hindu king and his Parsi allies. 

Almost immediately after his defeat, Alf Khan was ready with 
another large army and the battle-field became once more lively with 
martial music. The commander of the behedins , the undaunted 
warrior, Ardeshir came running and informed the king that the 
eumber of the enemy troops was hundred times larger than the army 
of Sanjan ; however, they were determined to kill them or die in the 
attempt, and that God would help them in this difficult task. On 
bearing this they were all very delighted and put on armour and came 
out to fight. Brave Ardeshir came forward with a lasso like a black 
serpent round his body, an Indian sword and a lance in hand and 
shouted at the enemy like a lion and asked them what they w ere doing 
there and who was their commander and what was his name. On 
hearing this challange a warrior came forward from the enemy ranks 
on a prancing horse and holding a spear in hand began to run about 
in all directions. He informed Ardeshir that he was a warrior and 
challenged him to show his skill with the weapons. All these preli¬ 
minaries having been completed in the manner of single combats so 
well described in Shah Namah , these two warriors began to fight, 
while both the armies watched the fun. Ardeshir overcame the 
Moslem warrior, threw him down from his horse and with the lasso 
he had on his body, tied him up and promptly cut off his head, as 
many a warrior had done before him in single combat in Shah Namah . 
On seeing one of his chiefs coming to such a sad end, Alf Khan was 
6 
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very much upset and ordered his men to kill all the Parsis and the 
Hindu king also. Now the general fight began in right earnest and 
rivers of blood began to flow in every direction. 

When the fight was at its height, Ardeshir was wounded by an 
arrow which pierced his loin and came out on the other side of the 
body and fountains of blood began to flow from the wound, and he 
fell from his horse and died. When the man saw Ardeshir fall they 
were all disheartened and when the son of the king was also slain in 
the battle, the day was lost. The author does not say anything as to 
what happened afterwards and what Alf Khan did, but that the whole 
city was desolate. Now, there arose another occasion for migration 
for the unfortunate Khorasanis from Sanjan, not to a foreign land • 
this time, but like Iran they found a convenient mountain close 
at hand. 

The Sanjan army after being routed by the armour-clad warriors 
of Alf Khan disappears completely as does all history about Sanjan 
and its defeated king ; only the behedins and mobeds packed up their 
things and with their sacred Atash Beheram on their backs, started on 
their migration once again and having found a mountain close to 
Sanjan, called Bahrot, which we are told, is in India, hid themselves 
there and remained in that place for a period of twelve years. This 
socalled mountain of Bahrot in India, is a small isolated hill and is 
within a very short distance and in sight of Sanjan. It is extremely 
strange that after a severe defeat at the hands of Alf Khan who had! 
ordered his men to kill them all, they were able to return to Sanjan, 
take all their goods and chattel and their families and the sacred fire 
and march to a hill quite close and hide themselves without being 
persued by the mounted troops and remain in hiding for twelve years- 
without being detected. How they managed to obtain food and other 
necessities for maintaining life are very difficult to imagine. This 
story is just as improbable as the one about hiding in Kohistan in- 
Khorasan. 

Taking it for granted that such a body of men women and child¬ 
ren did live in hiding on this all for a period of twelve years, they 
would have left some signs of their existence on the hill or at least a 
burial place. But on a very careful examination there is absolutely no 
sign that any large or a small body of persons ever lived there, in fact 
there is no place on the hill where even a couple of hundred people 



THE STORY OF SANJAN 


83 


could manage to live. Some years ago a few young Parsis from Bombay 
went to the mountain of Bahrot for exploration and called themselves 
“ The Baharot Exploration Expedition.” They had no knowledge of 
archaeology or exploration, and in the course of their search they 
found a small piece of coloured tile and a piece of bangle. They were 
pleased with the discovery and considered these as enough evidence of 
the ocxyjpation of the place by the remnant of the Parsi warriors of 
Sanjan. No comment is necessary on this discovery and the con¬ 
clusion arrived at by the “The Baharot Exploration Expedition.” 

Just as the Khorasani fugitives had to leave their hiding place in 
the mountain a hundred years after the Arab conquest, so now they 
had to leave their hiding place in Baharot and march to Bansda after 
twelve years. The inhabitants of this place came out to receive them 
with three hundred mounted men. Thus escorted by the inhabitants, 
and the mounted men they entered Bansda and installed the sacred 
fire there and from that date Bansda became a place of pilgrimage for 
the Parsis from other places where they had settled. 

Fourteen years after they arrived at Bansda, a pious behedin by 
name Changashah arrived there on a pilgrimage and finding it difficult 
to reach the place in the rains, he persuaded the people of Bansda to 
transfer the fire to Navsari which was done by them. After thanking 
the Creator and showering blessings on the unnamed mobed who told 
him all this story, and mentioning his own name and tracing his own 
ancestry for two hundred years he concludes this story. The date of 
writing the* book, as given by the author, is the sixth of Fravardin in 
the year 969 of the Yazdegardi era corresponding to 1599 of the 
Christian era. 

Although the Story of Sanjan is by no means a true or an accurate 
history, on careful examination it reveals a very thin substratum of 
historical facts on which the author has based this fictitious account. 
Through his utter ignorance of the history of Gujarat the author has 
mixed up two very notable and outstanding events in its history. 
These two events though separated very nearly by two centuries must 
have left very strong oral traditions among the local population at the 
time this story was written ; and even to this day these traditions do 
exist in Gujarat. The first is the invasion and permanent occupation 
of the province by the Moslems, who under Alf Khan, brother of 
Allaud-din. Khilji, defeated the last Hindu king, Karan Raja of the 
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Vaghela dynasty and annexed the province to Delhi in 1297. The 
second of the events was the reign of Sultan Mahmud Begda, the sixth 
of the independent Moslem rulers of Gujarat, who came to the throne 
in 1459. He was a great warrior and was constantly fighting abroad 
during his long reign. He was a staunch Moslem and converted many 
Hindu princes and people. It is highly improbable that an indepen¬ 
dent Hindu king ruled at Sanjan at any time in the history of Gujarat, 
much less during Mahmud’s time, also that a small army of 1400 
young and old Parsis armed with bows, swords and spears inflicted a 
serious defeat on his army which did possess artillery which was first 
used in India in 1356. 

As for their departure from Div the author gives on reason at all; 
as before, an old mobed , who consulted his astrological charts told the 
faithful to leave the place and go somewhere else. No one seems to 
have asked him the reason for this new move and no one knew, not 
•even the astrologer, where they were going. There is some reason to 
believe that a migration of some Parsis who had for some time settled 
at Div, did take place to other parts of Gujarat. These settlers were 
not Khorasani fugitives but were some of those Iranians who had 
settled there for a long time. The migration did not take place for 
the reason and under the circumstances described by the author, but 
for another reason altogether. It is a well-known fact that when the 
Portuguese took Div and occupied some other places on the western 
coast, they began to convert the people to Christianity by force, and 
the Parsis of Div must have run away from there to other places to 
escape persecution. Oral tradition of this must have been very fresh 
among the Parsis at the time this story was written and the ignorant 
author has found a place for it in his history. The two big battles, 
which the Parsis are supposed to have fought somewhere near Sanjan 
as the allies of the supposed Hindu king, seem to be quite imaginary 
and never took place. The whole account is so absurd and palpably 
false that even with a great stretch of imagination it is impossible to 
believe it. 

Psychologically considered, most of such fictions describing heroic 
<Ieeds of ancient people or of one’s ancestors arise from the minds of 
writers belonging to a vanquished or a down-trodden nation, who, 
having no king or country of their own, gratify their vanity by dream¬ 
ing of their past glory and their coming greatness and bragging about 
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the heroic deed performed by their ancestors. The Parsis are not free 
from this weakness, and this is the reason why they so firmly believe 
in this palpably false and most ridiculous story and repeat it on every 
occasion in spite of its absurdity and in the face of all evidence to 
the contrary. 

A question might naturally be asked, if the Parsis did not migrate 
from Iran in the manner described in the Story of Sanjan, how did 
they happen to be in India ? It has already been pointed out that long 
before the downfall of the last Zoroastrian empire there was free inter¬ 
course between Iran and India. Ships from Iranian Gulf as well as 
the Tigris and the Euphratis rivers used to call regularly at the ports 
on the west coast of India and the Iranian merchants from the maritime 
province of Pars, used to carry on the trade with this country. Many 
of these merchants had temporarily and- some permanently made their 
abode in India, just as many enterprising Parsis have at the present 
time, settled in foreign countries like Ceylon, Burma, China and in 
Europe and America. 

After the Arab conquest the trade naturally passed into their 
hands, and those Iranians who were in this country had to sever their 
connection with their motherland when they found that the Arabs 
were not only bent on destroying their language and culture but their 
religion also. In course of time many friends and relations joined 
them in their country of adoption and the exodus continued for some 
time until the process of proselytizing was complete, or means of 
communication completely interrupted or passed into the hands of the 
Arabs. Such a process of gradual immigration would naturally leave 
no record, as indeed we find there is none. This gradual immigration 
did not take place to any one city like Div or Sanjan, but must have 
been to many other places on the west coast, and in course of time for 
economic or other reasons, the Parsi population slowly spread to other 
cities inland, and this slow process of spreading to other parts of India 
and even other countries has continued to this day. 

There is a vast and completely unexplored field for research in 
this important and interesting subject and it is earnestly hoped that 
this paper will draw the attention of Parsi historians to it. 



RAGHA-BIRTH PLACE OF 
THE MOTHER OF ZARATHUSHTRA 


By Kaikhosrow A. Fitter, 

Iran League , Bombay 

Ancient Sacred Cities of Iran 

Some of the cities of ancient and glorious Iran are sacred and 
revered in memory, and of great historical and political importance 
from the standpoint of Zoroastrian scriptures. These are Ragha or 
Rae, Bulkh, Merv, Persepolis, Istkher, Ecbatana (Hamadan), Ispahan. 
Nishahpoor, Tus, Herat, Zabul and Kabul. I had the good fortune of 
visiting some of them twice in 1925 and 1932. Some are still existing 
and some are in total ruins. The subject matter of this paper— 
Ragha, I have visited twice. The Persian name Rad, by which 
the ruins are now known, is derived from the Avestan name Ragha. 
The ruins of Rae are situated some 5 miles south-east of modern 
Teheran, capital of Reza Shah’s Empire of Iran. This site is for more 
than one reason a vfery sacred and revered place to the Zoroastrians. 

Archaeological Excavations 

The immediate cause of my taking up the subject is the archaeo¬ 
logical excavation carried on in Rae since a few years, by the expedi¬ 
tion of the Oriental Institute of the University of Chicago, and sub¬ 
sequently by the Archaeological Service of the Iranian Government. 
These have aroused considerable interest in the Parsis of India as well 
as in learned Iranians. The official joitrnal of the Iran League, has 
several times noticed the progress of the researches in its columns. 
Many of my co-religionists entertain hopes of shortly hearing startling 
discoveries of the sacred literature of Zoroastrianism being unearthed 
there. But I know from studies, that their pious expectations would 
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mot be realized till after some years of hard labour. I, therefore, have 
taken up this subject primarily to enlighten my co-religionists about 
the possibilities of finds from the ruins, as well as to prove my belief 
that it will take some years to come to the particular ‘ layer * of the 
buried city, which was flourishing during the times of Lord Zoro¬ 
aster. 1 My intention is also to write exhaustively in Gujarati on the 
history, antiquity, commercial importance, political status and ecclesi¬ 
astical eminence of this City from the Zoroastrian point of view. 

Its hoary antiquity : From a study of the holy scriptures of 
Zoroastrianism, a European scholar, after having ascertained the posi¬ 
tions of certain stars and constellations alluded to in ancient books, 
has declared that Righteous Zarathushtra flourished some 21,000 
years ago. The Zarathushtrian scriptures say that Ragha (Rae) was 
the birth-place of Dughdhova, the mother of Zarathushtra. We know 
that the age when Zarathushtra flourished is not yet unanimously 
.agreed upon by scholars. Some scholars put it 10,000 years back, 
some 8,000; and some even place it within 1000 B. C. At present, 
we have nothing to do with the precise age of Zoroaster, but the 
majority of scholars have agreed that Zarathushtra lived in a very 
remote time. From this we can take it that the City of Ragha also 
must be a very ancient city. 

Now a ruin: Ragha as a centre of Iranian civilization flourished 
for thousands of years, and only lost its importance and its very 
existence some years ago, on account of the devastating invasions of 
the barbarous Mongols Changis and Taimur. Both these savage con¬ 
querors have so thoroughly sacked, burnt and demolished the city, 
that only artificial mounds of earth, traces of a few foundations of 
buildings and forts, and finds of pottery, stuccos and bricks in abund¬ 
ance indicate the location of this great city. 

Founders of Ragha According to 
Zoroastrian Traditions 

Zoroastrian traditions say that Ragha was built by the Pishda- 
-diyan King Houshang; and another tradition gives the honour to 

1 1 am informed by my friend Prof. O. G. Ohanian, of the Akademia Asiatica, that 
in examining fissures in land near the Chashme Ali stream at Rae, layers of 12 cities 
.'bujlt upon one another have been observed. 
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Kayanian Emperor Kaikhosrow; whereas some historians write thatt 
it was buiJt by King Manoucher, the grandson of Irach, son of the 
Great Emperor Feridun. It is also said that Prince Aspandiar, a 
contemporary of Zarathushtra, was born in the city. According to 
Bundahishn , chapter 31, page 40, the Kayanian Emperor Kaikhosrow 
had the seat of his government in Ragha. It seems from these 
records that Ragha was built in some hoary antiquity. Its situation 
at the foot of the great Alburz Range and on the centre of the great 
Trade Route, which started from China, passed through Ragha and 
went right up to Europe, must have given it a great political and 
commercial importance from olden times. 

Ragha Known to all Ancient Peoples 

Another proof of its importance can be gathered from the records 
of some ancient nations which came into direct contact with Persia- 
In the sacred Zoroastrian scriptures it is named Ragha. In the 
Pahlavi translation of the Vendidad (Spiegel, Chapter I, page 10), it 
is “Rak ”, whereas in Pahlavi literature it is recognized as “Rag” ov 
“ Arak ”. In the Old Testament it is named Ragau or Rages - 
The Achaemenian Emperor Darius (521-480, B. c.) has twice men¬ 
tioned “ Raga ” in his historical Bahistan Rock Inscriptions. The 
Greeks called it “ Ragai; ” the Latin historians wrote “ Rhagae.” 
During the Islamic period from A. C. 651 to the 14th century, it is 
variously called “ Shaikh-ul-balad (King of Cities), or “ Um-ul-balad” 
(the Mother of Cities), or “ Arus-ul-balad ” (the Bride of Cities). 

. Ragha in Zoroastrian Scriptures 

The importance and greatness of Ragha can be gauged by its 
position in the Zoroastrian Scriptures. At two places it is mentioned 
in the sacred Avesta: 

• Yasna , chapter 19, section 18 

Vendidad , chapter 1, section 15 

In the Yasna , it is mentioned as “ Ragha Zarathustri;.” and therein 
Zarathushtra’s successor is mentioned, as its Ratu or Ruler, as well as 
its Zarathushtra or Pontiff. The association of the name of “ Zara¬ 
thushtra ” with Ragha, lends its sanctity and reverence. Zarathushtra 
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is mentioned as its ‘ Ratu ” u Lord.’’ These Ratus were over the* 
house, the village, the city, the district and one over whole Empire. 
From this, we get a good idea of the excellent organization of the* 
government of the country by the Ancient Aryans and the Iranians. 
The Supreme Spiritual Head was known as “ Zarathushtratemo,” 
meaning, “ the One like unto Zarathushtra.” It is natural that a 
long line of many such Zarathushtratemos must have flourished for* 
centuries in Zoroastrian Iran. It is rightly argued that non-Zoroastrian 
historians in ignorance of this succession system, wrote them merely 
as Zoroaster, and thereby created confusion in determining the 
Age of Zarathushtra. It was through this error that when foreign 
writers such as Plutarch (46-125 a. c.), Apuleuis (2nd century),. 
Clemens Alexandrianus (3rd century a. c.), etc., wrote that Pythagoras 
(6th century B. c.) was the disciple of Zarathushtra, they confounded! 
him with the First of the Line. 

It seems in the case of “ Ragha,” the spiritual and temporal! 
powers were first vested in the person of Zarathushtra, and after him 
in his successors. 

12th Best Place Created by God 

In Chapter I, para 15 of the Vendidad , Ragha is mentioned as 
the twelfth Best place and Land created by Lord Ahuramazda. The 
passage runs as under : 

“ The Twelfth best place and land, that I Ahura Mazda 

created, was “ Ragha ” of Three Races (Thri-zantu), but Angra, 

Mainyu full of death in opposition, created there doubt.” 

Thri-Zantu Ragha 

Thus Ragha in Avestan Literature has a prefix of “ Thri-Zantu.”' 
Why this title is given to Ragha, requires an explanation : 

The word “Thri” means 3, and “ Zantu ” means Races, or 
Castes or Classes. Thri-Zantu, therefore, means of “ Three Races, or 
Castes or Classes.” 

It seems that in Zarathushtra’s time, the Iranian Society was 
divided into three Classes, viz., the Priest, the Warrior and 
the Agriculturist (Athornan, Rathestar and Vastrios). We may,, 
therefore, surmise that these three classes were first made in Ragha.. 
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Later on, a Fourth Class, viz . Hutokhsh (artisan) was created. 
According to Mr. K. R. Cama’s Zarthost Nama, p. 43, “ Prophet 
.Zarathushtra had created three classes, over each of which he gave 
leadership to each of his three sons.” Bundahishn , chapter 32, 
expresses the same view. 

Head-quarters of Zoroastrian Arch-bishops 

Dr. Sir J. J. Modi, in his book My Travels out of Bombay, 
page 386, writes with reference to his visit of Rae, that to the Parsis 
these ancient ruins of Rae are worth a pilgrimage for two reasons: (1) 
It was the birth-place of the revered mother of Prophet Zarathushtra, 
and (2) it was the Headquarters of the holy successors of our Prophet 
called “ Zarathustratemo.” To speak in modern terms, Dr. Modi 
writes that in ancient times for a considerable period, this city of 
Ragha was the Metropolis of the Zoroastrian Arch-Bishops. 

Was Zarathushtra Born in Rae ? 

In the Holy Avesta there is no definite mention that Prophet 
Zarathushtra was born in Ragha. But some scholars assert so for the 
following reasons : 

1. In Chapter I of Vendidad , Ragha is mentioned as “ Thri- 

zantu ” ; 

2. In the 19th Chapter of Yasna, it is called “ Zarathushtra 

Ragha ” ; 

3. In Persian Zarthost Nama and other works of later time, 

“ Ragha” is mentioned as “ Zarathushtra’s birth-place; 

4. Some learned men called “ Zarathushtra ” as a “ philosopher 

of Media,” which clearly indicates Zarathushtra’s inti¬ 
mate contact with Ragha; 

5. According to an explanation given by the well-known 

Parsi scholar Mr. K. R. Cama, Zarathushtra may be 
considered both a Median as well as a Bactrian. Having 
been born in Rae (a city of Media) the Prophet might 
have laid foundation of his religion there, and then 
having gone to Balkh in Bactria, he might have preached 
his religion to King Vishtaspa and his subjects; 
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6. This subject is further referred to in ; 

A Glossary of Proper Names in A vesta, page 159, 
by Dr. J. J. Modi (Shatroiha-i-Iran) ; 

Social Life in the A vestan Period , pp. 139-140, 
by Dr. J. J. Modi; 

7. In Zdt-sparam , chapter 16, sections 12-13 ; 

8. “ Dabistan-ul-Madhaheb ” (17th century); and 

9. Shatroiha-i-Iran , section 16. 

In spite of the above mentioned reasons, many scholars and 
historians refuse to acknowledge the fact that Ragha was the birth¬ 
place of the Prophet, and they adduce arguments that he was born in 
the Azerbaijan District of Iran. The Shatroiha-i-Iran (“ Cities of 
Iran ”) a Pahlavi work states that the Prophet was born at a place 
called “ Amui ” in Azerbaijan, which place is in vicinity of the Lake 
Urumia (Avesta: Chaechesta). 

Thus it seems that scholars are pretty well divided in two equal 
•camps as regards the birth-place of Zarathushtra. 

Centre of Religious Authority in Western Iran 

The well-known Parsi scholar and High Priest, Dr. M. N. Dhalla 
in his Zoroastrian Theology , page 67, says : 

“ Not long after the death of Vishtaspa, the royal Patron of 
Zarathushtra, the Kingly Glory left the Eastern line of the 
. Iranian Kings and flew to the West. With the shifting 
of the political sphere of influence, the centre of religious 
authority gravitated towards the West. Ragha, hereafter, 
became the pontificial seat of the descendants of the 
Prophet. The temporal and spiritual power here was vested 
in the chief pontiff of the Zoroastrian world (Ref : Yasna , 
19, § 18). Religious influence radiated irom the ecclesiasti¬ 
cal centre, and the Magian neighbours were possibly the 
first to imbibe the new ideas and gradually to spread them 
among the Medes, and later among the Persians. ,, 

Birth-place of the Mother of Prophet Zarathushtra 

Now we will touch the important question of the birth-place of 
the revered mother of Zarathushtra. 
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As was alluded to above, according to the Pahlavi Vetidtdad , 
Zarathushtra was the native of Rae. We have explained before, why 
it arrived at this conclusion, that that might have due to Ragha being 
named in the holy scriptures as “ Ragha-Zarathushtri.” 

According to Dinkart , Vol. 7, chapter 2, wherein an account of 
the birth and life of the Prophet is given, it seems that Zarathushtra 
was not a native of Rae. The account runs that when Dughdhova, 
the revered mother of the Prophet, was living as a virgin with her 
father Frahimrava in Ragha, divine halo surrounded her person. 
Whereupon, out of terror of her divine power, the evil-doers and 
magicians declared her to be a sorceress. These evil people were so 
much powerful that they eventually compelled the Virgin’s father to 
send her away from Ragha. The father escorted her to the Family 
Head (namano-paito) of the town of Spitama, whose name was 
Paitiraspa. There she was married to Pourusaspa, son of Paitiraspa. 
This union was blessed w ith the birth of the greatest philosopher and 
divine teacher Zarathushtra, the Righteous One. 

Dughdu’s Name in the Avesta 

After the devastating blow's dealt by Alexander the Great, in the 
4th Century B.c. and by the Arabs in the 7th Century A.C., by their 
indiscriminate destruction of a considerable portion of the religious 
literature of the Zoroastrians, w'e do not find the name in the familiar 
Avestan literature. But fortunately, a quotation has been preserved 
in the Saddar-i-Nasr, Chapter 40, from the Hadokht Nask, which 
is now lost. It is given by Prof. Poure Davoud in his lecture on 
“ Ragha ” as under: 

“ Ma azarayois Zarathustra ma Pourusaspem ma Duydhovam 
ma sethrapaitlm.” 

Bartholomae translated it as : “ O Zarathushtra! thou shalt 
not aggrieve your father, Pourusaspa, mother Doghdu and 
teacher.” 


Dughdova’s Name in Pahlavi Literature 

We often find the name Dughdhova mentioned in the Pahlavi 
literature. I give below* some references: 
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1. Bundahishn , chapter 32, p. 10, wherein is stated “ The 

name of the mother of Zarathushtra was Dughtav, and 
the name of the father of Dughtav was Frahimrava.” 

2. Dinkart , Vol. 7, chapters 2, 3 also mention her; and so 

does Shayast-la-Shayast, chapter 10, page 4. 

Sharastani (1086-1154 AX.) in his work Al-milal-val nehal 
says:—“ Zaradust, son of Barsasb, appeared in the time of King 
Gushtasb son of Luhrasab : his father was from Azarbaijan, and his 
mother from Rae, and her name was Doghdav.” Prof. Poure Davoud 
in his interesting lecture on “ Ragha,” which was published in K. R. 
Cama Oriental Institute’s Journal No. 28, concludes his version in the 
following sentences: 

“ Leaving all this confusion aside, we can say with some certainty 
from other evidences that the mother of Zarathushtra was from 
Ragha.” 

Were there two Distinct Cities of the Name of Ragha? 

We have stated before that the parents of Zarathushtra belonged 
to two different places. It seems that owing to political upheavals 
and changes in ruling dynasties, an important city that once was 
included in a particular district, was next taken as included 
into another. 


A Tradition about Rae 

The word Rae has its derivation based on an interesting tradition, 
which the historian Yakut has recorded thus: 

“ I have read in a very old Persian book that Kai Kaus con¬ 
structed a wheel, provided it with all the necessary implements 
and desired to fly on it to the sky. God ordered wind to drag 
him to the clouds. When he reached the region of clouds, he 
was left alone and fell down into the sea of Gorgan (Caspean 
Sea). W ; hen Kai Khusrao, son of Siavash came to the throne, 
he repaired this machine and went in it to Babylon. When he 
came to a place, which is called Rae to-day, the people, said 
4 ‘ ba-Rae atnad Kaikhusrao ” (Kaikhosrao has come on as 
wheel). 
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Yakut further says that * Rae’ means a wheel (charkh in the Persian 
language. Kaikhosrao ordered that a city should be built on the same 

place and should be called 44 Rae.” 

However, Prof. Poure Davoud does not consider the word Rae” 
as etymologically very clear, and that mere conjectures were made by 
some orientalists. 

Etymology of the Word 

He argues that the popular etymology, which Yakut has given, is 
taken from a lost Persian word 4 Rah ’ (wheel), which is traceable to 
the Avestan 4 Ratha ’ and Pahlavi 4 Ras.’ The same word exists in 
all the Indo-European languages, as ‘Rota’ in Latin, ‘Roue’ in 
French, and 4 Rad 9 in German. 

Ibn-ul-Kaibi, who flourished in the 9th century , says that the 
name Rae is derived from 4 Reu.’ Reu was the son of Peleg son of 
Eber son of Salah son of Arphexad son of Shem son of Nuh (Noah). 

The Emperor’s Reverence to the Holy Fire of Rae 

Sanctity and reverence to the holy Fire of Rae, inspired the last 
Sassanian Emperor Yazdegard Shehriar to risk his life even to pre¬ 
serve in his flight the sacred Fire of Rae, from being polluted by his 
hated enemies the Arabs. During his wonderings of 10 long years at 
Ispahan, Kerman, Istkhar, Seistan, and finally at Merv, he is said to 
have taken the Fire with him, and at last established the Fire at Merv, 
before he was foully murdered. 

Rae in Sacred Books of the Jews 

The sacred Ragha has influenced the ancient peoples and their 
religions also. In the Old Testament, Rae is mentioned as 4 Rages or 
4 Ragau,’ it is mentioned as a flourishing and great city in the 7th and 
8th Centuries B.c. This period was before the glorious rule of the 
Achaemenians. In the two Jewish Holy books of Tobit and Judith, 
Ragha is stated to be of the same importance as Nineveh and 
Ecbatana (Hamadan). 

In the book of Apocrypha, the story of the Angel Raphael’s 
visit to Rages is popular. (Tobiyyah and Angel Raphael. 
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‘ Raphael arose and took camels and 4 servants and went to Rages’,, 
chapter IX). 

Rae, the Birth-place of Historical Personages 

It is the ruins of the great Ragha or Rae at its very door, that 
has given modern Teheran-an importance by learned men. Otherwise- 
Teheran has a very short history of about 250 years. Rae was the 
birth-place of the following personages : 

1. Of Dughdhova, mother of Zarathushtra; 

2. Of the Pishdadiyan monarch Minoucheher, according to 

Tabari; 

3. Of King Arsakes, founder of the Parthian Empire ; 

4. Of Mother of Princess Anushizad who was the Empress of 

Khosro Anoushirwan; 

5. Of Behram Chaubin, the famous commander-in-chief of the 

Sassanian Emperors. 

6. Of Caliph Haroun-al-Rashid of the Arabian Nights fame,. 

in 763 A.c. 

7. Of Alp Arslan, great Saljuk Khan resided here. 

It was also the place of death of Tughral Beg, the Saljuk 
King, whose circular musoleum is still standing within the ruins 
of Rae. 


Rae during the Moslem Domination 

It seems that 13th century in particular was destined to be the 
end of a long, useful, adventurous and brilliant career of the City of 
Rae or Ragha. After the fall of the Sassanian Empire, in the 7th 
century, Rae passed through the hands of Moslem rulers—Caliphs, 
Khans, and Shahs for a period of 600 years. Though the whole of 
Iran was under the suzerainty of the Islamic Caliphs, yet there were 
some independent Zoroastrian chiefs. Mas-Moghans and Ispahabods, 
ruled over Rae from their mountain fastedness of Tabaristan till 
763 A.C. History states that Caliph Haroun-al-Rashid had inherit¬ 
ed pure Iranian descent, because his grandfather Caliph Mansur 
had married one of the daughters Behriyeh, of the Zoroastrian 
ruler of Rae. 
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ZOROASTRIAN REBELLION 

Rae being a sacred city of the followers of Zoroaster, it was not 
to be easily subdued by the foreign Arabs without great trouble and 
bloodshed. History has recorded that the Zoroastrian inhabitants of 
Rae had rebelled very frequently against the Arab rulers in A.C. 640, 
641, 642, and 643. In 685 a Zoroastrian chief Furrokhzad rose to 
gain independence of Rae, and it was only after his death, that the 
Arabs were able to subdue Rae and sack it. 

Rae During Islamic Period 

During the Islamic period of 600 years, Rae seems to have pre¬ 
served its eminent position and status as, in olden times. The Arab 
historians record that in the 10th century Rae was one of the four 
important and large cities. 

Ibn Haukal states: “ With the exception of Baghdad, indeed, it 
is the finest city in the whole of East, though Naysabur in Khorasan 
is more spacious.” In the Government records of the Abbasid 
Caliphate, Rae was known as “ Mahamediya.” This name appears to 
have been given to the “ Outer City,” where fortifications were added. 
Even Abbaside -coins seem to have been minted here. 

A.C. 10th Century 

During the Buyid dynasty’s rule (632-1055 A.C.) Rae was of 
'importance owing to its great commercial activities. 

In the 11th century the Saljuki Turks had made Rae, their 
^capital for some years. 

ibn Rosta writes that in the Court of the Caliphs at Baghdad, 
.the place of Rae’s nobles was next to those of Ispahan. 

Royal Library at Rae 

'It is recorded that Rae had a royal library, which was specially 
visited by the famous Iranian physician Avicenna (979-1037). It 
seems this valuable library had perished in the senseless sack of Rae, 
.by ferocious Taimur and Changis Khan. The location of the library 
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<dar-ul-kutub) is given by Mukaddasi (985) as in the “ Rudah ” suburb 
•of Rae. Now as the excavation work has been taken in hand, we 
may entertain the hope that this famous library would be unearthed. 

A Few Observations on the Description of Rae of the 

Islamic Period 

Unfortunately, we do not find a description of Ragha of the 
Zoroastrian period, which covered the centuries of its existence, but 
we have a description of its existence of 600 years during the Islamic 
period from 651 A.C. onwards, which will enable us to follow intelli¬ 
gently the stages of the scientific excavations that may now be carried 
on. I am of opinion, that from the description given by the Isalmic 
historians and geographers, we can safely presume that a considerable 
portion of the city would be as it existed during the Sassanian period, 
and that only of a few changes, there probably would be a substitution 
of Mosques in place of Zoroastrian Fire-temples. The bulk of the 
population being Iranian till the last, and a portion of it may not have 
embraced Islam, the mode of living of the people might not have 
undergone serious changes. Therefore, it is probable that the general 
features and locations etc. might have remained not much changed 
since its early days. With these few observations, I will now give a 
description of the City. 


Description of Rae 

It is said that houses of the city of Rae were mostly built of 
turnt bricks. These bricks were known in the 18th Century as 
‘ Khishte Gabri ’ (bricks of the Zoroastrians). The historians remark 
that these bricks were pilfered in the 18th Century to build Teheran, 
the capital of the newly established Kajjar Dynasty. Ibn Haukal, 
<A. C. 971) writes that the fortifications of the city were very strong, 
and the City had 5 gates. Their names were : 

1. Darvaze Batak on the South-west; 

2. Bab Balisan, on North-west on the Kazvin road; 

3. Bab Kuhak, on North-east in the direction of Tabaristan ; 

4. Bab Hisham on the East, on route to Khorasan; 

5. Bab Sin, on the South of the route to Kom. 


7 
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The big markets or emporiums were adjacent to the gates, but 
outside the city and in its suburbs. There were many suburbs thickly 
populated around the city. Out of these, Rudah and Sarbanan con¬ 
tained big shops and godowns full of merchandise. These ware¬ 
houses had extended to a considerable distance. 

Two rivers supplied water to the city. One, the Surkhana, which 
passed through the suburb Rudbar and another the Abe Gilani or Jilani 
passed through the Sarbanan village. Yakut, the Geographer (1225) 
writes that the Nehr Musa river took its birth from the Mountains of 
Dilham and flowed towards Rae. We might identify this river with 
the Jilani river. 


Famous Library 

Mukadassi (985) gives the valuable information, that there were 
two gigantic buildings in Rae. They were : 

1. Dar-al Kuttub (Library), which was situated in a caravansara 

in the Rudah suburb ; and 

2. Dar-al Batikh (the water-melon house), which name we 

generally find to have been given to Fruit-markets. Ibn 
Rostah (903) records that a fort was built on a high hill 
from which the whole city could be surveyed. I believe 
that this hill is the one adjacent to the hillock, which the 
Tower of Silence of the Zoroastrians of Teheran now 
occupies. 

Two Distinct Sections of the City 

Rae city had two distinct sections : 

1. The City and 2. the Outer City. “ The Inner City ” 
contained a big mosque, which was built in a. c. 775 by Caliph 
Mehdi, father of Caliph Haroun-al-Rashid. Besides, it contained 
palaces and government offices. This area was considered the city 
proper, and was called “ Al-Madina.” It was surrounded by a ditch.. 

The Outer City : It was the City’s ancient fortified suburb, and 
which was known as “ Mahamediya.” The Outer City had extended 
right upto the top of the hill which had a fort, as referred to by Ibn 
Rostah above. Yakut called this fort “ Zubediyeh ” or " Zaybundi.” 
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Prince Mehdi used to reside in this fort, and afterwards this palace 
was turned into a prison. Palac ts in this fort were re-built in A. C. 
891. There was another fort at Rae known as ‘ Killeh Furrukhan ’ 
or ‘ Javsak.’ In the 10th century King Kakhr-ud Dowlah Buyid 
built for himself another palace. Geographers like Yakut, Ibn 
Rostah, Ibn Haukal and Mukaddasi have all given this description of 
the city. 

Just as during the glorious Sassanian period (221-651 A. c.), Rae 
was a great commercial and distributing centre and was very populous 
and wealthy, so also during certain periods of Islamic domination, it 
enjoyed considerable influence. Suburbs of Rae each accommodated 
about 10,000 people. Such populous suburbs were Rudah, Varamin,. 
Peshavagah Dizeh, Khusheen and Teheran. 

Destruction by Mongols and the Tartars 

Now we come to the sad subject of the series of calamities which 
befell the ancient holy city of Rae. 

The 13th and the 14th Centuries of the Christian era were un¬ 
lucky for the whole of Iran, and particularly for Rae. These periods 
brought terrible sufferings, irreparable destruction of town, villages 
and cities, and massacre of innocent Iranians. It is recorded that 
what remained from the destruction wrought by the Arabs in the 7th 
century, was thoroughly destroyed by the ferocious and barbarous 
Mongols and Tartars. Rae being an important and wealthy seat of 
commerce, received such deadliest and irrecoverable blows, that it 
nobly succumbed to them. 

Chengis Khan the Mongol 

1. He invaded Iran from 1212 to 1221 A. c. 

2. Taimur the Tartar invaded Iran from 1379-1394. Within 

these 15 years he conquered the whole of Iran and the 
surrounding districts. Both these demons in human 
shape, massacred so many Iranians that no figures can be 
ascertained. Their destruction was so thorough and com¬ 
plete that even to-day Iran, Iraq, Afghanistan and Central 
Asia have not sufficiently recovered from its effects. Once 
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flourishing towns and cities are non-existent now, and 
even what remains of some are great artificial mounds 
scattered for miles and distributed over the vast Iranian 
plateau. During my four visits to Iran, everywhere I have 
been pointed out mounds, which still remind us of the 
sorrowful and ghastly tragedy. 

Massacre of Chengis 

Ibn-ul-Athir, describing the invasion of Chengis in A. c. 1215 says 
that after chasing Shah Muhammad from Khwarazm, he subdued Rae 
and indiscriminately massacred men, women and children. Mr. H. 
Filmer, in his Pageant of Persia (page 306) gives the figure of the 
massacre to be 7,00,000 ! Athir further says that after 3 years when 
those who had fled from Rae had returned and peacefully settled 
down, Chengis once again made a surprise attack on the city and 
massacred once again of what had survived from his first visit. 

The Mongols had so ruthlessly destroyed everything of Iranian 
arts and culture, besides the country, that though 600 years have 
passed, it has not yet been able to repair the mischief. Owing to this, 
the deadly hatred of the Mongols by the Iranians is not yet gone. 

Taimur’s Destruction 

Alas, whatever remained or was again repaired, was finally 
devasted by the blood-thirsty Taimur in the 14th century, though 
history records that his son Shahrokh tried to make some amends by 
rebuilding Rae, but the soul of Rae had passed away. 

Other Calamities 

Even before the final seal of total destruction was placed on it 
by the Mongols and the Tartars, it seems that Rae was gradually 
moving on the declining path from the time of the Arab invasion. 
We will try to enumerate some of the calamities. The historian 
Tabari says that in Hijri 249 (a.c. 846) a terrible earthquake felled 
almost all the houses of the city and killed thousands. After it, the 
Ghuzz Turks attacked and looted it. Another historian Ibn-ul-Athir 
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(1160-1234) states that in Hijri 344 (941 a.c.) malignant cholera 
wrought so much havoc that no account of the number of dead could 
be taken. In 582, Hijri (1179 a.c.) Athir and Yakut record that a 
good deal of ruin was to be attributed to the ferocious religious riots 
between the Sunnis and the Shias. Yakut says “ After the Sunnis 
had got the better of the Shias, there arouse a dispute between the 
2 sects of the Sunnis, the Safai and Hanafi, which ultimately led to 
the total ruin of Rae. . . . Only a small portion of the resi¬ 

dential quarters of the Safai was saved with its population.” 

Besides, plague , rebellions and wars contributed to its destruction. 

An European Witness 

Clavijo, who was the Spanish Ambassador to the Court of 
Taimur from Henry III of Spain, writes in his memoirs that in his 
visit to the famous Rae, he saw nothing but destruction and debris of 
the once glorious city. 


What Remained ! 

Some few visible relics which still survive the total destruc¬ 
tion are: 

1. A beautiful Sassanian unfinished ecquestrian statue of 

Emperor Ardeshir Babekan, which was visited by the 

British Ambassador William Ouseley in 1795 ; and 

2. The Musoleum of Toghril Beg. 

Out of these two, the Sassanian bas-relief was effaced by 
Fatehali Shah Kejjar, as we have seen above. 

Excavation of Rae 

Though the revered city is dead since the last 600 years, its 
glorious and holy memory is revived by the present truly National 
Government of H. I. M. Shahenshah Reza Pahlevi, by 

1. scientific excavation works ; 

2. a station of the Trans-Iranian Railways ; 

3. an excellent Asphalt road from Teheran to the ruins; 

and by 
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4. naming a new and long street in Teheran “ Khia- 
bane-Rae 

Concluding Remarks 

The present scholar and poet-patriot Professor Poure Davoud 
aptly concluded his paper on “ Ragha ” thus : 

“ From the antiquity and sanctity of this place, we can say 
that it was the cradle of Iranian civilization and culture. The 
severe blows and misfortunes that befell this city have no 
doubt effaced its glory and majesty, and though what we see of 
it to-day is but a mound of ruins, void of its ancient wealth and 
architecture, it is still full of the pure air which it once breathed 
and the light it once gave to the world.” 

The Zoroastrians and the Iranians in particular, and mankind in 
general, should be grateful to His Imperial Majesty Reza Shah 
Pahlevi, who has become a Patron of scientific archaeological 
researches, which are now being conducted on several historical sites 
in Iran. 

Let us hope the useful archaeological work that has been carried 
on so energetically on scientific lines, will be continued for a long 
time, so that sufficient materials would have been excavated, which 
would throw scientific light on matters of Iranian interest, such as 
history, geography, ethnology, theology, etc., which now biaffle 
scholars for want of proper and reliable information. 

May His Imperial Majesty Reza Shah live long, happy and 
prosperous, as the Royal Patron and Reviver of Iranian Arts 
and Literature! 



ANCIENT INDIAN ALPHABETS: THEIR 
IRANIAN ORIGIN 


By Sohrab Jamshedjee Bulsara, M. A., 

Bombay 

Early Indian Writings 

There are numerous scripts in use in India at present, but among 
the earliest are found five of importance : the Devanagari, the Indus 
Script, the Brahmi, the Pali and the Kharoshti. Of these the first 
two have had a very primitive origin, the Brahmi arose about the 
sixth century before Christ and the Pali in about the third. 
The Kharoshti appeared a little later. The last, however, did not 
survive long. 

As we know, Devanagari still survives in Sanskrit, Hindi, Marathi, 
and Balbodh, and in a little altered form in some other Indian scripts. 
The Indus Script however has long ago disappeared, although some 
scholars as Sir John Marshall and Dr. G. H. Hunter connect Brahmi 
with it. That view is not, however, correct because, as we shall see 
below, it resembles Brahmi simply because both had a common origin. 

The Origin of the Devanagari Writing 

The following account of early Aryan life and the bifurcation 
when some Aryans settled in India, will show the circumstances under 
which the Devanagari writing arose in India. What is said below 
will show that it is the most ancient script that has survived up to 
.the present time and appears also in some modern Indian systems. 

Old Indian Settlements 

India of old must be distinguished into Non-Aryan and Aryan, 
#s it may still be so distinguished. The Aryans entered India abotft 
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11,000 years ago; but India of that hoary past was not an unoccupied! 
land. Settlements of Non-Aryan races were already there, and these- 
had not only spread throughout its immense expanse but had also 
settled in all that huge space which extends to Indo-China in the east 
and the far scattered islands in the south. 

Thus these Non-Aryans had long been occupying the whole of 
ancient India and had also spread over Burma and the Malay Penin¬ 
sula, Siam and Annam and over the islands of Ceylon, Sumatra, Java 
and others in the group in that direction. This wave had probably come; 
from the west, as the diggings at Mohenjodaro and Harappa in the- 
Indus valley have disclosed a close affinity between the settlers there- 
and the peoples and civilizations of ancient Sumeria and Babylonia. 


The Early Home of the Aryans 

While these movements of the Non-Aryans took place in south¬ 
ern Asia, the ancestors of the Aryans were living in the extreme north 
of Europe, probably in northern Russia. Indeed the Airyana-Vaejo,. 
or the birth-place of the Aryans, as the Iranians called it, was just 
there, and they appear to have commenced to emerge as a new type 
of humanity in an age when the north polar regions had already com¬ 
menced to be very cold. The earliest accounts of the homelands of 
the Aryans in the Avesta or the sacred book of the Parsis, depict 
these as very cold regions where a long and severe winter of ten 
months prevailed with a mild summer of only two months. 

Their Great Sovereign Yima Khshaeta ; How He Saves, 
the World from the Ravages of the Deluge 

The Avesta proceeds to say that in these regions ruled in ante- 
deluvian epochs a great ruler Yima Khshaeta, the son of Vivanghvant. 
This was the same personage as the Yama Vivasvat of the Hindu 
scriptures. He rules by a divine mission as the Guide and Sovereign 
of mankind and a mighty hero among them. His rule was so wise and 
beneficial that peace, plenty and long life prevailed in the world under 
his sovereignty and population increased so fast and much that he 
had to extend three times the habitations of men towards the. 
southern regions. 



ANCIENT INDIAN ALPHABETS: THEIR IRANIAN ORIGIN 105 

During the long epochs that the great Yima ruled, he had con¬ 
stant conferences with the Supreme Being; and in one of these he 
was warned of the long and calamitous winters that were to invade 
the earth and destroy all life on it in the near future. He was advised r 
therefore, to prepare a place of safety and carry there the best of men, 
animals and all good things of life. He obeyed, and thus the best of 
men, animals and all good things of life survived these calamitous, 
visitations. 

World’s Huge Progress under His Sovereignty 
His Divine Claims and His Deposition 

Yima’s benign guidance and protecting care established a new 
order of things in the world after the passing of these calamitous* 
winters. Civilization advanced by leaps and bounds and again popula¬ 
tions increased extensively and fast. Yima who heretofore was 
obedient worshipper of the Supreme Being, began to think too highly 
of himself at seeing his unprecedented greatness and glory. He 
thought he must be of divine nature to achieve so marvellous a great¬ 
ness, and demanded divine honours from his subjects. The sober 
Iranians were shocked at this claim, resisted it, and finding Yima 
persisting in it, deposed him. 

He Settled in Ancient India and Founded there 
the Hindu Race and Religion 

Yima retired into Seistan, a noble land on the confines of India, 
and his opponents pressing in that direction also, he retired with his. 
adherents into neighbouring India and founded there the first settle¬ 
ments of the Aryans. 

The Hindu scriptures have a different tale of Yama Vivasvat to 
tell, and that too in a minor way. They, however, have a good deal 
to say about Yama’s brother Manu. The Iranian records know of m> 
Yima’s brother of the name of Manu. They rather knew Yima him¬ 
self as a Para-dhata or Lawgiver, as the Hindus knew Manu to be. 
The only solution of this discrepancy seems to be that Yima and 
Manu might be the same personage, Yima or Yama being his proper 
name and Manu or Mentor the popular appellation he acquired alter 
his settlement in India. 
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Invention of Writing during His Sovereignty in Iran 


Thus Yima or Yama would be the founder of the Hindu race 
and religion. Among the numerous benefits Yima’s rule brought 
to ancient Aryans was the invention of writing. True, it is said, 
writing had already been introduced into Aryan lands from a foreign 
people in the days of Yima’s predecessor Takhma-Urupan or Tehmuras 
as we know him in later language. But the following facts compel us 
to infer that there was a purely Iranian script in use about Yima’s 
time, and its inventor was an Iranian genius. 

How the Invention of Writing Was Lost by Old Iran 
to the Nations of the World 

We have shown in our article on “ The Origin of the Alphabet,” 
contributed to Dr. J. J. Modi Memorial Volume , how some Iranian 
genius of that hoary past invented an ingenious system of writing 
which all nations of the world took from Iran in those early days, and 
disseminated it in the world in those and succeeding aeons. Thus 
the alphabetic systems of ancient Egypt, Sumeria, India and even the 
far away Maya lands in Central America, are indebted to Iran for their 
writing systems. That original Iranian system was so perfect and 
simple that nations who borrowed it have made no effort to improve 
upon it. Even for representing sounds not found in the Iranian 
speech they slightly altered the Iranian letter representing kindred 
sounds to serve that purpose. That ancient Iranian system is repre¬ 
sented in the preserved Avestan writing, and in a slightly altered form 
in Sanskrit. 

How the Invention of Writing Was Made in Old Iran 

We may just repeat here what we said in our study on The 
Origin of the Alphabet referred to above, on how this wonderful 
invention was made in Iran. We said there : 

“ The process of formation of the Avestan alphabet, was quite 
very natural, simple and ingenious. That bright Iranian who first 
thought of it seems to have got it almost by divine inspiration. It 
■occurred to him to invent writing forms from names of objects with 
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-which primitive society was familiar. . . , The principle he em¬ 
ployed was to give individual initial sound in the name of each object 
to the picture of that object, and to mark this down as permanent 
symbol to represent that pure sound. For this purpose he chose five 
parts of the human body, seven well-known animals, nine simple 
household objects, and five simple and familiar things from nature.... 
By this simple process he succeeded in forming the most complete 
alphabet ever known.” 

How Yima Introduced this Writing into India, which 

BECOME THE DEVANAGARI SCRIPT OF INDIA 

When Yima and his adherents entered India and founded these 
the Hindu race and religion, they had taken with them there this 
.ingenius script also. But owing to their bitterness against the home 
people who had compelled them to go into exile, they attempted to 
.give this writing a new form by putting masks on them , 1 and by 
altering the mode of writing from right to left to from left to right. 
'This is known as the Devanagari or Sanskrit script, the sacred writing 
<of the Hindus, which is represented almost unaltered in Hindi, 
Balbodh and Marathi scripts. 

The Indus Script 

It would seem that Devanagari held supreme sway in Aryan 
India for millenniums of time and although contact with the rest of the 
ancient world was continuous, no rival to it seems to have appeared 
till very late times. 

In Non-Aryan India, however, another script had been in use, and 
that has been only now unearthed in the interesting finds in the Indus 
valley at Mohenjodaro and Harappa . 2 Sir John Marshall, Mr; Sidney 
Smith, Mr. C. J. Gadd, Dr. G. R. Hunter and others have written 
interesting studies on this subject, and this writer has contributed a 
paper on “ The Indus Script: Its Origin and Co-Derivatives ” to the 
Dr. Jackson Memorial Volume now in preparation. 

1 See Column 2 in the accompanying plate in p. 108. 

2 See our article on " The Indus Script: Its Origin and Co-Derivatives,” contributed 
ito Dr. Jackson Memorial Volume, now in preparation. 
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Nature of the Indus Script 

Sir John Marshall regards the Indus Script as a pictographic 
writing, not having reached therefore even the syllabic stage. Dr. Hunter 
however does not agree with that view. He thinks the Indus Script 
was originally pictographic and ideographic, but in its preserved state: 
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it is mainly phonetic. The equations in the chart appended to this 
paper prove that this writing is phonetic; but if these equations are 
correct, the writing could never have been pictographic or ideographic. 

Its Origin and Age 

In Dr. G. R. Hunter’s work on The Script of Harappa and 
MohenjodarOy and in our article on the Indus script referred to 
above, it has been shown that the Indus Script bears a close resem¬ 
blance to ancient Elamite, ancient Sumerian and Brahmi scripts. 
Dr. Giuseppe Piccoli has also shown its resemblance to Inscriptional 
Etruscan in his article on A Comparison between Signs of the Indus 
Script and Signs in the Corpus Inscriptionum Etruscarum contri¬ 
buted to the Indian Antiquary? In our article referred to above we 
have shown its further resemblance to the Sanskrit, Egyptian Hieratic 
and the Avestan scripts, and shown how all these scripts are derived 
from the ancient Avestan script, as may also be seen from the chart 
appended to this paper. 

Dr. Hunter has been able to realize from the extent of study to 
which he could go, that the Indus Script had a common source with 
the ancient Elamite and Sumerian scripts. As again the resemblance 
between the Indus Script and the older Sumerian Script of Jemdet 
Nasr is greater than between the Indus Script and the later Sumerian 
of 3000-2000 B.C., he naturally concludes that the common source of 
these writings should date before 4000 B.c. In our study on* the 
subject referred to above we have shown how it is still much older,* 
and probably arose in about 7000 B.c. We also think the Indus Valley 
script arose independently of the ancient Elamite or Sumerian, from 
the ancient Avestan writing, through a source common with those. 

How India’s Later Scripts also Came from Iran 
Continued Contact of India with Iran 
the Great House of the Samas 

Ever since the Aryans had settled in India, their kinsmen in the 
ancient home appear to have kept an eye on them and sent 

1 Vol. LXII; Pt. 782, pp. 213-15. 

* See the Chart appended to that paper. 
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them ready succours whenever their powerful Non-Aryan neighbours 
molested them. The great Samas who also traced their descent from 
the ancient illustrious sovereign Yima Vivanghvant, and ruled in- 
Seistan, an ancient province on the west of India proper, played a 
great part in giving such succours. They were the cousin race to the 
ruling house of the early Aryan settlers in India, and these therefore 
had a rightful claim on their Help. 

During later generations the Samas appear to have acquired 
stizerain rights Over Aryan India, and we have references in the Shah 
Namah and the other Nainas to the great hero princes of that house 
having been confirmed in those rights by the great Iranian 
sovereigns. 


A Period of Uncertain History 

After this there is a hiatus in the great Iranian history and we 
have hardly any records excepting some events in Bactrian history 
connecting that ancient kingdom with the Assyrian queen Semiramis 
and her commander Ninus in a war between the nations, and in the 
rule of some Zarathushtrian Priest-Princes in Babylonia. 

Origin of Brahmi 

We do not know to what extent Iranian had continued her con¬ 
nection with India in these epochs, but when the great Median 
Emperor Cyaxeres who ascended the throne in 633 B.c., extended his 
Empire in all directions he had also conquered northern India. After 
him Cyrus the great who founded the mighty Persian or Parsi empire 
in 558 B.c. had also brought India under his domain. But there is 
clearer evidence of Iranian dominion in India when Darius the Great 
invaded India in 518 B.c., and annexed all Aryan India to the great 
Persian Empire. 

It was certainly under this last rule, if not earlier, that an 
Iranian alphabet, a later form of the Avestan, spread in his vast 
dominions which stretched from the confines of what is now Austro- 
Hungary in Europe to the banks of the Ganges. This is well-known 
as the script of the Satrapies, and therefore was bound to be used in 
the India of the Achaemenian epoch. From that script was derived 
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the Brahmi writing in India. It had a wide use in India in the days- 
of the great Asroka who ruled from 264-228 B.c., and even later. 

Origin of Pali 

Soon after the fall of the Achaemenian Empire in Iran, arose the 
Parthian or Pahlava Empire which was founded by a Persian or 
Parsi prince Arshaka whose name is probably represented in the name- ' 
of As'oka in India. This empire rapidly advanced under Mithridates 
I who came to the throne in 174 b. c. Mithridates established his- 
sway in India, and was thus the founder of the Pallava kingdoms in 
India which spread through the Punjab, Gujarat and Saurastra down 
to the Madras Presidency, and in this last place considerably flourished 
in the great Pallava kingdom of Kanci. 

It would seem that the script the Pallavas or Pahlavas had 
brought with them into India, was a form of the Avestan alphabet,, 
which appears to have been current in Bactriana and Parthia in those 
days. Its beautiful forms can be seen in Column 8 in the chart 
appended to this paper. Its close resemblance to the Avestan writing 
can also be seen at a glance. 

It appears that their long stay in India had inclined the Pallavas; 
to Buddhism. They not only embraced it, but gave to it the final 
shape and propagated it through all India and beyond its borders. 
Both the vernacular and script of their time were given the name of 
Pali. The sacred Books of Buddhism are in the Pali language. 

Present Representatives of the Pallavas 

Various theories are advanced as to who might be the descendants 
of the Pallavas among the present races of India. An observant 
traveller in the extreme south of India, finds gathered there four 
distinct principal types of men, a blackish tall and broad-shouldered 
people who might well be the people in the ancient Egyptian sculp¬ 
tures brought to life, a well-built wheat-coloured race, a similar copper- 
coloured people, and a white and handsome race. These last cannot 
be accounted for except being taken as the descendants of the fair 
bright and brainy Pallava, Pahlava or Parthian rulers of ancient India. 



DIN-ILAHI 


By Nowroz C. Mehta, M.A., 

Bombay 

What is Din-e-Ilahi ? 

It was somewhere about 1582 that Akbar, the Great Mughal 
Emperor started on his ambitious project of establishing throughout 
the whole Indian Empire, a Religion wherein was represented the 
salient feature of every religion. A similar attempt was made in the 
beginning of the 14th Century by Sultan Ala-ud-Din Khilji,—V. Smith, 
Akbar the Great Mogul , 3rd edition, p. 209,—who vainly com¬ 
pared himself with the Prophet (Muhammad) saying as the prophet, 
with the help of his four companions, established a Religion of his own, 
I also can, with the help of my four friends—Ulugh Khan, Zafar Khan, 
Nusrat Khan and Alp Khan,—establish a new religion and thus leave 
my name in the Annals of Time. Unfortunately or fortunately, 
Akbar, in the beginning, had none to oppose him in his new scheme, 
with the exception of Raja Bhagwan Das who put up the following 
mild protest: 

“ And when the Council, made innovation in religion, Raja 
Bhagwan Das said ” I agree that we be all Hindus or all Muslims. 
But which is the other sect besides these two ? Tell us that we may 
accept it.” Abdul Qadir Badaoni, Mantakhab-ut-Tawarikh , Lees and 
Ahmed Ali, Vol. II, p. 313. 

Kunwar Man Singh also said in the same tone: 

“ If discipleship consists in giving one’s life, I am ready for it; 
what is need of any other trial ? and if it be else, and you mean 
religion, I am a Hindu and if you so order I shall become a Muslim; 
but I know of none other.” 

Badaoni, Muntakhab-ut-Tawarikh, Lees and Ahamad Ali, 
Vol. II, p. 364. 
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From the above quotations we can see that people failed it to 
-grasp what this New Religion was like: Prof, Blochmann calls it 
“ monotheistic Parsi-Hinduism Ain-i-Akbari, Vol. I, p. 212; 
•Comte de Noer calls it a hotch-potch of * Parsi-Soufi-Hinduism,’ 
wherein the Iranian practice of Sun-worship formed the basis. The 
Din-ilahi may be described as Pure-Deism. Its fundamental princi¬ 
ple was that every one should worship God in accordance with the 
knowledge derived from his own reason ; the main purpose of our life 
is to serve Him, to curb our baser passions, to practise beneficial 
virtues and not to lay blind faith in any creed or ritual. The best 
objects of adoration, according to Akbar, were the sun, the planets and 
,the fire; God is the sole guide of our destiny. His Prime Minister Abul 
Fazl beautifully describes the spirit of the Universal Faith of Akbar: 

“ O God, in every temple I see people that seek Thee, and in 
•every language I hear spoken, people praise Thee! Polytheism and 
Islam feel after Thee; each religion says “ Thou art one, without 
•equal.” If it be a Mosque, people murmur the holy prayer and if it 
be a Christian Church, people ring the bell from Love to Thee. Some¬ 
times I frequent the Christian Cloister, sometimes the Mosque. But 
it is Thou whom I search from temple to temple Thy elect have no 
•dealings with either heresy or orthodoxy for neither of them stands 
ibehind the screen of Thy truth. Heresy to the heretic ; and religion 
to the orthodox. But the dust of the rose petal belongs to the heart of 
the perfume-seller.”—Blochmann, Ain-i-Akbari , p. XXXII. 

The members of this sect were required to follow the following 
injunctions : 

1. They should acknowledge Akbar as the Caliph of God and 
should make a dedication of 4 Wealth, Life, Honour and Religion 
to His Majesty.’ 

2. No meat was permissible. 

3. On Sunday the ceremony of Conversion (to Din-ilahi) took 
place; the convert was given by His Majesty the Great Name and 
the motto of Alla-hu-Akbar. 

4. The members of this New Faith, while greeting each other 
were not to utter the usual ‘ Salam-Alaikum ’ and ‘ Wa-Alaikum-as- 
:Salam,’ but instead Alla-ho-Akbar and Jalla-Jalaluhu. 

Thus we can see that Akbar’s real motive was to unite the 
•different religious sectarians. “The people of my state,” he said, 
8 



114 


TENTH ORIENTAL CONFERENCE 


“ are a singular medley of Muhammadans, idolators and Christians. I 
will unite them all. in one belief. The baptism of the one and the* 
circumcision of other, shall be blended with worship of Brahma. I 
will preserve the metampsychosis, the plurality of wives and the worship* 
of Jesus Christ. Uniting thus together the things which the professors 
of each of those religions hold most sacred I shall form one only flock,, 
of which I shall myself be the shepherd.”—Father Francois Catrou— 
History of the Mogul Dynasty , p. 120. 

Failure of the Din-Ilahi 

In spite of Akbar’s great efforts to bring about a unity in his 
Empire, very few gave response to his clarion call. Abul Fazl and 
Badaoni, the two great court-historians of Akbar, have given us names 
of only 18 prominent members of this sect, among whom Raja Birbal 
was the only Hindu. The names are : 

1. Abul Fazl, 2. Faizi, his brother, 3. Sheikh Mubarak, their 
father, 4. Jafar Beg A’caf Khan of Razwin, a historian and poet,, 
5. Qasim-i-Kahi, a poet, 6. Abduccamad, Akbar’s Court-Painter, also 
a poet, 7. Aziz Khan Kokah, 8. Mulla Shah Muhammad of Shahabad r 
a historian, 9. Sufi Ahmad, 10, 11, and 12, Cadr Jahan, the Crown- 
Pleader and his two sons, 13. Mir Sharif of A’mul, 14. Sultan Khwajah, 
15. Mirza Jani, ruler of Tattah, 16. Taqu of Shustar, a poet and 
Commander of 200, 17. Shaikhzadah Gosalah of Benares, 18. Raja Bir 
bal.—Blochmann,, Ain-i-Akbari , p. 200. 

Father Pinheiro, in his letter from Lahore d/ 3rd Sept. 1595, in¬ 
forms us that in that city many joined the Royal sect but ‘ only for 
the sake of money paid to them ’—V. Smith, Akbar The Great 
Mogul , p. 221. Lawrence Binyon gives us the reason : 

“In religious societies toleration is no virtue ; it is the despised 
offspring of lukewarmness or indifference. A creed so simple 
was obvious to the reproach of vagueness and emptiness.’’— 
Akbar , p. 131. 

Besides, the society was not ripe for listening to Akbar’s 
appeal for religious toleration ; the fanatic Mullas and Shaikhs were 
not willing to give credence to any religion but their own. Badaoni 
violently attacks the Din-Ilahi as an instrument to overthrow Islam. 
But Akbar’s extreme tolerance never gave vent to his wrath, and here 
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is how mildly he replied to Abdulla Khan Uzbek, ruler of Turan, who 
wrote to him about his apostasy : 

“ Of God people have said that He had a son ; of the Prophet 
some have said that he was a sorcerer. Neither God nor the Prophet 
has escaped the slander of men—then how should I ? Blochmann, 
Ain . Vol. I, p. 468. 

The Ulterior Motive behind Akbar’s New Religion 

From what we have read above, we can see clearly that Akbar 
posed himself not as a Prophet or a world-teacher, but as one of the 
greatest politicians of the world. As V. Smith says: “ He was a 
born King of men, with a right few claim to rank as one of the great¬ 
est sovereigns known to History .”—Akbar The Great Mogul , p. 353 
There is a very interesting article published by Dr. Nishikanta Chat- 
topdhyaya, Ph. D., in the Hindustan Review , Allahabad, and printed 
in The Parsi f Bombay, 17th May, 1908, p. 536, vol. VI, No. 137. 
In the course of the article, Dr. Chattopdhyaya relates the following 
incident which is worth our notice : 

“ It was once related by one of the most highly esteemed English 
officials that have ever been out in India, that when in 1873 he accom¬ 
panied the then Viceroy Lord Northbrook, on a visit to Akbar’s tomb at 
Sikandra, Lord Northbrook had said, ‘ If his (Akbar’s policy had been 
followed, there would have been no need for us to be here! * In short, 
Akbar had the future of India before his mind and so he determined 
to build up a strong Empire both for himself and his successors. He 
knew when to turn the back and when to face the situation boldly in 
case the occasion so demanded. Badaoni relates that somewhere in 
1580, a certain Mir Abu Turab returned from Mecca bringing with 
him a huge stone bearing the supposed imprint of the Prophet’s foot. 
Akbar, though knowing it to be false, made a pretence of great rever¬ 
ence for the relic and even helped to carry the stone on his shoulders 
for some distance as a mark of respect. Again in 987 A. H. Akbar 
made a feigned pilgrimage to the tomb of a certain Khwajah in 
Ajmer. Badaoni here could not control his temper, and makes the 
following biting criticism : 

“ Sensible people smiled and said, * It was strange that H. M. 
should have such faith in the Khawajah, while he rejected the 
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foundation of everything—our Prophet from whose skirt hundreds of 
thousands of saints of the highest degree, like the Khwajah had 
sprung. ” 

And then he utters the following derisive verses: 

“ The fairy has hidden her face and the Devil throws amorous 
glances. Reason is burnt through wonder as to what a wonderful 
thing this is. In this garden none has plucked a rose without a thorn, 
yes, the lamp of the Holy one (Prophet) is mingled with the spark of 
Bu Lahab.” Vol. II, pp. 272-3. 

Akbar undoubtedly was a master politician and he has been 
variously compared with other great rulers of the world. Keene in 
A Handbook to Agra , p. 130, calls him the Edward I and 
Henry VIII of his race. Count Noer describes him as the Joseph II of 
Hindustan and as the first Darwinian before Darwin— L'Empereur 
Akbar , Vol. I, p. 346. Akbar played a noble role in Indian History 
and tried to bring about the same reforms as Ardeshir-e-Babegan did 
in Iran and Soter and Ptolemy I did in Egypt. It was really India’s 
misfortuue that Akbar’s policy was not followed by his successors and 
what Akbar had tried to do in his life-time, was undone by his 
followers and especially Aurangzeb. His ambitious dream : 

’To wreathe a crown not only for the King 
But in due time for every Mussulman 
Brahman and Buddhist, Christian and Parsi 
Thro’all the warring world of Hindustan, 
was not fulfilled. 

Akbar’s Attitude towards Other Religions. His 
Adoption of Zoroastrian Faith 

There are historical evidences of Akbar’s strong inclination to 
Zoroastrian religion. V. Smith in Akbar the Great Mogul , p. 162 
informs us that “ Akbar probably found more personal satisfaction in 
Zoroastrianism the religion of the Parsis, than in any other of the 
numerous religions examined by him so critically in his odd detached 
manner.” Badaoni records the coming of a Parsi Mission from Naosari 
and their converting Akbar to Zoroastrianism : 

“ And Fire-worshippers who had come from the city of Naosari 
in the Province of Gujarat, established the truth of Zoroastrian religion 
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and considered respect to fire as in itself a great prayer: They drew 
Akbar to their fold and made him aware of the technicalities and customs 
of the Kiyanians, so that he (Akbar) ordered that Abul Fazl be put in 
charge of fire, as is the custom of the Iranian Kings whose fire was 
at all times day and night kept burning, for he said that it is one of 
the symbols of the Almighty and a light of His ; and even from his 
youth he had established the custom of taking Horn which is also a 
prayer of the fire-worshippers, in his Harem in accordance with the 
desire of the daughters of Indian rulers; and on the day of Nuruz 
in the 25th year of his accession he made prostration to the sun and 
fire openly ; and his favourites also considered the practice of getting 
up at the time of lighting of candles and lamps in the evening as 
obligatory.” Vol. II, p. 261. 

Another Muslim, writer, Ghulam Basat, who wrote the ‘ Tarikh - 
i-Mamalak-i-Hind ’ in 1196 A. H. (1782 A. D.) also says that in 1579 
A. D. several Pasis influenced Akbar to such an extent that he gave 
up Muhammadanism. 

Did Akbar really Become a Zoroastrian ? 

From certain historical facts we can come to the conclusion that 
Akbar did really become one of the Zoroastrian fold. First is the 
question of his putting on the Sudreh and Kusti. 

Dastur Erachji Sorabji Meherji Rana in his Mahyar Nama 
composed on day Shehriwar, month Khordad A. Y. 1250, on p. 52, 
makes the following statement: 

“ When the King got convinced of the Religion Zaratusht Spitman, 
he put his faith in him from the bottom of his heart and put on 
Sudreh by way of justice. On it he tied the Kusti like the Zoroas- 
trians and which he kept for a long time. Thus with Sudreh and Kusti 
the fortunate King sat on the throne surrounded by his favourite 
courtiers.” 

Referring to Badaoni we find that while giving an account of the 
24th year of Akbar’s reign (1579-80 a.d.) he makes a statement 
about Birbal recommending Sun-worship to Akbar. Just at the end 
of that paragraph Badaoni inserts this sentence. 

He also recommended the Qashqah and Zonnar. Now, referring 
to Steingas we get the following note on Zonnar: 
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“ A belt (particularly a cord worn round the middle by the 
Eastern Christians and Jews and also by the Persian Magi) the Brah- 
manical thread.” 

Looking to the contest of Badaoni’s passage, we can see that he 
does not talk of Brahmanical rites but only refers to Birbal’s talk to 
Akbar on Zoroastrian religion. Besides, in those days Zonnar meant 
simply our Zoroastrian Kusti, though later on it came to be applied to 
the sacred thread worn by different races. Thus, the Farhang-i - 
Jahan-giri , which was written in Akbar’s reign, gives us the true 
meaning prevalent in those days, of Zonnar: It says : N Zonnar—a 
thread worn by Fire-worshippers.’ 

I am giving only an extract from an article in 4 The Advocate of 
India,' Wednesday, January 17,1900. The sum and substance of it is 
that the late Sir Henry Yule published Struynsham Master’s (Gov. of 
Surat) letter for the Hakluyt Society. Streynsham Master makes this 
statement: 44 Akbar, according to Portuguese accounts was invested 
with the sacred thread and girdle.” 

Akbar Adopts the Zoroastrian Calendar 

He reformed the Calendar and adopted the Zoroastrian with the 
14 Zoroastrian Festivals. Parsis have custom to hold festival on each 
day whose name corresponded with that of the current month. Far- 
wardin was adopted by Akbar as the first month of the Ilahi year 
and also of the 19th day of every month. So the 14 festivals were 
as follows : 

19th of Farwardin ; 3rd of Ardibehesht; 6th of Khordad ; 

13th of Tir; 7th of Amardad; 4th of Shahrivar; 16th of 
Maher; 

10th of Aban ; of Adar ; 8th, 15th, and 23rd of Deh ; 

2nd Bahman ; and 5th of Aspandarmad.— Blochmann, Ain- 
i'Akbari , Vol. I, p. 276. 

This Parsi Calendar was continued till the reign of Aurangzeb 
who in the 2nd year of his reign abolished it. Khafi Khan, the Court- 
historian of Aurangzeb says the reason : 

44 As this resembled the system of the fire-worshippers, the 
Emperor in his zeal for upholding Muhammadan rule, direct¬ 
ed that the year of the reign should be reckoned by the Arab 
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lunar year and months— Muntakhab-ul-Lubab, Elliot and Dowson, 
Vol. VII, p. 23L 

Dastur Meherji Rana :— 

Akbar in his inquisitiveness about Zoroastrian Religion invited 
to his Court some prominent Farsi theologians who came in a 
Mission from Naosari (Vide Badaoni’s statement quoted above). 
Unfortunately neither Badaoni nor any of the earlier Muslim his¬ 
torians of Akbar’s time give us any information as to who were 
the members of this Mission. About Dastur Meherji Rana a serious 
controversy arose when the late Sir Jivanji Modi wrote his 
memorable work Pars is at the Court of Akbar and Dastur Maherji 
Rana where he has thoroughly thrashed out this ambiguous problem 
in the most scholarly manner. In the Kasse-e-Atash-Behram-e - 
Naosari (written in 1135 a. z. or 1725 A. d.) Dastur Shapurji 
Maneckji Sanjana gives us this information about the meeting of 
Dastur M. R. and Emperor Akbar. 

“ At this time, the Dasturan Dastur whose name was Sohrab, 
.the brilliant-faced, whose pedigree is from Dastur Mahyar, whose 
father was the good Rana. He had been to Shah Akbar and had 
.given him many proofs of the religion (of Zoroaster).’’ 

Life of Dastur Meherji Rana 

Dastur Kaikobad Mahyar, son of Dastur Meherji Rana wrote a 
Petition and Laudatory Poem, (published by Dr. Modi) where on 
<p. 157) he gives an account of his father. From it we gather that the 
father of Dastur Meherji Rana was known as Rana Jeshang; his 
mother was called Rani. They lived at Naosari. On roz Shahrivar,- 
mah Meher, year 905 A. Y. (1536 A. c.) a son was born to them who 
was named Mahyar : Early at the age of 6 he was taught Avesta and 
at 7 was invested with Sudreh and Kusti. At 14, he passed the 
degree of Herbadhood and Martabhood. At 15 he was married to a 
respectable girl ’named Asi. He followed the profession of a Mobed 
and engaged himself in agriculture. At the age of 43 he started from 
Naosari on roz Hormuzd mah Khordad and after a tedious journey of 
40 days he reached Delhi and took part in the religious discussions in 
4 Abadat Khana.’ Akbar became pleased with him and gave him a 
grant of 200 ‘ vighas ’ of land in Parchol, about 2 farsangs from 
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Naosari. J. H. Gardiner of the Statuary and Gravity Co. in his 
prospectus in about 1900 recommends the idea of commemorating this* 
grand meeting between Akbar and Dastur Meherji Rana. ‘ A grand 
panel could be erected to immortalize the meeting of the Moghul 
Emperor Akbar and the illustrious Dastur (High Priest) Meherji Rana r 
whose name is a household world in every Parsi family.” 

Mahyar (Dastur Meherji Rana) died on roz Daepadar, mab 
Asfandar-mad, year 960 A. Y. (1591 A. C.) aged 53— Dastur Kaiko- 
bad's Petition and Laudatory Poem by Dr. J. J. Modi, p. 165. Dastur 
Erachji in his Mahyar Naina , couplet 1351 gives the date of Dastur 
Meherji Rana’s death as 1593 at the age of 63. He left 3 sons named 
Hirji, Behram and Kaikobad— Mahyar Nama, p. 86. Dastur Kaikobad 
after his father’s death received 100 more bighas of land. 

Akbar Honours Christianity: Akbar’s First Contact 
with the Portuguese 

It was about 1573 when Akbar was busy with the seige of Surat 
that he was accosted by a Portuguese Mission from Goa under the 
leadership of one Antony Cabral. We know nothing of the result of 
this meeting except that Akbar was impressed by their courtesy. In 
1577 we hear of one Pedro Tavares, 4 commandant of Satgaon ’ (in 
Bengal) coming to Akbar’s court with his wife. Through this Pedro,, 
another priest called Julian Pereira (also in service at Satgaon) was- 
introduced to Akbar at Fatehpur Sikri in March 1578. It was* 
this Julian Pereira who ‘occupied himself largely in exposing the 
errors of Islam ’ and who ultimately turned Akbar’s mind from 
Islam.—Sir Edward Maclagan, The Jesuits and the Great Mogul , 
1932, p. 23. 

It was in 1580 that the First Portuguese Mission arrived at 
Akbar’s court. It consisted of Father Rudolf Aquaviva, Father Antony 
Monserrate and Father Francis Henriquez. ‘ Heriquez ’ was a Persian 
by origin, a native of Ormuz and a convert from Islam,—Maclagan* 
The Jesuits and the Great Moguls 1932, p. 25. Monserrate was a 
Spaniard from Catalonia, and Rudolf Aquaviva, the leader of the 
Mission, and Italian, son of the Duke of Atri and nephew of Claud 
Aquaviva who later on became General of the Society. This Mission 
came with a definite aim of converting Akbar as previously they had 
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succeeded in converting ‘ the King of the Maldives,’ ‘ a near relation 
of the King of Bijapur ’ and also the grandson of the King of Bijapur.. 
About the Second Mission we have no definite information. It con¬ 
sisted of Edward Leioton and Christopher di Vega. The Third Mission* 
came in 1595 A. d. and consisted of Father Jerome Xavier, grand' 
nephew' of Saint Francis. Father Emmanuel Pinheiro and Brother 
Benedict de Goes. Of these only Rudolf Aquaviva is mentioned ins 
the Akbar Naina , Vol. Ill, p. 254. 

Tradition about Akbar’s Christian Wife 

Blochmann, in his notes on the Ain4-Akbari states that Akbar had 
an Armenian wife. He quotes as his authority the Tuzuk-i-Jahangiri,. 
but on referring to that passage there we find that Akbar merely gives- 
a daughter of an Armenian (who was in service of his Harem) to- 
Sikander, Father of Zul’qarnain. Father Corsi informs us (in 1626> 
that Zul’qarnain having no mother was * brought up in the Royal 
House by one of the queens whom he called Mother and King Akbar 
he called Father ’. But this is unreliable for our purpose. Mr. Frederic 
Fanthome of Arga published a book called Reminiscences of Agra in- 
1894 where he states of one Mary, the Queen of Akbar, and daughter 
of one Martindell or Martingall. In 1907 Mr. Ismail Gracias published 
a book at Novagoa, called 1 Una dona portugueza na Corte de Grao 
Mogol , and C. A. Kincaid published in Bombay in 1908 a book 
called The Tale of the Tulsi Plant . Their version is that a girl named 
Maria Mascarenhas was sent to the East as wife of a Portuguese 
official but unfortunately she w r as captured by the Dutch and sold in 
Surat to the Moguls one of w r hom brought her to Akbar who took 
her as his wife. This resembles the story of Khusro Parviz acquir¬ 
ing the ‘wind-driven treasure’ (Ganj-e-bad-Avard). Perhaps the 
misunderstanding may have arisen from the fact that Hamida 
Banu, Akbar’s mother was called “ Maryam Makani ” and Ak¬ 
bar’s Hindu wife (Jehangir’s mother) w r as called “Maryam-Uz- 
zamani.” That way there were so many buildings bearing Chris¬ 
tian names e.g. * Maryam Ki Kothi ’ at Fatehpur, ‘ Roza Maryam ’ at 
Sikandra, etc. 

Picture of Lala Balaqi Das . This man was the proprietor of the 
Muir Press in Delhi. He gave a piture to Nawab Mirza Akbar Ali,. 
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Prime Minister of Karauli (died 1910) who passed it round to his 
:grand-daughter, the wife of Prince Bakhtiyar Shah at Calcutta. In 
this picture Akbar is represented sitting by the side of a lady (with a 
cross on her necklace). Another picture resembling the former was 
also owned by Lala Balaqi Das, a copy of which is in the Library of 
L. Sri Ram of Delhi. Both these pictures bear no authenticity as has 
been very ably proved by Sir Edward Maclagan in his The Jesuits 
and the Great Mogul , pp. 157-160. 

Churches Under the Moguls 

About 1599, a small church was built at Agra in accordance with 
a Farman of Akbar permitting the Fathers to build a Church— Father 
Felix in Agra Diocesan Calender , 1907, p. 204. In 1604, another 
bigger church was built in Agra for which Prince Salim contributed— 
Payne, Akbar and the Jesuits , 1926, p. 191 . In 1597, a chapel was 
built at Lahore in accordance with the request from the members of 
the Third Mission. It was opened on Sept. 7, 1597—Payne, Akbar 
and the Jesuits , 1926, p. 75.—Wessels, Early Jesuit Travellers in 
Central Asia , 1924 p. 283. A church was built at Patna by the 
intercession of Muqarrib Khan in 1620 ; at Sambhar in Rajputana by 
the favour of Mirza Zu’lqarnain in about 1648; at Jaipur by the 
generosity of Raja Jai Singh (1699)—Maclagan, the Jesuits and the 
Great Mogul , pp. 324-25. 

Akbar’s Reverence for Christianity 

In 1590 when the Fathers celeberated the feast of the Assump¬ 
tion Akbar caused a throne to be erected whereon he placed the picture 
of the Virgin ; he and all his courtiers bent down on their knees and 
kissed it. He used to enter the chapel without his turban and fall 
upon his knees and pray like a Christian. Badaoni gives us the 
following information : 

“ Having assured himself of the truth of Christianity, he favour¬ 
ed the Christian Nation and ordered Prince Murad to take a few 
lessons in Christianity under good auspices and charged Abul-Fazl to 
translate the Gospel. Instead of the usual Bismillah (at the head 
of the Prince’s lesson) the following line was used: 4 O whose 
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name is Jesus Christ, and Shaikh Faizi added the second couplet 
* Praise be to thee, there is none like Thee, 0 He! ’ ” Badaoni , 
Vol. II, p. 260. 

To the Fathers he showed great respect and gave them every 
facility. When Monserrate fell ill, Akbar paid him a visit. He would 
not allow them to remain uncovered in his presence and in public he 
used to walk with Rudolf with his arm round the latter’s neck— 
Monserrate-Commentaries. 

Was Akbar Sincere in His Belief in Christianity 

Father Catrou writing of the First Mission says, “ Akbar seemed 
to have countenanced, for a season, the cause of Christianity from a 
principle of curiosity only .”—History of the Moghul Dynasty , p. 113. 
Further on, on p. 116 the same writer says : “ It was easy to perceive, 
that the chief object which the prince had in view, by inviting to his 
court Jesuits from Goa, was by their means, to establish an inter¬ 
course of commerce with the Portuguese, and to gratify his eager 
desire to become acquainted with the sciences of Europe.” The 
Portuguese at Daman and Div had been causing trouble. They 
intercepted the pilgrim ships to Mecca and created great inconveni¬ 
ence to them. War was carried on with the Portuguese at Daman 
over the question of Butzaris (Bulsar) which Gul Bedan Begum 
{Akbar’s aunt) had given to the Portuguese. The object of this gift 
was that* from Surat she was to go to Mecca for a Hajj and in order 
to ensure her safety she thus pleased the Portuguese. But after her 
return from Mecca she demanded back Bulsar. The Moguls made a 
■sudden attack on a Portuguese fleet under Jacobus Lopezius Coutignus 
and being taken captives, they were treated shabily. Again, Qutub- 
ud-Din of Broach with an army of 15000 attacked Daman and was 
firmly resisted by Martinus Alfonsus of Melium, Governor of Daman, 
Fernandes of Castrium, Governor of Xeulum, Emanuelis of Sal- 
danha, Governor of Bassainum, and Fernandes of Miranda Admiral 
of the royal fleet, but they were defeated with heavy losses. The 
preparation for this fight had been carried on long since when arms 
and ammunitions were passed round to Div in bales of cotton. Now 
let us remember that all this happened just when the Missionaries 
were before Akbar who was all the while questioning them about 



124 


TENTH ORIENTAL CONFERENCE 


Daman .—Commentary of Monserrate f translated from original Latin 
by J. S. Hoyland and annotated by S. N. Bannerji, 1922,. 

pp. 166-168. 


Akbar Studies Hindu Religion 

Abul Fazl, the Prime Minister of Akbar, gives us a detailed list 
of the prominent men who visited his Court and among them we find 
the names of three Jain-‘gurus’ viz . Hiravijaya Suri, Vijayasena Suri 
and Bhanucandra Upadhyaya. Hiravijaya was sent to Akbar’s Court by 
Shihab Khan, Viceroy of Gujarat, on the former’s order. When Akbar 
met him at Fateh pur he, as a mark of favour and respect, released 
prisoners and caged birds and forbade animal slaughter and also left 
off his favourite sport of hunting and took to fishing. The famous 
temple of Adis'vara on the holy hill of Satrunjaya near Palitana in 
Kathiawar was consecreted by Hiravijaya in 1590 and bears on its 
wall, an inscription in Sanskrit, giving details of Akbar’s generosity.— 
V. Smith, p. 166. In 1593, another Hindu 4 guru ’—Siddhicandra 
visited Akbar at Lahore. We also get names of 2 more of these Jain 
‘gurus’—Santicandra and Jincandra. Santicandra was at Court 
till 1587, and wrote 4 a turgid encomium ’ (. Kriparasa-Kosa ) on Akbar- 
Jincandra is crowned with the honour of 4 converting Akbar to the 
Jain religion.’ Akbar also associated with the Sikh Gurus: He is- 
reported to have, on one occasion visited Guru Amar Das (1552-74) 
at Goindwal, 4 dined with him and received a dress of honour.’ Guru 
Ram Das (1574-81, son-in-law of Guru Amar Das) was also held in 
high esteem by Akbar. Guru Arjun (1581-1606) who compiled the 
Granth Sahib was accused of degrading Muhammadan saints and 
Hindu gods. Thereupon he sent Bhai Budha and Bhai Guru Das 
with the Granth to Akbar who after making a thorough investigation 
gave his verdict in favour of Guru Arjun.—Editor’s Introd. to the 
Commentary of Monserrate, p. V. On Roz De, Mah Khordad, 38th 
Regnal year (26th May 1593 A. D. or 5th Ramzan a. h. 1001) Akbar 
issued a Farman forbidding slaughter or shikar of peacocks in the 
neighbourhood of the Paraganah of Mathura, Sahar, Mongotah and 
Od.— Imperial Farmans , trails . in Eng ., Hindi and Gujarati by 
K. M. Jhaveri, Farman IV A. On the 29th of Jamadi the Second 
A. H. 985 (Friday 13th Sept. A. D. 1577) he issued another Far 
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man in favour of Vithaldas.— Far. 7 —Imperial Farmans —Jhaveri. 
On 3rd of Safar, a. h. 989 (Thursday 9th March a. d. 1581) 
another Farman was issued in favour of Vithalrai—Far. 2—Imperial 
Farmans Jhaveri. Badaoni informs us about Akbar’s assuming 
marks of a Hindu : 

“ On the festival of the 8th day after the sun’s entering Virgo in 
this year, he came forth to the public audience-chamber, with his fore¬ 
head marked like a Hindu and he had jewelled strings tied on his 
wrist by Brahmans by way of a blessing—it became the current 
custom also to wear the Rakhi on the wrist.” Badaoni, Vol. II, p. 261. 

Akbar also took the daughter of Raja Bihari Mall, the chief of 
Amber or Jaipur (in Rajputana) who later on became Jehangir’s 
mother. In 1570 he married princesses from the Rajput States of 
Jaisalmir and Bickaner. In 1584 A. c. Prince Salim (Jehangir) was 
married to Raja Bhagwan Das’ daughter. Dr. Beni Prasad writing 
of these matrimonial alliances says ‘ It secured to four generations of 
Mughal Emperors the services of some of the greatest captains and 
diplomats that mediaeval India produced.’ 

.Did Akbar Desert Islam? 

Badaoni gives us a list of Akbar’s profane deeds : 

(1) Destruction of Mosques. 

“And schools and Mosques were pulled down and most of the 
people returned to their native place; and their unworthy sons who 
remained, in course of time, made themselves notorious by their mean 
conduct.” Vol. II, p. 274. 

(2) Shaikhs and Fakirs driven out. 

“ And similarly (in 1581-2) a large number of Shaikhs and Fakirs 
were exiled mostly to Kandahar, and exchanged for horses.” Vol. II, 
p. 299. 

(3) Public prayers and the Azan abolished. • 

“ At this time, joint prayers and the Azan which he used to say 
five times in the court were set aside.” Vol. II, p. 314. 

(4) Names like Muhammad, Ahmad and Mustafa prohibited. 

“ Names like Ahmad, Muhammad and Mustafa and the like were 
forbidden to please the hearts of the Kafirs outside and daughters of 
the people of the Harem inside.” Vol. II, p. 314. 
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(5) Man to be buried with head eastwards and feet westwards. 

“ And another reform was that they should bury the dead with 

his head to the east and feet to the west; and he (Akbar) also followed 
the same manner while going to sleep.” Vol. II, p. 375. 

V. Smith (P. 219) says ‘ this rule had the double purpose of 
honouring the rising sun and offering an insult to Muhammadans who 
turn towards Mecca which lies westwards from India.’ 

(6) Beards to be shaved. 

“ And he greatly exhorted people to shave off their beards and 
this custom became current and every Tom, Dick and Harry who 
shaved off his beard brought forward arguments that beard gets its 
nourishment from testicles.” Vol. II, p. 375. 

(7) Prophet’s miracles ridiculed : 

“ One night in the presence of Fath-ullah, he said addressing 
Birbal, 4 How can reason accept the story that a person can go, in one 
moment, with such a heavy body of his, to the heavens from his bad, 
and converse with God and his bed still remain warm till he returns; 
and people believe this.’ And similarly he ridiculed the ‘ Splitting of 
the Moon ’ and other miracles and having raised up one leg he demon¬ 
strated to them saying ‘ It is not possible that we,can stand until our 
other leg also remains on the ground-what nonsense is this ? ” Vol. II, 
pp. 316-17. 

In short, Badaoni gets very wild at Akbar’s apostasy and 
cries out: 

“ O you talkative fellow who for the sake of a few mean 
persons, 

Has fallen off from the True Religion, led away by force 
of arguments, 

What wrong have you seen in the Sunnat that you have 
taken side of the irreligious, 

What fault is there of Quran that you have turned to this 
present world.” 

Now, we must remember that Badaoni was a fanatic type of 
Mulla and wrote, as Prof. Max Muller says, ‘ with an undisguised 
horror of Akbar’s religious views.’— Introd. to the Science of Religion , 
1882 ed. p. 209. His ‘book was kept secret and according to a state¬ 
ment in the Mirat-ul-Alam it was made public during the reign of 
Jehangir.’—Blochmann, Ain-i-Akbari f Vol. I, p. 104. Note 2. 
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What the Jesuits say about Akbar’s Repudiation of Islam 

The Jesuits in their letters definitely tell us that both at the time* 
of the First Mission (1580-3) and also of the Third Mission (1595) 
Akbar had utterly no feelings for Islam. ‘The King/ informs Father 
Xavier, 4 has utterly banished Muhammad from his thoughts (sbandito* 
da se a fatto Mahometto ).” In the Commentary of Monserrate, p. 29* 
we are given to understand that 4 in his dining-hall he had pictures of 
Christ, Mary, Moses and Muhammad ; when naming them he showed' 
his true sentiments by putting Muhammad last; for he would say 
4 This is the picture of Christ, this of Mary, this of Moses and this of 
Muhammad.' Father Pinheiro also informs us: 4 This king has* 
destroyed the false sect of Muhammad, and wholly discredited it. In 
this city, there is neither a mosque nor .a Koran—the book of their law;. 
and the mosques that were there have been made stables for horses 
and storehouses.’—V. Smith, p. 262. 

Akbar Was a True Muslim 

We are informed by Sir Thomas Roe, writing from Ajmer in 
1616, that Akbar died 4 in the formal profession of his sect ’— The 
Embassy of Sir Thomas Roe , ed. by Foster, Hakluyt Society, 1899. 
On the other hand the Jesuits say that when he was breathing his last 
his Muslim friends and relatives asked him to recite the Kalma ’ where¬ 
on he gave no sign save that he repeated the name of God. 4 But 
again, Jehangir in his Memoirs states that he recited the Kalmat-ush- 
Shahadat after the Mufti, Miran Sadrajahan-Tw^^-z-y^/ia^/rf, trans. 
Major Price, pp. 75-76. Jehangir informs us that Akbar 4 never for 
one moment forgot God,’ and regularly performed his prayers 4 times 
a day. Father Antony Botelho writes in 167 that the Adil Shahi 
Sultan of Bijapur, on one occasion, asked him point-blank 4 Is it true 
or not that the great king Akbar died a Christian ? ' The Father re¬ 
plied 4 Sire, I would to God it had been so, bu^ he kept us deluded 
with such hopes and died in your sect of Muhammad.'—Maclagen, The 
Jesuits and the Great Mogul , p. 64. His faith in the Khwajah of 
Ajmer and Shaikh Salim Chishti of Fatehpur Sikri as also his devotion 
to Sheikh Farid Shaker Ganj whose shrine at Ajodhan in the Punjab 
was an object of his annual pilgrimage are all glaring proofs of his 
strong faith in Islam. 
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Conclusion 

The Din-Ilahi was a master-piece of Akbar’s political diplomacy 
through whose medium he sought to bring about a harmony between 
the ‘ cow-preserving and cow-eating ’ communities of India and if his 
policy had been followed to-day the Congress and the Muslim League 
would have stood hand-in-hand at this critical juncture of India’s 
.political throes. 



INTERPRETATION OF SOME AVESTAN AND 
PAHLAVI WORDS 

By Ekvad M. F. Kanga, B.A. (Hons.), F. C. I., F. R. E. S., 

Bombay 

In this paper I have selected only a few words from Avesta and 
Pahlavi texts which have not been correctly understood and explained 
by scholars in the field of Iranian studies. As it is difficult to re¬ 
produce the orthographical peculiarities of some Pahlavi words and 
their variants in transcription, I have taken recourse to the system 
followed by Prof. Bartholomae in his Altiranisches Worterbuch. A 
stroke (1) is always reproduced in this system by n, a courve (*) ) by d, 
Av. s by dd and Av. sh by da, whereas other letters of the Pahlavi 
-alphabet retain their Avesta value. The words under discussion are : 

(i) Pat dat n-Ddtistan i Dcriik , Pursishn VII, 2-4. 

(ii) Zartosht i hprnbd— Namaklha i Manushchihr II, Ch. I. 13. 

(iii) Nada’ aann— Namaklha i Manushchihr III, Para 1. 

(iv) Pem-e va mandum-e aparon—Pahlavi version of Ohrmazd 

Yasht § 2 and 4. 

(v) Avesta ajastacha in Vanant Yasht . 

(vi) Srosh yasht royishman shap. 

<vii) Ttr yasht, para 1. 

My aim in this paper is not to enter into the etymological discussion 
of these words or paragraphs but to give their correct readings and 
interpretations. 

I. Pa datn: 

This phrase occurs in the Pahlavi Text Ddtistdn i Dlnlk, 
Pursishn VII, 2-4. Dr. West reads the expression “ pavan dado ” 
and translates by “ by design ” (S.B.E. Vol. XVIII, p. 27). Both 
his reading and meaning are incorrect. Ervad Anklesaria and 
Ervad Bharucha translate the phrase as “ according to law.” (Dd. trans¬ 
lated in Gujarati by Anklesaria and Bharucha, pp. 23-24.) No doubt^ 

9 
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the word can be read 4 pa dat ’ and can be translated “ as a rule,” but 
here this meaning does not suit the context well. I read the phrase as 
4 pa yat ’ and take it to be an abbreviated form of the word yatak-go 
/3lh or yatak-go /3, Paz. Zadangoi, meaning 4 intercession, mediation.’ 
It is derived from yatak, Av. yata—(orig. past part. pass, of V ~ yam-t o 
hold), portion or share and go Ih or g5 /3 from inf. guftan , to speak. 
Thus the word may mean lit. ‘ speaking of the share of some one.’ 
Dastur Hoshang Jamasp prefers to read it dadan-gublh in spite of the 
Paz. Jadun-gobI, meaning thereby, asking or recommending another 
to do a certain meritorious work on one’s behalf, when he is unable to 
do so himself ” (Vide, Glossarial Index of Vendidad , p. 120). Haug and 
West read datogub (trad. Jadangob) and take it to be adj.and translate 
“speaking Justice, pronouncing the law, arbitrating, mediating” 
deriving from dat8, law and gub crd. of guftano. (Glossary and Index 
of Gosht-i Fryano , etc., by West and Haug, p. 180.) Avesta word 
tiX^o-vachao in Pahlavi version of Aiwisru flrima Gah, 8, is trans¬ 
lated by 44 milya yamalalun ” (Ir. sa^van go /3), which is further ex¬ 
plained by the gloss 44 yatakgd/3lh kunandak ” meaning 4 mediators, 
intercessors.* Sometimes the word yatak is found without any pre¬ 
position ; eg., yatak i shmak, lit. your share, i.e., for your sake; yatak i 
shmak ba7anan, for your Majesty’s sake. What is then the Paz. equi¬ 
valent of yatak. It is 4 Jada ’ which lit. means 4 a path, a road.’ Note 
that the Pahlavi translator of Patet PashJmdmh curiously translates 
44 jada ra ” by 44 frazandan,” as though the word is derived from Pahl. 
Zatan, to be born. Vide, Zand-i-khfirtak Avistak by Ervad Dhabhar 
pp. 75 and 77. Its Pahl. equivalent is bahr, Pers. bahr. The etymo¬ 
logy of the word is doubtful, cf. Hubschmann Pst. 33. Sometimes in 
Matlkan i Hazar Datistan we find the word w r ritten 44 bar; ” cf. 
Mh. D. 60, 3, 5. I give below the text and my translation of Pursishn 
VII, 2-4 : 

Text : Passo^i/ e khu : ka kas oy i be vitartak raS, pasach be 
vitlrishnlh kirpak kQnet, agar oy i be vitartak—andar Zlvandaklh an 
kirpak ne framut, api-sh ne handarzenet, ne ban kart, api-sh ne-ch pat 
ydt but, aSak-sh be 6 trazuk ne shavet ne raset. . . . che an i pat 

ydt i hach kas ^veshlhet pat patgirishnlh hach kas x y eshihet ; ka-sh ne 
pat ydty a8ak-sh ne patgirishnlh baw et. Agar an kirpak 5y vitartak ne 
framut ut api-sh ne-ch handarzenit, be-sh pat ydt hamdatistan bat, an 
andar Zlvandaklh kanihat aSak-sh pa satush be 6 afzan i gas raset* 
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Translation : The reply is this: ‘ When anyone does a meritorious 
deed for him who has passed av. ay, after his passing away, and if he 
who has passed away did not order that meritorious deed during his 
life-time and did not make a testament nor did he authorize it, and 
it was not even his by the intercession (of any one), then it will not 
go and will not reach him at the balance . . . for that which is 
appropriated by intercession from some one, is appropriated by the 
approval of that person; when it is not his by intercession (and 
approval of some one), then it is not approved as his. If he who has 
passed away did not order that meritorious deed and did not even 
make a testament, but he agreed to it by the intercession (of some 
one), then that which may have been done during his life-time 
reaches him in the three nights (satus) 1 for the augmentation of his 
position. 

II. Zartost i hprnbd: 

This name occurs in the Ditikar Ndmak i Manushchihr, ch. 
I, sec. 13. 2 

Dr. West reads the name “ Zaratust i apafrobd ” and translates 
“ Zaratust the club footed ” and adds in a footnote that the name 
refers to “ some recent pretender to the supreme Priestship who 
had endeavoured to conceal the deformity that disqualified him for 
that office. 3 4 His translation of this section under consideration is 
doubtful and incorrect. Ervad Dhabhar follows Dr. West. Vide 
his Gujarati translation of Ndmakihd, p. 46, f. n. 65. I here venture 
to suggest' that the word “ apafrobd ” is nothing but the corrupted 
form of Atar-frana-ba?. Hence the correct reading will be Zartosht i 
Atar-franabay. In this para we notice a reference to Zartosht, the 
son of Atar-franaba? i Farro%v-Zat, who flourished in the IXth 
century A. D. In Ch. Ill, para 9 of the First Epistle we find the 
same name written in this wise: a p n r n dd, aprnnd. I quote the 
text* as under: 

Hu-fravart hu-denan peshopaS Atar-Franabay Farrox^-zatan 
nipisht hat %vesh kartak bawih shnaset, api-sh handeman 6 chyan-vitarg 
patrastak ut arzuk i geteh kam niyazhishn bawet. 


1 For further details, see Sh N Sh., by Dr. Tavadia, p. 10. 

2 See NM, ed. by Ervad Dhabhar, p. 57. 

8 See S. B. E., Vol. XVIII, p. 329, f. n. 2. 

4 See NM. ed by Ervad Dhabhar, pp. 13-14. 
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I translate the quotation thus : 

The Saint Atar-Franabay, son of Farroyy-zat, the religious leader 
of the faithful, wrote : 4 know that a great reception is ordained at the 
Bridge of the Separator for him who recognizes the consequences of 
his own actions and he will have little need of earthly desires.’ 

Dr. West reads this name as “ Her-Frovag ” and says in a foot¬ 
note that Atur-Frobag is probably intended and that the names * Atur ’ 
and 4 Her ’ are synonymous, both meaning 4 fire.' 1 This Ata-Frana-ba\ 
was the son of Farro%i/-zat, who had been the leader of the faithful 
after the death of his father in Eran and had embraced the faith of 
Islam in the reign of Khalifah Mutawakkil. For the sake of clearness 
I give below the text and translation of sec. 13, ch. I under discussion : 

Sahom ku shmak apar en her ander yvat ogon vas hed chegon 
Zartosht i Atar-Franabay ka snashaklha vinart; hach-ash Atar-Franabay 
X^at kaslhet; api-sh be o nipisht ku musalmanan ka-shan asnut, aSak- 
shan nevak pasandlt. Ut sazekan passoyy nipisht ku atan er dur-ich 
nihat he, a8ak-shan veh-ich pasandlt he. 

I give the translation of the above-mentioned section : 

I feel that you are as much (bent) upon this substance within 
yourself as Zartosht, son of Atar-Franabay when he deliberately 
renovated it; Atar-Franabay is belittled on account of it. He 
wrote : 4 When the Musalmans heard (of this), they approved it well.’ 
And the people of Rae wrote a reply : 4 when you have laid the ordin¬ 
ance too far, they, too would have approved it well. 

III. nadaaann: 

These words occur in the Third Epistle of Manushchihr Goshna - 
jam, paras 1 and 5 of Ervad Dhabhar’s Edition. Dr. West has not 
properly understood this text and his translation 2 is rather obscure and 
unintelligible. Ervad Dhabhar reads 44 khaya va ahu ” and translates 
44 (impurity) relating to life and soul. Alternatively, he suggests that 
the words may be read 44 vayshishn ” meaning 4 increase.’ 3 But both 
his reading and meaning are incorrect. According to my view the 
first word written in Pahlavi like vaysh is nothing but the corrupted 
form of 4 nasak ’ due to the mistake of the scribes. The Pahl. word 
nasak, av. nasu, Paz nasa Gr. nekros, means 4 dead matter, dead body, 

1 See S. 7i. R. Vol, XVIII, p. 289, f.n. 2. 

J See S. B. E., Vol. XVIII, p. 59 for the translation of Dr West. 

3 Vide , p. 74, f.n. of Ervad Dhabhar’s Translation of Nitmaktha. 
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corpse.’ The second word which is read by Ervad Dhabhar as “ ahu ” 
should be read han and may be compared with Pah han, av anya-, 
Old Pers. aniya-meaning ‘ the other Hence the correct reading of 
these words will be nasak ul han rlmanih,’ meaning * Contamination 
and other pollution. Similarly in sec. 4-5 of the same Epistle, the 
word khaya ” and its variant “ va%sh ” should be read ‘ nasak.’ I 
give below the transcription and translation of the relevant 
portions of the Third Epistle wherein the words in question 
occurs. 

Text : Man Manushchihr Goshnjaman, Pars ut Kirman rat, be 6 
ashnovishn mat ku pat ast kostak i Eran-shahr Oyshan ke nasak ut han 
rlmanih Ogon chegon ander den pi^ak — shoSisnlh vichlrenlt estet 15 bar 
pat gomez ut evak bar pat ap hame shoSend ^vesh tan pat pak hame 
darend ut 6 ap, atash ut patiyaplh, barsom, patmanak i patiyaplh hame 
shavend eton hame go /Send ku Zatsparam Goshnjaman en eSvenak 
s'odishn framut dasto /Sasan. 

Noklha-ich nipisom ku : man hach den vichlr dasto/Saran chashta- 
klha poryotkeshan kartak akaslh sahishn Og5n ku shoSishn i hach 
rlmanan hach mas rlmanih i pat nasak u than getehlk patveshakih i 
bawend an ast i pat %yarrah i amarakan ashnaklha ut barashnum pat 
pe%ak-ic ^anlhet. 1 

Translation: It has come to the hearing of me, Manushchihr, 
Son of Goshnjam, the spiritual-leader of Pars and Kirman, that there 
are in the directions of the City of Eran those who are purifying fifteen 
times with' bill’s urine and once with water the Contamination (nasak) 
and other pollution just as is decreed in the Religion regarding 
Bareshnum Ceremony (pexak-shoSishnlh), are holding themselves as 
clean and are going to the water, fire, ceremonial objects (patiyaplh), 
Bersom twigs and the implements of ceremonial cbjects, are saying 
thus: ‘ Zatsparam, son of Goshnjam, ordered the priests this mode 
of ablution.’ 

With-a-fresh-start I write: my opinion from the knowledge of 
the mandate of the Religion, of the teachings of the high-priests and 
of the usages of the foremost leaders of faith is such that the ablution 
of those contaminated owing to great contamination which they 
incur by means of dead matter (nasak) and other earthly infection is 

1 Ervad Dhabhar gives “patash dakya ” vide. NM. p. 92. I read 'patves'kih* 
deriving it from Av. paiti and vaeshah—sb. n. place of rottenness, corruption, cf. 
patv [e] s'ak, patv [e] s'ak, in Dd. Pursishn XVI. 13. 
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that which is well-known as the glory of the populace and is called 
the Bareshnum with (the stick of nine) knots h . . . 

IV. Pem-ut Mandum-e Aparon : 

This phrase occurs as a gloss in paras 2 and 4 of the Pahlavi 
version of Ohrmazd yasht. In para 2 MSS. U 1, D, MF1 give the 
variant ‘ mandum ’ instead of mandum-e and Mss. MF2 and U4 omit 
the word ‘aparon’. In para 4 Ms. D actually gives bem i for pem-e 
and Mss. Ul, D, E and MFI all give ‘ mandum ’ instead of ‘ man¬ 
dum-e ’ as edited by Ervad Dhabhar, and Mss. U4 and MF2 omit the 
word ‘ aparon.’ Taking these variants into consideration it will be 
seen that the text originally must have “ pern ut mandum.” The first 
word pern is equivalent to bem, Skt. bhlma, Av. vaema-, meaning ‘ fear.’ 
This meaning is made undoubtedly clear by one Ms. which actually 
gives ‘bem.’ Prof. Bailey in the BSOS , Vol. VIII, p. 1155 reads 
the word “plm” and compares it with Skt. plyati “ abuses.” He 
translates it by “ pang ” and cites the phrase ‘ garan pirn i hac marg ’ 
i.e . grievous pang of death as an instance, c/. A Vn. 1. 20 : purpem, 
meaning ‘ fearful, frightful.’ In the Glossary and Index of the Pahlavi 
Texts of Ardd Vircif and Hadokht Nask , the authors remark.that 
“ both reading and meaning are doubtful, as the word is written padam 
in H.6. and ‘ fear ’ is elsewhere always written blm ; whilst plm stands 
for pern (Z. paema “ Milk) ” In ch. 44, para 6 of Dcnkart Vol. XVIII 
ed by Dastur Dr. Darab Sanjana, we find the word ‘ pern,’ which the 
author reads “ paem ” and translates “ milk ” and adds a note that 
“perhaps Maidyoi-Zaremaya roghan, the immortalizing beverage given 
to righteous souls in heaven ” is intended. Both his reading and 
meaning are incorrect so far as this and the following paras are con¬ 
cerned. I give the text 2 of this paragraph and my translation of the 
same to illustrate the meaning of the word ‘ pern.’ 

Text : En-ic ku: paStaklh i oyshan hend Spltaman Zartosht ke en 
frashkart kunend andar ahvan niklritar-Oyshan hend kam bes* pa gava- 
ronlh bavandak menishn ku—ka-shan pent raset be gokarend;—ne 
oyshan bem ut azar, ut an-ich i daro7 go/3ishn i arast. Oyshan 
ra8go/3end pat ahraSlh ^vaSishnlh ke hend ahro/3. 

' For complete translation of the Third Epistle, see my booklet entitled " Manushchir 
Goshnjan and His Third Epistle " reprinted from the Sanj Vartaman Annual , 1940. 

= For the text see p. 55 of Dinkart, Vol. XVIII Ed. and translated by Dastur 
Dr. Darab Sanjana. 



SOME AVESTAN AND PAHLAVI WORDS 135 

Translation : This too (is) »hus: * They are a manifestation of 
those, O Spltaman Zartosht! who as guardians will perform this Reno¬ 
vation in the world. They, of perfect devotion, will have little 
torment through wickedness, i.e. when fear reaches them, they will 
assimilate it; they (will) not (have) fear and pain and even that which 
is false and irrelevant utterance. They speak with the desire of 
righteousness about them who are pious. 1 

The second word is ‘ mandum,’ whose Ir. synonym is chesh, lit. 

4 thing,’ object. Here it is not used in the ordinary sense of 4 thing.’ It 
seems to have been inadvertently substituted for Pahl. Chashk which 
is generally found associated with the word “ bem ” in Pahlavi litera¬ 
ture, cf '. Dd. Purisishtt XXIV, 2 : menishn giran chashk ut bem 1 i hach 
tar; Dd. XXIII-2: ut guman i apar %vesh gas andar bem i hach hamar ut 
tars ut nlhlv ut bem chashk 2 i hach pohl i cinvat rafi sohist. In Dd. 
XXIII-2 the word chashk is written in Pahlavi as p s k. From this it 
follows that the letter ‘p’ in addition to its affixed sounds f, p, w, 
stands for c as well in Pahlavi. Hence the phrase would read pern ut 
cask meaning 4 fear and dread.’ I quote below the sentence wherein 
this phrase occurs and I give my own translation. 

Text : Katar harvisten a% i astomand an i pa oX ast be-musr- 
tartom [pem ut cask ;< ] ? 

Translation : What of the entire corporeal world is the most 
effacing [the dread and fear] of conscience ? 

V. Av. ajastacha: 

I have taken this wood from Vanant yasht for discussion in this 
paper. The correct from should be vl-jastacha which may be com¬ 
pared with Pahl. Gajastak, past part. adj. meaning 4 accursed, hated ’ 
from V Jad-with vi-prefix. It is an antonym of Persian %ujastah, Av. 
hu-Justa. Ir. v. < Mid Pers, g. The Pahlavi version of this yasht 
translates it by 4 azi-dahak’ (Av. azi-dahak, zohak of the Iranian 
Epos.). In the Manichaen Fragments Azdahag is occasionally men¬ 
tioned, two being named in one passage (Muller, Handschriften-Reste , 
pp. 19-37) In Armenian literature he appears as * Biurasp Azadahak, 

1 For translation of Dastur Dr. Darab Sanjana see Dinkard, Vol. XVIII, p. 40. 

2 Note the Association of these two words Cas'k ut bem and bem cas'k, meaning 
* fear and anxiety.’ 

3 As the text stands, the phrase pem-e-ut mandum-e aparon means * fear and impious 
thing.’ Dr. Dastur Dhallain his article on “ The Pahlavi Text of the Ormazd Yasht ” 
in Dastur Hoshang Memorial , Volume , pp. 378-391, gives ‘ pem i mandum i aparon, i.e., 
fear of wicked things. In section 4, he gives the word bem instead of pem. 
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where he is identified with Astyages, ( J. Nb. pp. 47-48). In Vend 
XVIII, 37 we find the word ‘ Ajastacha,’ which the Pahlavi versionist 
translates it by ne-zadist, meaning ‘unasked, unwanted/ Prof.. 
Bartholomae in his Air . Wb. has placed the symbol + before the 
wood ajastato to indicate the corrupted form. Prof. Salemann remarks 
that the word gajastak 1 accursed ’ is the opposite of Pers. Xujastah 
and that the nearest explanation of it would be the Av. vi-Jasta. 
(Mid. Pers . Gram ., p. 33 note). In this case Pahlavi differs totally 
from the Avesta and this meaning, I think, owes to the incorrect 
reading A-jastaca in Avestan Text. I translated the Av. text thus ; 
We sacrifice unto Star Vanant, created-by-Mazda, righteous, the- 
Lord of righteousness. I sacrifice unto the powerful, healing Vanant 
who-is-invoked-by-name for the withstanding of the accursed, most 
horrible and most abominable noxious creatures of the Evil Spirit 
(Ayra-Mainyu). 

VI. Srosh yasht Royishman Shap: 

There are two yashts dedicated to the yazata Sraosha in the Avesta 
literature. One is called SrSs'yasht HaSoXt because it is taken from 
the HaSoXt Nask (Nask. XX). The designation Srosh yasht Taren* 
meaning, the Second Srosh yas't, is also given to this yas't to distinguish 
it from the Sros'yas't which is popularly known as “ Srosh yasht,” i.e.. 
the Greater Srosh yasht. Because it occurs in the Yasna, it is known 
in the Pessian Rivayets as “ Sarush-Yasht-i Izashni,” meaning 
4 Srosh yasht pertaining to the Yasna,’ One Manuscript actually 
gives the title “ Srosh yasht Yazishn.” The other Manuscripts give the 
heading “ Srosh Royishman Shap Avistak Zand.” Here the Pahlavi 
ideogram “ Royishman ” is very important and on which rests the 
correct decipherment of the title. Its Iranian equivalent is ‘ ddr,’ 
which can be read in five different ways 1 : (1) sar, (2) der (3) dll, (4) 
gll and (5) Jigar. Of these, the Iranian equivalent‘der ’ suits the 
context better. All Pahlavi scholars assert that the Semitic words or 
ideograms were never pronounced as they are written and that in 
reading a text, the Iranian equivalents have to be substituted for all 
the ideograms. Hence the correct title will be ‘ Srosh yasht Der Sap 
Avistak Zand,’ meaning ‘ Long (or large) Sros' yas't of the Night, 
Avesta and Commentary.’ This my reading and interpretation of the 

a lo!' Paht Paz ‘ & ossar y *>y En ’ ad Sheriarji Bharucha 1912, pp. 178, 179, 195 203. 
and 1 9 
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title square very well with the wellknown Gujarati Heading “ Sarosh- 
yasht Vadi.” Ervad Dhabhar re? ds the title “ Srosh yasht sar shab 1 
and translates “Srosh yasht (to be recited) at the beginning of the- 
night. He remarks that both royishman * and its Iranian equivalent 
‘ sar ’ are used in the Pahlavi language in the sense of ‘ beginning ’ and 
1 en ^ • doubt, the words ‘ royishman ’ and ‘ sar ’ have diametrically 
opposite meanings ‘beginning’ and ‘end’, cf. Pahl Text chltak 
Handarz i Poryotkeshan, last section, ‘ an i en hazarak sar ’ at the end 
of this millenium ; Sit. N. Sh , Ch. IV. 2. Sar a sar, from beginning to* 
end. I think it is due to the mistake of the Pahlavi scribe that Ervad 
Dhabhar has arrived at such a reading. Prof. Darmesteter styles it 
“ Srosh yasht si shaba ” i.e., “ the Sarosh yasht of three nights,” as,, 
he argues, the same is recited during the ceremonies for the first three 
nights after death. 2 His reading of the title and reasons adduced in 
support of it are incorrect. It may be noted that this Srosh yasht large 
is recited in the name of the dead not only during the ceremonies for 
the first three nights, but for the whole year or for any length of time 
and that it is recited generally in Aiwissuflrima Gah.* According to 
my opinion, he seems to have been misled by the Persian word ‘sar’ 
vaguely written as ‘ se.’ Ervad Kanga in Khordeh Avesta Bd Mdenr 
reads “yasht si shab” and translates “the yast of three nights.” Dr. 
Irach Taraporewalla in his Selections from Avesta, Part I, p. 72, 
says: “The same is used during the ceremonies for the first three 
nights after death, hence also the name sometimes given, “ yasht-i-si- 
shab “ or ” yast of the three night.” Both Ervad Kanga and Prof. 
Taraporewalla followed Prof. Darmesteter’s reading and meaning. 
This yasht which is borrowed from the Yasna literature, is recited 
during the day time in the Yasna liturgy conducted by well-quali¬ 
fied priests. 

VII. Tishtr yasht, Para 1. 

The Tishtr yasht is devoted to the praise of the Star Tishtrya and 
it deals with the description of the production of the rain through the 
agency of the Star Tishtrya. The first para in question has not hitherto- 
been properly understood by the Avestan scholars. This para is very 

1 See Zand-i Khurtak Avistak, edited by Ervad Dhabhar, Introduction, p. 24. 

2 Z.A.I, p. 358 and Z.A. II, p. 481 ; also see my Paper on “ The Age of Yashts,”' 
reprinted from Prof. Thomas Memorial Volume ed. by Prof. Katre and Gode. 

1 i.e. the period from sunset till midnight. The word aiwi. sruoria. n. means,, 
the coming along (of the night). Barth. Air. Wb. 
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important in as much as it is generally quoted by scholars deeply 
interested in the subject of the Iranian Calendar. (Vide, Irani Panchang 
Iranian Calendar—by M.N. Kuka). Besides it is one of the Avestan 
references for the justification of the reading Mah Batfar Nfyayishn 
.instead of the usual appellation Mah Buxtar Niyayishn. At the outset 
I venture to suggest that the words ‘maoyhmcha maeflansmcha, 
myazdemca fra yazamaide ’ should be enclosed in a square bracket to 
show that this clause is a later insertion or interpolation. This point 
•was not easily perceived by Avestan scholars and actually Ervad 
Tehmurasp Anklesaria in his yashts Edition has suggested in the foot¬ 
note the correction which runs as under: fra yazamaide (Tishtrim 
starom). The Avestan Vulgate shows countless interpolations which 
disturb the continuity of the hymns and which must be excised in the 
.interests of a more exact knowledge of Zoroastrianism. I give below the 
text of this para: Avesta ; Mraot ahuro mazdao spitamai Zaradush- 
trai: panghahe anghufluomca ratuduomca [manghemca, mae(9anomca, 
myzad-omca fra yazamaide], yat me staro xarenayuhanto hachaonte 
paracha mao nUraoyo xvareno ba%shanta-yazai soSrahe baxtarem tistrim 
ZaoSrabyo. I translate the above Avestan text in the following strain ; 

Ahura Mazda spoke unto Spitama Zara^ushtra: ‘ Thou shalt 
attend 1 2 to the Ahu-ship and Ratu-ship 3 4 [We praise the Moon, and 
(her) abode and the votive offerings.] So that my glorious stars and the 
Moon may associate, bestowing ' 1 glory hitherto upon men.’ 

I worship the Star Tishtrya, the distributor (of rains) in the field 1 , 
with libations.’ 

List of Principal Abbreviations Occurring in this Paper 

adj.: Adjective. AirWb.: Altirenische Worterbuch. 

Av.: Avesta. AVn.: The Book of Arda Virdf. 

1 Paoanghahe, S-aorist subj. mid. 2 sq., pa-to observe, to attend to. 

2 Ahu is the* Holder of the Royal Jurisdiction’ or his representative the Lord of 
Judgment; the Ratav- is the Judge who pronounces Judgment (Bartholomae). 

baxshonta, nompl mas. of Pres, part act meaning ' bestowing ’ cf, the variant 
baxshonti. If we follow the varient baxsonti, the sentence would mean thus : so that my 
glorious stars and moon may associate and bestow glory upon men. 

4 Compare Av. shoiaro-baxta*adj. Assigned to the settlements. 

■' Readers may compare the translations of Darmesteter, Kanga, Spiegel, Wolff, 
Lemmel etc. I have differed from all the scholars. I cannot quote here the various 
translations for want of space and time. 
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cf.: 

(confer) compare. 

B.S.O.S.: 

Bulletin of the School of 
Oriental Studies . 

ch.: 

chapter. 

Dd.: 

Ddtistdn i Dcnik , ed. by 
Anklesaria. 

Gr.: 

Greek. 

JNb.: 

Iranisches Namenbuch , 

Von F. Justi. 

inf.: 

infinitive. 

Mid. Pers.gr. 

: Middle-Persian Grammar 
by Salemamu 

Ir. : 

Iranian. 

MhD.: 

Miitikau i Hazdr Ddtistdn . 

lit.: 

literally. 

NM.: 

Ndmaklha i Mannscihr , by 
Ervad Dhabhar. 

pp.: 

Pahl.: 

page. 

Pahlavi 

PSt.: 

Persische Studien , by 
Hubschmann. 

Paz.: 

Pazand 

SEE.: 

Sacred Books of the East, 

Pers.: 

Persian. 

SNS.: 

Sdyasht Ne Sayest. 

sec.: 

Skt.: 

Vend. 

Vol.: 

section. 

Sanskrit. 

Vendidad. 

Volume, 

ZA.: 

Zend Avesta , by Dar- 
mesteter. 
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B. T. Anklesaria, M. A., 

Bombay 

From the Aban Yasht § 29 we learn that Azi Dahaka had adored 
the Arcdvi sura anahita in the country of Bawri, i.e. Babylon. The 
Pahlavl Bundaliishn traces his descent from Taz, brother of Hoshyang, 
and when he came to the throne occupied by Yima Khshaeta, he was 
supposed to have been a foreigner who conquered the country and 
removed the ruler from it. Being descended from Taz, he is called a 
Tazi; this term is used as the eponymous name of the Arabs, and 
hence they are called the Tazlyan. 

In the Pahlavl text, SatrThd-i-Acrdn, edited by Dastur Jamaspji 
Mlnocheherjl Jamasp-Asa, and translated by Dr. Jivanji Jamshedji 
Modi, we find the following sentence : 

4 S atyastan-i Bawlr Bawlr pa kh vataylh-i Jam kart; vas Tlr 
Apakhtar and be-bast, u marl hapt dwazdah-i akhtaran u apakhtaran 
u hashtom bahara pa yatu-y-Ih o Mitr Vawlrl benamut.’ 

Translation : 44 Babel founded the city of Babel during the reign 
of Jam ; he fixed the planet Mercury thither, and showed to the sun 
of Babel with sorcery the seven and twelve names of constellations 
and planets, and the eighth apportionment/’ 

This translation will not be intelligible without notes on the 
exegesis of words used in the text. 

The Avestan 4 b-a-w-r-i ’ is found in Atharva Veda XI, I, 31 sq. 
as 4 b-a-bh-r-i ’. The Atharva Veda 4 b-a-bh-r-1 ’ must have stood for 
4 b-a-bh-r-u the primary meaning of which is 44 brown, tawny, tan- 
coloured The epithet 4 b-a-bh-r-u ’ is applied to the horses of Indra,. 
and of Rudra. The same epithet is applied to one who is bald-headed 
through disease. A man with deep brown or red hair is called 4 b-a- 
bh-r-u-s Again, 4 b-a-bh-r-u ’ is the name of a 4 des'a \ i.e., 44 coun¬ 
try ”. The Vedic 4 b-a-bh-l-u-s-a ’ has the meaning of 44 brownish/’ 
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In the Ancient-Persian Cuneiform Inscriptions the country is 
named ‘ b-a-b-i-r-u 

In the Old Testament, Genesis XI. 1-9, we read the story of 
the Tower of Babel. From the time of the deluge the primitive men 
settled in Shinar, i.e., Babylon, after many wanderings. They had 
inherited from their ancestors one common mode of speech. Finding 
enough materials suitable for the construction of edifices, they began 
to make and burn bricks, and using the bitumen for cement, they built 
a city and a tower of great elevation. The name ‘ Babel ’ given to the 
place where the tower was erected was, according to the Genesis, due 
to the “ confusion ” of tongues, brought over themselves by the build¬ 
ers by a divine interference, the Ebraists thus deriving the word as 
being of Hebrew origin. 

The purposes to which this edifice was appropriated must have 
varied with the changes in opinions and manners which successive 
ages brought. Consecrated at first by the monotheistic children of 
the Deluge, it was used by the Sabians perhaps as a temple of the 
sun, and as the Babylonians were students of Astronomy, the temple 
was crowned by an astronomical observatory to study the stars in the 
heavens. (See Kitto’s ‘ Cyclopcedia of Biblical Literature,' 1893, 

pp. 121-122). 

According to the commonly received chronology of the Bible, the 
“ confusion of tongues ” took place a hundred years after the flood ; 
according to the Septuagint 530 years after, and according to the 
opinion of'Josephus, slightly emended by Dr. Hales 600 years after. 

From the passage quoted above, from the Pahlavi text we learn 
that ‘ Bawir ’ was the name of the person who laid the foundation of 
the city and of the tower, which were both named after him, that they 
were founded and erected during the reign of the Pishadadian King 
Yima Khshasta, in whose rule the great Deluge took place, after a 
lapse of the first 900 years of his reign. As the Avestan literature 
names ‘ Azi Dahaka ’ ‘ Bawrois dainhave ’, i.e., “ of the country of 
Bawri,” in the same way as the Sanskrit literature refers to ‘ Babhri- 
des'a,’ we can identify the ‘ Bawir ’ of our Pahlavi text with the ‘ Azi 
Dahaka of the Avestan. Perhaps he belonged to one of the races of 
giants such as the Anachim, referred to in ‘ Numbers ’ XIII. 32-33 : 
“ It is a land that eateth up the inhabitants ; ” may be he belonged to 
one of the three branches or clans of the Anachim, named Ahiman 
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(‘ Numbers ,’ XIII. 22); Compare Vedic Sanskrit ‘ Ahimanyu (“ the 
Maruts enraged like serpents ”). 

The founder of the Bawir must have been named ‘ Bawri ’ in the 
Avestan on account of the deep brown colour of his hair, on account 
of his brown, tan-coloured skin, and on account of his being bald- 
headed through the fell disease of leprosy. The word became 4 Babiru’ 
in Ancient-Pcrsian Cuneiform and was still further transformed to 
1 Bawir ’ in the Middle-Persian dialect of Pahlavl, and we find in 
Arabic, the neo-Persian ‘ babil ’ arabicised and read ‘ babul.’ 

When the long lost sacred word was re-written by Ezra in about 
398 B.c., the great restorer of the text of the Israelite Scripture and 
the interpreters took the word ‘ Babel ’ to mean “ confusion; ” in fact, 
the English word ‘ babble ’ is traceable to the Hebrew ‘ b6bel,’ the 
myth of the “confusion of tongues” had so strongly taken hold of the- 
minds of the interpreters of the Bible. 

In 1914, when I made an attempt to explain the myth of Sanha- 
vacha and Arenavacha, I had made an attempt to show that the Aryan 
star myth could only be properly explained with the help of Baby¬ 
lonian, Phoenician and Greek mythical literature. I am to-day 
making an humble attempt to show that the story of the “ tower of 
Babel ” and of the consequent “confusion of tongues ” can the better 
be interpreted from a Pahlavl work based on old Avestan texts, written 
about nine centuries after Lord Jesus. 

An interesting question of comparative genealogies may be taken 
up one day by the students of the Avestan and Israelitic Scriptures. 

I will refer only in passing to the great identity of ‘ Bawir ’ with 
Nimrod. Of course it must sound very strange to scholars to accept 
the statement of the author of the“ Satriha-i Aeran ’ that a man named 
i Bawir ’ had founded the tower named ‘ Bawir ’, i.e. “ Babel ”, as 
well as a large city named after him. The Israels knew it by the 
name of “ Shinar Let the learned outside the charmed circle of 
Iranists consider this statement as critically as they can, and see if 
they can gain some new information out of it. 

Noah is the ninth descendent of Adam. Yima Khshaeta is the 
ninth descendent of Gayomaretam. Azi Dahaka is the fourth des¬ 
cendant of Taz, who is a brother of Haoshynha and the fourth des¬ 
cendant of Gayomaretan ; Azi Dahaka, moreover, is the ninth des¬ 
cendant of Anra Mainyu (!!!), his mother Vadhagh, the eighth 
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descendent of Arira Mainyu (!!!), having been the spouse of Khrutasp, 
the third descendant of Taz. 

We have now to see the relationship between Noah and Nimrod' 
to whom the interpreters of the Old Testament ascribe the foundation 
of the Tower of Babel, and as late as in 1863, the great archaeologist 
Mr. Rich discovered the mound with remains of buildings on its ^ 
summit, which bears the name of Birs Nimrod even to-day. (See- 
Kitto’s Cyclopcedia , p. 619). Nimrod was the son of Cush son of 
Ham son of Noah, i.e., Nimrod was the great grandson of Noah, 
whereas the tie of relationship between Yima Khshaetaand Azi Dahaka' 
is that of cousins. Yima Khshaeta was the fifth descendant of Haosh- 
yanha, and Azi Dahaka the fourth descendant of Haoshyanha’s brother 
Taz. Haoshyanha, the seventeenth ancestor of Aira son of Thraetaona,. 
is the founder of the Iranian race, whereas Taz, the fourth ancestor of 
Azi Dahaka, is the founder of the race of the Arabs, the Tazlyan. 

The beginning of Chapter IX of Genesis does not mention even 
one word as to who founded the city and tower of Babel: “ as they 
journeyed from the east, . . . they found a plain in the land of Shinar; 
and they dwelt there.” Who were they ? Certainly, the families of 
Ham, Shem, and Japhet, the three sons of Noah, by whom the nations 
were divided in the earth after the flood. There is no mention of 
Nimrod having founded the city and tower of Babel. According to 
Genesis X. 10: “ And the beginning of his kingdom was Babel, and* 
Erech, and Accad, and Calneh, in the land of Shinar.” The writer 
of Genesis' has presumed the foundation of the cities named above*, 
and Nimrod, “ the mighty hunter before the Lord,” possessed himself 
of these cities, which had already been brought into existence by 
others before him. The indigenous traditions of ages, and the existence 
in ruins even to-day of Birs Nimrod are proofs positive of Nimrod’s 
hand in the erection of the tower of Babel. After the handing over 
of the Pahlavi passage to great researchers of biblical studies, there is 
a clear certainty of truth being dug out from the mud and the bottom 
of the well by those whose only motto is truth and nothing but the 
naked truth in all its inborn glory. 

If Azi Dahaka was brown, tawny, or tan-coloured as per the* 
meanings of the Vedic’ and Sanskrit ‘ babhri * and 1 babhru ’, Nimrod’s 
father Cush is supposed to have been the progenitor of the Cushites* 
i.e . the Ethiopians. 
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Whether ever the “ babble,” the “ confusion of tongues,” took 
place owing to the erection of the huge superstructure, the name of 
which has still remained in spite of the rolling away of mighty 
millennia of time, and the noble edifice itself still surviving in spite of 
ignoble efforts of opponents and foes at its destruction, after the 
publication of this thesis, necessarily meagre in details, friends and 
confreres will raise the question, if not ridicule, at the “ confusion of 
the races,” the Hamites and the Tazls, made in this paper. Can it 
ever be possible to equate and identify Nimrod'the great-grandson 
of Noah, Nimrod the Hamite, with Azi Dahaka the Semite, Azi 
Dahaka the Tazi ? 

I will only make a reference in passing to the disagreement in the 
two statements, found in the Genesis and in the Satrlhd-i-Aeran. 
According to the Genesis the city and the tower of Babel were founded 
after the deluge; according to the Satrlhd-i-Aeran, Bawlr founded 
the city of Bawlr during the reign of Jam. It is possible that the city 
of Babel, as per the latter statement, was no doubt founded during the 
remaining years of the reign of Jam after the deluge. 

Now we come to the important part of the statement, that 
of establishing the Astronomical Observatory. The first portion 
of the statement mentions the fixing of the planet Mercury. Bawlr, 
i.e . Azi Dhaka, must have settled early in his time the risings 
and settings of the planet Mercury, the orbit of which is nearest that 
of the Earth. Being a planet which is not visible all the days of the 
year, the high elevation of the observatory erected on the tower of 
Babel must have afforded enough facilities to the Babylonian star 
gazers to fix the diurnal motions of Mercury during those times of 
private civilization. The language used in the sentence being ambi¬ 
guous, there is likelihood of different meanings being attributed to the 
text. Dr. Jlvanjfs meaning “ fixed there (the direction of) the planet 
Mercury ” seems to be quite appropriate. Bawlr must have erected 
the tower on the day of the exaltation of Mercury in Gemini, in such 
wise as that the planet could be seen every from the same fixed point 
of the tower, and its latitude and declination were fixed for all the 
days in the year. 

The word ‘ m-a-r-I ’ in the text has no relation to the constella¬ 
tion of the dragon. ‘ Marl ’ simply means “ a word ”, “ a word used as 
•a name.” The twenty-one words of the ‘ ahuna-vairya ’ formula which 
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iire used as the names of the twenty-one Nasks of the Avestan Scrip¬ 
tures are called 4 Marl In the s'ime way, the author of the 4 Satrlhdb 
Aerdti uses the term marl * for the seven and twelve names of the 
planets and the constellations used as ciphers by the ancient Baby¬ 
lonians. We will not be taking the lustre out of the glorious work of 
the erection by Bawir of the tower of Babel, if we uphold the Iranian 
tradition of Yima Khshaeta, Azi Dhaka’s predecessor, having organized 
the solar year, counting the beginning of the year with the day of 
Hormezd of the month of Fravardln. Firdausi of immortal fame has 
mentioned it in his Shah Namah , and the writing of another immortal 
poet and philosopher of Iran, Omar Khayyam has been lately un¬ 
earthed and printed by a young scholar of Teheran, Dr. Minuvi. In his 
Noroz Namah , Omar Khayyam has shown how from the time of 
Jamsld, the calculations of the solar year were made and all astronomi¬ 
cal phenomena had begun to be studied. Bawir, Jamsid’s successor, 
did the greater work of erecting the astronomical observatory on the 
tower of Bawir, erected by him on the city of Bawir founded by him. 
He selected a spot which became the centre of the world in respect of 
astronomical studies. The word 4 Marl ’ used in this text shows 
that Bawir had invented the ciphers for the astronomical names of 
planets and constellations for the first time in the life of the world. 

The last, though the hardest nut to crack, is the significance of 
the phrase 4 hastom bahara ’=“ the eighth apportionment.” In his 
astronomical observatory, Bawir seems to have demonstrated the path 
«of the suli in the twelve constellations and the conjunction of the sun 
with the various planets during his passage into the constellations. 
The 44 eighth apportionment ” is, very likely, a reference to the division 
-of the 360 degrees of the Zodiac into eight parts of 45° each. 

The word 4 yatuylh ’ (=“ sorcery ”) seems to be a word ill 
understood by the civilized world, just like the word 44 miracle.” 
‘Yatuylh* (=“ Sorcery ”), as usually understood means 44 magic, 
witchcraft ”, 44 divination by the assistance of evil spirits.” The 
Iranian writers have certainly ascribed to Azi Dahaka the powers of 
divination with the help of the evil spirits. The Dlnkart , Book VII, 
Chapter IV- 72 refers to “ several matters of evil portent which Dahak 
had perpetrated with sorcery in Bawir (=Babel), mankind had pro¬ 
ceeded to idol-worship by means of that delusion, and thereby arose 
the destruction of the world; by means of the victorious Revelation, 
xo 
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the Word of Zarathushtra, proclaimed against that sorcery, it was 
entirely disintegrated and made ineffective.” 

In this connection Dlnkart, Book III, Chapter 288 throws some 
historic light, where we are told : “ One instigation of Dahak against 
the admonition of Jamset of preparing an accumulation as provision 
during summer and winter, Dahak advised the accumulation of 
revenge in the mind with unforgiveness, and to return the revenge 
even to the ninth generation, and enjoined the commencement of a 
scripture with these ten advices of his, harmful to the creatures, as 
against ten admonitions of Jamset beneficial to the creatures, and to 
preserve the same in Aurusallm (Jerusalem). And thereafter, say that 
Abraham, the Dastobar (= Religious Leader) of the Jews, acted 
accordingly, and Musa (=Moses) whom they consider the Gelita 
( = prophet) of the Jews and as of divine radiance, completed it, and 
the super-eminent Isfl (=Jesus) had heard of him Musa and promul¬ 
gated it. And all the Gelltas (=prophets) of the Jews keep it in 
their possession and believe in it.” 

This statement of the Dlnkart, which was written about 1150 
years ago, shows the influence the ‘ Bible ’ of Dahak had in times 
after him, on the views and opinions of Abraham Moses, Lord Jesus 
and the other Jew ish Prophets. 

To make the “ confusion ” of the stories of history the worst 
confounded, I will quote Alblrunl, Dr. C. Edward Sachau’s Chrono¬ 
logy of Ancient Nations, p. 100 : 

“ Western authors relate that, during the reign of this last King 
(Thonos Konkoleros, alias Sardanapalus), the prophet Jonah was sent 
to Nineveh, and that a foreigner, called Arbak (Arbaces) in Hebrew'* 
Dah-dk in Persian, and Dahhak in Arabic, came forward against this 
king, made war upon him, put him to flight, killed him and took pos¬ 
session of the empire, holding it till the time when the Kayanians, the 
kings of Babylonia, whom western authors are in the habit of calling. 
Chaldasans, brought the Empire under their sway. The reign of 
of Arbaces lasted seventy-two years.” 


For papers in Sections 111 A and I1IB—please see CONTENTS 
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PRESIDENTIAL ADDRESS 

By Dr. C. Kunhan Raja, M.A., D. Phil. (Oxon), 
University of Madras 

My first duty is to express my feelings of sincere gratitude to the 
members of the Executive Council of the All-India Oriental Con¬ 
ference for the honour of electing me as the President of the Classical 
Sanskrit Section of the Conference in this Session. If I feel any 
pride or gratification, it is when I receive some recognition of the ser¬ 
vices that I have done to Sanskritic studies, however small the 
actual results of my services may be. If sincere devotion to work 
forms an integral part of one’s labours for any good cause, then I can 
claim some recognition, since I can boldly assert that my devotion to- 
Sanskritic studies is not less than that of any other student of the 
subject. My associations with the activities of this Conference have 
never been very prominent; I have been nothing more than an ordinary 
delegate to the various sessions and I had no occasion to associate 
myself with the administrative aspects of the activities of this Con¬ 
ference. I have attended all the sessions of the Conference com¬ 
mencing from the Fifth Session held at Lahore and I have regularly 
participated in the academic and literary activities of the sessions, 
both in the Vedic and in the Classical Sanskrit Sections. The honour 
done to me now I consider as a recognition not merely of the work I 
have done within this Conference but also of the work I have done 
outside, in the general field of Sanskritic Studies, and I believe that 
I have been able to produce some tangible results in this line. 

It will be against all rules of good taste if I begin a sort of ram¬ 
bling talk on the various aspects of Classical Sanskrit on this occasion 
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and I know also that it will not be possible for me to justify my viola* 
tion of the rules of courtesy by bringing in the excuse of the needs of 
the occasion. But I will, at the same time, be failing in my duty if 
I do not make adequate comments on some aspects which I consider 
important. Although this Conference has no statutory powers to 
supervise the work of scholars engaged in the higher aspects of Sans- 
kritic Studies, nor to prescribe the plan and programme of their work, 
nor again to fix the scope of such work, and although any advice given 
by us or any lead offered by us is certain to be regarded as gratuitous 
by scholars outside and even by the scholars who are members of this 
Conference, when they function in their individual capacity, yet this 
Conference has a responsibility which is not derived through any 
statute and it has to develop an authority which will become more 
operative than statutory powers through custom ; and this can be done 
only through prudent initiative, cautious procedure and noble ideals 
as the aim. This Conference can justify its existence only if it can 
set certain standards in research and get those standards accepted 
through their inherent worth. 

When one looks round and has a general view of the entire field 
of Sanskritic research there are two things that strike him most, and 
they are the amount of work that remains yet to be done and the in¬ 
adequacy of the means for completing the work. In the following 
address I may not strictly confine myself to problems that are con¬ 
nected with merely what is technically called Classical Sanskrit. There 
are few regions coming within the field of Indological studies in which 
Classical Sanskrit has not got some natural and prescriptive rights. If 
we look into the names of the various sections into which this Con¬ 
ference is split up, it would be found that what bestows a unity to the 
various sections, which enables the sections to form this totality called 
the Conference, is the importance and the predominance of Sanskrit. 
Sanskrit is inherently connected with the studies in all other subjects 
and no research of any useful standard can be done in any of the 
subjects without the aid of Sanskrit. Considering this importance of 
Sanskrit many of the statements that I make may have a bearing on 
subjects that fall outside the scope of this section, that may directly 
come only within the scope of other sections of the Conference. 

When we speak of Indological researches, we must first of all 
realize that we have not yet been able to have even the faintest 
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notion of the amount of material that is available for such research, 

I mean manuscript material. This forms the chief material for any 
kind of research in the field of indology. There are various organized 
manuscripts libraries in India with large collections. There are also 
many private collections in Palaces and the homes of individuals. 
Many of them are known. In the case of many of them we have 
even information about the contents of such private collections. 
Some of them are inaccessible to humanity, perhaps not so inaccessi¬ 
ble to animals that eat away and destroy the manuscripts. Many 
private collections are still buried in obscurity, and perhaps it is in 
these collections that many of the most valuable, being rare, manus¬ 
cripts lie hidden from the knowledge of man. 

Even in the case of the so called organized public libraries, the 
conditions vary as regards cataloguing, facilities for use by scholars, 
system of keeping the manuscripts safe against decay and damage, 
arrangement for taking transcripts and in the many such activities 
associated with a manuscript library. Some libraries do not at all 
lend manuscripts outside the Library building. Some libraries freely 
lend their manuscripts. In most of the libraries, there is provision 
for lending manuscripts with certain restrictions. Even in the matter 
of catalogues, there is no clear system of division into subjects and 
there is no uniform method of arrangement of the titles in the 
catalogue. Even in the matter of the names of the works and of the 
authors, there is some lack of uniformity. Every one who is engaged 
in research knows how much time and labour is spent in tracing a 
manuscript in a catalogue and in identifying a work. 

Apart from the above considerations, there are some points that 
have interested me all along. The manuscripts, especially the 
manuscripts written in North India, give as a general rule the name 
of the scribe, the date of transcription and the name of the owner of 
the manuscript. I have not yet been able to get at a manuscript 
written by the author himself of any important work. What was the 
method of writing out a work ? Did the author take paper, pen and 
ink in North India or palm-leaf sheets and a stylus in South India, or 
did they dictate ? In the latter case, who wrote out actually, a disci¬ 
ple or a paid scribe ? How did copies multiply ? When an authori¬ 
tative work was written by a well-known author, say Bhartrhari, how 
long did it take before copies were made available in multiples 
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throughout the country ? Did such a work get currency in the country 
within the life time of the author and in a very short time, or was 
it a slow process, say of fifty years ? I am led into such thoughts be¬ 
cause I find that in many cases theories regarding the dates of im¬ 
portant authors have been started on the basis of the time that should 
have elapsed before his work was known in the w hole of the country. 

Even in the case of such a recent author as Sayana, there is no 
contemporary copy of his various vedic commentaries and other 
works, that has been discovered. Copies bearing dates not far removed 
from the time of the author have come to our notice. But what has 
happened to the copy written out by himself or transcribed to his 
dictation ? It may be too much to expect to get at a copy of a work 
that goes back to the time of—say Kalidasa or even of Bhavabhuti. 
The problem of an author’s own copy of his work is one that has been 
puzzling me for a long time and I have been unable to find out any 
solution for the puzzle. 

How did recensions of works arise ? I do not know if there is any 
work in Sanskrit that has not various recensions. The textual varia¬ 
tions of the Mahdbharata are w ell know r n. There are shorter and 
longer recensions of various works like the S'dkuntala of Kalidasa, the 
Nirtikta of Yaska and the Brhaddevatd. The text of Panini’s grammar 
is not uniform. The commentary on the Karikas of Bhartrhari’s 
Vdkyapadiya for the first Kanda is available in two recensions, one as 
it is printed in the Benares Sanskrit Series and the other as is avail¬ 
able in the manuscripts of the Adyar Library collection and as com¬ 
mented on by Vrsabhadeva. The commentary on the Rgveda by 
Skandasvamin for the first two adhyayas of the first astaka as printed 
from Trivandrum is quite different from what is printed in the Madras 
University edition of the same work. The commentary on As f valdyana 
Grhya Sutra by Devasvamin as found in a manuscript in the collection 
of the Palace in Trivandrum is quite different from the recension that 
is being published in the Bulletin of the Adyar Library. 

Umveka and Mandanamis'ra are both supposed to be disciples of 
Kumarila Bhatta. Mandana has written his Bhdvandviveka and 
Umveka has written a commentary on it. In the course of the com¬ 
mentary, Umveka draws attention to a large number of variations in 
reading in the text of Bhdvandviveka . These variations in readings 
cannot be the result of long lapse of time nor of passage of the w r ork 
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through many hands to distant parts of the country. Umveka gives 
different interpretations to the text according to the variations in 
reading. If Umveka and Mandana were both disciples of the same 
teacher, how can we explain this uncertainty on the part of "Umveka 
regarding the reading and interpretation about the text of Mandana ? 

Apart from the differences regarding the readings that creep into 
texts, there arises uncertainty regarding the authors of the works 
themselves. In fixing the authorship, we depend mostly on tradition 
handed down in the colophons found in the manucripts of the works. 
In the majority of cases, these colophons are uniform. At the ends 
of the various sections of the same manuscript and in the different 
manuscripts of the same work, there is a striking identity in regard to 
the wording of these colophons. The scribes observe a short of re¬ 
ligious sanctity to the wording of these colophons and very faithfully 
recopy the words. And this fidelity becomes all the more striking when 
we find that they are very slack in copying the text portion of the works. 

The wording of the colophons is the second point on which I 
wanted to say a few words. Some discrepancies in the colophons 
have in many cases led us into wild conjectures and into strange con¬ 
fusions. The most striking example of this is the colophon at the 
end of a few acts found in a manuscript of Malatimadhava , as announc¬ 
ed for the first time by S. P. Pandit. In these colophons Umveka 
becomes the author of Malatimadhava , and he is definitely stated as 
the disciple of Kumarila Bhatta. There arc evidences to show that 
Bhavabhuti, before he became a poet, had been the writer of authori¬ 
tative works on s'astraic subjects. But the words of Citsukha who 
gives this information do not suggest that Umveka is identical with 
Bhavabhuti. The implication is the other way, although the com¬ 
mentator of Citsukha identifies the two. The colophons announced 
by S. P. Pandit need further examination and form too slender a thread 
on which such a big identification can be suspended. 

Did the author himself write out the colophons or were they 
introduced by later scribes of the work for the sake of identification of 
the works ? How far can we rely on the col6phons ? Are. they abso¬ 
lutely reliable criteria regarding the author and the details regarding 
the author. Just as the author could have written a work with only 
one definite reading, similarly, there could have been only one 
iColophon, if the author wrote it; later variations in the colophon, just 
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as in the readings of the texts, must be due to the tampering by later 
hands. Just as in editing a text, a critical student examines the 
variants and accepts that reading which is the most plausible, similar¬ 
ly in the matter of colophons also one has to make a choice and 
accept only one and reject the others, or at least give them only 
a subordinate position if there is some plausibility about them. There 
is no more justification, when there are more than one name associat¬ 
ed with a work in the colophons, in accepting the two names as re¬ 
ferring to the same author, than there can be in accepting two words 
as synonyms if the words occur as alternative readings. 

Just as this identification of Bhavabhuti and Umveka (being the 
disciple of Kumarila) finds a support in a stray colophon in the pro¬ 
blem of Bhasa, the difference in the names of Carudatta and Mrccha¬ 
katika is brought in to differentiate between the works of S'udraka and 
Bhasa. Although no one contends that some one wrote a drama 
called S’akuntala as is found in the recension represented by the 
commentary of Abhirama and that Kalidasa expanded it into a larger 
drama as represented in the Bengal recension as edited by Monier 
Williams, and although no one contends that the names, S'akuntala 
and Abhijnana-s'akuntala are different, representing different works, 
still the advocates of Bhasa, in spite of the close similarity of the two* 
dramas in plot, in wording and in details, uphold that Bhasa wrote 
the drama called the Carudatta and S'udraka expanded it into Mrccha¬ 
katika , and that the two names Mrcchakatika (representing an incidence 
just as the element Abhijndna in S'dkuntala) and Carudatta (repre¬ 
senting a chief character in the drama) refer to different works. 

There are various causes that lead to differences in reading. One 
is local interest and this is specially noticeable in dramas which have 
to be shown to the ordinary people, and emendations necessitated by 
the popular tastes creep into the text. I have drawn attention, even* 
in the case of the so-called Bhasa’s Carudatta , to the fact that in many 
places where there is a variation between the North Indian editions of 
Mrcchakatika and the Trivandrum edition of Carudatta , the variations* 
are. introduced to adapt the text to the tastes and environments of the* 
locality, and especially is this case when the passage: 

kirn vasudeve jamadagniputrah 
has been altered to 

kim vasudevah s'ivapattanes'ah 
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in so far as the Trichur temple is very famous in Malabar where the* 
alteration in the reading of the text has been made. Other Malabar 
influences in the alterations have been noticed by me in that 
place. There are various considerations to which due weight 
must be attached before conclusions are drawn on the basis of 
mere names. 

In many cases the fact of a work having been printed does not* 
take away from the value of the manuscripts of the work. On the- 
other hand in many cases the value of a manuscript increases. Such 
is the case with a South Indian manuscript of the entire Mrcchakatika . 
We have till now got at only North Indian mauscripts. For the South 
Indian recension of the drama we have only the incomplete manu¬ 
scripts of Mrcchakatika , usually called the manuscripts of Bhasa’s 
Carudatta. I have been in search of South Indian Manuscripts of 
Mrcchakatika and I have been also in search of a north Indian manu^ 
script of Bhasa’s Svapnavasavadatta. The latter is sure to reveal the 
real Svapnavasavadatta of Bhasa, of which I believe, the Trivandrum 
edition is only a stage adaptation, just as the Carudatta is only a stage 
adaptation of Mrcchakatika . 

Closer search of manuscripts of works that have been printed 
and of which there are various editions are sure to bring to light 
various points that will be of interest to scholars. The dates of the 
manuscripts, the name of the scribe and the name of the owner are 
important factors, capable of imparting information that will help 
research to a considerable extent. Dates of manuscripts are the only 
points to which attention has been paid in an adequate way and the 
names of the scribes and the name of the owners are conveniently 
ignored. The realiability of a manuscript depends on its accuracy, 
which factor is determined by the capacity of the scribe. Were 
scribes themselves good scholars or were they mere mechanical scribes 
who merely tried to reproduce, often with little of success, what was 
contained in the original ? Or being themselves a sort of scholars, did 
they ever attempt to improve on the original they were transcribing, 
by introducing new matter or by deleting portions or by altering 
readings ? If the name of a scribe is given in a dated manuscript and 
if the same name appears on a manuscript in the same collection, of 
which the date is important, the name of the scribe gives us the clue 
for ascertaining the date. 
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Again in the case of the owners of manuscripts, they must have 
been themselves scholars. They must have been using the manuscripts 
for their own studies or for teaching their disciples. In the course 
of their study, they must have tried to imitate the original, if that is 
poetry and try to add their own imitations in margins and when a 
copy is made out of it, the added portions may find a place into the 
original work as an integral part. The scholars may have tried to 
improve upon their originals. They may have added explanatory 
notes. Some closer research into manuscripts of well-known works 
in the possession of great scholars, that must have come down to us, 
is sure to reveal some of the mysteries of variants in readings as found 
in mansucripts. 

Little attention is being paid to manuscripts of works written by 
authors of a more recent date. Nearly all histories of Literature come 
to a sort of stop by about the 11th or 12th century A.D. From that 
time onwards some kind of selections are made among authors and 
works, while in the case of earlier periods in the history, detailed 
examinations are made about all sorts of minor authors. The period 
following the eleventh and twelfth centuries has been as rich in the 
matter of both volume and worth as the earlier centuries, and the 
second period is not in any way less important than the earlier period. 
If commonplace lyrics and other varieties of minor poems, to say 
nothing of great epics and dramas, of an earlier age are of importance 
to a student of Sanskrit Literature, I see no reason why such impor¬ 
tance should vanish when we examine a later age. The encouragement 
and patronage extended by Hindu kings of various kingdoms all 
over India, did not diminish with age. The various Kings of India 
were not merely warriors, conquerors and administrators, but they 
were also scholars, authors, philosophers and artists and they 
encouraged the various aspects of academic life in their States. More 
light must be thrown on this period in the history of Sanskrit Litera¬ 
ture ; and for this purpose there must be a new attitude to the value 
of manuscripts relating to different ages. 

I have devoted my address to the problems connected with manu¬ 
scripts libraries. As I said in the beginning, the problems which I 
deal with are not confined to Sanskrit Literature. But I have taken 
the term Sanskrit in a far wider sense. In every aspect of Indologi- 
<cal studies, there is a special aspect like Vedic Sanskrit, Philosophy, 
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religion, Inscriptions and technical subjects and there is also a generic 
aspect which is the Sanskrit aspect. There is much to be done by 
Manuscripts Libraries and there is much scope for improved methods 
of managing the Libraries. There is scope for an altered attitude 
towards the relative values of manuscripts. The whole problem of 
important manuscripts and unimportant manuscripts must be thought 
about in a fresh light. What are called unimportant manuscripts from 
a certain point of view have great importance from another point of 
view. My main purpose in drawing your attention to this problem is 
to see if in the Oriental Conference there can be started a separate 
section for Oriental Manuscripts Libraries. 



A NOTE ON AN INDIA OFFICE SANSKRIT 
DRAMA OF THE 16 TH CENTURY 


By H. C. Ray, M. A., Ph. D. (London), D.Lit. (London), 
University Lecturer , Calcutta 

BHOJABANDHA OF VEDANTA-VAGIS'A BHATTACARYA-A 

nataka in two acts 
Introductory 

During my search for MSS. of the Surjanacarita 1 in the archives of 
Europe, my attention was drawn to this work in August, 1939. A 
complete MS. of this Nataka is contained in the India Office Collec¬ 
tion. Thanks to the kindness of Dr. Randle, the Librarian, the MS/ 
was sent to the Calcutta University Library for my examination. 
Soon after my arrival in India in October, 1939, I had an opportunity 
of examining its contents. It is written on country made yellow 
paper in Nagara character. There are fourteen folios containing 239 
lines of clear writing. The front page of the 1st folio is blank except¬ 
ing Natakabhojabandha and “450” in Nagari character in ink 
and Bhojabandha in lead-pencil in Latin character. The last 
page contains 3 lines of which part of the 1st line and the 2nd and 3rd 
lines are written in different ink by another hand. Folio No. 10 con¬ 
tains on both its faces ten lines of writing. All the pages of the other 
folios with these exceptions contain 9 lines of writing. An unknown 
reader has in many places covered letters and sometimes words with 
ink and have introduced corrections in the area outside the written 
space on each folio. The work consists of two acts only. The real 

1 See my paper in the Indian Historical Quarterly , 1938, pp. 370 ff. 

2 Sanskrit MS. I. O. 584d (E 4181). 
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name of this small drama is given at the end of the first act as: 
Bhojaraja-saccarita. 1 Each folio roughly measures 10" X 4" inches. 


Its Contents 

This work in which verses occupy more space than prose, opens 
with Sri-Ganesrdya tiamah. Then follow two verses in praise of the 
(Vydsa) 9 Cakradhara son of the Vyasa Gopala. At the end of the 1st 
act this Gopala is called Dharmddhyaska. Cakradhara appears to 
have been the spiritual guide of the hero of the work, King Bhoja. 
Then follows praise of the author Vedanta Vagls'a Bhattacarya * and 
his guru Narayana 1 2 3 Sarasvati 4 * . The latter used to reside in Varan¬ 
asi and rescued Paramdtma-vidyd p (Vedanta ?) from distress. 
Then follows eulogistic description of the hero, King Bhoja, lord 
of Vrndavatl, son of prince Surajana. s The latter is also called 
“ lord of Vrndavatl.” His mother was the Kanaka-rdjm Kamala. 
Kamala, after the death of her husband Surajana, appears to have 
ruled her husband’s state for some time during the minority of 
Bhoja. Bhoja is praised for his deeds and efficiency in adminis¬ 
tration. In one place the Siitradhara gravely informs us that the 
administration of the hero reminded the people of the reign of the 
purvatana Bhoja. In another place, one of the dramatis personae 
declares that by his deeds the hero became more famous than the 
prdcina Bhoja. The hero is described in one place as S'n Krsna - 
caranakamalasevaka and there is very little doubt of the Vaisnava 
leanings of the author. The rest of the drama is full of the names of 
various holy places in India and their respective merits. Amongst 
these the following may be mentioned, viz., Varanasi, 6 Jagannatha- 
ksetra, Gariga-sagara, Setubandha, Rames'vara, Junction of Bhagl- 
rathl and Kalindi, and Haridvara. 


1 The work is sometimes called Srhuad-Bhoja-Saccarita or Bhoja-nibandha ; but 
nowhere in the text Bhojabandha. 

2 A Brahman who recites or expounds the Purntias in public. 

3 The author is sometimes simply called “ Vagis'a. ” 

4 Prof. S. Mookerjee of the University of Calcutta seems to be right in identifying 
this Narayana with the author of a Vnrttika on Sankara’s Sariraka Bhnsya (Ed. MM. 

Anantakrishna Sastri, Calcutta Sanskrit series. 

6 Sometimes the name is given as “ Surijana.” 

6 Sometimes Kas'i. 
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Its Author and His Date 

The colophon at the end of the 1st act runs as follows: Iti 
S'riman - N dray ana-Sarasvatl - satnpujya - carana - karnala - yugala - 
Veda lilt a- Vdgis'a-Bhattdcdrya krtau Dliarmadhyaksa Vydsa SVf- 
Gopdla-naihdana Vydsa S f ri-Cakradhardlamkrta VrnddvatyddhJs'a 
Surajana-namdana Vrnddvatyadhis'a S'rl-Bhojardja Saccarita ndmni 
S'rhndtake prathamomka . We know from this passage that he was a 
disciple of Narayana Sarasvatl. Elsewhere in this work this Narayana 
is described as a great authority on Paramatmavidyd. From this as 
well as the title of his disciple (Veddnta-vdgts'a) it is reasonable for us 
to assume that he was probably a great authority on Vedanta and 
connected studies. It is curious that the work, does not give us the 
Christian name of the author; both Veddnta-vdgls'a and Bhattdcdrya 
can only be taken as either titles or surnames. He cannot be far re¬ 
moved in date from the time of Candras'ekhara, the author of the Sur - 
janacarita. Candras'ekhara was a contemporary of Akbar (1556-1605 
a.d.) 1 and he lived in the court of Surjana, a feudatory prince of the 
Timurid emperor. Our author seems to have been a court—poet of 
Bhoja, the son of Surjana. As such he must be placed in the last 
quarter of the sixteenth or the first half of the seventeenth century. 
He was apparently a Bengali Brahmana and had Vaisnava leanings. 
But the work does not reveal any details about the author’s family or 
his other works if any. From his surname, however, it seems very 
probable that the author w as a Bengali Brahmin. As to his virtues 
as an author of a dramatic composition, I can only mention that he 
has succeeded in writing one without introducing any female character 
or the usual scenes of erotic court intrigues. 

Its Importance 

The drama is important for a study of the Surjanacarita. Both 
Bhoja and the Vyasa Gopala, the father of Bhoja’s guru Cakradhara 
are mentioned in the last canto of the Surjanacarita . We are told in 
this Mahdkdvya that the Vyasa Gopala’s son Cakradhara stood in 
front of Bhoja at the time of his coronation. Our present work does 

1 See op.cit. (Indian Historical Quarterly), p. 379. By an unfortunate escape 
of the well-known devil the date is wrongly printed as 1536-1605 A. d. 
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not supply any historical information about Bhoja. The “ old Bhoja ” 
mentioned above was possibly tlv Pratihara Bhoja (c. 836-82 A.D.) or 
more probably the Paramara prince of that name (c. 1010-1055 a.Di ). 1 2 3 
Surjana’s son is constantly praised in the ndfaka in the meaningless 
conventional way so well known to the pravastikdras of the early 
mediaeval king of Northern India. In the Surjamcarita, however, 
Bhoja is said to have conquered the Gurjarabhumi.* If he really did' 1 
that he must have achieved this result in the company of the armies 
of the House of Timur which he like his father, appears to have 
served. In the Surjanacarita Bhoja is called Dillls'ena-puraskrta 
and is also credited with the conquest of the Suhmas, Vangas, 
Vaidarbhas, Traigartas, Malavas and the Gandharas.’ But it is really 
surprising that our drama should remain silent on these brilliant 
achievements of the hero. Our author certainly occupied a position, 
at the court of Bhoja entitling him to the fullest information about the 
achievements of his patron. 


1 See Ray, Dynastic History of Northern India, Calcutta University Press, Vol. I, 
p. 611; ibid., Vol. II, p. 927. 

2 See op. cit. (Indian Historical Quarterly), p. 378. 

3 ibid. 



THE SOURCES OF DHARMA AND THEIR 
COMPARATIVE AUTHORITY 


By Batuknath Biiattacharya, M.A., B.L., KavyatIrtha, 
Professor , Ripon College , Calcutta 

A SUBJECT of interest that emerges from a consideration of the 
practices prohibited in the Kali Age is the comparative authority of 
the sources of Dharma . The topic of Kali prohibitions, though it 
looms large in many authoritative Smdrta compilations since the 12th 
' century a. c. and is of considerable importance as throwing light on 
the lines of evolution of the Hindu society and its usages, has only 
recently received some attention from scholars. Mr. Kane’s article in 
the Journal of the Bombay Branch of the Royal Asiatic Society , for 
1936, is a brief and compact treatment of the topic. It was also the 
subject of a thesis of 1934 by the present writer which awaits publi- 
- cation by the University of Calcutta. The subject of Kalivarjya has 
not yet received the full measure of judicial notice that it merits 
perhaps because all the materials relative to it were not placed com¬ 
prehensively in any case before the Courts. This aspect of the legal 
bearing of the question apart, it opens up certain issues concerning the 
authority of the sources of Dharma as yet untraversed which it may 
not be amiss even at this late date to present before a learned assem¬ 
bly like the present. 

In S'rldhara’s Smrity-arthasdra dated the later half of the 12th 
century A. c. are enumerated fifteen practices—the earliest long enu¬ 
meration of the kind concluding with a verse to the effect: 

“ fn the Kali age the wise declare these practices as fit to the 
' eschewed.” 1 From this time onward the list gets longer and other 
items are added. In the verses of an anterior date like those attributed 
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to Nighantu-Karika in the Mitdksard, or the Brahmapurdna and two 
other anonymous texts cited by Apararka on Ydjiiavalkya-smrti, 1-56 
there is no indication of a decision of the learned or the wise but the 
prohibition is made to rest as usual on the authority of a sage or of a 
Purapa. In the Smrticandrikd, a longer passage than that in Smrty- 
.arthasdm is set out, prefaced with the words : “ Likewise others again 
cite the authority of a convention made by those versed in Dharma.” 1 
And it concludes with the words: “ At the beginning of the Kali age 
for the preservation of Society these practices were abrogated by 
eminent men of learning by means of a convention. A convention 
made by the pious should also be an authority like the Veda.” 3 In 
Hemadri’s Caturvarga-Cintdmani occur closely analogous prohibitive 
verses which contain besides the above conclusion, certain additional 
verses importing—“ By the learned for fear lest Dharma should be 
overthrown, practices even though formerly enjoined were by con¬ 
vention restrained owing to the lack of good men.” 3 Raghunandana’s 
■Udvdhatattva cites verses purporting on the authority of Hemadri and 
Madhava to be from Adityapurdna which closely follow the Smrty- 
arthasdra passage down to the concluding verses. A passage from 
Brhanndradlyapurana also is quoted by him, which closes with verses 
that recite that these practices are declared by the wise as fit to be 
eschewed. It is difficult to resist the conclusion that the Pauranic 
verses quoted by Raghunandana were based on the Smrty-arthasara 
and Smrticandrikd passages. They were presumably incorporated in 
these Puranas of a very late date to command greater authority. 

The reliance on the convention of the wise as the sanction behind 
the Kali prohibitions even in the Pauranic texts is a curious fact and 
calls for more than a passing notice. Samaya or a convention made 
iby the wise was in the earliest times a recognized source of Dharma or 
Sacred Duty. Apastamba begins his Dharmasutra with the words— 
‘ Hence therefore we shall explain the sacred duties arising from 
practices based on conventions.’ And in the next siitra he says: 
‘ Authority is a convention made by those versed in the sacred law and 

1 i 

2 Ijcnfc <3fa3FW wwft: < ffcffenft Wlffa » 
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also the Vedas.’ The conjunction ca (also) in this sutra according to 
Haradatta’s traditional interpretation is for emphasis for the Vedas are 
the chief authority in regard to what is or what is not duty. He 
brings this dictum into line with Gautama : The Veda is the source 
of the Sacred Law and the recollection and conduct of the knowers of 
the Veda. 1 This aphorism agrees with Manu II-6\ 

Haradatta’s commentary further adds that though we may not 
find the extinct Vedas, it is inferred that Manu and the other sages 
had them. For Apastamba himself says (XII-10): ‘ The precepts are 
promulgated in the Brahmanas; their lost texts are inferred from 
actual application.’ 3 Again in the chapter on Dhanna he says (I-xx- 
67), Righteousness and unrighteousness do not stalk over the earth 
saying “ Here we are; ” neither the Gods and the Gandharvas nor 
the fathers declare this is Dharma and this is not. What the Aryas 
praise when done is the sacred duty and what they blame is unright¬ 
eousness : 4 Vasistha also emphasizes the importance of decisions of 
those learned in traividya. “ There can be no doubt that what men 
who know the sacred law, who have grown aged in the study of 
traividya declare as the law is such in regard to self-purification and 
prescription of expiation for others.” 5 

It is legitimate to conclude that all the duties of men living in- 
society could not have been laid dow n in the Vedas. With the lapse 
of time and the expansion of the Aryan community and the gradual 
spread over all parts of the Indian sub-continent, definition and 
elaboration of the rules of conduct for the different orders and stagey 
of life became necessary. And the sages w r ho understood the 
genius and the ethos of the race formulated these according to 
the growing exigencies and varying circumstances. Hence is it that 
we find Gautama saying: Rules of conduct for countries, races and 
families if not opposed to the Strutts are authoritative. 6 And despite 

1 qwjija afj&ra I 
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the elaborate pains taken by Rumania in the Tantravdrtika —section 
on the Authority of the Smrtis —to show that whatsoever Manu lays- 
down has its sanction in the Vedas or else, like the teachings of the 
Buddha, they are without validity. Vasistha clearly declares “ In the 
absence of Vedic texts Manu declared the rules of conduct for coun¬ 
tries, races and families.” 1 

It is'strange that the Tantravdrtika while citing Gautama’s above 
sfitra does not consider Vasistha’s aphorism about Manu laying down 
the law in matters where Vedic texts were not to be found. Manu 
nowhere mentions Samaya as a source of Dharma, though it is pos¬ 
sible by ingenious interpretation to regard it as comprised in the 
sources that he enumerates. In the metrical Stnrtis of a later date 
Samaya meets with comparatively scant recognition. And it may be 
that the rules being fully and expressly laid down in them, the scope 
of Samaya was necessarily narrowed down. In place of Samaya or 
convention we have Smrti or clearly formulated rules. The opinion 
of the learned was sought in particular cases instead of general rules 
to govern the conduct of classes of people or communities. 

Here and there, however, even in the later Stnrtis references 
occur to this ancient instrument of social regulation. Thus Narada - 
X-I: defines Samaya thus: The aggregate of the rules settled 
amongst heretics, Naigamas or followers of the Veda and others is 
called Samaya (convention or established usage). He also points out 
the possibility of the modification of the sacred law to suit custom 
as in 1-40 : When it is impossible to act up to the precepts of sacred 
law, it becomes necessary to adopt a method founded on reasoning 
because usage decides everything and overrules the sacred law. 

This agrees with the dictum of Manu: 2 “ Nothing is to be decided 
by resort to the sacred law alone for where the decision is divorced 
from reasoning Dharma is impaired.” Katyayana (Ch. XXIX, si. 12) 
suggests that among lawgivers also decisions are reached by means of 
deliberation and exchange of views. The rule of majority obtains in 
such assemblies according to Gobhila III, 149 .* Where the dicta conflict,, 
majority prevails. Such is the rule declared in a parity of authorities* 

1 *3- 1 Contra Manu 11-7 
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Brhaspati likewise refers to the authority of Samaya in XXVII- 
24: Such customs as are not opposed to the laws of particular 
countries and castes or other corporations, every king should estab¬ 
lish in accordance with the sacred law after consulting the law-books. 
Here Samaya passes off into royal edict (jRSITCW). Katyayana 
also says : Ascertaining the opinions of the learned, in my mind also 
it is settled. 1 

It has already been shown that the prohibitions in the Kali age 
are promulgated on the strength of Samaya or convention or on the 
strength of Pauranic texts and in some cases by virtue of Stnrti 
prescriptions. Of these the authority of the first has been considered 
already. The authority of the Purana may next be briefly discussed. 
The authority of Purdnas as a source of Dharma or the sacred law, 
though traceable from an early period in the history of Dharmas'dstra 
has varied in different ages. In the Chandogya Upanisad , Purana 
with Itihasa is spoken of as the fifth of the Vedas.- And Manu says 
that the Veda has to be supplemented by Itihasa and Purana .* 
Gautama XI-19 says that the Dharmas'dstras include the attgas , the 
Upavedas and Purana , 4 A verse of Visnu cited in Smrticandrikii- 
Samskara^kanda declares that Purana , Manu’s sacred law, the Veda 
with its angas or subsidiary studies and the science of medicine— 
these four, valued as commands, should not be refuted by reasons.' 1 

Likewise Yajnavalkya 1-3 : 6 

The Purana in its origin clearly goes back to Vedic times and it 
is demonstrable that the legends embodied in many later Purdnas 
have their source in the Vedas and in the Brahmanas. But despite 
its indisputable antiquity the force of its precepts in the regulation of 
social conduct as the source of the sacred law has been open to 
question. Apastamba cites a Bhavisyat-purdna text as an authority. 
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In his Dharmasutra I, p. xix, k. 13 a Paurdnic text is used to support 
the propriety of eating food offered by anybody without previous 
arrangement or appointment. 1 

In l-xxix-7 * the same authority is cited for justifying the slaying 
of an assailant and in II-xxii-3-4 to recommend life-long continence. 
These three texts :{ commend practices forbidden in the Kali age— 
the taking of Sudra-cooked food, the slaying of a Brahmin assailant 
and the pursuit of life-long celibacy (by a Brahmacarin or a yati). 
This raises a curious case of conflict between ancient and later 
Purdnas. 

The authority of the Purdna is, however, only subsidiary, S'ruti 
and Smrti (revelation and recollection) being the primary sources of 
the sacred law. Indeed Manu and the other law givers do not 
mention Purdna as an independent source of Dharma (II-6-9-10) 4 

Harita 1-25 says that S'ruti and Smrti are the two eyes of learned 
Brahmins, made by the Gods. Bereft of either of them one is a kdna 
(blind of one eye) and bereft of both, one is wholly blind." 

Vyasa in chap. I, s'loka 4 regarding the comparative authority 
of the three sources says that in a conflict between S'ruti, Smrti and 
Purdna , the authority of the Veda prevails and in a conflict between 
the two latter, Smrti is of greater forced 

Jaimini’s aphorisms do not consider the Purdnas as sources of 
the sacred law. Kumarila in his Tantravdrtika —Section on Arthavdda 
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—casually discusses the authority of Purana and ltihdsa and 
declares them as not entitled to too much of respect. 1 

S'ulapani remarks that, the authority of Purdnas as a source of 
the sacred law is only partial. 2 

Such being the measure of authority attaching to Samaya and 
Purana , the validity of the Kali prohibitions resting on these two 
lends itself to serious question. And yet in regard to some of the 
practices banned, their authority has been largely admitted by the 
judiciary as well as by pandits of the most orthodox school. 

The practices prohibited make up as many as fifty-five items—of 
which 15 are ceremonial and ritualistic, 18 relate to the duties of the 
four as'ramas or stages of life, 13 pertain to impurity and purification 
and the remaining nine are concerned with legal relations. Many of the 
first category—such as agnihotra , cow-sacrifice, horse-sacrifice and 
the royal sacrifice etc., have an undisputed Vedic origin, i.e., in 
Mantra and Brahmana; others (e. g., pious improvidence, curtailment 
of the period of impurity etc.,) may be traced in the Kalpasutras 
which according to the orthodox view are in authority second only to 
the Vedas. The origin of the rest cannot be traced back further than 
the Smrtis. In some instances both the practice and the prohibition 
have the same source, e. the drinking of surd or liquor in Sautra- 
mani 3 (the animal sacrifice) or the guest-offering of animals, 4 the 
sources of which both are found in the Satapatha Brahmana . 

Such being the origin of the practices it is curious that they 
could be placed under a ban simply by a convention of the wise or by 
texts of Purdnas in face of Vyasa’s explicit dictum already quoted 
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' Sat. Br., xii-7-2-12 and ibid., 8-1-5. 

4 Sat. Br., Ill-iv, 1-2. 
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that in case of conflict the Puraiya yields to the Smrti and both 
to S’ruti. 

To set out all the disquisitions on this topic being precluded by 
exigencies of time and space, three most significant utterances may be 
cited. Hemadri in Caturvarga-Cintamani (Paris'esa Khanda) has a 
somewhat cryptic passage 1 supporting the authority of conventions 
which may be thus rendered : 

“ Now the question is whether what is prohibited in the Kali age 
rests on presumed (Vedic) text or on evident (ritualistic) purpose. It 
is not for any visible purpose (relation to some rite) since as it 
conduces to no positive act, no such purpose should be assumed. 
Nor can it be otherwise (i.e., due to a presumed text), on account of 
the objection of discrepancy (between injunctive and prohibitive texts). 
Although it does not import the performance of any act, still as 
leading to a knowledge of discrimination (from practices permitted) 
and being thus for an evident purpose, it is not open to that objection. 
Otherwise (if no text be valid that does not bear on a ritual) there 
cannot be the perusal of texts on Rajasuya etc., by a Brahmin. 
Further the course to be taken in regard to Rajasuya etc., holds here 
also. Besides to say that is to declare the invalidity of other Smrti 
texts (other than what rests on convention) on Kali prohibitions. 
From the absence of a visible purpose such as belongs to the injunction 
on the perusal of the Vedas, no invalidity results, since as in their case 
so also in regard to this, strict acceptance by the orthodox twice- 
born is common. Therefore, if a visible purpose such as underlies the 
texts on the daily recitation (of the Vedas) be lacking in this case, 
what does it matter ? 

Hence the sanction behind the Kalivarjya texts is concluded to 
be acceptance by the orthodox, in other words the sanction of usage. 
In the Vxramitrodaya (Paribhasa-prakas'a, p. 191) the question of the 
relative force of conflicting Smrtis is discussed. A Bhavisyapurana 


1 ^ q? sp4 a? cipHisqTIHiq ssm 5TT I a a ai^SST*!, 3igSPUfT- 

alft <wt aqqfaataw sqtaaaqifmi: i iirowrar Vana: i i aqaiaaraf- 


•swwft a eara. I agr {ragjnal ar aft: iftsrfa i fa>§a aaaT 

i fafasBiafaiaro ara^ vmm Ff^a*aaarfa & 

afaseaif^raia. i ai«aaafaft ssracamra^a; foarcrafafa i 
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passage is cited which distinguishes Smrti texts into five kinds. This, 
along with Mitra Misra’s comments appears to be based on the 
Tantravdrtika on Jaimini, chap. Ill, Pada 3, Adhikarana 7, sutra 14.' 
The Viramitrodaya passage may be thus translated :' The Bhavisya- 
purdna distinguishes Smrti texts into five kinds. Some Smrtis are- 
for a visible purpose, others for an invisible, still others for purposes- 
visible and invisible, yet another kind is based on reason ; a further 
variety is the reiterative and a fifth, seen by the orthodox. Leaving 
aside that for a visible i.e., secular purpose all these have Vedic roots. 

Their authority or otherwise in case of conflict is thus deter¬ 
mined : In a conflict of Smrti and usage, the former prevails, for 
Smrti directly infers S'ruti while usage is weak since it infers S’rutr 
through Smrti. For example by the Smrti text, “ Give the bride’s 
cloth to the knower of the Surya ” (i.e. of the rks having Surya, as 
their deity) is contradicted the practice of the bride’s wearing of the 
cloth on the fourth day. Likewise the marriage of the maternal 

1 anaifaftaeipT srefafaeijfa:, seraf, gfaswwi fejfiftsnrar 

sqqrq aw, ffeiwi qssqqpaiw i 

2 qgfqqr i qura afqsqsRSt—sarqf g qafqqsgiqf cotw i 

sarsanfcqrsfqr fqiqj^r m\ q?r i 3?gqiq?Rfq?rFqT f^sr g i qqf nqrqqjjsr 
?ar«if: qftpi § t trqqi fq*ft qaiq^a i Rijcqrqrcjfif^q 

anqisg qqgarqseqraL i rrt Q-affqq; qfasi qsqjf^i 
q-frei qRaiqigRRl fqss: i g^^rr wt: i cwi 

qfaPHq. RlgSFR iSRJpir RJjfct fqfSft I (Page 10) qq Rafgsqfq I RIcRTR 

sni: qra^ ?RRHiaqi^3 ^%srfeaj% i spa ‘ 

’ SRWFsfcRfo a|=Rci fgsiirftqT RisawiraMci i q*n q srrg. 

srsw ^rfqRi?aiqqT ftrafoig f5Ri#nfqRicR^'mfq?amfR i a«ir gq stfaqfRa 
fqfa sqTffofticqT sfazsNqft q.Rsq^R- 

wrar * %qt aw aiRrcrawxitaft: %qisqcq qm 3FqRRf#qT%i qrerfteirg- 
^Rifq^q qflgqfqfafeirrqTg. gg saqr qlfaqt q?q ^ siraregRqf % g ^Tar t 
qqr ggwrcRt a?pfts?qfwi. qrs&gsjH qT qi «-hf% RruqmqR- 

swqr—ar rsf* qr Rtf5rqi#ra?qSrq—irRiqi, nr ’mwRimgfqft qfaar 
fafagfrrsmqqr i trqarqfaqfq i . . . qqqRTcagfi gq^ qsmrqt ga} ^ 
sft firaretrcram. I ftfqfqfcnfq qqsqq> qra:—q«?r RhwRi qfrfa 

ffil ScTO^Kfq—q^ gj) fNaig, qqfo qsqfqifasftfqoi:—^fRT l apspiT 
f*tftwRrq?l: i 
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uncle’s daughter is opposed to the Smrti text—“ By marrying the* 
maternal uncle’s daughter,” etc. So also among the Smrtis. By the 
authentic Smrti text of Manu and others—“ The wise one shall not 
kill himself ”—is contradicted the unauthentic heretic Smrti —“ one 
shall fling the body from a rock.” Also the authentic Smrtr 
—“ Wives of four castes are ordained for the Brahmin ”—is re¬ 
prehended by the approved Smrtis of Yajnavalkya and others : “ As to< 
what is said about the regenerate castes taking a wife from the S'udra 
caste ” etc. Similarly by the Smrti with an invisible purpose viz.. 
“ In no case shall one kill a Brahmin ” is contradicted the Smrti with 
the visible purpose of self-defence : “ One shall slay the slayer.” So 
also the Smrti arising out of S’rnti since it imports the performance of 
fire-offering etc.,— viz . “ Desiring to take a son calling together one’s 
relations and informing the King and sacrificing in the fire-chamber 
with the Vydhrtis one shall adopt—” contradicts the authentic text: 
“ Those who are born of the seed of a person shall belonging to him 
and to nobody else ” which arises out of the indication negativing 
an adopted son—“There is no issue begotten by another”—in 
the Mantra—“ There is no residue (i.e. issue)—O Fire, born of 
another.” 

Similarly, the text—‘ To a S'rotriya (versed in Veda) offer a large 
ox or goat.’—Originating in the commendation of Manthana—“ So as 
when yond King of men coming or any other worthy—one strikes a 
bullock or a cow ” is contradicted by the text arising from- 
the injunctive S'ruti —“Slay not the harmless cow who is Aditi 
herself.” 

So also in regard to usages. In the Mitdksard is laid down the 
greater authority of each preceding in the enumeration—usage, ap¬ 
proval of one’s conscience, a desire arising from a right impulse. 
Sometimes even a stronger text is opposed by a weaker. For example 
the evident text—“ In Sautramani one takes the wine-cups ” is opposed 
by the Smrti —“ In the Kali age the wise declare the following 
practices as fit to be eschewed,” otherwise, the objection of inappli¬ 
cability of the text would arise. 

Most significant is the concluding portion about a stronger precept 
being barred by a weaker which points to the conclusion that usage 
is the determinant, the comparative force of texts being derived 
therefrom. 
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A still more remarkable pronouncement on the subject of 
Kalivarjya 1 occurs in the Nitydcarapaddhati by Vidyakara Vajapeyi 
of Orissa—a work which is honoured as an authoritative compilation 
by Raghunandana. “ As to the prohibition of the carrying of the 
water-bowl it is rightly regarded as prescribing an alternative by the 
rule that option is intended by the prohibition of what is prescribed. 
So also in regard to the fire-offering with liquor-cups, curtailment of 
the period of impurity in consideration of tending of fire or study of 
the Vedas, the declaration of prohibition imports alternative option. 
As to begetting of sons by husband’s brother, gift of a daughter 
(already given) to a better groom, killing of cows in sacrifices and guest 
offerings, taking of wife from outside the caste and taking of sons 
other than the adopted and the begotten being declared prohibited in 
Kali, that is for discountenancing excessive addition on the ground of 
the illogicality of interdicting what is enjoined. Hence there is noth¬ 
ing wrong in doing these acts. So also the prohibition of the forest- 
life, prolonged studenthood, expiation by death,—all these being 
impossible in the case of men of feebler powers, they are re-com- 
mendatory in import.” 


^3 ^3** Rnifr f£r%?q- 

^ I fofSFqra: I 

latent 3* fed 



CANDES'VARA’S OWN ACCOUNT OF HIMSELF 
AND OF HIS PATRON, HARISIMHADEVA 

By Bhabatosh Battacharya, M.A., B.L., Kavyatirtha 

Mr. Kane says on p. 370 of his History of Dharma-s'dstra, Vol. I, 
(1930) that “we learn a great deal about the family and personal 
history of Candes'vara from his works.” He then collects information 
about the same from the introductions and colophons of the printed 
editions of the Vivadaratndkara , Krtyaratndkara and Rajaniti- 
ratndkara and from Mitra’s Notices of the MSS . of Vyavahdra - 
ratndkara and Danaratnakara . Though the Grhastharandkara of 
Candes'vara was published in 1928, he has not utilized the printed 
edition but consulted the incomplete Deccan College MS. of the 
same, which has only folios 30, 72-113 and has thus failed to supply 
the additional information contained in its introductory verses. 
Though there is an incomplete MS. of the S f uddhiratndkara of the 
same author in the Government collection of the Royal Asiatic Society 
of Bengal, covering about 70 folios and containing four of the intro¬ 
ductory verses, Mr. Kane has not used it. Besides utilizing the his¬ 
torically important verses at the end of the MS. of the Danaratnakara 
noticed by Mitra, Mr. Kane has also fallen back on the Deccan 
College MS. (No. 114 of 1885-86) of the same. 

A decade has passed since the publication of Kane’s epoch- 
making work and the time is ripe, I think, for supplementing the 
information regarding the personal history of Candes'vara and his 
royal patron in the light of further editions and studies. So we 
wish to take up the matter as gathered from various works of the 
author one after another. 

(1) Krtyaratnakara 

Though this work contains twenty-six introductory and two con¬ 
cluding verses of high poetic merit and genuine historical information, 
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Mr. Kane has satisfied himself by referring to and utilizing partial 
matter of the introductory verses 10 and 15 only. The subject-matter 
of the twenty-six introductory verses turns out on analysis into the 
following subheadings: 

Verses 1-3: Invocation to S'iva, to the Supreme God and to 
Dharma . 

4-6: Harisirhhadeva; 7-8: Devaditya. 

9-12 : Vlres'vara. 

13-26 : Candes'vara—political; (13-17) relating to munificance 
(18 and 20), relating to the great tank (21-23) and relating to the 
Krtyaratndkara (24-26). The verse 19 is simply a paraphrase of a 
part of the verse 13. 

Of the two concluding verses, the first is an apology to the readers 
for the defects of a work and the second is simple self-applause. 

All of the introductory verses except the first three are historically 
important and we wish to give below their purport for a better under¬ 
standing of the subject in view. 

“ There was a king of the name of Harisithhadeva, 1 who de¬ 
stroyed his enemies to the last man, who was sprung from the Karnata 
dynasty and who ruled over the entire Mithila and who sprinkldd over 
the directions spotless fame, just as the autumnal moon, which confers 
innumerable good on others, sprinkles nectar-like rays over the same. 
When this king was out in’ his conquests, the S'esa serpent, with its 
thousand hoods bent down and meeting one another closely owing to 
the pressure of the king’s forces, resembled the body of the lotus stalk 
just closed after the sun, the friend of the lotuses, had gone down the 
western sea. Let not the unfortunate Cakravdkas , suffering from the 
fear of the misfortune of the anger of the God of Five Arrows (i.e. the 
God of Love), become dejected, the friend of the lotuses (i.e. the sun) 
having gone to the sea (i.e. having set), for the effulgence of the crest- 
jewel of the king of the Karnata dynasty, having pleased all the worlds, 
is on the ascendancy. 

Devaditya, of cheerful disposition, a veritable moving celestial 
tree and the lustre of whose counsels dispelled the rise of the darkness 
of the foes and who purified the earth by the Ganges like flow of his 
unalloyed fame resembling the autumnal moon, filled the office of the 

1 The late Dr. Jayaswal pointed out in his Introduction to the Rajanitiratnakara 
that the correct name of the King was Harisimhadeva, though verse four of the Krtya- 
ratmikara gives the name as Harisimhadeva. 
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minister of pe 3 .ce 3 nd W3r of this king. He satisfied the Brahmins 
by great gifts, bespeaking of wealth, the gods by many kinds of 
sacrifices and the black-bees, humming owing to their intoxication, by 
the draught of the honey of the lotuses and by pleasure-gardens and 
benefited the earth by the excavation of large ponds. 

Just as the moon came out of the ocean, the god Brahman 
from the lotus, new nectar from the moon, good sense from praise¬ 
worthy policy, so in this world Vlres'vara, the best among the ministers, 
was born to this ocean of merits and lover of power. This Vlres'vara 
enriched the best Brahmanas by lavish gifts, gave away Rama and 
other grants of land to learned Brahmanas, dug a lake which resem¬ 
bled the sea in extent and built a high palace in the city of Dahivata, 
which excelled the enemy’s fort and was filled with beautiful staircases 
and approaches. He, possessed with* many abilities in the arts of 
peace and war, rendered the burden of the royalty of the king of 
Mithila free from enemies with his prowess and also filled it with 
wealth and with the seven expedients by dint of his good policy. 
Whether in the meeting of the wise and eloquent, or in the assembly 
of the kings and ministers, or in the heart of the suppliants and 
poetry of the good poets, Vlres'vara exists with his worldwide fame. 

Let this Vlres'vara’s son, Candes'vara who is like a new wish- 
fulfulling tree, reared up by the drenching of good spies of the 
kingdom and who occupies the office of a good Minister of peace and 
war, prosper. When this Minister was out in his conquests, the earth 
was lowered down owing to the pressure of his forces and the pitchy 
darkness of the nether world was removed by the rays of the partial 
lamps, displaced from the gem on the hood of the foremost head of 
the king of serpents, and the serpent wives, being thus able to see 
their beloved ones and get temporarily the fruit of their eyes, sing his 
praise. Is he, the best minister Candes'vara, who equalled the enemy 
of the sun-god (i.e. Rahu) by dint of his prowess, who invaded Nepal, 
inaccessible owing to hills, who dethroned all its kings of the Raghava 
dynasty by the might of his arms and who worshipped the god 
Pasmpatir, the bestower of immense boons, by touching the idol, not 
an object of universal adoration on this earth ? The frightened kings 
of Nepal, being defeated by him, forgot their aristocratic origin and 
either fled to. the mountain-caves, or disappeared in the forests, or took 
shelter near the water falls or reached the precipices when the 
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extensive battle-field, disturbed by the feet of the horses, was 
furrowed with the wheels of the chariots and irrigated with the fat 
of the elephants, and when pearls, resembling date-palms, fell 
from the back of the elephants by the strokes of arrows, these 
pearls looked like so many seeds of fame of the Minister, sown in 
the earth. 

When the celestial wish-fulfilling tree, which was as black as 
a row of blackbees or ink or flame, was deserted by the supplicants, 
who were honoured by this crest-jewel of the highly munificent (i.e* 
Candes'vara) by the bestowal of great gifts, in excess of their wishes, 
the former was weeping, as it were, by the trickling of honey-drops 
from its body. This best of the Ministers, being delighted, gave to 
the Brahmanas a good many villages, equalling the city of the gods, 
green with the forests of plantain-tress, villages in which blackbees 
were humming, being attracted by the good smell of the opening 
mango-blossoms and which thus resembled the full-blown lotuses by 
reason of the waters of the encircling rivers. 

This Candes'vara excavated a lake in Abhiramapura, which was 
making sounds of clouds by the passing of gentle breezes over it and 
created the illusion of water in the autumnal clouds, floating over the 
sky. This lake, with its surging waters resembling those of a sea, 
was, as if, saying the following words : 

4 O you, the sage born of a pitcher (i.e. Agastya), you have drunk 
off the ocean, full of saline water, by one sip of your hand. Come, if 
you can, to drink myself, sweeter as I am.’ 

The moon-god worshipped the god S'iva with a desire to surpass 
the fame of this lake and reached the position in the crest of the 
latter god but did not derive the desired result from him. So his 
mind melted and the moon, with its subdued lustre, thus holds within 
itself spots, equal to those of mud.” 

(2) Grhastharatnakara 

Of the twenty-one introductory verses of this work, the first 
invokes benediction from the god S'iva who became a householder 
(Grhastha) after marry ing the daughter of the god presiding over the 
Himalayas and the second only supplies some information regarding 
the personal history of the author Candes'vara. The rest nineteen 
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verses enumerate the topics dealt with in the body of the work. The 
purport of the second verse is to the following effect: 

“ Candes'vara, the most renowned among the long list of ministers 
and practising celibacy, who taught many persons of the tw'ice-born 
classes the entire Vedas with the six auxiliaries, satisfied them v'ith 
money and initiated them into the life of householders, is laying down 
a treatise named ‘ Ratnakara ’ (lit. sea) on the duties of householders 
(Grhastha), based on the principles of the Science of Interpretation 
(Mmamsa).” 


(3) S'uddhiratnakara 

Of the four verses existing in the incomplete MS. of the S'uddhi- 
ratnakara, the first invokes benediction from the god Nllakantha (a 
name of the god S'iva) and the second only supplies some information 
regarding the personal history of Candes'vara. The rest tw'o begin 
with the enumeration of the topics dealt with in the body of the 
work. The purport of the second verse which is faulty at places is 
to the following effect: 

“ Candes'vara, the best of the ministers of the king of Mithila and 
the foremost of orthodox persons, who performed sacrifices with the 
help of pure and proper money and by the discharge of daily, casual 
and voluntary duties, is composing the beautiful work, entitled ‘ Sud- 
dhiratnakara ’ (lit. sea of purity).” 
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APPAYYA DIKSITAS II AND III 

Dr. V. Raghavan, M.A., Ph.D. 

Department of Sanskrit, University, of Madras. 

Aufrecht ( C.C.1 . 22b) includes in his list of the numerous works of 
Appayya Diksita I, son of Rangaraja Diksita, a drama named Vasu- 
maticitrasena ViliTsa, of which he notes a Mysore manuscript; and on 
p. 557a (C-. C. I.), he refers to two Kumbhakonam manuscripts of 
evidently the same drama, as recorded by Oppert. Following Aufrecht, 
writers who have, from time to time, spoken of the works of Appayya 
Diksita I, have invariably included this drama, Vasumatlcitrasena 
Vildsa, as one of the 104 works of Appayya Diksita I. (See p. 14, 
the works of Appayya Diksita, Introduction to S'ivddvaita Nirriaya, 
S. S. Suryanarayana Sastri, University of Madras, 1930, and p. 227 
M. Krishnamacharya’s Classical Sanskrit Literature.) 

A manuscript of this drama is available in the Bhandarkar 
■Oriental Research Institute, Poona, (48 of 1898-99), and on getting 
extracts from this manuscript (courtesy: P. K. Code, Curator), I find 
that it is a work not of Appayya Diksita I, son of Rangaraja, but of 
Appayya Diksita III, son of Narayana Diksita and Bhumi Devi and 
adopted son of Appayya II. Appayya I had a brother, Accan ; Accan 
had two sons Narayana and Appayya II: of Narayana were born 
Accan, Nllakantha Diksita, Appayya III called Cinna Appayya 
Candras'ekhara and Atiratrayajvan. The second son Nllakantha 
Diksita is the author of the S'ivallldnjava and other works. Nlla¬ 
kantha wrote his Nllakanthavijayacampu in a.d. 1637. His younger 
brother Appayya III or Cinna Appayya was given in adoption to their 
junior paternal uncle'Appayya II. Nllakantha Diksita himself refers 
to his junior paternal uncle Appayya II in the prologue to his unfini¬ 
shed play, the Nalacarita, as the author of the play Rukminiparinaya. 
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Mr. N. Ayyaswami Sastri wrote an article on Appayya III ,and 
his Mlmamsa work Tantrasiddhdnta-dipika , in JOR, Madras, 1928, 
Vol. II, pp- 247-250. In two colophons in the Tantrasiddhdnta-dipika , 
Appayya III refers to Appayya IPs Rukminxparinaya (see Madras 
Triennial Catalogue , V. 1, A. R. No. 4217, pp. 6236-7); and in a 
colophon in a Tanjore manuscript of the same Tantrasiddhdnta- 
.dipikdy Appayya II is mentioned as the author of an Alankdra-tilaka 
(see New Descriptive Catalogue^ Tanjore, XII, No. 6853, p. 5083). 
From the prologue to the drama Vasumatlcitrasena , we learn that 
Appayya II, the adopted father of the author (Appayya III), wrote: 

1. Alamkdra-tilaka —Alamkara 

2. Dusyantacarita —Kavya 
and 3. Rukmuu-parinaya —Nataka 

Appayya II seems also to have earned the title ‘ Sarasa Kavi 9 as can 
be made out from the prologues to the Vasumatlcitrasena and the 
Nalacarita . 

The following passages are taken from the BORI manuscript of 
the Vasumatlcitrasena 

Beginning : 

^ 5W3T fa^sq fllfaft- 

« a ■ • 

d) fa:, 

(Hi) *TW I ^ q 

fan (II) 


12 
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feqfr ftq m qi^qfaftq<nftf<l I 

The last verse praises Nllakantha Dlksita and it is clear Appayya III. 
studied under this elder brother. Then follows the colophon : 

ffa faqjRnsft I #51: I ffd *fcF°3- 

#Tqr^t%ratq°r arpaNtf#* fop# 

qm qq<H n 

In his Tantrasiddhdnta-dxpika , Appayya III refers to his work 
Duriihas'iksd . A manuscript of this Duriihas'iksd is available in the 
Madras Government Oriental Manuscripts Library, R. 3934 (a). Both 
the Tantrasiddhanta-dipika and the Duriihas'iksd are Mlmamsa works 
written to defend Appayya Dlksita Ts views in Mlmamsa, which were 
criticized by writers in Benares, like S'ankara Bhatta, second son of 
Narayana Bhatta, who criticized Appayya I’s Vidhi-rasdyana in his 
Vidhi-rasdyanadusana .* It is quite reasonable to believe that Appayya 
III defended Appayya I in Alatiikara also, from the attacks of Jagan- 
natha Pandita in the North. The Citramimdmsii - dosa-dhikkdra 
found as a work of Cinna Appayya Diksita in Oppert’s list, is therefore 
likely to be a work of this Appayya III. Oppert records this as a 
manuscript in Tiruvidamarudur and as a work of Cinna Appayya, but 
the same manuscript in the same place with the same owner is entered 
by Hultzsch (II, p. 126, No. 1281) as a work of Nllakantha Dlksita.. 
Hultzsch, however, makes a mistake which is copied by Aufrecht and 
Krishnamacharya. The colophon printed by Hultzsch on p. 126 of 
his II Report definitely assigns the work to Nllakantha Dlksita’s last 
brother, Atiratrayajvan. Until we see manuscripts of the work and 
examine them, one cannot decide whether Appayya III or his brother 
Atiratrayajvan wrote it. 

1 c/. Prologue to Nllakantha Diksita s Nalacarita : SW®*?^** 

* Y. Mahalinga Sastri ,JOR, Madras, 1928. pp. 225-237 and 1929, pp. 140-160, gives 
the date of Appayya Dik§ita I as a. d. 1520-1593. NSrayapa Bhatta wrote his Vrttarat - 
nakara-tika in a. d. 1546. Narayaria’s second son, S'ankara Bhatta, who criticized 
Appayya Diksita’s Vidhirasayana, was also a teacher of Bhattoji. 
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Appayya III is also known to have written a work on Pr&krt grammar,, 
cabled the Prakrtamanidipa. Of this work, there are three manu¬ 
scripts in the Madras Government Oriental Library, D. 16861,. 
R. 2346a and R. 4282. That it is Appayya III who wrote this can 
be clearly seen from the colophon in the MS. R. 2346a which is 
almost identical with the colophon to his Duruhas'iksd . These colo¬ 
phons in both the works mention one Cinna Bomma, attached to- 
King Cokkanatha Naik of Madura, as the patron of Appayya III; and 
in the MS. of the Prakrtamanidipa, R. 4282, 1 the work is even attri¬ 
buted to the patron/ 

There is yet one more work which, in all likelihood, is a produc¬ 
tion of Appayya III. In the Adyar Library, we have a manuscript 
with the name Prasiddhas'abdasamskara (Catalogue II, p. 84a ; Shelf 
No. 25 18). The manuscript contains a part of a work which is a 
brief exposition of Panini’s Sutras. The following is the beginning. 

II 

3^ I . . I ffcf xl§<&r 

I. 

The opening verse on Appayya Dlksita I, * Appayyadlksitendran r 
etc. is, we know, by Appayya III, and is found at the opening of his 
Tantrasiddhcinta-dtpika (R. 4217) and therefore it is not unlikely that 
in the manuscript * Prasiddha&abdasamskara ’ in Adyar, we have yet 
another work of Appayya III. 

The Patron of Appayya III 

Though we have heard that Nllakantha Dlksita was a minister at 
the Nayak Court at Madura, we have not yet come across mention of 
this fact in any historical record. From the date, 1637 a.d., mentioned 

1 In the introductory passages in this MS. mention is made of previous writers on 
Prakyt and herein we find included the name of Appayya Yajvan also, which is perhaps 

Appayya Dlksita I. 

2 In the Tanjore New cat. XVI. No. 10783, we have a Sangita r&ghava, written in 
imitation of the Gttagovinda, ascribed to a Cinna Bomma Bhupa, son of Nala Bomma. 
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in his Nilakantha-vijaya-campu , we understand that the Nayak king 
whom the poet might have been assisting at Madura was Tirumala 
Nayaka, whose period is c. 1623-1659. Tirumala was followed by 
Muttu VIrappa II, who had a very short rule and was succeeded by 
Cokkanatha Nayaka (1659-1682). 

The colophons in the Duruhas'iksa and the Prakrtamanidlpa of 
Appayya III, brother of Nllakantha Dlksita, are interesting. They 
mention that Appayya III was prompted to write the work by Cinna 
Bomma, a favourite minister of king Cokkanatha. 

SJTsfaTlf: i 

— Duruhas'iksa , R. 3936 (a) 

00 

(snfrl) awwtWi I 

—Prakrtamanidlpa , R. 2346 (a) 


In R. 4282, where we have the beginning of the Prakrtamanidlpa , 
we find the work itself ascribed to this Cinna Bomma. 1 This shows 
that Appayya III was a contemporary of King Cokkanatha, 1659-82, 
and that he was patronized by one of the Poligars, Cinna Bomma, son 
of Cinnamamba. In Local Records, Vol. 47, p. 214, we have the 
summary of the geneology of the Poligars of Karis'appattu where we 
find the ninth Poligar as a Bommaya, son of Cinna Lakkamamba 
and Vijaya Raghunatha Bommaya. We can identify Appayya IIPs 
patron with this ninth Poligar of Karis'appattu, Bommaya, son of 
Cinna Lakkamamba. In Local Records, Vol. Ill, pp. 174 ff, we read 
a history of these Poligars of Karis'appattu Palayappattu, from which 
we understand that the ninth Cinna lakka Kumara Bommaya and his 
son were contemporaries of Cokkanatha Nayaka. 2 

*1 am thankful to Mr. M. Venkataramayya, University of Madras, for helping me 
to identify this Cinna Bomma. 



KUMSRA TATACARYA, THE REAL AUTHOR OF 
SOME OF THE WORKS ASCRIBED TO KING 
RAGHUNATHA OF TANJORE 

Dr. V. Raghavan, M.A., Ph. D., 

Department of Sanskrit , University of Madras 

King Raghunatha Nayak of Tanjore, who ruled from 1616-1633 
is not only known as a great patron of art and letters, but is also 
described in some of the works of the authors of his court as an 
author in both Sanskrit and Telugu. The music treatise, Sangita- 
sudlid , which has been published by the Madras Music Academy, 
purports to be a work of King Raghunatha, but from a reference and 
quotation in the Caturdandbprakds'ikd of Venkatamakhin, we under¬ 
stand that the real author of the Sangita-sudhd is Venkatamakhin’s 
father, Govinda DIksita, the minister at the Tanjore court (see 
p. 14 C. D. Prakds’ikd, Music Academy edn.). 

The SangUha-sudhd , Introduction, s'ls. 62-63, ascribe to King 
Raghunatha a Pdrijdtdpaharana } a Vdlmtki carita, an Acyutendrdbhyu - 
daya, a Gajendra moksa , a Nalacarita and some Yaksagdnas like the 
Rukminbkalydna. Of these, the Acyutendrdbhyudaya must be an 
interesting work, because it is clearly a historical kavya dealing with 
the life of Raghunatha’s father, King Acyutappa Nayak. From reliable 
evidence we come to know that, as of the Sangita-sudhd, of this 
kavya also, Raghunatha is the author only by ascription. The real 
author is S'atamakha Carurvedi Kumara Tatacarya of Navalpakkam, 
who became the Vaisnava teacher at the Tanjore court. 

Fortunately, we possess some information about this Tatacarya 
who moved from Navalpakkam to Tanjore and from there to Kumbha- 
konam. He had two sons known to us now, Pattracarya alias Veri- 
katacarya and S'rlnivasa yajvan. The former has left us an account 
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of his father S'atakratu Caturamnaya Kumara Tatacarya, in a 
small work of his called Kutndra-Tdta-Des'ika- Vaibhava-Prakds’ikd, 
published from Kumbhakonam. In this eulogy on his father, 
Pattracarya Venkatacarya gives a list of the works written by 
his father and by himself and his six other brothers. Unfortu¬ 
nately, the list does not separately mention the works of each, 
but from other evidences, such as actual manuscripts of some of 
the works in the Tanjore and Madras Libraries, we are able 
to identify most of the works and their respective authors. One 
of these works is the Acyutendrabhyudaya . From Pattracarya Venka- 
tacarya’s account of Tatacarya’s life, we see that he was brought to 
Tanjore by King Acyuta himself. From which circumstance we can 
assign the Acyutendrabhyudaya to Tatacarya himself. Anyway, the 
mention of this historical Kavya among the works of Tatacarya and 
his sons, by one of Tatacarya’s own sons, removes the possibility of 
this work being a production of King Raghunatha. We know from 
references in another work of Tatacarya, of which manuscripts are 
available, that Tatacarya continued to be a Guru of King Raghunatha 
also. No manuscript of this Acyutendrabhyudaya has come to light. 1 

Rajacudamani Diksita, another poet patronized by King Raghu¬ 
natha, in the prologue to his drama, Anandaraghava (Madras, 
l)es. No. 12495), mentions the Pdrijdtdharana and the Nalabhyudaya 
ascribed to Raghunatha in the Sanglta-sudhd and other works as a 
drama. If the Pdrijdtdharana 1 ascribed to Raghunatha is a drama, 
it is in all likelihood identical with the Pdrijdtdharana nataka in live 
acts written by Tatacarya and of which there is a manuscript in the 
Tanjore Library, and another in the Madras Library. Tanjore Des . 
Cat. No. 4581. Madras Trien. Cat. No. 1672). Tatacarya describes 
himself here as a guru of King Raghunatha and mentions his father as 
Venkatacarya and grandfather as S'rlnivasa. The Pdrijdtdharana is 
mentioned in the list of works given in the Tatacarya-Vaibhava- 
Prakds'ikd also. 

In the Tanjore library, there are three manuscripts (Nos. 9467, 
9468, and 9469) of an abridgement of the Ramdyana as the work of 
King Raghunatha. The list of works in the Tdtdcdrya-Vaibhava - 
prakds'ikd also contains a name ‘ Ramdyana Kathdsdra .’ It does not 

'The Acyutendrabhyudaya is mentioned as one of the numerous works of 
Raghunatha by Yajnanarayapa Diksita in his Sdhityaratnakara, VI, 36. In VI, 30 
Yajnanarayaria tells us that King Raghunatha wrote the Parijataharana within a few hours. 
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seem to be far-fetched to identify the two names and take this produc¬ 
tion ascribed to Raghunatha also as a work of Tatacarya or a son of his. 

Pattracarya VenkatIcarya’s Account of His 
Father, Kumara Tatacarya 

The Kumara- Tatdcdrya- Vaibhava-Prakas'ikd gives the following 
details about the life of Kumara Tatacarya. He was originally living in 
the village of Navalpakkam in Tundlra Mandala. While he was one 
day proceeding to the tank for the noon-time ablution, he saw a 
royal figure lying asleep, with a serpent’s hood spread over his head. 
That person was Acyutappa who, after a time, became the king of 
Tanjore. This is a tale which is told with reference to many kings 
and their gurus, and a similar tale is told with reference to king 
Acyuta and Govinda Dlksita also. What is clear is that during king 
Acyuta’s time (1561-1614), Tatacarya of Navalpakkam moved with 
his family to Tanjore and lived there near the Nllamegha Perumal 
Temple. Tatacarya became a Vaisnava guru of the court. He per¬ 
formed numerous yajnas and conducted similar yajnas for his seven 
sons also. He consequently got the title ‘ S'atakratu ’ and ‘ Caturveda.’ 
With the king’s help he founded Agraharas like the Paundarikapura 
and gave them away to Brahmanas. He toured the Cola villages, 
collected donations and repaired Visnu temples. He then returned to 
Tanjore for some rest. 

The booklet then gives a list of the works of Tatacarya and his 
sons, which has already been referred to. 

Kumara Tatacarya was then invited to Kumbhakonam where, at 
the request of devotees, he consecrated a separate shrine for Goddess 
Komajamba in the S'arngapani temple. He then visited his ancestral 
village of Navalpakkam and erected a Visnu temple there; and in the 
neighbouring place, Dirghacala where he is said to have 

met Acyuta, he erected a temple of Rama, and founded an Agrahara 
called Raghunathapura. Finally he retired at Kumbhakonam and 
passed away there. King Acyuta erected an idol of Tatacarya in front 
of Komalamba in the S'arngapani temple at Kumbhakonam. 

From two other eulogies by Pattracarya Venkatacarya on his 
father, a Sambhdvand and a Mangalds’dsana , we learn that Kumara 
Tatacarya was also known as Ayya Kumara Tatacarya. 



THE DATE OF THE SUKTIRATNAHARA OF 
KALINGARAYA SURYA 

Dr. V. Raghavan, M.A., Ph.D., 

Department of Sanskrit , University of Madras 

The Siiktiratnahdra of Kalingaraya Surya was long known to 
scholars as an anthology in manuscript in the Trivandrum Palace 
Library. It has now been published as No 141 of the TSS. The 
editor takes it to be a work of a Prime Minister of a Kulas'ekhara of 
Travancore. We shall examine the date of this anthology and 
its author. 

The Siiktiratnahdra extracts from the works of Khoja and 
Ksmendra who wrote in the 11th century a.d. and from Vijnanes'vara,. 
a.d. 1070-1100. We find that the anthology extracts a good 
number of passages from the Mdnasolldsa of Somes'vara of Kalyan, a 
work compiled in a.d. 1131. The anthology mentions a Pratapa 
Cakravartin (pp. 205 and 209) and Jagadeka-vlra-carita (pp. 253-4). 
The latter is evidently a historical kavya on the former, Pratapa 
Cakravarti Jagadekamalla, a.d. 1138-1150. The Alamkara-sarvasva 
used by the anthology is a work of the second and third quarters of 
the 12th century and S'rlharsa, whose Naisadhiya-carita is quoted in 
the anthology, wrote in the latter half of the 12th century. These 
facts bring the date of the Siiktiratnahdra to about 1200 a.d. 

The anthology has extracts from Sakalavidyadhara Cakravartin 
(pp. 31, 43, 195, 198, 217, 218, 249), the author of the Gadyakarnfa 
mrta , a prose-poem on the ninety days battle of Srirangam between 
Narasimha II son of Tribhuvanamalla Vlra Ballala of the Hoys'ala 
dynasty and the combined army of the Pandyas and others about a 
few years before Vlra Somes'vara’s marriage and accession to the 
throne in a.d. 1234 (See Mysore Arch . Report , 1912, p. 12). This 
would bring the Siiktiratnahdra to the middle of the 13th century. 
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The anthology has two verses of Tarunavacaspati, the com¬ 
mentator on Dandin s Kavyddars'a . Till now, nothing has been known 
about the date of Tarunavacaspati. In the Trivandrum Curator’s 
Library there is a commentary on the Kavyddars'a itself by a Kes'ava 
Bhattaraka, who describes himself as the son of Tarunavacaspati and 
as one honoured by king Ramanatha 1 : 

I 

Trivandrum Curator’s Office Library, Transcript No. 27, p. 217. 

King Ramanatha who patronized Kes'avabhatta is Hoys'ala VTra 
Ramanatha who came to the throne in 1255 A.D. From this again,, 
we are led to place the Suktiratnahdra in the latter part of the 
13th century. 

* The Suktiratnahdra extracts extensively from a gnomic treatise 
called the Prataparudriya . This Prataparudriya is evidently the 
Prataparudriya NUisdra mentioned by the Telugu writers (See Ap¬ 
pendix to Kavi’s edition of Baddena’s Nltisdramukt avail, p. 218). The 
Prataparudra after whom this Niti work is named can be no other 
than Kakatlya Prataparudra whose time is A.D. 1295-1323. This 
would bring down the date of the Suktiratnahdra to the former half 
of the 14th century. 

As early as 1924, the late Mr. A.S. Ramanatha Ayyar discussed the 
date of the Suktiratnahdra in a paper submitted to the Third All-India 
Oriental Conference held at Madras (See Summaries of Papers, III 
All-India Oriental Conference, pp. 115-119). The compiler of the 
anthology, Surya, had the title * Kalirigaraya ’ and was the ‘ Asadharana 
Mantrin* of a Kulas'ekhara, according to the colophon at the end 
of the anthology. Mr. Ramanatha Ayyar had pointed out two 
persons in South Indian history answering this description : 
1, Karunakara Tondaiman of Vandai, who w r as attached to Kulottunga 
Cola and 2, a subordinate of the Pandya king Maravarman Kula- 
s^ekhara I, a.d. 1268-1308. The unlikelihood of the former being 


1 The first reference to this work was kindly given to me by the late Mr. Ramanatha 
Ayyar of the Epigraphy Office, Madras and the actual extracts from the Trivandrum MS. 
was kindly sent to me by Mr. P. K. Narayana Pillaiof the Trivandrum Curator’s Office. 
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our compiler has been accepted by Mr. Ramanatha Ayyar. It is 
indeed the latter, the Pandya chief, who is likely to have been the 
compiler of the Sdktiratnahdra . His time roughly coincides with 
the date to which our examination of the writers quoted in the 
anthology has led us, i.e. the first half of the 14th century. 


THE GAUTAMASMRTI 

A. N. Krishna Aiyangar, M.A., L.T., 1 
Curator , Sri Venkateswara Oriental Institute , Tirupati 

The Smrti of Gautama now under consideration is different from the 
Gautamadharmasutra. It is in verse and contains fourteen chapters 
dealing mainly with dhnika and s'raddha . 

It is in the form of a conversation between Sage Narada and 
Gautama, the latter expounding the dharma to the former : 

to tot totoRcft i 

ftoxR sto to n 

* * * * 

to:—«ng 

This S'mrti deserves to be studied carefully and has so far 
remained without attracting attention. A critical edition of the work 
has been undertaken by the Adyar Library. 

The work seems to be a manual held authoritative by the S'aivites 
as special emphasis is laid in several places in the work on S'aiva 
ritualistic practices. 

1 The author of this paper is now Joint Editor of the Adyar Library Bulletin , Adyar 
Library, Theoaophical Society, Adyar, Madras. (Ed.) 
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Bv V. Venkatarama Sharma, Mahopadhyaya, Vidyabhusana, 

Trivandrum 

w 

wfasTfetf astor-gftffc- 

fara-sfawnft sfofct nrfk 1 tT^ 

wIkiI w: 1 jftffofaren MM qfawi m 

wi I k^m 3T#R ftffcpft: Mfol-gfaM 

fotMt: faHrcftfsqprar $rfM w 1 a*nft— 

MfM qfwife^ Mrat Mtar: 1 ^ 
sWW^iawft qnsftfawr mm MtfMfMfafa 1 
■wmm $R*>i km anprarc: arfa 1 

^ =q apwra-. a^wna: 1 

^SRWsartt 11 

TOft M&RPPT vm: fMsgMsftlTO I 
^nanamrafr q§**Rft jig^awr sfr 11 

(gfM&fMraKwnn:) 

g*Tum*nm ^Rag^Rim 

3B|ft I 5R*ng*i#1»: £ W^H*^’** 1 V& 1 '. gftM 

1km ^Rftf<r m w 1 fMro ^ tfkmk 

sn^wnf Msfcrcmr im %fi$m 3 Fri Msfo 

M*ra 1 %*#Jwrc #q^q^i 5 W§r: nit§tann^ 5 n^ ^i#a- 
atft «ft%faHRT 3 T: P&jRM a^N 1 
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^ ‘qsrctftfa;: qfa’ srcnwfT^: wi$$ 

?Rq *&§ I ftw, “ n %&4 3PT5T 

Mqqfe i m i tot 5f faiWt ‘ 

RTOTt iTOcPWt fqR $Ff«T »ra: ^ rR WPK®n*TCR&: ’ ffcT, 

sqfifaprafcpn ‘ qip&ftwt. f^r wit «i®ii qf? aicftq 5:^ ’ 

fft ^ ^wfil I 3TTO $&q. 

qi^qq? U.q |f*R. HT§: wffepRftfif W! fcR: Rf*T- 
fqqTO qrr?iqRqi^nJT^p5gfrl I q^3 gfaftsfaTO 
frqft JPNTOfa I wt fep fr—TOT*^ §TOft: W: 

fq*M ‘ qT^q=q%^lffl TO #f: qi^q R<jqhR 

TOStfq, qT^q$q 3fqfg?ft5RH#q «Rfq— 

<TR JRts*§ ?qq qig^FT #Rt I 
qq qR^T m nfm ataqrqtf 11 1 

<R qfq: WT: qq qq «I^RR^ TqTO ffq 

qt ft*!WW I 


(«) 

srfw’ ftqR qj^qq;fq ^qqqsrorfq fqd«r qqTOfro 

q^q fq^qf^ qRgsptfl I %*i$qq qil^q qoftai q^Tqqfqqqr 
qq«n^q% qqfri— 

(?) MfaftatoT:. 

(R) qRqq:fqtqq:, 

(\) ftrata*:, 

(*) aRp^NsfeR:. 

OO qtftwtoi:, 

1 " A poem describing the leading incidents in the life of Pandavas in 12 Cantos.” 
Descriptive Catalogue of Sanskrit MSS., Govt. Oriental MSS. Library. Madras 
R. No. 3390. 
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(tf) 

(<0 

(*0 

a®) 

(U) 

IU) 

(U) ^totolW, 

(t») qr^torasan^, 

(t^) «n*Kircq?qf^i, 

(^) #ww, 

a*) RSt'RW^, 

(U) 

(^) ?TTOT, 

(Ro) ^^51:, 

ft?) ten^f^TaTTW I 

?g to 3?fto Ulto to I ^RT^tofRi- 
3155q3Wtoto ?? WF% I ?? to to ftol WSTOlft | 
tow<*Rt, m:, RRn^roRto, RitogoRRifo, 

totofcilfto, toftotoi, fftos??rc?RiT r$n- 

^ toft 3| ftoto ftonrorift ^toq^ntoto i 

^i ^ to?tofa? qftoto to?: i 

to wto reftft tof? ft <rwrri; n 
* 

1 ibid., “An alliterative poem stating that the Goddess Devi, worshipped under 
the name Gopali in Vedaranya or Kunnamkulam in Malabar, is no other than Durga who 
is said to have born as the eighth issue of Devaki and the sister of Lord Kyspa, by 
Vasudeva, son of Gopali and Mahar§i. Contains two to six As'vasas only ” R. No. 3060 (a). 
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s gmrct 5uraf w i 
^fowfanfarawf f^ram ^RfaiT ii 

tfSTf^IT f&IT 9?T q*T ^3^11 i 

wsraagw n 

qn^a qg w*m ” ffrr i 

qfofanl i 

^ qTgFT«T fi*RT rfJT? =g ^mFT«l || 

# # * # 

^ iwi^isi Jnftraq^ qqg q^MT^ i 

^?nfnq^ 3 ?^ asraqfa ^tft n 

fl^RTO W [5»w] fg*n%HI*TO I 

*r S^qgN «TT?^i ^i =q ^rgi*K n 

* # * * 

WM3^ ft ^qT^rl I 

gfan ^qf qf rwt ii 

ftpfl^i"— 

*qffcr gtara^rcrl i 

[mft] '^3i|q;T-?TT«iqqfl5iq^^iqT^ ii 

# * * # 

3ft qiq qqra^i?ig w \\ 

1 ibid., R. No. 3060 (b) “ The story relating to Satyatapas, also called Mahar§i who 
is stated to be one of the ancestors of the author, and who is said to have made penance 
in Vedarpya and also on the banks of the river Nila now called BhSratappuzha by the 
same author (Vasudeva). Contains one to three As'vasas. 

9 ibid., R. No. 3060 (c) " Herein the author Vasudeva gives the history of himself 
and his eight brothers. Contains the first two As'vasas. 
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II ffa 


*W f**l*T?f fasnwH-ep** f*f^*T*T^T: 

jfa* **frfar ssrewlft n 


storatefa m *mm *ifaflf ?4 ** 7 m*f*: i 
****5cf*T3*T*?*ft* fa^** ** 3 W*f 3 ii eft i 


^*Tfa3fa*T55T*T3 2 — 

*1^ *%fa fa HSRWtaT 1 

falfajfaffalSfT SsRlT WW&ft fall II 



*fai<jfa<£if fa’> ^taifagfanaT .... q*fara*i?*- 



^[$]$fNfrnfafa5$ ^*th 3 i 

fft * ZW& I 3?1^1 SlfafaiftK 0 * *1* ifa 
5i*q^ sircfa1 <$g^s *1^3 Isiwfa *3**3 3***3 

*falfa ^ I fa * sfa 131^ 
%^3 ‘f?I¥fo53’ ^*fa**T 5**W I ‘’pwf’ ‘*tal^’ fft 
5*q^Igfa *fa[T*T 5*i*T: nfrlgl 31*lfa I #fafaF*-3*tfa*^r- 
^ifanf^f*fai5n*i'TT?iFrn*t %*t f*^nraif|^n*T3 ‘l*?’***!^ 


1 ibid., R. No. 3060 (d) "A yamaka poem narrating some of the sportive deeds of 
Sri Krspa and stating that he is the same God Acyuta, worshipped in Vedarapya by the 
same author. Contains one to four As'vasas.” 

2 ibid., R. No. 3060 (e) "A narration of the principles as maintained in his argu¬ 
ments in the Mimaihsavartika of Kumarila. The sentences of Vararuci which are useful 
in the preparation of Indian Calendars are incorporated by the author in this treatise and 
form the beginning in each stanza, by the same author.** 
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‘ 3o53iTS’ 5% ^ %5[RU^fcr, rRWT ^ft 3^- 

aqjRTfarr *j*P5?fMi^i^rT ^ i 3 <tt- 

Wti 5*rf ^RT 3T5JTR^^T f#frt siFlftt: $foNt: 

i ^ i f*nt^r# fcsr 

srfMra 31^3: ^WT ^RffiTRlft I 3T#K*T falT *Ii[f$: 

TTTcTT JlM =3 I 35^^T: fw *R?H 1fWR: 

13^ |RI3R: ^T: flpe^lWWL I SRT^ f^RT: <$3^Rt 
^rpt^qt 5>wa *Rfor i 3un»Tfti$*ft fipra*r: *ral- 

^fsf^— ftspiRT R|^5I1W:, ft^aFlRT qfoiori SRTGRm- 

sr^sasr %fcl §R “ atRTSr %Tf5T: fq^ar sftfoRT: ” I 

flR<W:q;«fc$ *PflCTn»T ^1^: q&: <$5CTT q^q^T: ^q^RT 
•?RTO«n: tfk WT 33: $f*R I 31*333]^- 

■.&$% 3FR rfH 33: 3R3ahnRqfRTf?RT 33RT qflra I 

ft^lepnwra^ran^ q&tf#iRTll xm «rraf%Tl% fam i 

^%‘^-f5l3^^ } T^TR^fq 35^ SRifo 3T^3 fR3 
3RfojnRi*3f?qnf3 3 ^tt&i 3£r f^ i 33 n^ra^t: Iftifti- 
smmfttelt 33, 333^3 ?fcfqqTR3 | 

1 ibid., r. no. 1852 lb) ?ft<jrfterc*wTtq sftffoqrct: qmtfgfsqfit— 

3Wctfq ^ 3*1: WR^I RFl'q q%n i 
?IcqqJTi^ifi% Jfgift qflnRpW f*U% II 

-:t % * * 

SRfft putt ?w. f%fll7l«T: I 

qqqfapa^swift fanfa qtararasitein. n 
3iwt it *rfiraror gustfcrfJraratq, i 

?«°iri5?i |4?g #ferei5 *t sra?a: n 

3181 q3J fJtftg 5tf3|T Kjiqjfq^g §f*ft§ I 
pit? Rgp srcytet g?R|qq ii 

* ibid., R. No. 1852 (a) “ A small poem in three As'vasas narrating the story of the 
burning of the demon Tripura by God S'iva. The stanzas are in what are called the 
Ardhayamaka style. 
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^15^, 

^raiqfaqfa: ^onf®«f: | 
fSRRT 50 ^ || 

* # * # 

^ ^ *n*iq>$q wi fcA*ftnwn: 1 
whrto iNr. w§rt 11 

* * * * 

WIT W*T » ft j pwnfr 1 

flfepfaj ^ sjDjg fgf[: || 


;f?W JR^frl I m JWTOprita:, %fft qii 

■ftRIW3®{te: ftw Wraftfrlfg 3?^ TOTOPTOffi 

3JRWT^I JPRIWn, ^ ‘ »ftpsra% ’ fft #T RTCQtafo: 

.^qf^ eqqfq R i ^R#ftR iT%?^«nfq R&ft faftaig vfm 
-*rafa i ftfifo *nm$ i 

; <PT qri^PTSPf^T W& I 

The author is Vasudeva.” qqgqgfeq%— 

qgdfrfog gre 5iq% faqfefqqqrfa qfcsaran i 

%q q q n g t sa t ft m. q faqqrc ql^wra^fq i 

qteqrfg yre q rc swr: §<?rf?ig 3iraftq*rrwiq: » 

$> * # * # 

5fa qr^qfq^t fag^ s*rarara: I 

1 ibid., R. No. 3637 (fl. 

a ibid. r. no. 27 iu Bnsqjror qw qqrq^Mfii i anwnqr q fireifoq- 

=#aqq: (?) i 

13 
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*!wf ^T: q^*T3T3T %S [^T] 

^ iftqrerfa ^3 H ^"4 i 

3jf^L ^ *isfa: sto- 

$sqft5T ^ | 

qspsffai ^ m^[ 53??5r 

STRftf^RT TO ^ cKfcIT ^nf?553frWT^ I jftfcRWTMlMRT 

jfaftTOISflROT 5WTFIT <R$cfT ^TT^t f^wt: 3^«T <R*teR:, 


«rt ^cftsrmqK 



$T3SR$raT^ STOT qKpt W1 II 


I 


crg^ jrrtr^ <r*Nr: tftsnft- 

teftorafcsr ^ «n#*Rnft i <R*nftm*ra mqfam 

jffafaraRRffa *n«fl*OTnftft i #mrraT srofi 
W* * w a rcfe&3 a nftre: w «n§^r. *iwR®rarc & %^- 
siRft^ i *nf|pipTOftsrcl^ fam 

Rite H5?i# m\i- *&&n% qsfsif^q $$m I tnteft- 

fPT: 3 f^TORM ftsRRRri r^WT I 


• /«<*., r. No. 3608 {f.) g^^prc? sm^mpi t*m— 

$rfawft forft g ^ ssrcgf^r ^ 

$n=5 ^p% srafofor i 

4>mraf fawift ? gqr jfjrtwt 
SRIottoi. *rafq ^ <i ^sftg u 

*t ^mfq <RranftK wntf % ^ cqmfiw^ gTfliftfg ^ i 

qi^ q$ «Rmfe gd qM ^rft m $rafo$ ^ $ g^t *nN & w 
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<0 TO *1^5^ faTOq ffcl q&: RT^nffoT^ q TOS- 

faf^wfrnqi ^:3n5ra*:qfcuqft qftfl^q qnsqqfoq fqrq- 
^fcT sq^ qqfq i sraifq q& : ffqm qj^T *$#qqfq i nq qkif^g- 
faqisrqTqfq *qqftq i fqtf^lq qfai- 

ftcRR R^qif^T ^T^T^TffT: qf$|tq TOTfqqtforftl^ *ft*IT- 

31*151^ TO§fa q>f^: ^mfogfOTSTqT qfqqiqqfrl | q^5f tr%- 

q#T5ift to sroqpt t^qqgiwq^q^Tfq qiqqqjRq^fmfJi 
“4ti: &?:,” ‘m «ft’ i^qmFifq qfti 

STR^I 

qifriqsqi ^Pi: sftfojf^ri §§ q^qq i sf^nfq 

^qi^pnfqq q*#^qqpnqtfsrarft i qsnft qqfafq ^fT^f- 
<nft i^Mq^nfH fqfa?^iwiq>Rifqifq =q «srI i qwgmi- 
q^n 3# q>qf '<qqitq qi^q fra Mm i 

s^Kiq'jflqq^ qil^q^iqDiq\: qf^ wA qn^ | qqsq^qftq 
qi^qfq $tfk\ ^ 1 q^sqq^ q^s qqqq-. qifaMqmq 
3reqra?roqift ^nf^i ftqfenfq i ffqqq^ Mq-mratfe^q 
qnsq^q sq^qt fq^qfq^i flWFqqsTqnsqTqT sqi^qnq'qqqiqiqf^^f 
3i^q qig^q^q qfMfqifq ftawm I squjqraTawft qq ?qqfrt— 

qr^tqjqqqT qig^ fqfqqiq. i 
qjg^ftq^teT qf qT^qtsgqfcqra II ?f<j I 

^q ^ i ^ qTqqjq «ft$wrqraT g^f^f 5^s^- 

fig fa q ftq q j^ q fq^qifiiq qqsq^ I flfaqoitTOi^sfM q>M qiftft- 
^g] ^i4|qq Fif qisn?3fq qjrafaqqrqTf^ i qnsqfN q&%&nq>w 

i ibid., R. No. 4204. ‘* A poem in four sargas narrating the story of Lord Ky§pa. 
Brief notes are given at the end of each stanza indicating the Alankfiras the metre and 
the grammatical peculiarities. Each stanza begins with one of the Vararuci’s Sutras 
which are intended for use in preparing a Hindu Calendar.” 
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sRq$rafa i m iftterar s rawwn#f 
ftforc, i 

33TP qi^RJjPTO MIHI^fo cf^tsq?: I 

fsta^iR ff Jnwsrai^ ii 


qT^R^’PT “*T^ *IW ^3 3^*WW'*WT *Sfa^ 

^5pn” an^msNn^, *fiwfoiTOsai^. 

awio ra^ nf foto reT anroww qig^ofan q^fhqraifft 

$ift ^wn i iW# ‘ ^ra- 

fliwif^T’ ffir «$n^ «W m#r: *»nrcftfo* sft i 

n^t^^fen^fif^rcT ^T^fRJRi «iig^: f^r 

ffa ?i^ i m qjgfo: ^Tfl^s ^ amftt I *?MR^ 

^ *IW ‘ ’ ffct i 

#TOK^ JUrfft I ^RT $M- 

^rfrWRiI vm i tfqqfaifi: w 

^qwr ft^TR; OTgqfat n<ta i m\& qr#t: qwfafiRC: ftr i 
gqfa^qfiRT srakrarc (ipsraH) sroi $fonf$qRsP#n 
wforoiftta qi^farfaraT $^f<i 


1 Descriptive Catalogue of Sanskrit MSS., Govt. Oriental MSS. Library, Madras, 
R. No. 2895. 

* ibid., R. No. 4155. “A Commentary on Prayogasara which is a treatise one 
medicine. The Commentary which was written by Vasudeva of Svanjagrama also called 
Svarpattur-mana known as Ponnurkottumana, and desciple of Devarajagurupujyapada. 


h4\ j wk ^irenroR. i ” 


5jqt»wmi?qi<0LS5ir ^fs§^ i 

qr sXq ftq ftwi ' n 



YAMAKAKAVI VaSUDEVA 


197 


qqqflsq^q q*ff qi^q-. qtnquRq ^rPTT^T jq ffrT r 
^W^«IT q qjRq^fqq qq ( 

^tra%^r q*rf f$j§ qwgqiq; i q*gnq- 

Wf qv;q^^ ftqTfTq^i (ft^) q* qqfa^q wfa \ 

<*) 

p:q^ qr^qqfqfi^Tfqq»qqi qiq^Fgqqtfoiift g^*q s^gfasq 
q^qn i 3nqiqq^qfqqfq^ftiloqf^Tqi 8 qkif^T- 
qT^T: ‘ jftteqTftqfe’^q ‘ flrqfqRt: ’ ‘ ftqqf^qj’^q q sq^i^HT 

1 ibid., R. No. 3011. “ A narration of the story of Ramaya^a in prose by Vasudeva 
son of Uma and Narayapa. It is stated that the author composed the work under the 
orders of the king Adityavarma.” 

qqi qfaFm: giro frraifasqqriqT q^toR i 
ftqrsRl ftgpfM*f*ftnfq3nrql qwMft: n 
* * * * 

treqiiiqi qqspfaffKfaqq *mqr qfqqr i 
frratl q^q s^sg^fg faiRweqR u 
q qig^qqg^wqrc g?i qmqqrt ftnaifeqqr qqijsrr i 
arnrfq <r qgqqq^i: q.^qqif^ra4qq&: sfeqt fsfoiR ii 

This work is published in the ‘ S'ri Balamanorama Sanskrit Series,’ Madras. 

- ibid., R. JNo. 3395. 

qtqrasq: SR* qqgi 

q«q: afqgqftqi sqqqqqqsq vjjt: \ 
qqrqral q qts qqqRqrqJwtegsqT 
fqcqgt^qqf^ffifa: %«q*nq: u 

Here the ftiqTfT'fol! is Trichur in Cochin State. 

3 Madras University Sanskrit Series No. C. 

qWifeif?qqi*t sqreqpRrc: qq 

qfqfaqir: for Hfqfqvnqqi | 

^q tf^jr ®qrqqr qrar qtqrfaqjr *qaT ii 
5i*qrqf qraqi $aq*q qj* fqq?qqg i 
qqr sqi^tqw*q[5ngqiqrqra <nfgq>T ii 
qgqqWggr Iqiw iE mfo ft» 
qniT iftqrftwiqn^iT %faqTRrcfojqT u 
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tf&lfcl I ^ gfr. mk- 

scsrawfeq swn wr ftiftar fes i 
^qrfeqrasrcwT sqi^i pi: II 
»HttHWTq?erat fofagnl S?WB: I 

ag£w irciqrqr tfwrci«r Wn. ii 
wftwpifcirafotf fewurcn i 

ftflWWWi W^miWnRH II 
tfwr sqRs^r ^BRli p: I 
3 pTfi few II 
qqitaii prem qaf grajrfww: i 

ara q<ai| qg ‘ ^ ‘^qtani’ ?c# qiSRRHi 

?cqw jpsqfiprcq qg mm qtqifeqraf q#q* i 

1 4tffa?qTfq*?fq«iR?qr i Adyar Library, xxxi.x. A. 8. 

m 3^q.-n'i3q-qiqqHfq-pRafiiyiqqr jfom)Trqq«?q;m qp F^cff: i 

n hn fewgg: fqgjpun i 

aiffciKft ftpiR qq;?mpq sfora: ii 
feqiwqfaiqig sqrqg qtffa< : i 
sqrsqig qqqqrq q gift?! q*q w=9fg n 

(Pages 141-7) 

■» # # st 

sfa sqi^rmrera qqqqiqfjw pt: i 
§s*rcqt qqiqfegt ar§P q gpr ii 
^ pqqfMifa^fT foqpi: sratp: i 
sqrnH q#iqtei 5mqfo v :qq?qfq u 

(Pages 275-83) 

a ••:> & # 

p fw: sqnuq sq^q^ n rqi fe wga: i 
vrqqi?rfq^«fFq asrqfeq ^qnp u 
qqqqrpWT grq? qftofel STf* I 
sRqqrwrfeqfesfq g sqr^ng gggg: ii 

(Pages 352-7) 
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i TOmFWNi srr siwMi i 

M: qRJ^q «( qq <jqT ftwt- 

^-qqqTO-qRjifc-p^«l§ft q^fq<qT 3 ^ 
<m %Rf: jpratsfo 5f | ^J^qi^WRl^qig: 
fqq^ mft: qfaRft =q, qq q& qtaif&qn qtfqar, ^qq fqqq^ 
93 I *ftqjqi^T^^qp;R: q^R: ^ftiaiT^qaioqi^q^: 
qtfw qbwiRH £foqfa i q^qq— 

“qqrq qqqq^i: qq#ftqrcsqq& q^qfq fate qkrfts- 
q^qqw ^^qk-qrq^ ^tef^q: sRqfaqiq^qiqr $m- 
f^qr^TqTR” ?fq i $3n*fo5pp*rf «rctow wfh q& gq 


sqraft^qqT^qifiRTq ntotfisreigq: t 


: ^ ajHRigqsggq: u 

(Page 390) 


wfcipq aei^ i 

^'PIT’ftsqiq^q szjhrt ai qqi II 

arfq^ |#Sti f^rcftqiforq I 
sqr^iR fe?% qfaffeftfa qfara: n 

is another name o£ Trichur) 

(Page 424) 

:* -t * : * 


arc frowfonftwq i 

^scqjjqiqeq sre< 0 % m u 

(paifl Trichur) 

(Page 492) 

* * » * 


qq^qqqiqtsq sqreqrq: qrora gq: i 
q^ssra: sfqqiqrqt «nsqiq& sgsq n 


<fftn q^jftqi^iqifeqr eqqq. n 


(Page 484) 


# * # * 


y. 38,37, Govt. MSS. Library, Madras. . e 

(26) R. No. 3630. end. ibid. “ . 

«jifeqr far i 
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si^wwifiwwwi^ i 5 Rft-' 5 i 

q*%HT JiraiWTORT I 

<rcforcfaf%Fri sn*rq>fq]q>RWri “ ifft 

faft M 5Rft«T, ft^*T w:, fft Mxft I ^ ‘3* 

’ I^jfq qjgif JPWTOF&ftf I 

oKrf&EHP^T: ^WIT: ^ "R*Nw S^—‘“ ^ *H*Rifa*TOT- 

i <r*f qti°r ii 

jftftrarqifq*^ mfami i 

(*) 

f&g, ^fi^jf^foTOWT left ft^T *MT ^T^«IT 

qssratowftfq, 

W- I 

*H?w fw ^q *raw^ km ii 

wpnw*wT w: i 

^Wnffal^sfq ft 5TOT3 fl^ft: II 

TO ^ $*H Sff: 

^ q£t| ft ^ W faft I eWT^foi: W- 

%q<3 ftlf^t ^#Telt elftFl. qffolf snfwforfa I 
ftffTT^ Stfftft irej | 

‘$i qw pT RRi^ TO ’ fftr <wigT$ *?rat 

fqgra-. $ q^^rw TO^qiwt ss’roqff fftr *raftr i <$ «ftgi- 
foftoaft^r *nft ‘ wisqqwftr* ’ ffrr «?to qfttai sifcft ^'t- 
^ STrlT W q59RWT: fTTO*T f^faqst TO- 


FimT: qwi I 
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(*) 

ftSfg tRtn atf M* grfai 
<rcrfq I q^nfa;- 

*^3 ^3ffftqfl-qq^q;aTqq^i ^w ma m R m i fa n faroT: 
q«R3f^r c|^ i <^3 q^Riffo^aqn^FtRiR sftfqq- 

*PW *\?fh I 3^qrfq: 

gql ^orrofa «k«iwi 
RRfcriflTgqfSgft: m 3<R q$: | 
fqgg^ Mprt m m- 
5^RnTOfqfeq^g^ qfaflf: H 
sirri^i ff^qRi qf$fln*n*raHT- 
vm qT qft eg %cl: I 

af&ssqfosrqft# ftw-. 

$tf*WT: R *33 ^T s£wwM II 
fafaqft *RT qforc$ ftp; 

3ITR 5I®|: I 

^[RTRT qftlf^ftq RT *1% $Rq*q 

sffaH. <T^3 3ft 33 3 35 *3 *RR: II 

f$q q^fa | anting 'PIWI? f#ITO W^-fqg^fcqqtfT 
‘ w&t ’w. (mm qftaq. ffa qfe) *&r: qT#rft34$: ftqm- 
; ^fo** ^3T?RT^: gg^faa: fcRfT fttffcRqfxliqT* 
gft rs *rcfa, %^T: sqfo JRqn*r: RftfifaR. jrr 
q^qi^R ^ snqqfor r ?fM #4 qqpR*rR«wVwft 1 gqgg°s- 
qrf^. qfe+wiWTR* ra% w+'teqTf'^RqRRqqtofc q^r 3?fqgq- 
q#src 1 gqreqnq. q^nqi^ 3^q;fq; q^isrgg^Ton- 


1 II a t 170, 178, 80. ibid. Also printed at Mangalodayam Press, Trichur. 
2 Edited by Jivananda Vidyasagara, Calcutta, 1878, page 15. 
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aws i i«^T^n«r twit 

%o\ & vlaPW^ zmv <RSg*PPtft§: 

TOTf^ I ?F5ra3W>ra ‘ 

S^wifclftfcl ^ qfofo I 

3^Sqfaqsff qpdlfqW^ 

atan qi™T#qtffo^:q»*q^TWFt i 
qret 

«l3Tg: %Wlfrt55^fq: fllfcftqRCTT II 
tM q^rc i 

v\ ^ qjfarafc ^^qsraqq^qftqfai sftaraftftRW 
%mpnciT apw^H^ra: 3ftRHRq«rc*pi an^r «r i ^ 
gwrf^igiFwnsft, 

sw^faja! ftfosfa^ft qfaifa i 

3>sfq q&ffiftiflTOqT «^Pr|*pM n 

q$q i %i sqqft s^ntero *w. qjf^ia- 

qrcfcrcqtff ffir *i*pf *wfir i ^i^ww^lfftaww*! aanfta 


Trivandram Sanskrit Series Nos. 67 and 71. 

Madras University, Sanskrit Series No. 6, Introduction, page xviii. 



5. ARDHAMAGADHI AND PRAKRIT 

PRESIDENTIAL ADDRESS 

By B. M. Barua, M.A., D.Lit., 

Calcutta 

Brother Delegates, 

I consider it no mean privilege to have the honour of addressing 
you as President of the Prakrt Section of the All-India Oriental 
Conference, with which I had been completely out of touch since its 
Lahore Session in 1928. Much water has down in the Ganges 
between the time when I met some of you at least there and now when 
I am here to-day to play this role. I sincerely wish that the Chair I 
have the honour to occupy had been occupied by a worthier man. 

As sectional President I think it is my main duty to confine my¬ 
self to briefly stating the problems concerning Ardha-Magadhi and 
other Prakrts that still await solution, to making a general review of 
the progress of researches made so far in this vast and varied field, and 
to suggesting, if possible, the lines on which the research activities 
may usefully proceed with expected results. 

As for the problems, the study of Prakrts lands us, as you all 
know, in a world of uncertainty, and, therefore, in one of speculation. 
Even the term Prakrt , as employed and made popular by the gram¬ 
marians and rhetoricians, is vague and of a very loose connotation. 
Pressing for a clear definition of the term, we cannot expect to have 
any more than a few authoritative statements that darken counsel 
because of their being at variance with one another, or at the most, 
some theories that evoke our admiration by the cogency of reasonings. 
Thus the very definition of the term Prakrt is still a problem. 

The term Prakrt occurs both as a genus and as a species, and so 
does the term Apabhrams'a . The former as a species is distinguished 
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from such sister languages and dialects of India as MagadhI, Ardha- 
Magadhl S'aurasenI, Pais'acI, Apabhrams'a and Des'L In view of that 
Maharastrl is invariably omitted from such lists, it has been easy to 
understand that here by Prakrt is only meant the Prakrt par excell¬ 
ence , i.e., Maharastrl which, in the opinion of experts, “ was the langu¬ 
age of the Prakrt Epics and Lyrics, and formed the starting point for 
Prakrt Grammarians. ,, But how far the pre-eminent position assigned 
to Maharastrl is historically warrantable is also a problem, especially 
in presence of its strong rivals in Pali and Ardha-Magadhl. 

According to Patanjali, all deviations from Sanskrit, either 
phonetic or grammatical, are Apabhrariis'as. All Prakrts, in accord¬ 
ance with this verdict, come under the term Apabhrams'a. Yet in 
later enumerations, Apabhrarhs'a is distinguished from other Prakrts. 
Again, in earlier classifications Apabhrams'a seems to have stood for 
the same language or dialect as DesT, while in later classifications 
Apabhrarhs'a forms a separate category from the DesT-bhasas 
or local dialects. And these anomalies give rise to yet another 
problem. 

The name Ardha-Magadhl naturally tempts one to believe that the 
language is but a sub-class of MagadhI. But the connotations of the 
term suggested by the old authorities do not necessarily indicate this. 
The origin of the name Ardha-Magadhl and its historical relation to 
MagadhI of the Prakrt grammarians are also problems. 

Similarly, the origin and propriety of the name MagadhI and its 
applicability of Pali are a much-discussed problem, particularly because 
of the high antiquity claimed by the Pali scholiasts and grammarians 
for MagadhI as a dialect and the dominant tendency of Pali, or the 
language of the Buddhist Canon preserved in Ceylon, Burma and 
Siam, being to keep clear the distinctive characteristics of MagadhI. 

Pali, as we now have it, is exclusively the sacred language of the 
religious literature of a particular Buddhist school or sect, viz., the 
Terlya or Sthavira. Ardha-Magadhl is exclusively “ the language of 
the oldest Jain books, which form the Canon of the S'vetambara Sect.” 
The bulk of literature produced in Pali, with the rare exceptions of a 
few secular works of late origin, is an embodiment of Buddhist thoughts 
ideas, disciplinary rules, their interpretations and history. Similarly 
the Jaina books produced in Ardha-Magadhl are embodiments of the 
Jaina thoughts, ideas and the like. 
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Whether or no, any of these two languages, in the forms in which 
we find them, were ever spoken in any part of the country by any 
people other than the learned members of a particular Buddhist or 
Jaina order, and whether or no, Pali or MagadhI is the language in 
which the founder of Buddhism promulgated his Doctrine and Discip¬ 
line, and Ardha-MagadhI is the language in which the founder of 
Jainism propounded his Doctrine and Discipline constitute problems 
of an equally baffling character. 

The Buddhists and Jainas have produced a fair amount of religi¬ 
ous literature in later ages in other Prakrts as well along with some 
secular works, while the Brahmins as Brahmanists have studiously 
used Sanskrit for both religious and secular purposes, and as to Prak¬ 
rts other than Pali and Ardha-MagadhI, they have used them for 
secular purposes only in the epics and dramas. If it can thus be 
assumed that the prestige of the Brahmanists bound up with Sanskrit, 
and that of the Buddhists, Jainas and others with Prakrts, in dealing 
Avith the subject of Prakrts and their historical development side by 
side with Sanskrit, it is difficult to escape from the interesting but 
delicate problem of the Brahmin position as contrasted with that of 
other sectarians in the cultural history of India and Greater India. 

Besides these problems, there is yet another, which appertains to 
the non-Sanskritic inscriptions and coin-legends. Arranged chrono¬ 
logically and classified according to localities, denominations and 
political influences, what light do they actually throw upon the 
cultural history of India in general and literary and linguistic history 
in particular ? 

Even these are not all. The inter-relations amongst the Prakrts 
including Pali and the literary processes in them and the results to 
which they have led from age to age, the inter-relation between 
Prakrt and Sanskrit and their common relation to the Vedic dialect 
and literature and their common bearing on the development of the 
modern languages of India with their local, racial and cultural dis¬ 
tinctiveness, constitute problems, the seriousness of which may be 
easy to realize. 

These problems have been variously discussed and rediscussed by 
competent scholars and the results, too, have been synthetically, 
though concisely, presented by Woolner mainly from a grammatical 
and partly from a literary point of view, and by Gune from a 
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philological standpoint. A clear statement of the views expressed by 
different scholars, both Indian and European, with critical judgments 
of the author himself, may surely be found in Winternitz’s History of 
Indian Literature , which, thanks to the Calcutta University and 
Mrs. Kelkar and Miss Kohn, is now available in an authentic English 
translation. We shall soon have reasons to be grateful to this premier 
University of the East for the publication of an equally faithful trans¬ 
lation of Dr. Geiger’s classical— Pali Literatur und Sprache , completed 
by Dr. Batakrishna Ghosh, to whom we also owe an English trans¬ 
lation of a portion of Pischel’s monumental work— Grammatik der 
Prakrit-Sprachen. Much credit is due to the same University also 
for the publication of Dr. P. C. Bagchi’s valuable emendations to the 
readings of the carydpadas in the Bauddha-Gan-0-Doha, published by 
the late MM. Haraprasad Shastri from the Vanglya Sahitya Parisat. 
The revised edition of the Ddhdrndva and the Apabhrams'a texts of 
the Bauddha Dohakosa as emended by Dr. Shahidullah of the Dacca 
University are not negligible contributions to the textual and linguis¬ 
tic studies in Prakrt in the latest phase of its development and in the 
process of its transition to some of the modern languages, Bengali in 
particular. A sure way has been paved for a fruitful comparative 
study of the latest phases of development of Buddhist and Jaina 
religious thoughts and outlooks through the Apabhrams'a texts by the 
publication of the Apabhrams'a-Kdvy at rayl (Three Apabhrariis'a Works 
of Jinadatta-Surl) with commentaries from the Oriental Institute, 
Baroda, by Pandit Lalchandra Bhagawandas Gandhi, and that of the 
Pdhuda-Dohd and Savayadhamma-Doha, the two Digambara Jaina 
works on mysticism by Professor Hiralal Jain of the King Edward 
College, Amraoti. Pandit Gandhi’s Introduction has a claim to be 
read and evaluated as an illuminating dissertation on Prakrts in 
general, and Apabhrariis'a in particular. But even more valuable than 
these, in respect of expositions of the metaphysical aspect and Yogic 
method of Jaina mysticism, are the Apabhrams'a Dohas in YogTndu- 
deva’s Paramappapaydsu (Paramdtma-prakds'd) and Yogasdra , which, 
too, have been made accessible to us in Professor Upadhye’s edition. 
I may also mention that the Calcutta University has afforded facilities 
for critical estimates of the wealth of mystic Sahaja cults in these 
Dohas and the ascertainment of their historical connections with the 
Vaisnava Sahajiya doctrines and the Dohas of Kabir, Dadu and other 



PRESIDENTIAL ADDRESS: ARDHAMAGADHI 207 

later medieval Indian saints. This is to refer to the forthcoming book 
on this subject by Mr. Shashi Bhusan Dasgupta. 

Dr. M. Ghosh’s edition of the Karpura-manjari, forming as it 
does his Doctorate thesis, bears ample evidence to the critical acumen 
of the writer. In the field of Ardha-MagadhI, Dr. Schubring who is 
the leading scholar in Europe on Jainism after Jacobi and Charpentier 
the old veterans, formulates the following scheme for the stratification 
of metrical portions of the Jaina Agama: 

1. the oldest stratum consists of Tristubh, Jagatl, Vaitiillya,. 

Aupacchandasaka, S'loka, and Arya (or Gatha of the old 

form) ; 

2. the second stratum consists of those texts in which the 

S'loka predominates; 

3. the third stratum consists of those texts in which the 

Vedha predominates; 

4. the last stratum consists of those texts in which Gatha or 

Arya of the common form predominates.” 

Among Indian scholars, Dr. Amulya Charan Sen in his critical 
Introduction to the Panhdvdgaranaim , has made the fullest use of 
this scheme in determining the chronological stratum of the Jaina 
Canon to which the present text of the Anga in question may be taken 
to have belonged. The Law of Mora by which Jacobi and others sought 
to explain some of the striking phonetic changes in Prakrts has its 
application, as fully demonstrated by Dr. Geiger, also in the field of 
Pali philology. It is a happy sign of the time that the Jainas as a com¬ 
munity have become fully alive to the necessity of publishing critically 
edited texts with commentaries for a proper comprehension of the 
Jaina culture and many of the rich men amongst them have in recent 
years usefully applied at least a portion of their charities in starting 
and maintaining several series and to such efforts on their part we 
owe the beautiful edition of the Sat-khanddgama of Puspadanta and 
Bhiitabali by Professor Hiralal Jain, and the Vividha-tirtha-kalpa and 
other later interesting Prakrt works by Jinavijaya. 

In the field of Pali, Dr. Helmer Smith’s edition of the Sa<fda-nUi r 
the best treatise on Pali grammar produced in Burma, and Dr. Mala- 
lasekera’s Dictionary of Pali Proper Names are each a monument 
of industry. The University of Bombay and Professor N. K. Bhagvat 
may be congratulated upon their bringing out Devanagari editions 



208 


TENTH ORIENTAL CONFERENCE 


of the Pali texts for the benefit of Indian readers, although one 
may wish that these were as well done from a critical and research 
point of view as Dr. Bapat’s edition of the Sutta-Nipdtd or the 
Bengali edition of the Vinaya Mahdvagga published from Calcutta. I 
lay special stress on this point for the simple reason that the texts as. 
published by the Pali Text Society need a careful revision here 
and there. 

In the field of epigraphy, the publication of the Kharosthi inscrip¬ 
tions and documents, the plaque of the Maurya Age found at Maha- 
sthangadh, the inscriptions found at Nagarjunikonda, and the Yer- 
ragudi version of As'oka’s Minor Hock Edict deserve special mention. 
The time is ripe for the compilation of a Dictionary of Prakrt 
Inscriptions, and I am glad to mention that the Calcutta University 
has undertaken this useful work through a competent scholar, 
Mr. I). L. Barua. 

Dr. B. C. Law’s two volumes of History of Pali Literature, added 
to Mabel Bode’s Pali Literature of Burma and Dr. Malalasekera’s 
Pali Literature of Ceylon, serve as excellent synopses of the contents 
of Pali literature as a whole, and one may legitimately wish that a 
similar venture were undertaken with regard to Prakrt literature 
supplementing, wherever possible, Winternitz’s master-piece. 

Dr. Sukumar Sen’s suggestive paper on women’s language in 
Indian literature, Pali and Prakrt included, and Dr. J. B. Chaudhuri’s 
comparative study of the verses of Indian poetesses in Sanskrit, Pali 
and Prakrt bring to the forum for discussion an aspect of Indian 
literature which is generally neglected. So far as the poetic effusions 
and religious experiences of the Early Buddhist Sisters is concerned, 
the world is much indebted to Mrs. Rhys Davids for the way shown 
for their sympathetic appreciation. 

As for Prakrt lexicons, the useful work deserving mention after 
the Rdjendra-Abhidhdna and the illustrated ArdhamagadhI dictionary 
is the Palasadda-mahannava compiled by Pandit Haragovinda Das 
Seth, a late lecturer of the Calcutta University. But yet a Prakrt 
lexicon, in scope more comprehensive and on lines more scientific, is 
as much a desideratum as a good Concordance of the Pali Canon and 
the Jaina Agama, with cross-references to the Upanisads, the Maha- 
bharata and other Brahmanical scriptures. The cross-references to 
Brahmanical works in such a concordance may serve these four 
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purposes: (1) to show how the Upanisads among other Vedic texts 
and the pre-Paninian Alahabhdrata had formed a common literary 
and religious background to Pali, Ardha-Magadhi and Sanskrit litera¬ 
tures that grew up during the five centuries before the birth of Christ, 
a period which, as shown by Sir R. G. Bhandarkar, Rhys Davids and 
others, was dominated by reactionary forces against Brahmanism; 
(2) to indicate how Vedic language followed two distinct lines of deve¬ 
lopment, Sanskrit and Prakrt (Pali and old Ardha-Magadhi each with 
its many dialectical presuppositions and phonetic variations and both 
standardised, more or less, by the grammatical rules of Panini; (3) to 
envisage the various literary processes mainly under religious influ¬ 
ences ; and (4) to detect how in spite of apparent divergences, all 
national and cultural movements bore a family likeness and a common 
-characteristic of the age. It will suffice to illustrate here only 
-one point. 

Ajitakes'a-karabalin figured as a leading atheistic thinker at the 
time when Buddhism and Jainism arose. His personal history is 
.completely ignored in Jaina and Brahmanical literatures, although his 
doctrines are recorded in almost the same terms in Buddhist, Jaina 
and Brahmanical texts, and looking for a background of the doctrines, 
we chance upon certain views in some of the earlier Upanisads. 

(a) Pali ( Dlgha-nikdya , 1) : Catummahabhutiko ayam puriso yada 
kalaria karoti pathavi pathavi-kayam anupeti anupagacchati, 
apo apo-kayam, tejo tejo-kayam, vayo vayokayam anupeti 
anupagacchati, akasam indriyani sankamanti. Asandlpan- 
cama purisa matam adaya gacchanti, yava ajahana padani 
, pannapenti, kapotakani atthlni bhavanti. Bale ca paiidite 
: ca kayassa bheda ucchijjanti vinassanti, no honti param- 
fnarana ti. 

; -(b) Ardha-Magadhi i (Siiya-gadamga, I. 1. 11, II. 1. 1. 15): 
N’atthi punne va pave va, n’atthi loe ito vare I sarlrassa 
vinase^am vinaso hoi dehino II sarlra-dharamane dharai, 
vinattammi ya na dharai, eyamtam jlviyam bhavati ada- 
hanae aganijjhamie sarrra-purihim nijjati, kavotavaniiani 
atthlni bhaVarhti, asamdlpamcama purisa gamarh paccagac- 
chamtL 1 

ic) Sanskrit ( Bhela-samhitd , old prose text): Sa yada bhedam 
. gacchati tad-apah ap-kayameva yanti, vayur vayukayam, 


14 
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tejah tejahkayarh prthivl prthivl-kayam, akas'am akas'a- 
kayam iti. Tada raso rasa-kayam indriyarh, indriya-kayam 
bhajate. 

(d) Their common literary background ( Brhad Aranyaka 
Upanisad , III. 2. 13) : Yatrasya purusasya mrtasyagnirii 
vag-apyeti vatam pranas' caksur adityam manas' candrarii 
dis'ah s'rotram prthivliii s'ariam akas'am atmausadhlr lomani 
vanaspatln kes'a apsu lohitarh ca retas' ca nidhiyate kvayam 
tada puruso bhavatl ti ? 

This is only one of the multitude of instances that may be cited. 
You will excuse a personal reference when I say that one of the best 
endeavours of my life has been to establish that Buddhism, Jainism 
and other so-called anti-Brahmanical movements of thought were in 
different ways only a continuation of the brilliant ideas, half poetical 
half philosophical, which found their most striking expression in the 
Upanisads. And yet I have succeeded in showing only in a fragmen¬ 
tary way that many of the Pali dialogues are nothing but elaborations of 
passages from the Upanisads. It must indeed be admitted that so far 
as the development of Indian languages is concerned, the chronologi¬ 
cal table suggested by Rhys Davids, my guru , is still the best guide. 

In Senart’s expert opinion, the early Indian inscriptions ‘ at no 
time, either in spelling or in vocabulary, present us with a faithful 
picture of any vernacular,’ and * the degree in which they become 
more and more nearly allied to Sanskrit, is a curious and interesting 
barometer by which we can gauge the approach of the impending 
revolution in politics, religion, and literature.’ 

But please allow me to observe that although either Vedic 
Sanskrit, Pali, Ardha-MagadhI, the different forms of mixed Sanskrit 
in Buddhist literature, or various Prakrts of the inscriptions, coin¬ 
legends, dramas, epics and lyrics can no longer be wholly identified 
with any of the actual dialects then locally current, yet when each of 
them started as a literary language, it did start from a stage where its 
approximation to or connection with some current dialect was of a 
close nature. But with the progress of literary processes in each, it 
appeared as an island in a river of dialects, and the islands themselves 
thus formed from time to time came to follow a connected system, 
each with its own continuity and characteristics and exertion of 
influence over the spoken dialects that are more or less fluid. Through 
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continued processes of action and reaction and mutual influences 
amongst the literary languages and the regional dialects and between 
literary languages and spoken dialects, it is easy to understand that 
while the tendency of the spoken dialect is to create a Tower of Babel 
between men and men, the service rendered by literary languages has 
been to increase the degree of intelligibility through human speech 
and widen the province of human understanding. 

Wintemitz has so ably demonstrated the wealth and variety of 
Jaina contributions to Indian literature, as to preclude anyone else 
from dwelling upon the point. As regards Pali, its Vinaya and Abhi - 
dhamma texts and commentaries, yet imperfectly studied and under¬ 
stood, constitute together an ocean of method ( nayasdgara ) and a 
large store-house of vocabulary of Aryan speech. 

I need not repeat the oft-quoted verse of Rajas'ekhara claiming as 
it does the superiority of Prakrit poetry over Sanskrit in respect of 
sweetness of diction, elegance and exquisiteness. There may, however,, 
be room for dispute over this, but as regards prose style, the grand 
models afforded by the Pali Mahdparinibbana Suttanta , the Jdtakas 
and the Milinda-panha stand unrivalled. The royal panegyrics in 
Sanskrit of which we have abundant quantities from the Gupta period 
onwards are generally laboured and stereotyped and compare unfavour¬ 
ably in sobriety and good sense with their earlier prototypes in Pra- 
krts, the Hathigumpha inscription of Kharavela in particular, which 
is almost on a par, in style and diction, with the prose of the Pali 
Milindapanha. 

All Buddhist traditions, earlier and later, assign to the Pali 
Canon a paramount position in Buddhist literature in respect of its 
antiquity, authority, authenticity and quality of diction. Other re¬ 
censions came into existence afterwards with certain alterations,, 
minor or major, effected by various schools of so-called Schismatics, 
each in its own way as stated in the Dipavamsa. The truth of this 
tradition, emphasized by Mr. S. N. Mitra and Dr. B. C. Law, is con¬ 
firmed by the degrees of variations, textual and linguistic, in one and 
the same text, e.g. f the Dhatnmapada , in its successive recensions 
culminating in Sanskrit. And without being dogmatic I may point 
out that all attempts to establish that there were recensions of the 
Canon even earlier than the one in Pali have so far sadly failed. The 
evidence of As'oka’s inscriptions does not disprove the pre-existence 
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of the Pali texts, although one may with slight modification accept 
the pregnant suggestion of Dr. Luders that old Ardha-MagadhI (not 
to call it MagadhI) held the field in the centuries before Christ and 
was probably ‘ the foundation of Pali.’ It would, I think, be histori¬ 
cally more correct to say that some form of conversational dialect 
agreeing in its main features with Ardha-MagadhI and the language of 
As'oka’s inscriptions excluding those of Shahbazgarhi and Mansehra 
and partly those of Girnar, constituted a literary vehicle of expression 
for the wealth of religious thoughts of the Jainas, Ajivikas, and others, 
as old and archaic as Pali in its beginning, if not somewhat older and 
more archaic than the latter, and both developed side by side with 
Sanskrit and had passed through at least two stages, first, more 
archaic but less technical, and second, less archaic but more technical, 
before they became elegant and appealing, classical and scholastic. 

In taking a bird’s eye view of Prakrts, it has not been possible 
for me to mention the names of all the writers, ancient or modern. 
But it may be hoped that those whom I have mentioned are enough 
to indicate that the labours of individual workers have already pro¬ 
duced a wonderful result of national and international importance. 
Sir Asutosh Mookerjee with his far-reaching vision of a new Nalanda 
gave a stimulus to the study of all aspects of Indology by the Indians 
themselves, which has called up research activities in all Indian 
Universities. I am glad to note that the All-India Oriental Confer¬ 
ence which is an institution with the set purpose of recording the pro¬ 
gress of those activities from year to year, has at last found it expedient 
to allot a section to Ardha-MagadhI and other Prakrts. I sincerely 
hope that from the next session of this Conference Pali, too, will be 
given a distinct place which it pre-eminently deserves. 



KAMSAVAHO, A PRAKRT KAVYA 

Bv Prof. A. N. Upadhye, M.A., D. Lit., 

Rajaram College , Kolhapur 

Though listed by Oppert and mentioned by Aufrecht in the last 
quarter of the 19th century, Kamsavaho of Ramapanivada has not 
attracted the attention of oriental scholars. Recently a MS. of it 
from the Madras Oriental Library is described in * A Triennial 
Catalogue of Manuscripts VI, i.’ 

As far as I know, only two complete MSS. of this work have 
been accessible, though two more incomplete ones are found in 
Malabar. The Prakrt Text in both the MSS. is accompanied by a 
Sanskrit Chaya ; whether it is added by the author himself or by 
some later hand cannot be decided at present. Both the MSS. are 
full of corrupt readings that baffle the editor like anything. 

The work is divided into four cantos and contains 234 verses in 
different classical metres. Though the slaying of Kamsa is the central 
theme, the other details of Krsna’s life are added by the bye. The 
author mainly draws his material from Bhagavata, and S'is'upalavadlta 
is the classical ideal before him. The style is dignified, though 
Sanskrit-ridden ; and it reminds us that of Rajas'ekhara. The author 
very often exhibits the real merits of a classical poet. In various 
ways the work is unique in the history of Prakrt Literature. 

Ramapanivada hails from Malabar, and he flourished at the 
beginning of the 18th century A.D. He was a voluminous writer both 
in Sanskrit and Malayalam. He has to his credit a Prakrt grammar 
as well. Among the Kerala poets he ranks only next to S'ri 
S'ankaracarya. 

I have on hand a critical edition of this important work with 
English translation etc., and it would be out soon. 



REMNANTS OF THE JAINA S'RUTA^GA 

ditjhivXda 

By H. L. Jain, M.A., LL.B., 

King Edward College , Amraoti (Berar) 

1. Traditions About the Angas 

According to the unanimous tradition of both, the Digambara as 
well as the S'vetambara Jainas, the teachings of the last Tlrthamkara 
Mahavlra were arranged into twelve books called Angas, and they 
were handed down by word of mouth from preceptor to pupil till they 
began to fall into oblivion. But as to the subsequent history of the 
Angas, the two accounts differ. The S'vetambaras hold that the 
canon of the Angas was successively settled during the second, the 
sixth and the tenth century after the Nirvana of Mahavlra, by congre¬ 
gations of Monks at Pataliputra, 1 Mathura 8 and Vallabhi,^ under 
Sthulabhadra, Skandilacarya and Devardhigani respectively, and that 
the forty-live books now current as Agamas were the result of the 
labours of the last congregation. The Twelfth Anga Ditthivada was, 
however, irretrievably lost and what had remained of it was only the 
table of contents found in the various books of the restored canon. 

This tradition the Digambaras do not accept. According to them 
the whole of the original canon was lost and what had remained of it 
was only fragmentary knowledge of the subject-matter which has 
been reproduced by subsequent writers in their own language. The 
only works which may be said to be directly associated with the 
canon were preserved in what were popularly known as Dhavala, 
Mahadhavala and Jayadhavala Siddhantas. Of these works, however, 


1 Haribhadra Stiri, Upadcs’apada . 

3 Nandisutra Ciirni 
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a single manuscript was known to exist in Kanarese script on palm 
leaves at the Jaina pontifical seat of Mudabidri in South Kanara. 
For the last several centuries these MSS. had been used only for 
worship and they were not available for study. It was only during 
the last twenty years that transcripts of two of them i.e. the first 
and the third, had become available, and the information given here 
was the result of the examination of those transcripts in connection 
with the edition of the same which the present writer has undertaken. 

2. How Fragments of Ditthivada Were Saved 
from Oblivion 

An examination of the Dhavala Siddhanta MS. shows that it 
consists of Sutras in Prakrt and a very extensive commentary, in 
Prakrt alternating with Sanskrit, in the nature of a Bhasya, in which 
are found many verses, mostly Prakrt, quoted from older writers. 
This commentary has been called Dhavala by its author Vlrasena who 
reveals himself in the Pras'asti as the disciple of Elacarya and also a 
pupil of Aryanandi the disciple of Candrasena, belonging to the 
Pancastupa line of teachers and completing the commentary on the 
13th day of the bright fortnight of Karttika in S'aka year 738 
(equivalent to the 8th October 816 a.d.) when Jagattunga deva’s reign 
had come to an end and Boddanaraya was ruling. These kings I 
identify with Govinda III and his successor Amoghavarsa I of the 
Rashtrakuta dynasty. 1 

This commentary, in its introductory part, gives information 
about the composition of the original Sutras as follows: 

The teachings of Lord Mahavlra were arranged into twelve 
Angas by his pupil Indrabhuti Gautama and they were handed down 
from preceptor to pupil through a line of twenty eight Acaryas. But 
ithe knowledge was ever decreasing and what the last of the Acaryas, 
Loharya, knew in full was only the first Anga. After him only 
fragments of the Angas were known to Dharasena who practised 
austerities at Girinagara in Saura§tra (modern Kathiawar). He felt the 
necessity of preserving the knowledge and so he wrote a letter on the 
subject to the monks of southern India who had assembled at Mahima 
^probably Mahima-nagarh in the Satara district). The latter sent two 

1 §a\khan$agama> Vol. I, Intro, p. 35 ff. 
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monks from the banks of the Benna in the Andhra country, and Ohara- 
sena, after satisfying himself as to the capacity of the monks to learn, 
taught to them the grantha. These two monks came to be known as 
Pupphayanta (Puspadanta) and Bhudabali (Bhutabali), and they 
reduced the knowledge to writing in the form of the Sutras upon 
which the commentary Dhavald has been written. The contribution 
of Puspadanta was the first one hundred and seventy-seven Sutras 
while all the rest of them were composed by Bhutabali. 1 

3. Period of Restoration 

As regards the time of the composition of the Sutras the com¬ 
mentary helps us to this extent only that it gives the list of Acaryas 
upto the twenty-eighth succession from Mahavlra, records their period 
of time which comes to 683 years and declares that Dharasena lived 
sometime after that. But how long after is not made clear. Other 
succession lists also record the same period, but one of them, the 
Prakrt Pattavali of Nandi Samgha, differs from them all materially in 
recording the time of each Acarya separately, in extending the list to 
four more Acaryas amongst whom are included our Dharasena, Puspa¬ 
danta and Bhutabali and in showing them to have flourished between 
614 and 683 years after Mahavlra. The times mentioned here in and 
the account of the gradual disappearance of the Angas appear to be 
more reasonable. The time given for Dharasena is in agreement with 
that of another independent authority the Brhat-tippamka which attri¬ 
butes a work by name Jonipahuda to Dharasena and assigns it to 600 
years after Vina Nirvana. The time of the composition of the Sutras 
thus falls, according to the traditional reckoning of Vlra Nirvana, 
between 87 and 156 a.d.* 

4. Commentaries on the Restored Texts 

Yet another authority has preserved for us an account of the com¬ 
mentaries that were written from time to time on the Sacred Sutras- 
This authority is the S'rutdvatdra? The time of its composition is 

1 Safthandagama, Vol. I, text and trans. p. G5 ff; Intro, p. 13 ft'. 

'ibid., p. 35. 

{ Manikacandra D. J. Grantlnimalet. No. 13, pp. 74-89. 
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not definitely settled, but one conjecture identifies its author Indra- 
nandi with the Indranandi Guru mentioned in the GommatasdraJ 
This makes Srutdvatdru a work not later than the eleventh century 
A.D. The details preserved in this work about the composition of the 
Sutras are substantially the same as those recorded in the commentary 
of Virasena. There is yet another circumstance that shows the work 
to be reliable. The author, when he speaks about the place of 
Dharasena in the succession list of Acaryas boldly confesses that “ he 
does not know it because he came across no book or teacher declaring 
the same.” * This shows that where the author is informative he 
relies on some tradition oral or written and not merely on his 
own imagination. 

Indranandi gives some details of five commentaries written upon 
the Sutras before Virasena. The first of these was called Parikarma* 
Its extent was twelve thousand s'lokas and its author was Kunda- 
kundacarya, the celebrated author of several Prakrt works. We find 
numerous references to Parikarma in the Dhavahl itself and the 
quotations given from it are all in Prakrt. This shows that the com¬ 
mentary was written in Prakrt. The time of Kundakundacarya is 
about the second century a.d. There seems to be no reason to doubt 
about the statement of Indranandi. The second commentary men¬ 
tioned by Indranandi is Paddhati by S'amakunda, also equal to twelve 
thousand s'lokas in extent. The third is Cuddmani by Tumbulura- 
carya in Kanarese, and as extensive as ninety-one thousand s'lokas. 
The fourth is ascribed to Samantabhadra, a celebrated name in Jaina 
literature. This is said to have been written in 4< very beautiful and 
tender Sanskrit,” to the extent of forty-eight thousand s'lokas. The 
fifth commentary was the Vydkhydprajnapti by Bappadeva Guru in 
Prakrt equal to seventy-three thousand s'lokas in extent. It was 
written at Maganavalli near Utkalika, a village situated between the 
rivers Bhlmarathi and Krsnamekha. Indranandi also tells us that 
Virasena had this commentary before him when he wrote the Dhavald 
and this is borne out by the fact that we find references to and 
quotations from it in the commentary of Virasena. The details given 
by Indranandi about the locality where Bappadeva wrote may be taken 
to indicate that he was more closely acquainted with this work than 

1 Manikacandra D. J. Granthamala . No. 13, Intro, p. 2. 

2 ibid., text p. 85. verse 151. 
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with the others, and that he may not have been separated too long from 
him. Though the time of these commentators is uncertain, we would 
not be far wrong in separating them from each other by a century 
.and assigning them to the third, fourth, fifth and sixth century 
respectively. 1 

Unfortunately, however, all these commentaries are at present 
mere names to us, except so far as we can find traces of some of them 
in the commentaries of Vlrasena. But it is not unlikely that some of 
them are still reposing in some manuscript store of the Deccan which 
has proved itself so pregnant with such treasures, awaiting the hand 
and the eye of the explorer, even as the Dhavald itself had remained 
locked up for centuries at Mudabidri. 

5. Variations in the Texts and Dogmas, and the 
Language of the Sutras 

Even a peep into the Dhavald is enough to give us a glimpse of 
the wealth and richness of the literature that Vlrasena had before 
him. He had to deal with several different readings found in the 
several Sutra books (Sutta-potthaesu) that he had before him and the 
varying interpretations put upon them by earlier writers and teachers. 
These he frequently quotes, refutes or supports or leaves the question 
open for the verdict of those “ who might know better than himself.” 
Of a particular interest are his references to the dogmas of two differ¬ 
ent schools of thought which he calls the northern and the southern, 
he himself identifying with the latter. He also mentions and quotes 
from several authors and works that are otherwise unknown to us for 
example, Sdrasamgraha of Pujyapada, Chedasutta , Kammapavada 
and Dasakaranl-sauigraha and Jompdhiula . 2 

As regards the language of the Sutras, the technical terminology 
is almost wholly Ardhamagadhi as also many other forms. For the 
rest, the phonology and morphology is predominantly S'aurasenI but 
exhibiting signs of Maharastri influence. Thus, we may say that the 
back ground of the language of the Sutras is Ardhamagadhi, the 
general structure is S^auraseni and there is a superimposition of 
Maharastri. How Maharastrism may have developed in the language 

1 ante p. S7 ff; Sti tkh a nJagama , Vol. I, Intro, p. 46 ff. 

Safkhamjctgania, Vol. I, Intro, p. 53 ff. 



REMNANTS OF THE JAINA S'RUTANGA DITTHIVADA 219 

might be illustrated here. There are several verses of Prakrt quoted 
by Virasena in his commentary from earlier writers. Many of these 
verses recur in the Gommafasara of Nemicandra which was based 
upon the work of Virasena, and some of those verses appear in the 
latter work in a strikingly Maharastricized form. Not only this, but 
the contrary phenomenon is also discernible. Some verses in the 
Gommatasara retain the Sauraseni traits while they appear in a 
Maharastricized form in the manuscript of Dhavala. From this it 
appears probable that the latter traits may have been imparted by the 
copyists. It is, however, difficult to say definitely at present how far 
the Maharastrl influence was originally in the Sutras and how far it 
may have been developed later. 1 

6. Extent of Ditthivada and Relation to it 
of the Satkhandagama 

The most interesting part of the commentary is that it gives us 
details of the extent of the twelfth Anga Ditthivada and indicates 
clearly what part of it has been reproduced in the present Sutras. 
Ditthivada consisted of five parts, the fourth of which was called 
Purvagata. Purvagata, again, contained fourteen sections the second 
of which was known as Agrayanlpurva. Of the fourteen sub-sections 
of Agrayanlpurva, the fifth was Cayanalabdhi which itself contained 
twenty books called Pahudas. Amongst them the fourth was Kamma - 
payadi-pdhuda the twenty-four topics of which from the subject matter 
of the Sutras and the commentary we are dealing with. Only one 
small section of the work is based upon the fifth Anga Viydhapannatti. 

The work of Puspadanta and Bhutabali has been called by 
Virasena Chakkhanda siddhdnta and it acquired subsequently the 
popular title of Satkhandagama . The names of the six khandas 
are Jivafthana, Khuddabandha, Bandha-samitta-vicaya, Vedana, 
Vaggana and Mahabandha. Their subject-matter is Karma philosophy 
which is dealt with in the first three khandas from the point of view 
•of the soul which is the agent of the bondage, and in the last three 
khandas from the point of view of the objective karmas, their nature 
and extent. On this twofold division of the subject matter of this 
Agama were based the two parts of Gommatasara of Nemicandra 
1 Satkhandagama, Vol, I, Intro, p. 78 ff. 
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Siddhdnta-cakravarti , namely the JIvakanda and the Karmakanda. 
The first five khandas are said to contain six thousand Sutras and 
these together with the commentary Dhavald of Vlrasena which is 
said to be Seventy-two thousand s'lokas in extent, is popularly known 
as the Dhavala Siddhanta. The extent of the sixth khanda is said 
to be thirty or forty thousand s'lokas and it is entirely the work of 
Bhutaball himself. It is this khanda, /.(?., the Mahabandha that is 
popularly known as Mahadhavala. The only surviving manuscript of 
it still reposes in the sanctuary of Mudabidri Jaina temple. 1 

Yet another teacher by name Gunadharacarya is responsible for 
the preservation of another portion of the Ditthivdda , about the same 
time as Dharasena. Of the fourteen Purvas the fifth was known as 
Jnanapravada consisting of twelve vastus or subjects. Of the twenty 
Pahudas included in the tenth Yastu, the third was called Pejjadosa- 
pahuda, and it is this Pahuda that was‘preserved by Gunadharacarya 
in 180 Gathas under the name of Kasaya Pahuda. The commentary 
written by Vlrasena and his pupil Jinasena on this work is sixty 
thousand s'lokas and is called Jayadhavala. This work is popularly 
known as Jayadhavala Siddhanta. 

The information given in these works as to their origin shows the 
vast extent of the Ahga literature in general and of the twelfth Ariga 
in particular, and they afford us a peep into the subject matter of the 
lost Ditthivdda . A fuller scrutiny of their contents is yet to be carried 
out and it is likely to throw considerable light upon the mystery of 
the name Purva or Purvagata and the story of their disappearance. 
In this connection it is noteworthy that the S'vetambara Jainas have 
preserved versions of the first eleven Atigas but take the twelfth Ahga 
to be entirely lost. The eleven Ahgas are disowned by the Digambara 
school which, however, has scrupulously preserved the above men- 
ioned portions of the twelfth Ahga unknown to the Svetambaras. 
The two traditions, thus, inscrutably seem to complement each other.' 

Prof. B. M. Barua, the President of this Section put on record the following : 

" Professor Hiralal Jain who has been editing the Safkliandagama with the com¬ 
mentaries and already published the first volume is a scholar who has a first-hand know¬ 
ledge of this important work of the Digambara Jainas. His paper eminently deserves to 
be published in the Proceedings of the Conference, although I would request Professor 
Jain to append to his interesting paper. The table of Contents of the Drstivada as given 
in the Thanaipga and that gathered from the §atkhandctgama or its commentaries.” 

—Editor. 

1 Satkhandagama , Vol. I, Intro, p. 63 ff. 

* ante, p. 71 ff. 
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APPENDIX 


A Comparative Table of the Contents of Difthivada 


As Gathered from Nandi 
Sutra 

Five main divisions of Ditthiviida. 

V. 

’A. =|piT 

Seven subdivisions of Parikamma* 

3S5-$fa3IT 

V. aftjns-itffan 


As Gathered irom Dhavaka 
AND JAYA-DHAVALI 

Five main divisions of Ditthiviida. 

V. 

A. =3^1 

Five subdivisions of Parikamma? 

5. ^-qouRft 
\. ^^-qoaiTft 
v. 


1 qfM hi*? q^iqi^ i 353: 


wrfq qfaai 1 


-’Jainas recognized only the 

first six, while the seventh was recognized 
only by the Ajivakas ( ). 

3-^^3115 1 *^rcrfa3iTs %fi qft- 

i (^q). 


1 qfa: qqa: qwffor 
?rfwi. 33. qRt.fl i (litwraarc^tar). 


2 The first three of these appear as the 
7th, 5th and Oth Upangas respectively 
(see, Winternitz, Hist Ind. Lit., II, 
p. 456 ff.). 
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33RW5T0r-$f&I3fT 'A. 

\9. fSfT^a* ^rfbisfT 


Fourteen subsections of Siddha - 
senid. 

arcsqq 1 ? 

«. ustaFmmit 

kw'4 

Ok . 

a. flfW 

\9. T.ITIJoi 

c. 53°i 

ftp 

*0. 

U- 

U- *faiw 

tew 

Fourteen subsections of Manussa - 
senid. 

? — ^ ^ same as above. 

Eleven subsections of Puttha - 
senid. 


Contents of Candapannatti. 

^qoora'i 

#rf| (^ovoo) 


Contents of Surapaimatti. 
(V^ooo) 

qouroi fny i 


Contents of Jambudiva-pannatti. 

sj^faqiJUTTft ftteqg<N4tal- 
q?^fl u^ooo) ^ofllr 
oiFTltaipTOT 

qwuor 


i 


Contents of Dlvasdyara-pannatti* 



^NJRT«r^q^iai afTO] ft: 




\ \ o same as above, leav- Contents of Viydhapannatti. 

ing out the first three. f^T^qwi^ffuiiq WTOflf^RtT- 

U- 3*3TW («^oo) $[ft- 
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Eleven subsections of Ogddha - 
senid. 

^ \ o same as above. 

Eleven subsections of Uvasam- 
pajjanasenid . 

\ \ o Same as above. 

U 

Eleven subsections of Vippaja- 
hanasenia. 

\ — 5> o same as above. 

Eleven subsections of Cudcua- 
senid. 

^ o same as above. 

Eighty-eight sub-divisions of 
Sutta . 

va. htsm 

\ 0 . 3np5jti 




Contents of Sutta . 

(^ooooo) SRSfaft, 

3^;gT, amtar, fagoft, 
arf&sfta’h 

3cq«r?,. 

"iFfoifajn, M, 

faronuraTS qp*r- 

gffans ^ 1 

^ 2TO5t?ft 3#TR§ 

1 q*Rt w- 
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U. 

\b 

lb W 

? 'a. 

lb n M? 
l*. 

\C. fWTO 

'i*,. 

’o. wri&i 
l\. q^Tro 
lb 

The above 22 suttas are of four 
kinds 1 each— 

b 

b 3lf^3H?3rrfoi 
fipi-oifqifa 

v. 

Thus the Suttas are 22X4=88. 


*TFi fofan I 

«r ?ro- 

*rafV i 


1 The first and fourth kinds were admitted 
'by the Jainas while the remaining two 
.kinds were according to the Ajlvakas— 

!5^USf 

wpwnwfcn^, sifta §w? 

ajfiwi^aiTfq snsftfoignqfnnffc i 

%?r%- 

a?§fwR^i3)tT s^ts §w* *m 

^npnfa i rjktt. 

#>i 3231#? ^TS nww I 

(4G®|) 


'g?i arasre'tfc 3?cHif?qm, <n 3if§ 
«n*nflr snfasift, #rf? ftfa g p qfl w i- 
i (srspst). 
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Fourteen divisions of Piirvagayu. 


^53fT) 

y. (U+t») 

’a. n4 *\) 
s,. wraw (l „ ) 

V3. 3fT^qqi4 (H „ ) 

<i. (^o „ ) 

®. (R o q^) 

to. fq^T3^T4 mj 
11. *W{tt *0 
H- «IW13i (U WU 
fofanfons (\° **0 
t*. *0 


Fourteen divisions of Piirvagaya. 

3«n*t (to ) 
t. 3f”tfq4 (t« „ ) 

V 4t^n^i4 (d „ ) 

V. 3if^0T^qqiq „ ) 

'A. OIITOR (\\ „ ) 

V WW (U „ ) 

vs. (U „ ) 

d. qwrai4 (t° „ ) 

• *. q^noy (^o „ ) 

to. fangro (V*> „ ) 
tt. **f5TTO (to ,,) 
tt- qmm (*« „ ) 
tt. ftfaifans (t® „ ) 

t». (to „ ) 

Contents of the Fourteen 
Purvas 

t. ^qiflfs^q sfta-qiTs-qfaT- 
^i^qK-qq-p^ q<% i 

?. ajwtfbn Bfjnoiqnr qi% i 

eftfhngqqr? q*- 


1 Each every Purva is said to 

have been further divided into twenty 
Pahudas. 

q*$ fgq qcH,q14 sft4 q <?rg*r qfaqi» 
firc*? qqr f%*r q?q N a«t g«i qififs *wr i 
(qq«?) 

Thus the total number of Vatthus in the 
14 Purvas was 195, and of their Pahudas 
3900. 


115 
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f?4 i 

#. SffarorfaiTO sfaisfafa 
affawfaRT q«fafa I 

*A. URUiqp? 'HUIIOITfa frlffa 

aroonoufa q<faft | 

%Rui spftft mtw 

afaqjqqjR WfaW «RPWR«- 
{KTOgnt I 

v». SIR'RIR 3JR ^fafa ^r 
fall fa§fa 3T R^fa 3T 3^fa ®R 
f^rfaR^ur i 

<i. qwqqR aizsfa wM 

I 

$. q^wfa ^-pq-qftfaiT- 
qftfa^-qsa^oi fa 

sfaflaft fafajT =q T^rfar i 
^o. ffangqra sfagfap^ri 
aRqfaiHT Resraifa ftfaq^far 
qpffaiqT TOSERfa ai^Rfa-Rfal- 
3TCP-WT <^ai-5faqfa?F?^ Rp 
ftffaift =q qraqfa i 
H- tfq-qrfa-R$er-PR- 
wri ^T^qq^-ufa fafaq^ifa 
RfR - sqif qq|g^q - qj^q - =qq>- 
3*i#ri RRkRRmffapq*ponft 
=q qraqfa i 



REMNANTS OF THE JAINA S'RUTANGA DlTTHIViDA 227 


Two divisions of Attuoga. 

qsqqflTipta 
R. qffanjptq 

Contents of Miila-padha-mdnuoga. 

SR^rlToi gsqqqi ^q- 

qq°ns anoint ^fw- 
afT fMfa# qsq«nqt qqi q 
^qsqigcqqTaft fcRqqq^mfo 
#n w wfi 3f^qqf%oNt 
q^fsqsw 5f q qf^ioi fam 
uqq^rq aftf|q!&ft q*qqg3Rlfo|oft 
qif ai<gq*qf 3q#3fsq<wft gfaoft 
qfaafn fas'tad 
qfercq qna qrefaqqi % %f| qfq- 
qif ^ ^tt afcm% 


U- qpiqrq q>rqfqfqr<gT<sreT- 
3^f.^T3f55q^ snonqff- 
fq^Til =q $qqft | 

U- fqi^Tft^ ^1%T: gT- 
l<tf*l3:qfg?pTR fa- 
sqift ^goi^q^qt s*?tfaNa- 
ftqf q $qqfa i 

^tafq^n? sqq?i- 
*R q^qqqfqiqi: 

q qiqqft I 

Contents of Padha-tndnioga. 

q?*nMq q^cffa 3R«nf|qRT 
^sqg^FITqq^TqTd 
(qqqqw) q^nfoi^J^Tt qq $m- 

q^f|(^ooo)g?HJi qoirtft | ^ =* 

qiwfqi g*r®i q ftg fqwiqtfl 
q^rfi i q qsq q^tf? | f^oi# 
flq#q ii ? n q^ fqfeqt 
goi qifiqffqq^ | fq^T^IO! qfaft 
qi^qioi II l II qRoiqqV 
flf %il q qooi^qono} j 

§*# sifqa^ 3fq fft- 
# n 3 ii qq*ft q fqqrqioi qqift 
fqq qnfqqro qte^ i q^fetrcqqt 
qRqqt ons# 5 n v n 
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si t?RT5»irar 

$fe3TT I 

•Contents of Gandianuoga. 

iif|3TT33^t fBJRfcRW-TO- 

Pra- 

sqfastftg Afkmm 

sfraftsaft qwiftsrfii i 

Contents of the Cfdids. These 

are the Culias of the first four Five divisions of Cillids and 
Puvvas which number 4+ 12+ 8+ their contents. 

10-54. '<• H<3W 3R5*iqq-5R59WOr- 

^I^-dd-dd-d'T^WftT d<Mft | 

dd-dd^mfa dfgftsd 
d°oi ft gfTgi-^Roj qoirrft | 

Tf*0WJT%-*id-dd-d^3- 

Wftl 1%^-3Rf-^cq-^o|cp»*n^- 

^o| ^ cJOUtft | 

'a. au^iswi-andw-wn- 

ftlfttf-JKT fid dd^Wlftl sprotft 1 | 

Contents of the second Puvva Aggeniyam and the portions that 
are found preserved in the work recently brought to light popularly 
known as Dhavala Siddhdnta. 

1 The number of padas in each Culika is 
said to be 20989200. 
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The Fourteen Vatthus of Aggc:.>yam. 

1. 3^, 2. 3fc|tfT, 3. 4. 5. ^0155% f>. 3T*PR r 

7. qfaf^q, 8. 9. qfcq, 10. qqiftq, 11. flsqsj, 12. $«?- 

forsnoi. 13. 14. 


Of the twenty Pahudas of the fifth Vatthu Cayanaladdhi the 
fourth Pahuda was called Kamma-payadi-Pdhuda and its twenty-four 
adhikaras arc dealt with in the Satkhandcigaina and its commentary 
Dhavald . 


The contents of the twenty-four adhikaras are as follows: 
gEfl ^OT-q^l^di ^3it qq-q?Jm<?iT=qftt?fitT jf^-sfaTUT 

afrosq-rorat =q i 

\ . ^011—^Oinr qW-q>H^loi ^Of-faq^- 

qift-flfa&ft q*q<JTT ^ | 

qra—qraM^Rfa qw-qtasioi oiMqwTfqRRijr 
arawqgqiraw qjRf-p-Rqqof q^-9iRT<4fam-qmfa#qifq 

q^qnu ^ i 

v. qw—qRRfa arffafoi^R qtaart ofTon-q?oiif^)»qqR- 
Oiq^qgntoi qgq^q«o{ ^fa^Rf? q^UfT 

I 


•a. qqfe—qqflf% 3#i^> % qfoisroi qjfefif q^fq?- 
RRiqioi qrorf^qi^T^f-q^qT^oi qRTTfaf q^q^qqioi 

qRRlfa f&!5fqq-qiqRToi qqff-fui#qifq-^5^.gifoi^ji- 
Rirq-q^iT i 

qq®r—^ a qqoj a sfoiT sfafosa qq^noi- 

i m Ht 5ftqq;*qq^noi RTfa?q®nft <N i qqmffcnft 

3fgte^qq5t q^fc, $\ =q i qqfasa qqqiafar-tfq- 

qrafol-qforaqsq q#f* I qqfqpji qqflqq f^spi q^RqR 
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V9. fMhv?-fiMM I 3f|T 

qftgfqq safa ftas, stfW fora, srffift* t®ws, 
fsrfiqftq *qfa fon®, qiftftq ^mzjfkum fln«, ap ^ 
qq#4t f% q*&ft, # qra^it i 

<i. q$q—qq&frt aqfaqto^R 3?qj*qq$^>I %loj qpqfq- 
qjjTorajfaToi qg^qqflq^oi qfaqqqwF'T qqfl-fl^-^qTqi^f^i 
faftfri q^qq^qoi fojft i 

%. gqqjq—3W*fa arfaqfoqRW qaift 3J^qRT-sfajft- 
q$jft s^qjfainft ^qqTqofaqnft fqqftonqlqiiq't %fq i <k*i qqtqqRt 
qq-fqftqqqqcqgfl ^oi qwro qqfl-fgft-ajgqTq-q^qToi qqqioujj 
f<qfq i 3qfai>q$qi qqfl-fift-^qiqq^qmg^'q q^3fe I aqqr*wt- 
q$qt qq?qtqqiqwrqcqq^qTqwnoi =q qqfe-fffq-^qiq- q^qqqfqooi 
q#fq i fqqfonqgq*^ qqi%-i|fq-3^qiq-q^q]oi qgfaaR qqqfasR 
q q^fq i 

? o. s*q—3^qrfoi^qfR qqfl-zjsfq-^qiqq^q w- 

I 

\ \. qtaq—qfaft g°r ^raafaaRift qqrqfsqqsqtafg- 

aqpi-aRC?ft^q3®rt? qqfljfef^-'q^qiq-q^q-fq'joi qtq^ qwtftfa 

i 

H- aw-qq^ft ^faqfa^rc qqfl-jfsfq-angqiq-q^q- 
qq>if qp^rft i 

U. $sn—is#i% aiftafriqrc s3[5#R?T3it i 
?». &wnq*q—&pqrq**ffa 3Tftq)qfR-qq?q-^WT-qfqJiq- 
qftarq q^T-^r-qq^ui $uif i 

^nqfai m—%wiqft»n^ ^foqlqfR sftq-qtwiqRi 

^-qrq^qifl qfqqqui%Toi qn^fg; | 

l\- qrirq^T?—q^qq^fq ^faq^Rqqqqis-amq qqV 
q.Toi qfqqT^qjqonqt sjftq^ q^qoi fUlf I 
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S' 9 - aiftl^q^R 

$rnwi q^ift I 

S<^- —WRoftefa sifaiqfq^R %or tfR^q- 

qfNft frT I 

? 9 > • qtWBrT—qfaisqfa ajfqaftq^R qfuil^ affiTqfaRST qft- 

°nq^ 3ffiiqfol3T 3RliqfoR5T anfRqt sraiq^RST qqxft^ 3R1T- 

qt’^T qf^?T^ ^RT'ftqST j% ^qfDi^noicqf&i^fq^wi^lo} qfrj RS U lT 
gqqoi qtiq^g q^-sflqiot =q q^qoj pjfq | 

^°. f^TWrfVqxI—fqqqqfaqqfqfq arfopftq^R qqft- 

Zfefc ffaqqfqqxi =q q^ | farafqft f% ? 3 

<TOWif^ 3?ooiqqf| q] flqnfcj q faiqq onq | qfsqqflqqfaqRl^ | 
\ l • faqiir^Mfrl'hlN—TOlfaqqfaiqqfaqfqfq aifapft- 
*1^R qqfe-z/sft-SflgqRTToi iq^T=qoi q^lfq | foqjvqiqftf^ f%? q 
q^q ®i ^Rjqsli^wq^ll ^ n <nw \ 

qfNqtf^qf&iqqfq^ 1 

V<- 5R*TCf5fef% 3lfoiq>R[R Reqq?inoi flfa- 

^qjfefqpifq^fai-^faiq jfefq =q q^ffq | 

qWq—qfcgqq#ft sifaaftq^R ^-^qii-q^- 
^q'jq j nfq qiq jf^-^!pR^-3R[<qftpji ^qfotlaft $1301 ^q- 

foi^f-q^q q;«T-q^qDT-fq|iui =q qj^fq | 

V*. ^Tq|q—3TcqrqpTfbl^q^R 31^-q«nMq^§ 
3TOfq q^rfq | 

Contents of the fifth Puvva Nana-pavada and the portions 
that are found preserved in the work recently brought to light and 
popularly known as Jayadhavala Siddlulnta. 

The fifth Puvva Natia-pavada had twelve Vatthus. The third 
Pahuda of the tenth Vatthu was called Pejja or Pejja-dosa or 
Kasaya Pahuda which consisted of sixteen thousand padas. This 
was briefly reproduced by Gunadharacarya in 180 gathas plus 53 
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Vivarapa gathas, and these constitute the available Kasaya Palm da.. 
This Kasaya Pahuda , it is stated, was passed on through a line o£ 
teachers to Ajja Matikhu and Nagahatthi who taught the same to- 
Jai Basaha. The latter contributed six thousand Ciirni Sfitras to* 
the same. These two strata of work in full, together with a number 
of casual references to the variant teachings of Ajja Mankhu and 
Nagahatthi and to the Vrtti Sfitras of a certain Uccarnacarya 
(which, according to Indranandi, were twelve thousand), are found 
embedded in the voluminous commentary called JayadhavaU by 
Vlrasena and his pupil Jinasena, which is equal to sixty thousand 
slokas in extent. 

The fifteen sections of Kasaya pahuda are the following :— 


R. 

v. 

•a. zw 

R. ztim 


R. #01 

\o. 

*R. 

lx 





6. RELIGION AND PHILOSOPHY 

By I)r. B.L. Atreya, M.A., D. Lit., 

Benares Hindu University 

Fellow Delegates, Ladies and Gentlemen, 

It is one of the notable surprises of my insignificant life to have' 
been invited to preside over the Religion and Philosophy Section of 
the All-India Oriental Conference. In the past this great honour has 
invariably been conferred on great and renowned scholars. I feel l 
do not deserve it so well as they did. Nevertheless, I am grateful to- 
the Executive Committee of this great Conference for having choseni 
me for this high honour. 

The Scope of the Section and the Work Done 

In this section we are concerned with the religion and philosophy 
of the East. As such, its scope is extremely wide. For the East is 
not only the birth-place of almost all the great religions of the world r 
but also of some of the greatest and deepest systems of philosophy. 
India, however, being the heart of the East, both geographically andi 
culturally, and having contributed most to the culture called Eastern, 
the religious and philosophical ideology of India should be, and in fact 
is, the central theme of this section of the Oriental Conference. 

It is a matter of great satisfaction that within the last fifty years 
enthusiastic Indian and foreign oriental scholars have been able to* 
bring to light an appreciable number of ancient religious and philo¬ 
sophical works either by carefully editing the original Samskrit, Pali 
and Prakrt texts, or by translating them into modern languages, or by 
writing expository treatises on their subject-matter, so that at present 
we are fairly well acquainted with the ancient ideology and practices.. 
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But the work hitherto done in this line is very little in comparison to 
what we have still to do. There is a vast deal of ancient religious and 
philosophical literature which has not yet been handled at all or not 
handled properly and satisfactorily. For example, we have still no 
authentic work dealing with the religion and philosophy of the Purdnas 
•or with those of the so-called Minor Upanisads. 

The Kind of Translations We Need 

Translation of ancient works into modern languages is a highly 
important foundational work which should be done with great care 
and caution. It is often a much more difficult task than writing an 
original and independent treatise. A good translator has to steer clear 
off literal and grammatical faithfulness which murders meaning, on 
the one hand, and intelligibility which is faithless to the text, on the 
other. The real success of a translation lies in being both faithful 
and intelligible. To attain it, the translator has to be not only a 
master of the two languages, but also well-versed in the current ideo¬ 
logy and terminology of the subject concerned. A mere literal trans¬ 
lation done with the help of a dictionary and grammar by one who is 
not a scholar of the subject dealt with in the text, is not only a mere 
waste of time and energy but also a great disservice to the work thus 
translated. Unfortunately we have a large number of such translations 
•of our ancient works in print. 

Adoption of the current terminology in translation does not, 
however, mean that we should read those modern ideas in the original 
work which were foreign to its author. It only means that the views 
of the author, studied in their historical setting, must be made as 
intelligible to us as possible. On the other hand, we should also not 
always presume that an ancient author could not have thought like a 
modern one and that all the ideas of modern and contemporary thought 
are absolutely new and were altogether unknown to the ancients. It 
has often been pointed out with sufficient justification that our anci¬ 
ents thought on the fundamental problems of life much in the same 
way as some of the most advanced thinkers of today are doing. A 
w r ell-known western writer has gone so far as to say: “ Modern 
scientific theories are largely a reversion to the ancient teachings, with 
the added force of experimental evidence and a greater knowledge of 
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detail This fact is borne out by a number of valuable comparative 
studies that have been published recently. Such studies deserve to be 
encouraged in order to draw the attention of the present-day West to 
the rich treasures of the ancient East and to reawaken self-respect in 
the Indian youth who has been looking to the West for inspiration 
and guidance. 

Greatness of the Ancient Indian Thought 

Ancient India not only thought similarly on many problems as 
the modern West does, but also thought better on some, as is evident 
from some of the most recent critical and comparative publications on 
Indian Philosophy which have demonstrated that the ancient thought 
of India is not to be valued merely as “archaeological exhibits,” 
“palaeontological fossils,” or “relics of the old age;” that it is a 
thing of eternal importance ; and that it can still contribute something 
valuable to the present-day world-culture. Honest western thinkers 
who have some acquaintance with our ancient lore have now and 
then admitted it. I take the liberty of quoting a few of them here. 
Sir John Woodroffe writes : 

“ An examination of the Indian Vedantic Doctrine shows that it 
is, in important aspects, in conformity with the most advanced scienti¬ 
fic and philosophic thought of the West, and where it is not so, it 
is Science which will go to Vedanta and not the reverse.” 8 Can¬ 
non says: 

“ India and Tibet can teach more about Psychology and the 
workings of the mind than any Freud, Jung, Adler, or the exponent 
of any other new-thought movement.” 3 Paul Brunton thinks, “ India 
holds an ancient heritage of spiritual thought from its past that stands 
unparalleled for profundity and unmatched for width. Young Indians, 
therefore, should claim this birth-right, finding what is worthy and 
applicable to the present needs. They should neither be awed by 
Western scepticism, nor corrupted by modern materialism, nor stupe¬ 
fied by religious wrangling, but go to their best thinkers for guidance.” 4 
Is it then too much to expect students and teachers of philosophy and 

1 Kingsland, Rational Mysticism, p. 56. 

* The World as Power Reality, p. 6. 

3 The Invisible Influences, p. 33. 

4 The Quest of the Over-self, p. 19. 
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theology to acquaint themselves with the fundamental concepts of 
Indian religion and philosophy ? It is our sacred duty to bring them 
to the focus of modern consciousness. All those scholars (thank God L 
their number is increasing day by day) who have done any kind of 
work in bringing ancient Indian religious and philosophical thought 
to light, deserve the well-earned gratitude not only of India but of the 
world at large. 


Critical Studies to be Welcomed 

Exploration and eulogization of the past is not enough. We 
should also welcome and encourage a new tendency in our thinking,, 
which has found expression in a recently published work, namely,. 
The Critical Examination of the Philosophy of Religion . In this 
fairly huge work the author, Sadhu Shanti Nath, has examined the 
main concepts and doctrines of almost all religio-philosophical systems 
of India and found them incapable of satisfactorily solving the enigma 
of life and the riddle of the universe. At the end of the work he says r 
“ We have found by analysis and criticism of all the types of solutions, 
arrived at by the greatest thinkers and spiritual teachers, belonging to 
the various systems of philosophy and religion, that none of them 
could satisfactorily answer the questions which the logical intellect of 
man may put to them. . . . Hence the problem with regard to the 
ultimate ideal of life and supreme duty of man remains unsolved even 
bv the philosophical speculations and the spiritual realizations of the 
greatest teachers of men. *’ Sadhu Shanti Nath’s work is thought- 
provoking ; it throws a bold challenge to all the believers in various- 
religions and to the followers of various systems of philosophy. The 
work is not at all actuated by any malicious motive of propaganda 
against Indian Culture but by “ the most sincere, earnest and continu¬ 
ous search for ” Truth. It is highly learned and clearly written, and 
deserves to be read by all students of religion and philosophy, whether 
one agrees with its conclusions or not. 

Need of Creative Thinking 

What India really needs most at present is critical and creative 
thinking. The spirit of India has to be reawakened to think afresh 
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•on its present problems in the light of modern knowledge. Mere 
parrot-like repetition of the texts of yore, understanding the meaning 
of their words, mastering or advancing arguments in support of the 
ideas or views embodied therein, finding parallel thoughts and pas¬ 
sages in the writings of modern western writers, or even becoming 
convinced of the superiority of our ancient ideas over those of modern 
thinkers is of little avail at the time of the present conflict of cultures. 
What is really of avail is living, original and creative thinking of 
which we find very little at present. A western writer has aptly 
remarked: “ At present Aryan ideology is spineless, a peel without 
the orange, an empty word, a war-whoop, and an imitation gem.” 1 
I may add, a museum of mummies, a garden of dried-up trees. Dead 
bodies are either to be burnt or buried. Let the historians alone talk 
of them. Religion and philosophy are of no use unless they are 
creatively alive and are capable of satisfying our innermost needs and 
of solving our immediate and puzzling individual and social prob¬ 
lems. Every individual and every age have to think on their own 
problems afresh . If our religion and philosophy are finished products, 
irresponsive to our ever-changing needs, they are more fit for a 
museum than for life. Life and its intellectual and spiritual needs 
are greater than any religion or philosophy. The latter are created 
by the former for their own satisfaction. Yajnavalkya was right 
when he said: “ It is for the sake of the Self that gods are dear . . . 
In fact everything else is dear for the sake of the Self.” What, 
therefore, we in India need at present, is such a reorientation of our 
thought as will enable us to live well both individually and socially. 
Our ancient religion and philosophy will not help us unless we make 
them alive and capable of readjusting to modern conditions and of 
solving the present-day problems. 

Difficult Times for Religion and Philosophy 

India is no longer secluded from the rest of the world. Every 
current of thought and every mode of living originating in any part of 
the world quickly passes through the length and breadth of India. 
And the thought of the world is now so much advanced that it is 
really doubtful for most men whether Indian ideology has any marked 


1 Horrxvitz, Veda and VcdClnta , p. 213. 
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superiority over others; whether it is worth preserving or reviving at 
all; whether it can survive the present cultural struggle for existence 
by virtue of its inherent merits. The struggle for existence in the 
world of ideologies is very keen at present on account of countless 
such competitors in the field as can offer all sorts of temptations,, 
particularly the lower ones of pleasure and comfort. Men no longer 
accept a religion or philosophy because it is indigenous and comes 
from'their forefathers. In the field of religion and philosophy at 
present there is an absolutely free trade without any protection 
whatsoever. Every man feels absolutely free to accept and adopt 
any creed that pleases or suits him, no matter from what part of the 
world it comes ; no matter who gave birth to it. If the nineteenth 
century raised the slogan of ‘ rationality,’ the present century is mad 
after ‘ utility.’ Truth is now being defined in terms of expediency. 
It is that which serves us most. That religion or system of philosophy 
has now the chance of having a greater number of followers which 
offers greater scope for the satisfaction of man’s urgent instinctive 
desires. “ Its ultimate principle,” writes William James, the father 
of modern Psychology, “ must not be one that essentially baffles and 
disappoints our dearest desires and most cherished powers . . . Noth¬ 
ing could be more absurd than to hope for the definite triumph of any 
philosophy which should refuse to legitimate in an emphatic manner, 
the more powerful and practical tendencies.” 1 Recent psychoanalytic 
investigations have further contended that religious creeds and 
philosophical doctrines are in fact nothing more than “ organized 
expressions of wish-fulfilment,” “ rationalizations of our wishes rather 
than products of our reason,” and “ illusions, fulfilments of the 
oldest, strongest and the most insistent wishes of mankind.” We 
are living in an age of psychic nudity. The animal instincts, of which 
the ancients used to feel shy and which they used to bring under the 
control and subordination of higher spiritual ends—Truth, Justice, 
Contentment etc.—are now being regarded as the most sacred springs 
of human action, of which no one need be ashamed. Satisfaction and 
expression, rather than control and extinction of the baser passions, 
seem to be the creed of the present-day youth. New religions and 
philosophies sanctioning and rationalizing the naturally pleasing ways 
of life are springing up and gathering large number of followers. 

1 James, Principles of Psychology, Vol. II, pp. 312, 315. 
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COMPETITi JN WITH SCIENCE 

There is another very great factor to be reckoned with in the 
modern age. It is the unprecedented and extraordinary success of 
science. There was a time when religion ruled the world; there 
was another time when philosophy did so. Now is the turn of 
science. In this age of scientific rule it has become absolutely 
necessary for religion and philosophy, the ex-rulers of the world, to* 
depend upon and to be allied with science. There is a cry for 
scientific religion and scientific philosophy. Science is growing more 
and more aggressive and triumphant by virtue of its having supplied 
humanity with much more exact and reliable knowledge of the 
external world than perhaps all the ancient religions and philosophies, 
could give. It has given humanity a great command over nature and 
environment and has democratized even those pleasures and comforts 
which were formerly available to the chosen few. Religion and 
philosophy have, therefore, to justify their very existence in the un¬ 
questioned reign of science. 

Is there any need of religion ? What has now philosophy to do ? 
Is not science sufficient to satisfy all the intellectual and practical 
needs of men ? To get a satisfactory answer to such questions we have 
to differentiate clearly between science, philosophy and religion. For 
there was a time when philosophy revolted against religion in the 
same way as science did against both in her earlier days, and yet 
neither of the two revolts could give a death-blow to religion. 
Philosophy has also been living and once more regaining its prestige. 
Let us, therefore, try to understand properly the nature and function 
of each of the three in order to find a proper place for each in life and 
thus to end their conflict. 

What is Religion ? 

It is very difficult to define religion to cover all that has gone 
under this name in the past history of the world. It has been defined 
variously by scholars, but most of these definitions seem to be express¬ 
ing some aspect of religion rather than the whole of what religion has 
been. I shall not try your patience with these definitions and their 
criticisms. I shall try to give you my own idea of what religion has 
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.been and what it can and should be. In my opinion, religion, in the 
ordinary sense of the term, is man’s cognitive, affective and conative 
.attitude to his environment and to the Universe as a whole chiefly 
,i determined by his instinctive and intuitive faith, which gets stabilized 
in tradition. It comes into operation the very momen one becomes 
^conscious of oneself as an individual surrounded by others, with 
whom he has to establish some such relationship as may enable him 
to feel at home with his environment, to continue his existence safely, 
and to satisfy all his natural cravings. This attitude lasts as long as 
this consciousness continues. It reigns supreme in life until the 
intellect comes of age and attains freedom from faith and tradition. 
It overtakes man when the intellect begins to deteriorate or when it 
fails to satisfy him. By intellect I mean the capacity to think 
(rationally and critically, to question the beliefs based on naive faith, 
.and to try to reform them on the basis of fact and logic. There is a 
time in the life of individuals and races when such a capacity remains 
dormant. Then religion rules their life. Then man’s natural desire 
to know his environment is satisfied by myths constructed by unfetter¬ 
ed anthropomorphic imagination or received from tradition; his 
^emotional response is determined by the threatened frustration or 
promised fulfilment of his strong instinctive cravings ; and his active 
reactions take the form of prayer to, propitiation of, and bargaining 
with the power or powers imagined to be controlling his life and 
the universe. Naturally, the outward expressions of religion differ in 
different times and geographical situations. As critical intelligence 
functions little in religious construction and remains subservient to 
instinctive faith, and as creative and wish-fulfilling imagination has 
unquestioned sway, it is too much to expect any coherence, con¬ 
sistency or system in religious ideologies and practices, which are 
more actuated by the ‘ pleasure-principle ’ than by the ‘ reality- 
principle,’ as a Freudian would say. Religious structures are truly 
akin to our dream-structures. Traditional religions seem to be stabi¬ 
lised day-dreams of different groups of humanity. In some measure 
we are always religious and shall continue to be so, simply because 
our entire being can never be organized under the hegemony of 
intellect and because instinctive faith and wish-fulfilling imagination 
never cease to function in the subconscious and unconscious strata of 
-our mind, which are outside the jurisdiction and control of intellect 
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and reason. We shall always fall back upon religion even in our 
•conscious life whenever the intellect fails to satisfy us and reason 
lands us in the world of antinomies and uncertainties. We shall also 
resort to religion whenever we become conscious of such cravings 
within us as are mocked at by science and philosophy but are too 
deep and insistent to be snubbed easily. We shall take shelter in 
religion when science and philosophy are not able to console 
us in moments of our deepest grief, sorrow and disappoint¬ 
ment. In what form religion will appear then, we shall see 
a little later. In the meantime, let us turn our attention to 
philosophy. 

Speculative Philosophy.and its Main Defect 

Philosophy is born with the maturity and freedom of intellect. 
With its adolescence the absolute monarchy and unquestioned 
authority of religion come to an end. Philosophy is a dispassionate 
pursuit of Truth under the guidance of Reason. It is an attempt at a 
rational, consistent, cohjfent and systematic interpretation of the 
universe as a whole arrived at independently by human intellect. 
A philosopher is one who seeks and fearlessly proclaims the naked 
truth, irrespective of its being pleasant or unpleasant. His emotions 
are controlled by his intellectual outlook, and his activities are 
directed .towards the realization of truth and justice. He mercilessly 
examines religious beliefs and practices and retains or rejects them in 
accordance with their truth or falsity. He cannot take anything for 
granted except the self-evident and unquestionable principles of logic. 
Philosophy is the daughter of religion, and in her childhood she was 
brought up by the mother with the hope that she would serve, support 
and defend her. But alas! like all grown up daughters, philosophy 
forsook religion and freed herself from her influence. She not only 
neglected and disappointed her, but having won over the affection of 
the youth, she established her own reign over the kingdom which 
originally belonged to religion. 

Phiiosophy governed the thought of the world for a number of 
centuries until the rise of modern science which was born of philosophy 
itself. The birth of science was due to certain inherent weaknesses of 
philosophy. Philosophers were generally meditators and secluded 

36 
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easy-chair thinkers. Their business was to produce systems of philo¬ 
sophy out of mere thinking Or a priori reasoning. In’their case reason 
occupied the same ; place as imagination occupied in the case of religi¬ 
ous thinkers. Each philosopher tried to discover some fundamental 
and self-evident propositions and to build oh their basis a structure of* 
thought which was deduced from them and was self-consistent and- 
coherent. It ’was no wonder that philosophers widely differed with 
regard to their starting points, to the sources of knowledge, and to* 
the methods of thinking; and, therefore, arrived at different conclu¬ 
sions about the same ultimate problems as they all attempted to solve. 
A number of systems of philosophy, giving quite- different notions 
about the world and the individual, thus came into existence, pro¬ 
ducing a chaos and conflict in the world of human thought. Every 
one of them claimed to be perfectly logical and hence a consistent 
and coherent thought-construction. They differed widely from each 
other, not because of their faulty deductions, but because of their differ¬ 
ences at the: very start of their thinking. Every system of philosophy 
starts from some such propositions as must be self-evident truths based 
on unquestionable facts of experience. Reasoning is only a formal 
process. It does not add to the contents of the thought. The contents 
must come from a very careful observation of what is actually given 
in experience, which forms the basis of our philosophizing, and from 
a widened range of experience. No amount of mere thinking or a 
priori reasoning will guarantee the actual existence of any content 
of even a logically perfect thought unless its starting premises are 
rooted in unquestionable experience. “ There is only one ultimate 
source of all knowledge, the ground and source of all the pramanas , 
namely, Direct Experience (pratyaksa) " 1 as the author of the 
Yogavdsistha rightly points out. Experience being the only source 
of knowledge, how can one who does not observe the universe but 
merely speculates about it within the four-walls of his room know 
correctly about the universe? Truths about Nature must be learnt 
from the observation of Nature itself, as Francis Bacon rightly pointed 
out. But Philosophy relied upon and occupied itself with mere think¬ 
ing rather than with the observation of Nature, It never cared to 
widen the range of human experience and to distinguish fact from* 
fiction, the given from the imaginary, within the field of knowledge.. 

1 The Yogavasistha, IT. 16, 18. 
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Hence it was easily overthru.vn and superseded by a new way of 
thinking known as Science. 

Science and Its Achievements 

As distinguished from religion and philosophy, science aims at 
an exact and detailed knowledge of the universe through actual 
observation and iuductive thinking . As I have stated elsewhere,. 

“ Science is a rational and systematized knowledge of the world based 
on careful and, as far as possible, controlled observation of facts of 
sensory experience. It aims to be precise and verifiable. It tries to 
understand events in terms of their causes, complex phenomena in 
terms of simple ones, and wholes in terms of their constitutent ele¬ 
ments or parts. It proceeds by analysis, and in its attempt to under¬ 
stand the Universe it tries to avoid reference to anything which is not 
within the actual or possible sensory experience.’ , 1 In connection 
with all the stages of scientific thinking—observation, description, 
recording, classification, analysis, experiment, explanation, generaliza¬ 
tion, and theorization, a highly mechanical and complicated 
technique has been evolved, in which there is no place for mere faitb 
and a priori speculation. The power of human observation, which in 
its natural functioning, has obvious defects and limits, has been 
increased beyond imaginable bounds by the invention of mechanical 
apparatuses and chemical aids, so that now the range of human per¬ 
ception and the capacity of measurement and recording have increased 
in extent, depth and minuteness thousands of times the original. 

The knowledge of the world around us, that science has hitherto* 
been able to gather, is undoubtedly enormous. It is also highly useful 
and practical. It has exploded most of the myths of religion and has 
thrown into the background the old a priori speculations of philo¬ 
sophy. Science now so dominates human life that it has become 
necessary and advisible for religion and philosophy never to come in 
conflict with it, in case they are eager to continue their existence- 
They have to relinquish the territory now occupied by science, and 
have to seek shelter in those regions which are still beyond the sphere 
of scientific enquiry. Human mind, particularly, in the civilized 
-countries, has become so much accustomed to scientific way of thinking 
1 Where Theosophy and Science Meet , Edited by D. D. Kanga, Vol. Ill, p. 109. 
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that in order to get hearing, religion and philosophy must appear 
in the garb of science. Men now want a “ scientific religion,” a 
4i philosophy by way of sciences.” 

Defects and Limitations of Science 

Is it not really humiliating and deplorable for the mother and 
the grandmother of science to continue their existence in this sub¬ 
ordinate manner ? If religion and philosophy have to live at all, they 
should live a more honourable and independent life. They should 
find out some vocation for themselves for which science by its very 
nature is unfit. They should specialize in tasks which science is 
unable to perform and must answer to some deeper and higher needs 
of life which science cannot satisfy. Instead of competing with science 
in its own field they should create or discover new fields for their 
activity. I personally think that there is still much work for religion 
and philosophy, provided they are prepared to readjust themselves 
to the new age. Science has its own weaknesses and limitations 
which it can never get rid of without ceasing to be science. It alone 
cannot make the world happy and the individual perfect. A complete 
understanding of life and the universe, which is essential for human 
perfection and happiness, requires the contribution of religion and 
philosophy as much as that of science. Each of the three has a distinct 
contribution to make, which cannot be made by the other two. In 
order to understand the distinct and peculiar function of each, let us 
first note in brief some of the defects and limitations of science as an 
attempt to understand life and the universe. 

The general tendency of Science has been to confine itself to 
the field of sensory experience. It has had little to do with super¬ 
sensible entities, if there be any. There is no doubt that the range 
and capacity of the senses have been immensely increased by various 
powerful and superfine apparatuses like telescope, the microscope, 
the X-ray, yet we cannot affirm with certainty that there is nothing 
in the universe which is outside and beyond sense-observation. The 
sensible alone is not real. There may be many facts, entities and 
functions which, can never be objects of sense-perception. Those of 
us who have kept in touch with the progress of what is known as 
Psychical Research, which unfortunately has not yet been recognized 
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as a science, know it fully well how vain it is to maintain that the 
universe and life can be completely understood in terms of facts 
revealed by sense-perception. There seem to exist not only super¬ 
sensible beings and realities but also super-sensible ways of knowing 
not yet recognized by science. Recent experiments by Dr. Rhine at 
the Duke University have established it beyond doubt that “ Extra¬ 
sensory perception is an actual and demonstrable occurrence,” 1 and 
that it is “ fundamentally different from sensation.” * The entire 
structure of science, as it is at present, is built on the basis of sense- 
perception which works within the limits of space and time and 
assures us of their unshakable reality. But the facts discovered by 
Rhine and by many other workers in the field of Psychical Research 
“ suggest the freedom of mind in ESP from the common material 
relations of.extension and distance.” 3 

Even the range of the sensible experience is too wide to be 
capable of being explored entirely by a scientist or group of scientists. 
The world has countless aspects. Every scientist or group of scientists 
has, therefore, to confine himself or itself to a particular class of facts 
or to particular aspects of the sensible world, and to leave other kinds 
of facts or other aspects of nature to other scientists. Science thus 
divides itself, for the sake of convenience and thoroughness, into a 
number of more or less independent branches, the only thing remaining 
common to them being their method of investigation. Sciences grown 
up in this way are quite numerous. The same object may be and is 
actually studied from different points of view and in its different aspects 
by a number of sciences. It becomes really difficult and often impossi¬ 
ble for the same individual to keep in touch with all of them and to 
form a synthetic view of the object. Sometimes the knowledge of a 
scientist about fields other than his own is even worse than that of 
the common sense. His eminence in his own line, however, not only 
keeps him away from realizing his ignorance about fields other than 
his own, but also sometimes gives him an undeserved privilege of 
expressing an opinion which may be wrong and unauthentic, on 
matters beyond his province. Often a scientist, working within a 
particular field and occupied with certain aspects of the reality, loses 


1 J. B. Rhine, Extra-Sensory Perception , p. 223. 

2 J. B. Rhine, New Frontiers of Mind, p. 144. 

5 J. B. Rhine, Extra-Sensory Perception , p. 225. 



246 


TENTH ORIENTAL CONFERENCE 


sight of the fact that there are many other aspects in the reality than 
those with which he is concerned, and thus begins to believe that the 
reality has no other aspects and that the world-view, which He has 
come to formulate on the basis of his own limited and partial study, 
is valid for the entire reality. He then comes to deny the very 
existence and possibility of the facts about the occurrence of which 
others are as certain as he is about those in his own field. This 
unhappy tendency is responsible for the prevalent conflicts between 
science and religion, ethics and mechanics, physiology and mysticism, 
psychology and psychical research. 

An isolated study of certain aspects of nature with an indifferent 
or negative attitude towards others is also responsible for an imperfect 
and defective understanding of the proper meaning and significance of 
those very aspects of nature with which a scientist is exclusively con¬ 
cerned. Everything in the Universe seems to be so well-connected 
with everything else that nothing can be properly and fully understood 
in isolation. The scientist, who has to study certain phenomena in 
abstraction from the rest of the universe, fails to notice the extent to 
which one aspect of the reality influences and modifies the rest in the 
whole as such. Just as in a chemical compound the properties of the 
constituent elements undergo unimaginable changes with reference to 
each other, and give rise to absolutely new ones in the compound as 
such, it is likely that in the reality as a whole there is transmutation 
and transfusion of the aspects and properties noticed by us in isolation 
and [that there are different and unknown qualities or properties in the 
universe as a whole. Every analysis is, therefore, apt to miss the 
deeper or higher aspects which are peculiar to the whole. We cannot 
always reconstruct a whole from the parts or elements into which 
science analyzes it. It is particularly so in the field of biology, 
psychology and sociology. Science, therefore, fails to give a correct 
knowledge of the reality as a whole, or even of the elements of the 
reality as they stand in relation to each other in the total whole. It 
always deals with abstractions which it unfortunately confuses with 
the concrete reality. 

Every science starts with certain assumptions and makes use of 
certain concepts which it formulates almost unconsciously and seldom 
cares to examine. For instance, almost every science takes it for 
granted that the world exists independently of our knowing mechanism 
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and activity, that it is knowable and intelligible ; that it is governed 
by the law of uniformity ; that every occurrence has a cause ; that 
every complex phenomenon can be satisfactorily explained in terms of 
simpler ones ; that the world is a closed system of facts revealed by :he 
senses, uninfluenced and unaffected by anything from outside; that 
the scientific method is the sole and infallible method of understanding 
the nature of the reality. Most of these assumptions of science are 
certainly questionable. The scientific concepts of matter, motion, 
space and time, etc., are, when properly examined, found to be self¬ 
contradictory. But hardly any science questions its, assumptions and 
cares to examine its most general concepts. Sciences are too busy with 
/their specific problems. 

Science can at best tell us how.the objects of our sensory experi¬ 
ence are mutually related and behave towards each other. It can 
never say what they are in themselves. All knowledge implies a 
subject and an object or a series of objects. But science can neither 
know the nature of the subject which is outside the phenomenon of 
iknowledge, nor the nature of objects-in-themselves, which are known 
by us only as modified and strained by our knowing mechanism and 
process. In other words, sciences give us knowledge of only the 
.phenomenal appearances and not of the realities behind them. 

Every science, at some time or other in its career, comes to face 
some problems and perplexities which are not solved by the empirical 
and experimental method. Then two courses are open to it: Either 
it leaves the problems unsolved or it takes recourse to pure speculation. 
In the former case it leaves the intellect unsatisfied, and in the latter 
it ceases to be science. Some of the hitherto unsolved problems 
facing various sciences at the present time may be mentioned! here: 
Astronomy is yet uncertain as to the origin of the solar system and as 
to the source of light and heat of the Sun. It cannot definitely say 
whether the reality is finite or infinite ; whether the world-process is 
purposive or not; and how time and space are related. Geology is not 
yet deflate about the nature of gravitation and as. to how long the 
qarth will remain habitable by man. Similar are the problems that 
confront Physics and Chemistry: Will the Universe run down ? What 
is. the nature of matter and electricity ? Is, there any fundamental 
material substance as., the ultimate stuff of-the world? Is ether a 
reality? Are the;.units of time, space and mass.absolute; or. relative ? 
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What is the ultimate explanation of the laws of motion. Can the 
facts of Biology, Psychology and Sociology be explained in terms of 
Mathematics, Physics and Chemistry ? Biology does not yet know 
whether life is eternal or it has emerged from non-living matter; what 
the causes of mutations or variations in the germ-plasm are ; how the 
complex structure of the adult organism is predetermined in the 
fertilized ovum ; whether the difference in conscious and unconscious 
behaviour is merely due to greater degree of complexity. Psychology 
has not yet been able to make up her mind on these questions: Is 
mind anything other than the body ? Is there any causal continuity in 
the series of mental events in a personality ? Is there any unitary 
immaterial self behind the psychic life of an individual ? How far 
is consciousness dependent upon the brain and the nervous system ? 
Can consciousness survive the death of the physical body ? Is 
telepathic communication between mind and mind possible ? What is 
the role of heredity, environment and individual initiative in the life 
of a person ? 

Apart from such perplexities of science, there are many problems 
about the universe and life which have not yet been tackled by science 
and perhaps can never be solved by it satisfactorily. But they are 
insistent and cry for solution. Some of them may be briefly stated 
here: Is there anything unchanging and permanent at the basis of the 
ever-changing and ephemeral phenomena ? Is the ultimate reality, if 
there be any behind the phenomenal appearances, of one and uniform 
nature, or is it of many kinds ? What and how many are the funda¬ 
mental characteristics of the ultimate reality ? How are the various 
aspects, parts, elements, units, modes or attributes of the reality 
related to each other and to the whole ? Is there any creator or 
governor of the world-order ? Is the entire world of reality one cosmic 
system in which all the parts are interconnected, or is there any 
supernatural world over and above or beyond the world of nature, 
capable of interfering with the natural order ? Is the world intelligible ? 

Is our knowledge objectively true ? How is the knowing activity 
related to the objects of knowledge ? Is there any knower outside and 
beyond the field of knowledge ? If so, how is it related to knowledge 
and its objects ? What are the ultimate sources of knowledge ? Are* 
there any values intimately related to the ultimate reality ? Are the 
values truth, goodness and beauty—merely subjective norms or 
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objective realities ? Is there any design or purpose behind the cosmic 
process ? Is there any moral justice governing the life of all 
creatures ? Is there any continuity of life after death ? Do the dead 
reincarnate in this very world ? Is there any deeper significance of life 
than what is obvious ? What is the summum bonum of life ? 

What Philosophy Has to Do in this Age 

For these and similar other problems, which science cannot solve 
or refuses to consider, we have again to go to philosophy, the mother 
of science, for it has been its life-long work to speculate on them. But 
now in order to satisfy the men of scientific age, philosophy has to be 
equipped with all the knowledge that science has gathered, at least in 
a general and comprehensive way. Sciences are the senses through, 
which philosophy should perceive the world before it starts speculating 
about it. In its speculation, however, it is not be guided by the con¬ 
clusions of science. Before coming to any definite conclusions of its 
own on the ultimate problems, it has to go much farther than science 
in tapping all possible sources of knowledge in order to be better 
fitted to solve the world-riddle. It should make a wider and more 
comprehensive survey of experience. It should take note of all sides 
or aspects of life—cognitive, moral, aesthetic and religious; should* 
understand the implications of all kinds and levels of experience— 
waking, dream, sleep and trance—should probe equally into the sub¬ 
jective and objective realities. It should listen patiently and with equal' 
interest and unbiased mind to what all the sciences, religions, mysti¬ 
cism, occultism, art and literature have to say with regard to life 
and the world. It must admit the claims of all the natural demands 
of life and should value the deepest intuitions of mankind. Philo¬ 
sophy is at present thus required to be “ the most comprehensive 
scheme of concepts, prepared under the guidance of reason, in which 
all the contents of the actual and possible experience must fit; in which 
all the concepts of science, religion and other (earlier) philosophical) 
systems must be offered a rightful place.” 1 

Thus equipped with knowledge, liberality and insight, philosophy 
should now emerge out of her life-long seclusion to take up her new 

1 B. L. Atreya, The Philosophy of the YogavCtsis^ha, Thecsophical Publishing 
House, Adyar, 1936, p. 587. 
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role. The philosopher of today has a much greater, much more 
-difficult, and much more responsible task before him than his 
predecessors used to have. In this scientific age he has (a) to draw 
the attention of science to those facts or aspects of experience which 
are not yet studied or noticed by any of its branches ; (6) to investigate 
himself into those fields of experience which have not yet been taken 
up by exact sciences ; (c) to examine the assumptions made by the 
various special sciences; (rf) to analyze and logically examine the most 
.general concepts of the various sciences; (e) to co-ordinate and 
synthesize the general theories of the various special sciences; (/) to 
correlate the scientific outlook with those of art, religion and ethics ; 
(g) to construct a rational, systematic, comprehensive and coherent 
view of the universe as a whole on the basis of the implications of the 
•entire actual and possible experience; (h) to determine the place, 
function and destiny of man in the universe as conceived by him; (/) 
to interpret particular facts and events in the light of and in relation 
to the whole universe ; and, finally, (/) to extend a helping hand to 
the various special sciences in solving their ultimate problems and 
perplexities. Indian philosophy and Indian philosophers should 
certainly share this kind of work before the present-day philosophy, if 
they want to live a respectable life in this age. 

What Religion Has to Do in this Age 

What about the old grand-mother, Religion ? Will it die of un¬ 
employment and infirmities ? Many of the functions that religion used 
to perform in life formerly, have already, and perhaps for ever, been 
taken up by philosophy and science. Is there any work and place 
left for it ? Can it survive the present-day vigorous movement of 
'‘Down with religion ” ? My answer is “Yes.” But, only if and 
when religion ceases to be too ambitious and concedes to science and 
philosophy their proper place in life without interfering with their 
affairs, and comes to understand its right function. It is no longer 
expected of religion to give us knowledge of the world around us. 
Science has done it well and let it continue to do so. Science has 
given us far greater and much more accurate knowledge about the 
phenomenal world in a century than could religion give in its entire 
life-time of countless centuries. Let religion, therefore, cast aside its 
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fantastic astronomy, geography, history, physiology and psychology. 
Let religion also not philosophize any longer. In its earlier days 
it had to philosophize, but could not do well. Now its daughter, 
philosophy does this work much better. Let the mother not prove 
a. fool before the daughter. What does then remain for religion ? 
Certainly a much nobler and more valuable work than that done by 
science or philosophy. 

In spite of all our advancement in knowledge and power, under¬ 
standing and comfort, brought about by science and philosophy, 
humanity still remains miserable and unhappy. Man is torn by 
-conflicts. He lacks in integration within himself and in adjustment 
to and harmony with his natural and social environment. He does 
not feel at home in the universe and with his fellow-beings. He is at 
war within and without, and is using his intellect and power, sharpened 
by philosophy and secured by science, in intesifying this war. Science 
and philosophy are being harnessed to the baser motives of human 
nature. Man needs a new vision, a new’ feeling, and a new motive, 
which may save him and make him happy, contented, and at home 
with the world and with his fellow' creatures, loving them all and 
being loved in return. This we expect to come from religion. 

Religion should give us those secrets of the universe which are 
not open to the eyes of science and are not gauged by the intellect 
•of philosophy; and through this deeper insight should change 
us into better beings than we are at present. If science has 
proved to be the eye of humanity, and philosophy its brain, 
let religion be the heart of it. Religion is capable of opening 
.the gates of our soul and thus of bringing to us the vision 
of the vast inner world into which science and philosophy 
•cannot probe. The innermost secrets of the Universe shall never 
yield to the senses and the intellect. They have to be directly 

apprehended and felt in a refined and perfected intuition. 

Intuition is to religion what sense-observation is to science and 
•coherent thinking to philosophy. We need clear, infallible and 

unshakable intuition of the innermost realities, principles and values 
operating at the very heart of the Universe. It is the true and 
distinctive function of religion to refine and perfect our intuitive 
faculty through a process of culture which has always formed the core 
•of all religions of the world. 
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The essence of religion, therefore, consists in that discipline which 
enlarges and widens the experience of the inner world. It is an 
effort to clearly grasp the highest values and to realize them in actual 
life. It is an attempt to feel and realize one's identity, continuity and 
kinship with the vast universe. It is an art of living in tune with the 
infinite. It is acquirement of an unshakable faith that, although 
science may not yet supply sufficient evidence for it and philosophy 
may not yet establish it as certain, the world is not alien to man, that 
it is ultimately rational and intelligible, adaptable to the innermost 
needs of man, and perfectly harmonious in its working; that there is 
a spiritual order in the world-process; that the cosmic process has an 
intrinsic meaning and value; that there is a provision in the reality 
for the eternal and deepest yearnings of man for immortality, omni¬ 
science, omnipotence and unending happiness; that in and behind the 
world there is a spiritual Unity, a Cosmic Intelligence, which eternal¬ 
ly embodies these ideals of humanity in their entirety and perfection ; 
and that there is a possibility of their immediate realization in the 
life of each individual here and now, by establishing a conscious contact 
with that Unity through feeling, prayer, worship and devoted service. 
The main function of religion is to bring about this contact, commu¬ 
nion or union with God—the eternal embodiment of Truth, Goodness 
and Beauty—whose existence religious consciousness always postulates 
on the ground of our very yearning for Deity. 

Realization of this unity, contact or relationship with or depend¬ 
ence upon the Divine Creator, Governor and Guide, whose existence 
begins to be felt within and without, gives the individual a new vision, 
a new vigour, a new feeling and a new motive. He begins to see the 
phenomenal world as the manifestation of the divine beauty and his 
fellow creatures as the children of the same divine Father and hence 
as his own kith and kin. Having realized unity with the Divinity 
within himself and thereby attained Peace, Joy and Love, he begins 
to regard it as his sacred mission to assist all his fellow creatures in 
realizing the same state of mind and to bring about upon this earth, 
where at present selfishness, jealously and strife are rampant, a 
heavenly atmosphere of fellowship, love, sympathy and kindness. His 
behaviour is always characterized by Peace, Justice and Love. He 
rises above the ordinary and normal level of humanity and becomes a 
superman. 
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Religion, therefore, as distinguished from science and philosophy 
has a five-fold function in the life of modern man, namely, (a) to 
awaken the more or less dormant faculty of intuition , (b) to kindle 
faith in the reality of highest values, (c) to bring about a living and 
conscious contact with the Eternal Embodiment of the highest values 
and thereby a sense of security to the individual, (d) to enable the 
individual to realize the highest possibilities of existence here and 
now , and (e) and to arouse in him universal love , fellowship and 
sympathy. 

Religion has its source in the eternal yearning of man to be 
infinite in all dimensions of his being, which has not yet been satisfied 
by science and philosophy. Man has far deeper needs than those 
which can be satisfied by science and philosophy as they are at present. 
The knowledge and power brought about by science are limited and 
the conclusions of philosophy are uncertain. Philosophy at best can 
lead us to the land of antinomies and uncertainties. The soul of man, 
on the other hand, yearns for certainties. Religion sympathizes with 
man and urges him to keep faith in his yearning. It gives us an as¬ 
surance that the forces at work in the universe, which have brought 
us forth here, cannot mock at our innermost desires. It does not 
wait for science and philosophy to establish or justify its convictions. 
It has a faith in them and asserts them fearlessly and boldly. 

What, however, is expected of religion at the present time is that 
its conceptual formulations, which are not the essential things in reli¬ 
gion, should not contravene scientific data and philosophical princi¬ 
ples. Religion should take care that its ideas are self-consistent and 
that they are not inconsistent with the scientific and philosophical 
conclusions of the time. Concepts, tenets and dogmas are merely the 
external shell or slough of religion with which its real spirit, which is 
ineffable intuition or mystic realization, should never be identified. 
They are to be broken through and sloughed off from time to time. 
They should never be allowed to become traditional, as unfortunately 
they have always been in the past, and they must undergo a necessary 
transformation in every age and must be checked and corrected from 
time to time with reference to actual mystic experience , which may 
transcend reason but is never opposed to reason. It is only in this 
way that religion can have an eternal youth and a secure and useful 
place in human life in every age. 
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Yoga and Prayoga 

J ust as in order to become a good scientist one has to undergo 
a long training in scientific method, and to become a good philosopher 
one has to be trained in valid thinking, so to attain religious experi¬ 
ence, mystic intuition or spiritual insight, by whatever name it may 
be called, one has to undergo a long discipline and training. Its 
technique was highly developed in ancient India and was called Yoga . 
What the present age needs is that the various methods of yoga be 
re-tested and re-modelled with the help of modern scientific and experi¬ 
mental methods. India can make a great contribution to the culture 
of the world by bringing about an alliance between Yoga and Prayoga 
(Experiment) which is the essential feature of modern Science. A 
complete and comprehensive view of life (i darsrana ), which may in¬ 
augurate a new era of hope for mankind, can only be born of this union 
of the East and the West. 

It is claimed by ancient writers on Yoga ,—and we cannot doubt 
it on merely a prioti grounds—, that a systematic training in Yoga 
not only enables a man to realize mystic experience and religious 
consciousness of the above-mentioned type, but also brings about in 
him an emergence of some supernormal powers (siddhis) of knowledge, 
influence and action, so that a completely trained yogi becomes a 
different type of man, an all-round genius, a superman, a new species 
not yet produced by the natural evolutionary process. We cannot 
easily dismiss such a claim unless our experiments go positively 
against it. To the extent experiments have been made, it has actually 
been found that Yoga gives us super-normal powers. Extra-ordinary 
powers of * mediums ’ observed and recorded by workers in the field 
of Psychical Research also make it highly probable that man’s 
potentialities are incalculable. A western writer, who actually 
possesses some supernormal faculties of cognition, while writing 
about Yoga , says “ The resulting psychic gifts which we now name 
clairvoyance, clair-audience etc., are then the normal faculties of a 
spiritually disciplined man . . . and can be used critically and 
intelligently as ordinary people use sight and hearing.” (Phoebe 
Payne, Mails Latent Powers , p. 223). Yoga , therefore, should 
have sufficient attraction for even men of this scientific age, who crave 
for more and more knowledge and power. 



THE BUDDHISTIC AND THE ADVAITA 
, ; VIEW-POINTS ) 

By Dr. P. T. Raji;, M.A., Ph.D., Sastri, 

Andhra University , Waltair 

One reading Buddhistic philosophy, especially the Mahayana 
schools, cannot fail to be struck by the great similarity between it 
and the Advaita. S'ankara has often been called by the rival schools 
of the Vedanta a pracchanna bauddha , a Buddhist in disguise. Bhas- 
kara in his commentary on the Brahmasfitras 1 speaks of vicchinna 
mulam mdhdydnikabauddhaghatitam mayavadam . Narayana Pandit- 
acarya in his Madhvavijaya 2 calls the advaitin by the same name. 
S'rlpati Panditaradhya in his Brahmasfitra-bhd§ya 3 calls all the 
advaitins pracchanna bauddhas. It is well known that in the Bhavis - 
yatpurana S'ankara is called so. This shows that many noticed even 
long ago that in the Advaita there are reflections of Mahayana Budr 
dhisn\. Yet in spite of these accusations, the classical advaitin pro¬ 
tests against the identification of his doctrines with those of Bud¬ 
dhism. All who have read S'ankara’s commentary on the Brahma - 
sutras must have noticed that he refutes the Buddhistic schools along- 
with those of the Nyaya, the Vais'esika, the Sankhya etc. And al¬ 
most all the followers of S'ankara take special pains to contradict 
Buddhism, not merely its religious side but also its philosophical, 
doctrines. It seems really worth enquiring why the advaitins were- 
so unsympathetic towards them. 

The first reason that suggests itself is that Buddhism did not 
recognize the authority of the Vedas. It started as a purely ethical 
religion, and in course of time turned philosophical. It began with-. 

1 1, 4, 25. 

2 1, 51. 

3 I, l, 3. 
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indifference towards the ideas of God, soul, and revelation,—an atti¬ 
tude opposed to the spirit of the Vedas. The advaitin with his in¬ 
sistence on the sanctity and infallibility of the Sruti or Vedas could 
naturally have nothing to dp with Buddhism, and would disclaim 
every connexion with it. 

But when the other Vedantic schools were accusing the advaitin 
of being a Buddhist, did he not think over his position ? If not, why ? 
Or, is it simply for fear of being driven out of the orthodox fold that 
he denied the presence of Buddhistic doctrines in his system ? Many 
have observed, and rightly too, that Gaudapada’s Mdndukya Kdrikas 
owe much to Buddhistic thought. But then? is the advaitin ungrate¬ 
ful in not acknowledging ? Or is the spirit of the advaita different 
from that of the Mahayana Buddhism ? 

To the author of this article the last seems to be the reason why 
the advaitin fights every school of Buddhism. It is recognized by 
almost all competent thinkers that every system of philosophy can be 
developed out of every other system through constructive criticism. 
Even in the expositions of any philosopher we find difference between 
what he ought to have said and what he actually said. Taking an 
Indian example, we know that Appaya Dlksita interpreted S'rlkantha’s 
philosophy as S'ivadvaita, whereas S'rlkantha himself declares in so 
many words that his view is Visfisthadvaita. By collecting together 
certain statements of S'rikantha, which do not agree with his Visisth- 
advaita position Appayya Diksita has been able to show that S'rl- 
kantha’s real intention was to expound Advaita, and that he should 
have said something else in some other connection. Coming to 
Buddhism itself, we read that the two schools of the Mahayana were 
only developments out of the Sarvastivada school, nay, even the 
Teravada school of the Hlnayana. Not merely so, even the latest 
schools of the Mahayana claim to be true teachings of the Buddha and 
assert that the earlier schools only imperfectly understood him. 

Besides, when every line of thought is developed, and developed 
to the furthest extreme, also without doing injustice to any aspect of 
our experience, all converge and give the same result. As Bosanquet 
has said, the conception of the Absolute is the highest watermark 
to which every philosophical speculation rises. There is another 
view of his, which is very significant when applied to philosophical 
speculation. It is also significant that it is he who wrote the book, 
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The Meeting of Extremes in Contemporary Philosophy , in which he 
pointed out how radical realism and the highest absolutism meet. 
The present point is one concerned with logic, but which can be 
applied with advantage to the logic of philosophizing. He tell us in 
his Essentials of Logic that every individual starts with his private 
experience and in the systematic connection he extablishes between 
bits of his private experience he comes to realize an objective world. 
Whether it is true or not in epistemology, we may say that it is true 
in a sense in philosophizing. Every philosopher starts with his own 
starting point, but in his attempt to include all aspects of experience 
he comes to a conception which is common to all philosophers. 
Hence when Buddhistic thought developed to the extreme, it is no 
wonder that it showed similarities to the Advaita. But the spirit with 
which it began and the method of its development may be different 
from those of the Advaita. Hence latter’s repugnance to Buddhism. 

What now is the spirit of Buddhism, which the advaitin dis¬ 
likes ? First, Buddhism was an unorthodox religion and philosophy 
which questioned the authority of the Veda. This point is certainly 
not of pure philosophical importance. Next, Buddha’s silence when 
asked about the truth of God and soul has been variously understood. 
It is by almost all agreed that the earliest schools took his silence 
for denial, and preached the unreality of both. This was quite 
antagonistic to Hinduism. Further, the understanding of the world 
by Buddhism was mainly analytical. This point forms the funda¬ 
mental difference between Buddhism and the Advaita. The Bud¬ 
dhistic doctrine of the pratityasamutpada y which is best translated by 
Dr. Dasgupta’s phrase “ dependent emergence,” is common in one 
form or another to all analytical philosophies. Whenever the unity 
that is characteristic of the whole has to be explained, such philoso¬ 
phies say that the unity is a sort of entity or quality which emerges 
when a number of entities combine. The soul, according to Bud¬ 
dhism, is practically nothing but the combination of the five skandhas 
or aggregates. But this way of explanation is to catch hold of the 
parts and lose the whole and its unity. Or it is to explain the 
higher in terms of the lower. It is to deny the reality of the whole 
and affirm the reality of the parts. This is what the earliest Buddhist 
schools actually did. Certainly later Mahayana Buddhism is inter¬ 
preted by Japanese and Chinese scholars like Suzuki, Sogen etc., as 

17 
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affirming the reality of the whole and denying the reality of the 
parts. But this whole or S'unya is an interpretation and a develop¬ 
ment of the unreality of the whole of the Hmayana. We shall see 
later how this S'unya differs from the Absolute of the Advaita. Here 
it is enough for us to see that the S'unya remains a sort of negative 
idea with all its associations with the notion of unreality. Hence 
the reluctance of the advaitin to accept it. Certainly the Alaya of 
Yogacarins is more positive and is like the Brahman of the advaitin. 
But it too developed like the idea of S'unya and, Suzuki tells us , 1 is 
treated as S'unya. 

The spirit of the Advaita is not merely analytical. It never 
loses sight of the whole and its unity, and declares the parts to be 
only appearances of the whole. The soul is the truth, and the parts 
of the body come together only for the soul. It tells us that the 
soul or the self is identical with the Brahman, and like the later 
Mahayanists says that the world is mdyd . It is due to some meta¬ 
physical bhraina or illusion. But this bhrama is sadadhisthana , that 
is, has a locus . Everything unreal presupposes something real as its 
basis. And this latter is not a mental product but objective. But in 
Buddhism bhrama is niradhisthdna . The S'unya can be the ad his- 
thdna in the Madhyamika philosophy and the Alaya in the Yogacara. 
But the S'unya is not a bhdvapaddrtha or positive entity ; and the 
Alaya, though more positive, is still bhavdbhavd tita , that is, beyond 
the positive and the negative. That is something positive cannot be 
the adhisthdna of bhrama . 

Thus negation in Buddhism comes to be without a basis. There 
is thus a difference between the logic of the Advaita and that of 
Buddhism. According to the Advaita, every negation presupposes an 
affirmation. In short, the svarfipa of abhdva is really the svarupa 
of the locus , which is a bhdva , because negation has no ontological 
validity. There is thus something on which the advaitin can stand. 
But according to the Madhyamika, even bhdva has no ontological 
validity, hence, there is nothing on which he can stand and view 
the universe. 

The advaitin denies the ultimate truth of the universe only to 
affirm the ultimate truth of the Brahman, because both the higher 
and the lower cannot be equally true for him. But the Buddhist 

1 Studies in LankavatHra Sutra, p. 260. 
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seems to deny the reality of the world merely for the sake of denying 
it. What is the criterion of his pronouncement on this world ? Is 
there a standard of truth in the light of which this world has to be 
declared untrue ? If that truth has no satta or bhavatva , how can. 
it be a truth ? S'unya may be said to be truth, but has it satta ? 
The Madhyamika denies satta to it. His reason is : sat is never 
seen without asat , bhdva without abhdva), The nature of bhdva 
is to be born and to die, that is, to pass away and become abhdva. 
But Nirvana cannot have death and so is not bhdva . The Vijnana- 
vadin’s position appears to be different, but he too maintains that 
Nirvana is S'unya, and so naturally must be beyond bhdva and abhdva, 
And very often the Vijnanavadin speaks of his Alaya as if it were 
phenomenal, as the store house of samskdras etc., But how can 
unreal things remain, in whatever form in the Alaya ? Is it not the 
Alaya itself that takes these forms ? In fact, the word used by them 
here is parindma , transformation or modification'. But how can a 
real thing become unreal through parindma ? If the essential being 
of the Alaya is the same as that of the phenomena, then either the Alaya 
must be unreal or the phenomena must be real. Further, this vijndna 
is usually identified with the buddhi of the orthodox systems, and the 
advaitin treats it as unreal. Hence Buddhism in general is often 
interpreted as holding that the world which is unreal is without a 
real basis. 

But the important question of logic and method here is : Do* 
bhdva and abhdva stand on the same ontological level ? The madhya¬ 
mika seems to argue that they do. But does bhdva presuppose abhdva 
just as much as abhdva presupposes bhdva ? He does not follow this- 
line of argument. He tells us that Nirvana is not bhdva because it 
has no death, and it is not an abhdva because no abhdva is found 
without bhdva, Anyway, both bhdva and abhdva belong to the 
phenomenal world. But does not bhdva occupy a higher place than 
abhdva by being its presupposition ? The Madhyamika seems to think 
that even bhdva cannot occupy a higher place. The reason for him 
is that destruction is the nature of every bhdva , that is, there is no % 
bhdva without one form of abhdva , namely, dhvamsa . But this is an 

1 The Madhyamika Karika, Ch. XXVI, 4 and 7. 

* Stcherbatsky, The conception of Buddhistic Nirvana, p. 32. Also, McGovern 
An Introduction to Mahayana Buddhism, pp. 60 foil. 
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unproved assumption for the advaitin. Some bhdvas may be des¬ 
troyed, but not all. Every abhdva presupposes some locus which is 
a bhdva , and though one bhdva after another turns into abhdva , 
there must ultimately be something on which all the abhdvas can 
rest, and which must be a bhdva . The form of my perception of the 
absence of the pen on the table is really the form of the table, and 
the table is an existence without which the absence could not have 
been perceived. 

But the question may be put: Is not the pen also ultimately 
unreal even according to the Advaita ? If so, both bhdva and abhdva 
are unreal, and therefore cannot express the nature of Nirvana or the 
Absolute. It is true that the advaitin, after dismissing the snake seen 
in the rope as unreal, later declares the rope too unreal. But the rope 
is unreal relatively to the Absolute, whereas the snake is unreal re¬ 
latively the rope. That is, ontologically, the rope occupies a higher 
position than the snake, and the Absolute the highest position. But 
the Absolute is not perceived by our senses like the rope. It is an 
ideal obtained by the application of the criterion of truth formulated 
at the empirical level. So the ontological unreality of the rope is 
with reference to the ideal truth and not the preceptual truth. That 
is, no empirical perception informs us that the rope is unreal. Hence 
so far as our perceptual experience goes, it remains a bhdva. But 
then when we reach the ideal truth our ideas of bhdva and abhdva 
have to be readjusted. Certainly abhdva is not the same thing as 
the unreal or maya ; yet the lower reality is absent in the higher, 
and the advaitin himself says that there is prapancanis's'esdbhdva 
in the Brahman. Just as there is the negation of the snake in the rope 
at all times, there is negation of the rope in the Absolute at all 
times. And just as the rope is the locus or support of all the abhdvas 
that can be perceived in it and of all things for which it can be 
mistaken, the Absolute too is the support of all the abhdvas that 
exist in it and of all things for which it can be mistaken. And either 
for unreality or for abhdva the support is always abhdva and the 
t form of abhdva is always the form of the locus, which is a bhdva. 
The distinction between reality and unreality ultimately settles down 
into that of sat and asat\ With reference to the snake the rope is 

' Bhavci is sat even according to the Buddhists, Cp. Madhyamika Karikas o 86 
Karika 10, also ch. v, 8. 
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sat. And we get the Absolute only when the criterion formulated 
in order to determine wh it is sat at the perceptual level is idealized 
and, when applied to the rope itself, becomes inapplicable. Hence 
we go beyond the world to the Absolute. The idealized criterion of 
sat is applicable only to it. Thus it is our search for a complete 
and perfect sat that leads us to the Absolute. To say therefore that 
the Absolute is not sat is not only disappointing but also illogical. 
This readjusting of our idea of sat or bhava is wanting in the 
Madhyamika philosophy. 

But it may be asked why not fix the concept of bhava to the 
phenomenal things which are always becoming, and treat the Absolute 
as beyond bhava and abhdva ? Mrs. Rhys Davids has been insisting 
upon treating bhava as becoming and not as being and Nirvana as the 
objective of this becoming. But then according to her, Nirvana must 
be a positive entity and not beyond the positive and the negative. And 
the Madhyamika does not seem to follow her. He just treats the 
phenomenal world only as bhdvas or existence and Nirvana as beyond 
it. And this is a question of method. But the important point is, if; 
we treat the phenomenal things as bhdvas then naturally our thought 
must treat satisfied with them. What then must spur it on to go 
beyond the phenomenal world ? If I have true existence in my hands 
I do not go elsewhere in search for it. Only because the phenomena 
.do not satisfy the criterion of ideal sat or existence, do we proceed to 
the Absolute and treat them as unreal. And because the Absolute 
satisfies the criterion, it must be regarded as sat or bhava , and relati¬ 
vely the phenomena should be regarded as not bhava . If we are not 
prepared to readjust our concepts, our thought becomes unsystematic* 
and so far our philosophy will be defective. 

It is for this reason that the S'unya or paramarthasatya of Nagar- 
juna, which is neither sat nor asat seems to be simply the maya of 
the advaitin. Maya also is neither sat nor asat and the difference 
between it and S'unya is only in name. Further, N&garjuna tells us 
that the world is S'unya and there is no difference between the two . 1 
In the Advaita the world is maya, but it is not the same as the Brah¬ 
man. True, it has no separate existence from the Brahman, only 
because it has no reality, not because the two are identical. The 
advaitin too tells us that every thing is the Brahman just as the 
1 Madhyamika Karikas, Ch. xxvi, 19. 
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Madhyamika tells us that every thing is S'unya, but the reasons for 
the two are different; ’for the former the reason is that nothing else 
exists, but for the Madhyamika it is that nothing exists. The latter 
maintains that the world is bluiva , but in its essence it is identical 
with the S'unya, which is neither bhava nor abhava . The advaitin too 
holds that we start with treating the world as sat, but when we 
enquire into its essential nature, we find that it is neither sat not asat 
and is maya. So both treat the world alike saying that it is not real. 
But the advaitin goes further and points to something which is real, 
whereas the Madhyamika is satisfied with simply pointing out that 
the world is not real. He certainly speaks of paramdrtha satya , but 
that is for all appearances simply non-existence, or to avoid a negative 
■compound term, it does not exist. The tendency is in a piece with 
that of the early Buddhists according to whom Nirvana is just the 
destruction of the combination of the skandhas . What the Buddhist 
is specially concerned with is an analytical understanding of the world 
in order to destroy it. The four-fold truth of duhkha , samuddya, 
nirodha , and mdrga , is meant to show that the world is sorrow, and, 
it being an aggregate, the destruction of duhkha can be accomplished 
by destroying the aggregate. In the earlier schools the simplest ele¬ 
ments arc regarded as eternal bhdvas , but the Mahayana does not so 
regard them. In spite of this difference what is wanted by both is a 
state where nothing can be known or experienced. This is achieved, 
according to the early schools, by destroying the phenomenal self 
which is nothing but a samghdta of the various skandhas, and accord¬ 
ing to the later schools, by realizing that every thing is Sunya. The 
later concept seems to be a purely logical development of the former. 
No wonder then that the advaitin could not accept this view. A little 
more constructive effort would have landed the Buddhist in the posi¬ 
tion of the Advaita. 

The Madhyamika S'unya brings to mind the place of material 
substance in Berkeley’s philosophy, and that of the spiritual substance 
also in that of Hume. Both have analyzed our idea of substance, 
found that we can find nothing in it but the ideas of qualities, and so 
declared that it is unreal. Because Berkeley admitted the truth of 
the spiritual substance, so far he may be compared to the Vijnana- 
vadin and Hume to the Madhyamika. Of course, the comparison 
ends there, for the differences in other points are overwhelming. But 
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the general tendency of the Buddhistic philosophers, like that of the 
empirical philosophers of Europe, is analytical; while that of the 
Advaita is rather rationalistic. But there we should be on our guard, 
for the advaitin never tries to deduce every thing from a single or a 
few first principles. He is, on the other hand, critical, and his method 
is transcendental like Kant's. His intention is to find out something 
which is beyond the contradictions of the world, but the Madhyamika 
merely ends with pointing out these contradictions, and because he 
could not see anything beyond them, he maintains that nothing 
positive is beyond them. His philosophical vision seems to be limited 
to this world; he starts with the idea of the world as bhdva , analyzes 
it into something which is neither bhdva not abhdva , and stops there. 

This paper discusses only the general tendencies. For, in Bud¬ 
dhism every type of philosophy can be found, and it would be easy to 
point out that Buddhism is realistic, idealistic, nihilistic, believed in 
the atman and God, does not believe in them and so forth. But it is 
hoped that the general outlook of Buddhism and of Buddhism as 
generally understood by the Hindu is correctly represented in this 
paper. Reasons can be found in the discussion itself why the general 
Hindu thinks of Buddhism in the way he does. It is true that the 
Yogacara philosophy and the Madhyamika too with some additions 
and alterations can be turned into the Advaita. But these modifica¬ 
tions and additions are so important that they change fundamentally 
both the outlook and method of Buddhistic philosophy. 
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1. Prefatory 

Indian religious systems usually stress the need of slow discipline 
that gradually moulds the entire range of psycho-physical functions 
into new patterns. The dialectic of the life of the spirit reveals the 
fact that each pattern logically and psychologically implicates those 
that follow it. It is for this reason that the teachers of religion 
within the fold of Hindu thought, the thought directly or indirectly 
draws its inspiration from the Vedic and Upanisadic tradition, have 
succeeded in presenting the scheme of spiritual culture as a well-knit 
system that denies accidents and unaccountable ‘ mutations * of 
the inner life. 

Inspite of this, however, the doctrine of sudden onset of religious 
ecstasy is not new to Hindu thought. There is no question whatso¬ 
ever that there are numerous instances of conversion as personal 
experience. I do not wish to approach this problem on the basis of 
such historical phenomena. My task is to consider how far sudden 
conversion is recognized in the doctrinal literature of the cults 
and sects. 


2. Sudden Ecstasy in Kashmir S'aivism 

The doctrine of sudden influx of religious ecstasy is in keeping 
with the doctrine of Pratyabhijna or recognition. The general nature 
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of the doctrine is enunciated by Madhava in the following terms : 
“ There being a God whose omnipotence is learnt from the accredited 
legendaries, from accepted revelation and from argumentation,— 
there arises in relation to my presented personal self the cognition 
that I am that very God,—in virtue of my recollection of the powers of 
that God.” 1 The individual, though one with the divine reality, 
does not recognize his true nature. Such recognition may, however,, 
be brought about suddenly by virtue of the knowledge and experience 
that he possesses, but under the direct stimulation of a new experi¬ 
ence such as initiation or precept of one who possesses true insight* 

The author cited above elucidates this view by the following strik¬ 
ing metaphor : “ As the gallant (about whom the maiden has heard so 
much and towards whom her heart has softened), standing before 
the damsel is disdained as like all other men, so long as he is un¬ 
recognized, though he humble himself before her with all manner of 
importunities. In like manner the personal self of mankind, though 
it be the universal soul, in which there is no perfection unrealized, 
attains not its own glorious nature; and therefore, this recognition 
thereof must come into play.” ' 

The idea of a sudden influx of spiritual experience under the 
general scheme of the Pratyabhijnd metaphysics has been elaborated 
in considerable detail by the several schools of thought that stressed 
the different phases of the “ Recognition-theory.” One of the ways 
of realization pursued by the adherents of the Pratyabhijnd doctrine 
is called Anupaya or the way without technic. This does not 
signify that no discipline or methods of inner purification are pre¬ 
scribed. It only means that when man has applied himself to God 
realization to the best of his ability, the divine influx sets in suddenly 
without any conscious anticipation on the part of the seeker. A 
word from the spiritual director or Guru may open up new vistas of 
life. As Abhinava says : 

issrfrwraifar: ^ 

When man’s intellect firmly grounds itself upon the notion of 
the spiritual reality, as ever creative, from the limitations of time and 
space, as the pure consciousness that illuminates all that ever can be 
known, and as the integral sense of joy that reflects itself in all 
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enjoyment, the sense of divine afflux descends upon the entire 
life and mind. As Abhinavagupta says : 

WmW if M sfcf f% ^flfrT I 

3. The Doctrine of Sahasa 

The term Sahasa in this context is derived from the word sahasa 
which means “ sudden.” The doctrine of sahasa , then, is a phase 
of Anupdya as considered above. But the concept seems to mean 
a specific mode of experience which the seeker can personify and 
meditate for the purpose of worship. The following verse 
shows this : 

The last line which expresses the attitude of obeisance may be 
translated in the following way : I bow to the great sahasa (sudden 
Inspiration) to which one can reach out only through the instruction 
from the mouth of the Guru (spiritual director) '’. The essence of 
all things, according to this view, is the limitless consciousness that 
denies all finite qualities and yet “ all operations are simultaneously 
unified therein." Sahasa signifies the unexpected realization of this 
essence. It is a sudden transcendence of all one’s commitments to 
the world and dues from it. There is, thus, an inflow of the self 
into its true nature which cuts across time and space. The true self, 
therefore, possesses no enduring fixations over the world of things. 
As the text says : 

(3H 

Such realization comes without any sequential progress or order— 
| The spiritual ecstasy rejects the small 
orderliness of human mind and imposes its own vastness and grandeur 
upon the self. 
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4. Occasions of Sudden Ecstasy 

The unexpected onset of ecstasy occurs, according to the S'aiva 
theory, on many specified occasions. No logical or causal link, 
however, is pointed out by the theories between ecstasy and the 
circumstances under which it arises. It is, however, quite probable 
and in many cases almost certain, that there are well-defined psycho¬ 
logical reasons for the emergence of the ecstasy-phenomenon. 

There are, broadly speaking, five different types of occasions that 
are favourable for the ecstasy-experience. There are (i) change in 
the subjective attitude of contemplation of familiar objects, (//) 
fixation of attention upon limited but specified phases of happenings, 
(in) contemplation of intense emotional situations, (iv) contemplation 
of certain physical object-situations, (v) certain types of bodily activ¬ 
ity. These will be elucidated in reference to the relevant texts. 

(i) The S'aiva technic enjoins upon the culture of new subject¬ 
ive outlooks upon objects and situations of daily life. The new point 
of view yields a novel view in regard to the inner nature of things. 
With this vision persists for a length of time, it leads to the un¬ 
expected emergence of a new plane of experience conveying the 
exhilaration of ecstasy. 

When one view the world as a demonstration of magic, or when 
one assumes an aesthetic attitude towards all things similar to the 
attitude towards a painting, or again, when one views all things as 
moving, as they are seen from a moving vehicle, a sense of ecstatic 
joy grows upon the mind. The text says : 

^ «Tf | 

ST || 

A second passage suggests a change of outlook in another direc¬ 
tion. When a person is able to abandon the awareness of his parti¬ 
cular body and can persistently think of himself as all—pervading, 
reaches the state of joyful ecstasy : 

%TS 1 

WST SWT 
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Think of the self expanding into the sky; think of it as incap¬ 
able of specification in terms of space-directions, such as east, 
west, etc. When the mind becomes contentless it reveals its es¬ 
sential nature: 

sfawSR WTflR «fT^fnWT?S I 

Mi: srfru: troi n T 

(ii) The result can be achieved by fixation upon specific phases 
of experience, especially the transitional phases. These, in as much 
as they exclude all well-defined qualities, partake more of the nature 
of what may be called pure consciousness, or non-relational conscious¬ 
ness, S'uddha-caitanya or Nirvikalpa-caitanya . Since both the latter 
are said to sample the character of reality, fixation of the type re¬ 
commended as a mode of spiritual culture, may be said to lead 
on to reality. 

It is said: when a sound ends in an aspirate, fixate on the latter. 
The contentless mind will touch upon the eternal Brahman : 

Mi i 

farafw M*i *335 ii 

The same principle is implication in another technic : Bring to a 
state of quiescence every desire that grows upon the mind. The 
desire dissolves into pure consciousness out of which it emerges. And 
fixation upon the phase of growth and disappearance acquaints one 
with pure consciousness. The text says : 

flgsrTT || 8 

(///) Certain types of intensive emotional experience that obliterate 
all mental contents and render the mind an undifferentiated stream of 
consciousness, are also said to induce sudden ecstasy. A sex-configur¬ 
ation, a social situation in which there is much festivity or one of 
re-union of friends, are occasions for the intensification : 

*1*1% ffe ^ SS 3T I 
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(iv) The direction of attention upon certain auditory sensations 
and auditory images is said to lead to sudden ecstasy. 

Thus, attention directed to the sensory image of a sound that 
would arise when the edge of a metallic vessel is hit, or to the 
murmuring sound of a quickly flowing stream, induces ecstasy. 

'Vo 

5T5^|rfoT ftajjffi: q* II 

When one fixates entirely upon the tonal succession of a stringed 
instrument, from the tones that lengthen out to those that are of 
a short duration, he may reach a stage of ecstasy at the close of 
the series. 

3RRq%tiT n 10 

Fixation upon visual objects, too, seems to induce ecstasy. 
Fixate the eyes upon a vessel, such as a jar but not upon its base. 
When one is wholly absorbed in the object of perception, he is said 
to enter into ecstasy. 

Fixate eyes upon the treeless base of a hill. All the mental 
contents disappear and the impulses cease. A state of ecstasy is 
said to set in. 

srcTfarm eft i 

mi m agqRwft ^ n 

Tq^fqftfqrqTfq ^ sffc fqftfsftq | 

qRR qft sraRH II 11 

(v) Certain physical responses, too, according to the same 
authority are suitable methods for the induction of ecstasy. 

If one, seated in a moving vehicle, or moving his own body, can 
achieve a perfect quiescence of impulses mental restlessness an ecstasy 
of full conscious joy arises. 
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*Rri^ ^ ftaSWa 1 ^ II 

When one walks round and round a place of worship and falls 
down in the end through exhaustion reaches a non-relational (Nirvi- 
kalpa) phase of experience which marks the ecstasy. 

STR3T TRRtfl I 

vn W3 n 12 

It is difficult to reconcile the elaborate consideration of occasions 
with the concept of Anupaya or waylessness. It is, however, possible 
to subsume these under the concept of Sahasa. For, the ecstasy 
arises in all these cases without any gradual transformation of the 
mind as in the case of the yogic discipline. It is more logical, then, 
to say that the Pratyabhijna metaphysics in its epistemic aspect im¬ 
plies Anupaya or absence of any serian progression of steps necessarily 
leading to ecstasy. In the psychological sense, however, there are 
definable occasions when ecstasy suddenly arises. In this sense we 
may speak of ways and occasions of sudden ecstasy. It is sudden in 
contrast to the gradual preparation suggested in the yoga discipline. 

5. Types of Sudden Ecstasy According to the 
S'aiva Doctrine 

The principle that underlies the attainment of sudden ecstasy is 
elucidated in another text of the Pratybhijna school. It is said that 
when one fixates upon the inner conscious states the relational phase 
of experience which tends to assume the form of discursive judgments 
ceases. If the mind is restrained from its excursion into different 
lines of thinking there emerges suddenly higher planes of spiritual 
experience touching upon the Divine. As the text says : 

gflpfcfaKPnilTOra n 18 
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Such ecstasy ( Avesta is said to be of three principal types 
S’dmbhava , S'dkta and Anava. 

(i) When a person has learnt to inhibit all his mental operations 
but not conciousness itself, and when his self has been duly “ awaken¬ 
ed ” from its spiritual slumber by the Guru, a kind of ecstasy dawns 
upon the mind. This is called S'dmbhava Aves'u. As the text says : 

ftre&r gs°iT i 

sgqsmsar siwiten^fcr: n 14 

(ii) The ecstasy that sets in upon the mere mental contemplation 
of the “ unrecited syllable ” or Ajapd Gayatri , is called S’dkta ecstasy . 

A mw,: gtenfoffad ii 16 

(Hi) When one recites the pranava or Om, reconstructs its man¬ 
ner of enunciation and contemplates its significance, a third type of 
ecstasy grows upon the mind. This is called Anava ecstasy. 

A \ ^ || 16 

The S'aiva theory as surveyed above, though it stresses the prin¬ 
ciples of waylessness (Anupaya and suddenness (Sahasa), seems to have 
enunciated well defined methods for the attainment of ecstasy. Hence, 
it is not sudden or wayless in the same sense in which the phenomenon 
of sudden ecstasy is known among the mediaeval Christian mystics.' 
In these latter instances, there is no mention of well defined methods 
the pursuit of which leads to ecstasy. Pascal, who had a vision of 
resplendent spiritual glory symbolized by “ Fire,” on Monday Novem¬ 
ber 23, 1634, at 10-30 p.m. for about a minute and a half, remembered 
the experience all his life and is supposed to have worn a record of 
the event on a piece of parchment all his life. The ecstasy came after 
a long period of distress. There is an unconscious psychological pre¬ 
paration but no concious technic or expectation. 17 

Brother Lawerence’s biographer likewise describes how the per¬ 
ception of a leafless tree in winter and the thought that the leaves 
would be renewed, “set him perfectly loose from the world and 
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kindled in him a love for God.” In this instance, too, the ecstasy is 
regarded as a favour of God rather than as an achievement through a 
method. lb It arises through a silent transformation of the per¬ 
sonality rather than through purposive efforts. 

A similar absence of logical or causal nexus is exhibited in the 
phenomena of inner life described by Mme. Guyon. There is, how¬ 
ever, always evidence of persistent mortification of the life of appetites. 
“ Mes sens e'taient dans tine mortification continuelle .” But all the 
Christian mystics do not exhibit “ effortlessness ” of this type. The 
mental Oraison says Delaccroix in describing the inner life of 
St. Theresa, depends partly on our activity of meditation and partly 
upon our repose from effort of the understanding. A positive and a 
negative condition are specified though there is no assurance that 
ecstasy would necessarily arise upon these. “ II y a tin recuelliment 
suniaturely que nons ne sommes pas maltres de produire .” 11) There 
is thus a hitatus between the effort and its success. And it can only 
be made up by factors that are conceived as supernatural. 

6. Tiie Vaisnava Theory of Sudden Ecstasy 

The supernatural principle that crowns mental and physical 
preparations with spiritual success, is stressed in Vaisnava doctrine as 
also in the Christian mysticism as noted above. The effort is there ; 
but something else is needed to direct it to its goal. This in the 
Vaisnava theory is the Divine grace which brings to the devotee who 
desires nothing beyond spending his days in the Divine worship, the 
great joy of spiritual ecstasy. As Bhdgavatam says: He gives the 
devotee who desires nothing but opportunity for service to Him, the 
great joy of Divine contact. 

ii so 

But the wages of grace is love. God demands it in full before 
his grace descends upon man. No technic or doctrinal belief pays 
for the ecstasy that grace imparts. But there is only the assurance 
of faith that the divine afflux never fails the integral love of a devoted 
personality. No time or reason can be specified for the consummation. 
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There must, thus, be an element of suddenness in the emergence of 
the ecstasy. 

As a matter of fact, the holy love itself appears suddenly without 
any gradual stages of preparation. It is said : 

flTSffo fsffT I 

3 fcoragTfi; II 

Such love appears as an inner experience of great joy when the 
presence of any divine symbol. 31 Neither authority nor reason play 
any important part in the growth of this inner joy: 

frrasn# * gf% ^ n 22 

And the arousal of such devotion leads the mind onwards 
towards ecstasy not necessarily by gradual stages but by sudden 
'dashes.'* There is then a “ suddenness ” in the attainment of ecstasy. 

Such a consummation is to be distinguished, according to one 
-authority, from another type of devotional love. The Yoga-siitras 
speak of contemplation of God as a technic which does not lead man 
to ecstasy but merely prepares for it. Then the Vaisnava texts refer 
to a stage which is the immediate antecedent of Samadhi or ecstasy. 24 
I believe, however, that this interpretation does not do justice 
to the Yoga position. For, there too, the stage of divine love is an 
immediate antecedent of ecstasy. As Vyasa says : 

The distinction in the outlook pointed out by the commentator 
of the S'andilya-siitra , therefore, does not exist. 

7. Conclusion 

The conception of sudden ecstasy as instanced in the doctrines 
considered above, seems to possess a different connotation in the 
context of each religious discipline: 

(/) The S'aiva theory is inclined to view as sudden all ecstasy- 
experience which cannot be logically linked with the antecedent 
practices. 

07) Sudden ecstasy again appears at a point of events definable 

•phenomenally. There is, however, no hint of the ecstasy previous to 
18 



274 


TENTH ORIENTAL CONFERENCE 


its appearance. Nor is there a possibility of its prediction. It appears 
moreover as an integral experience, complete in its meaning and 
psycho*physical effectiveness There is no half-way ecstasy. And it 
is sudden in this sense. 

(Hi) The instances of the Christian mystics noted in the pre¬ 
ceding section suggest that the concept of suddenness indicates 
unconscious psychological transformation. The change in the per¬ 
sonality goes on below the threshold of conscious attention and effort 
for a long time. The result appears as a new order of experience 
after a long interval. Its novelty as a conscious event gives it 
the character of suddenness. The sudden ecstasy, then, is introspec- 
tively novel. 

(iv) In the Vaisnava doctrine, too, sudden ecstasy is novel in the 
psychological sense, as in the Christian doctrine. But there is another 
factor. The Vaisnava invariably looks upon ecstasy as a contact 
with the Divine. Hence, the phenomenon possesses the character 
of a miracle. 

The Christian mystics too often think of ecstasy as divine contact 
or presence. But they also think of it as consolation or gift. The 
latter certainly belongs to the natural order of events in the sense 
that it belongs to man’s normal sphere of life which it serves 
to elevate. In the Vaisnava view, the ecstasy always repre¬ 
sents a transformation of the mind and the being into a higher 
spiritual plane. 
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The mystical consciousness is different from the religious. Mystical 
Consciousness or Cosmic Consciousness is characteristically typified 
by the pioneers, liberators and idealists, who envisage a state of 
existence that is planetary or extra-worldly. [ The m ystics are, because 
\ of this consciousness, iconoclasts governing their lives from some 
1 supreme principle or vision or sense of responsibility to higher forces 
immanent and transcendent within them. They have a sense of 
i values and the ordinary world is worthless in their eyes. Sacrifice 
and struggle is their vocation. They may be born amidst traditions, 
and they may even embrace them, but they are never their slaves and 
followers. They adapt them to changing conditions with an eye to 
the Goal of mankind. A far-off look, a wide-awake intelligence and 
a stubborn resistance to all that lead to bondage of the human spirit 
arc signs of the genuine mystic. They arc muttniksus , seekers after 
liberation which is to them the Reality of being. They are negators 
of negation, annihilators of limitation ; they are not of the earth, con¬ 
ventional, abiding and obedient. 

As tlie Mystical Consciousness can only occur in advanced and 
mature minds, though mere traces of it can be found in the primitive 
vital surgings of the individual who struggles and survives against an 
environment that seeks to devour him, it has been acclaimed as the 
only truth of being, the highest Consciousness of which we are aware. 
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The Mystical Consciousness in so far as it is a force of great 
vitality and importance to progress and self-realization, is indispen¬ 
sable to life itself. Aspiration is everything. And aspiration for 
svardjya is most valuable. Mystic Consciousness is aware of value as 
ideal, which must be realized. It is the Promethean force and 
Dionysic in its frenzy which brooks no barrier, however high placed. 
Mystic Consciousness is the bearer of Value, the highest and the 
greatest of which the human consciousness is aware. But this should 
not blind us to the existence of another attitude that claims an equal 
importance in human life. 

The religious attitude is apparently a more peaceful one, realistic 
and possessed of the Consciousness of dependence on some higher 
principle of Being. Supreme Faith in its rationality and justice and 
dependence utter and entire on it and reverence and wonder at the 
ways of the Providence and Deity are characteristics of the religious 
attitude. Loyalty or faith is absolute. The sense of the comforting 
nature of the Belief in the Divine is present. Love for the creation 
as the solution of man’s misery is not as prominently present as the 
love for the Creator. The primitive human being or men of low 
mental calibre cannot appreciate the majesty of the cosmic pheno¬ 
mena, much less can they appreciate the inroads on nature that the 
human being has made in the transformation of the natural surround¬ 
ings. Progress has been registered, but to the religious man, all these 
are achieved, and more are achievable, only through the Will of God* 
God is all in the view of the individual religious man. The siimmum 
bonurn of life is realization of God rather than self-realization. But 
the religious attitude has another characteristic too which is that it 
leads to the birth into Divine Consciousness and enjoyment of the 
Divine. Sambhuti or birth into Divine Consciousness is the aim and 
effort of all religious people. To enjoy the Divine Lord through 
surrender to his will is one of the most significant features of the 
religious consciousness, more significant than the other features of 
following rituals and observing other practices. This is what the 
Commentator of the Is'd Upanisad makes out of the significant and 
pregnant phrase Sambhuti-bitth. The use in the context of the two 
words, Asambhfiti and Sambhuti is dynamic, and informs the praxes 
that have to be undertaken by the seeker . The practice of the 
destruction and the practice of birth are two stages of a single 
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phenomenon, but they are both needed. The results that occur from 
them are individual results, resulting in the knowledge of the Divine 
which alone confers the boon of Amrtanubhciva immortality-experience. 
The sense of creatureliness, dependence, recognition of the Highest 
Being as in all things and beings, as controlling, ordering and destining 
all creatures, as the supporter, creator as well as destroyer, are indeed 
included in the definition of the Divine Lord. The darkness of the 
night, and the deepening frightfulness of the forests, the high protru¬ 
sions and huge sizes of the rocks and boulders, wide expanses of water 
and deep gorges and ravines are phenomena that strike terror in human 
hearts, and display the greatness of the Creator who far surpasses any 
calculation of strength by us. The glory of the stars and regularity 
in the periods of the day and night, and all eclipses reveal that the 
ruler is governing the world according to Order, Rta. Even Kant 
and Goethe succumbed to the religious attitude because of the Super¬ 
natural nature of the Divine Order. They could unsettle Nature, 
make it phenomenal, but God they never could dislodge. The Onto¬ 
logical argument of Anselm could never be divorced from the 
Cosmological. Des Cartes built up his entire doubting system on the 
basis of this axiom of Inner Ruler, Deamon who must exist to delude 
at least but who would never condescend to delude him. 

The religious consciousness then is existent; it is law-abiding 
rational, and never sensational. It is aware of the greatness and 
grandness of Creation, and aware also that the human individual can 
never be its creator. It seeks to know, to understand, to solve the 
mystery, the most central, of man's dependence and existence in the 
total order of things. To experience it is the one and only aspiration. 
The main features of such a consciousness so far the west is concerned 
is found in the lives of Spinoza and Leibniz who were pluralists and 
conscious of their dependence on the Divine. The Bhakti cult rests 
profoundly on the feeling of dependence and a seeking after the 
fullest exemplification of that dependent relation. Those schools are 
fundamentally religious systems which teach the practice of depend¬ 
ence on the One supreme Lord. Theism or the acceptance of God 
is the acceptance of the dependence of man and all creatures on Him, 
in whom they live and move and have their being. That the bhakti 
might be explosive and emotional or rational and resigned does not in 
the least take away from it the quality of utter dependence on God. 
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Man is met in the life of the bhakta as part of God, and only through 
God are others realized as brothers and participators in God’s Lila . 

In mysticism then, life is an adventure, a progress made by the 
individual, a purusakdra towards the ideal of utter self-realization not 
different at earlier stages from the seeking of independence. This 
struggle for independence is quite different from the struggle for 
dependence. But on a profounder consideration, just like the doctrine 
of negation where all negation is determination, so also all struggle 
. after independence (negation) is indeed the struggle after dependence 
(affirmation) on God. It is this significant fact that is evident from 
the Upanisadic teaching. 

The history of the growth of Indian thought might well be said 
to illustrate the two tendencies. It is undoubted that the Idea of God 
is the first and foremost feature. In fact, the Bg Veda is said to 
represent the evolution of God through the gods who belong to several 
planes and represent the incarnation of the forces of various malefic 
and benefic kinds. The recognition of the two-fold nature of the 
forces itself is sufficient warrant for the impending struggle, religious 
as well as ethical. Gods of light and life are invoked against the 
forces of darkness and death. But it is clear that the hope and trust 
in the Divine alone can make life triumph. God must become the 
master of Maya and indeed utilize it for manifesting his greatness. 
The dialectic works thus towards the distinct superiority and lordship 
of the Divine Lord. Knowledge of the Divine leads to transcendence 
and conquest over death and disintegration, defeat and disaster. 
Action that men do, must be action that is sanctified by knowledge. 
Ignorant action it is that leads to death, whereas action that is 
governed by knowledge is what leads to liberation and true creation. 
The Seer who sees far beyond the present, whose vision transcends 
the limits of ordinary perception, one who is kranta-dars'l, executes his 
action from the transcendental standpoint, sub specie eterni it may be, 
for that is the meaning of the kranta-dars'l; a free man thus is one 
who in almost every respect resembles his God. 

The mystical consciousness also has this danger of being diverted 
to mere struggle after abstract freedom, kevalatva . The Samkhyan 
Ptirusa is the standing witness of mere freedom. Such a being who 
stands alone in his isolation is little comfort. Nor is the Buddhistic 
Buddha who has attained Nirvana very different from such a lonely 
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figure. It is impossible for such lonely creatures to survive their 
loneliness. It is with characteristic brilliance that the Vedic passage 
intimates that God even feeling lonely sought out His Creation- 
Even the transcendent requires the phenomenal, the Divine the 
human. No wonder the fall (or at least the so-called fall) from the 
supreme Isolationism of Samkhya and Buddhism to the latter stages 
of the same doctrines is significant of the truth. Just as the intel- 
Actualized fictions of ritualism or representative symbolism cannot 
long sustain an atmosphere of non-empiricism or pseudo-empiricism 
and has to come to terms with Yathartha-jndna, real knowledge of 
the concrete human situation and knowledge and growth and 
struggle (as Platonism also fully was made to feel), so also mere strug¬ 
gle after liberty from all limitations and impediments has to come to* 
terms with the realization of the Supreme on whom all are dependent, 
and indeed has to join its forces with such an effort. 

Such then is the general thesis of the paper. The fact about 
our spiritual life consists in a four-fold activity. First and foremost 
the realization and deepening consciousness of the living presence 
which can he said to be synthetic knowledge. Such a knowledge far 
from being mere intellectualization of life is a dynamic source of all 
action. Knowledge becomes the bed-rock of synthetic action. Such 
action and such knowledge intermingle so fully that in the words 
of Bergson, knowledge and action {ubhayor saha) are indistinguishable. 

To know is to be. Equally to know is to practise the destruc¬ 
tion of barriers to understanding and progress of spiritual life. And 
to make all efforts are rebirth or birth into the Spiritual Illumination. 
It is this fourfold intermingling that constitutes an integral yoga. 
Body and mind and Spirit and Realization all participate in 
the Yoga. 

The psychology of the Saint shows not merely the dynamic 
introvert struggle of the Mystic but also the extrovert adoration of 
the Deity whom he apprehends. The problem of relationship between 
religious and mystical consciousnesses is not to be studied either in 
isolation or in their initial expressions. The maturity of these ought to- 
be considered. The saint is either a demented idealist, a self-halluci¬ 
nating individual nor an insane dictator struggling to be All and Every¬ 
thing in himself. The Saint is a mature being and in a sense a re¬ 
alized soul, a mahatma, an integral Self. This being the case we 
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cannot entertain the views of Santayana or Leonard Woolfe or of 
those psychologists of Religion who consider religious (mystical) 
experiences to be regressions of personality into the primitive, or 
invasions of the primitive libido of the normal. The mystical con¬ 
sciousness, if it be studied in its normal evolution, gradually sheds away 
the barriers to fullest experience and realizes its place in the Ultimate 
scheme of things. The religious Consciousness when it is traced 
from its origins also reveals the final end to be the realization of the 
freedom from all barriers except the one and fundamental and in¬ 
alienable realization of the Unity of the Individual in the All, an 
aprthaksiddha-sambandha of the finite with the infinite including, 
however, in every other respect equality. 

Thus the realization of the Unity is foundational in the mystic 
as well as the Religious effort. This realization is of the form of 
Vision and Experience rolled into one, and means the liberation from 
death as well as enjoyment of Immortalit)’ or bliss ( amrtatva ). Intui¬ 
tion is the result of both ; but this intuition is at once Atmdnubhava 
as well as Brahmdnubhava in its final fullness. The mystic, if he 
merely pursues the path of destruction of barriers without the initial 
knowledge of the Omnipervasiveness of the All in All, will end in 
darkness and ignorance. Religious Consciousness, if it excludes the 
realization of the freedom from barriers and concentrates on the 
Brahmanubhava alone, will, it is affirmed, lead to greater darkness or 
rather ignorance. The point made out is that such crises might 
occur or rather have occurred. We can trace the danger of the 
former, but it appears at first sight difficult to affirm the latter. All 
the same, it is a fact that the two must go together, the freedom from 
barriers to true realization is part and parcel of the effort to realize 
Brahman-Experience. 

S'rl Vedanta Des'ika points out that these two are essentially the 
Unity regarding the Experience of Brahman, and both must be 
practised together. Here he speaks as a Yogin, and not as a mere 
interpreter. He starts his commentary that the first and fundamental 
illusion of man is regarding his ow n freedom, but that does not 
permit the individual to surrender his activities which shall further 
or advance his realization of the Brahman. Actions, obligatory 
actions as prescribed by the s'dstras , have to be performed, and 
prescribed actions must be given up. To perform actions that tend 



282 


TENTH ORIENTAL CONFERENCE 


to realize mere darkness of the soul, ignorance, is to nullify oneself. 
It is prescribed action that has to be done, and all prescribed actions 
have as their test the Omnipervasiveness and Control of the Deity 
mentioned in the opening mantra of the is'dvasyopanisad. The des¬ 
criptions of the Deity that follow are all intended to guide the action 
of man from the altitude of dharma, the real dharma of the individual 
being dependence on the supreme Lord. The divine sustains the 
actions of all individuals but it is the individual who has to do the 
actions in accordance with his own inner svadharma, which is the 
dependence on the Lord, (paradhinatva). By such a supreme 
paradhinatva , the individual realizes a state of being non-different 
from the Lord Himself as shown exquisitely by the first and second 
case-endings of the Mantra XI which could be interchanged without 
losing the meaning and import of the mantra . Then comes the in¬ 
struction of unitary practice of Action and Knowledge intimated in 
the first and second verses as well as the unitary practice of Asambhiiti 
and Sambhiiti, destruction of barriers to Brahmanubhava and the 
effort to realize Brahmanubhava. That Brahmanubhava is called also 
Birth, sambhiiti , is a well-established fact. That in the Upanisads 
also such a usuage is available is proved by the quotations from the 
Chdndogya Upanisad . 

Sarvakartnd sarvakdmassarvagandhassarvarasas sarvamidam 
abhyatto 1 vdkyanadara esaina dtma ’ntahrdaya etadbrahmaitah 
pretyabhisambhavatdsmi . . . 

Again 

Sydmdcchabalam prapadye s'abaldcchaydm prapadye ’ s'va iva 
romdni vidhuya pdpam candra iva rahormukhdt pramucya ahiitva 
s'a nr am akrt krtdtmd brahmalokam abhisatnbhavdinityabhisambha - 
vami (Chdnd . Up. VIII. xiii. 1.) 

In both these places the ordinary translation is that of attaining 
the Brahmaloka. That is indeed the birth into reality which is every¬ 
thing. Therefore the Is'dvasyopanisad usage of sambhiiti has its 
connection and integration with the Chandogya passage and has to 
be interpreted in the same manner. 

The merit of this usage is clear when it is discovered from the 
context that the teaching here is regarding the practice of Brahma¬ 
nubhava and nothing less. Once the meaning of Sambhiiti is fixed, 
then, the meaning of its negative Asambhiiti is easily discovered. The 
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-asambhiiti means the destruction of birth. But can we ever practise 
anything that is positively destruction pure and simple and can 
asambhiiti or destruction mean destruction alone ? Destruction is here 
defined as that destruction which leads to conquest over destruction 
or death. Thus the asambhiiti here intimated is the destruction of 
death, and death means the surrender to forces that lead to ignorance. 
Asambhiiti thus involves double negation, negation of negation. This 
construction is peculiar and yet this is valid because of the context 
wherein it is used. The phrase does not occur anywhere else in the 
Upanisads , and therein lies the uniqueness of this meaning. This is 
therefore another crucial passage in the explanation and interpretation 
of the Upanisadic philosophy. 

The mystical consciousness being the dynamic “ other ” ( itara) 
of the religious, and the destroyer of the barriers to birth or know¬ 
ledge of the Divine, a negator or negation, is what is identified here 
as Asambhiiti. S'ri S'ankara’s view that Asambhiiti must be taken to 
be pralaya , is undoubtedly worthy of consideration taken independ¬ 
ently out of the context, but is ruled out in this context. Nor could 
birth and death be practised together by any individual. One cannot 
practise either destruction or creation on a universal scale. The 
meaning that birth itself promotes dissolution 1 in undoubtedly a 
better rendering than that of S'ankara, but then these are two process¬ 
es or turn-efforts aimed at realizing ends which are different. The 
use of the word asambhiiti is not significant, so significant as to yield 
the meaning of the word in the earlier passage as that which leads to 
the darkness of ignorance (v. 12). Nor is S'ri Madhvacarya’s render¬ 
ing of the two words asambhiiti as destroyer and sambhiiti as creator 
acceptable though from a theist’s standpoint it is by far the most 
acceptable. God has to be meditated upon not only as creator but also 
destroyer or rather as both. (cf. Vedanta Sutras which speak of 
Brahman as creator, destroyer etc. Janmddyasya yatah I. i. 2). S'ri 
Vedanta Des'ika finds that the whole Upanisad is based on the founda¬ 
tion of an instruction of the Guru to his pupil, and the second half of 
the Upanisad is devoted to the instruction of practice. 

Moksa and Ananda are the two fruits of all practice, freedom 
from limitations as w>ell as enjoyment of the Brahman are two results 

1 Sri Aurobindo in his Ivavasyopanisad com. translates it as “ dissolution through 
ibirth. M (p. 9.) 
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that Mysticism in conjunction with Religious consciousness achieves. 
Radical mysticism which is indistinguishable from emotional outburts 
which produces more heat than light, tends to realize the hallucina- 
tory freedom. Radical fundamentalism erroneously called religious 
consciousness leads one to the contracted and perverted emotionalism 
of the opposite kind. To escape from both, without abandoning the 
crucial essence of these two thirsts or instincts is the method of 
synthesis. The synthesis must be organic and not merely a patched- 
up compromise. Emotion is the one thing that has to be canalized 
and made to perform the liberating-task as well as realizing-task of 
Man. Else Split-personalities will result. The corrective to the 
mystical consciousness is the intelligent understanding of the Uni¬ 
versal Being taught in the opening mantra . The corrective to the 
religious is the acceptance of the mystical goal the realization on the 
plane of life the fullness of existence characteristic of the Divine. 
Life to be significant must embrace the richness, and the fullness of 
the Divine life here, and on this plane of human thought too. The 
organic fusion of the mystical and the religious under the aegis of the 
all-saving knowledge of the Omnipervasive Divine Lord, leads to the 
profound sense of the Organic which is the truth of existence; the 
itnitas multiplex of all existence is thus realized in a wonderful man¬ 
ner, intimated by the most luminous statement of Unity expressed by 
the phrase So'ham asmi. 

A close study of the commentary of S'rl Vedanta Desika will 
throw significant light on the Upanisadic philosophy. The approach 
towards the understanding of the basic concept of Unity in terms of 
the Organic Theism of Ramanuja and S'rl Vaisnavism is found to 
yield better results than any other approach, now that Absolutisms and 
Realisms, Personalisms and Holisms have been found to present un¬ 
synthetic studies of great problems. 



BHAVAVIVEKA AND HIS METHOD 
OF EXPOSITION 

By N. Aiyaswami Sastki, 

Oriental Institute , Tirupati 

When Acarya Nagarjuna put into a system the doctrine of S'unyatii 
in the early days of the Christian Era, there arose two schools of 
interpreters of that doctrine; one was headed by Buddhapalita and 
the other by Bhavaviveka. The former school maintained that the 
Truth, S'iinyata could be established only by the method of Prasanga, 
ix.> reductio ad absurdum of all the theses of the opponents, and held 
that no thesis of its own was possible for the reason that the Absolute 
Truth could not be asserted by discursive thought but could be only 
realized inwardly. The latter school, on the other hand, criticizing 
Buddhapalita’s method of interpretation, maintained that the Truth 
might also be established by means of an independent inference 
(Svatantra anumdna ), in spite of the indescribable nature of the 
Truth, and hence the school went under the name of Svdtantrika . 
However, this method of establishing Truth of Bhavaviveka was 
vehemently attacked and Buddhapalita’s method was victoriously 
upheld by the master Chandrakirti at the beginning of the seventh 
century, a.d. 

We do not know anything about the personal history of Bhava¬ 
viveka except that in a great stone mountain not far to the south of 
the capital of the Dhanakataka kingdom, he rests in the palace of the 
Asuras awaiting the time when Maitreya Bodhisattva shall reach 
perfect wisdom and shall then explain some difficulties in his way. 
(See, Life of Hiuen Tsang , p. 137.) It is, however, certain that he 
was a great logician and a contemporary of Dharmapala (539-70 A.D.) 
who was the teacher of S'llabadra, the teacher of Hiuen Tsang at 
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Nalanda. There are five works ascribed to him extant either in the 
original Sanskrit or in the translations : 

1. The Prajnapradtpa is an extensive commentary by him 

on the Mddhyamika kdrikas of Nagarjuna, available in 
Chinese (Nanjio No. 1185) and Tibetan translations and 
being studied by me and the result will be published in a 
separate paper. 

2. His Madhydmikahrdayakdrika with auto-commentary called 

Tarkajvdld , is an independent work, very valuable for 
historical studies of his contemporary philosophical 
thoughts and available in the Tibetan translation. The 
Sanskrit originals of this work have been recently dis¬ 
covered by Rev. Rahula Sankrtyayana. 

3. The Nikdyabhedavibhangavydkhydna is a description of 

the 18 earlier schools of Buddhism, translated into 
English from the Tibetan by Rockhill in his Life of the 
Buddha. 

4. The Madhyamakdrthasangraha is a short treatise on 

double Truth, translated into Sanskrit and English and 
edited with the Tibetan version by me in the Journal of 
Oriental Research , Madras, Vol. V, pp. 41 ff. 

5. The Malidydnakaratalaratna is a treatise on the validity 

of inference to establish the Truth independently. 

Now I propose to study in this paper the last work, Mahdydna - 
karatalaratna which is available only in the Chinese translation of 
Hiuen Tsang, (Nanjio No. 1237) and present its main contents to the 
world of scholars. The work is considered to be very valuable for 
a clear exposition of the subject by Buddhists in China. It is divided 
into two chapters. In the first chapter the author proves voidness or 
non-substantiality of the Samskrta elements and puts it in a formal 
logic as follows: 

Thesis . The composite (Samskrta) elements are void from the 
standpoint of Absolute Truth. 

Reason. Because they are originated through causes and 
conditions. 

Example. Just like things magically created (Mdydvat). 

Now the following objection has been put against this statement 
by those who do not hold non-substantiality of things: If you 
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establish that all the composite elements are void (and non-existent),, 
perceptive cognition of objects like matter and other will not arise in 
us, we, on the other hand, internally realize those things to be real 
entities. Therefore, your statement is quite the reverse of the actual 
fact. It also contradicts our experiences, ‘ which contradiction is 
considered to be a defect for all knowledges in general. 

Bhavaviveka answers this objection as follows: Please tell me 
whether my statement contradicts the experience felt in one’s own 
stream of elements or it does so the experience felt in other’s stream, 
of elements. 

The first alternative is not sustainable for the following argument. 
One’s own experience is in reality devoid of its nature on account of 
its being brought about through causes and conditions just like the 
experience felt in dream. The second alternative cannot also be 
maintained for the reason that the experience felt by others are not 
endowed with its own nature. A man with eye-defect for example, 
sees many things like double moon and circle of hairs in the sky etc. 
These things can never be real. Because we never deny the experi¬ 
ences which are empirically true, my statement does not go against the 
experiences current amongst common people. This is the reason why 
we always employ the term “ from the standpoint of Absolute truth 
in formulating our propositions. 

Somebody raises this objection. In your proposition the reason 
is also a composite element. Therefore its nature is unreal (S'utiya)~ 
Thus the reason falls into the fallacy called “ Asiddhi .” The author 
replies that this is not a real defect but only apparent. This type of 
fallacy can be found with all philosophers. Sankhyas, e.g ., establish 
that evolutes are endowed with three gunas, sorrow, pleasure and’ 
delusion—Rajas, Sattva and Tamas, because they are different from 
the intelligent (person). This reason is included in the category of 
evolutes and also possesses the three gunas. So it is only a part of 
Probandum and falls into the fallacy called 'Asiddhi: So also 
prove the Vais'esikas that the sound is non-eternal, because it is a 
product of efforts. This reason which consists in formulation of 
words, is also non-eternal. Hence it becomes a part of Probandum 
and open to the same fallacy. The objection as stated above, there¬ 
fore, cannot disprove the validity of our statement. Then somebody 
objects that if your proposition means to say that all composite 
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elements are non-existent, then it denies that all things exist and you 
have fallen in the extremity of non-existence (abhdva-anta) . To this 
-objection the author answers that the term S'unya does not mean void 
(non-existent). But it simply denotes non-substantial (Nisvabhdva), 
some sort of appearance in a false form (. Abhiita-aiiga-pratibhdsa - 
vis'esa). We do not deny that all things never exist in all aspects 
(Na sarvaprakdrena ndste iti apodyate). Somebody argues that 
though the term S'iinyatd denotes simply non-substantiality, it can 
also connote indirectly non-existence. If so, it also conveys the idea 
of invisibility. This argument is not correct. My statement simply 
contradicts the aspect of the composite element in which it is spoken 
of in the world, and that apart, it has no other function of conveying 
the idea of invisibility. If anybody says that there does not exist 
here a piece of white cloth, it simply conveys the idea of the absence of 
white cloth, but it does not convey also the idea of the presence of 
.a red cloth. Therefore one statement conveys only one idea and 
no more. 

Then the author points out that in this system of thought we 
disprove the supposed real nature of all things in order to avoid the 
wrong belief in Eternalism (S'ds'vatadrsti) ; we also deny the unreal 
nature in order to avoid the wrong belief in Nihilism. Again both 
these natures real and unreal combined, are also disproved so that 
those two wrong beliefs combined may be avoided. In order to avoid 
other similar wrong beliefs, reality of all mental phenomena is denied. 
Thus my proposition is not at all intended to smell the wrong idea of 
non-existence even. (Abhava drsti gandham api na sprs'ati). 

Now Yogacaras pass the following remarks here. If your pro¬ 
position is meant to express that all composite elements are void in 
as much as they are devoid of the nature of origination, we do not 
dispute it, and it falls in line with our opinion. So says our master 
too. That aspect of which a thing is devoid, is unreal {Abhava) : 
Yetia (lit. Tend) S'unyam , Tat Vastu Abhdvah . 

(Yat) Ida Maintain, S'unyamidam Vastu Bhdvah (Iti) This 
aspect which serves as a receptacle of the false imputations, is real. 
The leader of gods and men has in conformity with Truth, declared 
that the doctrine of Non-substantiality is to be understood in this 
manner. Again he says in order to train up our mind in the doctrine 
as below. The imputed aspect (ParikaJpita) abides in the dependent 



BHaVAVIVEKA and us method of exposition 289 


aspect (Paratantra), and is non-existent in its nature; because the 
imputed aspect is totally non-existent and non-perceivable. There is 
nothing speakable corresponding to our speeches and there is no 
speech corresponding to the speakable. Therefore, the imputed aspect 
that abides in the dependent aspect is originally unreal. That aspect 
•of which this is devoid, is a false entity and not real one. This reality 
(dependent aspect) which serves as basis, void and dependency originat¬ 
ed, is existent in its nature. If this reality is accepted as non-existent, 
that will be open to the objection of a wrong belief in Nihilism. And 
you will deserve to be excommunicated from the fold of co-religionists. 

The author retorts on the above remarks thus: If you hold that 
“ all the composite elements are void in as much as they are devoid of 
the nature of the origination ” and if you take this phrase to mean 
that the imputed aspect of eye, etc. which abides in the dependent 
aspect, is not (in reality) originated through causes and therefore 
remains always unextinguished ; and as that aspect of the eye, etc. is 
totally non-existent it is called void, then you will be trying to prove 
what is already proved (Siddhasadhana). For, Sarikhyas, Vais'esikas 
and others have accepted that things like eye, etc. are products (Text 
reads Akrtaka). Thus we ought to say that because things, are devoid 
of their own nature, they are unborn, void, but we Gught not to say 
instead (as you said) that they are void in as much as they are devoid 
of the nature of origination. If they, while in the process of origina¬ 
tion, have really the nature of origination, how can you say that they 
are devoid of the nature of origination ? If they are really unborn, as 
they have no form of their own, you ought not to say that the real 
•essence of all things is only mind (or consciousness). If you, how¬ 
ever, adhere to this principle, you will be committing a contradiction 
•of your proposition. In the dependent aspect which is devoid of the 
nature of origination is non-existent and therefore it is said to be void, 
then again you will try to prove what is already proved. Similarly 
what is originated by depending upon other factors will be deprived 
of the term ‘ S'iinya ’ as it is real in reality. As regards my conten¬ 
tion, you cannot frame any such charge against me. Therefore your 
remark that my proposition falls in line with your Yogacaras ’ opinion 
is only a delusion. 

As to the passage above quoted* Yena Snnyam etc., we say that if 
you accept as real entities the things like the eye* etc. which are 
19 
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originated by virtue of causes and conditions and which all people know, 
as such, even ordinary men will be in possession of the knowledge of 
Buddhas. Wordly things, which appear to us as if they are possessed 
of real nature, are unreal just like the persons and cities that are 
created magically, from the viewpoint of knowledge of Buddhas who 
have realized the Absolute truth. Therefore, it is declared that the 
aspect of which this dependent aspect is devoid, is unreal in order to 
guard against falling into an extremity of Eternalism. Similarly, this 
(dependent aspect) is said to be real in order to guard against falling 
into an extremity of Nihilism. Things like the eye etc. which are* 
originated by virtue of causes and conditions, and which are included 
into the category of the empirical truth are real and not totally unreal* 
like the flower in the sky. We, however, prove it as void only from 
the standpoint of the Absolute Truth. It is therefore, said that this 
aspect which serves as basis (of false imputation) is real. The leader 
of gods and men has, in conformity with Truth, declared that the 
doctrine of Non* substantiality is to be understood in this manner.. 
Being granted that the dependent aspect is real in this sense, (our 
words) become a good doctrine. As I have accepted this kind of 
reality, as two kinds of accumulations of virtue and wisdom are brought 
under principled Lokdnuvartana following the world, and as the basic 
principle (upon which many things are imagined) is established to be 
empirically real, all things that talked of in the world (Prajnapti - 
dharma) are also empirically real in my view. Therefore, there is no 
room for the charge you made against me that I deserve to be excom¬ 
municated from the fold of co-regionists. 

In this manner, the views of the Yogacaras are criticized in detail. 
Then it has been remarked that the Pratltyasamutpamiatva is not 
only the reason to prove our proposition. There are also other reasons 
such as perishability (vindsritva), to be the result (Janyatva) and giving 
rise to a false impression at times (Kadd ci vmrusd Jndnakrtva) and 
these are to be employed as the case may require. A Yogin should 
meditate and realize that all the elements of existence (dharmas) are 
devoid of their own nature. He should realize that even the medi¬ 
tator is devoid of his own nature. By virtue of taking a mental 
resolve in this manner, the meditator, though deficient in realization 
of Non-substantiality of all element, repeatedly practises the medita¬ 
tion and acquires the power of meditation. Having acquired it in a 
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short time, dispels all impure elements (mala) of the wrong notions 
about the Samkrit elements and also sheds off all doubts and ill- 
conveived ideas. While meditating upon the Truth and at the first 
appearance of the Truth before him, the meditator does not dwell 
upon the small pleasure and joy due to some other intermediate 
factors. Because he is far away from any attachment towards the 
characteristic marks of all the separate elements of existence, and 
because he also is aloof from conceiving any idea, during the perfor¬ 
mance of charity, of the* object, donor and receiver and also of the 
donor, receiver and the result of charity, he becomes purified in respect 
of two-fold three circles (Dvividhatri Mandala-Paris'uddha) and ac¬ 
quires immeasurable accumulations of virtues and wisdom. (Further¬ 
more) not longing for two-fold heavy burden, cherishes no desire for 
the fruits of the world and of the next world, duly performing the 
worship which may give a good result in future being lovable for all 
by manifold supernatural powers and not having any wrong ideas 
regarding Gunas' agency, or Atman’s agency, he performs charities on a 
grand scale by virtue of his divine attainments, Animd and others. He,, 
having discharged these duties, internally realizes that all elements 
of existence, composite and non-composite and all the disproving and 
disprovable elements are devoid of their own nature. 

The author, after having thus fully refuted all the objections put 
forward by opponents and also having described the process how a 
Bodhisatto realizes the Truth, closes this first part of his treatise. 

In the second part of the book, the author commences to establish 
the non-substantiality of the four non-composite elements (Akds , d t 
Pratisankhydnirodha , Apratisankhyanirodha , Tathatd) by the 
method of syllogism as below. 

Thesis: The non-composite elements are, from the view point of 
Absolute Truth, unreal. 

Reason : Because they are devoid of act or function. 

Example : Just like the flower in the sky. 

Against this statement Vaibhasikas put this objection. If 
you establish that non-composite elements are unreal and non-ex¬ 
istent, Akds'dyatanasamdpatti will be without the object ( Alambana). 
Akas'a is being defined as andvrti , we maintain that it exists 
as a separate entity. Now the author replied that if you formulate 
out of this, that Akds'dyatanasamdpatti has its real object, or a 
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real content, because of the essence of this Samapatti, or because 
Samapatti of this nature has an object as its content just like the 
other Samapattis or its object, then the other Samapatti and its 
object are composite elements. So, if the thing (Aka&a) under 
discussion, is devoid of its nature, there will be no homogenous 
example in your proposition. The discussion of the characteristics 
of Akas'a is from the standpoint of Absolute Truth. If you empirical¬ 
ly establish Akas'a as a separate real entity, I disprove its reality by 
a contradictory syllogistic statement thus: Akas'a is not a separate 
real entity, because it is bereft of any act or function, just like the 
flower in the sky. In the presence of this reason thus I have adopted, 
your reason, viz . “ Because Samapatti has an object as a real con¬ 

tent ” incurs a fault called Viruddhavyabhicarin. Therefore Unreality 
of Akas'a has been proved. 

With regard to the denial of the Pratisankhydnirodha Vaibhasi- 
kas say the following. The Buddha has declared that there is Prati- 
sankhya-nirodha which is considered to be an antidote against the San- 
krta and it is called separation. If you deny its reality, there will be a 
contradiction in Buddha’s statement. This objection was met by the 
anthor by saying that the Buddha declared so empirically in order to 
introduce in the mind of the magically created person a contemptuous 
attitude towards Sankrta elements. Just as the Buddha said that there 
exists the magically created person, so also he said there exists 
Nirvana. We have accepted in this manner the existence of pratis. 
nir . So there is no contradiction in Buddha’s statement. Partis . nir. 
is, however, denied reality from the standpoint of the Absolute Truth. 
So, Buddha said : All people search for Nirvana which they believe to 
be endowed with its real nature. But I declare those sons of heretics 
to be ignorant, etc. Again he said : Worldly life. Tathagata, does not 
end with Nirvana, and the expression Nirvana 0 Tathagata, has been 
in vogue only in common parlance of ordinary men. But the real es¬ 
sence of Nirvana is bereft of all kinds of worldly existence in totality 
(Kutabhdvah) and so on. 

Then Bhavaviveka turns to criticize the views of Sautrantikas who 
prove that Akas'a and others are no real entities. He remarks that 
their syllogism involves a fault called Siddhsddhana. Tamra- 
satiyas say that we call Akas'a while perceiving something material 
amongst the holes of the window. So it exists because of its 
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composite nature (Samkrtatva). And your denial that a non-composite 
element is (etc.) involves the fault called Siddhas&dkana, Our author 
replies that this is correct since we have already denied reality of the 
Sankrta elements. 

As Vatslputriyas agree in many points with Vaibhasikas, the 
views of the former are to be disposed off in the same manner as 
that of the latter. 

Now Yogacaras say the following: Absolute nature of all 
elements is Tathata. There are no two Absolute truths, one existing 
upon another. It is therefore, proper to say that the Tathata is void 
from the standpoint of Absolute Truth. But it is not proper to say 
that Tathata is not a real entity. How is it proper that the know¬ 
ledge which is supermundane and devoid of descrimination, and its 
subsquent pure worldly knowledge have Asamskrta as their objects ? 
The following is the criticism of the above opinion made by the 
author. Tathata is not real entity. Just as we say that the worldly 
knowledge has no Asamskrta as its object so also this supermundane 
knowledge has no Asamskrta as its object, and thus we do not take 
Tathata to be real entity. It is very hard to prove Tathata as a real 
entity. We may, on the other hand, prove its unreality thus: the 
knowledge having Tathata as its object, is not a knowledge which is 
supermundane and devoid of discrimination because of its nature of a 
composite element, or because of its having something as object, just 
like acknowledge having a worldly thing as its object. Some passages 
from Manjus'ri are quoted in order to show' that supermundane know ¬ 
ledge does not contain Tathata as its object. 

If it is true as you said, that Tathata is void because there is no 
other Absolute Truth existing upon an Absolute Truth, even men 
like cowherds, shepherds and others know r that there is other cloth 
existing upon a cloth, and therefore they also would become sages 
and saints. Moreover, S'iinyatd has been introduced as an antidote 
against ill-conceived opinion. There is no such ill-conceived opinion 
as one you expressed viz. there is no other Absolute Truth existing 
upon an Absolute Truth. So Tathata cannot be denied on account 
of its being void in a manner above said. Tathata is not a separate 
real entity, since w'e have proof which speaks quite against its real 
existence. It is said, Tathagata does not view the worldly life as 
culminating in Nirvana, and clearly perceives it to be devoid of all 
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defilements originated by reason of wrong ideas of real existence 
and its opposite ( ix ., real non-existence) and also to be of nature 
•of absolute no origination in its own essence. This clear vision 
of the absolute essence is neither prajnd nor aprajnd. From 
this sacred passage we have to understand that the Tathata is 
nothing but a complete suppression of all discriminative thoughts* 
So it is not a real entity, nor its co-related unreal entity, nor 
Dharmakdya that is constituted by As'rayapardvrttt. By repeated 
concentration upon the Truth, S'unyatd which is set up as an antidote 
against all wrong ideas, various discursive thoughts in the resul¬ 
tant consciousness, the basis of all seeds of imaginations and dis¬ 
criminations are totally suppressed. The absolutely never origi¬ 
nation through the absence of causes and conditions, the absolute 
status of (or without origination) non-origination by nature, is 
called Tathagata, As'ryayaparavrtti and Dharmakaya. It is said in 
the Siitni. The word Tathagata, Manju S'rl, is a word for 
absolutely non-origination. The eternal non-origination, (dharma) 
is called Tathagata, and so on. 

If you say that Tathata, though it is beyond our common 
speech, is still a separate real entity (Sasvabhdva ), then you are 
speaking of the at-man only by another name, Tathata. Just as 
Tathata, though a real entity, is in truth, beyond the discrimination 
like existence or non-existence etc. So also the Atman. This Atman, 
though he is a real entity, all pervading, agent, and enjoyer, is beyond 
all discriminations ; because he does not come within the province of 
our speeches and does not become the object of our discriminating 
thoughts. It is said in their Scriptures. Our speeches do not 
approach him and our minds do not comprehend him, so we call him 
Atman. Somebody says that Deliverance is obtained only by the 
knowledge having Tathata as its object, not by the knowledge of 
Atman. How do you have this distinction ? We assert that there is 
not any sort of distinction between these tw ; o kinds of knowledge 
because both Tathata and Atman are, for you, separate real entities. 
But you are saying so only by partiality. We have no faith in your 
words. Thus Tathata which we regard as a kind of Atman does not 
exist, as separate real entity. Let me stop here this dispute with you. 

In this manner, all objections of Sankhyas, Vais'esikas and others 
aie discussed and criticized in detail. At the end of the discussion 
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the author remarks that a meditator, having set at nought all the 
objections as said above by the method of sound syllogism, ( [Saniya - 
ganumdnabala) should realize that all the non-composite elements 
postulated in the systems of oneself and of others are devoid of their 
own nature. Though the meditator, by virtue of knowledge acquired 
from spiritual learning enters into the principle, non-substantiality, 
still he is unable to remove the obscurating elements that are to be 
suppressed (heyavaraqa) as he is yet deficient in the power of supreme 
meditation ( visristaprayogabala ). Therefore he must acquire that 
power by repeated practice. 

Then the author instructs the Yogin how to get away from the 
obstacles that may stand in the way of progress towards goal and 
fully describes various stages in meditation with quotations from 
-different Sutras. It is also described how a Bodhisatva reaching the 
final stage behaves and meditates. Then this chapter ends with a 
-brief explanation of eight constituents of the saintly path and of 6 
.'highest perfections (Parimita). 



THE TEXT OF THE NYAYA-SUTRAS 
ACCORDING TO VACASPATIMIS'RA 


Hy Dr. V. G. Paranjpe, M.A., LL.B., D. Lit., . 

Fergussott College, Poona 

1. The Problem 

It was not apparently the custom in very ancient times in India tO’ 
differentiate the text from the commentary by means of the devices 
known to later times such as the use of the yellow orfinent or red 
earth, so that in the case of prose works the two parts became mixed 
up, and it required great ingenuity to separate them. The text of 
Katyayana’s Vdrttika on the Mahdbhdsya had thus become for a time 
indistinguishable from the latter and it appeared to the novice as 
though Patahjali was explaining his own aphorisms. It was probably 
due to this confusion that a popular notion grew in the early centuries 
of the Christian era that it was the appropriate style of a serious 
writer especially of a Bhasyakara, to explain his own aphoristic 
sentences. Uddyotakaracarya has adopted this style of exposition in 
his Nydyavdrttika ; Samkaracarya occasionally writes what are styled 
by Anandagiri as Saftigtahavdkyas, which are amplified in the sub¬ 
sequent portions of the Bhdsya, and there is every reason to believe 
that Vatsyayana, the author of the Nydybhdsya , is the author of at 
least some of the aphoristic sentences that appear scattered throughout 
his Bhdsya , let us look at the first three Samgrahavdkyas in the 
Nydyabhdsya . If they are the work of somebody other than Vatsya¬ 
yana, Vatsyayana might as well have not existed ; they are in fact as 
integral part of the Nydyabhdsya . Reading them apart, we do not 
see any logical sequence in them, which is not the impression given* 
by Katyayana’s Vdrttikas ; and they do so much form a supplement or 
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criticism of the sutras as a part of the exposition of the sutras. Not 
many of the later Bhasyakaras or Varttikakaras have adopted this 
style, described in a Pauranika verse in ^ appropriate 

f o a Bhasya, that they often write Kdrikds , which are explained by 
themselves. The old notions of the Bhasya style also explain the 
curious custom in Indian philosophical literature of the same author- 
writing a text as well as a commentary on it. 

There was a time when scholars believed that there was a Varttika 
on the Nydyasiitras which had become mixed up with the Bhasya. 
Kielhorn had already explained the principles by which he was guided 
in the separation of Katyayana’s Varttika from the Mahdblidsya in his 
Kdtydyana and Patanjali (Bombay, 1876). Windisch, inspired by 
Kielhorn’s example, tried to show, in his Uber das Nydyabhdsya 
(Leipzig, 1888) that there was' a similar Varttika imbedded in the 
Nydyabhdsya. Venis, Chief Editor of the Vizianagaram Sanskrit Series, 
under whose instruction MM. Gaiigadharas'astri Tailanga had to 
work, asked the latter to separate the so-called Varttika from the 
Bhasya, which he did, but with a protest in his preface that in his 
opinion what appeared to others as Vdrttikas were really portions of 
the Bhasya itself. MM. Ganganatha Jha also supported the view of 
MM. GangadarasastrL The very facts that no one has called the 
aphoristic sentences Vdrttikas and that Uddyotakara, the earliest 
commentator on the Nydyabhdsya, calls his own work a Varttika are 
proof that they were never regarded as Varttikas in old times. 

The problem today, then, is no longer whether there are any 
Vdrttikas besides the original Sfitras, but whether the sutras have 
been successfully separated from the body of the aphoristic sentences 
in the Nydyabhdsya. The problem indeed is not being tackled for 
the first time. Uddyotakara had surely to face it when he wrote his 
Nydyavdrttika and that is a reason why he goes out of his way 
to tell his readers that such and such words constituted a sutra. 
In the text before him which consisted of aphoristic sentences 
and explanatory portions, he had necessarily to decide which was a 
sutra and which merely a Samgrahavdkya of Vatsyayana himself; but 
he did not attempt to give a text of the sutras apart; not all sutras 
have been even referred by him expressly as sutras; some of them 
figure as rubrics, some are repeated in the printed text after the 
rubrics with ffrl and the some without |ftl. Vacaspatimis'ra thought 
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it necessary to tackle the whole problem anew and although he has 
commented on the Nydyavdrttika (N. V .) he has not apparently been 
guided by the authority of the N.V. in all places and has established 
what he regarded as an authertic Sutrapatha in his Nydyasucmi - 
bandha (N.S.N). Other commentators and editors that followed him 
'have in the main adopted his Sutrapatha, but they have also differed 
from him to a certain extent below will be found a conspectus of the 
.number of sutras in each Ahnika according to the N.S.N. (which forms 
an appendix at the end of Chowkhamba Series Edn.), the text 
adopted by MM. Gangadharasastrl in the Viz. S.S., the Vrtti of 
Vis'vanatha in the Ana. S.S., Dr. Jha’s text as contained in the 
Ch. S.S., the N.V. as edited by Vindhyes'varlprasada in the same series 
and the text according to Dr. Satlscandra Vidyabhusana. The 
text printed as an appendix to the Nydyatnanjarl gives a 
text identical with that in the Viz. S.S., and the concluding stanza 
does not vouch for its authenticity and hence it has not been used. 
The is not unfortunately complete, but it has been quoted 

'in the case of some crucial sutras. It will be found that there has 
been a different of opinion among commentators and editors in the 
•case of about 35 sutras. 

The tables that follow next give an idea of the distribution of 
these 4 doubtful ’ sutras in the different editions and will enable the 
'reader to locate a sutra for the reference to any of the editions. 
These sutras are collected in the following list. 

In investigating the problem other data may be found to be 
necessary. If we have to ascertain if all sutras have been separated 
from the aphoristic part of the Bhdsya , the aphoristic sentences must 
:be exhaustively studied. MM. Gangadharasastrl has no doubt con¬ 
scientiously done his part, but there remain still some sentences 
which he has not mentioned. A list of the sentences indicated by 
'him and a complementary list of other sentences have been given 
.in the next place. 
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NUMBER OF SUTRAS IN THE TEN AHNIKAS ACCORDING TO 









1 f *1 4 






I. 1 

I" 

11. i 

II. 2 

III. 1 

III. 2 

IV. 1 

IV. 2 

V. 1 

V. 2 

| Total 

N. S. N. 

41 

20 

68 

69 

73 

72 

67 

51 

43 

24 

528 

Viz. S. S. 

41 

20 

68 

66 

73 

77 

68 

51 

43 

24 

531 

An. S. S. (Vr.) 

41 

20 

68 

68 

70 

73 

68 

49 

43 

24 

524 

Ch. S. S. 

41 

20 

69 

71 

73 

72 

68 

51 

43 

24 

532 

N. V. 

41 

20 

69 

70 

72 

73 

69 

51 

43 

25 

533 

S. V. 

41 

20 

69 

71 

75 

78 

68 

50 

43 

25 

540 


TABLE OF CORRESPONDENCES 


N. S. N. 

Viz. S. S. 

An. S. S. 

Ch. S. S. 

N. V. 

S. V. 

II. 1 

1-19 

1-19 

1-19 

1-19 

1 19 

1-19 

> 

© 

- 


20 


— 

21-32 

20-31 

20-31 

21-32 

20-31 

20-31 

B. — 

32 

32 

33 

32 

32 

33-52 

33-52 

33-52 

34-53 

33-52 

33-52 

c. . — 

... 

... 

— 

53 

53 

53-68 

53-68 

53-68 

53-68 

54-69 

54-69 

II. 2 

M2 

1-12 

1-12 

1-12 

1-12 

1-12 

D. — 

— 

- 

— 

13 

13 

13-27 

13-27 

13-27 

13-27 

14-28 

14-28 

E. 28 

- 

28 

28 

29 

29 

29-42 

28-41 

29-42 

29-42 

30-43 

30-43 

F. 43 

— 

— 

43 

.... 

— 

44-48 

42-46 

43-47 

44-48 

44-48 

44-48 

G. 49 

— 

48 

49 

49 

49 

H. I. - 

— 

— 

50-51 

50-51 

50-51 

J.* 50-69 

47-66 

49-68 

52-71 

52-70* 

52-71 
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N. S. N. 

Viz. S. S. 

An. S. S. 

Ch. S. S. 

N. V. 

S. V. 

III. 1 






1-14 

1-14 

1-14 

1-14 

1-14 

1-14 

K. - 

15 

15 

— 

15 

15 

15-27 

16-28 

16-28 

15-27 

116-28 

16-28 

L.M.N. 28-30 

— 

29-31 

28-30 

— 

— 

31-37 

29-35 

32-38 

31-37 

29-35 

29-35 

O P. 38-39 

36-37 


38-39 

36-37 

36-37 

<>• - 

38 

— 


38 

38 

40-53 

39-52 

39-52 . 

40-53 

39-52 

39-52 

R.S.T. 

- 

— . 

-- 

- 

53-55 

U. 54-65 

53-64 

53-62 

54-65 

53-64 

56-66 ' 

V. 

6)5 


— 

- 

67 

66-73 

66-73 

63-70 

66-73 

65-72 

68-75 

III. 2 






1-9 

1-9 

1-9 

1-9 

1-9 

1-9 

W. — 

- 

10 


- 

10 

10-33 

10-33 

11-34 

10-33 

10-33 

11-34 

X. - 

34 

— 

— 

34 

35 

34-36 

35-37 

35-37 

34-36 

35-37 

36-38 

Y. 

38 



— 

39 

37-42 

39-44 

38-43 

37-42 

38-43 

40-45 

X. 



— 


46 

43-44 

45-40 

44-45 

43-44 

44-45 

47-48 

Aa. — 

47 

— 


— 

— 

45-67 

48-70 

46-48 

45-67 

46-08 

49-71 

Al>. - 

71 

— 

- 

— 

72 

68 

72 

69 

68 

69 

73 

Ac. 

73 

— 

— 


74 

09-72 

74-77 

70-73 

69-73 

70-73 

75-78- 

IV. 1 






1-44 

1-44 

1-44 

1-44 

1-44 

1-44 

Ad. — 

45 

45 

45 

45 

45 

45-59 

46-60 

46-60 

46-6C 

46-60 

46-60 



THE TEXT OK THE NYXYA-SuTRAS 


301 


N S. N. 

Ae. — 

Viz. S. S. 

An. S. S. 

Ch. S. S. 

N. V. 

61 

s. v. 

61 

60-67 

61-68 

61-68 

61-68 

62-69 

62-68” 

IV. 2 

1-6 

1-6 

1-6 

1-6 

1-6 

1-6 

Af. Ag. 7-8 

7-8 

— 

7-8 

7-8 

7-8 

9-50 

9-50 

7-48 

9-50 

9-50 

9-50 

Ah. 51 

51 

49 

51 

51 

— 

V. 2 

1-14 

1-14 

1-14 

1-14 

1-14 

1-14 

Ai. 

— 

— 

— 

15 

15 

15-24 

15-24 

15-24 

15-24 

16-25 

1 16-25 

LIST OF 

SUTRAS 

ABOUT 

WHICH DIFFERENCES OF 

OPINION EXISTS 

AMONG 

N.S.N., VIZ., 

AN. S.S., 

CH. 


S.S., N.V., AND S.V. 


A (II. l. 20) || 

C (II. 1. 52 A) RTO^S^q^: || 

D (II. 2.12 A) =s[ fqqfriq%: *fcR: II 

F (II. 2. 43) fgTTOlft || 

G (II. 2. 49) 1 rlf^moit || 

H (II. 2. 49 A) qo|^^q;i|[ii|^TnoiTiTqf?l^r: .|| 

i (ii. 2.49 b) qimwram * 3^ : n 

K (III. 1. 14 A) II 


L (III. 1. 28) 
M (III. 1. 29) 
N (III. 1. 30) 


qi^faratsK? II 
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o (III. 1. 38) || 

P (III. 1. 39) TOTftcraf^FTT 3S1T&R1: II 
Q (III. 1. 39 A) y\fhW§: II 

R (III. 1. 53 A) II 

S (III. 1. 53 B) flir^etf^JF ^T3f®^j£T55f3sr: II 

T (III. 1. 53 C) II 

U (III. 1- 55) * ?RT$T II 

v (in. i. 65 a) II 

W (III. 2. 9 A) ?! || 

X (III. 2. 33 A) RTRWq| qfoWHW^ «TTtf 4toRUWff: II 
Y (III. 2. 36 A) fII 
Z (III. 2. 42 A) I^WTcnsgTfiftfa M 3^«IHRR^^r 
*13: II 

A a (III. 2. 44 A) H&l ^ II 

A b (III. 2. 67 A) 3<Tq?I*I || 

Ac (III. 2. 68 A) ^ II 

A d (IV. 1. 44 A) ^ f|«r: II 

Ae (IV 1. 59 A) 3lfa$RW f^RI ftsiTRR^ |l 
A/ (IV. 2. 7) || 

A 8 (IV. 2. 8 ) H 3 || 

M (IV. 2. 51) 3T«IT fqqn II 

A/ (V. 2. 14 A) 3igq^ |) 

APHORISTIC SENTENCES IN VIZ. S. S. EDN. 

No. under each sit. noted in brackets 

Pada Sutra 

1 Intro, to 1 (3); 22 (16); 

1 6 ( 1 ) ; 11 (3) ; 19 (7) ; 31 (1); 32(11) 
36(11); 

2 13 (4) ; 39 ( 6 ) ; 41 (1); 46 (3); 


Nos. Adhvava 

1-19 I 

20-43 II 

44-57 II 
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Nos. 

Adhyaya 

Pada 

Sutra 

58-61 

III 

1 

2 (1) ; 52 (3) ; 

62-74 

III 

2 

3 (3) ; 9 (1); 17 (2) ; 32 (1) : 34 (2) ; 
39 (1); 44 (1); 47 (1) ; 50 (1) ; 

75-85 

IV 

1 

32 (2); 36 (1); 37 (1); 40 (1) ; 
60 (4) ; 62 (1) ; 64 (1) ; 

86-99 

IV 

2 

12 (1); 14 (1); 22 (1); 33 (2); 34 (1) ;.. 

92 

. V 

1 

26 (1); 


—1 That under IV 1.36 is not in aphoristic 

form and must be excluded. 

91 

II. 1. 6 faflqfasr ffa I 

faqq^ 3T faqfa<JT: SRTOlfarcm I 

II. 1. 1 SffiTW^sfq 1 

$TWfa I 

52 Rfnoidtegq^: i 

II. 2. 12 faq?i#3qft ^ faqfaq%: *TCR: I 

19 qRTRftqrlRRmff^ I 

20 | 

41 fafa^RTfa #r*IRR?n*R ?KW: I 
46 I 

III. 1. 17 3T sfafeqfa^qsRrff: | 

52 gfaiqaJTRfafa;: | 

54 sTftqnffofafa fawjngqq^faqqqisfR ^013 1 

^T^ciqiT^R =q ^3®sq«jq555##T3 1 

III. 2. 9 Wttfl #*IR %5T fHHT \ 

III. 2. 19 fa# 3T ?W *TR3<JRRfato: 1 

34 aRfa^sifawi pq^ra 

1 
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39 fagum i 

44 3R#Effl^ ^ I 

47 faWRft I 

50 f5pn|WTO1^ I 

73 srffcnfcnfMrc *ft %u 

74 3rem^nqgq®iftft %t(, w sftFpnvntesiawfc i 

IV. I. 32 ^Tft: I 

38 sfsqfifoqf^ =q qfcl ^q<qqflWHlfW^3, «WT 

JT flfrl fo% »Wlft I 
60 mww 5®Rl5^t frrf^faTO | 
iv. i. 60 5 Itr^i =q snMm^, i 

sqftsisifw i 

int^qfsw =q H^rawi i 

62 9;%T«l^T3'rTf%: | 

^qqwftfe %5T OTT^T RWToqTwjgfHTfi | 
s[i^?n*TT»iT^isn*n^i3qTf%: i 
faTOSWHra Wlfkw mFV( | 
iv. 2.20 ^TSMfair^ i 

31 faqfo ft 1 

33 ^qT^H^r i 


V. 1. 17 arqHqWire qfolTfafe: I 

26 aiNT3Kqf<fo ffcT %«mRt SlTCm: 


36 3?i3i£T 5i«^«uft<4W a* qfwngqqfo: | 



: I 


V. 2. 14 



THE TEXT OF THE NYaYA-SuTRAS 


305 


2. Criteria 

The main problem having been stated together some of the 
available data, let us turn to the criteria which may be helpful in the 
solution of it. 

Criterion 7. The N. V., it would appear, is likely to give us valu¬ 
able clues. The relative dates of Vatsyayana (Va.), Uddyotakara 
<U.) and Vacaspatimis'ra (Vac.) are relevant to our purpose. Dr. S. C. 
Vidyabhusana has tried to show (JjR 4S, 1904, pp. 601 If.) that U, 
was a contemporary of Dharmaklrti, but his argument is based on 
an identity of works bearing different titles, which is admissible. 
Bana (640 a.c.) refers to Subandhu (6th century) and this latter 
refers to U., who therefore belongs to the six century, if not earlier. 
Va. is criticized by Dinnaga (end of 4th century) and explains sutras 
ostensibly criticizing the S'unyavada of Nagarjuna (end of 1st century) 
and is therefore to be placed somewhere in the 3rd or the beginning of 
the 4th century. Vac. wrote his N.S.N. in 842 A.c. U. being 
nearer to Va. by nearly 300 years than Vac., his views on the author¬ 
ship of the aphoristic sentences are entitled to great weight. Although 
his views have not been explicitly stated, luckily there appears to be a 
clue to them forthcoming from his N.V. 

It is to be noted that in the case of a very large number of 

aphorisms traceable to Va., U. does not repeat the words of Va., but 

gives a substance of his argument, sometimes using the words of Va., 
but never repeating the aphorism in full. In the case of sutras, on 

ithe other hand, he either expressly alludes to it, whether in an 

extended or abridged form, or merely by implication as a sutra (e.g., 
qjfll of I. 1.2; 3Tfa^1lfaf|cls3 ik of I. 2.12) or 
repeats it as the rubric or after the rubric (as would appear from the 
printed text, but it is a matter very difficult to verify on account of the 
difficulty of procuring MSS. of the N.V.) always in full with or without 
|R|. It is further to be noted that if in the foregoing tables a siitra 
is mentioned as non-existent in iV. V., it is to bejinderstood by this that 
it has not been printed as a sutra, i.e., with the rubric of ,a sutra by 
.the editor. It is to be pointed out, however, that may of the sentences 
which, if the view expressed here is correct, were recognized by U. 
.as siitras have not been understood as sutras by the editor and 
20 
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apparently in a few a cases by Vac.; e.g., Sutras II. 1. 20 ; II. 2. 59 
III. 1. 28-30, which are shown as absent in the N.V. have been inte¬ 
grally quoted there with comments and in the case of the last three 
the editor himself acknowledges in a note that they must be regarded 
as sutras. On the other hand, of the aphoristic sentences in the 
Nydyabhdsyas which are fully reproduced in the N. V .,‘very few, if any 
at all, will be found to be bhdsya aphorisms and not sutras. One 
has to read the N.V. on the 100 and odd aphorisms not amounting to 
Sfltras to be’convinced how U. has scrupulously varied the expressions 
of Va. by adding or suppressing expressions. In most cases he 
condenses Va.’s arguments and adds his own to them. He has there¬ 
fore been at pain$ to indicate to the reader what he regards as a siitra 
by quoting it in full. 

Criterion 2. If we go over the aphoristic sentences separated by 
MM. Gangadharas'astrl from the Bhdsya, we shall see that, broadly 
speaking, these aphoristic sentences are different in style and concep¬ 
tion from the bulk of the sutras. In respect of style verbal nouns to be 
are used in the former in the sense of in imitation of the 

style of the varttikas of Katyayana *; while in the sutras nowhere does 
a verbal noun stand for potential participle. Secondly, there is a far 
greater preponderance of arguments embodying an objection with 
in the aphoristic sentences than in the case of the sutras proper. In 
respect of conception, the aphoristic sentences form more or less isola¬ 
ted arguments in connection with a siitra without any logical connec¬ 
tion amongst themselves except in-so-far as it arises it arises from the 
nature of the topics dealt with. The siitras have a logical connection 
and a continuity of their own. Each siitra is collateral with another 
in the same prakarana, while the aphoristic sentence is subservient 
to another siitra. The sutras after go into the details of an argu¬ 
ment and then siitras bearing on those details have a collateral and 
not a subservient significance. This distinction between a sutra and 
an aphoristic sentence is apparently list of by Vac. in cases like IL 
2. 13 (45, 46); III. 2. 17 (61, 67); IV. 1. 60 (81, 83), where the 
siitras have themselves give into detail, so that matters apparently 


1 Vatsyayana has shown himself to be a close student of Pataffjali’s Maliabhasya ; 
of. the use of the term in the Nyayabhasya on II. 1 , 15-16 and Mbh. II. 157 ;* 

also Nyayabhasya on II. 1 . 16 and Mbh . 1. 323-326; Nyayabhasya on II. 1 26 and 
Mbh. II. 120 ; Nyayabhasya on II. 1 , 42 and Mbh. I. 324. 
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of a subordinate nature have an independent significance. It is possible 
to say that Va. could have brought in independent topics in his 
Bhdsya and then the aphoristic sentences relating to them would 
very well pass, as siitras. The answer to this objection can 
only be that we cannot expect Va. to play the interpolator’s part, for 
this would be nothing else. In the case of the Nydyasutras , with the 
existing material at our disposal we cannot go beyond the kind of 
text on which Va. is presumably writing his Bhdsya to the 
original work. 1 Leaving such hypothetical aphoristic sentences, 
in the ordinary Samgrahavdkyas of Vatsyayana the criterion 
mentioned above based on style and contents, with certainly be of 
great use. 


3. The Application 

With the help of the two criteria, which must naturally be used 
jointly, an attempt is made below to pronounce an opinion on (i) the 
doubtful ’ siitra , (ii a) on the aphoristic sentences in the Viz. S. S. 
edn. and (ii b) on the supplementary list of aphoristic sentences. Con¬ 
siderations of space forbid an extended examination of all the cases 
that arise. It would be enough here to state tentative conclusions with 
the briefest explanation that will serve the purpose. It need not be 
said that there cannot be a claim to finality in judgments like these, 
which are beset with difficulties, and the only purpose served by these 
will be to invite the sympathetic criticism of scholars. 

(i) Out of the 35 ‘ doubtful ’ siitras the following are to be found 
in the N. V. and will be found to satisfy Criterion 2 : 

A, B, D, E, G, H, I, J, K, L, M, N, O, P, Q, U, V, X, Ab, Ad, 
Ae, Af, Ag, Ah, Ai, (25 in all). 

F, S, T, W, Y, Z, Aa, and Ac are not quoted in full in N. V. and 
also Criterion 2 is against their inclusion in the Sutrapatha. 

There is a difficulty about R. It is quoted in full in N. V., but the 
aphoristic sentence that comes next after it is quoted with a small 
change. Both must be included or both rejected so far as Criterion 2 
goes. See discussion of 59 and 60 in the next section. 

1 The present writer has stated it as his view in his thesis " Le Vartika de Kdtyayana 
etc.” that the original Nynyasutras, which would include the book of Chapters II—V go 
back to same time as the Varttika of Katyayana with which they show remarkable 
resemblance of style, vocabulary and topics of living interest. 
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As regards D, H, I, K, Q, V, X, Ab, Ad, Ae and Ai (12 in all) we 
have the authority of N. V. and some of the commentators and editors 
and also Criterion 2 in favour of adopting them as sutras as against 
that of the N. S. N., while F has to be denied si#ra-hood although 
N. S. N., Ch. S. S. and Bhasyacandra take it as a sutra in view of 
N. V. omitting mention of it and for reason of relevancy. 

In regard to the ‘ doubtful ’ sutras N. V. agrees with N. S. N. in 
rejecting R, S, T, W, Y, Z, Aa and Ac and accepting A, B, E, G, J, 
L, M, N, O, P, U, Af, Ag and Ah. 

C appears to have been deliberately rejected by Vac. Against the 
authority of the N. V. If it is combined with the following sutra into 
one sutra (as flspqwq:) it yields 

a good sense, but as it stands Vac. appears to be right. Had U. 
authority to back him in regarding it as a sutra ? We do not know. 

(iirt) Of the aphoristic sentences pointed out by MM. Gahga- 
dharas'astri nos. 26, 27, 29, 30, 45, 46, 58, 66, 67, 74, 75 (latter half 
appears to be av.l.), and 85 (?) appear to be Sutras in the light of 
Criterion /. Criterion 2 is favourable to all except 85, where the 
interpretation offers some difficulty. 

Nos. 28, 55-57 and 83 have been already accented as Sutras 
in (1) above. 

There is a difficulty about 59 and 60. The latter is repeated 
twice in N. V . but not in an identical form with that of the Bhasya , 
i.e. t instead of occurs in the N. V. Here probably 

the N, V . has changed the word ^ to *s;q because he is repeating the 
Sutra in the course of an argument where by itself would not have 
conveyed sense. In the context they must be both sutras or both 
Samgrahavakyas , because 59 is answer to the purvapaksasutra and the 
Siddhantasutra is answer to 60. 

(lib) In the supplementary list of aphoristic sentences, besides 

IWiaratsgq^: (II.l-52),fqgif^qo (II. 2-12) andft&TOio (II.2-41) 

discussed under list (i), three apparently deserve the place of honour 
as sutras if the validity of Criterion 1 is accepted, Criterion 2 being 
entirely in favour of their being sutras. They are: etc. 

(III. 2.39), etc. (IV. 1. 38) and 

(IV. 1. 60). 


etc. 
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4. Conclusion 

Thus, if importance is to be attached to what has been said 
above, viz. that the N, V. has repeated in full only what were sutras 
in his opinion and not mere Samgrahavakyas of the Bhasya and if 
further we accept the logical relevancy of these sutras in the plan of 
the Nydyasutras it would appear under Category (i) above 12 sutras 
would have to be added and 1 cancelled and under Category ii a 12 
additions and under ii b 3 additions, besides one or two that are 
doubtful, will have to be made to the Sutrapatha as embodied in 
the N. S. N. 



KOS'AS, KAYAS AND SKANDHAS 


Dr. Maryla Falk, D.Lit., 

Calcutta University 

Possibly the oldest, and certainly the paramount argument used by 
the scholarly assertors of the exclusiveness of Buddhist doctrine, of 
its utterly un- or anti- “ brahmanical ” sources of inspiration, is 
founded on references to the skandha - theory. While the teachings 
evolved in “ orthodox ” ascetic circles—thus they invariably argue— 
operated with categories of brahman and atman, Buddhist thought at 
its outset uncompromisingly discarded from the foundations of its 
structure any such transcendent premises of cosmological and 
anthropological speculation and conceived instead the ruling category 
of the five skandhas , whose very notion runs counter to any ideologies 
concerned with atman or brahman. 

The ideological genesis of the skandha- theory has been one of 
the main yet unsolved problems of Buddhistic studies. I believe to 
be able to place before you its solution, corroborated by text evidence 
of the successive stages of development of the canonical five-skandha 
series. Such evidence, extant in older portions of the Pali Nikdyas 
and not quite consequentially or successfully suppressed in the later 
systematization, shows clearly that this tenet, in its traditional 
dogmatic shape and purport, can by no means claim a constitutive 
role in primitive Buddhist doctrine; and so disposes of the above 
arguments based on this pentad of items as an exhaustive definition of 
the anatmic entity or rather non-entity called “ man.” As regards 
the sources of inspiration and the operative criteria of early Buddhist 
thought in their relation to Upanisadic “ orthodoxy,” this classical 
and fairly far-reaching instance shows them to be anything but ex¬ 
traneous or fundamentally opposed to that main line of ancient Indian 
psycho-cosmological speculation. The skandha-doctrine was evolved, 
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by stages and proceedings closely parallel to those which marked the 
development of an Upanisadic theory occupying a similarly dominant 
position, from an initial datum common to both, and (as I have pointed 
out in an ampler study of the subject) traceable as far back as 
the Rgveda. 

The Abhidharmakos'a , representing a fully developed sastra- 
standpoint of Hlnayana dogmatics, still brings together the five- 
skandha-series with the ancient Buddhistic binomium namarupa. In 
accordance with Upanisadic terminology, the twin category nama- 
rupa was applied in Buddhistic literature to denote microcosmic as well 
as macrocosmic differentiated existence (in fact the texts speak also 
of a bahiddha namarupa , e.g. SN l II, p. 24), Riipa represents sensu¬ 
ous differentiation, whereas ndma represents differentiated conscious¬ 
ness. Nama can also exist apart from rupa (or rather with an 
unsensuous consciousness-framed body), as appears from the concep¬ 
tion of the pratisandhi-vijncina and from the representation of the 
inhabitants of the highest cosmic sphere as beings framed of mere 
consciousness. But this sheer nama does not, structurally, belong to 
our nether sphere. In the AK 1 it is classified under the term 
dharma: according to Vasubandhu’s definition the dhartna-ayatana 
and the dharmadhdtu contain vedana> sarnjrn , samkaras , avijnapti 
and asamsfertas, and according to the Dhammasangani the same items 
without the two last-mentioned. The classification of the Pali 
treatise is obviously the older of the two: avijnapti and asamskrtas 
have been added later on. In this classification three of the four 
arupa-skandhas are enumerated, the fourth, vijndna , is omitted. The 
criterion of this omission results from a comparison with another 
classification of the skandhas, according to the dhatus , as found in 
the AK (I, 22d): It appears to be the notion that vijnana is inherent 
to the other items of psychic life as their whole *. Wc see that for 
Vasubandhu nama-rQpa, dharma-rupa and vijnana-rupa ate three 
synonymous formulations of the same binomium : as seen from 
different angles. If we turn to the-Nikaya evidence, w,e s$e that in a 
number of passages the binomial entity savindnako kayo is analytir 
cally rendered in terms of the five skandhas (e.g. SJV, III, p. 72, 80f., 

1 SN-Samyutta-Nikaya, DN = Digha-Nikaya, MN = Majjhima-Nikaya , etc. AK- 
Abhidharmakosa. 

2 A notion familiar to ancient Indian methods of computation, enumerating the whole 
in addition to its parts. 
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136). We are faced with the conclusion that, in the underlying con¬ 
ception, the dyad ndtna-riipa and the five-s&#wd/f 0 -series were not 
independent from each other, as the first part of the binomium,. 
vijnana, contains the other three psychic skandhas, which thus appear 
to have been originally only three aspects of the vijnana-element. 
There are still traces in the Pali Canon of such a primitive binomial 
stage of the skandha theory, as e.g., the subdivision of the namarupa 
into a ndmakaya and a rupakdya in the Maha-Nidana-Suttanta 
(DAT, II, p. 62), and the ancient conception of the manomayakaya as^ 
recorded in the texts about iddhi : the manomayakaya is a subtle body 
hidden within the gross rupa “ like a blade of grass in its sheath (kos f a) 
or a sword in its scabbard or a snake in its slough ” and can be 
extracted from it by means of dhyanic training. There is no doubt 
this manomayakaya is the ndmakaya of the Maha-Nidana-Suttanta . 

Are we justified in assuming that the four psychic skandhas 
developed out df a unique nama- or vijnana-skandha? In this connec¬ 
tion, it is possible to point out a perfectly analogous phenomenon in 
the evolution of Upanisadic thought. The oldest Upanisads dis¬ 
tinguish two aspects of the immanent brahman : the shaped and the 
shapeless; the former comprises the elements of sensuous consistency 
in the macro and microcosmic structures, the latter the unsensuous 
constituents, whose exponent is akds'a equated with the antarhrdaya 
dkasra (cf. CHU , VIII, 1, etc.) (Let us note by the way that, accord¬ 
ing to CHUy VIII, 14 akas'a is nama). As many passages testify we 
may for brevity’s sake confine ourselves to BAU, IV, 4, 22—the 
antarhrdaya akas'a is vijnana. Now in the famous S'andilyavidya 
(CHUy III, 14) the antarhrdaya atma, the arupa—or bhdriipa —aspect 
of brahman, is called manomayay prdnasrarira and dkds'dtma , the last 
term being, as we have seen, an equivalent of vijndndtmd . In the 
Taittiriya-U. these three characteristics have become three concentric 
bodies hidden within, and successively revealed out of, the sensuous 
(annamaya) body, and ultimately containing the transcendent 
dnandamaya body, which is revealed when the last but one, the 
vijndnatnaya y is stripped off or penetrated. Such is the structural 
shape the pentadic series takes in the Anandavalli; according to the 
Bhrguvalli, those three psychic items are three progressively superior 
forms of brahman-knowledge, following upon the lowest one of 
brahman as gross sensuous reality, styled anna . On the axiomatic 
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assumption that brahman-knowledge is always tantamount to identifi¬ 
cation with brahman, Bhrgu’s progressive ascension in five degrees of 
brahman-knowledge implies his being gradually invested with the five 
forms of brahman-existence (as is explicitly stated in the 10th 
anuvdka of this Valll. The items of the pentadic climax form the 
landmarks of an inward progression according to Anandavalll, of an 
upward progression—realized by means of a progressive sublimation 
in jndna —according to BhrguvallL The kos'a-doctrine of the former 
is but a parallel and complementary formulation of the karmayoga- 
doctrine of the latter; they are exact pendants. Thus the micro- 
cosmical penetration through the concentric kos'as—or bodies ( s’artra , 
kdya ), as they could be called in terms of the Anandavalll—is equi¬ 
valent to the macrocosmic ascension through the successive spheres 
of the cosmic brahman-reality, and the innermost body, the person of 
the anandamaya dtman hidden within the vijnanamaya i.e. f the 
akas'a=hrdakas'a body, is identical with the uppermost, hypercosmic 
sphere of the transcendent brahman. 

At the outset of the Anandavalll a curious attempt is made at 
co-ordinating the microcosmic scheme of the five concentric atma- 
bodies with the pentadic elementary scheme, constituted independent¬ 
ly from this complex of speculation. This attempt is due to the 
habit of representing the soteriologic process as an inversion of the 
cosmogonic evolution. Since the scheme of the former was extended 
to a series of five items, the triadic cosmogonic scheme based on the 
nama-rupa conception had to be put aside as well as the tetradic 
scheme based on the trailokya conception : therefore the author of the 
paragraph tries to adapt for his purpose the pentadic scheme of the 
elementary layers. But in the juxtaposition the pentad is inevitably 
increased to a hexad, the hypercosmic reality of atman being consider¬ 
ed as the starting-point of the evolution. The difficulty is tackled 
by the queer expedient of inserting the additional items osadhayah 
and annam between the elementary series and the kos'a-series. 

The pentad of concentric atman-bodies has developed out of an 
original triad, represented by the categories of the corporeal (sa&a- 
nram CHU , VIII, 12 **murtam rupam BAU , II, 3), the uncorpoteal 
(asfariram CHU , ib., amurtam rupam BAU , ib.), and the Supernal 
Light (paramjyotis CHU , ib ., rupam yathd sakrd vidyut BAU ; ib .), 
the “own Form” (svarupa) of the highest Purusa (CHU, ib.), of the- 
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very Atman ( CHU , VIII, 3, 4, parallel version). Who is nameless, 
unutterable (neti nety dtmd BAU , ib.), as he transcends the sphere of 
contingent nama. This primitive triadic form of the series reappears 
at the outset of the Anandavalll under the terms satya-jmna-ananda 3 
In the S'lksavalll the series is extended to a tetrad through a connec¬ 
tion with the scheme of the vyahrtis, which is already closely linked 
with the tetradic trailokya-scheme (opposing the three contingent 
lokas to the transcendent brahmaloka). In this text, brahman = 
tnahas is the transcendent unity of the three vyahrtis or lokas (5; in 
6 the theory of the yogic ascension through the vyahrtis, the macro- 
cosmic spheres and the microcosmic centres is explicitly connected 
with the scheme satyam-jnanam-anandam, slightly varied in the 
formulation: prdndrdmain tnanas is clearly the brahman’s amiirtam 
jndnariipam> the dkas'as'ariram brahma as it is called in the sarrie 
place). This is the earliest instance of such a superposition of the 
trailokya scheme—in which the first three items are opposed to the 
fourth as their transcendent whole to the scheme derived from the 
nama-rupa conception and consisting of three items only. 

The ancient Buddhist notion of two contingent kayas, rupakaya 
and namakaya, is connected with a primitive three-<J/m*tt-scheme, 
which corresponds to the ancient Upanisadic scheme testified by the 
above quoted passages of the CHU and BAU , (where we see a stratifi¬ 
cation of three spheres of existence : sensuous cosmic reality, unsensu- 
ous cosmic reality, and the hypercosmic reality of brahman-atman, 
in correlation with three concentric spheres of experience: psycho- 
physiological life, sheer psychic life, and the latent potentiality of 
ecstatic atman-consciousness). Several ancient Pali texts (Itiv. 51, 
73 ; Suttanip. 755-6 ; DN , Sanglti-Suttanta 10. XIV) bear witness 
to the existence of a primitive scheme in which two contingent dhatus, 
rupadhdtu , and arupadhdtu , were opposed to a third, transcendent, 
nirodha-dhatu . Rupadhatu was the sphere of sensuous life, the 
material sphere of kama (a view to which some schools still held on 
at the time of the Kathavatthu : see VIII, 7, XIV, 7, VIII, 5, 6), 
whereas the arupadhatu, comprising the two upper strata of the 
saddhatu list, the realms of akas'a and vijnana—the subtle and “ un¬ 
limited ” elements which in the conglomerate namarupa constitute 
the component nama was the sphere of life of purely psychic beings. 

1 Deussen’s undisputably correct emendation of the text-reading ananta. 
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The rupakaya mentioned in the Maha-Nidana-Suttanta obviously 
belongs to the ancient rupadhatu, the world of sense. The 
extraction or derivation (< abhi-nir-md ) of the unsensuous mind- 
body from the sensuous one is at the same time an elevation to 
the intermediary arupa-sphere. Those who do not linger on this 
plane but proceed upwards to the transcendent nirodhadhatu, thereby 
relinquishing mortality, must needs give up also the second body. 
Now two of the texts relative to the three-dhatu scheme ( Itiv ., st. 51, 
p. 45f.; st. 73, p. 62) mention yet another body, in connection with 
the transcendent amrta-dhdtu. This is the body by which the Truly 
Awakened One has experienced (lit.: touched) the Immortal Sphere, 
the Nirvana free from upadhis, which is the object of his preaching 
(p. 46) and to which he shows the way. The disciple who follows 
him on this way becomes a kdyasakkhi as soon as he crosses the 
threshold of nirodha. Inspite of the effort displayed in adapting it to 
the frame of the later system, the original conception of the Kaya- 
-sakkhi is still quite evident: characterized by the dominant faculty 
of samddhi , (AN I, p. 119), he “ abides” in the successive vimokkha- 
stages by “ touching them bodily ” (MN, I, p. 478), i.e. he experiences 
them by means of successive bodies conformable to their spheres. 
The fundamental text, AN, IV, p. 45 Iff., specifies the technical 
meaning of the term by stating that throughout the stages of the 
dhyanas the term kdyasakkhi is applied only pariydyena, whereas the 
bhikkhu is called nippariydyena a kayasakkhi only upon reaching 
the limitary stage of sahnavedayitanirodha. This agrees with the 
explicit information that can be drawn from the AK : the condition of 
kayasaksin is attained by realizing the nirodhasamdpatti (VI, 63 a-c, 
43c). The formulation is very explicit: nirodhaldbhy andgdmi 
kdyasdksi. As reaching the nirodha was originally tantamount to 
arhatship, the AN congruously presents the perfect kayasakkhi as an 
arhat (pahndya c'assa disvd dsavd parikkhind honti). On the ground 
of the above evidence on “ bodily experiencing ” the nirodha or 
amrta-dhdtu the origin of the conception of the kayasaksin appears 
pretty clear: a kayasaksin was a saint who had realized and witnessed 
the Nirvana bodily, i.e. by means of a body conformable to the 
transcendent nirodha-dhatu. The AK-Vydkhyd (ad VI, 43c) ex¬ 
plicitly mentions the “ acquisition of a body conformable to nirodha ” 
{tadanakulds'rayaprapti ; kdyena sdksatkaroti . . . kdyds'rayotpatteh). 
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As this dhatu is reached by transcending the arupa-sphere, the body 
of the kayasaksin must have been conceived as a third body, different 
from the rupa and nama (=arupa) bodies and consubstantial with the 
Buddha’s amrta-body. This conclusion is anything but surprising if 
we consider that in the ancient texts the title buddha and even 
satnmasambuddha was frequently bestowed upon the Buddha’s 
followers having reached perfection, as the primitive career of the 
disciple was a career of Imitation, a yogic, dhyanic career like that of 
Gotama. As the Hlnayanic development of Buddhism went the 
“ negativistic*” way, reducing the ideal of perfection to a goal of 
mere elimination of contingency, it is obvious why no direct mention 
of the saint’s amrtakdya is left in the Canon and in the exegetic 
scriptures the kayasaksin is artificially distinguished from the arhat- 

That the modality of the attainment of Nirvana was once 
represented as the realization of a nirvanic body, can still be read 
between the lines of the controversy reported AK, II, 55d, where the 
Sautrantika opposes the Sarvastivadin’s view of Nirvana. The Nirvana 
being no “ thing,” but mere cessation, it cannot be “ attained.” But 
how are then the Sutra-passages about winning Nirvana to be 
explained ? According to the Sautrantika’s explanation, they only 
mean that “ by the possession of the Way the bhiksu has won a 
new as'raya contrary to the kles’as and to rebirth.” That is to say : 
he has not won any actual Nirvana, but only the condition and 
potentiality of utter cessation at death, this potentiality consisting in 
the mdrga- body. Such a way of arguing (which may be an old piece 
of the Sautrantikas’ traditional Sutra-interpretation) implicitly pre¬ 
supposes the opponent’s assertion that the attainment of Nirvana as 
concrete reality means winning a body conform able to it. Why else 
should one expressly state that only the marga-body can be won, there 
being no “ real” Nirvana (and consequently no nirvana-body) ? 

Can the the nirvana-body be “ extracted ” from the arupa 
(=manomaya)-body in the same way as the latter is “ extracted ” 
from the rupakaya—in other terms, is it already somehow inherent in 
the contingent consciousness-body ? Such a position w T ould contrast 
with the fundamental tenet of anatman : of the non-immanence of 
amrta-reality in contingency. Still, the doctrine of the prabhdsvara 
citta (cf. AN, I, p. 10)—which seems to be a remnant from the archaic 
period, and sounds almost heretical in view of the established dogma 
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in a way points to this issue. But only the Mahasamghika’s version 
renders it decidedly heretical, by considering the prabhdsvara citta as 
ddis'uddha. As expounded in the AN, the doctrine does not directly 
imply the actual presence of the radiant nirvana-consciousness in the 
contingent defiled one, but its potential inherence in the satntnd 
panihita citta bent on the realization of Nibbana. Even so, the mano¬ 
mayakaya, though inherent as namakaya in contingent personality, 
must be “ produced ” in dhyana in order to step forth in its proper 
nature : it is nothing else but the sammd panhita citta , the conscious¬ 
ness inverted by dhyanic revulsion from its contingent “ downward ” 
direction (as micchd panihita citta) and bent on the upward course. 
This manomayakaya is doubtlessly the “ body ” by which the medita¬ 
tor experiences sukha in the first three dhyanas (explicitly mentioned 
in the formula relative to the third dhyana). In the fourth dhyana 
this sukha ceases along with all the other possible functions of manas : 
the manomayakaya is transcended. As I have shown elsewhere, from 
an attentive survey of the archaic strata of Buddhist doctrine in the 
Nlkayas it results that according to the primitive conception the 
passage to Nirvana was realized in the fourth dhyana. Here the 
manomayakaya is stripped off, and, on crossing the threshold of 
nirodha * the amata- kaya is obtained. According to the dominant 
orthodox point of view there is nobody to cross this threshold ; accord¬ 
ing to the point of view conveyed by the ancient gathas in that 
instant the dynamic vinnana “ ceases ” and is thereby transubstantia¬ 
ted into* the radiant nirv^nic vinnana which transcends both the 
spheres of rupa and of nama ( DN , I, p. 223). Thus the manomaya¬ 
kaya, the personality consubstantial with the intermediary dhyanic 
(arupa) sphere, is realized at the outset of the dhyanic path by trans¬ 
cending the rupakaya, and at the culminating point of this path, at 
the limit of contingent reality, it gives way to the amata-kaya. 

To these three kayas there correspond three cakkhus (cf. Itiv. 61) 
by which they are respectively “ seen.” While the rupa-personality 
is seen by the mdmsacakkhu , the manomayakaya, invisible to the 
latter, is perceived only by the dibbacakkhu , which is produced by 
dhyanic iddhi. Above the dibbacakkhu our Itivuttaka-text classes 
the “highest” (anuttara) pahnacakkhu. While the mamsacakkhu 
is consubstantial with (the sphere of the Truth of) the Origin (i.e., with 
the contingent avijja=tanha sphere), the sphere of the dibbacakkhu 
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is the Way’; but when the pannacakkhu is obtained, all grief 
is left behind— i.e ., Nibbana is reached. This “ eye ” conformable 
to the perception of Nirvana is represented in dogmatics by the ajna - 
tdvindriya (see AK , II, 4) coincident with arhatship, and realizing the 
“ fruition ” of Nirvana (II, 6). 

The three stages of the upward Way to Nirvana, originally 
identical with the Way to Enlightenment, were thus marked by the 
three kayas and the three cakkhus, of which the first corresponds to* 
the contingent nama-rupa-sphere, the second corresponds to the 
intermediate sphere of sheer nama and is an exponent of samadhi, 
the third corresponds to the transcendent amrta-sphere and is an 
exponent of prajna. These three stages of the ascension realized by 
virtue of the Dharma were also represented as three dhamtnakkhandhas 
(or ariyakkhandlias) : sila, samadhi and pannd (DAT, I, p. 206ff.), by 
means of which the bhikkhu transcends the realm of Mara (Itiv. 59). 

When the samdpattis , interpreted as a higher form of dhyana or 
samadhi, were collocated on top of the ancient four-dhyana sphere, a 
third cosmic dhatu was added to the original two (the dhatu scheme 
thus being made to correspond to the tetratic trailokya-scheme), and 
an additional class of bodies was required to represent the form of 
existence in the new iirupyadhatu ; it was designed as arupi sanna - 
mayo atta-patilabho , and opposed to the first two, oldriko atta- 
patilabho , and manomayo attapatilabho . In consequence the mano- 
inayakaya was characterized as rfipi, not however in the sense of its 
being built up of gross elements—as opposed to the auddrika , it is 
evidently suksma —but in the sense of its pertinence to the new rupa- 
sphere. Now, savijnd is the name of the third skandha. The com¬ 
parison of the Potthapada-Sutta (DN I, p. 48-49) show r s that this 
third body was imagined to be concealed in the manomaya-body in 
the same w r ay as the latter was concealed in the olarika body. 1 At 
the same time it pertains to the highest cosmic sphere. Thus we 
may observe in Buddhist thought the same typical correlation 
between inw r ard progression and upward progression we noted in 
Upanisadic thought. 

The samjna-kaya is obtained by passing from the rupa-sphere to 
the arupya-sphere in the third vimoksa which coincides with the 

1 Butter is "hidden” in milk and is only manifested by buttering, cf., Svet- 
as'vatarob. I, 15, 10. 
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fourth dhyana. In the formula of this vimoksa we meet again with 
the phrase kayena sdksdtkrtvd . As an explanation of this phrase the 
AKV points out that these two vimoksas are on the limit of two 
dhatus. This implies a definite statement of the fact that the passage 
from each dhatu to the superior one coincides with the acquisition of 
another kaya. In fact the second vimoksa is described as a condition 
in which the preception of rupa is coupled with the absence of rupa 
in the perceiver: this immaterial essence perceiving sensuous impres¬ 
sions is doubtlessly the essence of vedana or sensation : the body of 
the second vimoksa is the vedanakaya corresponding to the new 
rupadhatu; it is identified with the manomayakaya, of the old arupa- 
dhatu transformed into the new rupadhatu, second of the four. The 
passage from the manomayakaya=vedanakaya to the samjnakaya is 
evidently conceived as an elimination even of the sensation-vestige of 
rupa. The nirodha-body, as we have already seen, is attained by the 
kayasakkhi in sannavedayitanirodha , that is in the eighth vimoksa, by 
the elimination of samjna too. The proceeding of sublimation being 
analogous to that on each of the lower stages, the relation between 
the last two bodies is fairly obvious: being the uppermost one in 
realization, the nirodha-body is the innermost one in potentiality. 

The evolution from the triad to the tetrad could not be carried 
out without difficulties and patchwork. The nirodhakaya is left at 
its old place, and so is the samjnakaya (ancient citta- or manomaya¬ 
kaya), formally mentioned with the third dhyana, now appearing in 
the third satipattlidna and in the third vitnokkha , which, however, is 
equated in dogmatics with the fourth dhyana ; the second (=vedana) 
kaya, half sensuous half unsensuous, corresponds in its characteristics 
to the newly introduced rupa-dhatu, and constitutes the newly 
introduced item. 

Along with this extension of the series of kayas to a tetrad we 
may observe, in the early dogmatic systematization evidenced in the 
Nikayas, the extension of the triadic climax sila-samadhi-panna, to a 
tetradic one by the superaddition of a fourth item, vimutti . The 
method of this extension is merely verbal and formal, vimukti being 
effectively and essentially inherent to prajna. Finally this climax of 
originally three items, which came to be interpreted as the series of 
skandhas constituting the personality of the arhat or the Tathagata, 
was amplified to a pentad by the superaddition of vimuktijnanadarsrana- 
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This second amplification is due to the tendency of contrasting 
the personality of the holy man with the contingent personality, now 
conceived as consisting of five skandhas. The proceeding by which 
the third and final stage of the holy career was differentiated into 
three separate items can be easily found out by comparing the latter 
with the classical formula of deliverance recurrent in the Nikayas: 
the panna consisting in the realisation of the Truths (and being a 
result of the dhyanic ascension) directly implies, rather than brings 
about, the cittavimutti—pannavimutti , stated in the vimuttiniiana 
(tassa evam janato evam passato ... cittavi vimuccittha , vimuttasmim 
vimuttam \iti\ 1 ndnam ahosi). The pentadic scheme formally disjoins 
three strictly connected items. 

Originally prajna was tantamount to vimukti or bodhi, and there¬ 
with to the transcendent btiddha- personality; the above mentioned 
tendency, early manifesting itself, of opposing this personality to the 
contingent one, led to a subdivision of the former, i.e., of prajna, into 
three items or elements of wisdom, ksayajndna , amitpddajndna and 
samyagdrsti (also arranged in a sequel, see AK , VII, 4-5, and VI, 50), 
which could thus be contrasted with the three contingent skandhas. 
In fact, even in later dogmatics these three pure (andsrava) dharmas 
are considered as constituting the dharmakaya of the Buddha (AK, IV, 
32 and VII, 34). When the series of five pure skandhas was devised 
by an amplification of the three items constituting the way, to be 
contrasted with the later series of five contingent skandhas, it was not 
simply substituted to the former triadic series of tathagata-dharmas, 
but formally connected with it: the entity of a Buddha is now said to 
consist of these three dharmas plus the five dharmas defined as their 
parivdra. But the elaboration of this new theory does not succeed in 
eleminating the traces of the common nucleus from which both the 
triad and the pentad evolved : suffice it to point out that the identity 
of the prajndskandha (contained in the second climax) and the sam - 
yagdrsti (contained in the first) is admitted by the AK (II, 25), which 
elsewhere (IV, 32) ranges both climaxes together. 

Besides the co-ordination of the concentric kayas with the dhatus 
of the four-dhatu-scheme, we also meet with the attempt to co¬ 
ordinating the five skandhas with the three cosmic dhatus of that 
scheme (as already mentioned before). The task is anything but 

1 iti is an interpolation in the formula, as I pointed out elsewhere. 
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easy any evident, and could be tackled only by subdividing the 
dhatus. In its first three points the co-ordination of the dhatus 
with the skandhas is analogous to their co-ordination with 
the kayas: rupa corresponds to kamadhatu, vedana to rupa- 
dhatu, samjna to arupyadhatu; but the fourth storey of the 
arupyadhatu is spared for the samskaraskandha, and vijnana is 
assigned to the whole cosmic dhatu-sytem. The secondary character of 
this co-ordination is patent. The parallel co-ordinations of the kayas 
and of the skandhas with the dhatus set off the correlation of the 
former two categories, and suggest that the speculative origin of the 
skandhas, (arranged in in a climax according to the degree of their 
subtleness) is to be looked for in the same ideologies which gave rise 
also to the kaya-scheme. Further evidence points out to this fact: 
according to the AK (I, 20ab), skandha is a synonym of rds'l. Now 
Nagarjuna uses the term rds'l in the sense of kdya —and so does Cara- 
ka, in contrasting this “ conglomerate with the cetana = purusa count¬ 
ed as a sixth dhatu—and so does the Gltci (II, 17). And the fact that 
the skandha climax implies and inward-upward progression makes it 
appear more than probable that the background, if not the admitted 
basis, of the Buddhist skandha-doctrine was the ancient Indian 
theory of progressive derivation of contingency from the transcendent 
amrta-sphere, the upward progression being understood in all Indian 
soteriologies as a “ return.” The term vokdra, “ almost synonymous 
with vikara ” (PTS Diet .), still currently used in the Abhidhamma 
as a designation of the skandhas, shows that down to a comparatively 
late date they were felt to be “ differentiations ” rather than down¬ 
right different entities ; and, curiously enough, the AK Vyakhyd and 
the Vibhasa relate that vyavakdra was the term used by the ancient 
Tathagatas. 

The original two skandhas, rupa and citta, were nothing else but 
the two contingent kayas, rupakaya and nama ( = manomayakaya, 
-citta =vijnana), of the archaic Pali doctrine. The system of the 
kayas and that of the skandhas underwent initially a common evolu¬ 
tion : the number of the dhatus being increased to four, a part of the 
original nama-kaya or citta-skandha was assigned to the new rupa- 
dhatu. But the classical skandha-series arises out of a separate 
evolution. We may now venture to explain why the skandha series 

was extended to five items, while the number of the kayas was left 
21 
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at three, to which the fourth or amrta-kaya was opposed, in other 
terms, why the skandha-system gave up the direct relation with the 
four-dhatu-system, a relation which had to be restored later on in so 
highly artificial a way. The reason of this divergence is to be found 
in the fact that the skandhavada , dogmatically evaluated as a 
shandhamatravada , was made use of as a basis for the dogmatic form 
of the anatman-doctrine. The sense of the arrangement of the kayas 
and the ancient skandhas = s vyavakaras was closely linked with the 
conception of the fourth amrta ( = atma) dhatu and kaya, from which 
they descend—if not through an evolution (as such a direct continuity 
seems not to have been admitted even by pre-Canonical Buddhism, 
which in its way was also an anatmavada), at least through reciprocal 
exclusion, which is a sort of negative derivation : in the wording of 
the Udana, contingency is entirely devoid of attan, but as far as there 
is Tathatta = attan there is neither this world nor yonder world nor 
the middle one (p. 9). The Canonic anatmavada on the contrary is 
bent on the construction of an autonomous scheme of contingency, 
quite independent from the premises concerning the transcendent 
reality. For this purpose a system based on the four dhatu-scheme 
was inadequate. But there was another scheme of dhatus, not 
directly connected with the conception of the amrta-dhatu, on which 
the new skandha-system could be based : it was the ancient elemen¬ 
tary system of five dhatus, with the upward sequence of which the 
inward sequence of the skandhas or concentric bodies could be put 
into a parallel; thus the skandhas were extended to five; by the 
current method of amplification, vijnana as the “ whole ” of the 
psychic skandhas was added to their number : it was evidently meant, 
in accordance with the ancient conception, to correspond to akas'a* 
The blank left between the innermost vijnana-body and the first two 
psychic skandhas, which were originally nothing else but two aspects 
of psychic activity, sensation and awareness—now counted apart 
from consciousness as the whole—, was filled in by a further subdivi¬ 
sion of psychic activity, namely by the insertion of the saviskdra - 
skandha representing the psychic preconscious activity building up 
the organism by the force of karma, and represented in conscious life 
by impulse ( cetand ). In the Abhidharma, the caittas being far more 
differentiated still, the samskaraskandha is defined as containing all 
the caittas except vedana and samjna (. AK , I, 20cd, cf. 15ab). 
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On the ground of this (purely schematic and speculative) co¬ 
ordination of the skandhas v ith the five elementary spheres we come 
to a simple solution of the problem, how the anomaly constituted by 
the Buddhistic saddhatu-listy if compared with the normal and con¬ 
temporary lists of five elements, could have come about. When 
the notion of the consubstantiality of akas'a and vijnana (based 
on the ancient conception of the hrdakas'a co-extensive with 
universal space) was lost, the evidence was lacking for the corres¬ 
pondence between the centrifugal progression (implying evolution 
through progressive prossening) of the skandhas from the inner¬ 
most one, vijnana, and the downward progression of the cosmic 
layers: therefore vijnana was superadded as a topmost and 
subtlest layer. 

It thus appears that the genesis of the Buddhist’s doctrine of the 
skandhas was analogous to that of the Upanisadic doctrine of the 
kos'as. The kos'a-climax was definitely extended to five items—the 
three intermediary ones having been developed out of the qualities 
inherent to the shapeless brahman-body of the ancient Upanisads— 
and only indirectly and not very successfully brought together with 
the element-series ; whereas the skandha series seems to have definitely 
developed to five items as a result of its coordination with the ancient 
elementary series. 

But the four Upanisadic kos'as contain the atman and unveil* 
him or give way to him when gradually stripped off or transcended in 
the process of yogic superlation : whereas the five Buddhistic skan¬ 
dhas, when gradually stripped off or transcended in the process of 
dhyanic superlation, 1 do not unveil anything at all, and only give way 
to utter nirodha , thus betraying the nairatmya of the apparent 
personality. Such, however, was not, even at the canonic age, the 
opinion of all the Buddhists: some Pudgalavadins seem to have main¬ 
tained—according to the Madhyamika s'astra polemizing against them 
—that “ the pudgala is arftftin and his contained within the fifth kos'a as 
inexpressible (avdcya) ”, i.e., evidently within the fifth skandha, vijnana. 
But in how far can the latter be considered as inexpressible ? A com¬ 
parison with Upanisadic ideologies, whose affinity with the last 
mentioned doctrines is obvious enough, may help us in the interpretation 

1 This notion is borne out by the co-ordination of the vimokkhas and satpatthanas 
with the dhatus on one hand, with the dhyanas on the other. 
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of the passage: the vijiianamaya s'arira is the formless body of 
the contingent, 41 uttered ” and utterable brahman ; but through the 
inversion of its activity and the 44 cessation ensuing thereon it is able 
to realize the infinite luminous consciousness, the unutterred and 
unutterable brahman, the personality of the anandamaya atman. This 
potential presence of the highest brahman in its lower forms is what 
is meant by its 44 concealment ” in, and revelation out of, the latter. 
In this sense the BA U says that the unborn Atman lies within the 
vijnanamaya, the antarhrdaya akas'a. In this same sense the Pudga- 
lavadins appear to have maintained that the Pudgala-neither cognate 
with nor different from the skandhas (f.e., the potential, but not actual 
reality of the transcendent atman as latent in its opposite)—is to be 
found in the fifth kos'a insofar as it becomes unspeakable, i,e, 9 in the 
vijnana transformable into the unutterable radiant vijnana. We know 
from Vasumitra’s treatise on the sects that the ancient Sautrantikas 
postulated an ekarasaskandha , a “ subtle consciousness ” as root- 
essence of the contingent skandhas. Why was it called ekarasa ? 

I have tried to bring out the purport of the term by a comparison 
of the passages where it occurs in the ancient speculation. It 
appears to convey the sense of the mysterious, irrational unity 
of the exclusive opposites, Samsara and Nirvana, as realized in 
the two alternative orientations of vijnana. The ancient Sautran¬ 
tikas also asserted the existence of paramcirthapudgalas; finally, 
their fourth tenet: 44 aprthagjana also possesses the potentiality of 
becoming a Buddha,” has to be considered in connexion with the 
two points concerning the ekarasaskandha and the paramarthapudgala, 
between which it is collocated : the aryadharma , the potential Bud- 
dhahood dormant within the prthagjana, is nothing else than the 
ekarasaskandha, the subtle vijnana liable to being transformed into 
the transcendent radiant vijnana, the sarvajnatva which is the 
essence of bodhi. 

These few records and their implications point to the fact that 
in ancient Buddhism the skandhavada was not always tantamount 
to the skandhamatravada of the orthodox Hlnayanic exclusivism; 
quite on the contrary, the primitive stage of the skandha-doctrine 
we get hold of in the ancient conception of the concentric bodies 
pertaining to the progressively superposed cosmic layers and potenti¬ 
ally containing as their innermost core the body of transcendent 
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infinite consciousness which is the nirodha of rupa and narm —these 
traces of the primitive skandha-doctrine are more like a foreshadow¬ 
ing of the Yogacara theory of the potential immanence of Nirvana in 
Samsara, also reilected in a trikaya-doctrine. 



PRATIBHA AS THE MEANING OF A SENTENCE 

By K. A. Subkamanya Aiyak, 

Professor of Sanskrit f Lucknow University 

Pratibha is a fairly well-known word in Indian thought and 
occurs frequently in the literature of the Dars'anas, It does not 
always mean the same thing. The different things for which 
the word stands in the different systems of philosophy are dealt 
with by MM. Pt. Gopinath Kaviraj, in his articles on 44 The 
Doctrine of Pratibha in Indian Philosophy ” published in the 
Annals of the Bhandarkar Oriental Research Institute , 1924, p. 
Iff and p. 113ff. Here I am mainly concerned with the Vaiyyakarana 
of Pratibha. 

Vdkyapadiya 11 deals with the question of the sentence. Hence 
its name Vakyakanda. The chief problems discussed in this Kanda 
are : What is a sentence ? What is the nature of the meaning of a 
sentence ? What is the relation between a sentence and its meaning ? 
Eight views are given on the nature of a sentence and six views as to 
what the meaning of a sentence is, several views on the relation 
between the two arc also explained. In all this, it is the Mlmamsaka 
who is the chief opponent of the Grammarian, though sometimes the 
views of others also come in for criticism. The Mlmamsaka believes 
in the absolute reality of the individual word and its meaning, a 
doctrine which is so necessary for the establishment of the authority 
of Vedic injunctions in all their detail. The Vaiyyakarana attributes 
to the individual word and its meaning only a relative reality, i.e ., in 
the ‘ avidya ’ stage. After examining the views of others on the 
nature of the sentence and its meaning, the Grammarians came to the 
conclusion that the real sentence is the indivisible 4 sphota,’ that its 



PRATIBHA AS THE MEANING OF A SENTENCE 


327 


meaning is pratibha and that the relation between the two is 
adhyasa. As Punyaraya puts it: 

mfwwTOwr. 1 1 

What do the Vaiyyakaranas mean by 4 pratibha ’ ? The word is 
not found in the Mahdbhdsya of Patanjali whose statements on the 
nature of the meaning of the sentence are very few and very brief and 
liable to different interpretations. The earliest grammatical work in 
which it is found is the V dkyapadlya of Bhartrhari. Here it comes 
in connection with the discussion on the nature of the meaning of a 
sentence. 4 Pratibha * may be considered from two points of views : 
(1) that of the speaker, i.e., as an experience of the speaker before he 
speaks (2) that of the listener, i.e., as his experience after he has heard 
the speaker’s words. When studied from the former point of view, 
its connection with words is not so very important, because it 
precedes words. A study of it from that point of view is found in 
many s'astras and the main ideas of the different s'astras are explained 
by MM. Pt. Gopinath Kaviraj in the articles referred to above. A 
study of Pratibha from the listener’s point of view brings it into 
relation with words, because it is occasioned by words. This point 
of view seems to have been kept in mind by the author of the 
Vdkyapadlya in Kanda II. It is not that Bhartrhari does not speak 
about 4 pratibha ’ from the other point of view. The 4 pratibha * ? 
which is mentioned in his commentary on Vdk . I, 14 is that of the 
speaker and the commentator Vrsabhadeva also takes it in the same 
light. The latter identifies it with Pasyanti , the second stage in the 
evolution of speech; 1 But when Bhartrhari speaks about 4 pratibha ’ 

r 

as 3T5RP4, it is the listener’s point of view which he especially keeps 
in mind. We have now to see what the points are to which he 
draws our attention. 

1 Vak., I, pp. 66-67. 

2 stssqfoft'nVr? i flfurauwg 

Vak. I. 14., ed. by Prof Charu Deva Shastri. 

3 sffam 5% i M |fs:, m qg re ffaif: i ?ra: 

Vrsabhadeva on Vak I. 14, ed. by Prof. Charu Deva Shastri. 
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First of all he refers to the opinion of some thinkers, obviously 
with approval, that all words are the cause of JjfcW in the listener. It is 
clear that even individual words are included in this statement. 1 The 
verse in which this idea is expressed by Bhartrhari, as indeed so 
many verses from this section, is quoted by S'antaraksita in his 
Tattvasangraha . 2 Kamalas'Ila, the commentator of Tattvasangraha , 
makes it clear that through constant employment to denote the 
same thing, words just produce a ‘ pratibha ’ ‘ in the listeners ’ mind 
and do not denote any external object. 11 Words like 4 vrksa ’ which 
are admitted by everybody to have a meaning do nothing more than 
just produce a 4 pratibha ’ in the mind of the listener and do not 
directly denote any object. They are somewhat like the goading of 
an elephant with a hook (ankus'a) which just produces a 4 pratibha ’ 
in the elephant. What exactly this 4 pratibha ’ is made clear by 
Kamalas'Ila. For him it is essentially a kind of insight or intuition 
leading to an action, having its own fixed accessories. 4 The goading of an 
elephant with a hook makes it act in a practicular way, an urge to 
do something and not necessarily the image of any external object. 
This instruct is infinite in its variety. It varies with every individual 
and with every sentence.*’ Commenting on the verse in question, 
Punyaraja explains that words cause 4 pratibha ’ even in the case of 
beings who have not learnt or who cannot learn their conventional 
meaning/ They do so just through long usuage and the period of 
usuage is not confined to this life. 7 It extends to previous lives also. 

1 ^ I vak. i, P . m. 

Vak. I, p. 131. Punyaraja s comm. 

2 Tattvasangraha , I, p. 286. 

qfirqnprtei 1 Tattvasangraha , I, p. 286. 

Tattvasangraha 1, p. 286. 

* qforrqq aftgsq 3 gr 1 Tattvasangraha I, 286. 

6 anft srrsr sparer qr 

SRfeRFTt 51®q: | q 3tSHTqfq Slrffrli fqq^qq: 5I*q: I 

Vak. I, p. 131-132. 

7 H S*PWT I ^ 

I Vak. I, p. 132. 
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Even where words have not the power of bringing the image of any 
external object to the consciousness they are not entirely devoid of 
meaning. They still cause a vague instinct or intuition which 
consists essentially in an urge to do something. 1 In this vague inner 
urge, there is no consciousness of any object. It is something 
indivisible. 

All this has been said in connection with word in general, in¬ 
cluding the individual word. It is, however, in connection with the 
sentence that the word 4 pratibha ’ is most frequently used. Not only 
do the grammarians hold the view that the meaning of a sentence is 
‘ pratibha, 2 but the Buddhist view of the meaning of a sentence 
approximates it to 4 pratibha.’ While the Buddhists hold that 
the meaning of the individual word is 4 apoha ,’ they maintain that 
the meaning of the sentence is 4 pratibha ’ 3 . 4 Apoha ’ means 44 the 

exclusion of what is not that.” Thus the word 4 cow ’ would 
denote the exclusion of what is 4 non-cow,’ *.e., it would stand for 
something negative. But 4 pratibha ’ would stand for something 
positive. 

One of the main problems in connection with the meaning of a 
sentence is : Is it just the cognition with no basis outside the mind 
or is there anything corresponding to it outside the mind ? 

The former view is briefly set forth by Jayantabhatta, though, 
of course, as a good Naiyyayika realist, he rejects it. According to 
it there is nothing corresponding to the meaning of a sentence out¬ 
side the mind. The meaning of a sentence is just a cognition in 
which figures the connection between the meanings of the individual 
words. 4 Objects, being insentient, cannot be really connected with 


1 « qfJRrcftq i vak. i, P . 132. 

3?t$rt ^ simmi qmm 

5UJRJ: trqrll I Vak. I, p. 66. 


amr qmmf (*H:) qfawsaw ^ 

3Tq1f5H^rmr qqmfsfo qmmqq srfemRigor trq ?3i%iq>5: q^mcwr fofafa 

qsmfc i Tattvcrsangraha, I, p. 294. 

4 awrgfsm qmi&q sqWirewTq qqmwmfwra sir qmmf nftpsfa, 

faq q aft; sqqp 5 % i Jayanta Bliatta, Nyayamatijari, p. 301. (Kashi Sanskrit Series 
No. 106). 
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one another . 1 Nor can their cognitions be really connected with one 
another, because they are momentary . 2 Therefore a connection 
between objects or their cognitions cannot be the meaning of a 
sentence. It is nothing more than a cognition in which the connec¬ 
tion between the meanings of individual words figures. 

In refuting the above view, Jayanta points out that something 
corresponding to the sentence-meaning does exist outside . 3 Other¬ 
wise we cannot account for the difference between our cognitions of 
the two following groups of words qfag: gW I rftl 

| Not only is there something corresponding to the sentence¬ 
meaning outside the mind. It is also something positive.’’ 

Jayanta points out later on that this refutation of the above view 
carries within itself a refutation of the view that is the meaning 
of a sentence . 0 The above view, after all, just amounts to this that 
the meaning of a sentence is just a cognition and flfaqT is also just 
cognition. Jayanta does not tell us who exactly held these two views, 
but it is possible that he had the Bauddhas and the Vaiyyakaranas in 
mind. In refuting the view that ‘ pratibha ’ is the meaning of a 
sentence, lie gives some additional arguments which might be stated 
as follows : What is called SlRpiI is just cognition or experience. A 
sentence can produce cognition, but the latter cannot be the object of 
the sentence. The sense of sight produces the cognition of a jar, but 
this cognition is not the object of the sense of sight . 7 It is the jar which 
is the object. When somebody utters the sentence: “ Here is a tiger,” 
people feel various emotions according to their nature. The cognition 
produced by the sentence is not the only cause of these emotions. The 

1 TOka I * irMT fj i 

. ibid. p. 301. 

' ismft wwrNH i und. P . 301. 

" awr? SfT® rar tiPRT*?: I ibid. p. 302. 

I ibid. p. 302. 

^ , ibid , p> 302 
" sRw mw? i , 

7 . . Ny&yamaHjari, p. 335. (Kashi Sanskrit Series). 

SRWT ’sli fqiuq 31 I 

** 3 l ibid. P . 335. 
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object which figures in it is also the cause . 1 Just as different people 
react differently to the same object of perception, in the same way 
they react differently to the cognitions produced by sentences, they feel 
different emotions when they hear these sentences. But these emotions 
do not constitute the meanings of the sentences in question. It is the 
■objects forming the centre of these emotions which must be looked upon 
as the meanings of these sentences and not the emotions themselves . 2 

From this criticism by Jayanta Bhatta, of the view that ‘ prati¬ 
bha 9 is the meaning of a sentence, we can gather the chief point in 
this view. It is that ‘ pratibha ’ is just a cognition or experience 
produced in us by words, especially sentences, apart from the object 
which may or may not figure in this cognition. This point is em¬ 
phasized by the Grammarians also. Nages'a points out that a cogni¬ 
tion takes place from the sentence: even through no 

object corresponding to this cognition can exist outside . 3 

Another point to which attention is drawn is that this ‘ pratibha ’ 
is something indivisible. In it there is no consciousness of parts. 
This is a natural corollary of the preceding point. An intuition in 
which images of external objects may or may not figure will naturally 
tend to be indivisible. It is compared to the totally distinct and 
indivisible flavour of a drink made up of many ingredients . 4 It arises 
as a separate intuition after the meanings of the individual words 
have been understood/ It is a kind of unification of these meanings, 
though these meanings of individual words have only a relative reality 
and not an absolute reality .' 1 They are only a means to an end. 

1 sqra, amra ®nar- 

afoqa i ^ f#>i, * 

| ibid. p. 335. 

q%*TT i ibid. p. 335. 

:1 nmm afcwmrafw: i. stct ^ a: i 

Laghumanjusd I. p. 417 (Chowkambha Sanskrit Series). 

1 TOTOfariawisq: sft ^ s*wr- 

wrwr feratewsircfaji jj i vak. i. p. 267. 

5 fNMaptsqfai i 

mm arar§: q^q^fiwrc u vak. i, P . m. 

*on above. 
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It is just because of the indivisibility of this pratibha or the 
meaning of the sentence that grammarians cannot be declared to 
belong to Abhihitanvayavada or Anvitabhidhanavada. In both these 
doctrines, the meanings of individual words have an absolute reality. 
In the former, what is called sentence-meaning is nothing more than 
the meanings of individual words under certain conditions. In the 
latter view also, the difference between word-meaning and sentence¬ 
meaning has been greatly minimized. In neither is an indi¬ 
visible cognition, whereas EffcWl is. 1 Bhartrhari, 

declares that this ‘ pratiba ’ is not only indivisible ; it is also indefin¬ 
able. It is just a matter of experience.' Even at the time of experi¬ 
ence, it is indefinable. 

Another interesting point found in the Vdkyafcadiya is the identi¬ 
fication of this SjfcM experienced by all of us in everyday life through 
the agency of words with the instinct of animals and birds. It is 
clear that the indefinability mentioned above is the connecting link. 
An instinct is just an inner urge to do something, like the instinct of 
a bird to build nets or of animals to seek food. 3 But Bhartrhari goes 
further and declares that even the instinct of animals is caused by 
words, 4 All ‘ pratibha ’ is caused by words, whether it be the 4 prati¬ 
bha ’ which is experienced by us through words, or the instinct of 
animals. Bhartrhari assumes that words are operating in animals in 
the form of Samskaras inherited from previous lives. 

Bhartrhari divides Pratibha into six kinds according as 
its nimitta is 5WW, ^01, WPqRT, m, 3I?g or The instinct 

of a monkey, says Punyaraja, is due to its But he does not 

pursue the matter any further. The division deserves more elaborate 
treatment, but it must be reserved for another occasion. 




AT if || Vak. I, p. hi. 

" sfasnrernrcrfirf&jT sfosn 


Vak. I. p. GG. 


| Vak. I, p. 143. 
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NAROPA’S SEKODDES'ATlKA 

By Dr. Mario Carelli, 

Bombay 

In 1931 Dr. Giuseppe Tucci, whom I am representing at this meeting, 
coming back from one of his several expeditions to Tibet, brought a 
palm leaf manuscript that he had borrowed from the Maharaja's 
Library in Kathmandu. This manuscript, that he trusted to me for 
transcription, and which is going to be shortly published at Baroda in 
the Gaekwad’s Oriental Series, with an introduction in English, 
consists of 97 leaves written in old Nevari characters. Its name is 
Sekoddes'atlka , meaning “A short commentary on the treatise of 
Seka.” Seka, the tantric baptism or initiation, is the main topic 
dealt with in this book. 

Sekoddes'atlka , as its name itself reveals, is not a main treatise, 
but just a tika of another book, the Sekoddes'a. All these tantric 
texts, written originally in Sanskrit, are lost; but the Tibetan trans¬ 
lations of all of them have been carefully preserved in Tangyur. 
Dr. Tucci has been able to recover many of these lost books on tantric 
matters, and he and his pupils are attending to the publication of 
these unedited texts, and working to make this part of tantric litera¬ 
ture known to the scholars. 

Tantric texts of this kind go under the general name of Vajrayana. 
Vajrayana is a subdivision of Mahayana, of which it shares the 
fundamental ideas. But these mahayanic ideas are developed in a 
•different way and supply the background for certain ritual ceremonies 
which are purely tantric in their frame. Vajrayana could be defined 
a Buddhist kind of tantra, or a mahayanic yoga; since as everybody 
knows yoga, and even more tantra do not essentially cling to any 
religious view, and do not essentially imply the worship of any kind 
•of gods. 



334 


TENTH ORIENTAL CONFERENCE 


Yoga, and ever more so tantra, is something one has to live, not 
to think about; once it has been found that to get some results you have 
to follow a certain way, set your mind to work in a certain direction,, 
bring your mind to bear on certain inner forces of your being and tie 
these forces with other forces working outside yourself, it does not 
matter much whether to help your concentration you like to take to 
one form or religion more than to another. It is just like an idea,, 
which you can make clear to others in any language you like, but 
which is never necessarily bound to English, or Sanskrit, or Tamil 
words. Vajrayana is the Buddhist expression of tantra, and as such, 
is much less known than the S'aiva or Vaisnava tantras. But it is 
none the less important for the history of tantric thought. 

Now I will try to outline as shortly as possible the system under¬ 
lying the rituals spoken of in Sekoddes'atika. 

In spite of being Buddhist, this tantra, as all the other tantras of 
this line, has taken the form of a revelation which completes and annuls 
all the previous ones. I say in spite of being Buddhist, because 
S'akyamuni himself laid no claim to any revelation and em phasized the 
need for every human being of working out the one truth by himself. 

But tantric literature assumes all the historic Buddhistic councils, 
and much more so the legendary ones which followed in later times, 
to be a chain of revelations in w'hich each one of the Pancatathagatas 
took human form in turn, or spoke through the mouth of some very 
religious king, to bring about a new shape of dharma, a new kind of 
religion better suited to a particular period of of human history. So 
each revelation, as I told you before, completes and annuls the 
previous ones, yet does not contradict them in the least. Buddha, the 
eternal Buddha, appearing on earth from time to time in the body of 
historical prophets, knows all languages and therefore must speak to 
all in a different way according to ages and to places. He appeared 
on earth before S'akyamuni, who is but one of his manifestations, and 
after him. He had given birth in one of his incarnations to the 
system of Prajnaparamita. Now' he has inspired King Sucandra, in 
his last revelation, and instructed him about Vajrayana, which is, so 
to speak, the last edition of truth. The revelation of Prajnaparamita 
took place in Vrdhrakuta. This one finds its scene in Sambala, a 
mythical city on the river Sita or Sita. In that town the heavenly 
council is held, the Bodhisattvas and all other kinds of superhuman 
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beings are summoned, and the new revelation is staged with all its 
customary details. Instead of the traditional words evam mayd srutam r 
uttered by the saint upon whom the Lord has entrusted his truth, the 
eternal Buddha himself speaks to king Sucandra and says: S'rnu 
Sucandra : Listen, Sucandra. 

This is a summary of the first chapter, the traditional back¬ 
ground of the system. 

All this might seem very much like the rest of the legendary 
prefaces to other books. But a closer study reveals many interesting 
features. First of all, this idea of a Lord who speaks many languages 
and adapts his doctrine to many kinds of people suggests, if we try 
to put our feet on the solid ground of history, that Buddhism, and 
to be exact that division of Buddhism, had actually been taught to 
various races, living in different places and speaking more than one 
tongue. To be clearer, Vajrayana was taught in an age when great 
migrations took place in Central Asia, and Buddhism was accepted in 
a more or less pure way by people who had been in touch with other 
great religious movements in Western Asia : Gnostic and Nestorian 
Christianity, Manicheism and Mithraism. The very name of Sam- 
bala seems to refer to some town outside India : and Slta or Slta is 
the name of Amu Darya, a river of Western Central Asia. To 
strengthen this guess I must anticipate that some of the rituals, 
described in the book, and seeming quite foreign to India at first 
sight, bear strange similarity to practices of the religions mentioned 
above. In another work of the same family, Vimalaprabhd , a sound 
is quoted among the alphabetics sounds assumed in mystical meaning,, 
which is quite foreign to alphabets and phonetics of this country : the 
sound styled ysa , or at least written as a combination of 9 and Sf. 
The great French scholar Sylvain Levi has written a very learned 
pamphlet about ysa, and I wont dwell upon it any longer. Anyhow,, 
this is a further evidence that Vajrayana as a system is not a purely 
Indian doctrine. 

Sekoddes'atika, as I said before, is a commentary and not a main 
text. That is why it is written in the style of commentaries and it 
apparently lacks continuity. Next to the history of King Sucandra’s 
council we find the theory of the four vajrayogas. 

. On his way towards release, the disciple must go through four 
successive stages. In each of them he becomes more and more free 
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from the ties binding him to this life. These stages, or vajiayogas, 
are : vis'uddha-, dharma-, mantra- and samsthana-yoga. In order to 
reach them one must have attained the four “ deliverances ” 
(vimoksa) which enable one to escape, by means of meditation, from 
the limits and restrictions of normal life. These vimoksas are : 
s'unyata-, animitta,- apranihita- and anabhisamskara-vimoksa. They 
put human souls in full possession of the faculties interest in each 
of the corresponding vajrayogas. These faculties are also four, and 
four are the methods of purification (brahmavihara) with which the 
yogas are associated. Every vajrayoga leads the initiate to the per¬ 
fection of one of the aforementioned faculties, and these perfections 
are styled vajra. So in the first vajrayoga we have kayavajra, that 
is to say “ that diamond which is the body ”, or the yogi’s perfection 
in the material stage. Ultimately, it means the absoluteness of the 
physic-sphere, to which we participate with our own body. In the 
second yoga the perfection of the verbal sphere (vagvajra) is attained. 
Cittavajra (mental perfection) and jrianavajra (gnostic perfection) 
correspond to the third and fourth vajrayoga. 

Thus we see that the classification of the steps of vajrayanic 
asceticism is fourfold. Later on, we shall go deeper in this classifi¬ 
cation. Now a word must be said in order to point out the novelties 
this system introduces, and to make clear what we feel inclined to 
call its polemical attitude. 

Scholars acquainted with mahayana know that it, and in parti¬ 
cular the vajrayanic and tantric works posit four kayas , as four 
successive stages of mystic realization, in contrast with the other 
Buddhist schools, which assume only three kayas, Early Buddhist 
tradition speaks of a trikaya. Maitreya, the great vajrayanic teacher, 
whose historic existence has been almost beyond any doubt demons¬ 
trated by my master Dr. Tucci, gave the logical ground to the 
existence of another kaya, the fourth, which was styled svabhavikaya 
or sahajakaya. This means the inborn body —and is the peak of 
tantric asceticism. As sahajakaya completes the series of kayas, so 
in the other series with which the book deals further we shall find a 
sahaja element to complete the old threefold groups. 

So this tantric doctrine is declared to be superior to all the 
previous teachings. It claims to take the disciples a step further, a 
stage beyond the one reached by all other traditions. 
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Another source of this polemical attitude is comparison to the 
?Upanisads. We all remcmoer that upanisadic tradition also speaks 
of four steps of perfection. Waking, dreaming, sleeping and catalepsy 
were assumed—beyond their literal meaning—to symbolize four 
stages of mystic realization to be reached by means of meditation. 
This is a problem to tackle for the advocates of Vajrayana. If the 
Upanisads too speak of four stages, where is the superiority of 
Vajrayana ? 

The text gives the reply : 

Catalepsy (turya) is still spoiled by the stains of passions which 
you cannot uproot; sleep (susupta) is still darkened by tamas ; in 
dream (svapna) being and not being are bound to the ebb and flow 
-of breathing ; in waking (jdgrat) there is discriminative consciousness. 

All this points to the fact that upanisadic mysticism does not 
lead men to the ultimate release. That is why another path is needed, 
a path in which every stage is called vajra, and the goal is styled 
s'iinyatd. 

I will explain these two words, to close my lecture on which 
the whole doctrine of Vajrayana depends. 

Vajra itself (taken in the sense of diamond, not of thunderbolt) 
iis the keystone of the system. As in many other mystic traditions, a 
very high stage of perfection is meant by this word. In the Hebraic- 
'Greek mysticism we find that the adept who had reached the last 
step was styled Adamas, both to mean his spiritual rebirth in the 
new Adam , and to show that now he was adamant , a diamond, hard 
and bright like a carbon crystal obtained through the burning of the 
former individual. The whole of this tantra revolves upon the idea 
of vajra, which is the supreme ideal, but at the same time environs 
the initiate from his very first step, since everything connected with 
>his mystic training bears this name. The water for purification, the 
pot containing it, the formulae, the tooth pick with which a peculiar 
ceremony is performed, all is vajra (vajrodakam, vajraghanta, vajra- 
dantakastha). In the end, the disciple himself will be given a new 
name, also beginning by vajra . 

I also mentioned srunyatd before. Sekoddes f atika says: “ All 
existent things, since they do not exist as an independent reality, and 
lack self-consistency, are void, and their condition is unsubstantiality 
(srunyatd)” The disciple must meditate upon this and realize that 
22 
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things cannot claim a self-contained reality, since each of them needs 
another, which is in its turn dependent. But srunyata does not only 
mean the unsubstantiality of this. It also represents the condition of 
the soul to which the unsubstantiality of things has been revealed. 

So sunyata means what in other Hindu books would be called 
maya, and in the same time becomes an attribution of the Absolute, 
Adi-buddha, the Supreme Being of this tradition. From what I 
have said you can gather a fairly accurate idea of the Vajrayanic 
system. Each of the points I have dealt with would perhaps require 
a longer discussion to be made perfectly clear. Those who are 
interested in it will be soon able to read the text itself, of which I 
am presently correcting the proofs. Vajrayana as a whole is a very 
interesting and sometimes puzzling system, and as such I think I 'an 
say it deserves the attention of all those interested in tantra. 



7. ARCHAEOLOGY 

PRESIDENTIAL ADDRESS 

By Dr. R. C. Majumdar, M.A., Ph.D., 
Vice-Chancellor , Dacca University 

Fellow Delegates, 

I must first of all thank the authorities of the Conference for the 
great honour they have done me by electing me as the President of 
this Section. But while appreciating this high distinction conferred 
upon me I am not unaware of the heavy responsibilities attaching ta 
the position, and I wish the choice would have fallen on a worthier 
person, and one directly connected with the archaeological work 
in India. 

Before proceeding further, I consider it to be my melancholy 
duty to refer to the great loss that Indian Archaeology has suffered by 
the death of Pandit Dayaram Sahni and the tragic murder of 
Mr. Nanigopal Majumdar. Both of them were widely known for their 
profound scholarship and the eminent services they rendered to Indian 
Archaeology. On behalf of you all I pay a tribute of respect to the 
illustrious dead and pray to God that their souls may rest in peace. 

It is unnecessary for me either to stress the great importance of 
Archaeology or to impress upon the attention of the delegates assemb¬ 
led here the leading role it plays in the study of Indian History. As 
workers in the same field you all know that the study of the history 
of ancient India is almost entirely based on Archaeology. Ancient 
literature has no doubt a great value from the cultural point of view, 
but for our knowledge of political history, development of art and the 
evolution of social, religious and economic conditions associated with 
definite periods of time, we are solely indebted to Archaeology. Indeed 
it would hardly be an exaggeration to say that ancient Indian history 
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so far known to us consists mostly of an orderly presentation of 
archaeological data rather than a narration of events with sufficient 
details to explain the causes and consequences of broad movements by 
a critical study of the various forces and factors underlying them such 
as is properly implied in the term history. It is the archaeological 
discoveries of the last hundred years that have rendered possible the 
reconstruction of ancient Indian history such as it is to-day, and its 
progress in the future depends almost entirely upon further archaeologi¬ 
cal explorations and discoveries. 

Such explorations and discoveries, apart from the chance finds of 
coins and inscriptions by private individuals, are directly dependent 
on the activities of the Archaeological departments of the Government 
of India and the Indian States. Students of Indian history and all 
those who are interested in its further progress must therefore feel 
naturally concerned about the efficient and successful working of 
these departments. 

No apology is therefore needed if I take this opportunity of 
making a brief review of the work of the Archaeological Department 
of the Government of India. Apart from general considerations 
mentioned above, there are two special reasons which impel me to do 
this. In the first place, the axe of retrenchment dealt such a heavy 
blow upon the Department in 1931 that most of its useful activities 
have been seriously crippled ever since. Secondly the internal 
management of the Department during the last two decades has not 
been such as to inspire public confidence in its efficient working. The 
gravity of the situation disturbed even the equanimity of the Govern¬ 
ment of India, and they took recourse to what they have now come to 
regard as almost a universal remedy for all the evils of India, viz. the 
importation of a foreign expert for advice and guidance. 

The name of Sir Leonard Woolley was thus added to a long 
, ^ st °f foreign experts who have recently visited India, made a rapid 
tour all over the country and left valuable advice in the shape of 
handy reports. As Sir Leonard’s report is likely to form the basis 
for the future reorganization of the Archaeological Department, it is 
high time that Indian scholars should unequivocally state their own 
views not only on the various suggestions made by him, but also on 
the general working of the Archaeological Department. It is all the 
more necessary because Sir Leonard did not evidently think it worth 
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his while to make himself acquainted with the views of men, outside 
the Archaeological Department, whose scholarship, experience and 
judgment entitled them to be consulted before a foreign scholar, emi¬ 
nent in his own line of study, but without any known credentials for 
any deep knowledge of Indian archaeology or scholarship in Indian anti¬ 
quities, should have formulated far-reaching proposals about the 
future planning of Indian archaeological work. Presumably the 
Government of India also share the same views in this respect, for 
this valuable report has not yet been widely circulated and no steps 
have been taken, to my knowledge, for eliciting opinion of Indian 
scholars. But whatever may be the attitude of Sir Leonard Woolley or 
of the Government of India, vve cannot afford to treat this report with 
indifference and must give expression to our views, at least on the 
salient features of the scheme adumbrated in it. But in order to 
present it in its true perspective it is necessary to begin with a generaL 
review of the archaeological work in British India. 

Fortunately or unfortunately this all-important work has been 
almost a monopoly of a Government Department. From one point 
of view' this has been a great advantage, for without the energy, 
resources and initative of the Government, and a unified direction 
and policy inherent in Government control, the archaeological ex¬ 
plorations in India would not have made the remarkable progress 
which we all witness today. The Department can justly be proud of 
its notable pioneer, Sir Alexander Cunnigham, and a noble band of 
workers, both Europeans and Indians, who worthily carried on the 
work initiated by him. India must ever remain grateful to them and 
to Lord Curzon who reorganized the Department and placed it on a 
stable and secure basis. 

Unfortunately this Government Department suffered from the 
defects and shortcomings which seem to be almost inherent in all 
bureaucratic systems of administration. Chief among these are want 
of elasticity, a lack of adaptability and a rigid adherence to a general 
system of official routine permanently fixed without reference to the 
peculiar needs and requirements of any particular department. At a 
time when the study of ancient Indian history was yet in its infancy 
in India and few outside the official circles took interest it it, it was 
only natural that the Archeological Department should rely mainly 
on its own officials for carrying on their work in all its aspects. But 
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the bureaucratic Department seemed to be oblivious of or impervious 
to the great changes that were taking place in India in this respect. 
The introduction of the study of Indian antiquities in Universities 
and the growing popularity of the subject produced a gradually 
increasing number of able and competent scholars. But far from 
pooling the resources which were thus easily available and without 
making the slightest effort to profit by their knowledge and experience 
and enlist their support and co-operation in any way, the Depart¬ 
ment carried on its monopoly business from 1920 to 1940 in exactly 
the same way as it had been carrying on its work since the very 
beginning. The evils of this bureaucratic tenacity would have been 
much less if the Department were really manned by able and 
efficient scholars as before. Unfortunately here the rigid official 
system came into full play and thanks to the rules of promotion 
according to official seniority or exigency of departmental needs 
important positions in the Department were not unoften filled by 
men whose claims were based solely on long service in the 
Department (in any capacity) rather than on scholarship or know¬ 
ledge of Archeology. As I am anxious to avoid personalities, I 
would not pursue this topic to its logical end but would ask every¬ 
body to compare the names of stalwarts like Marshall, Vogel, D. R. 
Bhandarkar, Dayaram Sahni, R. D. Banerji, Sten Konow, Venkayya 
and Krishna Sastri among others, who filled responsible positions in 
the Archaeological Department in the early part of this century, with 
those who followed them. Scholarship and technical knowledge were 
discounted not merely in the filling up of responsible posts, but also 
in regard to selection of field workers. Things came indeed to such 
a pass that even important excavation work had to be entrusted to 
most incompetent persons who had no background of scholarship or 
any technical experience. One can form an idea of the disastrous 
result of this mistaken policy, pursued over a long period, from the 
following lurid picture given by Sir Leonard : 

“ * have visited sites in which digging was in progress under the 
direction in one case of an Excavation Assistant, in another of a 
Draftsman, in another of a Museum Custodian and in a fourth of a 
working foreman who in the absence of all members of the establish¬ 
ment had no one to supervise him at all. One of these men had been 
specially instructed to carry out a piece of research requiring the 
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greatest care and judgement; he had not got even the tools which 
were indispensable to work of the sort, most of the evidence was des¬ 
troyed in the course of the digging, and what survived the workmen’s 
pickaxe he could not understand. Another of them who was working 
with laudable care and considerable skill was misinterpreting nearly 
all that he found in a way which would have been seriously mislead¬ 
ing to scholars; the third, who also worked carefully, did not even at¬ 
tempt to interpret things and had no scientific results to show. It 
would be manifestly unfair to criticize these men for not doing well 
something which they should never have been asked to do; but that 
they should have been thought fit to do the work is a grave symptom 
of the low standard and inexperience of the Department. But where 
•excavations have been conducted by the regular officers of the Depart¬ 
ment the effects of inexperience are not less marked. I do not pro¬ 
pose to multiply illustrations ad nauseam , but I can say that on 
almost every site which I visited there was evidence of the work 
having been done in an amateur fashion by men anxious indeed to do 
well but not sufficiently trained and experienced to know what good 
work is.” 

Things were not better in other spheres and the Department had 
to seek outside help even for carrying its normal routine work. Be¬ 
fore the second decade of this century was over an eminent English 
scholar had to edit the Epigraphia Indica , and in 1935 a Hungarian 
gentleman was appointed officer on special duty to edit a consolidated 
report of the Annual Reports of Archaeological Survey which were in 
arrears by four i.e. from the year 1930—31 to 1933—4. The publi¬ 
cation of the Epigraphia Indica was also heavily in arrears. This is 
all the more surprising as the normal work of the Department was 
reduced to a minimum during this period owing to the policy of 
retrenchment pursued by the Government of India. 

It is difficult for an outsider like me to find out all the causes that 
might adequately account for this sad spectacle and I do not therefore 
attach the blame to any person or persons. Nor can I say if the 
reason is to be found in the system followed over a long period for 
which the person later in power cannot be held primarily responsible. 
In any case there is no gainsaying the fact that the Department 
suffered in efficiency not only from the policy of retrenchment but 
also from the grave defects in the internal administration. 
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It is, however, gratifying to find that the Department is slowly 
reverting to its better traditions in respect of recruitments for re¬ 
sponsible posts, and several junior appointments made in recent years 
raise the hope that the Department will ere long recover some of its 
old efficiency. A more liberal policy is also being followed for 
utilizing the services of scholars outside the Department. If these 
policies are steadily pursued it would not be long before their effect 
could be seen in the increased usefulness of the Department. 

The report of Sir Leonard Woolley at this critical juncture must 
be regarded as of unusual interest and his recommendations must be 
very carefully scrutinized before they are given effect to. Some of 
the principles laid down by him, though not altogether novel, may be 
readily accepted. It would, for example, be generally agreed that 
there should be a systematic planning of archaeological activities 
with reference to the gaps or deficiencies in our knowledge, and a 
special attempt should be made to explore those sites which are likely 
to yield data for the reconstruction of the history between 2500 B.C. r 
and 250 B.C. But one may not so readily agree to Sir Leonard’s 
suggestion about the selection of sites, at least before it is carefully 
considered by persons who can claim greater knowledge of Indian 
history and richer and longer experience of Indian conditions about 
excavation than Sir Leonard Woolley. 

Sir Leonard’s emphasis on the study of Stone Age and the co¬ 
operation between the Archaeological Department and the Museums 
and Universities, most of his suggestions about local Museums and his 
proposed change in the budgetary arrangement would unreservedly 
commend themselves to everybody, and we hope full effects should be 
given to them without any delay. 

But while we whole-heartedly appreciate all these suggestions 
we may not see eye to eye with him in respect of several others 
which are calculated to affect profoundly the character of the Archaeo¬ 
logical Department. 

It is difficult to endorse fully either Sir Leonard’s sweeping 
condemnation of the Departmental staff in respect of museum work y 
excavation and conservation, or his suggested remedy for the same. 
We have noted above how a number of responsible posts came to be 
filled by persons who had neither the knowledge nor the training 
requisite for them and we unreservedly condemn the system of official 
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procedure which renders possible such a state of things. But one can 
hardly accept the statement that the Department is altogether lacking 
in men trained for the work which they have to do. If this criticism* 
were well-founded it would furnish the most unanswerable objection< 
to his suggested remedy, namely, the appointment of a European 
advisor for five years in order to train the staff. For is it not a fact 
that the Department was under an eminent European archaeologist in> 
the person of Sir John Marshall for nearly four times the period- 
suggested by Sir Leonard, and did not the Government import others 
expert European advisors like Mackay ? If the net results of their 
training have been such as to evoke and justify the criticism of Sir 
Leonard noted above, what guarantee is there that better results- 
would follow another experiment on the same line ? 

The belief is generally wide-spread that Indian officers, if they* 
are rightly selected, and given reasonable opportunities, can prove' 
very efficient, but neither of these two conditions are guaranteed under 
the present official system or procedure. Indians do not possess much, 
faith in the system of European advisors, and examples of several big 
institutions like the Institute of Science, Bangalore, have rudely 
shattered the implicit belief in the willingness or capacity of the 
European advisors to train up their successors. Besides, if an. 
European expert recently imported as a special officer in the Depart¬ 
ment, be a foretaste of what it likely to happen in future, we should 
do without it. We should rather suggest that highly qualified young 
Indians should be recruited as officers in the Archaeological Depart¬ 
ment and facilities should be provided, not only for their special, 
training in suitable centres at the early part of their career, but for 
periodical visits to these centres throughout their term of office. 
Besides, promotion to responsible posts should depend upon proved 
ability and scholarship and not mere seniority of service. If these 
two things can be ensured by a suitable change in the administra¬ 
tive policy and system we may legitimately except a steady growth in 
the efficiency of the Archaeological Department. 

Sir Leonard’s other suggestions about the recruitment of staff 
particularly those based on specialization within the Department accord¬ 
ing to the nature of work, also do not carry immediate conviction. While 
there are undoubtedly advantages, the inherent defects in the scheme 
also cannot be overlooked. It is difficult to conceive of a responsible 
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Superintendent in the Archaeological Department, who should either 
be a good excavator but quite ignorant of epigraphy, or a good epigra- 
phist without any knowledge of scientific excavation. But these pro¬ 
posals should be subjected to minute examination before any final 
judgment can be pronounced. The same remark applies to many 
other suggestions made by Sir Leonard , not the least important 
of which is the proposal to render greater inducement to the foreign 
exploration expeditions to India. 

The question naturally arises who would be most competent to 
examine these proposals in detail. This brings into prominence one 
of the most vital defects in the general system of bureaucratic ad¬ 
ministration. As the matter stands the ultimate decision on Sir 
Leonard’s report is to be taken by an official probably belonging to 
the great service which has come to be regarded not only as all-power¬ 
ful but also as omniscient. He may consult the views of the Depart¬ 
mental Head who nearly stands in the position of the accused so far 
at least as the major part of this report is concerned. There is no 
channel through which responsible non-official views may be formed 
and considered by the Government before they take the momentous 
decisions which would affect the destiny of the Archaeological De¬ 
partment and therefore also of the study of Indian history for many 
years to come. 

Such a stage of things calls for immediate remedy, and the one 
suggestion that occurs to me is the permanent appointment of a 
Central Advisory Board for Archaeology. It is not a little strange 
that there are similar Boards for Education and Agriculture which are 
not subjects of administration by the Central Government and for 
which they are not primarily responsible. Yet for such a technical 
subject like Archaeology, which is directly administered by the Gov¬ 
ernment of India, no necessity has ever been felt for an advisory body 
of this type. There is now no paucity of Indian scholars who would 
gladly serve on the Board and whose scholarship and experience would 
be of immense value in properly guiding the departmental work on road 
issues and helping the Government to formulate right policy in re¬ 
spect of the Department. I would therefore, strongly urge upon the 
Government to take advantage of Sir Leonard Woolley’s report for 
instituting a Central Advisory Board of Archaeology, and ask this 
body to examine the various suggestions of Sir Leodard Woolley. It 
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would be extremely unwise to launch new schemes of a far-reaching 
•character solely on the advice of one person, however, eminent he 
may be, and the association of outside experts with the archaeological 
work would be beneficial from many points of view. 

Brother-delegates, I hope you would pardon me for dwelling 
almost exclusively on a single topic and I can only hope that the 
Archaeological Department would not take amiss the observations I 
have made. My excuse lies in the very great importance which I 
attach to the work of the Department in furthering Indological studies. 
I may also assure the authorities that my remarks were prompted, 
neither by any personal likes or dislikes, nor by the vain spirit of 
criticism for its own sake. Nothing but a genuine and ardent desire 
for reform and improvement of the Department has urged me to dis¬ 
cuss the defects and shortcomings which have considerably reduced 
its utility and given a semblance of justice to the unmerited condem¬ 
nations by a foreign expert. 

I should not like to detain you long. But before I conclude I 
would stress the great importance of training young Indian scholars 
for the archaeological work in general and excavation in particular. 
The discoveries at Harappa, Mohen-jo-Daro and other sites in the 
neighbourhood have also brought into prominence the necessity of 
training of a new kind for which there is not much scope in India. 
Unfortunately the Government, while always eager to import foreign 
experts, have not hitherto paid sufficient attention to a regular 
system of training though it can be provided without much difficulty 
or expense by the Government with the co-operation of the Univer¬ 
sities and the foreign exploration societies. If India has not to 
remain in perpetual tutelage to foreign experts, adequate arrange¬ 
ments must be made for giving proper training to suitable Indian 
Graduates, so that all responsible works in the various branches of 
the Indian Archaeology might be entrusted to them. Unless this end 
is steadily kept in view the problems of Indian archaeological 
researches will never be solved. Repeated representations have been 
made to the Government for India for providing facilities to graduates 
of Indian Universities for training in archaeological work. But these 
have not borne much fruit. The defects pointed out in Woolley’s 
report are largely due to the indifference on the part of Government 
to train future recruits to the Department. To ensure that right 
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types of persons are attracted for training it is necessary as noted 
above to alter the rules of appointment to higher posts in the Archaeo¬ 
logical Department. As in the case of appointments to Professor¬ 
ships in Universities and many Government colleges, the higher and 
more responsible posts in the Departments may be filled by direct 
recruitment on the basis of proved ability and merit rather than pro¬ 
motion on time-scale. 

Archaeological work is now being carried on in various parts of 
India and in order to properly co-ordinate and successfully carry out 
the activities it is essential to have a Central Advisory Board of 
experts and a band of scholars with the best training for the archaeo¬ 
logical work. This is the steel frame on which all other suggestions- 
for reform must be superimposed. Without it all schemes of reform 
must ultimately prove to be of little worth. 

In spite of all the handicaps under which the archaeological work 
has to be carried on in this country, the results are sufficiently en¬ 
couraging. The important finds from old sites and the discoveries 
of coins and inscriptions by individual efforts are enriching our 
knowledge. It is a gratifying sign of the times that non-officials 
institutions and at least one University, viz. that of Calcutta—are 
making earnest efforts to explore, collect and preserve the antiquities. 
We may legitimately hope that as years pass by, more and more 
reliable data would be available for the study of Indian history, and 
it will be possible to construct a complete skeleton of Indian history 
from at least 3000 B.c. That would be a fitting end and the crowning 
achievement of the triumphant career of Indian archa:ology. 



MORE ABOUT THE AINNURRUVAR 

By K. R. Venkataraman, 

Pudukottah 

In his annual report on Epigraphy for 1912-13, Mr. Krishna Sastri 
has given us a brief account of the Mercantile Guilds. The credit 
for collecting all the epigraphic evidence and clarifying our know¬ 
ledge of the South Indian Mercantile Guilds goes to Professor 
K. A. Nilakanta Sastri, Head of the department of Indian History 
and Archaeology in the Madras University. His article in Tijdschrift 
Voor Ind , Taal -, Land-en Volkenkunde —Vol. LXXII (1932) and the 
account on pages 417-424 of his inimitable work Colas (Vol. II) are 
easily the most authoritative exposition on the subject. Mr. S. R. 
Balasubramanian of Chidambaram has drawn the attention of 
students of Indian History to two records 1 at Munas'andai in the 
Pudukkottai State the earliest known so far of the most prominent 
merchant guild of South India. 

Since the Pudukkottai State has furnished the earliest records 
relating to this merchant guild, it will be worth our while to examine 
a few more inscriptions in the State and in the adjoining British 
Districts. 

P. S. /., 61 2 at Munas'andai is believed to be dated in the reign 
of Parakesari Vijayalaya, and P. S. /. 71, in the reign of Parakesari 
Parantaka I. They refer to the Nanade&a Tisaiydyirattu Ain - 
nurruvar , which was prosperous even in the 9th Century when 
the Vijayalaya line of Imperial Colas rose to power. The best 
rendering into English of the name of this guild is that of Prof, 
Sastri—‘The Five Hundred of the Thousand directions in all 


1 Tijdschrift Voor Ind, Taal-, Land-en Volkenkunde Vol. LXXIV (1934). 

2 P. S. /. stands for Pudukkotfai State Inscriptions. 
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countries.’ A . R. E. 154 of 1903’at Piranmalai, just beyond the State 
frontier, gives us a detailed account of the Ainnurruvar. They claim 
to be the children of the gods Vasudeva and Mulabhadra or Vira- 
bhadra, and worshipped the goddess Bhagavatl, called in this inscrip¬ 
tion Aimpolil Parames'vari or Aiyappolil Nacciyar. They had many 
subdivisions coming from the 1 1000 districts of the four quarters 
(ndncTdes'a twaiydyirattu), the 18 districts (fiadtnenbhiitni or padinen- 
visayam) , the 32 prosperous cities ( Valarpurams ), the 64 trade- 
assemblies ghatikaitavalam) etc. They visited all the t countries ’ in 
India from Cera, Cola and Pandya in the South to Nepaja in the 
North, and by land and sea penetrated into the ‘ six continents.’ 2 
They were praised according to the Piranmalai record in Citramdis'a 
S f asanas 3 or edicts issued by them as the ‘ excellent lords of agri¬ 
culture ’ and 500 Vita S f asanas 4 5 or edicts describing their valour. 
This inscription records a grant to the temple at Piranmalai of the 
right to collect a cess on the articles in which they traded-salt, paddy 
and rice, beans, red-gram, green-dram, castor-seed, areca-nut, pepper,, 
turmeric, dried ginger, onions, cumin, Indian mustard, myrobylan, 
gingelly, iron, raw-cotton, cotton-yarn, cloth, wax, honey, gunny-bags,, 
silk-goods and yarn, yak-tails, camphor-oil, perfumes, catttle, horses 
and elephants. 

The Pudukkottai inscriptions which record their charities are of 
interest. The earliest record, that at Munas'andai \ mentioned above 
(P. S. 1.61), is an endowment for the maintenance of an irrigation 
tank. The Paliyili Ainnurruvar (the “ Flawless 500”) battalion- 
undertook to protect an endowment at Kudumiyamalai (P. S. /., 125 
— a.d. 1106). The conversion of the Jain cave on the Melamalai at 
Narttamalai into a Visnu temple may be attributed to the ‘ Five 
Hundred,’ since it was given the name of Padinenbhumi Vinnagaram, 
after the eighteen districts of the Ainnurruvar (P.S.I. 281— a.d. 1228). 
Citrameli Vinnagara Emberumdndr is the name of the god in the 

1 cf. A. R. E. t 254 of 1912. The Piranmalai hill the eastern slope of which belongs 
to the State, is the southwestern boundary of the State. The western slope belongs to the 
Ramnad district. 

3 Tamil inscriptions at Takuapa in Sia?n, at Lobae Toewa in Sumatra, at Pagan 
in Burma and in Ceylon. 

■ 3 Sarualokahitarthaya Citramelis'a s'Ctsanam (Meli= agriculture). 

4 Tribhtivanasrraya pane a s'at a Vira sretsanam. 

5 The village probably took its name from the Munaiviras—z section of their arm d 
followers. 
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temple of Sendamangalam not far from Narttamalai (P.S./., 171— A.D. 
1215). Citramells’a seems tu be one of the attributes of the Ainnilr - 
ruvar . A tank at Pillamahgalam is called after them (P.S./., 363— 
A.D. 1260). Kudalur in the southwestern corner of the State is 
named Ainnurruvamangalam (.P.S./., 393— A.D. 1283 and A.R.E., 150 
of 1903) and Valaramanikkam in the south-eastern corner, Ainnurru- 
vanallur (P.S./., 1022 undated). P.S./., 576, dated in the 24th year 
of an unidentified Kulas'ekhara-deva, records the gift by this corpora¬ 
tion of pillars to the temple mantapam at Temmavur. A ragmentary 
inscription at Tiruvennayil now called Cettipatti (P.S./., 1083) is of 
special interest. It gives to the Jain temple and monastery there, 
which according to another inscription belongs to the reign of 
Rajayaga the Great, the name of Ainnurruvaperumpalli ; it was either 
built or endowed by the ‘ Five Hundred.’ 

The signatories in some of the State inscriptions bear the name of 
this guild. We read of Aimmrruva Peraraiyar, Ainniirruva Bhattan 
and Ainniirruva Devan ‘. 

We here of other guilds—for example, the Manigrdmam of 
Kodumbalur, the Valanjiyar and the Anjuvannam . Were they all 
different organisations ? P.S./., 61 mentions that the Valanjiyar 

Ainnurruvar made a gift in the name of the Ndnadcs'i Tis'aiydyirattu 
Ainnurruvar. A.R.E., 256 of 1912 records that the Nanades’i Ainnur¬ 
ruvar were the protectors of the Valanjiyar Ainnurruvar , and that 
they laid down certain rules of conduct to be followed by the latter. 
A.R.E., 131 of 1926 mentions the two together. It is clear that the 
Valanjiyar Ainnurruvar were under the influence and authority ©f 
the Nanades’i Ainnurruvar . May we not conclude that the Valunjl- 
yar, though originally perhaps, a separate guild, later became affiliat¬ 
ed to the ‘ Five Hundred of the thousand directions ’ ? Cittirameli 
periya ndttdr and the tis’aiydyirattu ainnurruvar mentioned in an 
Anbil record (A.R.E., 601 of 1902) appear not to be different bodies,, 
since the Piranmalai record mentioned above calls the * Five Hun¬ 
dred 9 themselves Citramelis’a . The munai-vlra-kodiyar of this Anbil 
record are only a division of the mercenary army of the ‘ Five Hun¬ 
dred 9 The Piranmalai inscription mentions a number of merchant 
guilds from different cities including the Manigrdmam of Kodumbajur, 
all of which met together and made a grant to the temple of 
1 P.S./., 393, 421, 534 and 621. 
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Tirukkodunkunram or Piranmalai which, along with the temple tank 
and the matham, was under the protection of the Ainnuiruvar . If all 
these corporations were separate bodies competing with one another 
we would not hear of them as coming together as they have done to 
make a grant to an institution which was under the special protection 
of one of them. 

May we not therefore hazard the conclusion, to which a volume 
of evidence seems to point, that all the merchant guilds mentioned in 
this record, and in others, either were sections or were under the 
protection of the 1 2 3 4 Five Hundred of the thousand directions ’ and that 
the 4 Five Hundred ’ were a sort of a federal corporation protecting 
a number of component guilds 3 and towns on which they conferred 
special privileges 1 ? Here is a suggestion worthy of further consider¬ 
ation by research scholars. 

This ‘ powerful and autonomous corporation of merchants whose 
activities apparently took little or no account of political boundaries,’ 
enjoyed a ‘ respected and privileged position ’ in all the countries they 
visited. They established warehouses wherever they traded which 
they guarded with their own army and played no small part in the 
administration of the places in which they were settled. Wherever 
they went, they benefited the people with their charities ; ‘ they had 
no idea of the possibilities of economic imperialism ’ and * trade to 
them was an end in itself; ’ 4 it never occurred to them that other 
lands might be forced into trade relations at the point of the sword. 
In short they formed an imperium in imperio in the countries 
they visited. 

Enough has been said to prove that the Pudukkottai State was 
actively connected with the fortunes of this corporation. The Cettis 
and Cettiputras (Cettipillais , as they are now called) mentioned in 
inscriptions as constituents of this corporation have their homes in 
Pudukkottai. Silaya Cetti is another designation of the members of 
this corporation. State inscriptions refer to them as the chief 
mercantile class in the Narttamalai-nagaram. The patron goddess 
Aimpolil Parames'varl or Aiyapolil Nacciyar was consecrated in the 

1 Padinenvisaiyattar raksai. 

2 64 Ghatikaittavalam. 

3 Virapattinams . 

4 The quotations are from Prof. Sastri’s Colas (Vol. II). 
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temple at Kallampatti in the State about A.D. 1157 by a Nisaciaraja 1 
Chief. Ainnurruvards'varar is the significant name of the god at 
Mattur, a village near Karaikkudi, a few miles beyond the State 
frontier. He is the patron deity of some Cettiyar families in the 
State who to this day make votive offerings to this God whenever 
they conduct an auspicious ceremony or start a new business. The 
ancestors of the present Cettiyar community who carry on Banking 
business in Burma, Malaya, Siam and French Indo-China seem to 
have been engaged in active trade through the corporation of the 
‘ Five Hundred ’ with the countries in the Far East during a long 
period of five centuries. 


1 A line of local chieftains at Piranmalai and PonnamarSvati. 
23 



THE ANTIQUITIES OF CHEBROLU 

By M. Rama Rao, M.A., Ph. D., 

Hindu College , Guntur 

Chebrolu is a village situated in the Tenali taluk of the Guntur 
district. It contains numerous antiquities of a very important nature 
which have not so far received the attention of students of antiquities. 
There is a cluster of tiny temples to the north-east of the village 
and there are 18 inscriptions scatterred widely all over the area. 
The temples, however small, are useful for a study of the evolution 
of Andhra architecture. The site on which these temples stand is of 
the greatest importance because, as will be shown later, there is 
reason to believe that it is a mound containing buried underneath 
it, an ancient Buddhist monument. This paper is devoted to a 
study of these antiquities. 

Inscriptions and tradition, as preserved in the Local Becords ,. 
afford us glimpses into the history of Chebrolu. The Kaiflyat of 
the village mentions that a number of Jaina temples were flourishing 
here even before the time of the western Calukyan emperor 
Vikramaditya VI. 1 No Jaina antiquities have so far been found in 
this place. There are, on the other hand, numerous Buddhist 
remains to be found in the vicinity of the local temples. Very often, 
the village kaiflyats make a confusion between the Jainas and the 
Bauddhas. Probably, it is the existence of the Buddhists that is 
referred in the Kaiflyat. The earliest of the records found in this 
village is dated S.S. 927 and registers a gift to the temple of Kumara- 
svamin. 9 Obviously, Chebrolu was a place of considerable importance 
at the time. The village seems to have grown to be very important 

1 Local Records , XIX, p. 454 

2 For the inscriptions of Chebrolu see S././., VI. Nos. 101-117 and hoc Rec 
XXXVIII. p. 27. 
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in the subsequent centuries. In the 12th century, a number of chief¬ 
tains of Velnadu and Kon<Japadamati families visited it and made 
numerous gifts to the Kumarasvami temple. Early in the 13th 
century, Ganapatideva, the illustrious ruler of the Kakatlya dynasty,, 
granted this village to his brother-in-law Jayasenani. Thereafter, it 
became the headquarters of this commander. In the next century, 
the village became one of the important townships in the viceroyalty 
of Kolani Rudradeva, the subordinate of the Kakatlya king Prata- 
parudradeva. 1 Nothing is known about Chebrolu during the period 
of the rule of the Reddi kings of Kondavldu. The next glimpse that 
we have of the place is in the middle of the 16th century when a 
certain Kondanna is said to have re-instituted the idol of Kumara- 
svamin. It is likely that during the days that followed the fall of the 
Reddis, this part of the country was overrun by the Muhummadans 
and that the temple sufferred damage at the hands of these invaders.. 
Subsequently, the French seem to have obtained this village from 
Nazir Jung and destroyed the pagodas and compounds of the local 
temples, as mentioned in the village kaiflyat. 

The area containing the temples lies to the north-eastern part 
of the village and covers an area of about two furlongs. All the 
temples of this group face the east. The area containing the temples 
may be divided into two parts—one containing the small shrine 
dedicated to Codlswara and a arger shrine built in a tank and 
dedicated to Brahma. The latter is surrounded by a number of 
smaller shrines at the cardinal points dedicated to minor deities. 
Standing by the side of the Codls'vara temple is a beautiful idol of 
Bhairav^ sculptured in the Calukyan style. The temple in the tank, 
is dedicated to Brahma which is rather peculiar. The main shrine 
is of red sand-stone but on the outer side as well as in the verandah 
running round the structure are to be found pillars of black granite 
placed in juxta-position to pillars of red sand-stone. This temple, 
according to the Kaiflyat and local tradition, was built in Fasli 1222 
by Raja Venkatadri Naya<Ju, the zemindar of Amaravati. Evidently, 
material belonging to older structures was used in the construction 
of this temple. 

The second part of the temple area consists of a mound about 
15 feet high from the ground level, containing on its top three main 

1 See the Appendix of my Kfikatiya Sathchika, p. 15, verse 54. 
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temples dedicated, to Nages-vara, Bhimes'vara and Visnu. This 
section seems to have been enclosed by a high compound wall with 
two gates opening to the east. The following points are noteworthy 
about these temples: 

The Nages'vara temple . This is a simple shrine with a closed 
mukhamantapa and the sanctum behind it. Scattered in the court¬ 
yard of this temple are to be found numerous inscriptions and a few 
sculptured slabs. 

The Bhimes'vara temple. This is a remarkable structure. Like 
the celebrated S'aivite temples of Amaravati and Draksarama, this 
is a storied building with the ground floor walled up on all sides and 
the sanctum built on the first floor. The walls of this temple are 
built after the cyclopean style. The niches in the walls contain 
overflowing from the top the ornate creeper design usually found in 
Pallava temples and caves. Leaning against the steps leading to the 
flrst floor of this temple is a beautiful statue of S'iva and Parvati 
sculptured in the Pallava style. 

The Visnu temple. This is a beautiful though tiny structure. 

It consists of an open portico, a mukhamantapa with an additional 
opening to the north and the sanctum behind it. The portico in 
the front is supported by two tall pillars which themselves rest on 
two life-size lions. These resemble similar pillars that support the 
long verandahs in the Kailasanatha temple of Kanci. The inner side 
of the ceiling of this temple is divided into several sections each 
containing the lotus with ornamented borders. 

The Kumarasvami temple. Most of the inscriptions of Chebrolu 
register gifts to the Kumarasvami temple which seems to be the main 
structure of the entire group. The earliest of these is dated S.S. 927, 
as mentioned already. The kaiflyat of the village mentions that 
Tribhuvanamalla Vikramaditya VI built a temple here for Kumara- 
svamin. This does not seem to be entirely true, for, his predecessor 
Ahavamalla is known to have made a gift to this temple previously. 
Obviously, Vikramaditya added many portions to the temple which 
must already have been in existence. This shrine was further im¬ 
proved by Kakatlya Ganapatideva. This consistent evidence proves 
that the temple was in a flourishing condition till the end of the 13th 
century. One of the local inscriptions states, however, that a certain 
Kondanna re-instituted the idol of Kumarasvamin in S.S. 1475. 
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Obviously, this temple was ravaged by one Muhammadan arn y jr 
other during the 15th century. Raja Venkatadri Nayudu is knoM'n 
to have renovated or rebuilt most of the local temples but the temple 
of Kumarasvamin does not appear to have received his attention- 
This temple does not exist today. Probably, it was razed to the 
ground and nothing could be done to reconstruct it. There are 
several evidences in the temple area to support this view. Numerous 
black granite blocks, a yoni, and parts of a Vedi, made of the same 
material, are found scattered widely in the courtyards of the existing 
temples. The granite pillars placed in the verandah of the Brahmes'- 
vara temple must have belonged to this group and all these seem to 
be parts of the lost structure. There is a granite idol, partly broken 
but beautifully ornamented, lying in the debris on the northern slope 
of the mound. I identify this idol with that of Kumarasvamin. It 
is also possible to identify the place where this temple mu$t have 
stood. In the open yard situated between the Bhlmes'vara and Visnu 
temples there is a high mantapa containing a large size Nandi facing 
the east. Obviously, there was a shrine big and grand enough to* 
suit the size of this bull facing it. I believe that this must be the 
Kumarasvami temple. 

Buddhist antiquities . Apart from the antiquities described so 
far, numerous relics of a more ancient past have come to light at 
Chebrolu. Of these, the following deserve special mention : 

(1) Marble slabs containing the lotus design —Three such slabs 
were discovered, two before the Nages'vara temple and one before the 
Visnu temple. These contain inscriptions of the 12th and 13th cen¬ 
turies subsequently engraved. 

(2) Railing pillars Leaning against the Dhvajasthambha of the 
Blnmes'vara temple are two broken marble pillars containing the 
Buddhist flower and vase (Kalas'a) symbol at the top. On one side of 
these pillars there is a wide indenture through which obviously a cross¬ 
beam was passed. These pillars undoubtedly are parts of a railing.. 

(3) A marble dmalaka. The Dhvajasthambha mentioned above 
passes through a big amalaka shaped marble which itself rests on a 
raised platform. It contains the lotus design all round. I belive 
that this is the top portion of Caitya, possibly of the votive type. 

(4) The ancient village site . To the east of the temple area is a 
wide depression now being used mostly for cultivation and partly for 
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■digging earth. Originally this area seems to have been as high as the 
foot of the mound as indicated by sections of the digging in several 
places. The present level is about 10 feet below the level of the 
neighbourhood. Buried in the ground in this region are old bricks 
measuring 20.5" x 10.5" X 3". I have also found here numerous 
pieces of old pottery coloured red and black on either side and with 
both sides glazed. A few pieces of old shell bangles were also obtained 
from this spot. Recently, while a trench was being dug here, the 
villagers unearthed at a depth of four feet, a broken marble piece con¬ 
taining the semi-circular lotus design and a lion. 

Taking all these antiquities into consideration I believe that this 
is the site of the *ancient village and that it is as old as the S'ata- 
vahana period. It is also my opinion that the Buddhist antiquities 
found here belong to a caitya which must have existed in this area. 
Probably, it lies buried in the mound over which the Bhlmes'vara and 
Nages'vara temples stand today. This site deserves careful examina¬ 
tion and excavation. 



THREE SPURIOUS WESTERN CALUKYA 
GRANTS 

By Kao Bahadur C. R. Krishnamacharlu, B.A., 
Superintendent for Epigraphy , Madras 

These grants have come to notice during the last thirty-two years. 
In the year 1906 was discovered among the copper plates of the 
Madras Museum a grant apparently assigned to Vinayaditya Satya- 
s'raya and this was examined by the late Rai Bahadur Venkayya, at 
the request of the then Superintendent of the Museum, Mr. E. 
Thurston. This is included in the Annual Report on Epigraphy for 
that year as number 12 of App. A. Regarding the grant itself 
Mr. Venkayya remarks (ibid., p. 79) that the “ genuineness of this re¬ 
cord is open to grave suspicion.” 

The second grant of the series belonging to the same king came 
to notice in the year 1917. Mr. Jayanti Ramayya Pantulu, Retired 
Deputy Collector, Madras Presidency, who is an ardent scholar of 
South Indian Epigraphy brought this to the notice of the late Rao 
Bahadur Krishna Sastri. This is reviewed in the latter's Annual 
Report on Epigraphy , for the year 1917-18, as No. 3 of App. A, and 
its contents are discussed in the same Report , on p. 134 (Part II). 
As will be seen from the sequel it is important to note here the fact 
that Mr. Pantulu had secured the plates while he was the Deputy 
Collector of Rayadrug in the Bellary district. 

Regarding the genuineness of this record Mr. Krishna Sastri 
remarks thus: “The date of the record is S'aka 512, Sadharana,* 
Magha, s'u. 13, Monday and is far too early for this king. The 
erasures in the grant portion, the numerous mistakes in the language 
and the differences in the geneology of kings taken together, must 
lead one to the belief that the plates are spurious.” 
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The third of this series of grants came to my notice in the year 
1933. The plates belong to the Karnatak Historical Research Society r 
Dharwar and were secured for my examination by my assistant 
Mr. R. S. Panchamukhi, M.A. I have thoroughly examined the 
contents of the record and reviewed them in my Annual Report on 
South Indian Epigraphy for the year 1933-34 (Vide, No. 2 of App. A. 
and p. 30). I have stated therein that the characters of the present 
grant as of the other two grants noticed above are too late for the 
period of Vinayaditya and also the date given in it is too early for 
him. The language is corrupt and the orthography full of errors. 
Since the contents also are similar to those given in the Bellary 
grant, this may be said to be one of a series of spurious grants forged 
in the name of the king in the same tract of country. With the 
prefatory remarks above made regarding these grants I must observe 
here that even as forgeries they have an interest for the student of 
South Indian Epigraphy which will be elucidated in the sequel. 

The format of these sister forgeries is curiously enough almost 
the same. In all cases the sets consist of three slightly round* 
cornered plates each, with oblong shape. They measure roughly ten 
inches in length and about five inches in width. Every set carries a 
seal soldered on to a thick ring which carries the plates and bears 
a figure of the Boar, the family emblem of the Western Cajukyas. 

The characters employed in all these sets are medieval Nagarl 
and the language is Sanskrit, though as already remarked, the style 
and the orthography are corrupt and indifferent. Two of these which 
are dated in the same year i.e, S'aka 520, Kalayukta are engraved in 
what would appear to be an identical hand. The third which is 
dated in S'aka 512 is in a slightly different hand. 

There is not much material difference in the phraseology of these 
documents, so far as the introductory and descriptive portions relating 
to the kings are concerned, though quite naturally the business por¬ 
tions of the documents vary from* one another. They also mention 
consistently enough king Vinayaditya’s capital as Raktapura on the 
northern bank of the river Malaharl or Malapahari and the occasion 
of the gift as the king's sojourn at Kurunda. Raktapura finds mention 
in a spurious stone inscription at Laksmes'var in the Miraj State, be* 
longing to the time of the Western Calukya king Vinyaditya Satya- 
sraya and dated in the S'aka year 608 which was the fifth year of his 
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reign (See Bombay-Karnatak No. 37 of 1935-36 and Kielhorn s List 
of Southern Inscriptions No. 26). The same city figures also in another 
spurious record which purports to belong to king Vijayaditya Satya- 
sraya of this dynasty coming from the same place and dated in the 
S'aka year 645 which corresponded to the 28th year of the king s 
reign (See Bombay-Karnatak No. 36 of 1935-36). Still another 
epigraph of this king from the same place and similarly spurious pte- 
sumably dated in the S'aka year 651 corresponding to the 34th year of 
the king’s reign is noticed in Kielhorn’s List No. 37. It is also interest¬ 
ing to note that an inscription of Vikramaditya II of this dynasty ap¬ 
parently spurious, and coming from the same place and dated in Saka 
656 corresponding to the second year of the king’s reign was also 
issued from Raktapura. Though Raktapura is claimed to be the 
king’s capital in all all these records, there, is no reference to his 
sojourn at or visit to Kurunda which finds mention in the three copper 
plate grants under review'. In view of what I am going to say later 
it is necessary to remember that Professor Kielhorn opines that all 
the above-noted Laksmes'var records were put on stone in about the 
second half of the eleventh century A. D. 

Coming down to the object of these grants it appears that the 
Bellary set (No. 12 of 1905-6) registers the gift of the village Mittere 
in the territorial division of Draupadi-Seventy belonging to the 
Visaya of Ballakunde, to the Brahmin Kes'ava-Trivedi-Bhatta of the 
Vajiya family and the Bharadvaja-gotra on the occasion of the birth 
of a son (putrotpatti-nimittam). The second records a grant of land 
in the village Paparenuru. The name of the donee and the territorial 
division to which the village belonged are not clear. At the end, 
however, this grant gives the name of the composer as Mahdsandhi- 
vigrahin Madhava w hile the third was composed by the king’s officer 
Srirama-Bhatta. The object of the last (No. 2 of 1933-34) is to 
register the gift of the village Hodaluru attached to the Vagadage 
Seventy division in the visaya of Kuiidica Thousand. Whether all 
or some of these localities are indentifiable or not there is not the 
least doubt that the grants relate to, and so the forgeries emanated 
in, the country near about the modern Bellary and Dharwar districts. 
I understand that Hodaluru and Vagadage are in the Bijapur district. 

Having said thus much about the contents of these grants we 
shall now proceed to discuss their dates w hich offer the most interesting 
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points for study. The earliest of these (viz. No. 3 of 1917-18) is 
dated in the S'aka year 512, Sadharana, Magha. s'u. 13, Monday. The 
next in point of time is No. 2 of 1933-34 which is dated in the S'aka 
year 520, Kalayukta, Vais'akha, Amavasya, Thursday. The latest 
(No. 12 of 1905-06) is dated in the same year but a few months later, 
i.e, S'aka 520, Kalayukta, Pausa, s'u. 13 Monday. As it has already 
been pointed out, the grants are engraved in characters far too late 
for the dates given therein. So any attempt to determine the possible 
period of the forgeries should be welcome and informing. 

The study of these forgeries recalls to our mind another set of 
forgeries which may be assigned to about a century prior to our 
grants. In my Annual Report on South Indian Epigraphy for the 
year 1935-36 (p. 58 f.) I have discussed the nature and probable 
origin of the former which purport to claim to a Western Calukya (?) 
chief Vlra-Nonamba-Cakravarti (No. 1 of App. A. to the sam e Report) 
which also curiously enough came to light in the Dharwar district. 
This is a sister forgery to the Bangalore plates of the same king 
(hid. Ant. Vol. VIII, p. 89.) The characters of the two documents are 
almost alike though the wording varies slightly. They are dated 
respectively in S'aka (!) 327, Parabhava, Vais'akha, ba (mistake 
for s'u), PaurnamasI, Monday, and in S'aka (!) 369, Tarana, Phal- 
guna, ba, amavasya, Thursday. By verification it has been found by 
me that the details of dates quoted in these respectively correspond 
very regulary to S'aka 927-28 and to S'aka 966-67 yielding the English 
equivalents Monday, April 15, A. D. 1006 and Thursday, March 21, 
A. D. 1045. The characters employed in both these grants of Vira- 
Nonamba fully agree with the period i.e ., the 11th century A. D. to 
which I have assigned them. We see thus that the S'aka years cited 
in these records must be increased by exactly 600 years as in the 
case of the Vinayaditya grants under review. 

In connection with the discussion of the period of these grants 
I have surmised that the year S'aka 600 must have been adopted in 
the local historical tradition at least, as the starting point of an era. 
This must have been in celebration or commemoration of some epoch- 
making or very important political event or achievement connected 
with the Western Calukya king Vinayaditya Satyas'raya: either his 
conquest over some northern king or his subjugation of the Trairajya- 
Pallava forces in the south. That such an era, though not widely 
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adopted and recognized, was kept before the eyes of the then tradition 
is borne out by the dates of the three spurious grants now discussed 
and clearly purporting to belong to this very king. The earliest of 
our grants is dated in S'aka 512, Sadharana, Magha, s'u 13, Monday. 
Surprisingly enough the S'aka year 512 increased by 600, i.e. S'aka 
1112 corresponds to the cyclic year Sadharana. Magha, s'u. 13 fell, 
in this year on a Thursday but it had begun the previous day, i.e. 
Wednesday. And if Monday (Somavdra) cited in the inscription 
could be taken to be a mistake for Saumyavara—which is not un¬ 
likely—the corresponding English equivalent date would be Wednes¬ 
day, January 12. a.d. 1191. The next in order is No. 2 of 1933-34 dated 
in S'aka 520, Kalayukta, Vais'akha, Amavasya, Thursday. Increasing 
S'aka year by 600 again we find that S'aka 1120, corresponds to the 
cyclic year Kajayukta. The details quoted in the inscription regularly 
correspond to the English date Thursday, May 7, a.d. 1198. Coming 
then to the third and the latest of these grants (No. 12 of 1905-06) 
we find that the date cited therein S'aka 520, Kalayukta, Pausya, sw. 
13, Monday, would roughly correspond to A.D. 1198, December 13, 
Sunday (not Monday). 

Thus we clearly see that these three copper-plate documents 
forged in the nineties of the twelfth century A.D., adopted-like the 
two Vlra-Nonamba-Cakravarti copperplate forgeries an unspecified 
era which commenced in S'aka 600. In trying to find some possible 
cause for starting, though tacitly and suggestively, an era in this 
particular year I have surmised in the said Annual Report that some 
outstanding achievement of king Vinayaditya must have occurred in 
the north or south. From Kielhorn’s List of Northern Inscriptions 
(No. 401) we find that the Gujerat Calukya king Yuvaraja S'ryas'raya 
S'lladitya issued his Surat plates from Kusumeswara in the reign of, 
and evidently as a vassal of, his cousin Vinayaditya Satyas'raya, of 
the main Calukya line, in the Kalacuri year 443=- a.d. 693. It is 
not likely that there would have been any trouble in the north and 
no special expedition needed to establish or restore the suzerainty of 
the main line over the Gujerat branch of the family. There could 
not have been any attempt to shake off the yoke of the Badami line 
during the last days of Vinayaditya’s father Vikramaditya. On the 
other hand the year S'aka 600 might have to be associated with the 
achievement of an epoch-making success of Vinayaditya over the 
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southern enemy kings, like the Trairajya-Pallava forces and' 
their allies. 


Postscript 


Since writing the above note I have come across the notice of 
another copper-plate document of a suspicious nature like the three 
inscriptions dealt with above. The late Mr. N. B. Sastri, of Koppal 
in the H.E.H. the Nizam’s Dominions had supplied a note on 
“ Kopana-Koppa ” to Mr. G. Ya 2 dani, the Director of Archaeology in 
the Dominions. The note was forwarded to me by Mr. Yazdani in 
connection with my monograph on ‘ the Kannada Inscriptions of 
Koppal.’ It refers to a copper-plate inscription of the Calukya 
emperor ‘ Sri-Vinayaditya Satyas'raya-Vallabha.’ The wording of the 
document is rather indifferent as in the other three cases. The 
original plates are not available and so we cannot say anything about 
the script of the record. But two points of great interest to us are to 
be noticed here. It refers to the Raktapura-rajadham as situated on- 
the northern bank of the river Malapaharl and the king’s visit to 
Kurunda in connection w ith his coronation-festival ( pattabandhotsava ) 
and is dated in apparently the S'aka year 516 (expressed in words), 
Ananda, Vais'akha, paurnamasl, Thursday, vyatlpata. According to* 
Swamikannu Pillay’s Indian Ephemeris these details work out correct¬ 
ly for S'aka 1116=a.d. 1194, May 5, Thursday. The tithi on this 
day was, however, s'u. 14 which lasted up to 94 when paurnamasl 
followed. This small disparity between the tithi and the week-day 
is very commonly noticed in epigraphs. The main interest of this 
date is that the S'aka year 516 quoted increased by 600 yields us, as 
in the previous instances, the actual S'aka year (i.e., 1116) in which ■ 
the document was composed or rather forged. Raktapura stated to 
be situated on the northern bank of the Malapaharl is identified by 
Mr. Sastri with Kisuvolalu (Red city) which is sanskritized as Rakta¬ 
pura. This identification is confirmed by the fact that Pattadakallu 
definitely made out to be the Kisuvolalu of the inscriptions is situated 
on the northern bank of the river Malprabha (Malappaharl) of our 
records. We have therefore, definite evidence here for giving up 
Dr. Fleet’s identification of Raktapura with Laksmes'vara in the 
Mi raj State (Bombay Gazetteer , Yo). I, Pt. II, p. 304, note 6.) 
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The other point worth nothing in this document is that the king 
granted the village of Nidugundi in the Kis'ukadu-Seventy division 
to the brahman Bhaskara-Cauvera-Bhatta of the Kammeya family 
and the Kas'yapa-gotra on the occasion of his (sacred) bath in the 
divyamahatlrtha (divine holy waters) at Mahakuta. The occasion 
and circumstances of the grant and the name of the recipient clearly 
bring into relief the family resemblance of this inscription to the three 
spurious sister-grants dealt with above to which the present stands in 
the relation of a fourth sister. . Chronologically, being dated in S'aka 
516, it takes the place of the second of the four sister-forgeries. As 
we have not yet got possession of the original plates it is very desira¬ 
ble that the Archaeological Department of H.E.H. the Nizam’s 
Dominions should spare no effort in securing the set for further 
scrutiny and study. 



A NOTE ON JAMI MASJID AT THATTA (SIND) 

By Gope Gur-Bax, B.A., 

Hyderabad (Sind) 

Of all the places that gave Sind a proud position in the history 
of India, the chief was Thatta—the eye of Sind and the emporium of 
the East (Captain Payton) which is 60 miles east of Karachi. 

Most unfortunately, this place at present is lying in a ruinous 
condition : the old charm and glamour no longer exists. But there 
are certain historical monuments which give testimony to the lost 
splendour of this place. 

Of the buildings of interest in Thatta one finds a mosque known 
as Jami Masjid Shah Jehani, which is still in use. The superstructure 
is of bricks and the foundation has been laid of stone. The dome 
has been constructed of tiles. “ The great feature of the building is 
its coloured tile work. The patterns and soft harmonious combina¬ 
tion of colour are exquisite. 1 ” Arabic and Persian couplets are found 
inscribed on the walls at various places. 

The following couplet is to be found on the western wall, as we 
enter the southern side of the open yard of the masjid which tran¬ 
slated runs as follows : 

“ Even the eye of the sky, t.e., the Sun, had not seen a mosque 
with such splendour that angels came for seeing the bounties of God.” 
The year when it was constructed can be found from the words 
“ Hasat Madan-e-Faiz ” (that really it is mine of bounties) which in 
Abjud system corresponds to a.h. 1054. 

Another couplet which ascribes the building of the mosque to the 
great Mogul Emperor Shah Jahan is found on the inner side of the 
Eastern open yard wing. 

1 Archceological Sutvcy of India, XVI, p. 213. 
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“ When the lofty mosque was constructed, by the Lord of Com¬ 
punction, Shah Jahan, the invisible voice told me that the year of the 
construction of the building can be found in the words ‘ Gashut Ziba 
Chun Masjid-e-Akazi ’ (as beautiful as the mosque of Jerusalem) 
which in Abjud system corresponds to A.H. 1057.” 

Other couplets which mention Jebel Razvi who is styled as the 
chosen minister , as having constructed the flooring which was laid in 
A.H. 1068, during the time of Shah Jahan : 

“ The king of the time, Shah Jahan constructed such an elevated 
cathedral mosque, that its copula threw shadow on the heavenly dome.” 

“The representative of God (Shah Jahan) constructed the 
House of Mercy of God, especially for God. The chosen minister 
Jalal Razvi, got its flooring built in such an artistic manner, that on 
account of its clearness (reflection) it became the envy of the world 
reflecting Cup of Jamshed).” 

“ The date of its construction of the flowing can be found in 
the words “ Farush Mataa-e-Dilkusha ” which in the Abjud system 
corresponds to A.H. 1068. 

From these inscriptions it is clear that “ the construction of the 
mosque was commenced in A.H. 1054 and completed in A.H. 1057 
(a.d. 1644-1647). But the flooring was not laid till 1068 A.H. when 
it was completed by the noble w'ork of Jalal Razvi. 1 ” 

It is the duty of the State and public to see that these historical 
monuments are kept in proper condition. It was in the year 1311 
A.H. (A.D. 1894) that Mr. Chames got it repaired through Khan 
Sahib Rasul Bux Maktiarkan, Thatta, from the public funds raised 
for the prupose. The southern gate of the mosque mentions this 
fact. But from that date to the present day, nobody has thought it 
worthwhile to touch it though it is one of the ancient places of 
worship of the aristocratic Mussalmans of Sind. 


l cf. Archeological Survey of India, Vol. XVI (New Imperial Series), where the 
information regarding the date of the construction of the mosque is evidently utilized 
from these inscriptions. 
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PRESIDENTIAL ADDRESS 

By C. S. Srinivasachari, M.A., 

Annamalainagar 

I am very grateful to the Committee of the All-India Oriental Con¬ 
ference for honouring me with the Presidentship of the History 
Section at this, the Tenth Session of the Conference ; and I am very 
grateful for this honour as one done to an humble worker in the field 
of historical studies, and also as marking a growing recognition on 
the part of scholars, of the value of pure historical work, as 
differentiated from archaeological and other kindred branches of 
learning. The constitution, in the division of the branches of the 
Conference, of a separate section for History, distinct altogether from 
Geography and Archaeology, is a feature which should hearten those 
devotees of pure historical studies who make use of the fruits of the 
efforts of the labourers in these other fields. In the Baroda Session 
of the Conference, History was linked on to Archaeology. In the 
next gathering at Mysore, it contrived to develop an individuality of 
its own; and it has been since confirmed in its separate and 
individual status. This is not, however, to mean that historical 
studies should ignore or make insufficient use of the material that 
may be gathered by labourers in the allied fields of Archaeology, 
Anthropology, Chronology and Geography. 

One of my predecessors in this office has drawn attention to the 
fact that History has had to work under hard conditions and with 
tough and intractable material which has neither the living interest 
inherent in current events, nor the idealism which is the essence of 
reforms planned for the future, and that it must perforce allow the 
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records of the past, in whatever manner these may be available, to 
serve as the bases of its construction in the strictest and most realistic 
sense. The term Itihdsa has been interpreted by the learned Maha- 
mahopadhyaya Rai Bahadur Gauri Sankar Ojha as being indentical 
in its scope and meaning with all that happened in the past, 
though it has been generally understood to bear a special reference 
to political events. The student of history has therefore got the 
right and the duty to delve into and, in a varying degree, to make 
use of the material culled from literature of all variety and from 
every kind of evidence that can throw any light upon political 
events ; and for this purpose, these other branches of study become 
ancillary to it. 

Archaeological and other material, as understood in the broadest 
sense of the term, can at best furnish what may be called the dry 
bones of History, or to use the words of a veteran historian, only 
“ such a sequence of occurrence and priority and posteriority in point 
of time and the general condition of the civilization of people whose 
handiwork is subjected to examination.” But for anything like a full 
appreciation of historical evolution and cultural development, we 
require very much more than the mere assembling of these materials 
in a proper sequential and correct skeletal formation. Even literary 
matter which has been utilized for historical purposes to a far greater 
measure than the material gathered from other fields, has got to be 
used with considerable caution and care. The use of literature as a 
source for the construction of History is liable to some dangers which 
should be carefully guarded against. Literature is held to belong to 
the region of conscious effort; and full allowance must be given, in 
the interpretation of its substance, for individual vagaries and personal 
equations of all kinds. 

The difficulties of the true process of History have been 
attempted to be set forth by a long succession of great masters 
of the art. All of them are, however, agreed upon one point, namely, 
that any formal enunciation of general principles of interpretation 
constitutes a far more difficult task with regard to the more prominent 
sources of evidential value for History. Neither Archaeology nor 
Literature, nor the conclusions arising from a study of languages and 
linguistic development can be allowed any undue force ; nor can any¬ 
one of these factors be taken as the sole deciding test in any given 

24 
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situation, even in the absence of the existence of other categories of 
evidence. The exploitation of historical sources should always be 
conducted " with a careful apparatus of criticism applied with judg¬ 
ment.” The building up of history depends, therefore, upon the 
proper evolution of the various sources that may bear upon a parti¬ 
cular question or aspect of history; and how difficult w r ould be the 
correct interpretation and what possible sources of corruption may 
enter into it, would be clear from what has been stated before. Even 
so, it need not be regarded as impossible of achievement—it cannot,, 
in any case, be to perfection—but to such a degree of completeness 
as is humanly attainable in a field of work like this.” (Proceedings 
of the Fifth Oriental Conference , Lahore, 1938, Vol. I, p. 313). 

II 

This naturally leads on to an examination of History as being 
the result of a process of knowledge which can be included in the 
category of an art or a science. There is a large amount of disagree- 
ment expressed even at the present day on the view r whether History 
is or may become a science. The learned Bishop Stubbs has elabo¬ 
rately discussed the question and arrived at the following conclusion : 

“ Whether we look at the dignity of the subject-matter or at the 
nature of the mental exercise which it requires or at the inexhaustible 
field over which the pursuit ranges, History, the knowledge of the 
adventures, the development, the changeful career, the varied growths, 
the ambitions, aspirations, and if you like, the approximating destinies 
of mankind, claims a place second to none in the role of sciences.” 
The strict collation and examination of facts and the drawing of 
ordered conclusions from them should, according to late Prof. J. B. 
Bury, make us always remember that “ although History may supply 
the material for literary art or philosophical speculations, she is her¬ 
self simply a science, no less and no more.” But, on the other side, 
we have, among many thinkers, W. S. Jevons who has declared that 
a science of History in the truest sense of the term is an absurd 
notion, because the smallest causes might produce unexpected results 
and because in such instances the real application |of the scientific 
method is out of the question. Concurring with him, Henry Sidg- 
wick would not accord any support to the claim of History to be a 
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science as “ it is specially and largely concerned with presenting parti¬ 
cular events in chronological order.” 

One feature that may be remarked about the work of historians, 
particularly those engaged in the several fields of historical research 
in our country is that very often assertion evokes rejoinder and each 
writer becomes particularly sensitive to the lapses or omissions of his 
immediate predecessors# and even occasionally works himself up into 
a white heat of indignation thereat. This feature has particularly 
thrust itself upon the notice of the student of the growth of Indian 
historical material and research in recent times. The wise Bacon 
had long ago shown the way to one type of historians when he said 
that the past should be investigated by students with an absolute 
blank in their minds as to what they might wish to know or what 
they might expect to find. This method which in effect will only 
mean the mere cataloguing of facts, can be natually criticized as con¬ 
stituting not a scientific, nor even a reasoning process but a mere 
building up of the sequence of different happenings, a dry and in 
many respects, meaningless and unfruitful, collection of annalistic 
data unmarked by the “ apprehension of phenomenal difference as 
the basis of pre-requisite of thought.” Lord Acton gives his idea 
on this subject, in the following words in his Lectures on the Study 
of History : “ In the Renaissance the art of exposing falsehood 
dawned upon keen Italian minds and it was then that History 
as we understand it, began to be understood and the illustrious 
dynasties of scholars, rose, to whom we still look both for method 
and material, Mediaeval chroniclers of literary merit like Mathew 
Paris, Joinville and Froissart whose testimony to the events of their 
own time was fairly trustworthy, did not satisfy the essential 
condition of true historical study.” One may well ask one’s self r 
When did this ideal come to be realized in the evolution of historical 
work ? Gooch says that for liberty of thought and expression, for 
clear and ordered insight into the different ages and for the judicial 
temper on which the historical science, if it exists, should depend, we 
have got to come down to the 19th century, when alone there emerged 
a historical method with high ideals of objectivity and truthfulness. 
Thus one can support the dictum that “ History and its interpretation 
and method are made to re-live with every awakening of the critical 
spirit. And these discoveries of true historical beginnings have been 
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made by scholars who identify history with critical inquiry. On the 
other hand, these who identify it primarily with composition press the 
beginning over further, not only to epic poems and ballads, but to the 
simplest recital of some unwonted occurrence or adventure.” (Teggart, 
Prolegomena to History , 1913, p. 173). 

The student of Indian History has naturally to inquire into the 
question whether the statements which should form the staple of his 
treatment should be always subjected to such severe criticism of the 
kind noted above and whether such intensive investigation of origins 
and deduction of conclusions should always serve as a necessary 
factor of the work of historiography. Very often, particularly when 
working in Helds in which the available material is either scanty or 
not capable of being tested by the application of other evidence, he 
finds himself reduced to a position in which he cannot make use of 
any critical apparatus at all. The illustrious German historian of the 
last century, Leopold Von Ranke, cautiously, avoided any probing of 
the fundamental problem of the historical scholar’s task and wrote his 
works as narratives upon what seemed to him to be the best elements 
sifted from the testimony available. The derivative question, coming 
immediately after the acceptance of this idea, is whether the historian 
should lay any stress upon the literary form to be adopted for the 
expression of his work and whether the literary form that may be 
adopted by him should give expression to any pronounced individual 
characteristics that would naturally assert themselves as the projection 
of any peculiarities of his particular personality and the temper of his 
work. Statements as to past events are in reality re-statements made 
after the examination of the evidence accumulated till then by the 
writer or scholar concerned ; and in most cases the re-statement “ is 
a selection dominated by ideas current now, from the restricted 
contents of the original statements.” Shall we not add that the 
process of re-statement which should be naturally preceded by a 
process of selection or elimination of unnecessary or irrelevant or 
unreliable data is one involving a subjective presentation ? and this 
subjective and largely personal element has also natuarlly coloured the 
growth of histriography among the several generations of Indian 
historians, particularly those working on the more recent centuries. 
On the other side, it may be maintained that their main task should 
be to avoid any subjective interpretation to the farthest limit possible. 
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Thus it may be argued that the historian who endeavours to probe 
into the past would naturally project himself into a presentation 
marked by psychological features which necessarily accompany his 
endeavour to make the actions of his heroes and the picturing of pro* 
cesses of the period of his work intelligible to his contemporaries and 
readers; and so he makes the past vary with the present and 
so constructs history to be a record of events that actually 
happened only to some extent, and to be a presentation of 
inferences of his own suited to the age and temper of the 
reader, to the remaining extent. Do not our historians in their 
presentation of the character and achievement of an Asoka, a 
Samudragupta, a Pulikes'i or a Rajaraja, though they have to be 
restrained and canalized in defined directions by their knowledge of 
ideas and institutions known to be dominant in those respective ages, 
still work out for themselves some definite notions and bases concern- 
ing the characters of the heroes and the movements of the periods of 
study they are engaged in ? Pictures of the past occasionally get to 
be refined by the charm of guessing ancient motives from the records 
of ancient deeds; but more largely they come out distorted from true 
perspective by the projection, unconsciously it may be, of later or 
even contemporary ideas. The historian of ancient times has indeed 
a cardinal duty to project himself into the past, but in doing so, he 
generally runs the risk of subordinating facts that might have had a 
fundamentally different spiritual and contemporary ideology. This 
applies, in a particular measure, to the description of ancient epochs, 
the genius and perspective of which the historian has set himself to 
investigate. He has to judge the springs of action in individual actors, 
to measure the calibre of their moral and intellectual powers 
and to pronounce a verdict of praise or blame or any inter¬ 
mediate opinion on the motives which have determined their 
manifestation. 


Ill 

It is said that the vision of Roman History as the true expression 
of Roman character came to Livy in natural course and that a 
momentary and incidental inspiration gave to Gibbon that most 
interesting and fruitful day of inspiration in his literary life when he 
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first thought of writing of the Decline and Fall of the Eternal City . 
Only the tallest of our country’s historians, for instance, a Kalhana 
or an Elphinstone, gets such a chance or guidance. One other feature 
should be characteristic of our historians, particularly of those who 
narrate the events of the distant past. Mommsen has said that history 
should be neither written nor made without love or hate. It is this 
intensity of personal feeling which should be inseparable from patrio¬ 
tism and politics that have given history its specific quality of 
intellectual and emotional excellence on the one hand and at the same 
time has served as the greatest, obstacle to the development of the 
true histriographic art. The golden mean between these two extremes, 
usually presented as antithetic to each other, is very difficult to find; 
but it is more or less close approximation to this ideal mean that 
should be the aim of everyone of our historical writers, particularly 
those engaged in presenting pictures of formative periods and con¬ 
structive heroes. It is bound to prove a most difficult task to portray 
historical personalities and their impelling forces in all the complete 
and full accuracy of their lives and ideals without getting into one or an¬ 
other of these dangers. Such has been the experience of the historians 
of our national heroes like Akbar and Shivaji and of movements like 
the Maratha national growth. In the belief of dealing with the spirit 
of the times, some writers have been unconsciously led to reproduce 
their own mental texture and environment into their conclusions 
about the past. Thus it is dangerous to talk of the verdict of History 
in such cases, because such judgment varies from generation to 
generation and from country to country. In the words of Prof. 
G. M. Trevelyan, “ action and reaction is as much the method of 
historical as of political progress.” Historical conclusions accepted 
through a length of time have tended to stereotype popular and later 
judgments (e.g., Macaulay’s classic essay on Warren Hastings and the 
synchronism of Sandrocottus and Seleucus) and any attempt to go 
against these well-established assumptions has the disadvantage and 
risk of being condemned either as revolutionary and not sufficiently 
orthodox or as being not based on accepted data. Thus new 
conclusions put forward in conflict with the old, though they are 
very often based on inadequate study or upon data which may 
not be convincing enough, are easily rejected on grounds that, 
when examined internally and per se, do not present any great 
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reliability. On the other h?nd, there is the danger of some faddists 
who have become indissolubly wedded to their pet theories and 
interpretations hastening to condemn the historical conclusions 
against which they go, as being against information and methods 
marked by “ refreshing reason and convincing argument so called.” 
Thus attempts have been made from time to time to shake and move 
out of their rooted foundations, accepted synchronisms and schemes 
of chronology for periods and dynasties and epochs, particularly of 
the millennium down to the Gupta era. Such attempts have natural¬ 
ly been made from time to time; and in the burdensome task of the 
proper evaluation of these attempts, the rightminded critic should 
wield his powerful dandadhara in such a truly conscientious and 
efficient manner as should encourage the growth of accurate 
historical perspective and scholarship and that should at the 
same time not damp healthy attempts at re-interpretation and 
re-valuation. 

Some of the above mentioned dangers are incipient in those 
aspects of Indian historical studies that are associated with questions 
of race and culture mixtures and that imply a scrutiny of the bearings 
and reactions of castes and groups, on one another of the institutions 
of militarism and pacifism and of kindred questions of social evolution 
and repercussions. They also appear again and again, in the treat¬ 
ment of the growth and fortunes of particular movements like primi¬ 
tive Buddhism whose cult suffered modification in every different 
milieu through which it passed. Questions of the relative superiority 
and value of cultures like those of Sumer, Egypt and the Indus 
valley and of the resultant fruits of the impacts of ethnic groups and 
types associated with these great breeding grounds of primitive civili¬ 
zation have got to be treated in a particularly careful manner. The 
social order of the Hindu village community which has proved to be 
so vital, has been held to bear in its formative stages a religious or 
sacerdotal imprint which has made it essentially immobile and to have 
contributed to petrify the castes on a permanent and hereditary 
basis. The examination of these features and of the changes 
in the social order that have ensued is also a very important 
held of work , for the historian and may be said to consti¬ 
tute a valuable and instructive supplementary region of activity 
for him. 
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IV 

I may be permitted to digress here on orie important side-track, 
as to what the historian should do positively for his own part in the 
interpretation of such vital forces. His duty, according to one school, 
is to follow closely the movements of races and of peoples, to vitalize 
old materials and to interpret them in the light of the present needs 
and ideals and to recreate, and ever renew, the memory of the past. 
Lord Morley has said of the Teutonic historians of the 19th century 
that “ in Germany at least, it was the dynasty of historians and not 
the abstract men who supplied the final clenchers for public opinion 
and national resolution.” (Notes on Politics and History , p. 183). 
If History should aim at providing a body of ideas which would serve 
to unify the attitude of the individuals of a nation towards their 
common country, it should, according to this view, first create a com¬ 
mon pride in past events. The great Baron Stein thus wrote in 1829 
of the discovery of this potent principle: “In the year 1818 I gave 
an impulse to this undertaking, because I thought it for the honour of 
the nation to collect and set out properly the monuments of its 
history, because I considered History an efficacious means of exciting 
patriotism and sustaining it against the influence of self-interest.” 
(J. R. Seeley, Life and Times of Stein, p. 499). On the reverse side 
of this shield is the natural desire of even the patriotically inclined 
historian to be fair and impartial in his interpretative work and tell 
the exact truth without being impulsed by any sort of pre-possessions. 
Thus the illustrious Count Palacky who was animated by an equally 
great national patriotism with Stein’s own, prefaced his History of 
Bohemia written in 1836, more than a century ago with these words: 

“ That I write from the standpoint of a Bohemian is a fact for 
which I could only be blamed, if it rendered me unjust either to the 
Bohemians or to their opponents. I hope, however, that my sincere 
craving for truth, my respect for all laws, divine and human, my zeal 
for order and legality, my sympathy with the weal and woe of all 
mankind, will preserve me from the sin of partiality.” 

The art of historiography may be held to stand in a very delicate 
and complex relation to the principles of nationality and patriotism ; 
andit may well be maintained on the one side that the historian is 
“ memory’s mouth-piece for his countrymen; and history is the 



PRESIDENTIAL ADDRESS : HISTORY 


377 


inspiration of the patriot/’ But, likewise, on the other side of the shield,, 
it may be put forward that history should bear a definite relation to 
the highest aspirations of the human spirit and should steadfastly aim 
at presenting a wide philosophic vision comprehending clearly an 
ultimate synthesis of forces far wider than those of one’s own country 
or time. 

Modern European nationalities have been moulded to a large 
extent by the efforts of historians who have taken Herodotus as their 
exemplar in this respect. This view holds that through the recounting 
and representation of the exploits of earlier generations by historians,, 
the descendants of a people acquire a feeling of pride which can be 
made use of as a most important factor in the achievement of success 
in the struggles of the nation for its free and individualist manifesta¬ 
tion. The danger lies in this fact that it is but a short distance from 
this attitude for the historian to go, before he could become grievously 
and fatally coloured by political partnership and by passions of 
ideology. “ Should ideology operate and if so, in what measure,” in 
the mental field of the historian is a question that should seriously 
though perhaps unconsciously, be always agitating the mind of every 
sober-minded student. The good historian has a duty to strive to 
arrive at the true meaning and explanation of the underlying princi¬ 
ples or ideas of the period with which he is concerned. In this 
connection one can recall to his mind D. G. Ritchie’s dictum that the 
Philosophy, of History is an attempt “ to reap the plan of providence 
to unravel the plot of the great drama that is played throughout the 
centuries ; ” Bishop Stubbs has likewise stressed the great value that 
should always be attached to the drawing of a moral by the teacher 
and student of History and concluded that the marrow 7 of civilized 
History is ethical and not metaphysical and the deep underlying 
cause of action as manifested in the march of the Historical Muse 
through time passes through the maze of the shades of right and 
wrong. On the other side, there are men who would hold that the 
main line of research should be to free History from all partiality of 
ideas and to make it entirely self-reliant and dependent only on its 
own material for its conclusions. Lord Acton has taught us that 
though it may appear that the historian might have no interest 
beyond his narrative, still he should never debase the moral currency 
or lower the standard of rectitude ; and he has cautioned the historian 
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41 to suffer no man and no cause to escape the undying penalty which 
History has the power to inflict on wrong. Lord Haldane has ex¬ 
pressed himself in confirmation of this view thus: The Histo¬ 
rian will fail hopelessly if he seeks to be a mere recorder. For the 
truth about the whole the expression of which is what matters, was 
not realized in its completeness until time and the working of the 
spirit of the period had enabled the process developed in a succession 
of particular events to be completed . . . His business is to 
select in the light of a larger conception of the truth. He must look 
at his period as a whole and in the completeness of its development. 
And this is a task rather of the spirit than of the letter.” (Viscount 
Haldane, The Meaning of Truth in History , London, 1914, pp. 28-29). 

V 

The foregoing antitheses of views and ideas have begun 
to have their own repercussions in India, where the problems 
to be unravelled by the historian have been complicated by biases 
arising from conflicting religions, race contacts and group com¬ 
plications and also imperialistic conceit. To give but one ex¬ 
ample of this type of insidiously working forces, it may be 
pointed out that several Indian writers, particularly those of the period 
of British rule, have expressed themselves with a mentality marked 
by a disproportionately stressed admiration for English political and 
administrative ideals, while, on the other side, the European historian 
of the same epoch is in the danger of falling into a tilted national or 
racial bias that must necessarily harm the cause of balanced conclu¬ 
sions. This danger of impaired judgment and of a deficiency of true, 
balanced, vision operated even in the minds of the Hindu historians 
of the age of Muslim domination as well as in those of their Muslim 
counterparts themselves. It is these that have rendered many other¬ 
wise able pieces of work sink in the scale of final values and become 
bad patches in the developing web of the historical scholarship of 
our country. 

Let us go further into the question of the partiality, either racial 
or cultural, which has coloured the work of historians. In his in¬ 
troductory remarks to the Cambridge Modern History , Bishop Creigh¬ 
ton wrote that 41 the point of view and the nature of the conclusion 
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at which the historian should arrive are important and they would 
determine the whole nature of the treatment; or else he warns us 
that the whole work sinks to the level of a mass of details uninformed 
by any luminous idea, and the writer who strives to «M)id any ten¬ 
dency becomes dull and the cult of impartiality paralyses the judg¬ 
ment.” He is supported in this view by another emin jnt historian, 
W. Cunningham, who remarks that “ the claim to impartiality on the 
part of the historian seems to me to be unmeaning ; and in so far as 
it has a meaning, is likely to be a mere affectation.” Likewise, Pro¬ 
fessor G. M. Trevelyan has opined that “ History must be thought 
about from some standpoint, and the cant of pure impartiality in 
History is only equalled by the cant of pure historical facts having 
value except as food for thought and speculation.” The partial 
historian has been charged with taking sides and with allowing him¬ 
self to be influenced by personal and patriotic considerations and with 
being a mouth-piece for his countrymen. A demand was made for 
impartiality by the classic historian, Polybius, who wrote at a dis¬ 
tance of more than 2,000 years from us. He says as follows in speaking 
of Philinus and Fabius : “ Judging from their lives and principles, I 
do not suppose, that these writers have intentionally stated what was 
false; but I think that they are much in the same state of mind as 
men in love. Partisanship and complete prepossession made Philinus 
think that all the actions of the Carthaginians were characterized by 
wisdom, honour and courage, those of the Romans by the reverse* 
Fabius thought the exact opposite. Now, in other relations of life 
one would hesitate to exclude such warmth of sentiment : for a good 
man ought to be loyal to his friends and patriotic to his country; he 
ought to be at one with his friends in their hatreds and their likings. 
But directly a man assumes the moral attitude of an historian he 
ought to forget all considerations of that kind.” This double current 
of the partial and the so-called impartial interpretation have been ever 
flowing in the stream of history. It may be likened to the mingled, 
yet separately seen currents of the Jumna and the Ganges flowing 
side by side from holy Prayaga for some distance. It has sometimes 
stained and sometimes cleared the waters of the stream and its effect 
in the sum total is hard to find out. 

Perhaps this impartiality is more easily attained by men writing 
•of the histories of foreign countries and of distant periods of time far 
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removed from their own days. How far the historian will succeed in 
keeping himself entirely aloof from his times and in creating the dis¬ 
tance necessary for the strict working out of his pure art by the inter¬ 
position of a right and true judgment depends upon the capacity, the 
moral fibre and the standards that he aims at and endeavours to keep 
in view. This distancing, both mental and moral, which is so neces¬ 
sary between the historian and the subject of his work, may and 
should be done with the conscious skill of the artist; but it is r 
in actual practice, more often the effect of the operation of the 
distance of time that intervenes and the gulf of physical separation 
in area and life. Cannot one justifiably ask that this distance 
of attitude rising from a rigid impartiality of mind and judgment 
should be kept up on a most rigorous scale and should never be 
allowed to be warped by considerations of pride and the natural desire 
for claiming a great credit for the past that should be reflected on us ?’ 
How often have pictures of the past with preconceived ideas serving 
as their bases, been given expression to by writers, largely Indian, but 
nevertheless comprehending foreigners also, when they have proceeded 
to describe the genesis of Dravidian and Aryan civilizations, the effect 
of the Aryan invasion on the inhabitants of South India and the 
consequent inter-twinings of cults and beliefs, the bearings of the 
impact of one civilization on another and even of the less uncertain, 
but more elusive, interaction of the forces of the north upon the south 
and vice versa ? These dangers, among others, have got to be guarded 
against by those scholars and interpreters of the vast expansion of 
Indian culture into the central, western and south-eastern regions of 
Asia, our knowledge of which has been expanding by leaps and bounds 
in the last two decades. The culture-contacts of India with the 
outside world seem to be fields which are particularly susceptible 
to the manifestation of the symptoms of such an outlook and pre¬ 
sentation ; and in this connection one may with advantage remember 
the warning given by Dr. Finot, the distinguished Director of the Indo- 
French School of Oriental Research at Hanoi, that “ it is impossible to 
trace clearly the evolution of Indian civilization in Indo-China in all its 
definite stages without great precaution being taken and to show how 
the ideas and social institutions of India came to be transformed at 
the touch of foreign races of quite a different turn of mind.” Studies* 
of a historical, or even of a quasi-historical, character in this field 



PRESIDENTIAL ADDRESS : HISTORY 


381 

are to be pursued both from an external and an internal point of view, 
and particularly the latter view-point should be kept up on the almost 
axiomatic assumption that a faithful presentation of the growth of 
Indian culture abroad should be free from the natural partiality and 
twist that may be developed by the historian and the student looking 
at new facts from their own accustomed points of view. Sir Denison 
Ross has given a subdued sort of expression that is however perfect 
in form, to this lurking danger. He writes : “ The detachment that 
is really called for in an effort at the understanding of an extra¬ 
neous culture is not perhaps always possible in the fullest measure. 
Nobody, therefore, need be held to blame; but it is none the less 
necessary to remove the defect and perfect the knowledge that we 
possess of ancient Indian culture in its evolution down to modern 
times. That such defects are possible with a large amount of sym¬ 
pathy for the subject of study, is in evidence in the latest publication 
bearing on the subject by three continental scholars in the work 
Ancient India and Indian Civilization , published by Messrs. Kegan 
Paul, Trench Trubner & Co., London, 1934.” 

VI 

The principle of continuity on which some historians lay so 
much stress becomes very important in the bridging over of the breaks 
and lacunae that often occur in the early history of different regions 
and dynasties of our land, and that may be regarded as marking the 
margin between the historical and pre-historic times and peoples in 
India. Primitive cultures and pre-historic epochs have been roughly 
defined to be the times in which man was dominated mechanically by 
his physical environment; while the historical period has been held 
to begin from that point in which social life had already become the 
result of the inter-relation of human wills. Can we, in this sense, 
maintain that the periods named Paleolithic and Neolithic were quasi- 
historic ? Shall we be justified in comprehending the times in which 
the Indus-valley culture is deemed to have flourished as having been 
part of the prehistoric epoch ? We can include them with some 
measure of appropriateness under the category of evolution during 
historic times, because the growing volume of our archaeologi¬ 
cal discoveries and the ever-developing interpretations of finds 
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and the comparative study of primitive institutions that has 
become possible, thereby, can support us in holding that documents 
either written or as good as written, exist abundantly in the archaeo¬ 
logical relics, pot-sherds, stone implements and such modern survivals 
of them as have been interpreted and give facilities for the study, 
comparative as well as evolutionary, of ancient customs and 
institutions. 

If thus the field of history has been projected into these far-off 
days which were till recently called primitive or pre-historical, ren¬ 
dered largely possible by the endeavours of scholars who have followed 
the method of comparative studies (of whom the pioneers might have 
said to have been Sir Henry Maine, Sir John Lubbock and Sir Edward 
Tylor) and who securely laid the foundations of the comparative study 
of man and Anthropology, we have, in the present century explorers 
of eminence ranging from Marshall and Aurel Stein to Quaritch- 
Wales and R. D. Banerjee who have discovered vast vistas of periods 
and regions which may well be regarded either as projections of the 
present into the past or vice versa. Thus the idea of continuity of 
history which was stressed so much by Freeman has been brought 
back to us, “ after so long a circuit to the view of Diodorus and the 
Stoics that all men living or who once lived, belong to the common 
human family though divided from one another by time and space.” 
And, as a result, History to-day includes “ not alone every manifesta¬ 
tion of political activity among men but the entire range of human 
experience.” Thus the true interpreter of history should have not merely 
a nation-wide, but also a continental background; for example the 
student of British History should comprehend much of European 
and that of Indian History should include in its wider scope much 
the largest portion of Eurasiatic History ; and the historian should 
try to extend his understanding from the conventional and narrow 
national and even subnational background and project it into the 
truly international one. 

The so-called movements of peoples and cultures going on from 
the dawn history may be said to have made a rough marking line for 
themselves occurring about 500 B.C., which date, according to a 
recent interpretative historian, O. E. Burton (see his A Study on 
Creative History—The Interaction of Eastern and Western Peoples 
to 500 B. C., 1932), saw the emergence about the time of full-fledged 
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religious creeds like the Prophetic School in Israel, or Mazdaism in 
Persia, of Brahmanism and subsequently Buddhism in India and of 
Confucianism in China. These major philosophies and creeds formed 
the starting point of subsequent important currents of interaction 
that have formulated ideas which have exercised a definite influence 
on men and affairs in subsequent ages. Burton thus concludes,, 
stressing on the uniting value of History and its great service as a 
guide to our present conduct and as a help to the solution of our prob¬ 
lem in these words : “ For Asia, with all the various tribes of Bar¬ 
barians that inhabit it, is regarded by the Persians as their own, but 
Europe and the Greek race they look on as distinct and separate. 
( Herodotus , Book I, c. 4). Human history, from about 1000 B.c* 
centres upon the problems arising from economic impact and in the 
dangers and difficulties inseparable from the ebb and flow of vast 
populations. There is a living historical process connecting ‘ Croesus, 
son of Alyattes . . . lord of all the nations to the west of the 
river Halys . . . the first of the Barbarians who had dealings 
with the Greeks. . . ( Herodotus , Book I, c. 6) and such modern 

movements as Swaraj, Christian Missions to the East, the operation 
of western Capital in China and Hindu labour in Fiji. If we can 
grasp the ascending sweep of this great process of wheeling and 
circling upward from the dawn of History to our own time, we shall 
have a fuller knowledge of the immense problems men of our age are 
heir to, gain some ground perhaps for optimism and some guidance 
for our activity.” 


VII 

Political and social systems, though they might vary in out¬ 
ward forms, have been essentially unified in spirit and essence, in 
their evolution through the ages, being marked by the imposition 
of the authority of the strong and the rich, justified either by 
physical strength or by religious ideas or by some other concrete 
philosophy of life. In India we have had a continuous evolution 
of society in which the original currents of organized social acti¬ 
vity have not disappeared into the dry and barren wastes of lifeless 
sand, but have contrived in their several stresses to join the wide river 
of human life which today flows on towards the great ocean of 
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.progress. The tendencies and influences which have gone to make of 
India an integral part of the warp and woof of international history 
have never died out and are now beginning to assert themselves with 
full force, bringing to the nation’s mind pictures of its former achieve¬ 
ments, through the delineations of historians and archaeologists. Our 
knowledge of Indian History has been very extensively expanded by 
Epigraphy and allied studies. The various currents in the progress 
of historical studies have been flowing on in ever-widening and 
deepening channels; and they have mingled with ethnological and 
anthropological studies and have also been greatly influenced by 
geological and other scientific advances as well. 

Hindu culture which deserves, from its essentially comprehensive 
and absorbing character as revealed by the process of History, to 
occupy such a large space in the chess-board of human evolution, has 
demonstrated, in its growth through the ages, a vitality for progress 
and a capacity for absorption as well as adaptation of foreign elements 
into its fold and has spread over a vast area of Asia, in fact all Asia, 
excepting only the Islamic countries of the West and Siberia. In 
one region, i.e., in the further India and Indonesia, the absorption of 
Indian culture by their peoples stopped so soon as their contact with 
India in an active sense ceased : but its continuing part is seen even 
now after the passing of several centuries of Islamism, in the fact 
that the cultural back-ground of many parts of Indonesia has remained 
essentially Hindu. If Hindu culture has thus demonstrated its 
vitality in foreign lands, it should be easy to perceive how much more 
its inherent forces of strength should have operated in India itself 
and how much more important its influence has been on the peoples 
and cultures that have become comprehended in the course of the 
ages into the web of Indian life. In the interaction between the 
essentially Hindu elements and the essentially foreign ones in the 
evolution of Indian culture may be seen those features that have been 
at once the glory and the bane of our land. One line of research and 
presentation that may be suggested to scholars is the inquiry into the 
widening stream of Hindu life flowing on towards the ocean of the 
interaction of the peoples. Again we may say that in the field of 
Indian historical investigation the question of race mixture has been 
operating as a most complex and perplexing feature, the resultant 
pictures being roughly marked by a descending scale of evaluation of 
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•colour and group mixture until we come to the Veddahs who have been 
voted as one of the lowest races on earth. But in the intensely 
•debated and still contentious question of the division of the peoples 
into race groups and their cultures into Dravidian, Aryan, Scythian, 
etc., we do not definitely know yet, nor have we been in any way 
able to arrive at, any certain conclusion as to where the distinctions 
of the one type, ethnic or cultural or otherwise, should properly begin 
and where the corresponding features of the others should be regarded 
as ending. More likely to be profitable than this search after the 
mirage of race origins and culture contacts, Aryan and Dravidian, is 
the search for data concerning the development of social institutions 
like the village community, tillage, irrigation and social economy. 
We are probably on safe ground in assuming that in India the work 
of regular tillage, though it has been often interrupted to some extent 
by successive invasions, has contrived not only to maintain its inten¬ 
sive hold upon the people, but developed in some remarkable direc¬ 
tions throughout the ages. The series of external invasions and 
internal irruptions, so far from their having broken down either the 
complexities of caste or the involutions of land tenure and village 
rights, have, on the other hand, added to the complications of the 
situation, and the divisions of caste have consequently tended to dip, 
clash, combine and interpenetrate into one another and not to be 
superimposed, one upon another, like the skins of an onion. 

Again, a much needed corrective to the view that has been 
confidentially put forward as to the continuing vitality of the sea¬ 
faring capacity of the Indian peoples on a considerable scale, may 
proceed from an impartial examination as to the causes that have 
enabled the Phoenicians and the Arabs on the one hand and the 
Malays on the other getting hold of a disproportionately large share 
of Indian commerce, while the Hindus have gradually lost control of 
the bulk of their transmarine trade, though the difficulties of their 
shore-line and coastal approach have not been as great to overcome 
as that of the Arabs who, under equally unfavourable conditions, 
have taken more readily to the ocean. Can we say, therefore, that 
India has been the land of rigidity and turgidity in all respects of 
social activity ? Can we further maintain the thesis that the internal 
attractiveness of the land has been sufficient in itself to withhold the 
Hindus from developing as navigators ? In this sense, the main 
25 
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problems confronting the task of interpretation of the evolution of 
Indian culture through the ages has been summed up very succinctly 
by Andrew Reich Cow an in these following words : “ For ages race 
must have w'arred with race and system with system within the pear^ 
shaped continent ftself, malignity everlastingly marring the march 
of sympathy, which yet made headway not only against predatoriness 
within, but also the still greater rapacity from without. The progress 
was probably largely in terms of those peaceful emulations that 
constantly operate in society in the midst of open breaches of the 
peace. The stratification that ensued in Indian society w'as not in 
the least peculiar to the peninsula, even if the caste system was more 
complicated and rigid than almost anywhere else, sacerdotalism 
asserting itself almost to the dwarfing of the secular in almost every 
relation of life. That that was not due to the subtropical character 
of the climate with its fierce vegetational power is evident by the 
fact that among a “ Turanian ” race on the other side of the Hima¬ 
layas, in bare, windy and barren Tibet, sacerdotalism had almost 
equal power, if a less monstrous mythology. In India, however,, 
progress cannot always have been banned, and we shall see Buddhism 
coming in as one of the great challenges in the history of humanity.. 
But it will also be found that nothing availed to supplant the allied 
despotism of priest and king, or lever the people out of the supersti¬ 
tions of w hich, indeed, the common people are the greatest conser¬ 
vators.” (A Guide to World History , 1923, pp. 82-83.) 

VIII 

Coming down to the history of Islam in India, any one who has 
bestowed some serious thought on the matter will naturally find 
pressing on his attention a number of questions clamouring for 
solution or at least an attempt at interpretation. The military and 
political achievements of the Muhammadan conquerors and rulers,, 
the genius of Muslim writers, artists and builders, these and other 
related topics have been largely dwelt upon ; but the problem that 
w r ould still wait for a definite interpretation is how far Islam has 
really entered into the web of Indian life in some of its remote phases- 
and whether historians have done much really to illustrate the 
Muslim peoples themselves in their religious and social lives and in> 
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their evolution fully through the ages, apart from their conquests 
and politics and superficial contacts. We can easily refute the 
charges generally made that all our indigenous historians have not 
lived into the life of the common people and have not given pen 
pictures of their everyday activities and difficulties or of the changing 
features of society. To take but two shining examples : Kalhana’s 
famous Rdjatarangim is something far more than a record of Kings’ 
doings and Pandit Jawaharlal Nehru describing the scope of his work, 
in his foreword to R. S. Pandit’s Rdjatarangim , the Saga of the 
Kings of Kashmir , 1935, page 12, points out how T the historian has 
revealed the old order changing in Kashmir and the economic 
structure collapsed, shaking up the old Indo-Aryan polity and 
rendering it an easy prey to internal, commotion and foreign conquest.. 
He thus estimates the worth of Kalhana revealing in this interesting 
phase : “ It is a rich store house of information, political, social, and 
to some extent, economic. We see the panoply of the middle age, 
the feudal knights in glittering armour, quixotic chivalry and dis¬ 
gusting cruelty, loyalty unto death, and senseless treachery ; you read 
of royal amours and intrigues and of fighting and militant and adulte¬ 
rous queens. Women seem to play quite an important part, not only 
behind the scenes but in the councils and the field as leaders and 
soldiers. Sometimes we get intimate glimpses of human relations 
and human feelings, of love and hatred, of faith and passion. We 
read of.Suyya’s great engineering feats and irrigation w r orks; of 
Lalitaditya’s distant wars of conquest in far countries; of Megha- 
vahana’s curious attempt to spread non-violence also by conquest 
of the building of temples and monasteries and their destruction by 
unbelievers and iconoclasts who confiscated the temple treasures. 
And then there were famines and floods and great fires which deci¬ 
mated the population and reduced the survivors to misery.” 

As a second revealing illustration we have the illustrious Abul 
Fa z \; and we have got in his Ain-i-Akbari , not only a descriptive 
account of the regulations of the judicial and executive departments 
of Akbar’s empire, but details of the survey of the land, the tribal 
divisions, the social conditions and literary activity of the people 
especially of the Hindus, in philosophy and law' and also chapters on 
the foreign invaders of India and distinguished travellers. Bloch- 
mann’s estimate of the value of the A in will give us a true idea as to 
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what a full-told history, at the hands of a great polyhistor ought to be 
in scope. Apart from the trustworthiness, the love of truth and the 
marvellous powers of expression that marked the great author, we see 
in his books “ the governed classes brought to the foreground; men live 
and move before us, and the great questions of the time, axioms then 
believed in and principles then followed, phantoms then chased after, 
ideas then prevailing, and successes then obtained, are placed before 
our eyes in truthful and therefore vivid colours.” And also “ his 
(Abul FazPs) wishes for the stability of the throne and the welfare of 
the people, his principles of toleration, his noble sentiments on the 
rights of man, the total absence of personal grievances and of ex¬ 
pressions of ill-will towards encompassing enemies, shew that the 
expanse of his large heart stretched to the clear offing of sterling 
wisdom.” Some of these features may well be copied by the 
present day historians whose aim is to make their work perfect and 
all-sided. 


IX 


It will be good for the student of History to become early 
acquainted with the elements of historical methodology and to 
be trained in classifying facts into different groups. He should at 
the same time develop his powers of reasoning and of applying criti¬ 
cism to facts. Methodology comprises four sequential parts, heuristics, 
criticism, synthesis, and exposition. Of these, heuristics is the search¬ 
ing of documents or sources in the most comprehensive sense and 
covers a very large field of activity, individual parts of which would 
form distinct directions of work. Criticism would necessarily involve 
the examination and discussion of the sources so found and well 
divides itself into internal and external examination. Much has been 
written about the art of historical criticism which should be followed 
by the objective aim of constructing the planned historical narrative 
based on the real sequence of historical happenings. The task of 
the historian is therefore one which requires a versatile mind a criti¬ 
cal capacity and a special training. Pointed attention was drawn 
to them and to their essential importance by the great Sir R. G. 
Bhandarkar, who laid stress in a lecture of his delivered in 1910, 
•on the accumulation of material not only for political history but 
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also for the history of thought and of religious and social institutions 
and held that in the use <>f historical material, a great deal of keen 
critical power should be evinced and exercised particularly with 
respect to the sources utilized. The task of historical construction is 
certainly a most noble one; and students of Indian History who feel 
the urge to engage in that task either by the advantage of natural 
instinct or as a result of well-considered choice, will easily find in the 
varied aspects of the culture of the past ages of our land and peoples 
“ a vast field of ideal human study, appealing to the gifts of heart 
and mind.” 



NOTES ON CERTAIN POST-MAURYAN DYNASTIES 

By H. C. Raychaudhuri, 

Professor , Calcutta University 

The political history of the centuries immediately following the 
disintegration of the Maurya empire is still somewhat obscure. 
Scraps of information may no doubt be gleaned from literature, 
inscriptions and coins. But it is no easy task to weave them into a 
coherent narrative. The literary tradition embodied in the Puranas 
is not always confirmed or elucidated by epigraphic and numismatic 
testimony and stray names furnished by inscriptions and coins are 
not, in several cases, capable of presentation in the shape of a 
connected story. 

The Bhavisydnuklrtana section of the Puranas which is regard¬ 
ed by some as the most systematic record of Indian historical tradi¬ 
tion ignores many ruling families and tribes whose existence is 
vouched for by contemporary archaeological evidence. Moreover, the 
designations applied by the Puranic texts to a number of royal lines, 
for example the families of Simuka and “ Nakhapana ” are not con¬ 
firmed by epigraphs. The order of succession, too, does not in all 
cases accord with archaeological testimony. For instance the only 
Apllaka known to the Puranic passages that deal with the so-called 
Andhra kings is placed very early in the list. Numismatic evidence 
on the other hand suggests that S'iva-S'rl-Apilaka should be classed 
with later rulers of the family like S'ri-Yajna S'atakarni \ There are 
also some important omissions in the Puranic list. The cases of 
S'akti Sri and of S'ri Kumbha S'atakarni 2 may be mentioned in this 

1 Journal of the Andhra Historical Research Society, x, 1-4, 1936-37, p. 225. 

o \ 0f . t , h 1 e . A k°l a hoard referre d to by Mr. Mirashi at the meeting of the Numismatic 
Society held m Calcutta on 17th December, 1939. 
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connection. These facts should be borne in mind in utilizing the testi¬ 
mony of the Puranas for the reconstruction of the history not only of 
the S'atavahanas but of other lines as well. 

According to Puranic evidence the immediate successors of the 
Mauryas were the S'ungas, a line that is taken to commence with 
Senan! Pusyamitra. There are two well known epigraphs found in 
Bharhut in Central India which refer to the sovereignty of the 
S'ungas, 1 2 and Pusyamitra himself is mentioned in an Ayodhya 
inscription. 3 But the last mentioned record does not style 
Pusyamitra as a S'unga, and the S'unga records at Bharhut have 
no reference to that king, his son or grandson. According to the 
most recent view the Bharhut inscription of Dhanabhuti mentioning 
the reign of the S'ungas is to be classed with the epigraphs of 
Indragnimitra and Brahmamitra and the Mathura record of Visnu- 
mitra and assigned to the earlier part of the first century B.C., 3 and 
not to the age of Pusyamitra and Agnimitra. It may be remembered 
in this connection that the dynastic designation S'unga is applied to 
Pusyamitra and his progeny only in the Puranas. It is not used 
in reference to the great Senani and his son in the Divyavadana the 
Mdlavikdgnimitram or even the Harsacarita . 4 The name S'unga 
is no doubt known to the last mentioned text but Bana applies it not 
to the commander who overthrew Brhadratha Maurya but to the 
ruler killed by the emissary of Vasudeva. The dynastic connection 
of this prince (Devabhuti) with Pusyamitra rests entirely on Puranic 
evidence, and receives no confirmation from independent sources. It 
is well known how the Puranas mix up dynasties or collateral lines 
of rulers claiming descent from some legendary hero. The S'akyas of 
Kapilavastu for instance are represented as ancestors of Prasenajit 
of Kosala, a prince described as a son of Rahula and grandson 
of Siddhartha. 

S'uddhodanasya bhavitd Siddhartho Rdhnlah sutak I 
Prasenajit tato bhdvyah Ksudrako bhavitd tat ah II 
S'isnnaga who rose to power having taken away the glory of the 
Pradyotas (Hatvd tesdm yas'ah krtsnam) is represeuted as belonging to 

1 Liiders, List of Brahtni Inscriptions , Nos. 687, 688. 

2 JBORS, X (1924), p. 203. 

3 Marshall, Foucher and Majumdar, Monuments of Sanchi, I, p. 271. 

4 Har$acaritam t Ucchvasa 6. 
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the same family as Bimbisara and Dars'aka and is actually described 
as their ancestor. This goes not only against the testimony of Bud* 
dhist literature which clearly distinguishes between the line of Bimbi¬ 
sara and the family of S'is'unaga, but also against the evidence of 
two plays attributed to Bhasa and a verse ascribed to Kalidasa which 
make Pradyota, Udayana Vatsaraja and Dars'aka contemporaries. The 
possibility is therefore not precluded that the Puranas may have in¬ 
cluded under the name S'unga two distinct groups of kings, viz., the 
line of Pusyamitra which is styled Baimbika by Kalidasa and the real 
S'ungas referred to by Bana and the Bharhut inscription of 
Dhanabhuti. 1 2 . 

To the S'ungas succeeded, according to the Puranas, the dynasty 
named Kanva or Kanvayana. The Bhavishyanuktrtana styles them 
servants of the S'ungas ( S'utigabhritya ) and dvija (twice-born) and 
represents the founder of the line as an amatya (minister) of the last 
S'unga. The family is an old one. It is mentioned in Vedic litera¬ 
ture. 8 The Puranas represent it as an offshoot from the Paurava line 3 
and bring it into special relation with the kings of Hastinapura and 
Paiicala. It may be remembered in this connection that the name 
of the second Kanvayana king of the Puranic list is Bhumimitra, and 
an identical name is actually found on certain coins attributed by 
Cunningham to a dynasty exercising sway in Pancala. 4 Rulers of 
this group, include an Agnimitra as well. In the Puranas the line of 
kings to which Bhumimitra belongs succeeds the group headed by 
Agnimitra and his father. It may be noted here that rulers issuing 
the same or similar types of coins in a given locality need not belong 
to the same family. Succeeding dynasties are known to have 
continued the coin types of their predecessors with or without 
modifications. 

Bhavisydnukirtana does not afford any definite clue as to the 
location of the capital city or the metropolitan province of the 
Kanvayanas. In speaking of the territory over which they exercised 
sway it uses vague terms like Mahl, Vasundhara, and Bhumi, and 1 
does not name well-defined localities like Girivraja, Kusumahvaya,. 


1 Harsacaritam, UcchvSsa 6. 

2 Vedic Index, I. 147. 

3 Matsya , 49, 47 ; Vayu, 99, 170; AIHT (Pargiter), p. 225. 

4 Allan, CICAI, pp. cxvii, 198. 
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Magadha, Prayaga, Saketa etc. It is however to be noted that the 
founder of the line is said to have become king among the S'ungas 
(S'ungesu bhavitanrpa). 1 * Now S'unga rule in extremis is in the 
Puranas definitely associated with the Vaidis'a territory, that is to< 
say, the region round Vidis'a or Besnagar in Eastern Malwa. 

Nrpdn V aidis’akdihs' c dpi bhavisydiiis tu nibodhata 


Bhiitinandas tatas ' c dpi Vaidis'e tu bhavisyati 
S'urigdndm tu kulasydnate S’is'unandir bhavisyati * 

This fact along with the Bharhut Inscription of Dhanabhuti 
undoubtedly points to Eastern Malwa and that neighbourhood as the 
locality with which the S'ungas of the first century B. C. are to be 
connected. So far as Puranic evidence goes there is no reason to 
doubt that the Kanvayana mayor of the palace who ousted his S'unga 
master ruled in the same region. 

If the Mdlavikdgnimitram is to be believed the southern frontier 
of the Vaidis'a territory had been pushed as far as the valley of the 
Wardha as early as the days of Agnimitra. That the Kanvas extended 
their sway over certain neighbouring regions is suggested by the 
epithet pranatasdmanta 3 applied to them in the Puranas. The word. 
sdmanta, it may be remembered is equated with samtpa in the As'okan 
Rock Edict II. One direction in which Kanva dominion may have 
extended is the north where coins bearing the name of Bhumimitra 
have been found. Another direction is clearly indicated by the ex¬ 
pression Bhrtya (or servant of the last Kanva) used by the Puranas 
in reference to Raja Simuka and his fellow tribesmen. As the earliest 
epigraphic records of Simuka’s line have been discovered in the 
Nanaghat and Nasik regions, it is not improbable that the later Kanvas 
succeeded in extending their frontier to the Godavari and even further 
to the south. The term bhrtya in the passage 

Kdnvdyandms tato bhrtydh Sus r armdnam prasahyatam 4 
is paralleled by the expression paricdraka used in reference to the 
Atavikardjas in the Allahabad pras'asti of Samudragupta. 

1 Pargiter, DKA, p. 34. 

* ibid., p. 49. 

8 ibid., p. 35. 

4 DKA, p. 38. 
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No inscription definitely assignable to the Kanvayana dynasty 
has been discovered so far. A Maharaja Vis'vamitrasvamin is men¬ 
tioned in a Besnagar Seal Inscription. 1 It is not known as to whether 
Vis'vamitra is here a personal name or a dynastic designation. As is 
well known the figure of Vis'vamitra appears on Audumbara coins' 
and the Vdyu Parana points to the intimate connection of the sage 
with the people in question/ But there is nothing to connect Maha¬ 
raja Vis'vamitrasvamin of Besnagar or Vidis'a with the Kangra district 
where Audumbara coins have been found in large numbers. 4 Epic 
and Puranic geneologies connect the sage Vis'vamitra with the royal 
line of Ajamldha and queen Kes'ini from whom the Kanvayana dvijas 
are also supposed to derive their origin. It may be recalled in this 
connection that an inscription of Paramabhattarika Maharajadhiraja 
Parames'varl Pandl MahadevI refers to a person belonging to the 
Vis'vamitra gotra as a student of the Kanva s'akha.* The evidence 
cited may not be sufficient to establish a dynastic connection between 
Maharaja Vis'vamitrasvamin and the Kanvayana line of the Puranas. 
But the matter is worth further study. 

The Brahma Purdna adds the interesting information that the 
royal grandfather of Vis'vamitra grew up among the Pahlava or 
Parthian forest folk : 

Pahlavaih saha samvdiddho ra ja vanacaraih saha l! 

Contact between Vidis'a and the Yavana realm in the north-west is 
referred to in a record of the time of Bhagabhadra. Did the Parthian 
successors of the Indo-Greeks maintain this contact when the line of 
Bhagabhadra was supplanted by a family bearing the famous name of 
Vis'vamitra and have we an echo of this in the Puranic story about 
the association of Vis'vamitra’s royal ancestor with the Parthians ? 
Future discoveries alone may show if such a surmise is warranted. 

According to the Puranic chronology Kanva rule came to an end 
137 + 112 + 45 = 294 years after the accession of Chandragupta 
Maurya, that is, not earlier than 31 B. c. Classical writers refer to 
Indian embassies which reached Augustus in 27, 26 and 20 B. C. The 

1 P. R. A. I. W. C., 1915, p. 64. 

' Allan, CICAI, p. lxxxiv. * 

3 Vayu, 91, 94-98. 

4 Mbit I, 94. 31-33 ; Brahma Parana, XIII, 83-91 ; Matsya, 49, 46-47. 

Ep. Iml. VI, pp. 136, 139. 

* Brahma Parana , XIII, 89. 
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king who sent the ambassadors is variously named Pandion or Porus. 
As Katyayana derives the name Pandya from Pandu, King Pandion 
might doubtless lay claim to Paurava ancestry. But it should be 
remembered that the Kanvayanas, too, according to Puranic tradition 
were of Paurava extraction. The Indian ruler in question (styled 
Porus by Nicolaus of Damascus) is described as the sovereign of six 
hundred kings. This description suits the imperial successors of the 
Mauryas and the S'ungas who were “ Banata Sdmanta ” better than 
the ruler of Madura, Tinnevelly and one or two adjoining districts of 
Southern India. It is not improbable that records of embassies of 
two distinct rulers one from the Pandya country and the other from 
Mid—India both meeting at the city of Barygaza and doing the rest 
of the journey together have got mixed up in the classical account. 1 


Strabo XV, 1, 4 and 73 ; Strabo refers to one king. But Don Cassius speaks of 
many embassies.coming to Augustus (M’crindle, Ancient India as described in Classical 
Ltterature , p. 212). See also JRAS, I860, 309 ff. 



A NOTE ON FOUR INDIA OFFICE LETTERS OF 
THE REIGN OF TIPU SULTAN 

By H. C. Ray, M.A., Ph.D. (London), D.Lit. (Lond.), 
Lecturer , Calcutta University 

It is admitted by all scholars that the history of the region in between 
the Tungabhadra and the Kaveri during the period roughly extending 
from 1734, the date of the dethronement of the Mysore prince Cham 
Raja to 1799, which saw the death of Tipu Sultan requires re-exami- 
nation. In Mysore this was the period of Hindu and Muslim king¬ 
makers who gradually usurped not only all royal powers but in the 
end also assumed royal titles. In the wider history of India this was 
largely the period of the phantom Timurid empire (C. 1761-1803). 
It was one of those periods of transition which have, in Indian 
history, always intervened between the fall of one and the rise of 
another imperial power. 1 This inevitable period of disruption was 
dominated by various aspirants for the imperial crown of India. In 
this period of struggle not only did the region mentioned above 
geographically play an important role but it also produced in Hyder 
Ali and Tipu two persons of such outstanding ability and energy that 
they within a short time raised the state of Mysore to a pitch of 
dignity and power that was once enjoyed by Vijayanagar. Politi¬ 
cally Mysore again dominated the whole region to the south of the 
Krishna. Like Vijayanagar too it could only be destroyed by a con¬ 
federacy of all its enemies and that too after a severe struggle. As 
the complete destruction of Vijayanagar, by weakening political power 
in the south, indirectly helped the establishment of Imperialism of 
the House of Babur which ultimately destroyed the confederates, so 
also the lack of political vision of the Nizam and the Maharattas in 

1 Dynastic History of Northern India by Ray, Calcutta University, Vol. I„ 
p. xxxviii. 
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combining with the British to bring about the downfall of a hated 
rival materially assisted the establishment of a foreign imperialism 
which finally destroyed their sovereignty. 

Hyder and Tipu both lived in stormy times. The records of 
none of the contending powers of their age, can be said to be unsul¬ 
lied by any acts of treachery, deceit or dishonour. It would be, there¬ 
fore, too much to expect that the conduct of either of the two 
Mysore rulers mentioned above, when judged by modern standards, 
could be regarded as always blameless. 1 But still with the passage of 
time it has been increasingly realized that the judgment on their 
■career and conduct as expressed in the works of Lieut. Mackenzie 2 
or that of Colonel Wilks 3 requires some revision in the light of new 
materials. Moreover these authors lived too close to those trouble¬ 
some times to be perhaps entirely free from the heated rivalries and 
jealousies out of which an empire gradually took shape. Under the 
circumstance it would be too much to expect them to be absolutely 
impartial. It was with considerable interest therefore that I heard 
form Dr. Randle, the Librarian of the India Office in London, that he 
has got a bunch of letters of the reign of Tipu Sultan in his archives. 
This was in August, 1939. As I was at that time very busy with my 
arrangements to return to India, Dr. Randle was kind enough to send 
them through the Government of Bengal to the University Library, 
Calcutta. Since my return to India in October, 1939, I have had 
time to go through these letters and I hasten to give the following 
brief description of their nature and contents. 

These letters 4 are contained, along with some other letters and 
papers on different subjects, in a big volume nearly 16 X 12 inches 
in size, bound with leather at the back and corners. The papers in 
the collection herein noticed are of different size and in one case of 
different quality. The first sheet is about 12 X 7| inches in size; 

1 During my historical tours in these regions, I was once told by some people at 
Seringapatan that Tipu was a * martyr ’ and that he was really poisoned by British spies 
by bribing his kitchen servants. When I drew their attention to the wellknown picture 
of Tipu fighting sword in hand standing near one of his gate ways at Seringapatan, they 
told me that it was “ false.” 

3 Sketch of the war with Tipoo Sultaun by Roderick Mackenzie , Lieut, 52d. 
Regiment. Calcutta, 1793. It covers the period from December 1789 to February 1792* 
2 Vols. 

3 Historical Sketches of the South of India , in an attempt to trace the History of 
Mysore; From the origin of the Hindoo Government of that State to the extinction of 
the Muhammadan Dynasty in 1799, by Colonel Mark Wilks, London, 1820, 3 Vols. 

4 MSS. Eur. 18/1. 



398 


TENTH ORIENTAL CONFERENCE 


thick white paper. Contains 23 lines of writing in French (including 
the date and signature). The second sheet, which is exactly of the 
same size and quality as the first one is blank except the India Office 
Seal dated 31 Aug. 1915 and the number R. & R. 2111/1915. The 
third sheet is 13^ X 7\ in size; paper rather thin and old. Quality 
bad; strengthened by thin slips of gummed paper on three sides and 
also in one place on the 4th side and upper middle portion. It con¬ 
tains 27 lines of writing in what appears to be in a Sliikasteli variety 
of the Persian character. The 4th sheet is absolutely similar to the 
1st and 2nd in size and quality. It contains 78 lines of writing in 
French, 37 lines in front and 41 lines on the back (including date and 
signature). The 5th, 6th and 7th sheets constitute one complete 
letter. Quality of paper as in the 1st but the size of the sheets which 
are uniform is 14J X 9J. The front page of the first sheet contains 
22 lines in French in small hand on the left margin. The rest of the 
space on the right contains 19 lines of French writing and in addition 
a circular chronogramme in the centre containing 11 lines of writing.. 
The characters are of various size. The backside of this sheet 
contains about 29 lines of writing in French. The 6th sheet contains 
64 lines of French writing, 31 on the front side and 33 on the back. 
In addition there are 7 lines of writing in smaller character on the 
top of the left margin. The 7th sheet contains 31 lines of French 
writing on the front page, the back side being blank except for the 
usual India Office Library Seal and No. referred to above. The 8th 
and the 9th sheets constitute one separate letter. The front side of 
the 8th sheet is similar to that of the 5th with the same chronogramme 
and explanatory note on the middle left margin. The rest of the left 
margin is blank except for two lines of writing on the top. The 
space on the right of this margin, in addition to the chronogramme 
referred to above, contains 20 lines of French writing in varying types 
of letters. The back side contains 32 lines of writing in French. 
The 9th sheet contains 8 lines of similar writing. Its back side is 
blank except for the usual India Office Seal and No. referred to above. 
The quality of paper in these two sheets is similar to the sheets 5th- 
7th but the size is slightly smaller. 

A brief summary of the contents of these papers is given below : 

(I) The first sheet is the French translation of a letter written 
in Persian by the ambassadors (apparently of Tipu Sultan) to the Grand 
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Vizir (Prime Minister ?) of the French King (apparently Louis XVI).. 
It acknowledges the receipt of a dispatch from the French minister 
announcing the appointment of a royal interpreter for Oriental 
Languages to assist the Mysore embassy in giving replies to official 
communications (apparently in French), and in general, in the matter 
of negotiations with the French court. While agreeing with this 
arrangement, the letter politely informs the minister that the embassy 
has its own interpreter and that on the occasion of the royal audience 
discussion would proceed through the agency of this Mysore official. 
Further the letter requests that all letters and communications 
(intended for the embassy) might be drawn up in Persian (and appa¬ 
rently not in French). For “we shall understand them sooner.” 
This letter is dated 28th July, 1788 at Paris. 

(II) The 3rd sheet: Persian Letter: The letter is addressed to 
(one) Khan Sahib, the “ affectionate and kind friend ” of the writer. 
It refers to the fact that the addressee together with friends had 
sometime ago crossed seas and having reached France had been 
received with “pomp and honour” on behalf of the King ( Badshah). 
This news had given great pleasure to the writer and he now expects 
that after having been received in audience by the King of France 
and after having fulfilled his objects the Khan Sahib would soon 
return (to India). The writer proceeds to say that he had before the 
date of the present letter written 5 or 6 letters to the addressee but 
had as yet received no reply. Due to his devotion and zeal for the 
Government of France, he was now “ in the path of great danger.” 
But he was determined to persevere in his efforts for the service of 
France. He was now working as the (local) Diwan for the King of 
France in whose affairs there has recently cropped up some trouble.. 
The writer had done all he could in connection with the erection of 
the fortress of Sipar. Previously his brother Kandap Madley had 
been the Diwan and after his death he succeeded to the office. The 
General Musi Konwey Bahadur has now taken him in his retinue and 
he has been presented 1 2 with a Palki, aftabgri* patta etc. He now 
requests the Khan Sahib that he should persuade His Majesty the 
King of France to grant him a formal letter of appointment 

1 General Conway, Governor of Pondichery (1788.) $ee Wilks, Op. cit. f 
Vol, III., p. 10. 

2 Umbrella. 
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(parwattah-i-khds) with the royal seal and signature together with the 
robe of honour. These, the Khan Sahib should either bring with 
himself or send them on a Company’s ship to either General Musi 
Konwai or to M. de Morison of this place. He then writes on another 
matter. In the days of M. Lally, we are told, 50,000 rupees (riipia) 
had been taken (apparently) for the (French East India) Company. 
This amount has not yet been returned. Would the Khan Sahib 
exercise his good offices in this matter also so that an order might be 
secured from His Majesty for the return of the amount to one who 
is entitled to it ? The letter closes with “ respectful obeisance to 
Akbar Ali Khan Sahib 1 and to Muhammad Osman Sahib. 2 3 (The 
letter does not preserve any date or the name of the writer or the 
addressee *.) 

(III) Translation of a Persian letter addressed to “ Mouham- 
mad Dervich Khan,” the first ambassador of Typou Sultan by the 
Diwan or Interpreter of the King at Pondicheri. In the Superscrip¬ 
tion it is dated on the 17th day of Djemaziulsani, the year of the 
Hijra 1203 4 (It appears to be rather a free French translation of the 
previous letter in Persian. 5 We are told at the end that it was) trans¬ 
lated by order of the (chief minister of the French King) by the 
Secretary for Oriental Languages attached to the court of Versailles. 
(Dated) 24, VII, 89. 

(IV) This is a French Translation of a dispatch in Persian 
from “ Typou ” Sultan to the Emperor of France. After the usual 
preliminaries, it acknowledges the receipt of two dispatches, one 
through the intermediary of his (Tipu’s) ambassadors and the other 
by the hand of “ his very exalted Commandant of the Ocean of your 
Imperial Majesty M. le Count of Macnamara.” b It then refers with 
thanks to the despatch by the French King of various artists and 
workers with the party of the ambassadors. It then proceeds to 


1 One of the three members of Tipu's embassy to the French Court in 1787-88. 

2 Sometimes known as Othman Khan. See Wilks, Op. cit. t Vol. Ill, p. 52 fn. He 
was the 2nd member while the third was of course " Derveish Khan 

3 This are to some extent supported by the next letter. This shows that this Persian 
letter was not original. Or is it possible that such letters were sent during this time to 
escape detection in case letters fell into the hands of enemies. 

4 Jemad-as-Sani Hijra 1203 would be approximately C. March 1789. 

5 See above No. II. 

See Wilks, Op.cit ., Vol. Ill, p. 64. Macnamara was received by Tipu shortly 
before his departure from Travancore in 1790. 
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•complain of the conduct of M. de Bussy. 1 The letter ascribes his 
unsatisfactory conduct to his infirmities due to old age. It then 
acknowledges the receipt of the welcome news that M. de Cossigny 2 
had been promoted to the position of Marechal de Camp by the 
addressee on the recommendation of the writer. The letter then 
refers to the mission of M. le Count de Macnamara, Commandant 
of the French Naval Forces in India to the Court of the writer. It 
next refers to the admittance to Royal audience of the artists and 
workers sent by the French King. The letter again refers to 
the deplorable conduct of M. de Bussy and acknowledges with 
thanks the renewed affirmations of friendship by the French King 
which was “ too old and too solid ” to be shaken by the English, 
the “ universal disturbers.” It then refers to the French troops 
at Pondichery and the Isle of France 3 and the many embassies 
multiplying between the two courts and the unjust jealousies 
of the “ common enemy.” The writer assures the addressee 
that the heroes of Islam were even at “ this ” moment engaged 
in repressing the “ violators of treaties.” The writer invites the 
French King to join in this enterprise and issue instructions to his 
Commandants at Pondicheri and the Isle of France to supply the 
writer with 2000 French troops to be maintained and fed at the 
expense of the Indian prince. The letter then again refers to the 
mission of M. le Count de Macnamara and his reception by the 
Sultan. The latter praises this French officer and thinks him quite 
capable of fulfilling the delicate missions entrusted to him in India by 
the French ruler. In the same paragraph it again refers to the pro¬ 
motion of M. de Cossigny and the satisfaction it has given to the 
writer. The letter closes by referring to some gifts, “ the production 
of our country,” viz ., 3 jewels and 21 khilat or dresses of honour, 
which Tipu had sent with M. le Count de Macnamara for the French 
King. It is dated on the 9th day of the moon of Chaaban, the year 
of the Hijira 12041. 4 Translated from the original Persian by the 
royal French interpreter of Oriental Languages at Paris on 30th 
January, 1791. 

1 The well known French general. 

2 French, Governor o£ Pondicheri who later on resided in Isle of France (Mauritius). 

* Island of Mauritius. 

4 Sh'aban Hijra 1204 corresponds roughly to C. May, 1790. • 

26 
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(V) This is the French Translation of another Persian Dispatch 
from “ Tipou Sultan ” to M. le Count de la Luzerne, Vizir of the 
emperor of France. After the usual preliminaries the letter repeats 
the request contained in the previous letter that he should persuade 
the king of France to direct the Commandants at Pondichery and the 
Isle of France to “ send us at the first sign from our part two 
thousand soldiers ready to march under our command.” After stating 
the many advantages this measure is likely to have, the letter refers 
to “ a chain of diamonds and rubies and four Khilats or dresses of 
honour ” which the writer had sent for the minister through M. le 
Count Macnamara. Written on the 9th day of the moon of Chaaban 
of the Hijira 1204. 1 Translated as in No. IV on 31st January y 1791. 


1 See above fn. no. 4. p. 401. 



THE ADVENT OF THE ARABS IN HINDUSTAN : 
THEIR RELATIONS WITH THE HINDUS; AND 
THE OCCUPATION OF SINDH 1 

By Shams ul ‘Ulama M.A. Ghani ' 

The earliest batches of the ‘ Arabs that came to India, after their 
conversion to Islam, did so in the 16th year of the Hijrah, i.e. in 637 
A.D., more than thirteen hundred years ago. They came not as 
fighters but as tradesmen and missionaries, along with a number of 
Persian families who had embraced Islam.* 

They landed in Sindh, and soon after their arrival found them¬ 
selves pre-occupied with a taste for the native tongue to such a degree 
that they even produced poets writing in Hindi. Their compositions 
were appreciated by the people and well received at the courts of the 
Hindu Rajas. The Arab families that had settled in Sindh knew 
Prakrts well, and their poets wrote both in Hindi and Arabic. 
Among them may be mentioned a young Arab resident of Mansurah, 
the capital of Sindh, who had composed a poem in the current 
Prakrit in praise of Raja Mahrug of Alura, a city on the east bank of 
the Indus in upper Sindh. This poem was so much appreciated by 
the Raja that he sent a special messenger to escort the young poet to 
the court, where he was greatly honoured and rewarded. He further 
translated the Holy Qur'an into Hindi at the desire of the Raja,, 
having stayed for three years at the royal court as the State guest. 3 
The contemporary historians and geographers of Arab descent, who 
travelled through Persia to Hindustan, have commented on the life of 
the Muslims in Sindh in those days. They observed that the feeling 

1 (This paper is adopted from my forthcoming work on the Pre-Huihal Persian 
m Hindustan,) 

2 Buzurg bin Shahryar, ‘ Aja' ib ul Hind, p. 4, Leyden. 

3 ibid. 
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of amity and fellowship between the Arabs and the Hindus was so 
stable that the Arabs in Sindh became united with the Hindus, and 
followed the Indian customs and ceremonies spontaneously. They 
married in India, showed their liking for the native tongues, and 
readily adopted the Indian titles and Hindi names. 1 It goes without 
saying that considerable modifications were effected in their spoken 
Arabic and the Indian dialects current in the districts lying between 
Multan and the Arabian sea, obviously as a result of the Hindu- 
Muslim cultures coming in contact with each other. 

It is clear from history that few ‘ Arab Muslims were interested 
in territorial acquisition in India until nearly the close of the first 
century A. H. Those who came to this country in the regime of the 
first four Caliphs were innocent visitors, having largely trade inter¬ 
ests, who have distinguished themselves for their simple and pious 
lives. 2 It so happened that a group of Arab traders sailed for India 
from Bahrain, and arrived at Tana (Bombay) in 16 A. H. (637 A.D.) 
Subsequently, two more groups landed at Baroach and Dibul, where 
some skirmishes were fought with the natives, but none was under¬ 
taken either for conquest or was authorized by the Caliph. These 
newcomers went back, having traded and stayed for a while in India. 
It is related that the Caliph Umar was greatly displeased when he 
was informed of the safe return of the first batch from Tana. In a 
letter to the governor of Bahrain, Usman bin Abi al As! SaqafI, who 
was originally responsible for the dispatch of this contingent, the 
Caliph remarked : 

Yd akhci Saqlf hamalta diidan 1 did ’ iidin wa innl ahlafu 
billdhi illau uslbhu la adhaztu min qaumika mislahum . 3 
O brother of Saqlf, thou didst make an insect climb over a 
wood. And I swear by God, if they had come to grief, I 
would have taken the same number from thy tribe. 

After Umar, a special envoy, Hakim bin Jabalah al Abdl, was 
despatched to India at the instance of the third Caliph Usman who, 
out of curiosity, wanted to know something about India and her people. 

1 Bashshnrit Ahsatt ut Taqasim, Chap, on Sindh, Leyden. 

2 The prevalent conception in the minds of most people today is that the ‘ Arabs were 
led towards India for territorial conquest in all cases. This error could be removed if 
people were to take the trouble of consulting the early records of the historians dealing 
with India. 

3 Balazurl , chap. I, (Futuh us Sind). 
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But no expedition was sent out for territorial acquisition to Hindustan 
either in his or in his successor’s regime. The Arab traders and 
travellers kept coming to India and returning home for some nine 
decades, until in 93 A.H., a contingent of Arab soldiers sailed in 
Walid bin Abdul Malik’s time with the avowed object of settling in 
India. The ground was prepared for them as their predecessors had 
already established agreeable relations with the inhabitants of the 
land, leaving behind them a good reputation of their achievements.. 
The new-comers chose to settle here permanently. They raised 
families and built estates. In a word, they came to look upon India 
as their home, and so did their descendants. 

One of the most remarkable features concerning the lives of 
these early settlers, as well as their predecessors, is that the people 
were profoundly impressed with the purity of their living, their zeal 
for the new faith and the principle of world-wide brotherhood which 
they preached. This striking feature attracted many an Indian to 
Islam at once. An idea of the conversion to Islam can be had if we 
are told that over fifty thousand people were received into the Islamic 
fold every year. 1 The Arab historian Ibn Hauqal, who visited Sindh 
in person in the second quarter of the third century A.H., says that 
Arabic and SindhI were the spoken tongues of Sindh in his time, 
and were understood generally, so that during his stay there, he had 
no difficulty in making himself intelligible to the natives. It is 
mainly through the influence of Arabic in Sindh that its speech is 
described by the historians as different from the rest of Hindustan. 
Thus says Mas’udI: 

Fa hdzihi jumalun min akbhdr-i muliik-is Sind-i wal Hind-i 
wa lughat-us Sind-i khildf-u lughat-il Hind - i. a 
So these are few sentences about the history of the kings of 
Sindh and Hind ; and the lingua of Sindh is different from 
that of Hind. 

He further speaks fervently of the happy relations prevailing 
between the Hindus and the Muslims, and more particularly of the 
religious toleration shown by the members of one community for the 
other. For instance, he pays a high tribute of praise to Raja 

1 Lane-Poole has used the expression “ Turk ” for Muslim, cf. Mediaeval India, 
Introduction, p. 4. 

* Muruj uz Zahab , chap. XVI. 
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Balharl for his just and generous treatment of the Muslims, and the 
esteem in which he held their mosques in the following significant 
passage : 

Wa laisa fl Muluk - is Sind-i wal Hmd-i man yu'izzu-l Musli - 
mlna fi mulkihi misl-al Bhalhdrl fal Isldm-u fl mulkihi- ‘azlun 
wa masunun wa lahum masdjidun mabniyatun wa jaw ami'tin 
ma'muratun lissdldt-i-l khams-i wa yamlik-ul maliku minhum 
arba'ina sanatan wa khamsina fa sa'ada wa ahl-u mumlikatihJ 
yaz'umuna annahu tdlat a'mdr-u mulukihim li sunnat-il ‘ adl-i 
wa ikrdm-il Muslimin. 1 

There is none among the rulers of Sindh and Hind who in 
his territory respects the Muslims like Raja Balharl. In his 
kingdom Islam is honoured and protected. And for them 
mosques and congregational mosques, which are always full, 
have been built for offering prayers five times. Every one of 
these kings rule for forty or fifty years or more. It is the 
general belief of the people of his kingdom that the lives of 
these kings are long because they administer justice and 
honour the Muslims. 

After Balharl, he places the Raja of Tafin' in this respect, and 
compliments him for his religious toleration and justice. 

Balazuri also has quoted instances of the kind and just treatment 
meted out to the Muslims by the Hindus. Once, in an encounter 
against Sindan, a coast town of Sindh, the Hindus gained victory 
over the Muslims and captured the town, but they never destroyed 
or damaged the mosques, nor did they interfere with the liberty of 
the Muslims as citizens.* 

A curious story is told illustrating the high sense of justice of a 
Raja of Gujarat by the Persian historian ‘ Aufi, in his Jawdmi 7 He 
writes that when he happened to visit Khambayat (Cambay) which 
was a big town on the coast of Gujarat, he found there a small popu¬ 
lation of devout Muslims, who entertained travellers and also extended 
their hospitality to him. During his stay in the town, he heard a 
story of Naushlrwan-like justice which runs as follows : 

1 ibid. ll. No city of this name could be traced on the map. Elliot in his History 
iias taken it to mean the hilly tracts of the mountainous region of salt. (p. 361.) 

- Muruj , chap. XVI. 

1 Futuh id Buldan, chap. Futuh us Sind. 

’ Chap. II. 
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In the days of Raja Jang, there was a mosque which had a 
minaret , from the top of which the ma'azzin gave a call for prayers, 
It so happened that the Parsis incited some Hindus to make war on 
the Muslims. The latter’s mosque with its minaret was razed to the 
ground, and along with it eighty Muslims, who had taken their stand 
by the mosque, were slain. All, the Imam of the mosque, fled to 
Naharwala, the capital seat of the Raja, and tried to approach him 
for the redress of the wrong done to the mosque and the Muslims* 
Failing access to the Raja, he made complaints to the officials at the 
court, but none paid any attention to his representation. Not dis¬ 
couraged at this, he composed a poem in current Hindi, narrating 
therein the full story of Hindu atrocity and the official indifference, 
and planned to present this versified petition to the Raja, when he 
rode out for shikar on the appointed day. The opportunity soon 
came, and the Imam , who had carefully hid himself in a bush on the 
Raja’s track, rushed out and boldly stood in front of his elephant, 
barring the way, and prayed that his poem be heard. The Raja 
took compassion, and order his mahout to stop the elephant. He 
then heard the versified Hindi petition of the Imam from the begin¬ 
ning to the end with forbearance and attention. When the Imam 
finished, the Raja took this poem, and gave it to his Secretary with 
instructions to remind him of it on his return from Shikar. That 
day the Raja did not tarry long in the jungle, and returned early. 
He called his Minister and told him that he felt tired, and would 
remain within the palace and rest for three days, adding that the 
usual work of the State should be carried on during these three days 
without reference to him. Having said this, he retired, and when the 
night fell, he robed himself in a merchant’s dress, and mounting 
on a fast camel rode to Khambayat, which lay at a distance of 
40 farsang from Naharwala. The next day he reached his 
destination, and went about the streets of the city, listening 
to the talk of the passersby and the local shop-keepers. He also 
inspected the spot, and made casual and unconcerned inquiries about 
the incident from the residents of the quarter. He heard every one 
say that great tyranny was inflicted on the Muslims, their innocent 
blood was shed, and their mosque with its minaret was pulled down 
to the ground. The Raja then went to the coast, and taking out his 
jug he filled it with the sea-water, sealed it, and repaired to his 
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Capital, covering the distance as before in one day and one night. 
On the next day of his arrival, he held a public darbar , which was 
attended by the people and officials of the State. The Imam of the 
mosque was also present. When the darbar was in full swing, the 
Raja suddenly recalled the Muslim petitioner’s case, and asked the 
Minister-in-charge to produce the Imam and his Hindi petition. The 
Imam appeared and made his obeisance. The Raja ordered him to 
read his plaint. When he finished, the officers of the Raja unani¬ 
mously declared the contents to be false. Thereupon the Raja 
ordered his ewer-bearer to bring the sealed jug, break the seal, and 
distribute the water to every one of them. They all tasted it, and 
found it to be the brackish water of the sea. The Raja then related 
in the darbar how he had gone in person to Khambayat in the guise 
of a merchant to ascertain the facts, and returned with the truth. He 
declared that the Muslims were the oppressed, and in his kingdom no 
community should come to grief, and his raj could not tolerate such 
oppression. He then ordered that the ring-leaders, who had a hand 
in the crime, should be brought to book, and the Muslim sufferers be 
awarded from the royal Treasury one late of balutra (silver coin) to 
rebuild their mosque and its minaret . The Imam received khiVat and 
other gifts from the Raja, which were retained in the mosque for 
centuries afterwards as a token of the Raja’s unparalleled act of 
clemency and justice to the aggrieved Muslim subjects of his State. 
The Persian traveller was an eye-witness to these gifts which were 
there as exhibits till 665 A.H., when he visited Cambay. Many 
such instances could be quoted from reliable authorities, but there is 
no place for them here. 

In short, the Arab invaders came to India by sea through Persia. 
Their first armed batch landed at Dlbul, at the mouth of the Indus 
having sailed from Sarrafah in the Persian gulf, and passed along the 
Persian coast. The circumstances w hich attracted them to India for 
the purpose of territorial conquests on the Indian soil, may be briefly 
stated as follows: 

The early Arab merchants and travellers who had returned 
home, having traded with the people and preached their religion in 
India, spoke freely about its wealth, rich products and abundance of 
shady and fruit trees, which they had seen during their sojourn in 
Sindh, Cambay, Calicut and Gujarat. No detailed account of their 
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activities is available now. What is probable, however, is that they 
then had no intention of territorial acquisition in Hindustan. The 
opportunity for territorial conquest presented itself to the Arabs, as 
stated above, long afterwards, when the Arab travellers and traders 
were not protected against the attacks of the robbers and pirates by 
the Rajas of Sindh and Gujarat. Several ships carrying merchandise 
from the Persian towns, and a party of widows and orphan daughters 
of the Arab traders who had died in Ceylon and were sent under 
escort by the Raja to Hajjaj, the Caliph’s governor of Iraq, to please 
him, had been robbed at Dlbul, which was the chief mediaeval 
harbour of Sindh situated at the mouth of the Indus. When the 
pirates, coming out of their armed barges, attacked the ship carrying 
the women and their property, a woman cried out, “ O Hajjaj, come 
to our help.” On this news being conveyed to Hajjaj, he forthwith 
answered the call, saying “ I come to your help.” The pirates had 
become a menace to the Arab trade on the coast of India. Their 
strong-holds were the harbours of Sindh and Gujarat, and the Rajas 
were unable to chastise them, as was confessed by Raja Dahir of 
Sindh in his reply to the demand made by Hajjaj. 1 To add to this 
injury, Raja Dahir had incensed the Caliph Walld bin ‘Abdul Malik 
and his governor Hajjaj, by his refusal to arrest and hand over to 
them the ‘Arab convicts who had fled and taken shelter in the Raja’s 
dominion. These were the main causes w'hich led the Arabs to think 
seriously of the occupation of the coast towns of Sindh. The first 
remedy that suggested to them lay in their seizure of the port of 
Dlbul. Consequently, an army under the command of Muhammad 
bin Qasim, consisting of 6,000 soldiers from the inhabitants of Syria, 
and many more from other towns, was collected at Shiraz, together 
with large supplies of war material, including even needles and thread 
to prepare the sand-bags. Muhammad Qasim was instructed to 
remain and wait at Shiraz until the whole equipment was ready and 
all his comrades and soldiers had arrived and joined him. Several 
armed barges with men and material sailed in advance to meet him 
at Dlbul. The army from Shiraz marched along the Persian coast, 
and reached the valley of the Indus on Friday, substantially added 
and increased in bulk on its way, and laid siege to the fort 
of Dlbul. 

1 Balazuri , chap. Futuh us Sind. 
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Balazurl, more than any other historian of this period who wrote 
on India, gives a fuller account of this battle in his Futiih ul Biddan , 
which he completed in the latter part of the third century A.H. This 
historic battle was fought in 93 A.H. The Arab army, which consisted 
mostly of the Persian troops, was led by the young general who was 
then only seventeen ; while Raja Dahir’s governor of the town was in 
command of his and the allied forces, including the garrison in the 
fort. Both the armies, says the Arab historian, fought with such 
valour as had not been heard of in history. Raja Dahir’s courage 
was specially to be seen in the fact that he kept on fighting single- 
handed when all his bodyguards and personal attendants had deserted 
him. To be brief, after some more fighting, the whole plain of the 
Indus valley came under the direct sway of the Arabs. Shortly 
afterwards, Muhammad Qasim was recalled home by the Caliph’s 
orders, to the great sorrow of the people, because of his unblemished 
character and just and equitable administration in Sindh. The Arab 
conquest appears to have been a blessing in disguise to the peasantry 
and, in particular, reflects on the way the people of Sindh mourned 
for Muhammad bin Qasim after his departure from India, and raised 
his statue to commemorate his just and tolerant government: 

Fa babaka a hi ul Hind-i ‘aid Mahammadin wa saw - 
wara-hu bil-Kerij. 

The people of India wept over Muhammad bin Qasim 
and erected his statue at Kerij. 

He was very popular in Sindh, and was loved by the people. In 
a verse of his own composition, he declares that if he had chosen to 
remain in Sindh as its king, both men and women of the place would 
have supported his claim, and fought on his side against any foe: 
He says: 

Lau kunt-u ajma't ul quardra la wultiat. 

lndsun uiddat lilwaghd wa zukur-u . 



THE EARLY RA$TRAKUTAS OF THE DECCAN 
AND NIZAM’S DOMINIONS 


By Pani>it Bisheswar Nath Reu, Sahjtyacarya, 
Jodhpur 

Miraj plates 1 of the Western Calukya Maharajadhiraja Jaya- 
singha II state : 

Solanki Jayasimha I by defeating Rastrakuta Indra the son of 
Krsna and owner of eight hundred elephants re-established the lost 
Vallabha (Calukya) kingdom in the Deccan. 

This shows that up to the end of the fifth century a. d., Ras- 
trakutas were ruling at Latur in the Gulabarga District of.the Hydera¬ 
bad Deccan, but were overthrown about 507 A. D. (564 V. s.) by 
Solanki king Jayasimha I who established his capital at Vatapi 
(Badami) in Bijapur District. 

The Miraj plates further state : 

^ ZZjm: I 

^ II 

/.e., in the time of Klrtivarman II son of Vikramaditya (who was 9th 
in descent from Jayasimha I) the Solanki kingdom again disappeared. 

This event might have taken place between 747 and 753 A. D. 
<805 and 810 v. s.) 

The genealogy of Rastrakuta kings found in the inscription 2 
of the Das'avatara temple at Ellora, situated in the Aurangabad 

1 Indian Antiquary, Vol. VIII, p. 12. 

* Archccological Survey Report of Western India , Vol. V, p. 87. 
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District, the first name which appears is of Dantivarman I, perhaps 
a descendant of Indra referred to above, who might have flourished 
before 593 a. d. (650 v. s.). 

We learn from the inscription, dated 1 S'aka Samvat 556 (634 
a. L). = 691 v. s.) of Calukya Pulakes'in II that 

s^TcT- 

i.c., at the time of Pulakes'in II Rastrakuta Govindraja I (the 
grand-son of Dantivarman I) with the aid of his allies attempted to 
regain the lost ancestral kingdom. But as he could not succeed he 
concluded peace. 

Between 748 and 753 a. d. (804 and 810 V. s.) Dantivarman 
(Dantidurga) II the great-grandson of Govinda I defeated (the western 
Calukya king) Solanki Klrtivarman II, took possession of Vatapi 
(Badami) the northern part of his kingdom and re-established the 
Rastrakuta rule in the Deccan. 

A copper grant 2 of S'aka S. 675 (753 a. d.- 810 v. s. found at 
Samangad (Kolhapur) also supports this. It states : 

.II 

i.e., the elephants of Dantivarman II reached up to the rivers Mahi, 
Mahanadi and Narbada. (This shows that he invaded Gujarat, Malwa 
and Orissa successfully.) Further after defeating Vallabha (the 
western Calukya king Klrtivarman II) he assumed the titles of Raja- 
dhiraja and Parames'vara and taking with himself a small cavalry 
defeated the powerful Karnatik army, which had won victories over 

1 Epigraphia Indie a, Vol. VI, pp. 5-6. 

* Indian Antiquary, Vol. XI, p. 111. 
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the kings of Kanci (Conjeveram), Kerala (Malabar coast, including 
modern Travancore and Cochin States), Cola (Coromandel coast) 
and Pandya (further south west of the Coromandel coast) as well as 
over King Harsa of Kanauj and Vaijrata. 

The Karnatik army referred to was the army of the Calukyas. 

He also defeated the rulers of Kanci (Pallava rulers of Nolamba- 
vadi or Citaldurga district of Mysore State, S'rls'aila (in the Kurnul 
district of Madras), Kalinga (the country near the sea coast between 
the rivers Mahanadi and Godavari), Kos'ala (southern Kos'ala- 
Gondwana including the eastern portion of the Central Provinces), 
Malwa (Central India), Lata (southern and central Gujarat), Tanka 
and Sandha Bhupa (or Sindh). 

A copper grant 1 of S'aka S. 679 (757 a.d. = 814 V. s.) of Maha- 
rajadhiraja Karkaraja II of Gujarat shows that Dantivarman II made 
this Karkaraja who was his relative the ruler of Lata (southern and 
central Gujarat). 

Paithan (Aurangabad District) grant 2 of Govindaraja III dated 
S'aka S. 716 (794 a.d.=851 V. S.) states that he (Dantivarman II) 
extended his sway all over India from Rames'varam in the south to 
the Himalayas in the north and from the western coast to the 
eastern coast. 

From the above facts it is evident that Dantivarman (Danti- 
durga) II was a powerful king of south India and his dominions 
extended from the northern borders of Gujarat and Malwa to Rames'¬ 
varam,in the south. 

The famous Kailas Bhavana (or S'iva temple) of Ellora caves in 
the Aurangabad division of the Nizam’s dominions was built by 
Rastrakuta king Krsnaraja I, the uncle of Dantivarman II. This 
temple is carved out of the rock and is famous for its architecture. 
Here he also constructed a “ Devakula ” known after him as “ Kan- 
nes'vara ” where many scholars used to live. 

It is evident from the Talegaon grant 3 of S'aka S. 690 (768 
a.d.=825 v. s.) that he (Krsnaraja I) invaded the country ruled 
by Ganga king (or the south-eastern and south-western part of 
Mysore state). 

1 Journal of Bengal Asiastic Society , Vol. XVI, p. 106. 

2 Epigraphia Indica, Vol. Ill, p, 105. 

3 ibid., Vol.XIII, p. 275. 



414 


TENTH ORIENTAL CONFERENCE 


It is stated in the Alas plates 1 of S'aka S. 692 (770 a.d.= 
827 v. s.) of Govindaraja II, that when he Govindaraja) was en¬ 
camped near the confluence of the rivers Krishna, Vena and Musi, 
the king of Vengi 3 (the eastern Calukya king) acknowledged his 
supremacy. A large part of this Vengi-Mandala comprises the south¬ 
eastern districts of Nizam’s dominions. 

We learn from the copper grant * of Begumra that Dhruvaraja, 
the younger brother of Govindaraja II had seized a canopy from the 
king of Northern Kos'ala (Ayodhya). 

He also defeated the Pallava king of Kanci (Conjeveram or 
Nolambavadi) imprisoned Ganga king of Cera (Coimbatore or 
Gangavadi) and attacking Parihara ruler Vatsaraja drove him towards 
Bhinmal (Marwar). 

The copper grants 4 of S'aka S. 730 (808 a.d. = 865 v. s. of 
Govindaraj III (the son of Dhruvaraja) shows that he released and 
reimprisoned the king of Cera (Coimbatore or Gangavadi), attacked 
Gujarat and conquered Malwa. After subjugating Marasharva on his 
invasion of Vindhyacala he camped at S'rl Bhavana (Malkhed) 
till the end of the rains. On the advent of winter he advanced 
towards the river Tungabhadra (which is the southern boundary of the 
Nizam’s dominions) and defeated the Pallava king Dantivarman of 
Kanci (Conjeveram or Nolambavadi). Later in obedience to his 
command the king of Veiigi, probably Vijayaditya II of the Eastern 
Calukya dynasty, attended his court and acknowledged his 
supremacy. 

As his expedition up to the Tungabhadra is mentioned in the 
grant 0 of S'aka S. 726 (804 a.d. = 861 v.S.) it is obvious that some 
of these events took place before this year. 

We learn from his copper plate' 5 of S'aka S. 735 (813 A.D.= 
870 v.S.) of Torkhede (Khandesh Dist.) that he having conquered 
Lata—the central and southern part of Gujarat—made it over to his 
younger brother Indraraja who founded the second branch of the 
Rastrakuta kings of Gujarat. 

1 Epigraphia Indica, Vol. VI, p. 209. 

* The district lies between the rivers Krishna and Godavari. 

1 Journal of Bombay Asiatic Society, Vol. XVIII, p. 261. 

4 Indian Antiquary , Vol. XI, p. 157 and Epigraphia Indica , Vol. VI p. 242. 

4 ibid., 

• Epigraphia Indica, Vol. Ill, p. 54. 
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From the above facts, it is quite clear that he was a powerful 
king of the south, ruling over the tract lying between the rivers 
Narbada and Tungabhadra, and his commands were obeyed by the 
kings of Vindhaya or Mahva in the north to Kanci (Conjeveram or 
Nolambavadi) in the south. 

Nilgund inscription 1 of S'aka S. 788 (866 a.d.=923 v.s.) points 
out his victories over Kerala (Malabar coast) Mahva, Gauda (perhaps 
Northern Bengal) Gurjara and Citrakuta (Chittor). 

We learn from the Radhanpur grant 2 3 4 5 6 of S'aka S. 7JO (808 a.d.= 
865 V.S.) that he got built the city wall round the town or fortress 
by the eastern Calukya king of Vengi. 

Kanhari-cave-iriscription 1 of S'aka S. 799 (877 a.d.=934 v.s.) 
shows that king Amoghavarsa I son of Govinda III being pleased 
with his feudatory Kapardi II of the S'llahara clan made over to him 
the kingdom of Konkan .‘ 

It is known from the Konnur grant 1 of S'aka S. 782 (860 A.D.= 
917 V.S.) that at that time Bankeya the feudatory of Amoghavarsa I 
was the Governor of Banavasi (Shimoga District of Mysore) and at 
the desire of his king he invaded Gangavadi successfully. 

The S'aka S. 793 (871 a.d. = 928 v.s.) grant of Sanjan States 
that mobilization of Amoghavarsa’s army struck terror in the hearts 
of the kings of Kerala (Malabar coast), Cola (Coromandal coast),. 
Pandya (further south-west of Coromandel coast), Kalinga (the 
country between the Mahanadi and the Godavari on the border of 
the sea), Magadha (Bihar) and Pallavas of Kanci (Conjeveram). 

We learn from the Sirur grant 0 of S'aka S. 788 (866 A.D.-923 
V.s.) that the rulers of Anga (the country about Bhagalpur including 
Monghyr), Banga (Bengal), Malava (Central India) and Vengi, the 
tract) lying between the Krishna and the Godavari or south-eastern 
part of Hyderabad-Deccan acknowledged his superiority. There may 
be some exaggeration in this statement. 


1 Epigraphia Indie a, Vol. VI, p. 102. 

i ibid., p. 242. 

3 Indian Antiquary, Vol. XIII, p, 135. 

4 Its capital was Tana. It denotes the whole strip of land between the Western 
ghats and the Arabian sea. 

5 Epigraphia Indica, Vol. VI, p. 25. 

6 ibid., Vol. VII, p. 203. 
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He shifted his capital perhaps from Nasik or Latalur to Manya- 
kheta (Malkhed) 90 miles to the south-east of Sholapur in the Nizam’s 
dominions. 

We learn from the Rastrakuta grants that Krsnaraja II, 
the son of Amoghavarsa I also conquered Andhra (the country 
between the rivers Godavari and Krishna including the districts of 
Krishna) Banga, Kalinga, Magadha, Gurjara and Gauda and annexed 
the province of Lata. 

He also fought against the Gahgas, the Nolambas and the 
eastern Galukyas. 

We learn from the Begumra copper grant 1 of S'aka S. 836 
(915 a.d. = 972 v. s.) that Indraraja III the grandson of Krsna¬ 
raja II, moved from Manyakheta to Kurundaka for his coronation. 
This Kurundaka was situated at the junction of the rivers Krishna 
and Pancaganga. It also states that Indra III devastated Meru 
perhaps Mahodaya or Kanauj. 

Karhad plates 2 of S'aka S. 880 (958 a.d. = 1015 v. s.) indicate 
that Krsnaraja III, the nephew of Indraraja III, while subduing the 
south, laid waste the province of Cola (Coromandel coast, perhaps 
the capital of which at that time was Tanjore) conquered the territory 
of Pandya (further south-west of Coromandel coast) and Cera 
(Coimbatore) subjugated the king of Ceylon and erected a monu¬ 
mental tower at Rameswaram to commemorate these victories. The 
invasion of the Cola country (Coromandel coast) probably took place 
in 947 a.d. (1004 v. s.). He also defeated Haihaya (Kalacuri) king 
Sahasrarjuna. 

Yas'astilaka-Campii a poem completed in S'aka S. 881 (959 
a.d. = 1016 v. s.) by Somadeva also praises his victories over Cera, 
Cola, Pandya and Simhala. 

Further he awarded the district of Banabasi to Bhutuga II 
(his own brother-in-law) whom he first installed in place of 
western Ganga king Racamalla I at Gangavadi. He also 
defeated King Anniga of Pallava dynasty and killed King Dantiga 
of Kanci. 

He was also a powerful ruler and his territory extended beyond 
the Ganges in the north, 

1 Epigraphia Indica , Vol. IX, p. 29. 

* ibid., Vol. IV, p, 281. 
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Udayapur (Gwalior) inscription 1 of Parraara Udayaditya points 
out that at the time of Khottigadeva the younger brother of Krsna- 
raja III, S'ri Harsa (Slyaka II) of Malwa invaded his capital. 

Paiyalacchi Namamala of Dhanapala states that in 972 A.D. 
(1029 v.s.) the king of Malwa plundered the city of Manyakheta 
(Malkheda). 

After this event the great power of the Rastrakutas of the 
Deccan began to decline, and at the time of Karkaraja II, the nephew 
of Khottiga, Solanki Tailapa II, attacked their kingdom and restabli- 
shed the Calukya kingdom at Kalyani after 973 a.d. (1030 v.s.) 

The Kharepatan copper grant 2 states 

nwxsw srr^ geft srPw: i 
irawf^ram: II 

i.e., the powerful King Karkaraja II was the nephew of Khottigadeva 
and after defeating him, Tailapa usurped his kingdom. 

Vikramdnkadevacarita 3 of Bilhana also supports the above 
statement. It states: 

i.e., the state passed on to the Calukya king Tailapa (II) the destroyer 
of the Rastrakuta kings, who were a menace to the world. 

Here the adjective used for the Rastrakutta kings shows that 
they were very powerful kings and all other rulers were afraid of their 
invasion. This fact is also supported by the writings of the con¬ 
temporary Arab writers, like Sulaiman, Abuzainul Hasan, Ibn- 
Khurdadba, Almasudi, A1 Istakhari and Ibn Haukal who considered 
these Rastrakuta rulers of Malkhed eminent and most powerful 
kings whose supremacy was acknowledged by all the other rulers of 
India who came in touch with them. 


1 Journal of Bengal Asiatic Society, Vol. IX, p. 549. 

3 Epigraphix India , Vol. Ill, p. 297. 

3 Sarga I, stanza 69. 

27 



418 


TENTH ORIENTAL CONFERENCE 


Alter this we find mention of only one more Rastrakuta king 
named Indraraja IV, a grand son of Rastrakuta king Krsnaraja III, 
who died in 982 1 a.d. (1039 v.s.) 

This summary of the history of the Ras(rakutas of Malkhed shows 
that the kingdom established by the Rastrakuta king Dantivarman 
(Dantidurga) II by defeating Solanki (Calukya) King Klrtivarman II, 
between 748 and 753 A.D. (804 and 810 v.s.) lasted for about 
225 years and nearly the whole of the Deccan including the present 
dominions of His Exalted Highness the Nizam as well as Trivandrum 
and Cochin etc. went under direct or indirect sway of the rulers of 
this dynasty. 

In conclusion, I may add that a small village named Jaswantpura 
comprising of 1459 Bighas of land in the Aurangabad district of the 
Nizam’s dominions is still held by the Rathor rulers of Jodhpur. It 
was founded by Maharaja Jaswantsingh I of Jodhpur in about 1667 A.D. 
when he was sent by the Emperor Aurangzib to subdue the well 
known Mahratta ruler Sivaji. 


Epigraph ia Indica, Vol. IV, p. 182. 



GONKA II AND THE CALUKYAS 


By K. A. Nilakanta Sastri, M.A., 

Professor , University of Madras 

Verse 10 in 277 of 1893 (S//., iv., 1141) relates to Velananti Gonka 
II (c 1132-60 A.D.) and reads: 

Viras'rlla (land) katdksa rucind vidrdvya bdhasind sendih 
kuntalavallabhasya nika (tc) Goddvarisamgare I 
Prdpal-laksmanada (ndand) tha-sahitaih Govinda-dandadhi- 
parii jitvd hdtaka khotakostranivahair-viras'riyam yah 
pa (ram) \l 

The verse means: u Having in the battle of the Godavari and 
in the presence of the Kuntala-Vallabha put to flight his army with 
the sword (in his hand) shining like the glances of the goddess of 
heroism, and having conquered Govinda Dandadhipa along with 
Laksmanadandanatha, he attained the highest splendour of heroism 
besides (capturing) quantities of gold, horses (khrtaka=ghotaka), and 
camels.’ 

Here Gonka is said in clear terms to have fought a battle on the 
banks of the Godavari, put to flight the army of the king of Kuntala 
and to have defeated two of his commanders Laksmana Dandanatha 
and Govinda Dandanatha and captured much booty in gold, horses 
and camels.” 

Considering the dates usually assigned to Gonka, this hitherto 
unnoticed engagement on the banks of the Godavari must have taken 
place some years after the death of the famous Vikramaditya VI and 
perhaps in the reign of his successor Somes'vara III (1126-39). The 
inscription unfortunately bears no date. But the commander-in-chief 
of the Calukyan forces Govinda-dandadhipa seems to be identical with 
the feudatory of Anantapala in the reign of Vikramaditya VI who held 
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many positions of trust from at least A.D. 1103 ; 1 and if this be so, the 
battle of Godavari in which he sustained a defedt must have occurred in 
the beginning of Gonka’s rule, soon after 1132 A.D. The expression 
Kuntalavallabhasya nikate in the verse seems to imply that Some- 
s'vara was present on the field. If this interpretation of the verse is 
correct, Fleet’s account of Somes'vara’s reign will stand in need of 
some revision ; for though he noted a Balagamve inscription mention¬ 
ing that this king was encamped at Hullunlya-tlrtha in the course of 
his dig-vijaya in the south, Fleet added : “ but with this exception, 
the records do not seem to mention any campaigns made by him; 
and his reign seems, in fact, to have been a very tranquil one.” 

The trend of W. Calukya policy in the Telugu country in this 
period, and its results have to be gathered from the contemporary 
inscriptions of E. Deccan in which the Cajukya Vikrama era is cited 
and from casual references in them to the W. Calukya’s like that in 
the verse which form the subject of this note. Since the accession 
of Kulottunga I to the Cola throne, Vikramaditya left no stone 
unturned to create trouble for Kulottunga in the Vengl country. The 
feudatory princes of the land tended to divide themselves as a con¬ 
sequence into rival camps, one party supporting the W. Calukya 
power and the other the Calukya-Cola. For the best part of Kulot- 
tunga’s reign Vikramaditya’s efforts to gain the upper hand in Vengl 
seem to have met with only indifferent success. The Velanandu 
chief of Tsandavolu ranged themselves definitely on the side of the 
Cola power, and on more than one occasion their suzerains evinced 
their high estimate of the value of their loyalty to their cause. We 
learn, for instance, that Vedura II, a nephew of Gonka I assisted 
Vlra Coda, the Cola Viceroy of Vengl, in a battle against an un¬ 
named Pandyan king, doubtless an Uccangi Pandya feudatory of 
Vikramaditya VI, 4 and Vlra Coda expressed his appreciation by con¬ 
ferring on Vedura the doab country between the Krsna and the 
Godavari. 2 3 

But towards the clo.se of his reign, Kulottunga lost ground in 
Vengl, and for a time Vikramaditya’s sway spread practically over 
the whole of the Telugu country. 


1 Fleet, DKD. p. 451. 

2 El. iv, p. 36. 

3 See Colas , ii, 44-49. 
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This is attested by the inscriptions of his officers stationed ia 
the Vengl country, and even the friends of the Colas had to acknow¬ 
ledge Western Calukya supremacy in A.D. 1120 when the gifts made 
in Draksarama by Velananti Rajendra are recorded in the Calukya- 
Vikrama era : 1 so also is a gift by Mayilama, the wife of a Telugu 
Coda chief. 3 

Even more direct evidence of the sway of Vikramaditya and his 
successor Someswara in the Telugu country at the close of Kulot- 
tunga’s reign and the beginning of Vikrama Cola’s is furnished by 
two other records. One of them is from Tripurantakam ; it is dated 
in C. V. 51 (A.D. 1126/7) ; in it Anantapala is said to have defeated 
the Cola army, pursued it as far as KancI, and plundered that celebra¬ 
ted city and thus gained the title Cola-kataka-sure-kara. 3 

Apparently the same exploit is attributed in another record 4 from 
Kollur (Guntur) to Ecapa, a subordinate of Anantapala who is said 
to have pursued the Cola forces from Uppinakatte in Vetigl to 
KancI and gained for himself the title : Colarajya-nirmulana. 

The records dated in the C. V. era in this series go up to 57 
and 58 corresponding to S'aka 1054 and 1055 (A.D. 1132 and 1133).. 
In some of these later inscriptions we come across the two Danda- 
nayakas who are said to have sustained defeat in the battle of the 
Godavari. Bhulokamalla Somes'vara III maintained for some time the 
position he inherited from his father in the Vengl country. An ins¬ 
cription 0 dated in S'aka 1051 (A.D. 1129-30) from Gurizala in the 
Palnad taluq records that a Haihaya chief Beta by name acknow¬ 
ledged the supremacy of Bhulokamalla. Again, at Draksarama we 
have a record dated in S'. 1054 mentioning a gift by Kallaya Sahini 
who was in the service of Laksmarasa Dandanayaka; fi and another 
inscription in the same place dated in the next year S'. 1055 (A.D. 
1133) describes a gift by Govindaraja, Laksmaraja, and Siddhimaya,— 
Laksmaraja being described in the following terms: Vilasadvengx • 
mahivallabhas'ri dandddhipa Laksmaraja - nikhila - ksmdkdryabhdra - 
ksamah i.e ., Laksmaraja, the glorious dandadhipa ruling the splendid 

1 335 of 1893. 

2 345 of 1893. 

* 258 of 1905, 1. 53, (Sli. IX, i, No. 213). 

4 714 of 1920, 11. 113-17 (#6. No. 220). 

* 596 of 1906. 

0 336 of 1893. 
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land of Vengl and capable of bearing the weight of the affairs of the 
entire world; 1 * 3 lastly Siddhimaya and his son Kecimayya are men¬ 
tioned together in yet another record from Draksarama also bearing 
the dates S'aka 1055 and C. V. 58. 

After this date inscriptions dated in the C. V. era are not so 
common and the galaxy of Bhulokamalla and his dandanayakas also 
seem to make their exit. It thus becomes clear that the date suggested 
above for Gonka’s victory on the banks of the Godavari depends not 
only on the possible identity of Govindarasa suggested above, but on 
the more direct testimony of the inscriptions in which the persons 
taking part in the battle are mentioned. 

The verse cited at the beginning of this note occurs again in a 
later record dated S'aka 1072 (1150 )—nayancidrikhendu ganite * with 
the expression Codasina substituted for bahasina, a change calculated 
to confirm the view that this verse records an important victory for 
the Cojas and their friends against the W. Calukyas sometime about 
1133 a.d. Goiika II therefore must be taken to have played a promi¬ 
nent part in reversing the tide of W. Calukya successes in Vengl 
which began towards the close of the reign of Kulottunga I. 

But evidently this was by no means the end of the story. For 
we have an inscription dated ten years later in S'. 1065 3 (a.d. 1143) 
in which a chieftain called Bantabhupati takes credit for restoring 
Calukya sway —C dinky asamiiddharanadaksinah. Incidentally, the 
admission of a need for restoring this power at that date also goes to 
confirm the date and the significance we have assigned to the victory 
of Gonka II. 


1 243-3 of 1893. 

* 306-8 of 1893—S/7. iv, 1182, v. 17. 

3 296 of 1863. 



THE KAKATIYAS AND THE YADAVAS 


By M. Rama Rao, M.A., Ph.D., 

Hindu College , Guntur 

The reign of the Western Calukyan monarch Taila III witnessed 
the fall of the great empire built by Vikramaditya VI. Of the many 
independent kingdoms that rose on the ashes of this empire, the 
Kakatlyas and the Yadavas apportioned the greater part of the 
Deccan between themselves and played a prominent part in the 
history of the Deccan during the 12th, 13th and 14th centuries. These 
two dynasties came into conflict with each other frequently, continued 
their animosities even in the face of the advent of Islam as a common 
danger and like the Rajputs of northern India were individually con¬ 
quered by the Sultans of Delhi and came to a tragic end. The object 
of this paper is to trace the relations between these two Deccan 
dynasties. 

Many inscriptions belonging to monarchs of these rival houses in 
different, generations contain valuable references to their mutual feuds 
and fights. Similarly, numerous literary sources like the Vratakhanda 
of Hemadri and the Prataparudrlya of Vidyanatha and many tradi¬ 
tional histories of the Kakatlyas also supply us useful information. 

Prola II (1115-1158) threw off the Calukyan yoke and founded 
an independent kingdom in the neighbourhood of Warangal in the 
middle of the 12th century. He conquered many of the Calukyan 
feudatories and annexed their territories. This work of expansion 
was carried on with greater vigour by his illustrious son Rudradeva 
(1158-1168). As mentioned in the latter’s famous inscription in the 
Rudres'vara temple at Anamakoncja, the Kakatlya kingdom reached 
the Malyavanta hill in the north, S'ris'ailam in the south, Kalyan in 
the west and the sea on the e&st. 1 The Yadavas too began about this 
1 lnd. Ant,, XXX. 
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time an active phase of expansion under Jaitrapala. The Kakatiya 
kingdom blocked Yadava expansion to the south and south-east and 
the expansion of the Kakatlyas themselves to the north was obstructed 
by the Yadavas. Thus these two kingdoms, intent upon expansion,, 
inevitably came into conflict with each other. 

The Yadavas seem to have taken the initiative in this inevitable 
conflict. It is said of Jaitrapala that he “ assumed the sacrificial vow 
on the holy ground of the battlefield and throwing a great many kings 
into the fire of his prowess by means of the laddies of his weapons, 
performed a human sacrifice by immolating a victim in the shape of 
the fierce Rudra, the lord of the Tailingas and vanquished the three 
worlds.” Obviously, Jaitrapala invaded the Kakatiya kingdom and 
was opposed by Rudradeva. In the battle that ensued the Kakatiya 
monarch was killed. Since no other version is to be found in the 
other sources regarding the manner of Rudradeva’s death, the above 
account may be taken to be true. Since the latest known record of 
this Rudradeva is dated 1196 A.D. 1 this event has to be ascribed to 
that date. 

Hostilities, thus started, were continued by both parties. Rudra¬ 
deva was succeeded by his brother Mahadeva. The thought of 
avenging the death of his brother at the hands of Jaitrapala inspired 
Mahadeva to invade the Yadava dominion. The Garavapadu plates 
of the time of Ganapatideva state, for example, that Mahadeva 
“ ruled the entire circle of the earth up to the Cakravaja mountain, 
the residential rampart of the Seuna king, which, breached by the 
tusks of whose elephants, eclipses the Kraunca mountain cleft by 
S'arvanabhava.” 2 According to one traditional account, Mahadeva 
besieged the Yadava capital for three months and according to another 
he died in an unequal elephant fight that ensued. 3 This information 
is corroborated even by the sources of Yadava history. Thus, for 
example, the Paithan grant of Ramacandradeva states that Jaitra¬ 
pala slew in battle a king of Trikajinga, occupied his territory and 
“ fetched Ganapati out of prison and made him lord of the earth. 
From what has been said above, it looks reasonable to identify this 

1 Tel Ins. Kak. No. 22. 

3 Ep. Ind., XVIII, No. 41, verse 41. 

ritramu, p. 30; SOmadevarajiyam— as'vasa 2. The Yenamadala. 
Ind. Ill p. 101) refers to th^same incident and says that Mahadeva 
■ttle and fell on the temple of a female elephant. 


3 Pratapaca 
inscription (Ep. 
died in a great hi 
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king of Trikalinga with Mahadeva of the Kakatlya family. It follows* 
that he was accompanied by his son Ganapatideva in this expedition 
against Devagiri. Since the first regnal year of Ganapatideva was 
1198 A.D. I ascribe this fight to the same year. 

What happened after the death of Mahadeva at Devagiri ? The 
Paithan grant, referred to above, mentions that Mahadeva’s son and 
heir Ganapatideva was released by Jaitrapala from the prison and 
restored to his own throne. Obviously, Jaitugi, held Ganapatideva 
prisoner for some time before this release. Secondly, Jaitugi is said 
to have occupied the territory of the king of Trikalinga slain by him. 
There is, however, no evidence to support this statement and no part 
of the Kakatiya kingdom seems to have passed into the hands of the 
Yadavas as a result of this battle. The sources of Kakatlya history 
mention that consequent on the calamity that overtook Mahadeva and 
his son, a number of enemy chieftains tried to take advantage of the 
situation and attempted to snatch away parts of Kakatlya territory. 
But this danger was averted by loyal and valiant generals like 
Recerla Rudra, who drove away all these intruders and maintained 
the integrity of the kingdom and handed it over to Ganapatideva, 
evidently after his return. 1 * 3 

How' long was Ganapatideva in the Yadava prison ? The Madras 
Epigraphists have opined that the accession of Ganapatideva took 
place in 1198 A.D., that his earliest known inscription belongs to his 
tenth regnal year and that therefore he must have spent part or the 
whole of this period in prison.* This view, however, is untenable. 
An inscription from Nagulapadu in the Nizam’s Dominions bears the 
date S. S. 1130 or 1208 A.D. and registers a gift made in the reign of 
Ganapatideva.* Another record from tillalamarri belonging to S. S. 
1124 or 1202 A.D. states that Ganapatideva was ruling in that year 
and contains a statement which implies that the kingdom was free of 
all dangers. 4 I believe, therefore, that this Kakatlya monarch was in 
the Yadava prison between 1198-1202 A.D. 

Ganapatideva never forgot the great humiliation that he and his- 
father suffered at the hands of the Yadavas. Nor did the Yadavas 

1 Hyd. Arch Ser. Pillalamarn inscription, verses 21-24. 

9 M. E. R. for, 1906, p. 80. 

3 Tel. Ins. Kak. No. 5. 

4 Tel. Ins. Kak. no. 39. 
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cease their hostility with the Kakatiyas. The Ekamranatha 1 and 
Ganapes'varam 8 inscriptions mention Ganapatideva’s fight with the 
Yadavas. The latter too claim victories over the rulers of the Andhra 
country. Thus, for example, Simhana II calls himself “ the up-rooter 
of the water lily which w r as the head of the king of Telunga.” 3 In 
the Paithan grant, he is said to have defeated an Andhra king. 4 A 
third record describes him as “ the up-rooter of the water lily that 
was the head of the Telunga king and its re-institutor.” 5 It is 
evident from these examples that Ganapatideva and Simhana 
continued the traditional enemity of their houses. When did this 
fight take place ? The inscriptions of Ganapatideva indicate that he 
was busy with the conquest of the east coast of the Andhra country 
and the consolidation of his power till 1230 A.D. The Ganapes'varam 
inscription, referred to above, states that that the monarch was fighting 
with the Seunas and others in 1231 A.D. All the other records that 
refer to this monarch’s rivalry with the Yadavas belong to later dates. 
I conclude therefore that Ganapatideva’s fight with Simhana took 
place in 1231 A.D. The traditional records mention that this monarch 
invaded Devagiri in order to avenge the death of his father and 
inflicted a crushing defeat on the Yadava king. It is said that the 
latter made peace by giving the victor large sums of money as 
indemnities and by offerring the hand of his own daughter Rudrama. 0 
The matrimonial aspect of this treaty is untenable because it is now 
proved beyond doubt that Rudrama or Rudramba was the daughter 
and not the wife of Ganapatideva.' The fight seems to have ended 
in victory for the Kakatiyas. The south-eastern part of Berar seems 
to have been under the rule of the Kakatiyas." Neither Rudramba 
nor Prataparudradeva seem to have made any fresh conquests in the 
north. It is likely, therefore, that Ganapatideva himself annexed this 
territory as a result of the victory referred to above. 

1 Ind. Ant. 

2 Ep. Ind. Ill, pp. 82-93. 

1 Fleet, Canarese Dynasties, p. 216. 

4 Ind. Ant., XIV, p. 314. 

' Ep. Cam., VIII, p. 57. 

15 Pratapa-caritramu, p. 34. 

7 See no. 31. of my Kak. Sam. App. 

* Berar Gazetteer, p. 18. 
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Hostilities were continued in the next generation by both the 
parties. The accession of Rudramba to the Kakatiya throne after the 
death of Ganapatideva, was followed by a number of disturbances. 
Many rival chieftains hoped that a woman would not be able to defend 
the vast empire that was inherited by her and lead a number of raids 
hoping to snatch parts of her territory. The Yadavas were not slow 
to take advantage of this situation. It is said that Mahadeva, the 
Yadava king, was “ the whirl-wind that scattered the cotton that was 
the ruler of the Tillinga country.” 1 “ Out of their fear of this 
Mahadeva, the Andhras ” it is said “ instituted a woman as their 
ruler, knowing full well that he does not kill a woman.” 2 Still, 
however, this Mahadeva is said to have fought with Rudramba and 
taken away her five musical instruments and elephants but spared 
her life because she was a woman/ The traditional accounts also 
refer to Rudramba’s fight with the Yadavas. They mention that the 
king of Devagiri invaded Warangal and besieged it. The Kakatiya 
queen is said to have fought with him for a full fortnight and 
destroyed three lakhs of cavalry and one lakh of infantry belonging 
to his forces and put him to flight. It is stated, further, that she 
pursued the retreating enemy up to his capital and extracted a crore 
of rupees as indemnity. There is reason to believe that Rudramba’s 
grandson and Yuvaraja, Prataparudradeva also took a leading part in 
the repulsion of the Yadava forces/ This invasion was a mere 
passing phase and entailed no serious consequences for the Kakatiya 
kingdom. Since the early disturbances in Rudramba’s reign lasted 
till 1267 A.D. and since Mahadeva, the Yadava king, died in 1270 A.D. 

I assign the above events to 1267-70 A.D. 

Even during the time of Prataparudradeva, hostilities continued. 
The Godavari consituted the boundary between the two kingdoms 
and there were numerous fights on the border. The power and 
integrity of the Yadavas were shaken by the inroads of Alauddin 
Khilji in the early years of the 14th century. Even though the 
whole of northern India fell a prey to the Muhummadans as a result of 
the mutual feuds and jealousies of the Hindu rulers of the region, the 

Hemadri-V ratakhanda, Rajapras'asti, verse 48, 

2 ibid. 

3 ibid. 

4 T™ P ra t a P ar ' u driya NStakaprakarapa, Act II, verse 17, ArthSlankaraprakarana, 

verse 179. * 
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Yadavas and the Kakatlyas of the Deccan failed to learn a lesson 
from it. While the Khiljis were invading Devagiri repeatedly and 
beating down her resistance, the Kakatiya was feeling exultant that 
his traditional enemy was being rightly annihilated. The Yadava 
in his turn could not set aside his enmity and seek the aid of 
the Kakatiya in warding off a common danger. As a result, the 
Sultan easily subjugated the kingdom of Devagiri and made it a useful 
base for their operations against Warangal. The Yadavas, though 
humiliated, still cherished vengeance against their rival and furnished 
the invaders with full information regarding the Andhra kingdom. 
The ultimate consequence of this prolonged rivalry between the 
Yadavas and the Kakatlyas was the fall of both their kingdoms in 
the first quarter of the 14th century. 



SHAJI’S TOMB AT HODIGERE 

By Dr. M. H. Krishna, M.A., D.Lit., 

Director of Archaeology , Mysore 

The village of Hodigere (old name—Kyadigere) is situated at a 
distance of about 6 miles to the east of Channagiri and a mile to the 
north of the Bhadravati-Chitaldrug road. It contains a few monu¬ 
ments like the BhavanI temple, the Rachchi (Rasta) Ram Bhavi, etc., 
which belong to the period of the occupation of the place by the 
Marathas during the 17th and 18th centuries. The sowcar of the 
place, Mr. L. Mallappa Setti, is reported to have with him certain old 
costumes of the Maratha period. 

To the north-west of the village is an old banyan tree to the 
north side of the tank bund, next to which again, on the north, is a 
field known locally as 4 the Layada-hola ’ and used now as a kana for 
stacking hay by its owner Mr. Nadiga Subbanna. In the middle of 
the field is a low tomb of brick and mortar. Mr. Subbanna’s father, 
Nadiga Ganganna is said to have often been speaking about this tomb 
and referring it to Shaji, father of the famous Sivaji, on the authority 
of an old paper (Bakhr) with him, which is now reported by Mr. Sub¬ 
banna to have been taken away from him by a certain Co-operative 
Inspector about twenty years ago. This paper is said to have 
contained the information that Shaji’s tomb lay in the vicinity of a 
banyan tree on the way from Hodigere to Yerkatanahalli. The banyan 
tree referred to here may be the same described above as standing be¬ 
side the tank to the north-west of the village. One Mr. Patvardhan 
of Poona, with the help of the Kolhapur State, is also said to have 
visited the place about the same time or somewhat earlier and to have 
obtained from the same Mr. Ganganna some records in this connec¬ 
tion. On enquiry it has been found that the late Mr. Patvardhan’s 
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note on ‘ Shaji’s tomb and the date of his death ’ published in the 
Annual Report of the Bharata Itihasa Sams'odhaka Mandal for the 
year 1915-16, does not make reference to any such paper secured by 
him. His statement that the samadhi was continued to be worshipped 
down to 7th January 1733 and that the village of Yerakatanahalli 
had been assigned for the purpose, is reported to have probably 
been based on some authority obtained from the land records at 
Hodiker itself. 

From an old photograph obtained through the Amildar of Chan- 
nagiri, the tomb seems to have consisted originally of a pairlion (now 
disappeared) and a brick-built platform about a foot in height. It has 
recently undergone some repairs at the hands of some private men. 
In the middle of the tomb has been constructed a stepped dais and 
the whole structure has been plastered over with cement. During the 
repairs some portion of the old structure was dressed up, so that it 
was possible to examine the type of the bricks employed in the old 
construction. The bricks are thin and Hat and belong to the 17th 
century. Abutting the north side of the tomb is a short lamb pillar 
of granite, about 3" high, with a niche cut in it near the top for keep¬ 
ing oil lamps. The shaft is round in section and conical at the top. 
The owner of the field stated that there had been standing a similar 
pillar on the south side of the tomb also. Beyond this no more 
evidence seemed to be forthcoming. 

A certain villager, however, stated that he had seen in his boy¬ 
hood a stone inscription standing at a little distance to the east of the 
tomb and that it must have been removed to some other place. 
Though this inscription could not be found at the time of inspection, 
a part of the stone has now been traced and found definitely to read: 

Sri Shaji 

Raj ana Sa (inddhi) 

It is in Kannada characters and in the Kannada language. It has 
been reported that it had been embedded originally in the north in 
front of the tomb, but was broken subsequently and used in later days 
as a covering slab to the waste weir of the tank. There is thus no 
doubt that the tomb is that of Shaji. 

The epigraphical evidence stated above is also verifiable from 
some published records in Marathi. A few extracts are translated and 
given hereunder from Sardesai’s Riyasat , page 82,—a Marathi work. 
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“The Bednore Naik 1 rebelled against his master Adil Shah 
and delayed for long his tributes. Shaji was sent to bring the 
Naik to his senses and compelled the latter to make ample 
amends for his mistake. 

“Adil Shah was immensely pleased at Sbaji’s success So he 
sent him a congratulatory letter, clothes and jewels, horses and 
elephants as presents. 

“To settle the new territories where peace was established Shaji 
was encamped at HOD1KERI , near Basavdpatna .* 

“This village was infested by wild beasts; the Raja liked to 
hunt them ; then the leg of the horse was caught in a hole 
and both stumbled to the ground. Instantly Shaji lost his 
senses. 

“On 23rd January 1664 a.D. his funeral ceremonies were con¬ 
ducted by Ekoji, his son. 

“ Adil Shah heard of this misfortune and gave the robes of the 
mansab to Ekoji. 

“ Sivaji heard the news soon after his sack of Surat. On the 
place of the demise of Shaji Siva built a pavilion. The text 
reads : Chatri imdrat majabud karavile; dni padsdhi sanade 
ghevutt Y aragdtanahalli gdmv tetil kharcds dila. To gdmv 
chatrikade adydp cdlat dhe .” 1 

CONSERVATION NOTE 
On Shaji’s Tomb at Hodigere 

The tomb is an important monument connected with Maratha 
history. The following steps may be taken to conserve the structure : 

It may be declared a * Protected ’ monument and put into Class III 
for conservation purposes. 

The small mandavare tree to the west of the tomb should 
immediately be removed. 

(? mistake for the Naik of Basavapatna). 

9 This proves that Shaji did not die at Basavapatpa as mentioned by Grant Duff and 
others, This place is about 25 miles distant from Hodigere. 

3 Jedhe’s chronicle. 
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The land which is about one acre in extent and is surrounded by 
a hedge may be acquired and properly protected, first by a 
hedge and later on by a compound wall with a gate. 

The ground may be levelled and, if funds are available, a re¬ 
inforced concrete or stone mandap or pavilion with a 
suitably designed tower may be erected. 

The funds for the purpose may probably be provided by the 
Maratha public. The owner of the land is Mr. Nadigar Subbanna, 
the Shanbhogue of the place. The cost of acquiring the plot may 
come to about Rs. 50 per acre. 



KARNATAKA IN ANCIENT TAMIL LITERATURE 


By V. R. Ramachandra Dikshitar, M.A., 

Lecturer , University of Madras 

What is today geographically designated the Carnatic which is the 
territory below the Ghats on the- Coromandel Coast covering all 
Tamil Districts and also the District of Nellore, has nothing to do 
with the Karnataka of ancient Tamil literature. The Karunadu of 
Tamil literature is undoubtedly the territory above the Ghats, while 
all Southern India below the Ghats went by the general name of 
Tamilagam. Into the derivation of the term Karnataka we need not 
enter here. The derivations conjectured by scholars are all fanciful. 
The Tamil literature is rather explicit on this point, and we shall 
therefore say a word about it. The ancient classic S'ilappadikdram 
of the second century a.d. refers to this kingdom in more than one 
:place as Karunadu. And Karunadu may mean a territory with black 
soil. But it has been interpreted, not without authority, elevated 
region. As ancient Karnataka was situated on a high plateau, much 
Above the sea level, the early Tamils spoke of this region as Karunadu. 
The Tamilagam was covered by the plains below this nadu and con¬ 
sequently below the Ghats. 1 

Our endeavour is to trace the relations between Ancient Karna¬ 
taka and the Tamijagam on the strength of the evidence supplied by 
ancient Tamil literature, especially the Sangam literature of the 
Tamils, Before we proceed to an enumeration of the relations, 
political or otherwise, bet; Veen Karnataka and the Tamil land in the 
early centuries of the Christian era, it is better to say a word about 
the territorial and geographical divisions of the ancient Karnataka as 
evidenced by the Tamil literature. To the Tamilian of the S f angam 

1 cp . Mysore Gazetteer , Vol, I, pp. 254-86. 

28 
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epoch, all territory beyond the other side of Nilgiris formed part and 
parcel of the Karnataka country. For, do we not read in the Tamil 
epic S'ilappadikdram that when the Cera King S'enguttuvan reached 
the Nilgiris en route to the Ganges, that the country on the other side 
of the hill presented entirely a different picture—a picture quite in 
contrast to this side of the hill which formed a part of the ancient 
Cera kingdom ? That it was summer season when the king set out on 
march is evident from the story of the S’ilappadikaram . When he 
was camping on the hill, there came to see him the dancing persons 
of Konkana and of Karnataka of both sexes. Also came there the 
Kudagar, men and women. While the former set of dancers sang in 
praise of the appearing summer season, the latter set gave expression 
to the approaching winter season. Thus the poet Ilanko-Adigal who 
is a shrewd observer of nature shows that at one and the same time, 
while it was winter for one country it was summer for another. In 
other words, while it was winter for Kudagu kingdom, which we seek 
to identify with modern Coorg, it was summer for Konkana des^a and 
Karnataka, as also for the Cera kingdom. Thus the climatic varia¬ 
tions due to peculiar geographical situations of each kingdom are 
vividly brought out. 1 

These lines of the Canto xxvi of the S'ilappadikaram enable us to 
fix approximately the territorial limits of the ancient Karnataka. 
Karnataka being coupled with Konkana, it is reasonable to assume 
that these two peoples were neighbours. The ancient Konkana seems 
to have occupied the northern part of South Kanara and the southern 
part of modern North Kanara. Their another neighbour was the 
people of Kudagu which we have sought to identify with modem 
Coorg. Thus a considerable portion of modern Mysore State formed 
a part of the ancient Karnataka kingdom. Further it is reasonable to 
suppose that the modern districts of North and South Kanara were 
then also different territorial units, and these went by the name of 
Kadamba, Konkana, and Tuju kingdoms. The Tulus were the 
residents of the modern South Kanara and the people of this territory 
were known as Kos'ar and also Nanmolikkos'ar which we have sought 
to identify with the Satyaputras of As'oka’s inscriptions. Possibly 
the Tulu kingdom formed the frontier state between Tamilagam and 
Karnataka country proper. The evidence of Tamil S'angam literature,. 

1 Canto xxvi, 11. 106-121. 
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with regard to the Kadambas, points out that it was an island king¬ 
dom. That it was situated on the sea and that S'enguttuvan's father 
Imayavaramban Nedumceralatan led an expedition against that 
island and routed them by cutting off their guardian tree (kdval* 
maram) are seen from the pages of the Silappadikdraw and the 
Patirruppattu decade dealing with S'enguttuvar. To venture a 
conjecture the Kadamba island was originally very near the 
modern Goa. 

Proceeding to examine the boundary limits of ancient Karnataka 
we have again valuable testimony in Tamil literature. In a stanza in 
Ahandnuru attributed to poet Nakklrar (stanza 253) we have unmis¬ 
takable evidence of the Erumainacju which is said to be under 
Vadugar Perumakan, the great chief of the Vadugar. 1 This Erumai- 
nadu has been conjectured as equivalent to Mahisamandalam from 
which the modern term Mysore has been derived. Legend shows that 
it was originally the region of Mahisasura who was discomfited by the 
Devi who hence came to be known Mahisasuramardanl. According 
to one theory the Erumainadu covered also the modern districts of 
Anantapur and Bellary. 2 It is reasonable to assume that these 
districts formed the northern portion of ancient Karnataka. In the 
west we have the Kadambas, Konkanas and Tulus. It was bounded 
on the south by Kudagu or Coorg and Salem district which then 
formed a part of the Cera kingdom. On the east portion of the 
Karnataka was the little kingdom of Kattiyar, the northern portion of 
the present Salem district and all territory east of Karnataka. Thus 
we are enabled on the testimony of the S'angam literature to fix up 
more or less the boundary limits of ancient Karnatakades'a. 

The term Vadugar in the above paragraph is an interesting 
expression. Originally it seems to have been used without distinction 
to both the Telugus and the Kannadigas. It was used in the broad,, 
literal sense of northerners. But in course of time the term came to 
be generally restricted to the Telugus. And in the time of Sundara- 
murti svamigal of the ninth century a.d. we find appropriation by the 
Vadugaveduvar of Tirumurugan-pundi in Coimbatore district. In a 

1 For details see M. Raghava Aiyangar’s Tamils and Andhras in Tamil (Sen 
Tamil, series 50, pp. 4-5). 

2 According to the Ramctyana, Kiskindha, Ch 11, Dundubhi the asura took the form 
of Mahi§a and attacked Vali king of Ki§kindha ; the powerful V5li slew him. This shows^ 
that Mahi§a’s territory lay close to Ki§kindha. 
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padikam , the S'aiva Samayacarya deplores that the shrine of Tiru- 
murugan-pundi is in the centre of the Vadugaveduvar (hunters). This 
shows that they spread over the Tamil country. But in the S'angam 
age the Vadugar meant also the Kannadigas. 1 * * And these must have 
been the people who led the vanguard of the Mauryan army to the 
southern Tamil country. But when we come to the eleventh century 
and examine the Kalingattupparani , a composition of that century 
attributed to Kaviccakravarti Jayamkondar, we find Vadugar definitely 
used to designate the Telugus. The Kannadas are separately mention¬ 
ed. Jayamkondar makes the significant remark that the Kannadam 
language is made up of two sister languages Tamil and Vadugu. 

Does the author of the Kalingattupparani speak of his age or 
refer to the origin and development of language, we cannot say with 
any satisfaction ? In this connection we cannot refrain from referring 
to the views of a modern scholar, the late Mr. R. Raghunatha Rao. 
In his opinion the two schools in Kannada, styled Northern and 
Southern, by Nrpatunga and Bhattakalanka, owed their origin 
primarily to the influence of Telugu and Tamil respectively. His 
arguments have been examined by R. Narasimhachariar in his Reader¬ 
ship Lectures as having no valid grounds. 5 * Whatever this may be we 
find Mr. Narasimhachariar himself stating in an earlier chapter the 
close relationship between Kannada and Tamil, and between Kannada 
and Telugu, differences apart.* 

Kannada seems to be an old language while Tulu and Kodagu 
may be regarded dialects of this language. But, how old it is, it is not 
possible to determine at this stretch of time. Dr. Hultzsch identified 
with Kannada some Indian works in a Greek farce, being one of the 
papyri discovered at Oxyrhyneus in Lower Egypt and assigned to 
second century a.d. 4 This has received emphasis at the hands of the 
author of Ancient Karnataka , vol. I.* If it were to be ultimately 
proved that the Indian words of the farce are Kannada they may be 
treated of as Hala Kannada. Mr. Narasimhachariar postulates the 
theory of primitive or old Kannada, prior to the epoch of Hala Kannada. 

1 See, for example, A ham. 115. 

* History of Kannada Language, pp. 123-128. 

:l ibid., p. 36. 

4 Mysore Archaeological Report, 1904. 

J Dr. B. A. Saletore, Appendix 1. 
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If this theory has any force, it once for all proves the antiquity oi the 
Kannada language. 

Whether the Old Kannadam was indebted to Tamil and Telugu 
for its development or not, one thing is certain, and it is that foreign 
words have largely entered into Kannada as in other Dravidian langu¬ 
ages and some of them have become even naturalized. Tamil was no 
exception and it became enriched by the adaptation of Kannada 
words and expressions in its literature. These expressions foreign to 
Tamil language but are adapted in its literature characterized by the 
Tamils as tis'ais's'ol or alien words as opposed to iyars's'ol or indigen¬ 
ous words. This influence of Kannada in Tamil literature is seen in 
the Jivakacintdmani , an epic of the 9th century a.d. attributed to 
one Tiruttakkadevar, who belonged to the Dramila (Tamil) sangha of 
the Jains. At this time S'ravana Belgola was the centre of Jain 
activities and there was frequent intercourse between Dramila ganglia 
and Sravana Belgola, which was at that time a part of the Karnataka- 
des'a. This also is true of the other Kavya, S'iildmani whose author¬ 
ship is ascribed to S'rivarttadevar alias Tolamoli. According to an 
inscription 1 S'rivarttadevar followed the author of the Cintdmani in 
point of time. In support of the Kannada influence and the use 
of tis’ais's'ol, the following expressions may be picked out in the 
Jivakacintdmani. 

The foregoing inquiry leads to the irresistible conclusion of 
mutual borrowing on the part of languages due to some reason 
or other: 

There is little or no evidence in Tamil literature to construct a 
history of their social life. In the S'ilappadikdram passage which we 
have quoted above, we see Karunadar with the attribute Kodum , and the 
full expression Kodumkarunadar means cruel-hearted Karunadar. Why 
they were styled as fierce men we cannot answ r er at this distance of 
time. But with the same breath the epic refers to their musical 
attainments and expert dancing skill. 

Inter-state relations : We have already said that the Kos^ar of the 
Tu]u country and the Konganar were neighbours. As neighbours 
according to the ancient concept of the mandala theory, they were 
hostile to each other. To the Kos'ar the Konganar were ari or enemy, 
and the ruling chieftain of the Konkan who was a contemporary of 
1 No. 105 Tirumukudal, Varasipur Taluq. 
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S'enguttuvan was the powerful Nannan. In many a stanza, the 
S'angam poets speak highly of the valour and prowess of Nannan. 
His totem tree was the mango tree, as the kadambu for the Kadambas. 
To cut off this totem tree technically called kavalmaram amounted to, 
according to laws of ancient Tamil warfare, vanquishing the chieftain 
of the kingdom. Nannan who was the common enemy of both the 
Kos'ar and the Ceras was attacked by Narmudicceral who cut off his 
kavalmaram which was the mango tree. 1 One victory led to the 
other. At the time of S'enguttuvan it is safe to conjecture that Tulu, 
Konkan and Kadamba countries were independent kingdoms. But 
S'enguttuvan carried his sword to these kingdoms and brought them 
under his subjection one after the other. So he became the master 
of Tulu country on the evidence of A ham 15 and Narrinai 391. 
Whether it was a peaceful or military occupation we have no definite 
evidence to furnish. We have the evidence, however, of the S'ilappadi - 
kdram to show that a Kos'ar chieftain by name Palyani who had his 
capital at Mohur was defeated by S'enguttuvan. It may be that the 
Kos'ar of Tulunadu voluntarily sought alliance with the Cera king, in as 
much as they were looked upon with hostility both by the Konganar 
and the Colas. It is said in Aham 205 that the Cola King Killivalavan 
was bent upon a crushing defect of the Kos'ar. S'enguttuvan would 
have gladly welcomed their alliance in as much as they were noted 
for their military prowess and honesty and truthfulness. 2 It can be 
concluded that the Tulu Kos'ar cultivated peaceful relations with the 
Cera king S'enguttuvan with profit both to themselves and the Cera 
king. In cultivating such relations it is not clear whether they 
accepted the suzerainty of the Cera ruler or they were independent of 
the Ceras. The Uraiperukatturai says that they participated in the 
festival of founding the Pattini shrine by S'enguttuvan and carried the 
cult with them to their country. According to the evidence furnished 
by Aham 90 the capital of the Tulu country was S'ellur, or more 
probably Niyamam which lay to the east of S'ellur, and there has been 
a dispute as to the location of this city. The editor of the Narrinai 
held the view that it may be looked for on the east coast. But it is 
difficult to accept this in view of the fact that, firstly, the Tulu country 
lay on the west coast, and secondly of the alleged tradition by which 

1 Kurun 73. 

" Maduraik 1. 773, Again 205 and 262. 
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Parasmrama is said to have performed sacrifice in this city of Sellur 
as could be gathered from a stanza in the Ahandnuru. (st. 220) 

We have again evidence of the Patirrupattu and S'ilappadikdram 
to show that S'enguttuvan went north and brought the Kadambas to 
subjection. There are few lines in the S'ilappadikaram which refer 
to the exploits of S'enguttuvan. According to this the Karunatar, 
Gangar and Kattiyar were also discomfited by the Cera king. Unfortu¬ 
nately we have no details of these expeditions. But it is a fact that 
Karunataka with its eastern suburbs of the Kattiyarnadu and 
Ganganadu were brought under his suzerainty. From this it is evident 
that the Gangas and Kattiyar were independent chiefs during the 
age of S'enguttuvan and had an early history of which we have scanty 
or no record. Even the semi-historical work Kongiides'ardjakkalcaritai 
does not take us very far. According to this testimony the first 
Ganga ruler was one Konganivarman whose date may be tentatively 
fixed about 190 A. D. If this date could be accepted for Kongani¬ 
varman, then he must have been the first king after the Gangas became 
independent which must have been under the weak successors of 
S'enguttuvan. 


1 For the legend of Paras'urama in connection with the legendary origins of Malabar 
and Tulu, see B. A. Saletore: Ancient Karnataka, Vol. I, pp. 
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All records assign twenty-five years for the rule of Amma II. As- 
the date of his coronation is given in one his grants (I.A. xiii, 213) 
as S'aka 867, his reign must have lasted till 970 A.D. Amma was 
succeeded by his elder brother Danarnava for three years. Then, 
according to all but one of the inscriptions of the line of Danarnava, 
the Andhra country was without a king for twenty-seven years 
973-999 A.D. The only exception, the Chellur grant of Kulottunga II 
gives thirty years to Danarnava and does not refer to the period of 
andyakam. 

The line of Danarnava is continued after 999 A.D. by his son 
S'aktivarman. Working backward from the known date of the corona¬ 
tion of Vimaladitya the brother and successor of S'aktivarman, viz.,. 
1011 A.D. we may date the beginning of S'akti’s reign in 999 A.D. 

What happened in 973-999 a.d. ? Was there no king then ? 
Who restored the original line after 999 A.D. ? Was the reign of 
Amma II closed abruptly in his eleventh year ? These questions* 
have not been satisfactorily answered. 

The Korumelli grant of Rajaraja (/. A . xiv, 52) speaks of a 
feverish desire, for twenty-seven years, to obtain a suitable lord con¬ 
sumed the earth, which was without a leader ( andyika ). The Chellur 
grant of Vira Coda says ‘ for twenty-seven years, through the spite 
of fate, the land of Vengi was without a leader’ (S././., i, 54). 

But, new light has been thrown on this dark period by two* 
copper-plates of the brothers Badapa and Tala, sons of Yuddhamalla,. 
of a collateral family. The Arumbaka ( E.L xix, 137) and Sripundi 
(E./., xix, 145) charters of Badapa and Tala establish beyond doubt 
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that they were rulers after Amma II though, for obvious reasons, the 
successors of Danarnava considered Badapa and Tala as usurpers and 
omitted them from their genealogical lists. The usurpers’ gr ints do 
not speak of andyika or anarchy for any length of time, though un¬ 
doubtedly, their pretensions backed up by the ever-ready Rastrakuta 
must have caused disorder in the kingdom. 

According to the Mangallu grant (M.E.R. 1917, 117), Amma- 
raja II, in the eleventh year of his reign, proceeded to Kalinga to 
meet the Ratta King Krsna III, after making his brother Danarnava 
regent in Vengi. Krsna must have instigated Kalinga against 
Amma or helped Badapa and Tala to disturb the peace of the northern 
part of Amma’s kingdom. Badapa calls Amma ruler of Vengi and 
Trikalinga. He must have triumphed over Badapa now as he is said 
to have ruled for twenty-five years. If Badapa had defeated and exiled 
Ammaraja now as the Arumbaka plates say,, then Amma’s reign 
could have lasted only 11 years. Ammaraja must have defeated 
Badapa and crowned himself again as the undisputed ruler in S'aka 
880 as the Bezwada plates give that date for his coronation 
(M.E.R. 1915, 90). 

The grand titles Badapa bore and the nobles that he befriended 
show clearly that he was ruler over the whole country. The whole 
story of Badapa may be summed up thus. 

Badapa son of Yuddhamalla with his younger brother Tala as. 
lieutenant sought the help of the Ratta in about 956 A.D. and they 
invaded .the northern division of Kalinga or the present South Ganjam 
and North Vizagapatam Districts. Amma, full of wrath at this 
misdeed of Krsna, started north leaving Danarnava as regent. He 
succeeded in arresting their attempts and returned and resumed his 
rule. Towards the end of the reign of Amma, Badapa gave trouble 
again with the help of Kannararaja Vallabha who lived on to about 
968 A.D. This time he succeeded in defeating and exiling Ammaraja 
in 970 A.D. Danarnava inherited Amma’s claims and held out for 
three years against Badapa but he too was routed as the Arumbaka 
plates say that Badapa defeated the other ddyas . Then, he ruled, 
for how long we dont know, assuming the grand titles Rajamartanda, 
SamstabhuvanasTaya, Vijayaditya Maharaja, Paramabhattaraka, 
Para mam ahes'vara, Adhiraja etc. His brother Maharajadhiraja Tada- 
bhupala was ruler for some time after his brother’s death. 
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Both the Arumbaka and Sripundi charters make grants in 
Velanandu visaya (between Nurvid and Repalle), the former to 
Amnia’s brother-in-law and the latter to another noble of the Pallava- 
malla family. The former praises the donee’s skill in archery and 
the latter records the death of the donee’s father in the cause of 
Tala. So, Badapa and Tala alienated the sympathies of some of the 
nobles from the side of Ammaraja. 

From 999 a.d. it is clear that S'aktivarman was ruler. Accord¬ 
ing to the Kancipuram inscription of Rajaraja CoJa (S.IJ. Pt. V), a 
Telugu Cola king Gata Coda Bhima took hold of a large part of 
Andhra and he was dispossessed by Rajaraja Cola (who restored 
the country to its legitimate ruler, S'aktivarman, and established order 
where chaos prevailed before). 

The Kahcipuram inscription is divided into two sections. The 
first dated S'aka 924 enumerates the kings from Vijayaditya III 
to Danarnava, a devotee of Bhimes'vara, who had many vassals 
one of whom was the Vaidumba. The second section speaks of 
of Danarnava Nrpakama who defeated the armies of his enemies 
and despatched Danarnava to heaven, evidently a Kalinga king who 
invaded the Eastern Calukyan kingdom. 

Rajaraja Cola was invited by the Andhra legitimist branch or he 
came to conquer. Either way, he took Vengi before his 14th year, 
999 A.D. The Tiruvalangadu plates say that Rajaraja defeated an 
Andhra king named Bhima. It was hitherto thought that he was 
Vimaladitya who was also known as Mummidi Bhima. But, 
Vimaladitya ascended the throne in 1011 a.d. and Rajaraja Cola 
conquered Vengi before 999 a.d. So Rajaraja’s Andhra foe Bhima 
was Gata Coda Bhima who usurped the Andhra kingdom after 
Tala’s death. 

S'aktivarman is said to have fought with the Cola Bhima while 
young who died like Ravana at the hands of this Calukya Narayana 
(M.E.R. 1918, 132). This is, again, another reference to Gata Coda 
defeated by Rajaraja Coja. As a result of Rajaraja’s conquest of 
Vengi on behalf of Danarnava, a friendship arose between, the Andhra 
and Dravida royal families which fructified in the marriage of Raja¬ 
raja’s daughter Kundavi to Vimaladitya the second son of Danarnava. 
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BUDDHISM introduced into Indian literature two of its branches till 
then imperfectly, if at all devoloped. These were the branches of 
sacred biography and church-history. It is true that the antecedent 
Vedic literature was not wanting in figures of teachers and successions 
of teachers of the Brahmanical sacrificial ritual. The Brahmanas contain 
Vams'as (‘genealogies ’) giving lists of teachers, sometimes fifty or sixty 
in lineal succession, who are credited with handing down one or other 
portion of the ritual from the gods. Apart from these general lists, 
individual teachers like Yajnavalkya and S'andilya are quoted as 
authorities for distinct portions of the later Vedic Samhitas and 
Brahmanas. But these authors were, essentially, interpreters of the 
sacred tradition which had gathered into a great mass in course of 
time. R was therefore no wonder that the vams'as remained mere 
■lists of names without even the elements of a biography. On the 
other hand, the rise of various religious movements at the epoch of the 
rise of Buddhism, brought into the forefront a number of Teachers 
who were marked out from their predecessors by their more or less 
distinctive teachings, who personified as it were in themselves the 
whole of their message. Nothing, therefore, could be more natural 
than that the lives of these Masters should from the first form the 
subject of reverent investigations by their disciples. What we have 
said about the biographies of these Teachers would apply in a like 
manner to the history of their religious orders. It is only with two of 
these religious movements, Buddhism and Jainism and more specially 
with the first, that the student of early Indian histriography is 
concerned. 
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It would obviously be improper to judge by the modern critical 1 
standards the old Buddhist historical or quasi-historical texts such as 
we find embedded in the Pali and Sanskrit canonical literatures. 
They transport us to an atmosphere where the heroic poetry was very 
much in vogue, where beast-fables delighted the hearts of learned and 
unlearned alike, where the doctrines of rebirth and karma were held 
to have undisputed sway over the lives and actions of men. The 
pious monks, probably the reciters (bhdnakas) of the discourses, who- 
composed the texts centuries after the event, looked upon their 
Master as the great Path-finder, possessed of the three-fold knowledge 
and the ten powers, who had qualified himself for his high calling by 
his strenuous strivings in previous successive births. (For the con¬ 
ception of Buddha’s personality in the Pali canon, see E. J. Thomas, 
History of Buddhist Thought , pp. 148-150). And yet it is not un¬ 
profitable to study their works if only to discover the successive 
layers of the legend and the principles of their growth. In the 
present paper I shall confine myself to a small portion of my subject, 
viz the biography of the Buddha, reserving the lives of Buddhist saints 
and the history of the Buddhist Church for a separate treatment. 

In the whole range of Pali canonical literature, there is no con¬ 
nected biography of the Buddha. Interspersed with the canonical texts 
on Doctrine and Discipline, however, are a number of episodes des¬ 
cribing the Master’s ancestry and birth, His infancy and youth, His 
renunciation, austerities and enlightenment, His career as a wander¬ 
ing preacher and lastly His nirvana . The same appears to have been 
the case with the oldest parts of the Sanskrit canon. Out of these 
separate legends were, woven in later times and with numerous- 
additions, complete biographies of the Buddha, such as we find in the 
Pali commentaries and chronicles as well as the Sanskrit Mahavastu 
and Lalitavistdra . 

The form and contents of the early Buddhist historical or semi- 
historical texts were determined by the circumstances of their origin. 
Like all expanding religions, Buddhism was split up in course of time into 
a number of schools of sects. The present Pali canonical literature 
represents the scriptures of only one of these schools, the Theravadins. 
There is good reason to believe that a canonical literature essentially 
similar to this one existed already in the time of As'oka (cf. Winter- 
nitz, A History of Indian Literature , Vol. II, p. 18 ; E. J. Thomas r 
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Early Buddhist Scriptures , Introduction, p. xxi; Geiger, Pali Lite- 
ratur und Sprache , p. 7). The canonical literature of other schools 
has been preserved in the form of Sanskrit fragment recently brought 
to light in Central Asia, as well as in Tibetan and Chinese trans¬ 
lations. It is, however, a curious fact that the sacred works of these 
schools at first were handed down by oral tradition alone and were 
not put to writing till centuries afterwards, thus according to a 
tradition of the Dlpavamsa and Mahdvathsa which has been accepted 
as trustworthy, the Pali Tripitaka was fixed in writing for the first 
time under the Simhalese king Vattagamani in the first century b.c. 
(cf. Winternitz, op. cit ., p. 8 ; Geiger, loc . cit.) Now the oral mode of 
transmitting the canon has been traditional in India since the early 
Vedic times and it has been shown in the case of the Vedic literature 
how it was possible by a series of elaborate arrangements to preserve 
the purity of the sacred texts with conspicuous success. In so far as 
the Buddhist doctrinal teachings are concerned the oral tradition was 
attended with the same happy results. A comparison of the Scriptures 
of the Theravadins with those of the Mahasamghikas and the 
Sarvastivadins shows not only a common doctrinal basis but also a 
common arrangement of discourses and monastic rules (cf. Thomas, 
Early Buddhist Scriptures , Introduction, p. xii). In the case of 
the stories and legends of Buddha’s life, however, there was 
from the first a strong doctrinal motive for transforming his 
personality into that of a Superman. In this process of transforma¬ 
tion, the authentic facts of the Teacher’s life tended to be ob¬ 
scured or forgotten, while numerous legends gathered around the 
various incidents of his career from his birth to his Nirvana. How 
early these legends found their way into recognition will appear 
from the fact that the romantic tales of Buddha’s miraculous concep¬ 
tion and birth and the dogmatic beliefs about the six preceding Bud¬ 
dhas occur in the texts of the Pali as well as Sanskrit canon. 

Beginning with the ancestry of the Buddha, we have a Pali 
canonical discourse, the Amhattha sutta of the Dlgha Nikdya which 
gives a story of the folk-lore type about the origin of the S'akyas. 
There the origin is traced to the eponymous ancestors, four brothers 
and their sisters, who, expelled by their royal father at the behest of 
their step-mother, took refuge on the Himalayan slopes where they 
intermarried with each other to preserve the purity of their race. (For 
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the Ambattha sutta , see Text in D. AT., P. T. S. edition, Vol. I, 
pp. 92-93; tr., Rhys Davids, Dialogues of the Buddha , Vol. I, 
pp. 114-15. On the relation of this legend to the Rama story in the 
Rdmdyana and especially in the Das'aratha Jdtaka, see E. J. Thomas, 
Life of the Buddha , pp. 10-12 and the authorities quoted there). 
From the polemical way in which this story of S'akya origins is put 
forward—as an answer to the proud Brahman’s description of them 
as menials—it would seem that there was at this time some dispute 
about the ancestry of tl e S'akya people. Whatever that may be, the 
above story marks a deliberate attempt to ennoble the origin of the 
Buddha which is not justified by the incidental allusions to the com¬ 
parative insignificance of the S'akya stock in other parts of the canon 
(c/. Thomas, op.cit . p. 20). Of the genealogy of the Buddha, the 
Pali canon gives very slender details. Only in such admittedly late 
suttas as the Mahapadana sutta of Dtgha Nikaya and the Buddha- 
vams'a involving the dogmatic belief in a succession of Buddhas, do 
we come across the names of Gautama’s father and mother along 
with his birth-place. There is no trace in the canonical literature of 
any attempt on the one hand to connect the S'akyas with Mahasam- 
mata, the first king of the present cycle according to Buddhist beliefs, 
and on the other to carry forward the descent of S'akya kings to 
the Buddha. Such connected accounts are found for the first time in 
the Pali commentaries and chronicles, in the Mahdvastu and in the 
Vinaya of the Sarvastivadins (c/. tr. of Buddhaghosa’s commentary 
on Ambattha Sutta in Thomas, Life of the Buddha , pp. 7-10 ; Mahd» 
vastu , p. 338 ff; Rockhill, Life of the Buddha, Ch. I, etc.). There 
can be little doubt that these later developments were inspired by the 
Puranic accounts of the descent of royal houses from the fabled 
Manu, the son of Vivasvan. 

Of the conception and birth of the Buddha, we have a number of 
stories or legends alike in the Theravada (Pali) canon and in the 
canon of the Sarvastivadins and other sects. In its simplest and 
most general form it occurs in the Sonadanda sutta of the Dlgha 
Nikdya , where it is said that the Samana Gotama is “ well-born on 
both sides, of pure descent through the mother and through the father 
back through seven generations with no slur put upon him and no 
reproach in respect of birth ” (Text in D.N., P.T.S. ed., Vol. I, 
p. 115; tr. in Rhys Davids, Dialogues, Vol. I, p. 146). With this 
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contrast the elaborate account in the Acchariya-abbhuta-dhamma- 
sutta of Majjhima Nikdya , which Ananda recounts to the assembled 
monks exactly as he has heard it from the lips of his Master. 
The Bodhisatta lived in his Tusita form during the whole term of his 
existence. Leaving this form, he entered his mother’s womb to the 
accompaniment of a measureless vast effulgence. As soon as he 
entered his mother’s womb, four deities guarded the four cardinal points 
to keep watch over the precious child, while the mother is freed from 
all physical and mental ailments. The mother gives birth in an 
erect position and the child as it issues out from his mother’s womb 
is received by the gods and bathed with two jets of water starting 
from mid-air. Then he takes seven strides to the north proclaiming 
his pre-eminence. This is attended, as before, by the outburst of 
super-natural effulgence (Text in* Majjhima Nikdya , P.T.S. ed., 
Vol. Ill, pp. 119-122; Tr. in Chalmers Further Dialogues, Part II, 
p. 223 ff; ibid,, Thomas, Life of the Buddha , pp. 30-31). The above 
extract professes to trace Buddha’s antecedent existence in the 
Tusita heaven (“Heaven of Delight”). To what extent this pious 
belief in the previous lives of the Buddha was developed thus early is 
shown by the existence of two separate works, the gdthds of the 
Jataka and the Cariydpitaka , as constituents of the canon. The 
characteristic incident of the Bodhisatta assuming the form of a 
white elephant, however, before entering his mother’s womb, is not 
found till we reach the later works like the Nidanakatha and the 
Lalitavistdra . 

Another sutta of the Pali canon, the Nalakasutta of the Sutta 
Nipdta, of which parallel versions occur in the Lalitavistdra and the 
Nidanakatha, introduces us to one of the most famous episodes of the 
Buddha’s infancy. This is the visit of the sage Asita to see the Holy 
Child shortly after His birth. The metrical introduction ( Vatthu - 
gdthd) of the Nalakasutta, which contains this legend, belongs to the 
class of metrical narratives or ballads out of which the later Buddha 
epic has grown (c/. Winternitz, op . cit ., p. 96 and the authorities 
there quoted). Not only in its form but in its contents it anticipates 
the later works. For it describes through the mouth of the sage the 
Bodhisatta’s possession of the external marks of the Superman and 
the famous prophecy of his attaining the summit of enlighten¬ 
ment (See Sutta Nipdta , 679-698 ; tr. in Thomas, Early Buddhist 
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Scriptures, pp. 1-5, cf. also Nidanakatha, V. Fausboll’s ed. of the 
Jataka, Vol. I, pp. 54 ff. and tr. in Rhys Davids, Buddhist Birth 
Stories, pp. 157-160. Also cf. Lalitavistara, Lefmann’s ed., p. 101 ff. 
and tr. in Thomas, Life of the Buddha, pp. 39-41). 

In the Mahapadana sutta of the Digha Nikdya the career of the 
Buddha is brought into relation with the Buddhist concept of the 
great time-cycles ( kalpas) and their divisions, which are marked by 
diminishing durations of the span of human lives. In the course of 
these kalpas , we are told, there have arisen seven Buddhas, viz . Vipassi, 
Sikhi, Vissabhu, Kakusandha, Konagamana, Kassapa and Gotama. The 
lives of these Buddhas follow a uniform pattern. For the text gives for 
each of them in identical phraseology his particular time-cycles, his 
jclti and gotta > his tree of enlightenment, his two chief disciples and 
his usual attendant, his parents and birth-place. What is more, the 
miraculous story of Gotama’s conception and birth such as we have 
quoted from the Majjhitna Nikdya text above-mentioned is found to be 
repeated verbatim in the case of the first Buddha (Text in Digha Nikdya , 
P.T.S. ed., Vol. II, p. 2ff; tr. in Rhys Davids, Dialogues , p. 5ff.) 

The lives or legends of the Buddhas are described at greater 
length in another work of the Pali canon to which we have referred 
above. This work is the Buddhavams'a which is incorporated in the 
Kliuddaka Nikdya . It gives in as many chapters the legends of the 
twenty-four Buddhas supposed to have preceded Gotama in the past 
twelve kalpas and it winds up in the last chapter with a sort of auto¬ 
biography describing in Gotama’s own words his last earthly exis¬ 
tence. The tendency towards systematization which was noticed 
above is still more prominent in the present text, where the same 
principal incidents are repeated in a very monotonous fashion about 
the career of each of these Buddhas. 

It will be noticed, from the above, that we have here, as in other 
^ases, an initial stage of plain and matter-of-fact narrative. In the 
next stage the narrative has grown into a mythological account 
professing to trace the story to Buddha’s antecedent existence in the 
Tusita heaven and claiming a supernatural conception and birth for 
the holy child. In the last stage the legend has been inter-twined 
with Buddhist cosmological and cosmogonic concepts of kalpas with 
their outcrop of Buddhas and the whole has been standardized accord¬ 
ing to a single pattern. 
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The stories or legends of the Buddha’s renunciation, austerities and 
enlightenment are told in a number of passages in the Pali canon. In 
the Ariya-pariyesana sutta (Discourse of the Noble Quest) of the 
Majjhima Nikdya , the Bodhisatta tells us that he at first pursued 
what was subject like himself to rebirth, decay and the rest. Then 
when he reflected on their vanities, he was led to pursue the “ con¬ 
summate peace of Nirvana which knows neither rebirth nor decay, 
neither disease nor death, neither sorrow nor impurity.” He then 
started despite the wishes of his parents who wept and lamented, to 
go forth from the householder’s to the homeless life. He sought 
instruction successively from Alara Kalama and Udaka Ramaputta, 
but finding no satisfaction he came to the township of Uruvela where 
he T sought and won “ the consummate peace of Nirvana.” (Text in 
Majjhima JV., P. T. S. ed., Vol. I, pp. 160-175 ; tr. in Chalmers, 
Farther Dialogues , Part I, pp. 113-118 ; in Thomas, Early Buddhist 
Scriptures , pp. 9-15 and 23-29). 

Another equally connected account occurs in the Mahasaccaka 
sutta of the Majjhima N ., which speaks of the renunciation in still 
more general terms and describes the austerities at great length. 
Here we are told that the Bodhisatta, reflecting on the contrast 
between life at home and life in the open, donned the yellow robes 
and went forth from a householder’s to a homeless life. There flashed 
on him the three allegories which led him to practise the hardest 
austerities till at last, convinced of their futility, he renounced his 
fasting and was able to enter into the four successive trances and 
attain the supreme knowledge (Text in Majjhima N ., P. T. S. ed., 
Vol. I, pp. 240-249 ; tr. in Rhys Davids, Dialogues , pp. 173-178 ; 
Thomas, Life of the Buddha , pp. 62-68; ibid., Early Buddhist 
Scriptures , pp. 19-22). 

In contrast with the above more or less general accounts we 
have other legends and traditions dealing with this specific episode 
of the Buddha’s career. A passage in the Ahguttara Nikdya attempts 
to give a dramatic turn to the incidents of the Renunciation. The 
Buddha, we are told, was a delicately nurtured youth having for 
himself three lotus pools and three palaces (one for the cold, one for 
the hot and one for the rainy season). There came to him the 
'poignant reflection on old age, sickness and death and all the elation 
in life disappeared (Text in Ahguttara iV., P.T.S. ed., Vol. I, p. 145 ; 

29 
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tr. in Thomas, Life of the Buddha, pp. 47 and 51). It seems un¬ 
likely that the above is based on a genuine historical tradition if only 
because of the essentially poetical character of the story of the three 
palaces which is likewise told of Vipassi Buddha in the Mahapadana 
sutta above quoted ( Digha Nikaya, Vol. II, p. 21) and of the noble 
youth Yasa in the Mahavagga of the Vinaya Pitaka, (Vol. I, p. 15). 
With the further development of the legend in which Gautama’s 
abstract reflections are made to take the concrete shapes of an aged 
man, a sick man and a corpse, followed as a dramatic contrast by the 
sight of a contemplative hermit, we are not here concerned. It is, 
however, important to remember that even this development which is 
found in Nidanakatha (Tr. in Thomas, Life, pp. 52-53), the Sarva- 
stivadin Vinaya (Rockhill, Life of the Buddha, pp. 22 ff.) and other 
works, is anticipated in the story of Buddha Vipassi as described in 
the Mahapadana sutta above-mentioned (Text in Digha Nikaya , 
Vol. II, pp. 21-29 ; Tr. in Rhys Davids Dialogues, pp. 18-22). 

The canonical texts above-quoted are silent about the temptation 
of Mara which plays such a conspicuous part in the later works as 
well as in the late Buddhist art from the Gandhara school downwards. 
The Padhanasutta (Discourse of Striving) of the Sutta Nipata, how¬ 
ever, of which parallel versions exist in the Sanskrit Mahavastu and 
Lalitavistara, contain the first suggestion of this legend. In this 
sutta not only is Mara said to have vainly tempted the Buddha while 
engaged in the performance of austerities, but Lust, Aversion, Hunger 
and Thirst are personified as Mara’s armies and Mara himself is said 
to have surrounded the Buddha with his elephant arrayed in battle- 
(Text of Padhanasutta in Sutta Nipata, P. T. S. ed., 425-429; cf. 
Mahavastu, Vol. II, p. 238 and Lalitavistara, p. 327). It is easy to 
understand how the dramatic rendering of the Buddha’s spiritual strug¬ 
gles during his strivings developed in the later legend into the story of 
an actual conflict between the Bodhisatta and the Power of Evil at the 
moment of the former’s attainment of the supreme enlightenment. 

The story of the Buddha’s last year, his nirvana and his funeral,, 
is told in a number of texts in the Pali as well as Sanskrit canonical 
literature. These consist, on the one hand, of the Sagatha sutta of 
the Pali Samyutta Nikaya and the oft-quoted Mahaparinibbdna sutta 
of the Pali Digha Nikaya and on the other hand, of the Nirvana 
sutras of the Sanskrit Samyukta Agama as well as those of the Vinaya 
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of the Sarvastivadins and the Mula-Sarvastivadins. Of these, the 
Sanskrit Saymyukta Agama and the Mula-Sarvastivadin Vinaya are 
preserved in translation in the Chinese Tripitaka which the Sarva- 
stivadin Vinaya is preserved in the Dulva section of the Tibetan 
Bkah-gyur. To the French scholar, Jean Przyluski, belongs the 
credit of the most thorough examination of the different parinirvana 
texts making it possible to trace the gradual accretion of the legendary 
matter therein. Thus in the first place, regarding the so-called 
* stanzas of lamentation * uttered by various personages, human and 
divine, immediately after the Buddha’s death, Przyluski observes: 

“ In the canon of the Sthaviras as much as in that of the 
Mulasarvastivadins, we discern in the last analysis two pari- 
nirvana sutras: one very short, almost entirely recorded in 
verse (Saiiiyukta Agama and Pali Samyukta Nikaya), the other, 
which reproduces the stanzas of the first, while inserting in it 
long developments in prose (Vinaya of the Mulasarvastivadins 
and the Mahaparinibbana Sutta.” (Le Parinirvana et les 
funerailles du Buddha Journal Asiatique , Mai-Juin 1918, 
pp. 511-512, English tr. by the present writer). 

Proceeding further with his analysis of the stanzas above mention¬ 
ed, Przyluski points out that while the versified portions of the 
Avadana&ataka and the Mulasarvastivadin Vinaya predicate of the 
Buddha a simple funeral, the prose portions of the Mulasarvastivadin 
Vinaya and the Pali Mahaparinibbd7ia Sutta attribute to him a 
pompous funeral like that of cakravartins . His view on this point 
may be explained in his own words as follows: 

“ Before being deified S'aykamuni was in the eyes of the 
faithful not essentially different from other men. He was a 
bhiksu par excellence. The most ancient tradition accordingly 
recorded that he had the funeral of a religieux and was shroud¬ 
ed in the civaras. Meanwhile the popular conscience had 
conceived a type of kings superior to the greatest monarchs of 
the earth . . . This grand movement of ideas had a 

profound repercussion upon the legend of the Buddha. . . . 

The legend of king Mahasudassana is perhaps the most typical 
example of this kind. It was bodily inserted in the Ta-pan-nio- 
p'an-king and the other nirvanasutras. But the redactors of 
Dlgha preferred to isolate it for making it an independent 
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sutta. This legend had for its object to show that S'akyamuni 
in his past existences was a puissant cakravartin king . . . 

The ancient ceremonial of Buddha's funeral appeared from 
that time to be very vulgar. The sacred body, marvellously 
beautiful, could not have been shrouded in coarse clothes, 
common and slovenly. Ere long it was admitted that the 
funerals of S'akyamuni had been as pompous as those of 
cakravartin kings. It was even pretended that shortly before 
his death, he had clearly expressed his intentions on the 
subject” (J. Przyluski, op. cit. 9 pp. 514-515, English trans. by 
the present writer). 

In the above account, we can trace the development of the con¬ 
ception of Buddha's personality from an ordinary human being to a 
Superman, the equivalent of a universal Emperor. Another line of 
evolution may be traced in the account of the last journey of Buddha 
forming the prelude to the closing scenes of his life in the different 
redactions of the Nirvana-sutras. On this point again, we can quote 
the views of the French scholar just mentioned: 

"The uddanas (verses of the Mulasarvastivadin Vinaya) enable 
us to go back to an epoch when the Magadha kingdom was the 
citadel of Buddhism. At this stage which we might call ‘ the 
era of Rajagrha,’ the account of the last journey of the Buddha 
consisted essentially of a series of discourses which Bhagavat 
was supposed to have pronounced in course of the route 
. . . Vais'ali was then in contemplation only for mention¬ 

ing the last look cast at it by the Master and perhaps also for 
the reception of Buddha by the courtesan Ambapali. The 
diffusion of Buddhism in the Vrjji country marked the begin¬ 
ning of a second period. Vais'ali acquired a puissant influence 
in its church. It attracted, while giving them an original turn, 
a certain number of traditions till then localized elsewhere. A 
new episode of the biography of the Buddha, the scene of 4 the 
rejection of life,’ was likewise laid at Vais'ali. The theologians 
introduced into the account the words of blame addressed to 
Ananda and a new theory on the stages of the moral life 
- . . All these traits which characterized the period of 
Vais'ali are much more accentuated in the Mahaparinibbana- 
sutta than in the Parinirvanasutra of Mulasarvastivadins, 
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Finally, the new faith spread into new regions and stretched 
to the foot of the Himalayas. The opulent city of S'ravastl, 
ennobled in its turn, attracted to its territory a great number 
of legends and edifying scenes. Under the influence of this 
new current the account of the last journey of Buddha broke 
up, and some of its elements, transported towards the north, 
were finally gathered up by the compilers of the Sanskrit 
Ekottara-Agama ” (Przyluski, op.cit., Nov.-Dee. 1918, 
pp. 455-456 tr. by the present writer). 

Let us conclude this brief and imperfect survey with some 
general remarks on the nature and services of early Buddhist Historio¬ 
graphy. We have seen how the canon presents us as yet not with a 
connected narrative of the Buddha’s biography, but with detached 
notices relating to the various episodes of his career. These notices 
obviously do not belong to the same chronological or intellectual 
stratum. Some texts (or portions of the same texts) are simple and 
matter-of-fact accounts, while others are embellished with muchi 
legendary and dogmatic matter. We have thus on the one hand 
the picture of a very human Teacher, earnest in imparting his 
message to all and sundry, remorseless in vanquishing his oppo¬ 
nents with his logic and withal overflowing with human sympathy and! 
kindness. On the other hand, there is conjured up before our eyes a 
Superman having a long series of proto-types in the remote past, the 
chief incidents of whose career are marked by miracles and legends^ 
In so far as the oldest narratives are concerned, we may grant that 
they are not the compositions of eye-witnesses, but we have no doubt 
that they have handed down the genuine tradition of the founder’s 
career. The strange view of R. 0. Francke which looks upon Gautama 
Buddha as but a dogmatic conception has been condemned on just and 
proper grounds (See Winternitz, op. cit., pp. 598-601 and the 
authorities there quoted). To the other arguments advanced against 
Francke’s view, we may add one derived from the analogy of 
Caitanya’s biography. It is a fact that the biographical notices of 
this great Bengali saint of the late 15th and early 16th centuries, 
unlike those of the Buddha go back to the Teacher’s own life-time. 
One of these contemporary writers, , Murari Gupta, tells us how 
Caitanya, after the great spiritual crisis of his career (his visit to 
Gaya and initiation by Is'varapurl) was proclaimed as apportion of 
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Visnu. What is more, he was consecrated as a deity in the presence 
of a large number of his disciples and his own image was set up for 
worship in a number of different places almost immediately after he 
had assumed the vow of sanitydsa (See Biman Bihari Majumdar, 
Caitanya-Cariter Upadan in Bengali. Published by the Calcutta 
University 1939, pp. 590-605). If such was the fate of Caitanya in his 
own life-time, it was no matter for surprise that the historical Buddha 
should have been invested with extra-human attributes in the course 
of oral transmission of his teaching. For the rest, the stories of the 
Buddha’s life in the Pali canon are not without interest for subsequent 
times. They lay down in broad outline the legend which was filled 
in by the authors of the Atthakathas, the source-books of the Pali 
commentaries and chronicles, and by the latter compilers of the 
Sanskrit quasi-canonical works. Thus was formed what may be 
called the standard biography of the Buddha which dominated 
Buddhist art and literature till it was thrown into the shade by the 
rise of Docetie ideas in the schools of Mahayana Buddhism. 



THE CAPITALS OF THE VAKATAKAS 

By Mahamahopadhyaya V. V. Mirashi, M.A., 
Head of the Department of Sanskrit , Nagpur University 


The late Dr. Jayaswal first advocated the theory that the Vakatakas 
were, by origin, a northern power. He found a village named Bagat 
* i° the northernmost part of the Orchha State,—six miles east of 
Chirgaon of the British District of Jhansi.* 1 He thought that the 
dynastic name Vakataka was derived from the name of this village 
which was the original home of these princess, just as Traikutaka is 
derived from Trikuta. In support of his view he essayed to show 
that three coins discovered at Kosam and another place in North 
India were issued by Pravarasena I, Rudrasena I and Prithivlsena 
I. 2 The first two, according to him, bear the dates 76 and 100 
respectively which he referred to the era of A.D. 248. This era, 
though called by the name of the Cedi or Kalacuri era, was, 
according to Jayaswal, really started by the Vakatakas. But Jayaswal’s 
readings of the legends and figures on the coins are extremely doubt¬ 
ful. 3 Besides, his theory that the Cedi era was really founded by 
the Vakatakas is disproved by the fact that the Vakatakas themselves 
never used it, but dated all their records in regnal years. Besides, 
if the Vakatakas had really come from the north, their early inscrip¬ 
tions should have been found in North India. But this is not the 
case. The* earliest inscription of the Vakatakas was found at 
Deotek in the Chanda District of the Central Provinces. It 
records the construction of a dharma-sthdna by Rudrasena whom 


1 History of India 150 to 350 A.D., p. 67. 
3 ibid., pp. 108 ff. 


3 See, for instance, Dr. Altekar’s criticism of his reading of the 
Rudrasena I, Numismatic Supplement. No. XLVI, Art. 331. 


coins ascribed to 
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I have shown elsewhere 1 on the evidence of palaeography to be 
Rudrasena I. Several copper-plate inscriptions of Pravarasena II * 
and an incomplete one of Prithivlsena II 3 have been discovered in 
the Central Provinces and Berar. The only records connected with 
the Vakataka dynasty which have been discovered to the north of the 
Narmada are the Indore plates of Pravarasena II 4 * and the Nachna ’ 
and Ganj 6 7 inscriptions of Vyaghradeva, a feudatory of the Vakataka 
King Prithivlsena. Of these the first, though discovered in North 
India, may or may not be a northern record; for copper-plates, like 
coins and seals, are often discovered in places far removed from their 
original provenance. The identification of the localities mentioned 
in them is the only sure guide to their original place; and it is note¬ 
worthy that none of the villages mentioned in the Indore plates has 
yet been identified. As for the Nachna and Ganj records, Prithivl¬ 
sena, the suzerain of Vyaghradeva who caused them to be incised, 
must be identified with Prithivlsena II as shown by Prof. Dubreuil 
and Rao Bahadur K. N. Dikshit. Vyaghradeva is, therefore, proba¬ 
bly identical with the Uccakalpa prince Vyaghra, who, we know, 
was ruling over the adjoining territory in the same period'. The 
Balaghat plates of Prithivlsena II state the ruler of Malwa was a 
feudatory of his father Narendrasena and it is not unlikely that 
Prithivlsena’s own authority was recognized in Central India 
towards the close of the fifth century A.D. None of these three 
records, therefore, afford any sure proof that the Vakatakas originally 
came from the North. 

We find, on the other hand, that the Vakafaka inscriptions bear 
unmistakable affinity to early Pallava records. Like the Pallava 
grants the Vakataka plates begin with drstam. In the beginning 
of both there is an enumeration of the Vedic sacrifices performed by 

1 See my article entitled ' New Light on Deotek Inscription ’ in the Proceedings of 
the Eighth Oriental Conference, p. 613. 

3 Gupta Inscriptions, pp. 235 ff. and 243 ft'. ; Bp. Ind., VoL III, pp. 258 ff. ; Vol. 
XXII, pp. 167 ff. ; Vol. XXIII, pp. 81 ff. 

' Ep. Ind., Vol. IX, pp. 267 ff. 

4 ibid., Vol. XXIV, pp. 52 ff. 

J Gupta Inscriptions, pp. 233 ff. 

il Ep. Ind,, Vol. XVII, pp. 12 ff. 

7 The known dates of his son Jayanatha are the years 174 and 177 which probably 
refer to the Gupta era. See Ep. Ind., Vol. XXIII, pp. 171 ft. 
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the donor or his ancestors. There is, besides, a close similarity it* 
the phraseology of their formal portions. 1 These resemblances,, 
some of which are very striking, are surely not accidental. As the 
rule of the Pallavas never extended to the Central Provinces and 
Berar, we cannot explain them as due to the employment by the 
V&katakas of the clerks who are previously in the Secretariat of the 
Pallavas. They point to some connection of the Vakatakas with the 
Pallavas and this is corroborated by the discovery of an inscription* 
of a Vakataka householder on a pillar at Amraoti in the Andhra 
country.* That the rule of the Early Pallavas extended to the 
Andhra country in the North is well known ; for the Mayidavolu 
plates of the Pallava king S'ivaskandavarman record the grant of a 
village in the Andhapatha (Andhrapatha) to two Brahmanas* Mere 
discovery of a pilgrim record at a holy place is, of course, no clear 
evidence that the pilgrim was a resident of that or even of a neigh¬ 
bouring place; but in conjunction with the close similarity in a 
number of technical expressions, which can not be merely accidental,, 
it may be taken to point to some sort of connection between the two- 
royal houses. We shall not be, therefore, wrong if we suppose that 
the Vakatakas had their home in the South. 

The earliest capitals of the Vakataka were Purika and Canaka. 
The Puranas state that Pravira, the son of Vindhyas'akti, who has 
been rightly identified with Pravarasena I, ruled for sixty years at 
Purika and Canaka. 1 Jayaswal’s identification of Canaka with 
Nacna can not be accepted in the absence of corroborative proof. As 
for Purika, it was situated, according to the Harivams'a ° at the foot of 

1 Compare, for instance, the following Prakrt expressions in the Pallava grants 
(Ep. Ind., Vol. I, pp. 5-6 and Vol. VI, p. 87) with their Sanskrit counterparts noticed in 
Vakataka records viz. appapa kulagottasa dhamm-ayu-bala-yaso-vadhanike with dharm- 
mayur-bala-vijaya-ais'varya-vivriddhaye ; a-dudhadadhi-gahapam and a-haritaka-saka-pup 
pha-gahapam with a-puspaksira-candohah , a-lona-ghadakam and a-lopa-gula-ccho- 
bham with a-lavapa-klippa-kreni-khanakah; a-bhada-papesam with a-bhata-cchatra- 
praves'yah; a-kara-vetthi-komjalla with sarva-visti-parihara-parihritah ; a-parampara- 
balivadda-gahapam with a-parampara-go-balivardah. Notice also the close similarly 
between amha-pesapa-ppayutte samcarantaka-bhada-manusapa with asmatsantakah 
sarvadhyaksa-niyoga-niyukta ajffa-sariicari-kulaputsadhikrita bliatas-chatrasca and also • 
saym-anatara with ajna svayam. 

8 Ep. Ind., Vol. XV, p. 267. 

3 ibid., Vol. VI, pp. 87 flf. 

* Pargiter, Parana Text of the Dynasties of the Kali Age, p. 50. I accept Dr. Jaya- 
swal's suggestion that we should read the verse as bhoksyate cha samah sastini 
Purikaih Canakam ca vai ; for no city lik* Kancanaka (which is Pargiter’s reading) 
is known. Purika is named in the previous verse also ( dauhitrah Sisrttko natna Puri- 
kltyam nrpo bhavat ). 

Harivams’a, Vispuparvan, adhyaya 38, vv. 21-22. 
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the Rksavat (modern Satpura) mountain and therefore in the Central 
Provinces or Berar. This place has not been identified so far. 

The next Vakataka capital 1 was Nandivardhana. The Poona 
plates which record the grant of Prabhavatlgupta, who was a regent 
for her minor son Divakarasena, are issued from this city. They 
are dated in the thirteenth year which must of course be counted 
from the accession of the boy prince* As there is no word like 
vdsakdt affixed to Nandivardhana, it appears that it was at the time 
the capital of the Vakatakas. This conjecture receives confirmation 
from another set of plates recently found in the Wardha District of 
the Central Provinces. * They register a grant of Pravarasena II' and 
are issued from the same place Nandivardhana. Here too, no word 
like vdsakdt is added to the name of the place to show that it was a 
temporary site of the royal camp. Unfortunately the last plate of 
this set, which must have contained the date of the grant, is missing. 
Otherwise it would have enabled us to state how long Nandivardhana 
continued to be the capital of the Vakatakas. 

This Nandivardhana is probably identical with Nandardhan or 
Nagardhan about 5 miles from Ramtek. 4 According to the Sindftra - 
girimahdtmya Nandivardhana was a holy place. It'is noteworthy 
that the only other grant of Prabhavatigupta discovered so far, viz. 
that recorded in the Riddhapura plates, was made near the feet of the 
lord of Ramagiri. This Ramagiri is undoubtedly modern Ramtek. 

The seat of government seems to have been transferred next to 
Pravarapura during the reign* of Pravarasena II. The city was 
evidently founded by this king and named after himself; for it is 
known for the first time from his grants. It is mentioned as the place 
of issue in three out of the five complete grants ’ of this king. It 
was therefore undoubtedly his capital during the latter part of his 

1 Chikkamburi (or Chikambari) may have been the capital in the time of 
Kudrasena I. The stone inscription of this king found at Deotek which adjoins 
Chikmara (ancient Cikkamburi) records that there was a dharma-sthetna (place of 
religious worship, or temple) of Rudrasena at Cikkamburi. From the Vakataka records 
it seems that dharma-sthanas were situated at the capital. All records of Pravarasena II 
issued from the capital (Pravarapura) contain the statement that the grants recorded 
in them were made at the victorious dharma-sthana (vaijayike dharma-sthane ), 
while such an expression is absent in the Tirodi plates of that king which register a 
grant made at a holy places outside the capital. See Ep. Ind. Vol. XXII, p. 170. 

2 ibid., Vol. XV, pp. 39 ff. 

3 I am editing these plates in the Ep. hid. 

4 Ep. Ind., Vol. IX, p. 43. 

’ Viz., in the Chammak Dudia and Pattan plates. 
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reign. We have no means of knowing when the city was founded. 
It is mentioned for the first time in the Cammak plates which were 
issued in the 18th regnal year. This place has not yet been identifi¬ 
ed ; but Rao Bahadur K. N. Dikshit has suggested that it may be 
identical with Pavnar in the Wardha District where there is a strong 
fort overlooking a river and considerable ruins. 

Padmapura seems to have been the next capital of the Vakata- 
kas. The unfinished Vakataka plate found at Mohalla in the Drug 
District of the Central Provinces was intended to be issued from 
Padmapura. 1 In this case also, no word like vcisakdt or sthdndt is 
added to the name of the place. I have shown elsewhere that this 
Padmapura is identical with the village Padampur near Amgaon in 
the Bhandara District of the Central Provinces, where there are still 
finely carved but broken images of Jain Tirthankaras, some others of 
Hindu gods like Visnu and remains of two mediaeval Hindu temples. 
The circumstances which necessitated the shifting of the seat of 
government to Padmapura are not yet definitely known. But in my 
article on the Drug plate I have put forward the suggestion that 
the capital must have been removed to Padmapura when a portion of 
the Vakataka kingdom was occupied by Bhavadattavarman of the 
Nala dynasty. The Riddhapur 2 (Rithapur) plates of this king are 
issued from Nandivardhana which is evidently identical with the 
homonymous place near Ramtek, once the capital of the Vakatakas. 
The plates have been referred to a period falling between the end of 
the fifth, and the first half of the sixth century A.D. The grant was 
therefore undoubtedly made in the age of the Vakatakas and the 
conclusion is irresistible that the Nala king had ousted the Vakatakas 
at least from a portion of their kingdoms. A record of the Vakatakas 
themselves bears witness to this reverse sustained by their arms. In 
the Balaghat plates, Prithivlsena II is said to have raised his sunken 
family. 3 Here we have evidently a reference to a foreign invasion 
and consequent loss of territory. This must have occurred during 
the reign of Prithivisena IPs father Narendrasena. The Vakatakas 
in this emergency seem to have shifted their capital to Padmapura in 

1 Ep . Ind., Vol. XXII, pp. 207. 

* ibid., Vol. XIX, pp. 153 ff. 

3 See div (vi) nimagna-vams'asyvoddhartuh Vakatakinam-paramabhagavatamaha- 
raja-S'ri-Prithivishenasya vacanat-etc., Ep, lnd, % Vol. IX, p. 271. 
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the East where they had the support of their loyal feudatories, the 
kings of Kosala (Chattisgarh) and Mekala (the region round the 
source of the Narmada.) 1 

Bhavadattavarman and his son Arthapati seem to have reigned 
over parts of Vidarbha tor some time. 2 Ultimately Prithivlsena 
drove the Nalas out of his ancestral kingdom. He even carried the 
war into the enemy’s territory and devastated their capital PuskarT 
as stated in the Podagadh stone inscription.’’ He did not apparently 
take back his capital to Pravarapura ; for this place is not mentioned 
in any subsequent inscription of the Vakatakas. Perhaps it was 
completely devastated by the Nalas. 

The last capital of the Vakatakas seems to have been Vatsagulma- 
The India Office plate of Devasena, 4 the son of Prithivlsena II (?) 
was intended to be issued from Vatsyagulma or Vatsagulma. In this 
case also, there is no indication that it was only a temporary place of 
royal residence. From this time Vatsagulma seems to have risen into 
prominence. It gave its name to a particular style. In the opening 
verse of his Prakrt play Karpuramanjari , Rajas'ekhara mentions 
VacchomI (which is plainly derived from the Sanskrit Vatsyagulml) 
as a n^-together with the MagadhI and the Pancali. VacchomI 
is, therefore, clearly identical with Vaidarbhi. The latter name is 
derived from the country of Vidarbha and the former from its capital 
Vacchoma (Vatsagulma). Dr. Randle has shown by reference to- 
the Kdmasiitra that the Vatsagulma country was situated in the 
South and that it corresponds to the Vakataka kingdom. Rajas'ekhara 
also tells us in his Karpuramanjari that Vacchoma was situated 
in the Daksinapatha." This Prakrt play has for its theme 
the marriage of Karpuramanjari, the princess of Vacchoma 
with Candapala who is probably intended to represent the 


1 See Kosala-Mekala-Miilav-adhipatibhir-abhyarcita-s'asanasya . . . Vakata- 

kanam-maharaja-S'ri-Narendrasenasya . . . loc . cit. 

- The Nala kings originally reigned over parts of the modem Bastar State and the 
adjoining Vizagapatam District. A stone inscription of Bhavadattavarman's son Skanda- 
varman has been found at Podagadh in the Jeypur Agency and gold coins of three Nala 
kings, viz. Varaha, Bhavadatta and Arthapati, have been recently discovered in the 
Bastar State. 

* Ep. hid., Vol. XXII, p. 212. 

1 New Ind. Ant.. Vol. II, pp. 177 ff. 

'* Karpuramanjari (Harward Oriental Series), p. 26. 
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Pratlhara king Mahlpala of Kanauj. 1 This princess was appar¬ 
ently an adopted daughter of the contemporary Ras'trakuta king 
and was staying at Vachchhoma (Vatsagulma) the capital of 
Vidarbha. 2 The importance of Vatsagulma as a centre of culture is 
suggested by Rajas'ekhara in his rhetorical work Kavyamimarhsa also. 
In third adhyaya of this work Rajas'ekhara states that the mythical 
Kavyapurusa married the Sahityavidyadhari at Vatsagulma in 
Vidarbha, which is the pleasure-resort of the god of love. 3 Vatsa¬ 
gulma evidently continued to be a centre of of learning and culture 
down to the time of Rajas'ekhara. 

This Vatsagulma is probably identical with Vasim or Basim, the 
chief town of the Basim tdlukd of the Akola District in Berar. This 
town is now regarded as a holy place and there are said to be as many 
as 108 tlrthas in it associated with different gods and sages. 4 This 
place-name is variously derived. Jayamangald , a commentary on the 
Kdmasutra , states that Vatsa and Gulma were two princes of 
Daksinapatha who were uterine brothers, The country settled by 
them came to be known as Vatsagulma. 5 The local mdhdtmya gives 
an altogether different derivation. It states that Vatsa was a sage 
who by his severe austerities made an assemblage (gulma) of gods 
•come down and settle in the vicinity of his place of residence which 
since then came to be known as Vatsagulma. 

Thus there were five or six capitals of the Vakatakas during their 
rule of nearly three centuries. 6 


1 Lanman thinks that he was ruling in the Deccan {ibid., p. 213), while Sten Know 
identifies him with Mahendrapala (Das Indische Drama, p. 85). For the reasons on 
which my view is based see Ind. Ant. Vol. LXII, pp. 201 ff. and Pathak Commemora¬ 
tion Volume, pp. 362 ff. 

2 The text is corrupt in this portion. The Nirpayasagara edition has tehith a ham 
upannetti which would make the princess a daughter of the Kuntala king. But the 
•capital of Kuntala was Manyakheta, not Vatsagulma. The Harward edition has tehith 
ahadi khalakhandehith kinida duhida tti vuchchami, which Lanman translates as 
1 They call me by way of joke (P) their bought daughter.’ 

3 G. O. S. ed. (1916), p. 10. 

4 Akola District Gazetteer , p. 322. 

’’ Kamasutra (Nirpayasagara ed.) p. 295. 

6 Akola District Gazetter, pp. 322 ff. 
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By Khan Bahadur Zafar Hasan, 

Superintendent , Archceological Survey , Agra 

The documents which form the subject of this paper are from a 
collection of some Mughal deeds that were offered to me for sale some 
time ago. The collection included 5 Farmans, 12 Sanads, 5 Parwanas 
(Letters of appointment to the post of Qazi) and 6 other miscellaneous 
papers. The owner was not willing to break up the collection, but 
wanted to dispose of the whole lot together. A few of these docu¬ 
ments were of exceptional interest, but the condition laid down by 
the owner left no chance for selection, and the want of funds with the 
Archaeological Department stood in the way of the acquisition of the 
whole lot. fortunately detailed notes on the papers were taken by 
me for submission of a report to the Director-General of Archeology 
in India, and this article is an amplification of that report. While 
each of the deeds of the collection has its own respective merit, l 
have to discuss here only 5 of them which appear to me of outstanding 
importance. 

Before describing the documents in question it seems desirable to 
make a general observation on the Mughal official papers. I am to 
confine my remarks to those documents only as no such papers 
belonging to the period prior to the Mughal rule in India have so far 
been brought to my notice. The papers, as available, generally belong 
to the period beginning from the time of the Emperor Akbar, and a 
reference to some of them viz., Farmans , Sanads and Parwanas is to 
be found in the Ain-i-Akbari , where regulations governing the issue of 
those documents and prescribing their forms are also given. We, how¬ 
ever, come across several other papers of official nature, some of 
which bear their titles transcribed upon them, and the absence of any 
allusion to them in the Ain-i-Akbari leads one to conclude that their 
distinctive characters were recognized subsequently. The ancient 
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Mughal documents which I have had the chance of seeing are 
detailed below : 

1. Farman : A royal mandate stamped with the imperial seal. 

2. Manshur: A royal mandate not stamped with the imperial 
seal. A Manshur issued by Aurangzib and bearing its title as such 
is preserved in the Archaeological Museum, Delhi Fort. It is dated 
12th of Rajab 1069 a.h. (8th April 1659 A.D.), which falls between 
the dates of his accession to the throne and formal coronation, and 
the seal impression which it bears is indicative of his position as a 
prince and not as a king. 

3. Nishan : A mandate issued by a member of the royal family. 

4. Sanad : An order issued by a grandee of the Court, such as 
the prime minister, the Sadr-us-Sudur, etc. 

5. Tasdiq : Attestation of a previous grant. 

6. Parwan-i-Taqarruri : A letter of appointment. I have 
seen only the letters of appointment to the posts of Qazi , Khatib , 
teacher of the Quran and Muazzin . Such Parwanas bear the seal 
impression of the Sadr-us-Sudur and the Tughra signifying its source 
of issue. 

7. Parwana-i-Rahdari : A passport. 

8. Tashih Naina : A muster certificate. 

9. Dastak : An order for the payment of revenue arrears. 

10. lbra Nama : An instrument declaring the release of one from: 
the responsibility of payment of dues. 

11. 'Ilan-i-Mara’at : An instrument issued by an official of the 
Court announcing royal concessions. 

12. Letters of official nature. 

13. Ishtihar-i-Giraftari : A warrant of arrest issued by a State 
official. 

14. Bai Nama : Sale deed. 

15. Mahsar Nama : A public attestation in favour or against 
some person or persons. It used to be signed by common people and 
submitted to the court. 

16. Nikah Nama : A marriage deed. 

A systematic effort for the collection of ancient deeds and their 
study may bring to light many other classes of documents not known 
to us. The historical importance of this record cannot be exagge¬ 
rated. It supplies the original and authentic information about the 
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Muslim administration and their fiscal policy not to be met with in 
contemporary historical works, and also throws side-lights on the 
social and cultural aspects of the country during the Muslim rule. 
Written as these documents are on loose sheets of paper. They are 
easily liable to damage, and they are fast disappearing owing to their 
delicacy and negligence of the old uneducated families possessing 
them. The preservation of this valuable record demands an early 
attention, and it is extremely desirable that a suitable action should 
be taken for its collection and safe deposit in public institutions with¬ 
in reach of scholars. 

The most important of the Mughal official documents is the 
Furman which was issued in the name of the ruling king. Apart 
from the text the prominent features of it are as follows: 

(a) Dedicatory religious formula on the top . The early Mughal 
Furmans have the formula Howal Ghani . Akbar changed it to 
Allaho Akbar about the time when he founded the Ilahi-religion. 
Aurangzib substituted “ Bismilah ” for it. The Furmans of the later 
Mughal emperors have Bismillah or any other pious ejaculation. 

(b) Tughra below the dedicatory formula. This contains the 
name and titles of the reigning king written in ornamental style. 

(c) Seal impression over the text of the Far man to the right. 
The impression from the seal, termed as the Great seal, contains the 
name of the ruling king in the centre within a circle, and round it the 
names of some of his ancestors up to Timur. 

(d) Endorsements on the reverse. These contain the relative 
extracts from the state records, notes regarding the checking of the 
entries on the Furman and the filing of its copies in the different 
departments concerned etc. 

(e) Seal impressions on the reverse . In stating the order of the 
seals on Furmans Abul Fazl says that the latter were made into 
several folds beginning from the bottom, and the first fold towards 
the edge was cut off where the Vakil (the highest official of the state) 
stamped his seal. Below it or opposite to it other officials put their 
seals according to their ranks. The Mughal Farmans are found to 
bear several seals of the state officers on their reverse, and have their 
right corner at the bottom cut off. The order of the seals stated by 
Abul Fazl does not seem to have been followed during the reign of 
Akbar’s successors. 
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A Sanad is defined by Abul Fazl as a written statement of 
accounts, and he says that they were stamped with the imperial seal 
or with the seals of the grandees. Traditionally the term Sanad is 
used for a state document issued by an official in connection with the 
■confirmation of a grant previously made or the bestowal of a new 
one. It bears a seal impression of the authority issuing it, such as 
the prime-minister or the Sadr-s-Sudur. The seal impression is 
usually to be found on the margin to the right, but none on the 
reverse. The right corner of the Sanads at the bottom, as w 7 ell as of 
other documents, is also found cut off, and probably this was a con¬ 
ventional practice indicating a certain stage in the course of their 
issue. Lengthy documents written on two or more sheets of paper 
pasted together also bear seal impressions of the issuing authority or 
in place of them signatures of a responsible state official on their 
joints to vouch for the addition of extra sheet or sheets. 

The documents of the collection under notice are described below 7 : 

I. Farman of The Emperor Humayun 

It is dated the 7th of Jumada II of the year 946 A. H. (20th 
October 1539 A. D.) and bears the seal impression of Muhammad 
Askari under whose order it was issued. It refers to the grant of a 
village in the Sarkar of Sambhal (now the headquarters of a Tahsil, 
in the district of Moradabad, U. P.) to one Shaikh Sadullah. Muham¬ 
mad Askari, better known as Mirza Askari, was the third son of the 
Emperor Babur. He had the Sarkar of Sambhal conferred upon him 
as Jagir , and this historical fact receives support from the document. 

An examination of the instrument shows that it does not conform 
to the details related above, and since it belongs to the period prior 
to the establishment of the Mughal rule in India, it may be treated as 
a specimen representing the form of the royal mandates prescribed 
during the earlier ages t.e., the so-called Pathan or Sultanate period. 
As such the document possesses a great antiquarian value. The 
following are its striking features an compared to the Farmans of 
Akbar and the subsequent Mughal Emperors. 

(a) It has on the top the dedicatory religious formula 
Hu Wal-Gftanl 

which is found on the early Farmans of Akbar also. 

30 
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(6) There is no Tughra , but below the dedicatory formula 
there are two headings, indicating the document to be a Farman of 
the Emperor Muhammad Humayun issued under the order of 
Muhammad Askari. The headings, which are written in two lines 
one over the other, run as follows : 

Bafarman Muhammad Humayun Badshah Ghazl 
In compliance with the mandate of Muhammad Humayun 
Badshah Ghazi 

Hukm dhl S/ian Muhammad 1 Askari Bahadur G/iazI 
The dignified order of Muhammad Askari Bahadur Ghazi. 

(c) It bears the seal impression of Muhammad Askari only,, 
which is, however, of the same type as the Great Seals of the ruling 
Mughal Emperors. The seal contains in the.centre within a circle 
the name of Muhammad Askari, the son of Zahir-ud Din Muhammad 
Babur, and round it the names of his ancestors viz., Umar Shaikh 
Sultan Abu Said, Sultan Muhammad Miran Shah and Amir Timur. 

(d) On the reverse there is no endorsement or any seal impres¬ 
sion of any state official. 

(e) Unlike the Fartnam of the Mughal Emperors this docu¬ 
ment consists of a small sheet of paper measuring only some 
10" x 8". 


II. Farman of Akbar 

It is dated the month of Rabia II of the year 966 A. H. (1559 
A. D.) and refers to the grant of 400 bighas of land in the village of 
Bawanipur, Khitta (district) of Sambhal, to Shaikh Buddan and 
Shaikh Ahmad. It is one of the earliest Farmans of the Emperor 
Akbar, and consequently some of the distinctive features which are to 
be noticed in the subsequent documents of this class are wanting in 
it. There is no Tughra , but in place of it is a heading indicating the 
document as the Farman of Jalal-ud-Din Muhammad Akbar Badshah 
Ghazi. Nor is there any endorsement on the reverse, but several seal 
impressions of the state officials are to be found there. One of these 
impressions is from the seal of Bairam Khan with its legend 
Kamtarln banda Muhammad Bairam 
(The meanest slave Muhammad Bairam). On the accession of Akbar to 
the throne Bairam Khan, entitled Khan-i-Khanan, was raised to the 
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office of the prime-minister, and had the whole civil and military 
powers vested in him. The court intrigues soon created some 
misunderstanding between him and Akbar, and about the middle of 
the year 967 A. H. (1560 A. d.) the former severed his connections 
from the emperor and made a revolt against him. This Farman was 
issued a little more than a year before that event. The seal impres¬ 
sion of Bairam Khan with its modest legend lends a great historical 
interest to the document. 

The seal impression of the Emperor Akbar, which the Farman 
bears, contains his name in the centre and those of his ancestors 
round it. The legend is in Naskh characters, and it perhaps 
represents the impression from the seal which was prepared by 
Maulana Maqsud, the seal engraver, and has been referred to in 
the Ain-i-Akbari . 

III. Parwana-i-Rahdari (Passport) 

This is a general order issued by Khan-i-Khanan Abdur-Rahim 
Khan to custom officers, ferrymen and husbandmen on the road from 
Jalalabad to Kabul, prohibiting them from demanding any toll from 
one Ali Koka and his companions who are related to have been depu¬ 
ted to Kabul on some state business. It is dated 27th of Shawaal 
997 a.h. (1589 A.D.), and bears the dedicatory formula Allaho Akbar 
and below it the heading 

Hukm-i-/£Mn-i-/C/zanan Mirza /£/zan Bahadur Sipahsalar 
(order of Khan-i-Khanan Mirza Khan Bahadur Sipahsalar). The 
seal impression of Khan-i-Khanan contains the legend /C/ian-i- 
/f/tanan Murid Akbar S/tah (Khan-i-Khanan, the disciple of Akbar 
Shah). Abdu-r-Rahim Khan was the son of Bairam Khan, to whose 
title of Khan-i-Khanan he succeeded. His surname was Mirza Khan, 
and he held the post of Sipahsalar during the reigns of Akbar 
and Jahangir. The seal impression and the heading of the document 
contain his title, surname and official designation, but make no mention 
of his real name. 

IV. Tashih Nama (Muster Certificate) 

The document bears this title, and it testifies to the number of 
horses and arms and armour as detailed therein. It was issued in favour 
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of one Sayyid Murad, who held the rank of two hundred and fifty. 
It is dated 10th of Safar of the 11th year of the reign of Muhammad 
Shah (1729 A.D.), and bears two seal impressions, one of Sayyid 
Akbar Khan and the other of Harji Mai. 

Abul Fazl in his valuable work the Ain-i-Akbari makes a refer¬ 
ence to the branding of horses maintained by Mamabdars , but there 
is no mention that arms and armours were also presented on the 
occasion of the muster of horses for the inspection of state officers. 
A detail of the procedure adopted in this connection is wanting in 
the Ain-i-Akbari , nor is there any allusion to the Muster Certificate. 
Possibly the practice of supplying such a certificate to the Mansabdar 
concerned was introduced subsequent to the reign of Akbar. 

V. Ilan-i-Muka’at (A Document Announcing 
Royal Concessions) 

This was issued by Raja Raghnath for the information of the agents 
of Jagirdars and Karons (tax gatherers) of the Pargana Garhmukh- 
tesnr, Sarkar and Suba Dar-ul-Khilafat Shahjahanabad. It is dated 
the first year of the reign of Aurangzib and confirms the previous 
grants made in the Farmans of the Emperors Akbar, Jahangir and 
Shahjahan with the conditions laid down below : 

(a) Land in the possession of the grantees, who are alive, is 
exempted from the state taxes. 

(b) Land awarded to the descendants of the deceased grantees 
by way of inheritance out of the grants made to the latter is also 
exempted from the state taxes. 

(c) Land reverted to the state on the death of the grantees 
is allotted to their descendants for cultivation, provided they cultivate 
it themselves. 

(d) Land reverted to the state on the death of grantees, whose 
descendants are unable to cultivate it themselves, is to be made over 
to common tenants for cultivation on payment of the usual state 
taxes, the aforesaid descendants not being troubled on that account. 

The document shows the principles that were adopted in respect 
of previous grants on the change of sovereignty during the Mughal 
rule, and its historical importance needs no comment. 



IDENTIFICATION OF UDAYANA OF KAUS'AMBI 
WITH UDSYIN OF MAGADHA 

By H. C. Seth, M.A., Ph.D. (Lond.), 

Professor, Nagpur University , 

Udayana king of Vatsas or Vamsas of Kaus'ambi was a contemporary 
of the Buddha. But he must have been a very junior contemporary of 
the great master, as the various Indian literary traditions represent 
him as marrying Vasavadatta, the daughter of Pradyota of Ujjain, 
and also Padmavati daughter of Ajats'atru of Magadha. Padmavati 
according to the drama Svapnavdsavadattam was the sister of king 
Dars'aka, son and successor of Ajats'atru. Now both Pradyota and 
Ajats'atru were contemporaries of the Buddha. And Ajats'atru, the 
father-in-law of Udayana was himself a junior contemporary of the 
Buddha, whose greater part of life was spent in the reign of Ajats'atru’s 
father, Bimbisara. The Buddha died in the seventh year of Ajatsntru’s 
reign. According to the Buddhist traditions Udayana survived the 
Buddha. 1 The traditions regarding his marriage with Padmavati 
will make us believe that he survived even Ajats'atru, as the traditions 
do not show the latter being alive at the time of this marriage, his 
son, Dars'aka being then on the throne of Magadha. 

The Puranas give the following succession list of the kings on the 
Magadha throne. 

Bimbis-ara ... ... 28 years 

Ajats'atru ... ... 25 years 

Dars'aka ... ... 25 years 

Udayin ... ... 33 years 


1 See, Cam . History of India , p. 187. 
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In contrast with this we have the following succession list in the 
Ceylonese Buddhist chronicles, Dipvamsa and Mahavamsa . 


Bimbisara 

52 

Ajats'atru 

32 

Udaya Bhadda 

16 


Divyavaddna as well as the Burmese Buddhist traditions also 
place Udayin immediately after Ajats'atru. According to Jain traditions 
also Udayin is placed immediately after Ajats'atru. The absence of 
the name of Dars'aka in the Buddhist and the Jain lists makes us 
think that Dars'aka was on the throne of Magadha for a short period, 
and not long after the death of Ajats'atru the throne of Magadha was 
seized by Udayin. 

The following reasons make us think that Udayin of the Magadha 
list is the same as Udayana King of Vatsas or Vamsas of Kaus'ambl. 

1. Udayin and Udayana are slight variants of the same name. 

2. They appear to belong strictly to the same period. This is 
apparent from the place given to Udayin immediately after Ajats'atru 
in the Buddhist and the Jain lists of the kings of Magadha. And, as 
discussed above, Udayana was a junior contemporary of Ajats'atru 
and survived him. 

3. Udayana in literary traditions is regarded as a gentle, lovable 
and a virtuous king. 1 Udayin also, as noted by Jayswal, “ has especi¬ 
ally been singled out by the Garga-Samhita for the epithet good 

(qirifm).-’ ” 

4. In the Puranas Udayin is not called as the son of Dars'aka. 
In many other cases the successor has been clearly called as the son 
of the previous king. 

5. In the Matsya Purdna the successor of Ajats'atru instead of 
being called Dars'aka is called as Vamsaka : 

o 

TOTOlftarflt in o II 

Ch. 272 


1 The drama Svabnaviisavadattam well emphasizes Udayana’s virtues. For 
instance at one place it is remarked about him : 


s m sreiwt i Act i. 

-J.B.O.R.S. Vol. I, Pt. I, p. 75. 
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It is difficult to say whether Vams'aka is a corrupt reading for 
Dars'aka or it represents some genuine historical tradition. 1 Vams'aka 
recalls the Vamsas of Kausambl. 

6. Hiuen Tsang also mentions that Dars'aka was the last king 
in the line of Bimbisara.' According to this tradition recorded by 
Hiuen Tsang Dars'aka’s successor Udayin must belong to some 
other dynasty. 

7. Puranas inform us that Udayin changed his capital and 
founded Kusumapura. Change of capital often signifies a change of 
the ruling dynasty. 

8. Literary traditions also indicate that the marriage of Uda- 
yana of Kaus'ambi with the royal family of Magadha was arranged 
more for political reasons. Udayana’s minister Yaugandharayana’s 
ambition was to increase and consolidate the power of his master. 
This may have in course of time led to the conquest and annexation 
of Magadha by Udayana. Dars'aka, the successor of Ajats'atru, had, 
perhaps, a short reign. This, as suggested above, may account for 
the absence of his name in the Buddhist and the Jain lists of 
Magadha kings. 

If our surmise that Udayana conquered Magadha is correct, then, 
this must have taken place in the latter part of his reign. This may 
account for the fact that the Ceylonese Buddhist Chronicles give 
Udaya Bhadda only 16 years of reign against 33 years of Udayin in 
the Puranas. It may be likely that while the Puranas give the total 
period of his reign including his reign over Kaus'ambi before his 
conquest of Magadha, the Buddhist texts give only his reign period 
over Magadha after Ajats'atru. 

The subsequent traditions as recorded in the Puranic and the 
Buddhist account when put together, seem to indicate that after the 
•death of Udayin or Udayana, Magadha again passed through a period 
of decay, in which there were a few short lived kings, until under 
Nandivardhana or according to the various Buddhist traditions 
S'is'unaga—the two appear to be identical—there was again a change 
of dynasty and Magadha rose into a first grade power. 

1 Matsya Purana after Vaipsaka gives Udasi. If Vaipsaka represents Udayana, 
then Udasi, which apparently stands for Udayin, may have been subsequently added to 
bring the information in line with the other Purapas. 

3 Beal’s Buddhist Records of the Western World , Vol. II, p. 102, f.n. 



THE EASTERN GANGA ERA 


By R. Subba Rao, M.A., L.T., 

Lecturer , Government Arts College f Rajahmundry 

In the Proceedings of the 2nd Indian History Congress, held under 
the auspices of the Allahabad University in 1938, a short paper of 
mine on ‘ The Initial year of the Eastern Ganga Era ’ was published. In 
the last para, I wrote that though several scholars accepted my view, 
scholars like Dr. R. C. Mazumdar, Vice-Chancellor, Dacca Univer¬ 
sity still expressed a different view and held that the period A.D. 
550-557 or even the first half of the 6th century A.D. better corres¬ 
ponded to the epoch of Gupta Era than the period A.D. 494-498 as 
stated by me and several other Scholars. Dr. Mazumdar even stated 
that the Ganga Rule ended in the 10th Century, though this view is 
clearly opposed to historical, inscriptional and other evidences. 
(Vide his Outline of History of Kalihga , reprinted from Dacca 
University Studies). 

However, in editing the Plates of Hastivarma in Ep. hid. Vol. 
XXIII, p. 63, the same scholar stated thus : “ the epoch of the Ganga 
Era would fall between 470-570 A.D. This is in accord with the 
latest theory on the subject, viz. that of Prof. R. Subba Rao who is 
the first to work on the subject with the help of some positive data. 
He fixes the epoch of the era at A.D. 494.” 

In Ep. hid. Vol. XXII, p. 75 while editing the Indian Museum 
Plates of Ganga Devendravarma of 308 year, Dr. Chabra states, “ The 
year refers itself to the Ganga Era, the initial date of which has 
been much dicussed but not yet been quite settled. Recently, 
Mr. R. Subba Rao has outlined a history of the Gangas of Kalinga. 
According to his calculation, the Ganga years 308 and 310 would 
correspond respectively to A.D. 802 and 804 which may not be far 
wrong, if not exact. This date may moreover be borne out by the 
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Palaeographical evidence.” (I 1 a footnote, he refers to J. A. H. /?. S. 
Vol. VI, pp. 196-197 and A. R. on S. J. Ep. 1931-32, p. 45 when the 
origin of the Eastern Gahga era has been discussed and almost the 
same conclusion has been reached). 

Again, Dr. R. C. Mazumdar in a recent article on “The Epoch 
of the Gahga Era, published in the Indian Culture , Vol. IV, pp. 171-79 
has stated that it has not yet been possible to ascertain its epoch or 
origin. After discussing the views of several scholars and rejecting 
them, he states : “ To Mr. R. Subba Rao belongs the credit of bring¬ 
ing to light positive evidences of a satisfactory character, which may 
perhaps lead to the solution of the vexed problem. But unfortunate¬ 
ly, Mr. Subba Rao’s deductions and inferences do not appear to be 
quite correct.” 

The object of this paper is to bring uptodate the several views of 
scholars on this subject and to point out the defects in Dr. Mazum- 
dar’s view and to affirm the correctness of my theory. 

1. Fleet’s view that the epoch of the era would fall in 
the 6th century is now rejected by all scholars as obsolete and 
groundless. 

2. Mr. G. Ramdoss’ view that the era was founded as a result 
of Samudragupta’s invasion of Kaliiiga after 330 a.d. is also rejected 
by all scholars as being based on mere assumptions and on incorrect 
astronomical data. 

3. The views of Robert Sewell, late R. D. Banerji and R. C. 
Mazumdar wffiich state that the era was founded in the latter half of 
9th century a.d., in the 1st half of 8th century A.D., and in the 
latter half of the 8th century A.D., respectively are also rejected as 
they are not based on positive data. 

4. My own views, first stated in 1930 in my Kalingades'a 
Caritra and History of the Eastern Gahgas of Kalihga that the era 
was started in A.D. 493 or 494, are now accepted by the following 
scholars into or with slight change of two or three years: 

Messrs: (a) D. C. Sircar, ( b ) J. Ghosh, (c) Rao Bahadur C. R. 
Krishnamacharlu, (d) Prof. K. A. Nilakanta Sastri, ( e ) Arch. Survey, 
(/) B. V. Krishn Rao. 

5. Dr Chabra states that my views cannot be far wrong though 
they are not exact. Dr. Mazumdar, while giving credit to me for 
supplying positive data which will lead to solution of the problem. 
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states that my theory is not quite correct. There is a difference 
of more than half a century between our two views regarding 
Ganga era. 

Dr. R. C; Mazumdar’s points are : 

1. The date of Mandasa Plates of Ganga Anantavarma is 
S'. 976 or S'. 967 but not S'. 913 as stated by Mr. Ramdoss. The 15th 
regnal year would correspond fairly well to S'. 976. 

2. If the date of the Mandasa Plates is taken as S'. 913, then 
there is no Anantavarma at that time. Vajrahasta II had no such 
title as Anantavarma. 

3. The Donor of Mandasa Plates, viz., Dharmakhedi who issued 
a grant in Anantavarma’s reign in S'. 976 or 967 also issued a grant 
(Simhapura Plates) in the reign of Devendravarma in the Ganga year 
520. There is no difficulty in indentifying these two Ganga Kings with 
Vajrahasta Anantavarma (S'. 960-992) and Raja Raja Devendravarma 
(S'. 992-999). The Ganga year 520 would thus fall between S'. 992 
and 999 and the epoch of the Ganga era would lie between S'. 472 
and 479 or A.D. 550 and 557. 

4. The Chicacole Plates refer to Madhukamarnava, son of 
Anantavarma. Mr. R. Subba Rao identifies him as the son of 
Vajrahasta Aniyanka Bhlma and states that Vajrahasta had the title 
of Anantavarma. If this is accepted, the epoch of the Ganga era 
cannot, of course, be so late as 550 A.D. But it cannot be accepted, 
as it is a mere assumption. The only natural interpretation of the only 
known positive datum would lead to the inference that the initial 
date falls between a.d. 550 and 557. 

5. Lastly, Ganga Indravarma of 87th year of Acyutapuram 
Plates granted lands to Durgas'arma of Gautama Gotra. The 
K. Calukyan Visnuvardhana granted lands in his 18th year which 
corresponds to 633 a.d. to the two sons of Durgs'arma of Gautama 
Gotra (vide his Chipurapalli C. P. Inscription). If the initial date of 
of Ganga lira is 550 A.D., then Durgas'arma would receive grant in 
637 A.D. and his sons 4 years earlier than himself. This would also 
place the epoch in the 1st half of 6th century and probably between 
550 and 557 a.d. 

6. He does not like to discuss the astronomical data as he is 
not equal to the task and as there is risk in relying On it. I must 
answer his points one by one : 
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1. Anyone reading carefully Mr. Ramdoss* views published in 
J.B.O.R.S. Vol. XVII, pp. 175-188 and J.A.H.R.S . Vol. IX, 
pp. 13-22 must be convinced with his arguments. The mode of 
Anka reckoning of dates must be admitted by any one acquainted 
with Kalinga or Oriya history. The style of Mandasa plates and the 
absence of Imperial titles like Tri Kalingadhipati to the king 
Anantavarma should lead any one to think that the king referred to is 
the earlier Anantavarma and not his grandson. The 15th Anka year 
or 13th actual year therefore corresponds to S'. 913. If Dr. Mazum- 
dar’s argument is to be accepted, the 15 regnal year cannot corres¬ 
pond to either S'. 976 or 967. His statement that it corresponds 
fairly well cannot be accepted for want of precision. 

2. Taking the date of the Mandasa Plates as S'. 913, and con¬ 
sidering the usages and practices' of the Ganga kings as revealed in 
both C. P. and Stone inscriptions and studying the genealogy care¬ 
fully, the king who ruled in S'. 913 and who had the title of Aniyanka 
Bhlma Vajrahasta must be recognized as an Anantavarma—a title 
which was borne alternately by all kings from his time onwards. 
Similarly, the title of Devendravarma, was borne alternately by the 
kings. In proof of it, Aniyanka Bhlma Vajrahasta II Anantavarma 
had a son Madhukamarnava Devendravarma. His successor Ananta¬ 
varma Vajrahasta had a son Devendravarma Raja Raja and a grandson 
Anantavarma Codaganga. Thus, it is not improbable to believe that 
Vajrahasta II had the title Anantavarma. 

3. * The reply for this is that there is no difficulty either in 
identifying the same two kings with Anantavarma of S'. 913 and his 
son Madhukamarnava who issued a grant in Ganga year 526. The 
grant of Dharmakhedi of 520 Ganga era refers to his reign. The 
starting date of the Ganga era, according to Ganga chronology pro¬ 
vided in the most reliable C. P. charters of Vajrahasta III, would 
then fall in the period suggested by me, viz., a.d. 494-497. 

4 & 6. Dr. Mazumdar states that the Ganga era falls within 
the first half of 6th century and probably during the period A.D. 550 
to 557. If it is so, it not only fails to satisfy certain astronomical data 
given in the Ganga C. P. charters but also does not provide for the 
existence of King Madhukamarnava Devendravarma of G. E. 526 
whereas he is a historical king who actually ruled according to all 
C. P. Grants of Vajrahasta III immediately before him. It is proved 
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from inscriptions that Madhukamarnava, son of Anantavarma, of 
Chicacole Plates dated 526 Ganga era had also the title of Devendra- 
varma and no other king of that name and title existed at a later period. 
He lived in the transition period between the early and later Ganga 
reigns and it was at this stage that the Khedi kings used both Ganga 
and S'aka years. 

5. Lastly, the synchronism suggested by Dr. Mazumdar doe& 
not decide the issue. It was suggested by myself 10 years ago in my 
book Kaliiigades'a Caritra . It was a suggestion merely and it will 
oppose the learned Doctor’s theory rather than help it. 

Conclusion : (a) As all scholars have admitted, all Vajrahasta Ill’s 
Plates state that Aniyanka Bhlma Vajrahasta II (S'. 901-936) 
had 3 sons of whom the 1st Kamarnava ruled in S'. 937, the 2nd 
Gundama ruled from S'. 937-940 and the 3rd Madhukamarnava ruled 
from S'. 941 to S' 960 and that Vajrahasta III was crowned in 
S'. 960 or A. u. 1038. 

(b) The Chicacole Plates of Anantavarmadeva’s son Maharaja- 
dhiraja Madhukamarnava, dated 526 G. H. state that his capital was 
Kaliiiganagara. 

(c) The Simhapura C. P. grant of Dharmakhedi states that he 
was the son of Bhamakhedi and that he made a grant in Gahga- 
Kadamba year (same as Ganga year) 520 in the reign of Devendra- 
varma, son of Anantavarma whose capital was also Kaliiiganagara. 

(d) The Mandasa Plates of Dharmakhedi, son of Bhamakhedi 
dated S'aka year 913 belong to the Samasta year 15 (actual year 13) 
of King Anatavarmadeva Maharaja, This would give S'. 901 as the 
date of accession of this king. 

From these inscriptions, the following facts arise : 

From B and C. Within a space of 6 years, the difference between 
520 Ganga year and 526 G. K. year, we get Anantavarma’s son Madhu¬ 
kamarnava and Anantavarma’s son Devendravarma both ruling from, 
Kaliiiganagara. So, Madhukamarnava must have also been called 
Devendravarma and both the grants refer to the same reign. There is 
no Madhukamarnava—Devendravarma after this period as proved by 
inscriptions. 

From C and D. Anantavarma and Dharmakhedi of both plates must 
be the same persons 520 G. K. or G. year must be near about Saka 913-* 
If it is the same, then G. E. states in S'. 913 minus G. 520 or S'. 393 
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or A. D. 471. But since S'. 913 belongs to Anantavarma’s 13th year 
and since he had 35 years’ rule and since G. 520 belongs to his son’s 
reign, it follows that the Gahga era would start not earlier than 493 
a. D. It also follows that this Anantavarma who got up the throne 
in S'. 901 is the same as Aniyanka Bhlma Vajrahasta II mentioned in 
all the Plates of Vajrahasta III as ascending the throne in S'. 901 
and ruling for 35 years. Since a grant was made in G. year 526 by 
Devendravarma Madhukamarnava and since he ascended the throne 
in S'. 941, it follows that the G. E. started in or about S'. 941 minus 
G. 526 or S'. 415 or A. D. 493 in case the grant was made in his first 
ruling year. If it is made in his last ruling year, G. S. will start in 
A. D. 512. Originally, in my books, I fixed the year A. D. 493-94 as 
the first year of the G. E. on ground that the grant was made early in 
his reign, but on astronomical calculations made by certain Scholars, 
the year A.D. 496-97 has been accepted by me provisionally. Recently, 
the Pondura grant of Vajrahasta II of G. E. 500 belonging to his 29th 
ruling year was published in our J. A. H. R. S. Vol. IX, pp. 23-30 and 
from calculations made, the initial year of the Ganga Era will be 
A. d. 509: and this date cannot be extended to 550-557 A. D. as 
suggested by Dr. Mazumdar. 



FOUNDATION OF GUHILA POWER IN VAGADA 


By Golap Chandra Ray Chaudhuri M.A., B.L., 
Calcutta ♦ 

The designation Vagada was applied in mediaeval inscriptions to the 
territory occupied by Dungarpur and Banswara in Rajputana. Its 
early history is practically unknown. In the tenth century A.D., it 
was included within the limits of the Paramara dominions, and con¬ 
tinued to be ruled by princes of this line till the close of the first 
decade of the twelfth century A.D. The Thakarda (Dungarpur) in¬ 
scription of 1212 v.s. (1155 A.D.), shows that in the middle of the 
twelfth century A.D. a part of the principality passed under Maharaja 
Surapaladeva, whose ancestors are known to have been ruling in the 
country round about Ingnoda in the Dewas State in Central India 
after supplanting the Paramara ruler of Dhara from that region. 1 

From the beginning of the thirteenth century A.D. a Guhila 
dynasty was firmly established in the Vagadavatapadrakamandala to 
which the present rulers of both Dungarpur and Banswara claim to 
belong. Tradition is almost unanimous in assigning the honour of 
laying foundation this dynasty to a prince of Mewar. But as regards 
the identity of the founder or the date of the foundation there is no 
such agreement. 

According to one set of tradition Mahap, the elder son of R§val 
Karan (variously represented as the son of Samarasimha or Ratna- 
siihha) of Mewar, who was disinherited for his indolence and incapa¬ 
city, became the progenitor of the royal line of Vagada. According 
to another version Samarasimha himself being pleased with the 
devotion of his younger brother abdicated the throne of Mewar in his 
favour and eventually became the founder of the Guhila principality 
in Vagada. It may be noted here that according to these traditions 

1 Ep. Ind xix, pp. 36, 45. 
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the elder line of the Guhila princes became rulers in Vagada and the 
Ranas of Mewar belong to the younger branch. 1 

These traditions have been rightly rejected in the light of the 
epigraphic evidence which shows conclusively that Vagada came 
under the sway of the Guhilas long before Samarasimha or his alleged 
descendants. Some modern scholars think that Samantasimha of 
Mewar, who ruled in the last quarter of the twelfth century, was the 
real founder of the royal line of Dungarpur and Banswara. They also 
accept as true the implication of the above mentioned traditions that 
the rulers of Vagada belong to the elder branch of the Guhila family/ 
Indeed the earliest epigraphic record of a Guhila prince found 
within the territorial limits of Dungarpur and Banswara belong to 
Samantasimha. This inscription has been found at Solaj in I)un- 
garpur and is dated 1236 V.S. (1179 a.d.). Our attention is also 
invited to two significant passages of the Achalgadh Inscription of 
1342 V.S. (1285 a.d.) and the Kumbhalgadh Inscription of the time 
of Rana Kumbha. 3 They clearly show that the principality of Mewar 
lost for a time by the Guhilas, and was regained by Kumarsirnha, 
younger brother of Samantasimha, after expelling a prince styled 
Kitu, identified with the Cahamana Klrtiraja, son of Alhanadeva of 
Naddula. It is further stated in the Kumbhalgadh Inscription that 
Kumarasimha obtained Aghata after propitiating a Gurjara King, 
identified with Bhlma II Calukya. An inscription found at Ahar 
(Udaipur) of the time of Bhlma II, dated 1263 V.S. (1206 a.d.) in¬ 
forms us that Mewar actually formed part of the dominions of the 
Calukya king (svabhujyamana-Medapatamaadalantahpatinah). 4 It 
has been suggested that the prince who lost Mewar must have been 
Samantasimha, who there after moved to Dungarpur, leaving the task 
of recovering the ancestral kingdom to a younger brother. As the 
Solaj inscription of Samantasimha is dated 1236 v.s. (1179 A.D.) the 
loss of Mewar must have taken place before this date.'* 

The Jalor inscription of the time of Songira Chahamana Maha¬ 
raja Samarasimha clearly shows that his father kirtipala must have 

1 Tod., I, 207 (Ed. by Abalakanta Sen) ; Muhasta Naipa Si Ki Khyata, Ed. by Rama- 
narayapa Dugada, pp. 28, 78 ; The History of Rajputana, Vol. Ill, pt. I, pp. 26 ff. 

* Ojha, The History of Rajputana, Vol. Ill, pt. I, pp, 26, 39, 84ff, 

3 ibid., pp. 34n, 48n. 

4 ibid., p. 48n. 

5 ibid., p. 49. 
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•died before 1239 v.s. 1182 (a.d.). 1 Or in other words the occupation 
of Mewar by Klrtipala must have taken place before 1182 A.D. Two 
inscriptions at Bamnera (Jodhpur), two at Sanderav (Jodhpur), all 
dated in 1258 y.s. (1202 A.D.) and one inscription found at Uthman 
(Sirohi), dated 1256 v.s. (1200 A.D.) refer themselves to the reign of 
a prince styled Samantasimha. He has been identified with his Guhila 
namesake. 2 * It may be noticed that Bamnera and Sanderav formed 
part of the dominion of the Naddula Chahamana Kelhana, and Sirohi 
was under the Paramara mandalika Dharavarsa. Both these princes 
seem to have been feudatories of Calukya Bhlma II. It does not 
seem probable that Samantasimha attacked the vassals of the Caluk¬ 
ya king unsupported by the resources of Mewar. If therefore 
Samantasimha was the prince who lost Mewar, he must have lost it 
between 1258 v.s. (1202 a.d.) and 1263 v.s. (1206 a.d), the date of 
the Ahar Inscription of Bhlma II. It is not altogether impossible 
that Samantasimha succumbed to an united attack of Bhlma II and 
his feudatory the Naddula Cahamana Kelhana, who is probably to 
be identified with prince lutu mentioned in the Kumbhalgadh Inscrip¬ 
tion. The latter joined the expedition not only because he was obliged 
to perform the ordinary duties of a vassal, but also because of the loss 
of Bamnera and Sanderav suffered by him. 

It is, however, certain that Samantasimha could not retain his 
new conquests in Vagada for a long time. Bhlma II wrested it from 
him in or before 1185 A.I)., and found a vassal ruler in a member of 
a junior branch of the Guhila clan. An inscription of the time of 
Bhlma II, dated 1242 v.s. (1185 a.d.) informs us that Guhila maha- 
rajadhiraja Amrtapaladeva, son of maharajadhiraja Vijayapaladeva, 
was ruling in Vagadavatapadrakamandala apparently as a feudatory 
of the Calukya king. 1 

Neither Samantasimha nor Amrtapaladeva were destined to be 
the founder of the Guhila dynasty of Vagada. In the bardic chroni¬ 
cles the rural line^ of Dungarpur-Banswara begins with Sihadadeva. 
Two inscriptions of his time have been found dated 1277 v.s (1221 
a.d.) and 1291 v.s. (1234 a.d.). 4 The latter inscription specifically 

1 /i/>, Ind., XIX, p. 58. 

2 ibid., p. (A. 

4 °jha, History of Rajput ana, Vol. Ill, pt. I, p. 50n. 

4 ibid., p. 50j. 
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informs us that Slhadadeva was the ruler of Vagadavatapadraka- 
mandala. From the time of this prince we do not find any break in 
the genealogical list. It is not unreasonable to assume that Sihada 
with whom the bardic chroniclers begin their khydta was the real 
founder of the Vagada line of the Guhila kings. From an inscription 
of his son Jayasirhha, dated 1306 V.S. (1249 A.D.) we are informed that 
Sihada was the son of Jayantasimha. 1 This Jayantasirhha is probably 
to be identified with Jayantasimha or Jaitrasirhha of Nagahrada, whose 
reign extended from 127.0 v.s. to 1309 v.S. (1213-1252 a.d.). 2 The 
close relation of Jaitrasirhha with the ruler of Vagada seems also to 
be attested by the fact that a grandson of his talaraksa proved his 
valour in the battle field of Utthunaka (Arthuna in Banswara) while 
fighting with Jaitramalla, identified with Jayatungadeva of Malwa, 
in the cause of Jesala, probably to-be identified with Jayasimha, son 
of Sihada.* It is, however, not known whether Sihada was the eldest 
son of Jaitrasirhha or not. 


' Kp.Ind., XIX, p, 77. 

2 Ep. Ind., XIX, pp., 66, 99 ; XXII, p. 287n 12. 

3 Ep, lnd, % XXII, pp. 285, 288. 
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PRESIDENTIAL ADDRESS 

By M. H. Krishna, M.A., D.Lit. (Lond.), 

Professor of History , University of Mysore and Director 
of Archceology , Mysore State 

Ladies and Gentlemen, 

I am grateful to the authorities of the All-India Oriental Con¬ 
ference for the honour they have done me in electing me to the 
Presidentship of the Anthropology section of this Conference. 
Though I have followed with keen interest recent researches in these 
subjects and have been lecturing on various aspects of Anthropology 
at the Mysore University, my original studies have been mostly con¬ 
fined to things of the past, to History, Archaeology and Pre-history. 

Perhaps the title of this section is itself a matter for re-consider- 
ation because I find that in the past it has been called Anthropology 
and has included Ethnology, Mythology, Folklore, Sociology, etc. 
The term Ethnology refers to the study of contemporary human 
groups in respect of their physical, cultural and social characteristics. 
It makes use of the facts collected by the ethnographer in his mono¬ 
graphs, makes a comparative and critical study of them and attempts 
to draw scientific inferences. Ordinarily it does not go farther back 
than the immediate past. But it is found that occasionally attempts 
have been made, as in the presidential address of this section at its 
last session, to give historical explanations for present-day facts. Thus 
Ethnology is sometimes developed to include the facts of racial, social 
and cultural history. There has been a distinct tendency in recent 
years to expand Ethnology into the more comprehensive and more 
methodical science of Anthropology. I strongly plead that the section 
do return to its old title of “ Anthropology.” 
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We are aware that, in recent years, another great subject 
Sociology has been developing and forging ahead basing itself upon a 
study of society—past and present, primitive and civilized. It has 
been gradually drawing into itself the social aspects of Ethnology and 
social Anthropology. Since these subjects are closely connected with 
each other, it is sometimes very difficult to mark out their boundaries 
and differentiate them. 

If Ethnology studies human groups, social Anthropology, primi¬ 
tive society, and Sociology—contemporary society, it is a particularly 
difficult operation to differentiate them from each other in India; for 
here not only has the primitive past left its distinctive impress upon 
the civilized present, but also primitive society and civilized society 
live in contemporaneity and are linked together by a number of inter¬ 
mediate stages. Whether Indian society is primitive or civilized, it 
has inherited so many of the ancient traits and has to such a large 
extent grown out of the past that its student in India has got to be a 
Sociologist, a social anthropologist, an ethnologist and a social 
historian. At this stage of social studies in India and in view of the 
limited scope of the other sections of the Conference, the scope of this 
section would, I believe, be best expressed by the title “ Anthropology 
and Sociology.” This would include the study of Ethnography,. 
Ethnology, physical, social and cultural Anthropology relating both 
to the past and the present and the scientific study of the Indian social 
structure and its problems. The scope would be quite wide enough 
and would not duplicate that of the other sections of the Conference. 

With such a wide scope for the subjects of this section, one 
would feel tempted to enter into a discussion of the numerous pro¬ 
blems that yet remain unsolved in the Anthropology of India, physi* 
cal, cultural and social. But since the time at my disposal is limited,. 
I shall confine myself to a brief discussion of only some of the prob¬ 
lems of physical Anthropology. 

The study of racial questions and the reconstruction of racial 
history is one of the most interesting branches of our subject. Though 
earlier writers had published short notes, it was Sir Herbert Risley 
who made his pioneer studies nearly forty years ago and gave a start 
to physical Anthropology in India by publishing his book The People 
of India . This seven fold classification of our countrymen was 
almost classical until recent years. 
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1. Turko-Iranian : Tall, fair eyes dark or grey, hair on face 
plentiful, head broad, nose very long; Baloch, Brahmi and some 
Pathans. 

2. Indo-Aryan : Tall, fair, eyes dark, hair on face plentiful, 
head long, nose narrow and prominent; uniform type found in the 
Panjab, Rajputana and Kashmir. 

3. Scytho-Dravidian : Medium height, broadish head, broadish 
nose ; Marathas and west Kanarese. 

4. Aryo-Dravidian : Longish head, lightish brown to black com¬ 
plexion, medium to broad nose, shortish stature ; U. P., Behar. 

5. Mongolo-Dravidian : Broad head, dark complexion, plentiful 
hair on face, medium stature, medium nose ; Bengal and Orissa. 

6. Mongoloid : Broad head, dark yellowish complexion, scanty 
hair on face, short stature, broadish nose, flat face, oblique eyes; 
Nepal, Assam, Burma. 

7. Dravidian : Short stature, very dark complexion, hair plenti¬ 
ful, dark eyes, long head, very broad nose; Madras, Hyderabad, 
Central Provinces, Central India, Chota Nagpur. 

But subsequent investigation has modified many of Risley’s con¬ 
clusions. Ramaprasad Chanda and Dr. Ghurye disclosed that the 
Mongolo-Dravidians and the Indo-Scytho-Dravidians were only the 
Indian cousins of the broad-headed Alpine Caucasians. Rivers, 
Thurston and Seligman discovered that the jungle tribes of India 
were descended really from various different races. Richards and 
Elliot Smith argued that the Tamils were close cousins of the 
Caucasian Mediterranians. Brown and others established the 
existence of a Negrito branch in the Andamans. Hutton and others 
pointed to the existence of Melanesian blood among stray primitive 
peoples strewn about in Assam, Behar and Malabar. The study and 
discussion of the Mohenjo-Daro skeletons by Keith and Guha and the 
restudy of the North Indian peoples by Eicksted and Guha has 
pointed to the existence of a distinct North-Indian section of the 
Brown branch of the brown Caucasian race. These and other 
researches though started by Risley’s theories have greatly altered 
•our knowledge and given new classifications. 

Of the recent writers on the subject, Eickstedt and Guha have 
done very valuable work and deserve the fullest consideration. Eick- 
stedt’s conclusions have been published in numerous articles in 
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English and German and in the volumes on the Castes and Tribes of 
Mysore and of Travancore. After a detailed all-Indian study he has 
described the races of India and suggested a new set of names for them.- 
His classification may thus be summarized : 

I. Negrid: 

1. Negrito: Andamanese. 

2. Melanesian : Some Assam and Behar tribes. 

II. Weddid (Ancient Indians) : 

1. Gondid : Tallish and slender—Central Indian type. 

2. Malid : (a) Many South Indian hill tribes. 

(b) Veddas of Ceylon. 

III. Mongolid: 

Several groups including Central Indian Palco-Mongolid. 

IV. Europid: 

A. Melanid group—Black brown colour, curly hair, steep 

forehead, triangular low ridged nose, medium height, a 
dark branch of the white race. 

(а) Southern Melanid : represented by the lower Tamil 

castes. 

(б) Kolid : Central India. 

B. Indid Group: 

(a) Indid : Consisting of the main body of the people of 

India : slim, graceful body, thin bones, medium heights 
long head, long face, brown skin, black wavy hair, 
protruding narrow forehead, triangular nose, weak chin.. 

(b) North Indid : Tall body, coarse features, black hair 

and eyes, light brown colour. 

C. Brachid: 

(а) West Brachid : Bombay 

(б) East Brachid : Bengal 

(c) Tall Brachid : 

(d) Orientalids : recent immigrants from Western Asia. 

Eickstedt’s valuable studies of the somatic features of the Indian 

people were followed by the detailed investigations of Dr. B. S. Guha 
who may now be said to occupy the position of the latest compre¬ 
hensive writer on the subject. His facts were published with detailed 
anthropometrical calculations in the Census of India , Ethnology 
volume in 1935, while his conclusions were more popularly presented 
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in his article in The Field Sciences of India. His racial analysis may 
be summarized thus : 

A. Negroid : 

1. Negrito : Short stature, round head, woolly peppercorned 

hair, dark brown skin, prognathic. 

These people live in the Andamans. 

2. The Melanesians: A medium statured, frisly haired, 

dark-brown micaticephalic race is found thinly 
sprinkled about among the jungle folk of Malabar, 
Bihar and Assam. 

B. Proto Australoid : 

d. Among the Veddas of Ceylon and some small aboriginal 
groups of southern and central India a smallish, 
dark skinned, prognathic, wavy haired people are 
found who may be called protoaustraloid. Baron 
Eickstedt distinguishes two groups among them 
namely the Weddid and the Gondid. 

C. Mongoloid: 

4. Tibetan type inhabiting the hilly parts of Kashmir 

adjoining Tibet. 

5. The long-headed Mongolian on the eastern borders 

of Assam. 

6. Round headed Monogolian on the southern borders 

of Assam. 

D. Indo-European (?) : 

Guha does not use this word. It is introduced here in order to 
signify the main race. The above named six types do not belong to 
the so-called Indo-European race. Six Indo-European types are 
distinguished, three of which are also minor in importance namely 
numbers 7, 8 and 9. Numbers 10, 11 and 12 are very important. 

7. Chalcolithic —A powerfully built, large-brained race 

with prominent eye-brows projecting back of the head, 
robust body, light complexion and coarse general 
features found sprinkled in the Punjab, both five 
thousand years ago and now. 

8. Protonordic —The group nearest to the Nordic race in 

India. Large brain, medium long head, grey or blue* 
grey eyes, chestnut or red hair, rosy white complexion 
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high pitched i ose, well built long face and a powerful 
lower jaw. This type is now found among the Red- 
Kaffirs and other hill people of east-Afghanistan > 
microscopic mixed up traces of it are seen in the 
Konkan coast and elsewhere. 

9. Oriental —With fair skin, black eyes black hair and 

nose markedly long and acquiline. A minor type 
found among the Pathans, some Punjabis and some 
sub-Himalayan regions. 

10. The Basic Indian type —Medium stature, a long high 

cranium, a narrow vertical fore-head, weak eye-brow 
ridges, pointed weak chin, moderately prominent nose 
with spread-out nostrils, full lips, largish mouth, bright 
black eyes, slightly* wavy hair, moderately present on 
the face and body and varying shades of brown skin 
from a rich to a dark tawny brown. This type forms 
the largest part of the South-Indian population and a 
considerable part of the North-Indian population. 
This is the basic type of India. Guha does not recognize 
a distinctly Tamil type, the Melanid of Eickstedt. 

11. The north-west Indian called by Guha the Indus type 

and by Eickstedt the north-Indid type . This has a 
delicately made medium—sized body with sharp, well 
—cut, refined features, fine narrow high—pitched 
nose, low long head, a well-arched forhead and a brown 
skin with smooth wavy hair. It is closely akin to the 
Mediterranean race of Europe. It forms a very large 
proportion of the population of north-west India and 
of some upper classes in the other parts of India. 
Guha thinks that the taller and coarser elements in 
the north-western population are minor and are due to 
later immigrations. 

12. The Broadheaded type called Alpo-Dynaric by Guha . It 

has a rather round, broad face, a long prominent nose, 
sometimes arched, a flattened vertical occiput, a broad 
high head with a somewhat receding forehead, shortish 
or medium stature, round horizontal dark eyes, pro¬ 
fuse straight hair on the face and body, pale olive, 
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light brown or tawny brown skin. The branches of 
this race are spread over the west of India, the 
Kanarese country and Bengal. 

I have stated this analysis at length though partly in my own 
words since it is likely to be the foundation on which work of the 
next generation will be based. It deserves the closest scrutiny and 
examination. It serves as a basis for future investigation. 

Some amount of confusion is no doubt caused by the fact that 
each investigator has coined his own nomenclature and used it- 
Risley’s names are popular, but they have to be given' up since they 
connote linguistic and cultural groups and cannot be purely somatic 
terms. Guha’s terms are somewhat more correct and more explana¬ 
tory. But some of them lack uniformity and scientific form. It is 
time that the scientific bodies do come to an understanding about the 
terms to be used. I suggest below a modified scheme based on the 
suggestions of Eickstedt and Guha. The names ending uniformly with 
ic which is familiar as in Nordic. 

As for real differences among modern writers, they appear to 
agree about most of the main divisions though there might be differ¬ 
ences about some details. 

Among the facts that stand out and appear to be likely to become 
unshakeable three may be specially mentioned: 

First —That nearly all the known branches of races of the world have 
their representatives in India though sometimes in very small numbers. 

Secondly —The Indo-Aryan or Nordic race, which Risley thought 
occupied the Punjab, Kashmir and Rajputana is represented in India 
by a small sprinkling of tribes in the North-west hills; and the main 
body of the people of North-west India are as distinct from the Nordics, 
as the South Indians are. 

Thirdly —That the bulk of the population of India is made up of 
three allied branches of the Caucasian race each distinguishable from 
the others, each largely occupying distinctive tracts though mixed up 
considerably in the course of history. Their common characteristics 
are medium hight, slightly wavy black hair, bright black eyes, brown 
skin, well developed nose, rather light weight, graceful body. 

As a basis of our future studies both in Somatology and Pre¬ 
history, w e are now' in a position to co-ordinate, the w ork, done till 
now' and understand racial classification in India thus: 
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A. Major races : 

I. Indo-Europic race —This consists of the great bulk of the 
people of India. Its branches have been settled in India 
from pre-historic times. Three branches are distingui¬ 
shable : 

1. Indie —Eickstedt’s Indid, Guha’s Basic Dolicocephalic 

and Risley’s Aryo-Dravidian. It is the largest single 
sub-race in India. It is a distinct branch of the 
brown section of the so-called Caucasian or Indo- 
European race inhabiting large parts of North India* 
and South India. 

2. South-Indie —Eickstedt thinks the Melanid type of the 

lowest Tamil castes appear to have arisen owing, 
to an ancient admixture with the Malic hill type. 
Risley calls it Dravidian ; Guha does not give it an 
independent place. For purposes of discussion it 
may be called South-Indie. 

3. North-Indie —Eickstedt’s North-Indid, Guha’s Indus;. 

Risley’s Indo-Aryan. It is a fairer branch of the 
brown race with more refined features than No. 1 and* 
taller. It is found commonly in North-west India,, 
but is spread over the rest of India, particularly in the 
higher castes. 

4. Brachic —Eickstedt’s Brachid, Guha’s Alpo-Dinaric and 

Risley’s Scytho-Dravidian and Mongolo-Dravidian.. 
These are round-headed brown people occupying 
Western India and Eastern India. 

B. Minor races : 

II. New’ Indo-Europic —Small groups coming in more recent, 
times. 

5. Indo-Nordics —Long-headed, fair-haired and fair-eyed. 

(Red Kaffirs.) 

6. Orientalic —Round-headed, long-nosed, black-haired. 

III. Proto-Australic—very small numbers. 

7. Gondic —Central India. 

8. Malic —of the South Indian hills. 

9. Veddic —of Ceylon. 

IV. Negric—very small proportion. 
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10. Negritic —Andamans, etc. 

11. Melanesian—Assam, Nagas, etc. 

V. Mongolic—small numbers mostly on the borders. 

12. Paleo-Mongolic —in the Central Indian tribes. 

13. Tibet ic Type . 

14. A ssamic Type. 

15. Bttrmic Type . 

16. Oceanic Type. 

The racial history of India has to be built up on the basis of 
this classification. But numerous questions have to be answered 
before that can be done. If the old Indus people are the forefathers 
of the modern North-Indie people, what about the Aryans ? The 
Aryan invasion of India requires re-study. We are now forced to 
accept one of three conclusions : 

(i) The Aryans who invaded India after 2000 B.C. were somati¬ 
cally exactly similar to the bulk of the population which existed in the 
Punjab before that date and at the time of the Indus Civilisation the 
difference between the Aryan and the non-Aryan being purely in some 
aspects of culture. Both belonged to the same branch of the same 
race. The words “ andsdh ” nose-less and “ krsnah ”—black—do not 
apply to the great majority of the people whom the early Vedic 
Aryans fought and conquered though the word “ S'is'nadevah ” 
(phallaus-worshipers) may apply. 

(ii) The Aryan invasion took place before the Indus Civilization 
developed in which case the early Vedic period would have to be 
posted to a date c. 3500 B.c. This would upset our present notions 
of the relations between the Vedic and the Indus Civilizations. 

(iii) The Aryans who imposed their dominion over the brown 
race people were small in numbers and became indistinguish- 
ably absorbed in the North-Indie population though some aspects of 
their culture like language and religion became so widely absorbed 
by the conquered population that they have endured to the 
present day. 

Perhaps the first of these three conclusions is the least 
objectionable. 

Another problem of race is connected with the Dravidians. The 
discovery we have now made is that the Basic Indian or Indie section 
which forms the largest part and the basis of all Indian population 
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is a distinct section of the brown branch of the Indo-Europic race to 
which the North-Indie section also belongs. The South Indians are 
not the people whom the Aryans conquered. Hut it is the North 
Indian ones. The Tamils or so-called Dravidians were not conquered 
by the Aryans. The Dravidians belong to a branch of the Indo- 
Europic or Caucasian race clearly distinguished from the Astraloid 
.and Negroid races. Their geographical position suggests that they 
have been in India from times earlier than the rise of the Chalcolithic 
culture of the North-west to which Marshall has assigned the date the 
5th millenium B. C. So their immigration to India probably took 
place earlier than C. 5000 B.C. or earlier. If there was an invasion on 
a large scale it was by the North Indie race people with a copper age 
culture somewhere about 4500 B.C. 

The coining ot the brachic or broad-headed people is a problem 
unexplained in history. Their occupation of the middle belt suggests 
that they came before the North Indie or South Indian folk and after 
the Indie. It has of course been suggested that they entered from 
the west possibly through Baluchistan and Gujarat. 

Before these Indo-Europic races came to India the peninsula 
was inhabited by the proto-Australic race, branches of which appear 
to have migrated from India to Ceylon. 

To this dim past may be ascribed also the coming of the Negritos 
and perhaps of the Menlanesian folk who must have lived in the 
caves and jungles of India along with the proto-Australics for tens of 
thousands of years before the Indo-Europics or Caucasians of the 
Indie type entered the country. 

The existence of fair-skinned persons of broad-headed castes 
among the Tamils, of long-headed families among the Bengalis and 
the Mahrattas, of the Chalcolithic type among the Punjabis and of 
similar admixtures in all parts of India .goes to show that racial 
migrations of a minor character have been continuously taking place 
in the historical period from one part of India to another and from 
outside into India. 

Yet another problem for which a solution has to be sought in 
India is the origin of the Man and particularly of the Indian racial 
types. It has been held by some authorities that the prehistoric 
extinct races of epes whose remains are found on the Sivalik hills 
particularly Sivapithecus bear many traces closely resembling man. 
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Sir Arthur Keith’s theory that some of the fundamental racial char¬ 
acteristics of the human races were developed even as early as the ape 
—stage and have been inherited from distinctive races of apes, tempts 
us to institute a comparative study between the Sivapithecus and the 
Indo*Australoid and the Indie races, in order to find out if either 
of these two had its origin and development in or around India- 
Further the tradition of the existence of monkey races in the 
Ramayana and of pigmy races in Megasthenes and Indian popular 
tradition lead us to seek for the remains of extinct sub-human and 
pigmy races in India. Pre-historic Archaeology has to develop a 
great deal more before we can find out the truth about these problems- 
But it is well worth our while to start the investigations. 

Science progresses with doubt and curiosity. There would 
perhaps be people who have doubt’s about some of the methods 
of Physical Anthropology and expect the scientist to subject some 
of the fundamentals of his science to re-examination. India has 
been called an “ Ethnological Museum ” and here scope is offered 
for a re-study of the basic principles of racial classification. I suggest 
two of the many points which may thus be tested : First, the ques¬ 
tion of the shape of the cranium, particularly the cephalic Index. The 
caste system with the rather strict enforcement of endogamy pro¬ 
mises that castes which have migrated from one part of India to 
another retain their original racial traits. Is this borne out by a study 
of the emigrant and immigrant castes ? Very often as in the case of 
the Kayasthas of Bengal and those of the Punjab of the Sarasvats of 
West India, of the Kanarese and the Mahratta families naturalized 
in the Tamil land of the Tamil and North-Indian families settled 
down in western India and Bengal, the head form is more like those 
of the surrounding population than like that of the caste in its original 
home. Here is something which appears to support the conclusions 
of Dr. Boas when he said that there was a distinct American somatic 
type towards which European immigrants gradually changed. Here 
is a case for re-study. Either the endogamic nature of caste will 
have to be shaken or it will have to be conceded that the head form 
does change under the influence of environment. 

It will of course be conceded without serious opposition that 
somatic features do change according to food and environment. But 
the question is what is the time taken for the change in the various 
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features? While Sir Arthur Keith points to certain features which have 
endured from the early pleistocene times, e.g. Negroid features in the 
African apes and African man from the days of the Australopithecus 
and the Rhodesian man. Dr. Boas mentions changes which take 
place in a few generations. Food experts like McCarrison account for 
the large size of the wheat-eating Punjabi and the small bones of the 
rice-eating Bengali and Madrasi. Perhaps some features take a long 
time and some a shorter time to change. Which are these and how 
long do they take to change ? Thickness of the lips, width of the 
nostrils and skin colour, weight and stature are explained away by 
many writers as changeable in comparatively short periods of time. 
The general question needing verification is what is the period of 
time that food and climate take to change the several somatic features. 
Particularly with reference to India do long heads change into round 
and round heads into long ? If so, what is the length of time taken 
for the change ? Assuming that the large bulk of our population 
belonging to the Brown Race have been living in their own localities 
for over several thousand years and some of them perhaps for ten or 
twelve thousand years, how far could the slight somatic differences 
observable in them be attributed to evolution from a common early 
Brown race type. Further, the influence of the internal secretion 
glands on somatic features may also be a matter for study by 
specialists. 

I have stated above a few of the problems that suggest them¬ 
selves to me which appeal to me as worthy of investigation. Of course, 
there is much work to be done in making more detailed studies of 
the ethnic groups of India taking larger numbers of subjects and 
carrying on studies from district to district. What has been done 
till now is the study of a comparatively small number of subjects in 
each area. Detailed study of the kind I suggest would need a 
large network of scientists organized and controlled by a central 
directing Board. If Dr. Guha had not been given the opportunity in 
•connection with the last Census many interesting discoveries would 
not have been made. I think the coming Census is a golden oppor¬ 
tunity for starting such an investigation which would of course take 
many years to complete. Once it is started, the Universities and 
scientific bodies could take active interest in the solution of these 
and other problems in the racial history of India. 



YOGI GURUKKALS OF NORTH MALABAR 


By M. D. Raghavan, 

Government Museum , Mrdras 

The Yogis or Yogi Gurukkals of North Malabar, as they are more 
popularly known are a sect of holy men with a reputation for the 
S'akti cult which they zealously observe. They also serve as pro¬ 
fessional priests for the performance of S'akti puja in the houses of 
Nayars and Tiyars. Celebrated sorcerers and exorcists that they 
were, many of them are school masters in elementary schools. They 
bury the dead in the sitting posture like Sanyasins. That they once 
held sway over the minds of the people, and were distributed over 
wide tracts of land, is clear both from the traditions current among 
the people, and from the account that Baldaeus has left about them 
in his Description of the Malabar Coast. 

Baldaeus tells us that “ in Kanara, between Kannanore and 
Mangalore, there are to be found certain order of pretended holy 
religious men living constantly in the pagodas. These appear quite 
naked and make a noise by the ringing of a bell they carry along with 
them to call their devotees. Some of the Yogis carry iron collars 
about their necks, walk constantly with iron fetters and chains, and 
have iron nails with the point inwards in their wooden slippers or 
sandles. Some have been known to tie themselves with ropes to a 
tree till they expired in great torments .” l 

A community which systematically practised such rigorous dis¬ 
cipline and religious austerities could not long endure, and this com¬ 
bined with their strict exogamous code, has no doubt resulted in their 
dwindling numbers. The sect is now represented by a few families 
in parts of North Malabar, such as Cherukunnu in Chirakkal, Peravur 

l An Exact Description of the Coasts of Malabar and Coromandel in the East 
India— Philip Baldaeus—translated from the High Dutch printed at Amsterdam in 
Vol. Ill, page 896, 1672, cf. also Joguis, Dictionary of the Religious Ceremonies of the 
Eastern Nations, Calcutta, 1787. 
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in Kottayam, and Iringal in Kurumbranad taluk* In their sacerdotal 
character they survive today in South Kanara District 1 where twelve 
Yogi mutts were reported to have been established,, of which now 
three remain, the most important being the Kadiri mutt adjoining the 
Manjunatha temple. Survivals of their once active life in Malabar are 
recalled in such names as Choyyadam, or Yogi Madam,, a household 
of old associations in Kadirur, in the vicinity of the town of Telli- 
cherry. S'akti cult is still observed by this household more as a rite 
of propitiation of the spirits of the Yogis, and rock cut recesses which 
are to be seen in the compound today are pointed out as the caves in 
which the Yogis retired for penance, or in which they entered 
Samadhi or eternal rest. Similar rock cut caves which are seen else¬ 
where in the district carved out of the solid laterite rock, have long 
been a puzzle to the archaeologist. There being no surface indica¬ 
tion of such subterranean enclosures, they are accidentally discovered 
in the course of digging pits for cocoanut plants,, or cutting laterite 
for building stones, when the ground gives way underneath and the 
workmen shocked by the sudden subsidence of the earth, drop their 
tools and run in terror of evil spirits. The antique pottery vessels, 
and other ceremonial objects such as the iron stylus, and the- 
miniature grinding stone and roller etc., found in these caves in 
association with fragmentary pieces of bones, would appear to be 
indicative of consecration of secondary burials, where a selection of 
bones is given a ceremonial burial after a prior inhumation or crema¬ 
tion, a'practice which prevailed widely in the past ages in various 
parts of the world. The funeral practices of the Yogis, however, being 
admitted to be different from those of ordinary mortals, the dead: 
being buried, and not cremated, the entire human skeleton would 
normally be expected to be found, and not mere fragments, if these 
rock cut recesses had served to enclose their bodies on their attain¬ 
ment of Samadhi. It should, however, be remembered that but a 
small proportion of these antiquities have been brought to light, and 
these have mostly been deposited and rifled by the time news of their 
discovery reached the archaeologists or official’ authorities. The 
possibility of the entire skeleton being found, cannot accordingly be- 
altogether ruled out, until a systematic survey is undertaken and the 
contents subjected to careful study. 

1 Gazeteer of the South Kanara Dt with supplement 1938, pp. 380. 
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Similar caves with arched doorways found in the hills of South 
Kanara district are “ believed to have been made by the Yogis, for in 
them have been found agnikundams, tris'ulas, metal cases, tongs and 
knives used by these people. Such caves are also found in the hill 
known as Posodi-Humpa near Rumbla, near the Jogi mutt at Vittal, 
and near the mutt at Kadre, and also at Kuta-Sadri, Koteswara and 
Soda in the S. Kanara district.” 1 

A lighter side of the life of the Yogis has been handed down to 
us in a folk song singing the romantic love of a Yogi Vlran, or a great 
Yogi for a young maiden Bala by name, obviously of a different 
community. They first meet at the bathing tank. A romance ensues, 
which after great trials of fortitude on the part of the girl, has a 
happy ending in their union as man and wife. The Yogi is revealed 
as a man of learning who correctly narrates the past and predicts the 
/future, a prediction which is fulfilled. 


Gazetteer of S. Kanara Dt, % 1938, p. 381. 



THE CULT OF SUN-WORSHIP IN INDIA 


By M. Yamunacharya, M.A., 

Lecturer, Department of Philosophy , Mysore University 

:Sun-worship seems to have formed an essential part of all the 
earlier religions of the world. It assumed very great importance in 
the cult of Mitraism the elements of which survive in many of the 
present-day religions. Prof. Gilbert Murray remarks: “ We have 
immense masses of evidence about the religion of Mithras, at one 
time the most serious rival of Christianity, which sought its hope and 
salvation in the blood of a divine bull. ,, 1 A French scholar, Louis 
Figuier is of the opinion that the worship of fire and the adoration of 
the sun exist in different nations, ancient and modern. He writes : 
“ The worship of the sun still exists among all the Negro tribes which 
inhabit the interior of Africa ; it may even be said that it is the only 
religion of the African tribes, and this religion has existed among 
them in all times. The ancient inhabitants of the new world had no 
other worship than that of the sun. This fact is established by the 
historical archives of the Indian races which we possess, such as the 
Aztecs or the ancient inhabitants of Mexico, and the Incas or the 
ancient Peruvians.” ’ J “ Did not ” asks Louis Figuier “ all these 
primitive people, whose customs extend back to the origin of hu¬ 
manity, when they rendered religious homage to the sun, obey a 
mysterious intuition, a secret voice of nature ? ” J 

Here we are concerned with the manifestations of this cult of the 
sun in the religious literature and ritual of the Hindus. 

Mitraism, Mazdaism, Raism of ancient Egypt and Surya 
Namaskara in India testify to the wide prevalence of this cult in 

1 Five Stages of Greek Religion. 

2 Louis Figuier, The Day After Death , p. 121. 

3 Vaishnavism, Saivism , etc. 

32 



498 


TENTH ORIENTAL CONFERENCE 


ancient times. In India Mitraism was known as the cult of Mihira 
and according to Sir R. G. Bhandarkar “ Mihira is the sanskritized 
form of the Persian Mihr, which is a corruption of Mithra, the Avestic 
form of the Vedic Mitra ” and “ Magas who were descended from the 
Persian Magi ” were the priests of the Sauras, an independent sect of 
sun-worshippers. According to Salamon Reinach, “ From East to 
West the progress of Mithraism is that of a river, which, flowing from 
a source of crystal purity is joined by a crowd of tributary streams 
the more its volume swells, the more are the foreign elements that 
float with its current and sully the limpidity of its waters.” 1 That 
Mitra was regarded as the source of light and life in ancient Persia 
is evidenced by the following hymn of the Avesta ; “ Mithra, whose 
foot is ever lifted, is a wakeful god, and watcheth all things unceas¬ 
ingly. He is strong, but he heareth the complaint of the weak : he 
maketh the grass to grow, and he governeth the earth. He is begotten 
of wisdom, and no man deceiveth him : he is armed with the strength 
of a thousand.” The sun god was destined to play a great part in the 
history of religious ideas. 

To the Aryan mind, the sun was not merely a physical orb in 
heaven but a spiritual being, a deity radiating not only physical light 
but the light of Knowledge. The sun is the visible symbol of the 
Supreme Spirit who is immanent in the universe and yet transcends 
it. When one worships Surya he is actually worshipping Surya 
Ndrdyana who is the indweller in the sun. (cf. Dliyeyah sadd 
savitr mandala madhya varti). 

Vivasvan, the sun, is represented in Vedic literature in various 
aspects. In Eg Veda I, 31, 3, Agni is disclosed to the sun. In 
I. 46. 13, the As'vin spirits are looked upon as co-dwellers with the 
sun, and are invoked to come to sacrifice. “Ye dwellers with 
Vivasvan come, auspicious, as to Manu erst; come to the Soma and 
our piaise. In I, 53, 1, it is mentioned that god Indra has his dwel¬ 
ling place in the sun. In I, 58, 1, Agni—the God of light and heat—is 
said to come to us as the herald or messenger sent by the sun. In 
I, 139, 1, we lead that when our thought is raised and centred well 
on Vivasvan our holy praises reach God. In X, 10, Yama and Yami,, 
husband and w ife are mentioned as the children of the sun. These 
are the first human pair, and originators of the human race. The* 

1 Salamon Reinach, Cults, Myths and Religions. 
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biblical account of Adam and Eve is perhaps traceable to this. 1 So, 
we, the human race are born from the sun; and therefore the sun is- 
not simply the physical orb that we see, but the spiritual begetter of 
mankind. (See also Atharva Veda , XVIII, 3, 15). In X, 17 verses 
3 to 6, the sun is said to be the abode where the pious who have 
passed before dwell. Pusan knows all these realms; may he conduct 
us by ways that are most free from fear and danger. Giver of bless¬ 
ings, glowing, all heroic, may he, the wise and watchful, go before 
us.” With this may be read the Upanisadic eschatological account 
of souls liberated from Samsara pass through the sun. In 1ig Veda 
X, 72, the sun is said to be one of the eight sons of Aditi, the divine 
mother. Hence the sun is known as Aditya or the primordial energy 
of God (the creative impulse). We are told that with seven sons Aditi 
goes to meet the gods, and casts the sun Martanda away. This 
perhaps embodies the theory of the origin or the formation of the sun 
from the original fire-mist. The other sons of Aditi probably are 
intended to be the functionaries for the formation of other systems 
akin to the solar, in the vast expanse of the siderial universe. 

Such is the Vedic background for the cult of sun-worship. To 
this Vedic deity is offered daily oblations and the GavatrT formula is 
most devoutly uttered at the time imploring the sun to grant wisdom 
(not merely light and life) as the highest gift which man can obtain' 
(dhtyo yo nah pracodayat) . The prayer that is offered is not so much 
to the physical sun merely made of helium and hydrogen, sulphur and 
sodium,' phosphorous and platinum but to the sun as the visible 
symbol of the Supreme Being. A cognate belief is that of the Zoro- 
astrian, the distant cousin of the Indo-Aryan. Zoroastrianism regards 
the sun as a symbol of Ahura Mazda. In the Bg Veda (VII, 63) 
Surya is regarded as the eye of Mitra-Varuna. In the Zoroastrian 
Gathas, Yasna XXXVI, 6 and LVIII, 8, “ tell us that the most majes¬ 
tic of all lights, such as that of the sun, forms the most beauteous 
body of Ahura Mazda. In Yasna I, 11, the brilliant sun is called the 
eye of Ahura-Mazda ( hvarecha kshaeta . . . doithrahe's ahurahe 
mazdao) ” 2 Thus both to the Vedic Aryan as well as the Zoroastrian 
the sun is not an independent object of devotion and worship but only 

1 Max Muller is, however, of the opinion that the conception of Yama as the first man 
is a “later phase of religious thought.” 

2 R. E. Dastoor, Zarathustra and Zarathushtrianism , in the Avesta, p. 174. 
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a symbol of the supreme deity. According to Dr. M. N. Dhalla, the 
High Priest of the Parsis of Northwestern India, 41 Mithra being 
primarily the lord of light, it was but a step from the physical to the 
moral sphere that he should be depicted as impersonating truth.’ 1 
We now come to the Puranic references to sun-worship which 
testify to the wide prevalence of this cult in mediaeval India. 

The S'akla Yajurveda is known as Vdjasaneyi Samhitd , because 
the sun came in the form of a horse and revealed that Veda to Rsi 
Yajnavalkya. His address to the sun in Visitu Parana III, 5, 15ff, 
reads thus: 

“ Namas savitre dvaraya mukter amita tejase ” 

Here the sun is said to be the gateway to the Empyrean beyond. 
“ The Glory of the moon and the sun I am ; ” ( prabhdsmi Sasi 
suryayoh) says Krsna in the Gita. 

Here it may be useful to refer to the Aditya Hrdaya (the secret 
of the sun) in the Yuddha-kanda of the JRdmdyana, where the sun is 
spoken of as the Light and Spirit of the world, the lord of the 
universe, the protector of men and gods, the same view as was held 
of Mitra, the beneficent deity, the guide and friend of the whole 
world in Vedic religion and Zoroastrianism. Here we find the sun 
completely identified with the spirit of the universe and Agastya 
exhorts S'rl Rama who belongs to the solar race to adore the sun and 
pray to him for victory in the battle. 

Agastya tells S'rl Rama : 

“ sarva-dev-atmako-hy-esa tejasvl ras'mi-bhdvanah 
esa dev-dsura-gandn lokdn pdti gabhastibhili 
esa brahma ca visnus* ca s'ivas skandhah prajapatih 
mahendro dhanadah halo Yamas somohy-apdmpatih ” 

Here is Griffith’s translation of the same : 

Agastya came and gently spake ; 

“ Bend, Rama, bend thy heart and ear 
The everlasting truth to hear 
Which all thy hopes through life will bless 
And crown thy arms with full success. 

The rising sun with golden rays, 

Light of the worlds, adore and praise ; 

The universal king, the lord 
1 M. N. Dhalla, Zoroastrian Theology , p. 106. 
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By hosts of heaven and fiends adored. 

He tempers all with soft control: 

He is the God’s diviner soul; 

And Gods above and fiends below 

And men to him their safety owe. 

He Brahma, Vishnu, Siva is he.” 

This is the apogee of sun-worship in its purest philosophical form 
and is typical of sun-worship in Hinduism. In modern times, Surya 
Namaskara is coming to be regarded as a form of physical exercise 
and popularized by the Raja of Aundh. It is said that this form of 
exercise is an epitome of all the important Yogic Asanas, regarded as 
disciplining the body as preliminary to religious meditation. 

References to sun worship are found in the minor Puranas like 
Agni Parana , Garuda Ptirdna and Markandeya Parana . In the great 
epic, Mahdbhdrata , says Dr. Farquhar “ we meet for the first time 
the sect of sun-worshippers, the Sauras. When Yudhisthira leaves 
his chamber in the morning, he encounters one thousand Brahmin sun- 
worshippers who have eight thousand followers.” Dr. R. G. Bhandarkar 
is of opinion on the basis of the evidence available “ that the sun 
cult, probably made up of a mixture of the indigenous and foreign 
forms, prevailed in the beginning of the sixth century and was 
professed by great princes.” ( Vaishnavistn , Saivistn, etc.) 

Regarding sun-worship in India, Count Hermann Keyserling, 
on his visit to Benares, makes the following reflections in his Travel 
Diary of A Philosopher : “ It is glorious when the sun rises above 
the horizon, and the faithful on the ghats bend towards the giver of 
life in their thousands in one single gesture of adoration. Hinduism 
has no sun god ; that which is material, he has never honoured as 
spirit. But Hinduism commands to pray before the sun because it is 
the foremost physical manifestation of divine creative power. What 
would man be without sun ? He would not exist at all; the whole of 
his being is sun-produced sun-born,, supported by the sun, and w ithers 
when the mainspring of life turns away.” . . . “ Thus all sun- 

worshippers are right before God. For the man who believes in 
myths, there are no facts in our sense ; he knows nothing of the sun 
of the physicist. He prays before w ? hat he feels as the immediate 
source of his life. The man of later days, whose emancipated 
intellect raises the correctness in the first instance, must of course 
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deny sun-worship; for him there is only the fact of astronomy, and 
this is undoubtedly no divinity. The spiritualized being does justice 
once more to the ancient faith. He recognizes in it a beautiful form 
of expression of a true consciousness of God. He knows that all truth 
is ultimately symbolic, and that the sun expresses the nature of divinity 
more appropriately than the best conceptual expression ” (p. 222). 



SOME CONTACTS AND AFFINITIES BETWEEN 
THE EGYPTO-MINOAN AND THE INDO- 
SUMERIAN CULTURES 

(INDO-SUMERIAN = DRAVlDO-SUMERIAN) 

By Rev. Fr. H. S. David, B.A., Hons. (Lond.) 

A . Linguistic Contacts : 

1. Per-Aha = He-of-the-“ Great-House ” .’. Pharaoh. Now, in 
Dravidian, ‘ Per ’ = Great, and ‘ Aha’ = house. Tamil ‘ aham.’ 

2. Sir A. P. Evans: The Palace of Minos at Knossos , Vol. I, 
Figure 207, C. 2 has a female face with two hieroglyphic signs, one a 
bent leg==kal, the other a dart=I. Hence Kali, the ancient Dravidian 
.and Minoan Mother-Goddess. 

3. The Minoan hieroglyphic signs Arikh = girdle, derived from 
Dravidian ahk or arihk = contract. Hence Tamil ariki=a jacket. 
Similarly kenb=angle, akin to Tamil ‘ Kent ’: ‘ Kon.’ 

4. • Elunda, a mountain in East Crete, the origin of the Greek 
‘ olmpos,’ is akin to Tamil ‘ Elunta ’ = risen. 

B . Other Contacts : 

5. Silphium, an umbelliferous plant now extinct in Europe, 
could have been introduced into Crete only from North Kashmir, which 
falls into the province of the Indus Valley Civilization. 

6. The Svastika or ‘ Nalam * is found in Crete as a Minoan 
sacred symbol as well as in Mohenjo-Daro and Harappa. 

7. A mother-of-pearl shell found in the Ligurian cave has its 
.nearest habitat in the Persian Gulf. 

8. Early Nilotic ivory carvings are comparable with Malabar 
Dravidian ivory carvings. 

9. The ‘ Libyan Sheath* is analogous to the Dravidian Kodukku, 
«or loin-cloth. 
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10. The Minoan ‘fixed rudder’ and slightly raised prow are 
integral parts of the Dravidian Catmarams or rafts. 

11. The Minoans, like the inhabitants of Nandur (Mohenjo- 
Daro), took immense delight in hydraulic devices. 

12. The Meander patterns of E. M. Ill and Egyptian Sixth to 
Eighth Dynasties have similarities with those of the Indus Valley. 

13. Brick walls found in earliest Minoan constructions and at 
Minur (Prabhaspatan) in Kathiawar, amidst abundance of rocks and 
stones, attest to the Sumerian fancy for bricks. 

14. The ancient Cretans, like the Dravidians, used palm-leaves 
for writing. 

15. The Neo*lithic clay figures of Knossos have Sumerian affini¬ 
ties, as also the Minotaur, two-headed Minoan composite animals, and 
bull ‘ rhytons ’ especially as inlaying was originally a Chaldean art, 
on account of the handy supplies of bitumen. 

16. Two Babylonian cylinders, dating from Hammurabi, were 
found at Platanos and Candia in Crete. 

17. The Sumerian clay tables are used for documentary records 
in Crete in M. M. I. A. 

18. The early Nilotic culture is closely connected with the 
Sumerian, cf. the vessel with straight hull, abruptly rising prow and 
stern, must and square sail in Evans: op. cit . Vol, II. p. 26 and 
Suppl. PI. XII. e. 

19. There is a remarkable correspondence between the original 
exterior walls of the royal tomb at Naquada and the typical plans of 
Chaldean and Assyrian, presumably Sumerian monuments. 

20. The early Sumero-Egyptian stone maces; the ivory handle 
of a Hint knife from Gebel-el-’Arak on which men wearing the ‘Libyan 
sheath ’ appear along with the hero Gilgames in Sumerian guise with 
his two lions. 



BUDDHISM IN ANCIENT KERALA 

By V. Narayana Pillai, M.A., B.L., 

Assistant Professor of History and Economics , 

H. H. The Maharaja's College of Arts , Trivandrum 

There is a tendency in recent years to exaggerate the influence of 
Buddhism on the History of Kerala. In the Census Report of 1931! 
it is stated “ In Travancore Buddhism secured a large following and 
became the prevailing religion from one end of the country to the 
other during the time of As'oka. . . . Most of the appurtenances of 

modern Hinduism such as temples, worship of images, utsavams and 
religious processions were all borrowed from Buddhists. S'asta, the 
name often given to Buddha in Buddhist scriptures was admitted 
into Hindu pantheon. The famous S'asta temples at Sabarimala, 
Takali, and at other places in Travancore were originally none other 
than temples dedicate to Buddha.” Dr. F. W. Thomas, in his 
presidential address at the 9th Oriental Conference held at 
Trivandrum, has stated “ after the earliest Hinduism or Vedic 
Aryanism there came a period when Buddhism was strong in the land 
(Travancore) as is evidenced by the designation S'asta originally 
applied to Buddha, but now to the deity.” The present paper 
attempts to examine the extent to which Buddhism was prevalent in 
ancient Keraja and to discuss the question whether S'asta, a Hindu 
deity commonly worshipped in Keraja is really a Hinduized Buddha. 

The paper is divided into three sections : 

1. The antiquity of Buddhism. 2. The extent of its expansion 
and prevalence among the masses and 3. its cultural results as seen 
in modern religious and social practices. 

The evidence supplied by (a) archaeology including inscriptions, 
(b) Sanskrit literature (Miisikavaihs’a) , (c) Tamil literature (S'i/ap- 
padikaram and Manimekalai and (d) popular tradition is examined 
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with a view to ascertain the light they throw on the various points 
under discussion. The paper then proceeds to discuss the question 
whether S'asta is Hinduized Buddha. 

In the light of the evidences mentioned above the following 
conclusions have been drawn. As'oka’s missionary efforts had no 
direct results on Keraja, but as a result of the political and social 
intercourse between Keraja and the kingdoms on the other side of the 
Ghats, Keraja came under the influence of Buddhism in the centuries 
preceding the Christian era. But Buddhism never became the 
prevailing religion in Keraja. It had a large number of adherents in 
Vanji (Cochin State) and in central Travancore. The rest of Keraja 
was practically unaffected by Buddhism. Buddhism continued to 
have followers in Keraja in the ,10th century A.D. but their number 
could not have been appreciable. The strength of Brahminism 
was so unassailable that Buddhism could not take root in the soil 
of Keraja. 

S'asta was originally a forest deity but was in course of time 
incorporated into Hindu Pantheon. There are no adequate grounds 
to believe that S'asta is Hinduized Buddha. But in localities where 
Buddhism prevailed, when Buddhism came to be absorbed by 
Hinduism the Buddha was identified with the popular local deity, 
S'asta. In this connection it is interesting to note that in a temple 
at Nilamperoor in central Travancore a Buddhist image is worshipped 
as God Visnu. 



THE TEMPLE STATES OF KERALA 

By K. V. Krishna Iyer, M.A., L.T., 

Zamorin’s College , Calicut 

The Travancore Temple Proclamation of 1936 and the Malabar 
Temple Entry Act of 1931 have brought the temples of Kerala into 
the limelight. Regulated as they are by the Agamas and Nibandhas, 
like the temples in other parts of India, they are peculiar in many 
ways. Madras are considered more important in worship than 
Mantras. The festivals possessed more than a mere religious signifi¬ 
cance. They were occasions for the ventilation and redress of 
grievances among the people. For these temples had a two-fold 
aspect. They were not only places of worship, they were also—and 
this constitutes their most unique feature—states, having all the 
.attributes of sovereignty. 

Appropriateness of the Title 

Like all modern states, these temples had a well-defined area 
under their jurisdiction. This was called Samketam or Tattakam. 
As the affairs of the temple were managed by the members of the 
village in which the temple was situated and as the Grama or the 
village Samketam was identical with the Ksetra or temple Samketam , 
it may be said that it is the village that should be regarded as the 
state and not the temple. But, in the first place, all affairs were 
transacted and all deeds executed in the name of the deity. All 
orders and documents began with the following words: Tevar tirundl 
perdl uralar ullirinnu annu ninna (samuddya) mahusam . . . . 

(Issued or done in the name of the deity by the then agent, with (the 
approval of) the managing committee sitting (in session) inside. The 
temple festival, again, appears, from one point of view, as the annual 
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renewal of allegiance. For, all those who had gone out of the village 
were expected to return to it for the festival; and such of them as 
did not come back were considered dead and their relatives performed 
their obsequies. Moreover, the pronouncements of the Veliccapads 
or oracles, who were looked upon as the deities themselves when they 
were possessed, on matters referred to them were final. In these 
circumstances, there seems to be nothing inappropriate in calling 
them temple-states. 


Samketam or Tattakam 

The size of these states varied. Some of them were so small as 
to comprise only one or two square miles, like the Samketam of 
Calicut Tali or Tattakam of Pallavur. The greatest of these 
Samketams was Peruvanam, whose authority extended over four to 
five hundred square miles. 


Peruvanam 

Peruvanam was what will be usually called by writers on Political 
Science an Imperial State. The now extinct Trikkanamatilakam,. 
with its seven massive walls, one round the other, Irinjalakkuda, at 
present the subject of dispute between Travancore and Cochin, 
Trichur, famous for its grand Piiram festival,—these and a number 
of other temples, all together 108 in number, were under its control¬ 
ling authority. Its records, now in the possession of Travancore and 
Cochin, who have not yet made them available for research, will 
constitute a mine of information about temples and temple consti¬ 
tutions in Kerala. 

YOU AM 

The governing bodies of the temple consist of the Yogam , Uralan 
and Samuddyam , and Koyma. The Yogam or Sabha , consisted of 
the heads of the Namputiri familes residing in the village surrounding 
the temple. Thus, the Irinjalakkuda Yogam consisted of forty-two 
members, and that of Guruvayur, famous for the Satyagraha for 
temple entry in 1932, of fifty-four. The Yogam was the supreme 
authority in the temple. 
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It was presided over by the Y ogatirippad. He was originally 
■elected by the Yogam every year ; later on he came to hold his office 
for life. According to Vilvamangalam, the Yogatirippad had to be 
an ascetic himself. 1 His induction into office, called Avarodham , in¬ 
volved elaborate religious ceremonies. The last Avarodham of a 
Yogatirippad in Kerala, was that which took place in 1762 at Trichur. 
By this time, however, the Yogam had been practically deprived of all 
its administrative powers by the Koyma , and the Yogatirippad 
reduced to the position of a high-priest doing Puspdnjali or offering 
flowers. 

The powers of the Yogam: (ij Appointment of officers : In the 
heyday of their power, the Yogams had appointed all the officers of 
the temple and the Samketam , like the S'anti or high-priest, and 
Des'avalis or Nayar officers, ruling the various Detains or administra¬ 
tive divisions. 

Durga and S'asta temples have oracles called Veliccappads, for 
they are supposed to bring to Veliccam or light the intentions of the 
deity. The Yogam could not, of course, appoint the Veliccappad ; 
for, it was for the deity to choose its appropriate medium, whether 
male or female, Brahmin or non-Brahmin. But the Yogam had the 
responsibility of declaring whether it was the true deity that mani¬ 
fested itself and recognizing the person concerned as the Veliccappad. 

(i) Taxation : The Yogam collected not only rent from the 
lands belonging to the temple, but it also levied taxes from the people 
living within the Samketam . The rules of Elangunnappuzha Sam¬ 
ketam, for example, provide for the collection of land taxes, house 
taxes and even profession taxes. They even make it obligatory to 
register in the books of the temple all transactions concerning im¬ 
movable property. 3 

Ill Administration of Justice: 

How great an importance was attached to the administration of 
justice may be imagined from the fact that the annual festival of the 

1 The Keralaksetra Mahatmyam (a Sanskrit work printed in Malayalam 
characters), p. 103. 

8 Padmanabha Menon, History of Cochin (In Malayalam), Part I, page 198. 
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deity was not celebrated before all wrongs and grievances were en¬ 
quired into and redressed. Before the flag was hoisted at the begin¬ 
ning of the festival—and in some places before it was hauled down 
at its close—the temple authorities called out whether there was 
anyone who had any complaint to make, whether the people within 
the Samketam were all happy, whether the temple property was kept 
intact and properly managed, whether rent, taxes and other dues were 
promptly collected, and so on, concluding these enquiries with the 
words—thrice repeated—“ May the flag be now hoisted ? ” At the 
close of the festival, before the flag was pulled down, the ceremony 
was repeated, concluding with the words “ May the flag be now 
hauled down ? ” It is said that once the grand festival of «Peruvanam 
lasting for thirty days was suspended, for it was reported on the eve 
of the Kodiyettu or flag-hoisting that a Namputiri girl remained 
unmarried though it was more than a year since she attained puberty 
—it being the rule that all Namputiri girls of the Samketam were to 
be given in marriage within a year of their attainment of maturity. 
Even the Koyma or the temporal chief, after he had established his 
hold on the. temple, was not allowed to go scot-free. If he did 
not make amends for his transgressions, the festival was not 
celebrated. 

The Yogam had absolute powers of life and death. Thus, for 
killing a man in 1725 within the Samketam of Calicut Tali, one 
Chattu was not only condemned to death, but his lands were confis¬ 
cated and the roof of his house removed by the elephant. 

(iv) Inviolability of the Samketam 

As a sovereign state the temple Samketam could not be violated. 
No one who took refuge in it could be forcibly seized. Even after 
the temples had lost all political power, the Samketam continued to 
be scrupulously respected, so much so that vanquished princes and 
fugitives from law very often fled to it for safety. 

( v) Regulations of Domicile , etc. 

The Samketam had the absolute power of regulating the settle¬ 
ment of aliens. Thus, in the Pallavur Samketam , toddy-tappers and 
Muhammadans were not allowed to settle ; and toddy-tapping, sale of 
intoxicating liquors and barter were prohibited. 



THE TEMPLE STATES OF KERALA 


511 


All ordinary activities in the Samketam were suspended during 
the temple festival. For the festival of the deity was considered the 
all-important thing. Thus, at Kavasseri, on the eve of the Kodiyettu 
the Uralan proclaimed; “ Between Trippalur and Attipotta, Anakkap- 
para and Mattumala (the boundaries of the Samketam ) the Kali is* 
taking her sword and putting on her anklets; so no one is to leave 
the village, no one is to engage in repair of roofs or fences; no one 
is to pound rice or hire himself out or have tom-toms and music in. 
his house.” 

(vi) Miscellaneous Functions 

Some temples had special functions, Kaccankuricci, near Kollen- 
gode, was responsible for supplying Soma and Karingali for sacrifice.. 
Chovaram maintained a register of all those who had performed 
sacrifices. At Panniyur was kept the standard measuring yard. 
From Guruvayur was reckoned the beginning of the New Year ; for 
the temple is so constructed that the rays of the rising sun of the first 
day of Mesa fall on the feet of the deity. Peruvanam in the days of 
her glory furnished every one with timber for building houses from, 
the state forests. 


Uralan and Samudayam 

In .course of time, the Uralan in small, and the Samudayam or 
committee of Uralans in large villages came to usurp the authority of 
the Yogam. These were originally elected every year by the Yogam.. 
The Inconvenience of the annual election gradually transformed them 
into life-offices, and the ambition and ability of successive holders led 
to their being converted into a hereditary right. In Peruvanam this 
process went so far that the Urayma or rights of the Uralan came to 
be vested jointly in three persons, the heads of the three families into 
which the original family split up as the result of a partition. Later 
on, in some places, on account of the encroachment of the Koyma 
or temporal power, the Uralan was reduced to the position of a 
servant of the central government like the Koyma-Uralan of Udaya 
Ravi Martanda Varman. 1 

1 The Travancore Arch ecological Series, IV, pp. 86-88. 
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Koyma 

The intrusion of the Koyma or secular chief in temple affairs was 
due to various causes. In some places, there was dissension among 
the temple authorities. Thus, the intrigues and jealousies among the 
members of the Peruvanam triumvirate led to the establishment of 
the authority of the Raja of Karur at that place. At Vaikom, famous 
for the first Satyagraha for temple entry in 1926, sheer inability on 
the part of the Yogam led them to place themselves under first the 
Ayirur, then the Travancore Raja. At Guruvayur, natural causes 
were at work. Of the original fifty-four houses, fifty became extinct, 
and the survivors thought it wise to appeal to the Zamorin for help. 
The most potent cause, however, was the Kurmatsaram or civil war 
amongst the Namputiris. Originating in the rivalry of two neigh¬ 
bouring villages, Panniyur and Chovaram, it spread, like the Ionian- 
Dorian conflict in ancient Hellas, throughout the length and breadth 
of Kerala, and the temple Yogatns found themselves compelled to 
shelter themselves under the protective wing of some powerful 
chieftain. It is quite possible that some of the subordinate officers 
of the temple themselves took advantage of the times to usurp an 
authority, which had not been originally theirs. 

Wars and alliances among the chiefs subsequently led to many 
changes and developments in the Koymaship. In the first place, it 
came to be transferred by conquest. It is in this way that the 
Zamorin became the Koyma of Tirunavai, the scat of the once 
celebrated Mamamkam, and the Travancore Raja obtained the right 
of interference at Irinjalakkuda. Secondly, a distinction was drawn 
between the Aka-Koyma or internal sovereign, who was responsible 
for all internal matters including worship, and Pura-Koyma or 
external sovereign, who supervised the temporal, interests of the deity. 

With the consolidation of the petty kingdoms under powerful 
chiefs evolved the idea of Mel-Koyma or suzerain overlord. The 
introduction of Austinian ideas of sovereignty which followed the 
establishment of the British power in the west coast finally put an 
end to the independent political career of the temple. Strangely 
enough, it was in the native states of Travancore and Cochin that 
these doctrines were first adopted. As Mel-Koyma , a number of 
temples under private management were brought under the government 
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by Munro as Resident-Dewan in Travancore and Cochin between 1811 
and 1819. In British Malabar, the East India Company at first 
fought shy of temples and religious institutions. They even handed 
over the temples of the Bettet Raja and Chennat Nayar to the 
Zamorin and the Palghat Raja respectively, when these come into 
their possession by escheat. But circumstances have since compelled 
them to give up this policy of non-intervention, and in the Malabar 
Temple Entry Act of 1938 we have the pendulum swinging to the 
other extreme. 

The powers of the Koyma were not limited to mere supervision 
as the theory of suzerain overlordship might lead us to immagine . 1 
He presided over the meetings of the Yogam, in place of the Yoga - 
tirippad , who was divested of all his ancient political functions. The 
Koyma had the final voice in the appointment of all officers; he 
received a double share in all honorariums and perquisites. He was 
even empowered to levy extraordinary cesses to meet unexpected 
emergencies without consulting the Yogam . The most important 
duty laid on his shoulders, for all these privileges, was the defence 
of the Samketam and the maintenance of its authority. 

Passive Resistance 

This account of these temple-states will not be complete with 
out a reference to the methods of passive resistance and starvation or 
Pattini' which the Namputiries resorted to when confronted by a foe 
more powerful and at the same time obdurate. These were employed 
on a large scale for the first time, so far as our records permit us to 
trace it, at the beginning of the 6th century A.D., when Peruvanam 
had fallen on its evil days, by the Namputiris of Irinalakkuda against 
the aggression of the Tekkedattu and Vatakkedattu Nayars, who had 
usurped all authority at Trikkanamatilakam. In their devotion to 
the deity—or shall we say their pride of power ?—they conceived 
the idea of building seven concentric walls, all round their temple. 
The seventh wall could not be constructed without encroaching upon 
the Irinjalakkuda Samketam . And they ordered the work to be pushed 
on, in spite of their protests. Thereupon, the Irinjalakkuda Yogam 
resolved upon passive resistance. With their followers, they proceeded 

1 Nilakantan Namputirippad v. Padmanabha Ravi Varma, 1895 (l.L.R. XVIII). 

33 
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to the rising wall and lay flat upon it. But the proud Nayars were 
not to be baulked. Afraid of shedding Brahmin blood, they bodily 
removed the Bramins and shut them up in prison. To the others, 
they showed no consideration whatever. Bricks were mercilessly 
laid on their backs, and the wall rose with the blood of these heroes 
to reinforce the cement. 


Pattini 

The Brahmins did not give up the struggle. They resolved to 
employ the last, but believed to be the most formidable, weapon in 
their armoury. That is the Pattini . It is not exactly a fast, such as- 
that which Mahatma Gandhiji has familiarized us with. Those who 
take part in it are not moved by any feelings of love. They are also* 
not prepared to fast unto death, if need be. The Pattini is a quasi¬ 
religious ceremony—incantation one may. call it—starvation or rather 
the fire generated by hunger—the Jdthardgni —being used as a spiri¬ 
tual or psychic weapon. When this terrible ceremony is decided upon,, 
a leader conversant with all its details, called the Pattini Nampi , is 
chosen, and a Pattinippura , literally a hall for Pattini is erected. It 
may be said by way of paranthesis that there was a permanent 
Pattinippura at Trichur, Vatakkunathan temple. Under the guidance 
of the Natnpi various Hoinas are performed for bringing about the 
ruin of the offender. While these are going on, preparations will at, 
the same time be afoot for a right royal feast, with all the sixty-four 
items of the menu. At meal time, the Brahmins engaged in perform¬ 
ing the ceremonies assemble in the dining hall and seat themselves 
before the leaves spread for each of them. After every thing is served 
and the guests are ready to begin the Prdndhuti , which immediately 
precedes the taking of food, some one belonging to the Yogam calls 
out in a loud tone : “ Remember our grievances; no one shall eat 
before they are redressed.” Forthwith the guests leave the hall and 
the food that has been served is given away to the S'udras. Tradition 
has it that it has the result of the Pattini performed by the Irinalak- 
kuda people ; a quarrel broke out between the Nayars of Trikkanam- 
tilakan and their enemies took advantage of it to destroy the offending, 
wall and its authors. The last occasion when this was resorted to 
seems to have been in 1565, when the Elangunnappuzha Samketam 
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was violated by its Koyma , the Raja of Parur, who killed a number 
of people and plundered their houses. Here also the Brahmins were 
victorious. The Parur Raja had not only to pay compensation for 
the damages inflicted by him, but to reimburse the Yogam for the 
huge expenditure it had incurred for the Pattini. 



TWO FOLK FESTIVALS OF COORG 

By N. Kasturi, M.A., B.L., 

Maharaja's College , Mysore 

The Arms Festival or Ayudha Puja in Coorg 

The worship of arms and other implements in Coorg has nothing to 
do with the inauguration of military campaigns or the propitiation of 
the tools connected with the handicrafts. It is very closely related to 
the processes of agriculture. Since growing crops in Coorg have to 
be protected from the depredations of wild beasts, hunting expeditions 
into the surrounding forests have become very necessary, after the 
hard labours of ploughing, sowing and the transplanting of rice plants 
are over. The arms are, therefore, taken up by the ryot to protect 
his crops, after a ritual, known as Ayudha puja. The Coorgs refer 
to this festival as Keil Poludu or Keil Murta—a word which is 
translated as Sheaf Day, but which I would like to derive form Kalari, 
the ancient military schools of Malabar. As many of the chief 
features of the social economy and religion of the Coorgs seem to be 
derived from the West Coast, this might be a more correct guess. 
For example, the Coorgs worship Aiyappa, S'asta and Bhagavatl 
and their legends derive these and other gods and goddesses from 
Malabar and Wynad. Their Huttari festival too is directly derived 
from the Malabar Onam. The arms festival also may have been 
derived from the Kalaris of the West coast, because some of the 
heroes of ancient Coorg are said to have had their training in these 
military schools on the West Coast. 

The actual date of the Keilmurta is fixed by the Kaniyan or 
Malabar astrologer, who is consulted for this purpose by the Takkya or 
village headman. The Kaniyan tells him not only the auspicious day 
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for the Murta, and for the cutting of the dance-pole and creepers; 
he gives him the lucky direction in which the hunting party should 
proceed and even the name of the lucky person who will secure 
the game. 

On the morning of the Keil Murta, the entire armoury of the 
family—spear, matchlock, knife, sword, bow and arrow—including 
precious heir-looms handled by the ancestors, are collected and 
burnished with assiduous reverence. They are then arranged taste¬ 
fully in the central hall and at the appointed hour, dots of sandal 
paste are placed on every article and incense burnt before the arms* 
Food offerings are made and the members of the family partake of a 
magnificent feast. 

In the evening, about 4 p.m., all the male members of the family 
gather before the altar of arms and stand before it, wearing new 
clothes, in a worshipful pose. The oldest male member of the family 
then takes a gun from the altar and addressing his immediate junior, 
“ Here, take this 1 slay the tiger and the wild boar; kill the enemy 
and protect the friend; obey the king and remember God ” gives it 
into his hands. He receives it and prostrates at the feet of the giver* 
Thus the gun is passed on from person to person. 

Men from every family then stream out into the Village mand or 
common and many feats of strength and marksmanship are performed 
there, amidst the shouts of the crowd. The Takka takes aim first 
and shoots at a coconut and other marks. The others follow. There 
are contests for lifting round heavy stones and throwing them and 
also for running races. Some of the Coorgs jump over a rope. 
Plantain trees are fixed upon the ground knee-deep to test the 
strength of arms and the sharpness of blades. 

On the following day or on another auspicious day selected 
by the Kaniyan, the youths assembled for a village hunt, the first of 
a series after the long monsoon months. As on Wednesdays and 
Saturdays, the gods are supposed to be hunting game in the forests, 
man does not dare interefere with them. The first village hunt is 
called Oru Bete. There are fixed rules for the division of the 
game. The dogs too get a share equal to that of the owmer, if they 
help in the kill but only male dogs are entitled to a portion. The 
dog’s share is appropriated by the owner. On the night of the 
hunt, they hold a big dance in the village common. 
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The day after Uru Bete, they have the Nadu Bete which is a 
huge and interesting affair, since many villages take part and the 
competition is very keen for the honour of registering a 4 bag.’ 

After thus initiating the Hunting season, the Coorgs arrange 
regular hunting by the youths of each village, twice or more during 
every fortnight. 


The Tiger Festival in Coorg 

When a tiger is killed, the Coorgs form a procession and carry the 
carcass to the sound of trumpets and tom toms to the village green. 
If the place is too distant, either the head of the tiger or its tail was 
taken. It was then placed on a specially erected platform and the 
Tiger festival was gone through. 

Rev. Richter in his Manual of Coorg published in 1870 calls 
the Tiger festival, a wedding! He says, “ According to the time 
honoured Coorg fashion, the lucky sportsman is wedded to the 
departed soul of the tiger.” This is due to a misunderstanding of the 
significance of the word Mangala, which is used by the Coorgs for any 
festival, including marriage, ear-piercing ceremony etc. The Tamils 
also use Kalyana in the same sense and so we have the curious 
translation, thread-marriage, for Upanayana, but no one concludes 
that the boy is married to a thread. 

The person who killed the tiger is entitled to wear from that day 
the grand moustachios or chop whiskers, formerly reminiscent of 
royalty. He takes his bath in the morning, puts on new clothes, 
and proceeds to the village green, accompanied by the entire village. 
The gun with which the triumphant shot was fired is decorated with 
strips of red cloth and carried in procession, muzzle forward. If a 
woman is the successful person, she is entitled to wear a red cloth 
over her head and if the man has killed the tiger by any means 
other than shooting, he is also given a red coverlet for his head. 

He is then seated under a pandal erected near the platform on 
which the remains of the tiger lie and the following song is sung: 

Hear 0 Friend this song I sing! 

In this land midst forest thick 
A hungry tiger sat open mouthed. 

Hearing this news the young men all 
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Gathered with guns and arms and dogs 
And encircled the fearful lair 
Where under a cool and spreading tree 
Inside a dark and deep hollow, 

The Tiger sat and thought: 

These little mannikins 
“ With guns and dogs are coming. ,, 

It saw the hunters nearing 
It sat up and searched the quarters. 
When it heard the barking dogs 
Sparks did fly from both its eyes. 

Like thunderclaps it yelled 
And spoke to itself thus : 

‘ This day seems a bad day. 

Either the matchlocks of this boy 
Is decked with red and green 
Or his women weep and wail. 

I will tear to thousand bits 
“ The rascal who comes near me.” 
Thus it thought and thus it leaped 
A fearful lightning leap. 

The good boy, Aiyanna 
Boldly stood in front and shot 
Right under the tiger’s eye. 

And the beast did roar and fall 
From sky to earth it fell. 

Its eyes just shone and closed 
Its breath just gasped and stopped. 
Then the boys advanced in glee 
I come first and I come first 
To touch the beast that fell 
To touch the tiger’s tail 
Desiring much more than this 
The youth of all the Nad 1 
Did drag the tiger’s frame 
To the flower strewn village mand. 2 

(District) 

(The village green) 
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Then Aiyanna, royal elephant, 
Feasted and drank in glee, 

Sent man or note to far and near,. 

Not that day but next day, 

Village, Nad, and family, 

Each and all did gather. 

The good boy, Aiyanna, 

Bathed a golden bath. 

Wore the newest clothes, 

Straight was his Coat, 

Splendid was his headdress,. 

Bangles on both his arms, 

Men and women go in front 
Trumpet, flute, go in front 
Song and tom tom go in front 
He and all his fellowmen 
All his kinsmen, countrymen 
Danced and sang all around him.. 

In the centre of the Nad 
In the flower strewn mand 
Right in front of fearful tiger 
Facing East, he sat, the hero. 

Then, O friend, do hear this tale 
Aiyanna’s mother, Nanjavva 
Hushed with joy and filled with pride 
Stood facing her brave child 
Showered rice upon his head 
Gave him milk in cup to drink 
Gave him gold to fill his lap 
And the good boy, Aiyanna 
Touched her tender feet 
And placed the dust upon his head.. 
One and two and three and four, 
Every person there gathered 
Showered rice upon his head 
Gave him milk from cup to drink 
Gave him silver to fill his lap. 

Every person gathered there, 
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Said of Aiyanna the hero : 

“ As we heard this day 
Let us hear every day ’ 

Thus they said in joy and pride 
And departed to feast and drink. 

Rev. Richter himself describes a Tiger Festival which he witnessed 
in 1870 : Under a screen, on a wedding (!) chair, his face towards the 
carcass sat the hero of the day, clothed in Coorg warrior costume and! 
covered with flower wreaks and gold ornaments. Behind him stood 
his armour bearers, in front the sacred house lamp on a heap of rice 
poured on a brass dish. First each member of his house men, 
women, and children, then all his friends, one by one, stepped up* 
to the bridegroom (!), strewed a handful of rice from the brass dish 
over his head, gave him from a-brass vessel a sip of milk to drink 
and in making obeisance dropped a silver coin into his lap. A Coorg 
dance round the tiger concludes the tamash and the night wears 
away with singing and feasting,’’ (page 42. 1870 edn.). 

The Coorgs assign to the person who killed a tiger all the 
honours usually given to a married person. The ceremonies of giving 
milk and gold or silver are also observed during marriage or any 
festive occasion in the life of the Coorgi. But, we do not find in 
Coorg any trace of the fear of the dead tiger which has induced other 
peoples to take various precautions while hunting the tiger or dispos¬ 
ing of its remains or honouring the hero. The Angami Nagas for 
example will never say, “ I have killed a tiger.” They will only say, 
“ The Gods have killed a tiger.” But the Coorgs take the tiger hunt 
to be the consummation of a good day’s sport and honour the hero* 
publicly and without any qualm of Conscience. 



SPIRIT DANCES OF KERALA 

By M. D. Raghavan, 

Government Museum , Madras 

The subject of the ritual dance of Kerala is so vast that it would 
require a volume by itself to give it adequate treatment, and its signifi¬ 
cance in the life of the people can be but briefly indicated here. 
Though the worship of spirits is common in South India, nowhere 
does it prevail on a more extensive scale, nor is it conducted on 
so systematic a manner as in Kerala, the land of rituals, the 
Karmabhumi. 

A faith in the potency of spirits for good or for evil is the domi¬ 
nating factor. The spirits worshipped differ in different parts, every 
des'am or local unit having its own deities and spirits propitiated at 
the annual religious carnivals, or tira as they are popularly known in 
North Malabar, held at the local shrines called the Kavu. 

Kavu literally means a grove of trees, and these little shrines are 
ordinarily placed in an open clearing with abundance of trees sur¬ 
rounding it. The Kavu has had its origin probably in the totem trees, 
and the beliefs connected therewith, the grove in course of time deve¬ 
loping into the Kavu of today. 

In architecture a kavu is a small masonry structure with a single 
chamber inside, and a narrow circumambulatory passage all round, the 
whole surrounded by high wooden railings which form the outer wall 
of the shrine, roofed over by copper sheets, or small flat tiles. Bigger 
shrines have more than one structure of the kind, with masonry plat¬ 
forms or tara as they are called, erected in the yard. 

Mostly attached to, or under the management of ancient house¬ 
holds, the deceased and deified heads of the family add to the number 
of spirits impersonated at these annual festivals. One deity alone 
‘Ordinarily appears on the scene at a time, the entire celebration being 
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•spread over the whole night, from dusk to dawn, though the prelimi¬ 
naries begin the previous day. In the bigger shrines, the festival ^s of 
longer duration. 

The dancers, who belong to the heredictory professional classes 
of spirit dancers and exorcists get a mastery in the art, scarcely 
surpassed in other spheres of folk life. It is a living art enlivened by 
appropriate music, the resplendent costumes, the make-up and open- 
air carnivals recreated in the numerous shrines all over the land. 
The gods of Kerala and the souls of the dead speak through the lips 
of the impersonator as in North Malabar, who for the moment is the 
very deity, or through the medium of the Veliccapad as is the practice 
in the South. As an institution, the Veliccapad is strong in South 
Malabar temples—otherwise known as the Komaram, he is the repre¬ 
sentative of the deity in the temples of South Malabar. The komaram 
plays but a minor part in the North Malabar temples where the 
deities themselves as impersonated, express their appreciation of the 
propitiatory ceremonials, and bless their devotees. In North Malabar 
temples also, the propitiation of every principal deity is preceded by 
an introductory performance called a vellattam 1 in the previous 
evening. The vellattam of every deity has a make up of its own, and 
functions as a prelude to the propitiation of the deity. The diversity 
of deities and the variety of their functions produce a rich and varied 
art. The decorative motifs are a study in themselves, disclosing as 
■they do an observance of stylistic canons and of forms of presentations 
indicating a long tradition of expression. The resplendent costumes 
.and gorgeous colours harmoniously and artistically blended are a 
feature of the impersonations in North Malabar temples, creating a 
.rich pageant which stands supreme among the ritual art of South 
India,—a pageant which is equalled, if not surpassed only by the splen¬ 
dour of the Kathakali, which it so closely resembles. Every line and 
•every symbol bespeaks tradition and.a profound sense of design and 
method. The student of folk art and culture has much indeed to 
interest him in these displays and to ignore them or to dismiss them 
.as of no moment, is altogether to miss what really is a most alluring 
factor in the cultural, religious and Social life of Keraja, a factor which 
acts in some degree as a unifying force amid the diversities of 

1 Vellattam a solemn dance, a term apparently formed of the two words—Vela 
.and £ttam. 
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Kerala society ; for the association between these annual festivals and 
the community is both sacred and intimate. Both the cultured and 
uncultured strata of society rub shoulders at these annual shows, 
which are looked forward to as the great event of the year, and at 
which different castes have different functions allotted to them. The 
festivals are as much enjoyed for the agreeable side of social life which 
they present, as for the spectacular sight of the deities, and ritual 
ceremonials equally spectacular. 

While the number and character of the deities vary from temple 
to temple, all Kerala unites in the propitiation of Bhagavatl, the 
supreme deity of the peoples, before whom all other gods and goddesses 
pale into insignificance. Worshipped in diverse forms and under 
different names, the cult of Bhagavatl gives the religion of Kerala and 
its folk culture an individuality all its own. Among the many forms 
of Bhagavatl are Thamburatti, Podi, Camandf, Kali, Bhairavi, 
Bhadrakali, S'ri Kurumba or Cirumba etc. The legend of Darika 
Vadham, or the slaying of the Asura king Darikan by Bhagavatl, is the 
basis for the cult of the goddesses, who is generally invoked with 
ceremonial chanting of the legend in the form of torram, as the 
invocatory songs are called, sung in a liturgical intonation with the 
object of inducing possession. 

Darikan was born at a critical time in the history of the Asuras 
when the latter had all but perished in the Devasura-yuddham or the 
war between the Devas and the Asuras. At his birth, the worlds 
trembled, the sun dimmed, trees fell, and the oceans raged. Taking 
his name after his mother Daruvati, Darikan reigned as the monarch 
of the Danavas, a sect of the Asuras and grew in might and power. 
By dint of austere tapas Brahma was persuaded to confer on him the 
boons that he would not be defeated or slain by day or night, by stone 
or iron, inside or outside. In addition to these boons, Brahma 
bestowed on him the divine mantrams of Visvarsmani and SikharmanL 
Fortified as he thus was by these boons, Brahma realizing their 
defective nature volunteered to bestow another boon, that he would 
not be conquered or killed by any one of the opposite sex. This offer 
he haughtily spurned, as unworthy of the great Darika. Thus he 
reigned supreme and in the plenitude of his powers, he did not stop 
short of hurling insults, and threat at God Paramas'iva. Enraged at 
this insolence, Siva, laid his plans to destroy him. His wrath assumed 
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the form of a demoness, Kandan Kali, whom S'iva commissioned to 
encounter and kill Darikan. On her way, she summoned Vedalam, 
chief of the Bhutas to her aid. Thus reinforced, she encountered 
Darikan. In spite of her best efforts, she is discomfited in a series of 
combats and beats a hasty retreat to Mount Kailas, and narrates her 
experiences to S'iva. The latter discloses to her that he is safeguarded 
by the boons of Brahma and the mantras, and that so long as he was 
thus protected he would be invulnerable. Persuaded by S'iva to try 
and get possession of the two mantrams, she goes to the fortress of 
Darikan disguised as a beggar woman dressed in rags with hair dis- 
levelled and a short broom and winnow in her hand. Reaching 
Darikan’s abode as the women were singing hymns and chanting 
mantrams, they hasten to offer her rich gifts, which she declines 
remarking that she is charmed by the melody of the songs, and that 
she would like to learn the mantrams they were chanting. The 
women innocently let her into the secret of the mantrams, which she 
quickly grasps. Returning she summons her troops and leads them to 
fight Darikan. The latter meets Kali’s forces, and is beaten in 
successive encounters. Bereft of his powers, he hides himself in the 
recesses of his fortress, where Kali pursues him, and drags him out by 
his long locks. On a Sunday in the austerism of attam, at dusk, when 
it is neither day nor night, she fells him on the door step of the 
Vadakkina or the northern room of the castle, and kills him by apply¬ 
ing the claw of her left big toe to his right ear, thus encompassing his 
end, without violating the conditions of the boons conferred on him by 
Brahman. Severing his head, and taking it on the point of her 
sword, she triumphantly marches to Mount Kailas, laying it at the 
feet of Mahadevan S'ivan. Having thus accomplished the purpose for 
which she was created, S'iva is faced with the problem as to how 
best to dispose of his mighty daughter. Apprehensive that her glory 
and prowess would be detrimental to his own suzerainty, he held 
out to her the promise of a happy existence and the rank and 
status of Kula-para-devata or the supreme deity, if she would only 
betake herself to the world of mortals on the earth, or Bhumi. Much 
against her own inclinations which were to serve him on Mount 
Kailas, Bhagavatl agreed to go down to the world of mortals, and she 
chose for her domain, the land between the Western Ghats and the 
sea, Keraja, the land of rituals, the Karmabhumi. 
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A legend of great sacredness, Ddrika Vadham pattu is jealously 
guarded by those who possess manuscript copies of it. An ideal story 
for dramatic expression, it gives free scope to the impersonator of 
Bhagavatl to act her part and to display her emotions and feelings, 
which are skilfully displayed in a series of dances. In some of the 
principal shrines of North Malabar, Bhagavati’s fight with Darikan is 
enacted in the form of dances with such vivacity of feeling and emo¬ 
tion that the well-modulated steps and movements convey the 
incidents of the legend with greater eloquence than words, marking 
the performance as in the highest degree dramatic. The dance of 
the Bhagavatl in these rituals easily takes precedence as the 
most skilful and artistic in the whole range of the ritual dances 
of Kerala. 

Among the favoured forms of the Bhagavatl cult is her propitia¬ 
tion in a temporary mantapam, a shed of flat roof covered by plaited 
cadjan, the capacity and size of the pandal being in varying propor¬ 
tions. While a pandal supported bn 108 posts ranks as the ideal, 
pandals of lesser proportions are permissible with 64,32,16,8, or 4 
posts, the size of the pandal varying with the means of the devotees. 
Within the pandal is erected a sanctum sanctorum profusely decorated 
with bunches of ripe arecanuts, and cocoanuts, and festoons of sprout¬ 
ing cocoanut palm leaves. Such a ritual propitiation in a decorated 
pandal is associated with the cult known as Kalam pattu, the essence 
of which is the elaborate drawing on the ground in coloured flour of 
the form of Bhagavatl accompanied by the chanting of Ddrika Vadham 
torram, both of which occupy a whole night. 

Much the same cult obtains among the Nambudiries in the 
southern parts of Kerala, under tha name of Bhagavatl pattu. A 
figure of Bhagavatl is drawn on the ground and songs sung in glorifi¬ 
cation of the goddess. Jlva-pratista being thus done over the figure, 
the Veliccapad or the komaram getting possessed performs a weird 
dance holding a jingle in one hand and a sword in the other, during 
the course of which, he makes known Bhagavatl’s commandments and 
her benedictions. The more popular form prevailing in the Southern 
Kerala particularly in Nayar households is termed pana. A ritual 
offering to goddess Kali, it is also styled Kali Natakam or the drama 
of Kali. A covered pandal supported by 64 pillars is erected, with an 
enclosure in the centre, sacred to Bhagavatl who is symbolized by a 
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branch of the pala tree 1 with three sprouts. Performing puja, the 
komaram executes a rhythmic dance offering flowers to the goddess 
as he dances. A libation being made of saffron and lime in water, the* 
mixture is poured over his person, stimulating a blood offering. This 
is followed by the invocating singing of the torram, narrating the origin 
of Kali and her encounter with Darikan. The Veliccapad getting 
possessed begins a dance in which the whole assemblage joins in a 
tumultuous uproar, in the midst of which the enclosure is pulled down,, 
which brings the performance to an end. The ceremony of pana here 
described is a communal offering in which the whole village participate?.. 

Bhagavat! is not always the demoniac figure that she is in popular 
conception. Assuming different forms for different occasions, she is 
portrayed as prasanna-rupi, or the bright figured one, and ananda- 
svarupi or the embodiment of good-cheer, attributes which stand out. 
as she appears in her form of Valia Tamburatti or the great goddess, 
in which form she is worshipped in many a Kavu in North Malabar, 
including the well known shrine of Cirakkal Kavu in a suburb of 
Tellicherry. In her role of the great goddess, she is the most im¬ 
pressive and gorgeous of all the dramatis personae in the pageant of 
spirits and gods that are given a local habitation and a name. Her 
triumphant aspect and the youth and grace of form, invest her figure 
with a pleasing appearance. Much skill and art is displayed in her 
toilet, which is most elaborate as is evident at a glance of her face 
artistically painted with a rich vermillion tint in curvilinear designs,, 
lips reddened with kumkumam, a richer redness than what the lip 
stick gives. 

At the Cirakkal kavu, Bhagavat! is conceived in a dual form, as; 
Valia Tamburatti or the great goddess, and Ceria Tamburatti or 
the lesser deity,—the latter being popularly considered as the daughter 
of Bhagavati, whom she accompanies. There is nothing really small 
about Ceria Tamburatti who in her gorgeous make-up and brilliant, 
apparel is as glorious a figure as Valia Tamburatti herself, and as- 
much pains are taken in her general make up, as over the figure of 
the greater goddess. 

1 The pala is sacred to the goddess Bhagavati, and while the branch of the pala tree 
is symbolic of the goddess herself, it is not without a significance of its own, as a survival 
of the tree worship of the early days. As Dr. Achyuta Menon informs me the planting of 
the branch of the pala tree has had a ceremony of its own, the branch being taken in 
procession to the consecrated spot in the pandal, pointing to a definite cult of the tree, 
c/. also K. R. Pisharoti—Kerala Theatre, Ann. Univ. Jour . Vol. I, No. 1, pp. 91-113. 
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As the Valia Tamburatti is propitiated by the solemn chanting 
of the torram, the lesser goddess advances with majestic gait, conduc¬ 
ted by an attendant holding her hand on each side. Mounting the 
tara or masonry platform, she dances a whirling round dance. Dis¬ 
mounting she rushes forward and begins a vigorous elliptical dance 
over the space kept clear for the purpose between the tara and the 
■entrance to the shrine surrounded by the surging crowd of devotees, 
including the Ooralans or the trustees of the temple. 

The dancer in this ritual dance performs a vigorous dance, 
♦dancing as she marches forwards and backwards now to one side now 
to the other, every now and then dancing on one leg and raising the 
right and left foot alternately, the weight of the body resting on one 
foot. She dances with frenzy and in quick movements, to the 
defeaning music provided by the asura vadyam, or the stimulating 
music produced by the rhythmic beating of a number of long cylindi- 
cal drums accompanied by the instruments of the Kuzhal, the ottu 
or the drone, and a pair of large cymbals. The popular soft tune of 
the Nagasvaram band, is ineffective and inappropriate to such 
»ritual performances. 

In the meantime, the Valia Tamburatti will have been duly 
invested with the mudi, or the towering head gear over 20 ft. high 
made of sprouting cocoanut palm leaves over a bamboo frame work. 
To the sound of the tiring of detonators, the pageant moves along 
with the Bhagavatl in the centre with her mudi towering high in the 
air, an array of virgins on either side uniformly dressed in white, each 
holding in their arms a kinnam or wide-mouthed bell metal vessel, 
with offerings of a cut cocoanut, flowers, fruits and betel leaves, with 
the Ceria Tamburatti immediately behind, decorated kalas'ams, 
borne on the heads of devotees uniformly clad, bringing up the rear, 
•closely followed by crowds of worshippers. 1 After thrice circum¬ 
ambulating the extensive premises of the temple, the procession halts 
in front. Bhagavatl then takes her seat on a pltham or a heavy 
wooden stool, and pronounces her appreciation of the ceremonials, 
and her oracles giving her benedictions to the temple trustees and the 
devotees, who present themselves before the goddess for the purpose. 
The towering crown is now carefully lifted and removed. 

1 Tala goli, as this mode of propitiation is called, is sacred to the Bhagavatl, the 
.girls taking part in the culls being supposed to be rewarded by getting proper husbands 
in due course. 
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The Kalas'am, an impressive factor in the procession merits 
particular description. A bamboo pole ranging from 4 to 6 feet high 
with tiers of interlaced wood work at stages, and narrowing in dimen¬ 
sions towards the top, the whole well-fixed to a separate head piece 
enclosing a vessel, constitutes the Kalas'a-tattu, or the frame work of 
the Kalas'am. The interlaced patterns are gaily decorated with 
tender flowers of the areca palm from the bottom to the top, and 
with other embellishments such as a gilded parrot surmounting 
the pole, and garlands of erikku flowers and festoons of sprouting 
coconut palm leaves, the assemblage of Kalas'ams forms a most 
striking feature in the talapoli pageant. These kalas'ams, which 
have an elaborate cult of their own for over a week at the respective 
houses which make the offering, are conducted with music to the 
temple premises on the previous .evening, to take part in the solemn 
procession of the Valiya Tamburatti the next morning. An out¬ 
standing feature in the procession, the cult of the decorated pole is no 
doubt another survival of the tree cult, a cult which must once have 
been very vigorous in a land of hills and valleys, where the people 
lived as they still mostly do, a simple life in harmony with nature, 
the grove of trees in the vicinity of which they lived developing 
into the Kavu, or the sacred grotto of spirits and goddesses ? A 
group of such kalas'am-bearers halting at the junction of cross 
roads en route , and footing a vigorous measure to the rhythmic 
beating of the drum, dancing on one leg alternately on the right and 
left, and entertaining themselves and beholders, .'was a familiar and 
picturesque sight which has altogether disappeared at the present 
moment. 


34 



DISPOSAL OF THE DEAD IN SOUTH INDIA 


By V. R. Ramachandra Dikshitar, M.A., 

Lecturer, University of Madras 

A question has been often asked whether burial or cremation was 
the earliest practice, and no satisfactory answer has been given. One 
opinion is that cremation was the custom of the North Indian Aryans 
and burial that of South Indian Dravidians. Apart from the contro¬ 
versial question of Aryan versus Dravidian, it would be interesting 
to know on the evidence of archeology and literature of the Tamils 
what customs were in vogue in the south of India regarding the dis¬ 
posal of the dead bodies. Though archeological excavations on a 
large scale have not been undertaken in this part of our country, still 
the finds so far unearthed have demonstrated beyond doubt what once 
were the funeral customs of South Indian people. Among those 
finds what are called dolmens claim largely our attention. These are 
generally built of stone in shape rectangular. In some cases they are 
found with stone circles all round and in others such circles are 
conspicuous by their absence. This monument is usually covered on 
the top by a stone slab. These are scattered all over South India 
including the Andhra districts. Though dolmens may be tombs or 
monuments consecrated to the dead, still all dolmens cannot be 
regarded to have served the purpose of burial monuments. Investiga¬ 
tion of dolmens in the Pulney Hills has shown that some have been 
utilized as dwelling places and some more as fortified shelters (see 
Memoirs of Archceological Survey of India, No. 36 by Fr. Anglade 
and Fr. Newton). It has been surmised that these mounds were 
largely used by the early tribal settlements of Kurumbar or Kurubas 
as they are known in Andhra districts. These seem to have been a 
pastoral people, living in pastoral tracts and tending cattle and sheep. 
The Kurumbar were an occupational caste engaged chiefly in making 
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blankets of wool, though in their crude fashion. It is surprising that 
modern civilizing influences have not affected them, and whether in a 
state like Pudukotta, or in an Andhra district like Bellary, they still 
pursue their hereditary calling much to their advantage and also to 
the advantage of the indigenous industries. To come to the subject, 
the dolmens are associated with these early tribes of South India, and 
curiously the Tamil term kallarai for a tomb still current in the Tamil 
districts demonstrates that it is a relic of the old custom of burying 
the dead in a chamber of stone which we now' call a dolmen. If w r e 
turn to the S'angam literature of the Tamils, we find that funerary 
practices of the ancient Tamils were more than one, and that both 
the customs of burial and cremation existed side by side so much so* 
that it is impossible to say which preceded which. 

Every town and village in .ancient South India contained a 
burning ground, and this was called S'udukattukottam. 1 Besides the 
various sections pertaining to the different modes of disposal of the dead 
bodies, there were in this kottam shrines to gods and goddesses like Kajr 
who were supposed to be guardians of the place. Another feature of 
this kottam was the erection of tombstones with inscriptions furnishing 
details of the name of the dead person, his caste, profession and the 
cause of his death. In the S'udukattukottam of a town as described 
in the Manimekhalai , the corpses are taken to the place till midnight 
with tom tom and other paraphernalia distinguishing the one dead 
from the other. In the case of recluses who died, their glory was 
hymned. It is said that that kottam was the haunting place of evil 
spirits, jackals and owls besides Kapalika mendicants w^ho decked 
themselves with wreaths of skulls and bones. 

The Manimekhalai , a S'angam epic of the second century a.d. 
refers to as many as five ways of disposing the dead. First* is 
cremation or burning of the corpses. This is what Sanskritists would 
call dahana . Secondly 3 the bodies are to be thrown on the open 
waste land. This is a case of neither burial nor cremation. This is 
one form of tydga as is seen in early smrti and epic literature. In 
fact three modes of disposal of the dead are mentioned in Sanskrit 
literature— khanana , dahana and tydga . (See, Vaidyanatha Diksita, 

1 Canto VI, 11, 30-126. 

* «• ©Go/fr/r cp. Pufam 240, L.8. 

3 r. 
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As'auca kanda), We hear in the Mahdbhdrata that dead bodies in 
the field of battle were left then and there for the jackals and kites 
to make a meal of. But there has been another form of tydga which in 
the place of execution was resorted to. It was a recognized legal 
expedient. When Asamanja had to be killed for his unholy acts, he 
was banished. Similar fate overtook Laksmana who had to disobey 
Rama’s orders when the latter was engaged with Rudradeva and when 
the sage Durvasas appeared on the scene. Rama banished him who 
got ultimately drowned in the river Sarayu ( Rdmdyana , Uttara). 
Thirdly 1 the dead were buried in deep pits dug on the earth. This 
apparently answers to khananam. Fourthly 2 the bodies were placed 
in low enclosed chambers in the earth. Lastly 3 was the custom of 
burying of them in pots or what is known as sepulchral urns. 

The fourth method is rather intriguing. The expression pny>Guu9&r 
'SfwuMumr sounds very similar to that of the fifth *wluGu(r(r. 

Evidently, the fourth must mean yet another kind of sepulchral urn. 
If the Purandnum can be cited as an evidence of this practice of 
burial in pots, several stanzas which unmistakably refer to this 
custom seem to indicate that burial in pots was an honour shown in 
the case of a few—nobles or heroes or chieftains (st. 228, 238 and 256, 
and 364). The Puram stanza (228) refers to the broad Tali intended 
for Golan Kujamurrattu Killivajan when he left this earth for heaven. 
The very expression ^ is used. This is the fifth mode of 

disposal of the corpse mentioned in the Manimekhalai . In stanza 
238 of the Puram reference is made to the burial ground and the 
buried tali of the type mentioned in the earlier stanza (228). Another 
reference for burial in tali is furnished by stanza (256) where the com¬ 
mentary uses the significant expression opgiLLssilufrijjl (mutumakkat- 
tali) meaning simply a dolmen (see also 264 last line). Mutumakkal 
may mean the aged or the revered. 

In vain we have to stretch our imagination to discover the origin 
of this custom. In popular parlance, as has been noted by previous 
writers, this monument is known as Pandavakkuji, literally the pit of 
the Pan^avas. This has no meaning. Perhaps bharidakkuli—a pit of 
pots—has become converted in course of time to Paiidavakkuli. But 

1 Qprr(B(8)ifluLJ(SluGuirir. 

2 pvy)QjuSlajr6touuGuirir. 

3 pr^uSIpsoSuGuint. 
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more appropriate is mandavar kuli which means the pit of the 
dead (Pudukkottah History , p. 45). Whatever may be the origin or 
origins, one thing is certain. It is that corpses were usually buried in 
pits or pots, and the latter was perhaps reserved for the aristocratic 
class of people, and the former for the commonalty. This custom has 
not entirely gone out of practice. Corpses of babies and young child¬ 
ren are still buried in pits dug out on the earth. So also corpses 
of ascetics (sanyasins which institution is becoming very rare 
nowadays) are also buried in pits of earth, reminding us that once 
upon a time this was largely in vogue. 

Apart from the methods described in the Manimekhalai and other 
S'angam works in the disposal of the dead in ancient South India, the 
literature designated as Ula furnishes another mode of disposing not 
the dead but the living corpses as one should call them. It is rather 
strange that such a practice existed. Either it is a flight of the poet’s 
imagination or was an actual fact. In praising the Cola king, the 
poet Ottakkuttan pays a tribute to the ruler that when men and 
women became too old and cripple, they were ordered to be thrown 
into pots so that in course of time by sheer exposure they might meet 
with death. The poet, who speaks of (ytgiiLds&il&iT bf.su flourished 
is late as the 12th century A.D. And it would be certainly a curious 
practice if it was resorted to in that century when the civilization and 
culture of the Colas were at their heights. About this time a Jewish 
traveller from Spain, Benjamin of Tudela records embalming of the 
dead, a custom prevalent in Quilon. He says: 3 

“ The inhabitants do not bury their dead, but embalm them with 
certain spices, put them upon stools and cover them with cloths, every 
family keeping a part. The flesh dries upon the bones, and as these 
corpses resemble living beings, every one of them recognises his 
parents and all the members of his family for many years to come. ” 

Is Ottakkuttan’s reference to this form of disposal of the dead ? 
It still awaits an answer. 


1 Vikramacolan Ula, 11. 13-16. 

* (K. A. Nilakanta Sastri —Foreign Notices, p. 135). 



A NEW THEORY OF INDIAN RACIAL ORIGINS 


By C. Hayavadana Rao, 

Bangalore 

Baron E. Von Eickstedt, Professor of Anthropology at the Uni¬ 
versity of Breslau, has recently propounded a theory of Indian Racial 
origins that is worthy of close study. It is part of an Introduction he 
has contributed to a book on Travancore Castes and Tribes 
by Mr. L. A. Krishna Iyer, M.A., and published by the Travancore 
Government. It is important to study the views of the Baron because 
it is based on a comprehensive review of anthropological research so 
far carried out in India and the many differing views expressed on the 
results obtained from it for over fifty years now. It is worthy of note 
that as the result of this survey, he rejects Sir Herbert Risley’s 
classification of the races of India in words that deserve to be quoted. 
“ The abstractness of this system,” he says, “ which pays so little 
heed to the tacts, or to the works of forerunners, is indeed surprising, 
because Risley had from the beginning of his Indian career in 
Midnapur, had the best opportunity to observe all real form-groups. 
That he could not recognize natural units and therefore had to take 
refuge to artificial calculations (like many anthropologists of the 
day), is shown by his denial of Mongoloid elements in Inner India.” 
This and other similar criticism has been urged before against Risley’s 
classification shows that the position has to be closely re-examined 
when the whole of the remaining data has been worked out. 
Baron Eickstedt, whose work in India during 1926-1929, is so well 
known, suggests a classification of the races of India based, as he says, 
“ on living material of the natural type groups and their distribution.” 
He claims for it “ that it tries to be in strict accordance with the 
rules of biological working and nomenclature.” What is of great inter¬ 
est is that he suggests that this classification is “ an outcut of a more 
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extensive investigation into the history of research and nomenclature 
of the races of whole world ” in certain works to which he gives full 
references. 

In the briefest outline, this classification of Indian races re¬ 
cognizes three great and main biotypological groups i.e ., three main 
races and groups and sub-races or sub-groups. These are thus 
described by him ; (i) The Indid Race, with the sub-races of Indids 
proper, the north Indids, and the Brachids including the sub-groups 
of Brachids, the Mahratta West Brachids, the Bengal Orissa East 
Brachids and a tall Brachid group in the Doab. Among the Indids 
proper, there are particularly the Keralid type in Malabar, the very 
mixed Singhalid type, and a Central Indian type, (ii) The Veddid 
Race with the sub-groups of the light-coloured, square built North- 
Gondids, predominant in the North Deccan ; the light graceful, and 
slender South Gondids, predominant in Central India ; and the very 
dark contact-form of the Malids in South India, to which the very 
mixed Veddas proper of Ceylon more or less belong. And (iii) the 
Indo Melanids, or shortly Melanids. They are located in the plains 
of South India, particularly among the Tamils as the Karnatic sub¬ 
race, and in the north among the Hosts of the north-western forest 
region as the Kolid sub-race. Some types of this race are also located 
among the lower castes of the Doab and elsewhere. In Baron 
Eickstedt’s opinion, a Mongoloid element is obvious among various 
races of the North-Western Deccan. It appears to be connected, in 
his opinion, with modern or earlier Munda speakers and points to the 
Palae-Mongolid racial element. This latter element is not evenly 
distributed among the corresponding tribes of India, but single traits 
appear here and there, according to Mendelain heredity. This is 
evidence of very recent admixture. This result harmonizes with the 
conclusions of racial history, after which the inroads of Palae-Mongo- 
loid tribes must have occurred between 3000 and 1000 B.c. South 
India, on the other side, shows in the Baron’s opinion, a biologically 
harmonized and therefore historically a very old component of the 
Negrid main type. This element has, in his view, brought about a fully 
harmonious contact form, viz., the Melanid Race, this in particular 
among the middle class Tamil population, but not among the 
lowest and highest classes, which show recent admixture in the upper 
classes, or remnants of the Malids in the lower strata. These Malids are 
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mountain dwellers of predominantly Veddid type but with a complete¬ 
ly harmonized dark component (Paniyar, Kurumbar, Kadar etc.). 
Though he postulates various stages of typological concentration, 
none of them, in his opinion, show any admixture of modern Negroes 
or Negritoes. At the same time, he suggests that all of them show 
more or less the influence of an old Proto-Negroid component since 
long entirely sucked up. In the Baron’s view, the Indid Race is, by 
number of expansion, the most important in the Indian population. 
It is, he says, the inheritor of the culture of Mohenjo-Daro and the 
representative of the Dravidian and typical “ Indian ” soul. Its 
north-western wing and its central section have been submitted to 
strong foreign influences from Central Asia before as well as after the 
Aryan period. The Aryan influence prevailed, according to him 
throughout in the linguistic sphere, but hardly in the cultural one. 
With the Aryan language came probably some of the elements of the 
Nordic Race, which have been since entirely amalgamated, and later 
the so-called Scythians, the Huns etc., finally the Islamic invasions 
brought a strong proportion of the Orientalid Race, the centre of 
which is Arabia. According to Baron Eicksedt, the Indid Race is at 
its root related to the second great race in India, Veddid, which re¬ 
presents the original form and archetype. The constant pressure of 
the Indids from the north led, in very remote times, to the creation 
of the Melanid; the pressure of the Veddids to the creation of the 
Malid type. The language of the supposed proto-Negritoes and the 
original Veddids must be considered as lost. On the other hand, adds 
Baron Eickstedt, the Palae-Mongoloid-Mundarian invasion from the 
North-East led to a far-spread linguistic Mundaryanization of all the 
Veddids. At about the same time—about the 2nd million B.c.— the 
originally Dravidian Indids, whose descendants adopted the Aryan 
language, pushed over the Melanids, who, in their turn adopted 
Dravidian idioms, for which they are now the typical representatives. 
So, race and language of India, do not, in any way, coincide. Races 
remained but languages were pushed southward, much as in Europe, 
where Northern Indo-Germanic languages were pushed over the 
original Japhetic languages in the Centre and East. Distributing 
results of the idea of a Dravidian “ race ” are therefore easy, says 
Baron Eickstedt, to understand. The Dravidian speakers of today 
are no more, in his opinion, the same as four millenniums ago. At 
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that time, they were, according to him, of the Indid Race; today 
they are prevailing, in his view, of the Melanid Race. 

The synthesis of the Indian racial problem as set down by Baron 
Eickstedt deserves careful and close examination. Criticism is easy 
but to be acceptable ought to be based on an intelligent appreciation 
of the position assumed by him. His classification is the first of its 
kind to be attempted, being based on living material of the natural 
type groups and their distribution. It tries to be in strict accordance 
with the rules of biological working and nomenclature. The funda¬ 
mental fact is that it revives the old theory of pressure from North 
towards the South ; another is that it postulates “ root ” relationship, 
between the “ Indid ” and “ Veddid ” races, i.e., between Indo-Aryans 
and Pre-Dravidians, to use language commonly understood by Anthro¬ 
pologists in India today. Then, again, it postulates a supposed proto- 
Negrito Race, which has to be accounted for. Finally, the question 
remains as ever before, what are the main racial types to which the 
peoples of India should be affiliated. However this question may 
ultimately be answered, there is no doubt whatever that Baron 
Eickstedt has immensely enhanced the value of Mr. Krishna Iyer’s 
volume by contributing this “ Introduction ” to it. 



10-A. FINE ARTS: SCULPTURE AND PAINTING 


PRESIDENTIAL ADDRESS 

By 0. C. Ganguly, 

Calcutta 

It is my duty to record my gratitude for the honour which the or¬ 
ganizer of this Conference has extended to me by asking me to preside 
over this Section—an honour which has twice fallen to my lot, 
an honour, I should say, a privilege, which carries with it 
onerous duties and obligations,—obligations which fall equally on the 
shoulders of the President as well as on the scholars who will con¬ 
tribute papers and participate in discussions and deliberations of this 
Section. For the success of the Section will be judged not so much 
by what I may be able to say—but what new and valuable contribu¬ 
tion to the study of Fine Arts that the scholars participating in this 
Section will be able to make,—what tributes our Art Scholars have 
chosen to bring for this periodical worship in the Shrine of Art. Art 
in India occupies a very peculiar and unfortunate position in the 
activities and researches of scholars and educationists. It is the step¬ 
child of Archeology and the Cinderalla of Education. In popular 
misconceptions, Art is confounded with Antiquity and its relation to 
Archeology is very often misunderstood. In one sense, Archeology 
is the science of the study of the History of Art. And no Archeo¬ 
logist could gather the raw materials and data for an adequate History 
of Art—unless he had a training to understand and appreciate the 
Forms of Beauty and the fundamentals of Plastics—the Form-Problems 
of the Shapes of Things, a sensitiveness and a power of response to 
the significance of Forms as such, and of theresthetic use made of 
Forms by artists in all ages and countries,—so as to appraise their 
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significance, values, purposes, and motifs. I have always claimed 
that the Archaeologist must have the training and equipment, and the 
sensitive vision of an aesthetician,—that is to say, should have and 
use a sympathetic and discriminative eye to annalyze Forms and to 
interpret the Language and Palaeography of Forms,—for, he has to 
study, appraise, and interpret the works of Art of a past epoch not 
only through sylistic estimates, or chronological sequences, or of identifi- 
'Cations of symbols, or of iconographs,—but he must also be an adept 
in the morphology and the history of Forms—so as to gauge the 
human mind in his depth and rhythm or expression in an endless 
variety of Form-Expressions—in different and divergent epochs and 
periods of Culture. The history of Art is not complete, if it is re¬ 
stricted to objective knowledge of the date, place, subject matter, and 
producer, with analysis of sources and influences, on the one hand, 
and exact technical knowledge of the processes, on the other. The 
standards and values attached to the products of art by the original 
patrons and artists, the method of appraisal and analysis of art at 
definite periods in the past are fully as important. Antiquarians as a 
rule attempt to leave out the “ subjective ” factor of aesthetic values 
and to confine themselves to factual problems in the history of art. 
The study of the aesthetic problems is an essential factor in building 
up a correct History of Art. Indian Art has been particularly un¬ 
fortunate in the Archaeologists who have paid attention to its remains 
and who have systematically denied to Indian Art any aesthetic values 
—except what it may have borrowed from Greek Art. In pioneer 
studies, Egyptian Art had its Maspero—an archaeologist singularly 
gifted with aesthetic visions and sensibility; Chinese Art was for¬ 
tunate in having as its interpreter Oswald Siren, a connoisseur of 
Italian Painting of singular gift and inspiration. Even the Art of 
Cambodia has had the good fortune to attract a gifted connoisseur of 
wide aesthetic experience. I refer to Dr. Golloubew whose valuable 
tributes to the qualities of Chinese Sculpture, Persian and Indian 
Painting, before he assumed the duties of an Archaeologist, is known 
to a very few. 

This is an appropriate occasion to take stock of the new acces¬ 
sions to our knowledge of the history of Art in India and the 
•discovery of new materials and data which have widened the horizon 
.and the continent of Art during the last few years. 
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In the sphere of Painting—not only many new specimens and 
data have come to be discovered,—specimens not only belonging to 
the historic periods—but also to the pre-historic times. 

The Rock-Paintings of the Singanpur Frescoes in ChotaNagapur,. 
calling for comparison with analogous rock-paintings of the Libyan 
Desert in Central Africa (in their peculiar treatment of animal and human 
figures in hunting scenes) brought to light by Professor Leo Frobenius,— 
no longer stand by themselves blit have acquired new perspectives—and 
new depths—suggesting both earlier and later phases—in the discovery 
of a large mass of Paintings in Pre-historic style— viz . the Paintings 
in the Rock shelters in the Mahadeo Hills, in Central India bounded 
on the North by the valley of the Nerbada. Other and related rock- 
paintings have been discovered in various sites of the Nerbada Valley, 
some of fine Aesthetic quality and of remarkable quality of draughts¬ 
manship and technique—which invest them with a quality of beauty 
as works of Art, demanding the—attention of artists and art-connois¬ 
seurs,—and snatch them away from the jurisdiction of Science, as 
mere anthropological documents. These rock-paintings, in pre-historic 
style—though sometimes not very old—(some are as late as early 
medieval periods)—stand in a group, or, school by themselves, in their 
peculiar pictorial language and conventions to be distinguished form 
paintings the historical periods, of characteristic Indian forms and 
culture, on the one hand, and to be distinguished from the pre-historic 
pottery paintings of the so-called Indus Valley Culture, on the other. 
The study of Rock-Paintings of the pre-historical School—has not yet 
been properly organized and documented—on the models of the 
German Forschungs Institute fur Kulturmorphologie. 

Likewise,—new materials and data have been discovered w hich 
offer a new perspective and a new f context to the remarkable series of 
painted pottery coming from Mohenjo-daro. These pre-historic 
paintings on potshered display various types and patterns of geometric, 
vegetable, and animal motifs, (particularly of long horned Ibex),—no 
longer stand by themselves,—but are demanding comparison with 
analogous painted potteries discovered at Nal in Baluchisthan—at 
Nihawand, and at Chesme-i-' Ali in Persia, and the pre-historic 
painted potteries of about 3000 B.C. discovered by Dr. Anderson in 
Honan and Kansu Provinces in China. The Jhukar Culture of 
Chanhu-daro brought to light by the excavations of the American 
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School of Indie studies and the Boston Museum—have yielded 
polychrome painted potteries—which have revealed the later phases 
of Indus-Valley Culture and for which affinities have been sought in 
analogous painted potteries from Tell Halaf in Northern Assyria,— 
affinities which appear to throw doubts on the indigenous character of 
the Jhukar potteries. The Chanhu-Daro finds appear to reach down 
to the date of the Vedic Culture attributed by European scholars. 
Whether the Indus Valley Culture can or cannot be related to Vedic 
Culture,—the art products of Mohenjo-daro, Harappa, Chanhu-Daro, 
and of recently excavated pre-historic site at Rangpur in the Limbdi 
State of the Kathiawar Peninsula by Mr. Vats, the large body of painted 
potteries, mostly in fragments—represent a large mass of pictorial 
motifs of fine technique of supreme aesthetic flavour attesting the 
cultivation of beauty on the Indian soil by a group of human beings of 
exquisite taste and refinement, and endowed with visions of fine 
sensibility and temperament—living a cultured life on Indian soil long 
before the dawn of History. 

Of the records of the cultivation of Painting in India during the 
historical periods the many gaps between the outstanding land-marks 
are being rapidly filled up by many new and interesting discoveries. 
The frescoes at the Ajanta, Bagha, and the Sigiriya Caves can no 
longer be regarded as the^ sole remnants of the Schools of Classical 
Indian Painting. Between the Ajanta frescoes and the 8th century 
Brahminical frescoes on the ceilings of the Elura Caves—has come— 
the exquisite “ Parvatl-Kalyana ” frescoe (discovered by Dr. Kramrisch 
in 1936) at the Vaisnava Cave at Badami with a dated inscrip¬ 
tion of 578 A.D. Last year, Mr. S. Katchadourian, a talented 
artist from Iran, has discovered a remarkable series of Brahmi¬ 
nical frescoes in Cave III at Badami. They represent not only 
the earliest Brahminical paintings discovered uptill now,—but 
they are the earliest records of painting in India which can be 
definitely dated. 

The lovely Miniatures of the Pala manuscripts of Bengal and 
Nepal of the 9th, 10th, and 11th centures are justly regarded as a 
continuation and a new development of the Buddhist schools of 
paintings represented by the Ajanta frescoes. But Professor Tucci 
has discovered in some of the Tibetan monasteries—frescoes very 
much analogous to the Schools of Ajanta. 
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New discoveries have also added to our knowledge of the 
so-called Jaina, or Southern Rajasthani or Gujrati School of paint¬ 
ings. Large numbers of illustrated Jaina Manuscripts, many of 
them dated, have been known and studied for several years. Mehta’s 
discovery of the dated Vasanta Vildsa Scroll, and my own little 
discovery of the Illustrated Vella gopdlastuti datable about the middle 
of the 14th century, have not only demonstrated the non-sectarian 
character of this charming school of mediaeval Miniature Painting, 
freely employed to illustrate Hindu Brahminical themes, S'aiva as 
well as Vaisnavaite, as also Jaina religious subjects,—but have helped 
to fill up the many gaps of the records of Indian painting of the 14th 
century. To Dr. William Norman Brown (to whom students of 
Indian Paintings are heavily indebted) is due the credit of bringing to 
light several illustrated Jaina Manuscripts bearing dates equivalent to 
1127, 1141, and 1260 a.d. —so that after the close of the Buddhist 
Paintings of Pala periods of the 10th and 11th centuries,—we have 
now dated records of the history of Indian painting executed during 
the 12th and 13th centuries. The continuous practice of the Western 
School of painting is now established covering a period of five 
centuries from the 12th, the end of the Buddhist School, to 
the 16th century, the beginning of the Rajput and the Mughal 
Schools. 

Too much engrossed in chronology of kings and of political 
history, our Indian scholars have paid very little attention to the 
records of the history of Indian Painting—a record of the finest 
phases of Indian Culture and the most valuable recent discoveries 
and contributions to the study of Indian Painting have been made by 
European Scholars. It is gratifying, therefore, to make honourable 
mention of the discovery of Mr. M. R. Mazumdar, a scholar from 
Baroda—who has brought to light and studied various new documents 
of the Western Indian School—particularly an Illustrated 15th 
century MS. of GUa-govinda , and an Illustrated S'iva-Mahitna Stotra , 
and Sautindarya Lahari Stotra. They help to demonstrate the part 
taken by the pictorial artists in illuminiating the jewels of Jaina as 
well as of Hindu-Brahminical Culture. 

The discovery of various fragments of Pallava painting at 
Rahci, at Sittanavasal, the Co\a frescoes at Tagore,—and sotn 
Pandya frescoes at Chidambaram have led to a realization of the fa< 
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that painting has been consistently practised in the South, and though 
related to the established earlier classical traditions the local schools,, 
in the South, as yet too little available for systematic study and 
analysis, in the fragmentary survivals have developed interesting 
characteristics and peculiarities which have quite attractive flavours 
of their own. The magnificent frescoes on the ceiling of Sanglta- 
mandapa at Jina-KaficT (Tiruparuttikuram) and some damaged 
frescoes at Somapalle in the Chittoor District, and at Lepakshi in 
Anantapur, recently brought to light by Mr. C. Sivaramamurti—give 
us a tantallizing glimpse of the pictorial glories of Vijayanagara 
Culture—and help us to realize how much have been lost and how 
little have survived the destructive march of times and the ruinous 
hand of vandalism. I have a depressing feeling that if adequate steps 
had been taken by archaeologists to preserve the remains that were 
yet surviving, say 40 years ago, a good deal of the wreckage would 
have been available to-day—for an adequate presentation of the 
history of the DaksinI, or the Deccani School of Painting. The 
Anegundi frescoes—now surviving in miserable remnants in black 
and white, with their colours lost and obliterated—is a typical 
example of this kind of loss which is due to lack of adequate attention 
on the parts of those on whom lay the duty of taking adequate 
measures for protection. Even if adequate photographs and tracings 
were obtained a few years ago—we would have much more materials, 
data and apparatus for a study of the fragments which were impossi¬ 
ble to preserve, than we actually possess to-day. More attention has 
been given to inscriptions and buildings—than to the frescoes and 
remnants of paintings with the result that valuable documents 
for the history of Indian Painting have been lost under our very eyes 
during the last 40 years. Even now adequate records in the shape of 
photograhs and tracings are not being kept, and whatever materials 
are available to students of Indian Painting to-day will not be available* 
a few years hence. Our archaeological archives, as also our archaeol¬ 
ogical publications are very poor in the matters relating to the history 
of Indian Painting. Despite the very valuable study given by 
Mr. T. N. Ramachandran, of the Jina-Kahcl frescoes—they are stilt 
awaiting a proper record in adequate photographs and colour repro¬ 
ductions—in order to help us to realize the high quality of these 
excellent pictorial masterpieces of the Vijayanagara School. 
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In the Jaina Matha at Sravana Belgola—there is a magnificent 
series of Wall-paintings, very well known to archaeologists, and of 
which I had the privilege of taking some photographs three years ago, 
and which are crying for a monograph with adequate reproductions 
—in order to make them available to students and lovers of Indian 
Painting. 

Indian Painting has not been the favourite of Indian antiquarians 
and they are very meagrely represented in the activities recorded in 
our archeological reports. They do not always lend themselves to 
antiquarian disquisitions and researches and are somewhat looked 
down upon by archeologists engrossed in deciphering coins and 
inscriptions. Yet the documents of Pictorial Art are in many instances 
valuable documents of history and of social conditions, and are the 
repositories of valuable informations relating to recial types, jewelleries, 
costumes, textile designs and motifs, furniture and various other 
details of Culture—history and are the mirrors of the psychological 
factors of Indian Culture which did not and could not express itself 
in any other forms. From another point of view,-the Pictorial 
Records are much more valuable than the Sculptural Monuments—as 
they are free and fluent expressions of the social mind, and the social 
habits of the people, untramelled by the canons which hold in chain 
the formulations of sculptural expressions. 

The records and specimens of various periods of Indian Wall- 
Painting—and Frescoes offer a new field of scientific investigations—in 
the matter of analysis and identity of the materials and chemical 
properties of the Indian pigments used by old Indian Painters. This 
identity and analysis of pigments used in Ancient Indian Paintings 
are of no mere academic importance and idle scientific enquiry—but 
have great practical use to the modern artists, as they help to discover 
the secrets of the palette of the old Indian Artists which can help to 
recover for the modern practitioner of the Painter’s crafts—the identity 
and compositions of the colours used—in order to secure for his 
products and works of Art, permanancy, durability, brilliance, and the 
other technical virtues of the pictorial products of ancient India. 
The frescoes of Ajanta, Bagh, Sigiriya, and Sittanavasal are captivating 
in the brilliance and quality of the freshness of their colour-effects 
which have resisted and survived the atmospheric effects of centuries— 
such as light, air, moisture, and other exposure factors. 
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In Bengal, the fashion and demand for modern frescoes for new build¬ 
ings have made some calls on the skill of pictorial artists to collaborate 
with the builders for decorating the walls of modern houses built both for 
private individuals and public institutions of which the most important 
examples of wall-paintings are those recently executed for the Library 
of the Calcutta University, and the Isvarchander Vidyasagar memorial 
at Midnapur. The Calcutta University frescoes have been executed 
by Mr. Dhirendra Krishna Dev Varma—one of the Bengal artists who 
executed the frescoes at the India Office, London. Mr. Nanda Lai 
Bose of the Visvabharati University has himself executed two 
months ago some frescoes in the old Indian style for the Palace of 
His Highness the Gaekwar of Baroda. These new experiments to 
revive the old Art of Indian wall-paintings have led to some scientific 
investigations to discover and use colours of permanent qualities and 
the chemical compatibility of the mixed and secondary colours. In 
this field of practical investigation, Mr. Bose has himself carried out 
some experiments at Shantiniketan,—painting some frescoes on a 
wall exposed to sun and rain. But the most valuable researches in 
this field have been made by Mr. S. Paramasivan, Archaeological 
Chemist, Government Museum, Madras who has made a systematic 
analysis of the technique and pigments of various specimens of Wall- 
paintings at Ajanta, Bagh, Badami, Conjeevaram and Sittanavasal 
and has been able to obtain some very interesting results. He has 
not only given analysis of the compositions of the organic and 
inorganic materials of the pigments used by ancient wall-painters—but 
has also identified the nature of the mud-plasters and lime-plasters 
used as the painting surfaces by the old Indian Masters. 

As regards the theories of ancient Indian painting, I very much 
appreciate the endeavours that a handful of Southern Indian scholars 
are making to recover from the study of ancient Sanskrit texts—the 
ideals, philosophy, and the theoretical views relating to ancient Indian 
Painting corresponding to the Rhetorical theories relating to Indian 
Poetry. I also wish that the Southern Indian Vernaculars should be 
thoroughly ransacked and combed in order to drag out and extract 
all available facts and informations which may help to study the 
history of pictorial practices and of the philosophy of the painters' art. 
In the meantime, adequate photographic records and, whenever 
possible, colour copies of new discoveries of remnants of old paintings 
35 
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wherever available, should be made as quickly as possible, in order 
to preserve all available data before they have faded, or are lost, 
or destroyed. 

In Bengal, the enthusiastic researches of Mr. G. S. Dutt, of 
Bratachari movement fame, have brought to light a large mass of 
vernacular paintings—indigenous to Bengal with surprising qualities 
and characteristics unknown to any other branches of Indian painting 
and which appear to be survivals and continuation of a very old 
Pre-Aryan or Aboriginal culture—which goes back to pre-historic times. 
The vernacular paintings of Bengal—to be clearly distinguished form 
the classical Pala Miniatures—bring to light a very ancient pictorial 
idiom of remarkable flavour, fluency and originality—which will 
occupy a valuable chapter in the History of Indian Painting , when 
it comes to be written. 

In the field of Indian Sculpture—the latest apparatus of studies 
is the* large monograph (in Atlas size) on the Sanchi Relief Sculp¬ 
tures recently published by the Archeological Department with 
letter-press contributed by Sir John Marshall and Professor Foucher— 
which will offer to students of Early Buddhist Art, in a convenient 
form, in collotype reproductions on a large scale—of one of the most 
magnificent remains of an ancient school of Indian Sculpture—and 
which provide valuable documents for the history of Buddhism and 
Buddhist beliefs and doctrines, illustrated in decorative and mono¬ 
graphic motifs of the reliefs on the Gates and Railings of this Indian 
Stonc-hcnge. Unfortunately, the iconographic notes are somewhat 
meagre and do not offer any new materials—and have left un-identified 
many important motifs and themes for which the rich literature of 
Buddhism provides adequate sources of identification and interpreta¬ 
tion. From this point of view, the excellent monographs in two octavo 
volumes on the Bharhut Sculptures contributed by Dr. B. M. Barua of 
the Calcutta University offer a significant contrast. Though badly 
printed in small size volumes with illustrations in poor half-tone 
reproductions, Professor Barua’s studies of this phase of Early Bud¬ 
dhist Sculpture—offer many new and original materials in their 
valuable interpretations and authentic relations—established from 
ancient Pali texts which have recovered for us the exact place which 
this ancient Buddhist monument held in contemporary life and 
thought. 
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In respect of new materials and data, the latest accessions to our 
knowledge of the old schools of Buddhist Art have been contributed 
by the discovery and survey of a large body Andhra Buddhist 
Sculpture of the Amaravati school, dug up at Nagarjunikonda, Goli, 
and the related sites. They have been the subject of a special 
Memoir written by Mr. Longhurst of the Archaeological Department 
and have attracted a good deal of attention in India and in Europe, 
some pieces having found their way to some of the American Museums. 
Various Indian scholars have discussed iconographical motifs of indi¬ 
vidual pieces, while some of the foreign types representing retainers 
and grooms, have chiefly interested European scholars. But their 
supreme aesthetic qualities and values and their fluent plastic forms of 
remarkable life, and movement, and, above all, the peculiar flavour of 
their Indianness,—have excited very little enthusiasm or interest in 
the bosoms of scholars, Indian or European. Some of these reliefs 
undoubtedly represent a very high water-mark achieved by the master- 
sculptors who lived and flourished in the Andhrades'a and have left 
such moving masterpieces fit to take their place with the best schools 
of sculpture in any part of the world. Contemporary as they are 
with some phases of Gandhara Sculpture, the marble Reliefs of 
Nagarjunikonda, in their excellent feeling for forms, their original 
designs and decorative motifs, and their moving presentation of human 
forms in exquisite poses and gestures—put to shade the prosaic, 
disproportionate, and ugly forms of the stone-masons of Gandhara. 
This can be easily demonstrated by juxtaposing photographs of identi¬ 
cal themes, such as the Nativity of the Buddha, treated both by the 
Andhra masters and the Gandharan stone-masons. Incidentally, as I 
have been able to show, the Master-sculptors of Amaravati and 
Nagarjunikonda, in illustrating the Buddhist themes, have used texts 
and legends, quite different from those used by the Gandhara School, 
and the claim that the Gandhara School has in any way influenced 
the indigenous Masters of the Amaravati School is a hollow pretension 
—not even justified by the few common iconographic motifs. 

The Great School of Sculpture of Mathura, has acquired a new 
distinction by the discovery of a remarkably beautiful and exquisitely 
carved Ivory figure of Yaksinl , discovered at Pompeii. Numerous 
hordes of Roman coins have been dug up at various old Cola and 
Pandyan sites in Southern India, but this statuette affords additional 
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direct evidence, of Rome’s cultural intercourse with India. If we had 
developed the same “ nationalistic rancour ” that some of our European 
scholars have revealed in their enquiry as to the origin of the Buddha 
Image, we might build on this slender evidence a magnificent bubble of 
“ Indian Influence” on Roman Sculpture. We are certainly entitled 
to say that this piece offers a reasonable testimony of a contemporary 
Roman appreciation of Indian Art, just as we have in the Indian 
Room of Maria Theresa in the Schon-briin Palace at Vienna evidence 
of a contemporary Austrian appreciation of Mughal Paintings. 

A new vista in the study of the Mathura School has been 
opened up by the discovery of a series of broken Ivory Caskets, 
Cofferets and furniture, dug up by M. Hackin at Begram, a few miles 
from Kabul—a site of an old Buddhist monastery datable about the 
second century a.d. They consist of about 200 broken fragments and 
facades of Ivory Boxes and remnants of furniture—richly decorated 
with human figures, rendered in deeply incised lines, and sometimes 
in low reliefs. Some of their decorative motifs are undoubtedly 
Yaksims , of the early Buddhist cults but many of them represent 
secular scenes of the Ndyikd types. They were undoubtedly executed 
by Indian artists, and offer very valuable examples of Mathura Art of 
remarkable bravura and technique of a very high order not met with 
on the soil of India itself up till now. The quality and character of 
some of the incised drawings on these ivory caskets, give us an indirect 
evidence of the high quality of the Pictorial craft of the time which 
the records of early Frescoes in India do not reveal. Incidentally, 
these valuable documents establish the fact that the Guild of Ivory 
carvers of Sanchi, the dantakarins of the inscription, of the S'unga 
period, had their worthy descendants and representatives in the later 
School of Mathura—which had extended its branches to the extreme 
limits of Kapis'a and Gandhara—which must be regarded as integral 
parts of Indian culture-areas. The vitality and the original Indian 
character of these Ivory carvings executed at the very heart of Hel¬ 
lenistic culture, (?) is proved by the entire absence of any foreign 
influence and motifs. 

In the field of Indian Architecture, while the various Depart¬ 
ments of Archaeology in India and in the Indian States, are publishing 
newly discovered Architectural monuments and collecting materials 
and data for the study of Architecture, a comprehensive volume dealing 
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with the principles and the evolution of the different Schools of 
Architecture, has been a great desideratum, as Fergusson’s History 
has long become antiquated. Dr. Coomarswamy has indicated in two 
short essays the outlines of the History of Early Indian Architecture, 
and also given a valuable series of old Indian Architectural Terms 
derived from the S' ilpas f dstras, as well as from various passages of 
non-technical Sanskrit Texts, which have helped to relate, interpret, 
and describe elements of Indian Architecture in indigenous terms. 
Dr. Gravely and Mr. Ramachandran have also published two very 
interesting booklets on Temple Architecture as Bulletins of the Madras 
Government Museum. Ancient Sanskrit Texts have also been ex¬ 
ploited by Professor K. R. Pisharoti, and Mr. C. Sivaramamurti to 
enhance our knowledge of Indian Architecture and to put it on a firm 
scientific basis. 

But Modern India has yet to initiate a School of Indian Archi¬ 
tecture to assimilate, to carry on, and to continue and develop the 
ancient and great traditions—and to form a new School of Indian 
Architecture worthy of its magnificent history. Mr. Sirish Chandra 
Chatterjee Sthapati-Vis'arad has been valiantly working to form an 
All-India School of Indian Architecture, on the basis of ancient 
traditions. 

The study of Indian Art, after passing through a fire of adverse 
criticism and clouds of controversies have now won enthusiastic 
appreciation* from European and American critics and connoisseurs, 
thoQgh it is still looked at with some amount of suspicion and de¬ 
preciation by educated Indians—who, still obsessed by European 
prejudices, have been unable to accept all the mainfestations and 
expressions of Ancient Indian Art as worthy revelations of Indian 
Culture. The principal reason for this has to be found in the fact 
that Indian Art has not yet been given a proper place in Indian 
Education, and an understanding and appreciation of the peculiar 
beauties and the original forms of Indian Art are still confined to a 
handful of specialists and have yet to earn wide appreciation and 
popularity. Indian Art is still a matter of antiquarian disquisitions 
and scholarly researches—and not objects of enjoyments and edifica¬ 
tions, or a vital factor in Indian life and culture. And, in this respect, 
our Culture-history Professors are the worst sinners. I had occasion 
to visit the homes of several Professors of Culture-history and, as a 
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rule, I have been pained to notice that while their rooms are lined 
with valuable books and treatises, there could not be found any single 
reproduction or photograph, not to speak of originals, of any of the 
numerous master-pieces of Indian Art—which have won the en¬ 
thusiastic admiration of European connoisseurs. 

A good deal can be done and should be done by the Museum 
authorities to popularize the aesthetic claims of the selected master¬ 
pieces of sculpture by the publication of adequate reproductions in 
Photogravure and Collotype Processes and by publishing Colour 
facsimiles of the finest examples of Indian paintings of the various 
schools in the Collections of our Museums. Some of our Indian 
Museums issue post cards of sculpture, but invariably the process of 
reproduction is inadequate and the selections do not include outstand¬ 
ing master-pieces. Most of the European and American Museums 
issue, year after year, not only numerous Post cards in fine collotype 
reproductions, but large size reproductions and Colour Fascimiles of 
the best and finest Master-pieces and Art Treasures in their collec¬ 
tions,—in order to make them easily accessible to students and 
connoisseurs. In European and American Museums, students from 
the schools and colleges are regularly taken to the Museums under 
competent guidance in order to afford opportunity to young minds at 
the most critical and impressionable periods of their life, to contact 
with works of Beauty, and significant master-pieces of national Art,, 
and to derive informations and knowledge, from the records of Plastic 
Arts which cannot be derived from printed books or cyclopaedias.. 
Messrs. Markham and Hargreaves in their recent Report on the 
Museums of India have bitterly commented on the absence of the 
place of Museums and Art-Galleries in our Educational curriculum 
and syllabus. “ In not a single Indian Museum,” they remark 
“is there that intimate link between schools and Museums which is 
such a feature of the Museum service of the United States and. 
several European countries.” “ Museums as a vital factor in the 
educational system have yet to be developed.” 

Some exceptions are offered in the case of one or two Museums 
which undertake popularizing methods—to make their treasures acces¬ 
sible to students and connoisseurs. Thus, the Madras Government 
Muesum under the guidance and inspiration of Dr. Gravely has issued 
a series of photographic Post cards and recently two popular 
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Hand-books on Indian Sculpture which are creditable efforts to offer 
educational services to the public. The Bharat Kala Parisad Museum 
at Benares which contains a rich collection of master-pieces of Indian 
painting and sculpture has likewise published cheap series of Post 
cards and two profusely illustrated booklets devoted to Indian sculp¬ 
ture and painting. These are brave but sporadic efforts? to popularize 
the claims of Indian Art. In the S'rl-Citralaya Gallery at Trivan¬ 
drum, and the State Gallery of Mysore, both built under the inspira¬ 
tion of Dr. Cousins, courageous attempts have been made to place 
before the public distinguished examples of Indian master-pieces of 
paintings, ancient and modern, and to develop a taste and a love for 
Indian Art in our coming generation and to realize the fact that 
nearly half the factors of Indian spiritual and social culture are imbed¬ 
ded in its Plastic Arts and it is -impossible to obtain a comprehensive 
view of Indian Culture as such, by banishing the study of bine Arts 
from the curriculum of Indian schools and colleges. Though the 
University of Madras has long ago established a Faculty of Fine Arts,, 
it has not yet began to function, so far as I am aware. In the mean¬ 
time the University of Calcutta has taken two practical steps—to give 
to Indian Art a respectable place in Indian Education. In the first 
place, a Museum of Fine Arts under the name of Sir Ashutosh 
Mukherjee Museum has been set up in the heart of the University— 
and, has, within the short space of two years, made a rich collection 
of Indian Antiquities chiefly of Sculptures and Terracottas, a 
collection which is rapidly growing by gifts from generous donors. In 
the second place, from the current year an optional course for the 
‘ Appreciation of the Fine Arts ’ has been introduced in the Matriculation 
Curriculum, for which I have had the privilege of devising a course of 
studies. This is the first attempt made in any University in India, to 
encourage active interest in the study and understanding of Indian 
Art. The Madras University has made an analogous effort in the 
cultivation and understanding of Indian Music—and it is hoped 
that a place would be found to popularize an understanding and 
cultivation of the beauties of Indian Plastic Arts, on a comprehensive 
basis . I use the words “ comprehensive basis ”—with some 
emphasis and significance, fpr, I find that there is a tendency to study 
Indian Art in provincial sections and schools, confining one’s atten¬ 
tion to local expressions and products by ignoring the fruits and 
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flowers of Indian Art which have enriched other and numerous 
branches of the same stem,—the great Kalpa-Vrksa of Indian 
Art. In the North, there is not an adequate interest, or curiosity 
to know of the beauties and peculiar qualities of Southern Indian 
Sculpture in stone, or in metal—while in South, there is little curiosity 
•or interest t6 understand or appraise the values of, say, the Bengali 
Pala Paintings, the miniatures of the Pala manuscripts, or the intrigu¬ 
ing beauties of the many branches of Rajput Painting. We live, as it 
were, in provincial water-tight compartments. Our friends in the 
South appear to hide behind the Amaravati Marbles and refuse to look 
at the Pala Reliefs, or the copper-gilt Images of Nepal, which consti¬ 
tute one of the finest, if the latest, expression of the Indian genius in 
the realm of the Plastic Art. Likewise, our friends in the North, 
under the compelling prejudices in favour of the finest Western Indian 
and Jaina Paintings—forget the claims of the Pallava—Frescoes of 
Sittanavasal or of the captivating beauty of the Frescoes of Jaina— 
Kanci. There are local prejudices against any cultivation of any 
branch of Indian Art—not closely related to one’s local school or 
provincial culture-areas. The lingua franca of Indian Art bound to¬ 
gether diverse and divergent local culture—expressions in one unified, 
comprehensive, and magnificent garland of Indian Art. Our political 
evangelists have been attempting to knit together the whole of India 
by one chain of an identical linguistic medium. But—in the great 
lingua franca of Indian Art we already possess an universal medium 
of exchange of cultural ideas—which in ancient times knit together 
the whole of India in one common bond of vital unity and the same 
medium offers, to-day, a dynamic instrument through which the many¬ 
faced minds of the different provinces and areas may hold intimate 
intercourse. 

From another point of view, Indian Art and its best master-pieces 
offer a common medium of international understanding a common 
meeting place—where the best minds of the West and the East are 
coming in contact, in a spiritual intercourse. Indian Art is, therefore, 
not only a valuable heritage of Indians alone, but, of the whole 
of Humanity. 



GANDHARVAS AND KINNARAS IN INDIAN 
ICONOGRAPHY 

By R. S. Panchamukhi, M.A., 

Director of Kannada Researches , Dharwar 

The figures of the Gandharvas, Kinnaras and other demi-gods are 
commonly found among the architectural decorations or as retinue of 
the main deity in ancient Indian temples and are represented in different 
forms with varying iconographical peculiarities. The Sanskrit texts bear¬ 
ing on them describe them with features which are absent in some of 
the icons discovered in different parts of India. It is a study of absorbing 
interest to the student of comparative mythology and philology to 
find similar figures with similar functions in Hellenic and Christian 
mythology namely Centaurs and cherubiums and to trace plausible 
etymological connection between the Sanskrit Gandharva on the one 
hand and the Gandar awa of the Avesta language, Centaur, Greek Ken- 
tauros, Iranian Gandarewa and Dravidian Kudirai (Tamil), Kudure 
(Kannada) and Gurramu (Telugu) on the other. 1 In the present paper 
we are concerned with the study of the characteristic features of the 
demi-gods Gandharvas and Kinnaras as represented in Indian sculpture 
and literature. The subject has not been properly dealt with in any of 
the existing works on Indian Iconography, and hence assumes a 
greater interest in our present enquiry. The materials bearing on this 
topic being vast in extent, it is not possible to do full justice to their 
exhaustive discussion in the limited space available. 2 But only a brief 
outline of the results of my study is set forth below under a careful 
classification of the published sources—literature, sculptures and 
paintings etc. 

1 See Jean Przyluski's paper on the Asses, Horses and Gandharvas contributed to 
the Indian Culture, Vol. Ill, pp. 613—620. 

The subject will be discussed in detail in my forthcoming Memoir of the Archaeo¬ 
logical Department. 
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Though in later times the Gandharvas are regarded as a class, 
yet in Bgveda 1 rarely more than one is mentioned. He is designated 
as the heavenly Gandharva (Divya Gandharva) and his habitation is 
the sky or the region of the air and the heavenly waters. His 
chief duty is to guard the heavenly Soma which the Gods obtain 
through his intervention. The Gandharvas 2 as a class have the same 
characteristic features as the one Gandharva; they live in the sky, 
guard the Soma and know the best medicines. They are also feared 
as evil beings together with the Raksasas, Kimidins, Pis'acas etc. In 
epic poetry, the Gandharvas are the celestial musicians or heavenly 
singers who form the orchestra at the banquets of the gods and they 
belong together with the Apsarasas, to the Indra’s heaven sharing also 
in his battles. A hymn in the 10th Mandala of Bgveda also describes 
them as celestial singers which points to the fact that the Epic 
thought is only an expansion of and a commentary on the Vedic con¬ 
ception of the Gandharvas. Their position and status in Hindu 
hageology are determined in the more systematic mythology according 
to which they constitute one of the classes into which the higher 
creation is divided. The Kinnaras who figure under the name Kim - 
purusa in Vedic literature {BV. VII, 89, 3), are another class of 
denizens reckoned among the Gandharvas as celestial choristers and 
are musicians attached to the service of Kubera. 

Among the Jainas, the Gandharvas and Kinnaras constitute one of 
eight orders of the Vyantaras. According to Vahnipurdna (Hindu), 
the divine Gandharva is divided into eleven classes 3 (gana) whereas in 
the Abhidluinarajendra of Vijayarajendrasuri (a Jaina lexicon) these 
celestial musicians are classified into twelve groups. 

The Gandharvas are, according to the Hindu and Jaina litera¬ 
tures, the heavenly musicians who not only belong to the divine 
orchestra but also function as dancers in Indra’s Court. The Jind - 
lankdra (J. Gray, London, 1894, p. 40) contains the verse 4 

w iTTqfer ^ i 

1 RV. IX, 86, 36; X, 139, 5 and Rv. IX, 85, 12 ; X, 10, 4 etc. 

2 RV. IX, 113, 3 ; 5. Br. iii, Ait. Br. i, 27. 

The names of the classes given in the Vafynipurctna differ from those enumerated* 
by Jatadhara. See the Vetcaspatya, under Gandharva. 

4 Quoted from the Archaeological Survey Report, for 1930-34, p. 132. 
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on which the JindlankdratJkd (Burmese edition, Rangoon, p. 260) 
glosses as follows : TOpftsff *1^- 

S^cf c3I jpUHT fam I showing thereby that the Gan- 

dharvas are the musicians and dancers of the gods. Similarly, in 
Hindu mythology they occupy the same position and perform the 
same functions. Compare for example the verse in Abhinayadarpana 
of Nandikes'vara (13th cen. A.D.) : 

II 

W& Wlfawrool: | 

^ rl^TT II 

The region of the Gandharvas is located between the Guhyaka and 
Vidyadhara planes and its inhabitants are described in Kds'ikhanda 
quoted in S 'abdakalpadruma as 

TO&Sfo aVlSift jfatk gRRclI: I 
^RRT RTRRT || 

The Kinnaras are likewise celebrated as best singers in the Epic 
and classical poetry. 

Having shown in brief the status and function of these celestial 
demi'gods, we proceed to examine their iconographical features from 
the representative literary texts available on the subject and the 
specimen sculptures discovered in different parts of India. According 
to the Visnudharmottarapurdna , the Gandharvas should be 
depicted without a crown but embellished with a braid of hair 

(^nsnfq ggfcr fcifon: n 8 n nfms ftaforafiftm: ii) 

The Mdnasdra an ancient work on temple architecture devotes 
one full chapter on the description of the images of the mythological 
beings such as the Yaksas, Vidyadharas, Gandharvas, Kinnaras etc. 
It describes the Gandharvas as a band or party of musicians charac¬ 
terized by their erect posture, by their singing in a dancing pose with 
a lute or a churning stick or other musical instruments including the 
lute. Among the ornaments worn by the Gandharvas and Kinnaras 
are mentioned the following : 

“The anklets for the feet, crown, small coin (string), ear-rings,, 
bracelets, girdles, strings, bangles, headgears, bracelets with small bells 
and ear-ornament ”. ( vv . 291-94). 
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“ The Keyura and the Tatanka (both armlets for the upper arm) 
in particular, ear ornaments, crest jewels, small fillets, the garland 
of stars and the half-chains and the gold strings round the two 
breasts ” (295-98). 

“ The jewelled garland, the fine (silk) cloth, the bark cloth, the 
gold jacket (dress) and the garland made of gold, the long suspending 
chain, the crest ornaments, the ear ornaments and the hair pinnacle.” 
(Chapter L, w. 292-302). 

According to the Matsyapurdna (Chapter 258), the Gandharvas 
should be portrayed as a retinue of Brahma, Visnu and Mahes'vara as 
well as Indra. They should also be delineated as floating in the 
clouds with their wives the Apsarasas (Plate I) and offering garlands 
and bunches of flowers to the deity on whom they attend. Their 
chief iconographical characteristics being music and dance, they can 
be easily distinguished from their compeers the Vidyadharas and 
Yaksas who are considered to be the chief repositories of secret 
learning. A comparative study of the sculptures from the representa¬ 
tive Buddhist, Jaina, and Hindu sites such as Barahut, Sanci, Ajanta, 
Nagarjunakonda (Buddhist) etc., Mathura, Mahoba (Jaina) and 
Aihole, Badami, Mahabalipuram, Paharpur etc. (Hindu), reveals 
that the Gandharva figures are made to serve as Cauri bearers to the 
gods and are represented with a light body flying in the air. They 
have generally two hands, two eyes and the Karanda-makuta crown. 
They carry garlands and bunches of flowers. They are usually 
represented with their wives over images of Buddha, Tirthankara 
or the Hindu gods. The sculptures do not generally exhibit much 
difference in their conception and shape in the three schools of 
religious thought viz. } Buddhist, Jaina and Hindu, except in the 
workmanship and style discernible in them according to the local 
influence of the age and the manipulative taste of the artists. But 
one special feature observable in the Gandharva figures discovered 
at Paharpur is that they are dressed and decorated with various 
attributes and in a variety of ways not found elsewhere. In most 
temples they are treated as guardian angels of the four quarters the 
oldest example of which may be cited from the remains of Barahut 
and Sanci Stupas . Nevertheless, they are presented simply under 
the appearance of great Indian Lords, wearing turbans and adorned 
with heavy jewels, ear-rings, necklaces and bracelets of precious 




Plate I 

Sculpture of a Gandharvi on a Pillar in a Mafltapa, Melani Subrahmapva 

Temple, Vellore 


(To face p. 556) 












Plate II 

Kinnara I'air in Stone, Rajsliahi, Paharpur 

(7'o face p. 
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stones (see, The Beginning of Buddhist Art, by A. Foucher,. 
plate viii, 2). 

The study of the Kinnara figures is still more interesting to the 
student of ancient Indian sculpture. According to Atnara (I, v. 71) 
as explained by the commentator Kslrasvamin, 
c«ITc^ l) and Halayudha’s Abhidhanacintdmani 

(frsr. l) Kinnara is a mythical being with 

a human figure and the head of a horse or with a horse’s body and 
the head of a man and is a synonym of Kimpurusa. Magha gives a 
similar description of this curious figure in verse 38 of the fourth 
canto of his S'is’updlavadha .‘ In fact the sculptures at Mallam 
(Nellore dist., Madras Pres.) and Paharpur (Rajashahi, Bengal Pres.) 
exactly agree with this description of Kinnara (Plate II). The 
Vdcaspatya draws a distinction between Kinnara and Kimpurusa by 
ascribing horse-head and human-body to the former and human-head 
and horse-body to the latter and quotes in his support a verse from 
the Bhdgavatapurdna , book VII, chap. 20, v. 13 in which Kimpurusa 
is mentioned along with and separately from Kinnara 

H Visnudhannottarapurdna (book III, 
42nd chap. vv. 13-14), on the other hand, recognizes two classes of 
Kinnara—one with horse-body and human-head and the other with 
human-body and horse-head. It may however, be remarked that the 
Mdnasdra which is a work of considerable interest for the study of 
Indian sculpture and architecture, describes the Kinnara with radically 
different characteristics. According to it, “ the legs (of the Kinnara) 
should be like those of animals, the upper body like that of man, the 
face like that of Garuda bird, the arms furnished with wings, the 
crown decorated with a lotus, the complexion like the shaded flower 
and the sweet lutes should be kept around them.” (chap. 58). 

A similar description of the animal is found in the Sanskrit work 
Rupdvallya (11th cent. A.D.) a book of great authority for Sinhalese 
painters. 2 It is interesting to observe that both the variant descrip¬ 
tions detailed above are supported by the sculptures and paintings 

1 See Mallinatha’s commentary on the verse faW 

Wti.fWcf II 

2 See for farther details the Mediaeval Sinhalese Art. by A. K. Coomaraswamv 

pp. 80 ff, y ' 
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found in the North as well as the South India and Ceylon. The 
sculptures from Barahut and Sanci, paintings from Ajanta 
(Buddhist) and the stone figures at Conjeeveram, Ramesvaram and 
Udayagiri (Hindu, South India) are delineated with human form, bird 
legs and wings, either as worshipping the Buddhist Caitya Tree or 
playing on a lute (Plate III). Some of the sculptures coming from 
Paharpur in Bengal and Mallam in Madras are, on the other hand, 
portrayed as stated above with horse features (Plate IV). The 
existence of these two kinds of Kinnara icons points to the adoption 
of different canons by the school of sculptors and painters in regard 
to the conception of these mythical beings which again are figured 
in a variety of ways making them composite figures with a fabulous 
combination of human, bird and animal parts of body. 

It may further be remarked that these composite figures of 
demi-gods are profusely employed as decorative embellishments in 
temple architecture and serve to fill in a vacant space which would 
otherwise have given the structures the appearance of unartistic void. 
The earliest examples of the employment of Gandharva figures as 
decorative elements in temple building are noticed by A. Foucher in 
the Buddhist Stupa at Sanci (Eastern gate). Their decorative 
function is largely in evidence even today among the richly embel¬ 
lished figures carved on the processional cars of South Indian temples 
and the practice still continues to hold ground with the artists of 
modern age in introducing mythical, romantic and composite figures 
of various descriptions in their art productions. In fact, the Mdnasdra 
lays down in the chapter on the description of the cars and chariots 
(Chap. XLIII) that the cars should be decorated with the (nude 
paintings of the) best of the heavenly women without any clothes 
on them and representing on their limbs all their emotions (w. 159-60) 
and that the door-keepers, Yaksas, Kinnaras, Naga girls, Garuda 
(the king of birds) should be as well carved. 

I have in the foregoing paragraphs, dwelt on the iconographical 
aspects of the Gandharva and Kinnara figures as briefly as possible 
reserving a detailed treatment of the subject for my forthcoming 
Memoir of the Archaeological Department (Government of India). 




Plate III 

Panel of a Kinnari on a Pillar of Kalyapa Maptapa near K^spa Temple, 
Udayagiri, Nellore Dt. 
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Pi.atk IV 

Arjuna’s Penance, Mahabalipuram, C'hin^leput District 





TWO UNIQUE SOUTH INDIAN MONUMENTS 


By K. R. Venkataraman, 

Maharaja's College , Pudukkottai 

The culmination of the Pallava style of South Indian temple 
architecture is to be seen in the-monoliths or Rathas of Mahabalipuram 
and the temples of Conjeevaram. The next stage in the development 
of temple architecture in the Tamil country is what is known as the 
‘ Cola Style,’ the outstanding examples of which are the great temples 
of Tanjore and Gangaikonda-colapuram. The forerunners of the 
Tanjore temple of Rajaraja I, are to be seen in the all-stone temples, 
more than a dozen in number, belonging to the 9th or the early part 
of the 10th century, found in the Pudukkottai State. Mr. K. Venkata 
Ranga Raju, late curator of the Pudukkottai State Museum has 
contributed an excellent account of these early Co]a-structures to the 
Coomaraswami Volume of the ‘ Journal of Indian Society of Oriental 
Art , Calcutta.’ In this general study of the early Coja monuments 
the peculiarities of two temples in the State are apt to be overlooked. 
It is a case of seeing the wood but missing the trees. We shall here 
consider the uniqueness of these two temples and determine their 
place in the evolution of temple architecture in the Tamil country. 

I. The Vijayalaya CoiIS'varam—Narttamalai 

Architectural features : Situated on the eastern slope of the 
Melamalai in the Narttamalai group of hills, this temple is built of 
cut-stone slabs from basement to finial. Such temples are called in 
the old Tamil inscriptions Karrali (Kal-f-tali = stone-temple). The 
central or main edifice is surrounded by a group of seven subshrines, 
also of stone, and the whole group is enclosed by a stone Madil or 
enclosure with an entrance in the east. The sub-shrines are now in 
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ruins. The main shrine which faces west consists of a circular 
garbhagrham or sanctum surrounded by a square passage or Prdkdram , 
enclosed by a square wall leaving a space just enough for man to pass 
through. The circular Garbhagrham probably represents the Pranavam. 
The whole is surmounted by a Vimanam very imposing in appearance. 
This construction of a circular shrine within a square enclosure, the 
whole topped by a Vimanam is unique among the Pallava or the early 
Cola temples. 1 

The ardhamantapam in front is a closed hall. The basement 
underneath is moulded, and the walls are decorated with tetragonal 
pilasters consisting of the Kdl, Kalas'am , Tadi, Kambam, I dal and 
Palagai . Surrounding the pilasters are bracket-capitals with bevelled, 
angular and plain faces in which are absent the flutings common to 
the Pallava Corbels. We miss here also the Devagosthams or niches 
of the Pallava structures. 

On the top of the walls is a Vydlavari or frieze of Vydlas , and 
overhanging it is a massive single-arched cornice running all round the 
structure. In places right above the pilasters, the cornice is adorned 
with Kudus , with figures of men or animals within, and trifoliated 
pieces on top in place of the flat shovel-shaped crests of the Pallava 
gables. Above the cornice is another frieze of Makharas . The whole 
length of the cornice is adorned with semicircles simulating lotus- 
petals, but the corners have scroll work called Kodikkarukku . Above 
the Makhara frieze runs all round a low* parapet wall, bearing on the 
front a row of Pahcarams in relief, those at the corner have a four¬ 
sided curvilinear dome and those at the middle wagon-shaped roofs. 
Inside the Pahcarams are reliefs of dancing figures exhibiting different 
poses. This arrangement of a parapet with Pahcarams along its 
length is not found in any other early Cola monument, but is a 
peculiarity of the Pallava temples at Conjeevaram. 

The style of the Vimanam is unique. It is four-storeyed, each 
separated from the one below or above by a cornice similar to the one 
on the walls. The first storey is square and has a series of pilasters 
below the cornice. The second, also square, has cubical Pahcarams 
at the corners with curvilinear four-sided tops, and two rectangular 

1 The temples of the Rajasimha type of Pallava architecture have a square cell 
surrounded by a circumambulatory passage. Among the known Cola temples, the great 
temple of Tanjore alone has such a passage. 





(To face p. 56!) 
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ones with wagon-shaped tops in the middle. The third is circular 
and has pilasters at the ends resembling those on the walls and thick 
round ones in the middle similar to those in Pallava temples. The 
topmost storey is circular and has a circular Grlva with a circular 
dome of a SHkhara overtopped by the Stupid The four sides of the 
Grlva has niches with images, and the four sides of the S'ikhara 
directly over the niches carry large gables with Simhaldlatams on top. 
On each of the corners of this storey is a bull, a feature common to 
other early Cola temples. 

The roof of the Ardhamantapam is supported by six monolithic 
pillars of the Pallava type with the base and top cubical and the 
middle octogonal. The corbel-bracket has a curved profile with the 
roll ornament and median band. 

The seven sub-shrines, all of stone, have the.characteristics of 
the main shrine. This is another feature of early Cola temples. 

Sculptures: The Vinadhara Daksinamurti and Umasahita Murti 
in the niches on the walls are peculiar features of the early Cola 
temples in the State. The Dvdrapdlas , stand cross-legged and have 
only two arms, one resting on a club and the other in the Vismaya 
pose. They wear Jatdmakutas with a Prabhdvali round the head. 
The Katibandha , Urabandha , bracelets, armlets and necklaces are the 
principal ornaments. The Yajnopavlta is a rolled thick cloth to which 
tassels and bells are tied—a noteworthy Coja feature. The pose of 
the two figures is characteristic of Pallava Dvarapalas. The lingam is 
cylindrical and polished and not fluted as the Pallava lingams. We 
miss here the Somaskanda panel behind the lingam that we find in 
the later Pallava temples. 

History : The peculiar style of the temple, partly Pallava and 
partly early Cola, warrants our dating it as post-Pallava in point of 
time. An inscription on the basement under one of the Dvarapalas 
mentions that the temple (Karrali) built by Cempiidi an llango - 
diyar aiyar was destroyed by lightning, but was renovated by 
Malian Viduman also called Tennavan Tamiladiyaraiyan.* Cempiidi 

1 This style of the VimUnam— the lower storeys square but the topmost storey, the 
grivam and s'ikharam circular, resembles those of the structural temples of the later 
Pallavas at Conjeevaram and Mahabalipuram. But in the early Cola temples found in 
the State, the entire Vimnnam is four-sided or circular. 

3 Cempudi Yana-ilango 

di-araiyan-eduppitta Kaprali malai-i 

36 
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(Cembhuti) the name of the original builder, easily brings to 
our mind the Bhiitis (spelt Pndi in Tamil) or Irukkuvej chieftains. 
llangodiyaraiyar like Pottaraiyar is the Tamil synonym of Pallava. 
We may safely assume that an Irukkuvej chieftain, a vassal of the 
Pallavas, built the original structure which was destroyed by lightning. 
Malian Viduman Tennavan Tamiladiyaraiyan who renovated the 
temple should have been a Pandya chieftain, as the word Tennavan 
suggests. Another inscription near the temple calls it Vijayalaya 
Colis'varatn, Evidently the Pandya chief renovated it in the time of 
Vijayalayas and named it after the Cola king by whom he might have 
been subdued. It may be noted here that Narttamalai is about 20 
miles to the south of Uraiyur the Cola capital. 

II. The Muvarkovil—KodumbXlur 

The latest excavation of the site of this temple which was com¬ 
pleted in February 1940, has brought to light more things than were 
known when Mr. Raju contributed his article to the Journal of Indian 
Society of Oriental Art. There is a group of three central shrines 
separated from one another by a distance of 9 feet, all facing west, 
and built completely of well-dressed gneiss-blocks from basement to 
finial. Each has its own Ardhatnantupam of which the basement 
alone remains. Two of these shrines are in tact and have been 
repaired by the State, while the third has completely fallen down with 
only the basement left. Common to all these three shrines, and at a 
distance of 8 feet from them, there is seen the basement of what was 
once a big Mahdmantapam, with a Nandi Mantapam and a Pitham 
immediately to the west of it. 

Surrounding the central group, there are fifteen subshrines; 1 the 
basements of fourteen of them have now been fully exposed. Each 
subshrine has a Garbhagrham and Ardhamantapam. The whole 
group was enclosed by a Madil with a Gopuram on the western side- 

dittaliya Malian Viduman ayina Tem 
navan Tamiladi araiyan pudukku. 

There is a village in the State near Tenimalai named after CembSdi. Malian is a 
common title of the later Pallavas; Viduman is the Tamil form of Bhisma, Tennavan 
is a title of the Papayas; and Tamiladi Araiyar means a chieftain of the Tamil 
country. 

1 Mr - Rai u mentions only seven subshrines. Recent excavations have revealed the 
existence of fifteen. 
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Vijayalaya Colis'varam, Nartamalai 
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The Upapitham or basement of each of the three principal shrines 
rests on a lotus base; the larg ' petals are finely worked out in stone 
on a level with the ground. The basement is artistically moulded. 
As in all the early temples the Kutnudam is curvilinear. Above this 
runs a frieze of Vydlas with projecting Makara heads and human figures 
sporting inside their open mouths. The pedestals of the subshrines 
are all of the same plan. 

The walls which now remain are adorned with tetragonal 
pilasters composed of the Kdl> Kalas'am , Tadi , Kumbham , I dal and 
Palagai . The Palagai or abacus is large and massive—a feature of 
Pallava and Coja pillars and pilasters. The bulbous capitals are 
adorned with elegant scroll work (or Kodikkarukku). The corbels are 
brackets with angular levelling, but not curved as Pallava corbels 
are. This is a feature of Cola carbels. The undersides of the 
corbels, however, are fluted with a median plain band as in Pallava 
structures with this difference that instead of roll-moulding at the 
bend of the corbel, there is a hallow moulding. 

The Devagosthams contain perhaps the finest examples of early 
Coja sculptural art so far known. Over these niches are arched 
Toranas —Scrolls and foliage shooting out of the mouths of Makharas . 
On the top of the walls are friezes of Bhutaganas , and overhanging 
them, is a thick single-arched cornice of the Pallava type. The 
kudus or gable-windows are crowned with trifoliated pieces of 
carved stones in place of the flat finials shaped like garden spades of 
the Pallava Kudus . In the corners of the cornice we find Kurukku or 
scroll work, and along its lower edge, a series of semicircles in the 
shape of lotus petals. Above the cornice runs a Vydlavari, at the 
ends of which beyond the corner are projecting Makhara heads. 

The Vitndnatn is of three tiers diminishing in size as it approach¬ 
es the summit. Separating these tiers are cornices of the pattern 
described above. The lower-most storey has small cubical pancarams 
with four-sided curvilinear tops and finials at the corners and rec¬ 
tangular ones at the centre on each side, containing a niche and 
surmounted by a wagon-shaped top having a large Kudu and reaching 
the top of the storey immediately above. Inside these are sculptures 
in bas-relief. The walls of the second storey of the southern Vitndnatn 
are adorned with tetragonal pilasters on either side of the wagon¬ 
shaped top of the Pancaratn —a feature common to Pallava temples. 
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The middle Vitndnam y however, has beautifully sculptured images in 
the corresponding places. The topmost storey consists of a square 
Grivam placed on a pedestal with Vydlavaris on the four sides and 
bulls at the corners. The niches in the Grivam are flanked by 
tetragonal pilasters and have sculptures of gods in bas-relief. The 
S'ikharas are four sided and curvilinear; their corners are adorned 
with elegant Karukku work and their Kudus are crowned with 
Simhalaldtams . Surrounding the S’ikharas are four-sided finials 
placed above the Ratna and Kamalaplthas . 

Sculptures : The lihgas are massive, polished and cylindrical. 
These are no Somaskanda panels on the back walls of the sanctums. 
The most outstanding of the sculptures are Ardhanaris'vara, Vinadhara 
Daksinamurti, Gajarimurti, Antakasurasamharamurti, Kiratamurti and 
Sankaranarayanamurti. The sculptures on the walls and those dug 
out of the debris together with those in the other early Cola temples 
in the State from a very imposing and interesting stone gallery. 
These sculptures resemble Pallava sculptures in their general form, 
pose, proportion of parts etc.; but, if anything, more decorated: The 
decorations are so graceful; careful attention having been paid to the 
minutest detail, as to lend a charm, grace, vivacity and rhythm 
unsurpassed elsewhere in the Tamil country. 

History : The well known Vikramakesari inscription in Pallava 
grantha on the south wall of the central shrine gives the name of the 
builder and his genealogy. Bhuti Vikramakesari built the three 
shrines in his name and in the names of his two queens—Karrali and 
Varaguna; installed Maheswara in each of them, built a large Matha 
for his Kalamukha teacher Mallikarjuna and his Asitavaktra disciples, 
and endowed eleven villages for the maintenance of the temple and 
the monastic establishment. Bhuti Vikramakesari, the Irukkuvel 
chief of Kodumbalur, was an ally and vassal of Sundara Cola 
Parantaka II. 

The Vijayalaya Colis'varam and the Muvarkovil are easily the 
largest of the early Cola monuments so far known, and do not conform 
in size or in details to any other early Cola structure. Their 
uniqueness lies in that they come in point of time between the monu¬ 
ments of Rajasimha and Pallavamalla and those of Rajaraja I and 
Rajendra I, and partake of the character of these two epochs with a 
pleasing blending of the best features of both. Malian, Viduman, 
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Tennavan and Bhuti Vikramakesari lavished on these two monu¬ 
ments all the skill and attention that at an earlier epoch Rajasimha 
and Nandivarman Pallavamalla did on the temples at Kanci and’ 
Mahabalipuram, and at a later epoch Rajaraja did on the Tanjore 
temple and Rajendra on the Gangaikonda-colapuram temples. The 
monuments of the later Pallavas, the two described in this paper, and 
those of Rajaraja and Rajendra are land-marks in the evolution of 
South Indian Temple architecture and are all gems of architecture 
and art. 


Glossary 

Garbhagrham is the ‘ Holy of Holies ’ or inner shrine in which 
the image or symbol of the God is placed. 

Vitndnam (literally—‘ Vehicle ’) refers to the cupola over a shrine 
—so called because it resembles the top of a temple car. 

Prdkdram is the walled enclosure (of which there may be one or 
several) round a temple. The wall of a Prak&ram is called tinmadil. 

Gopuram is the tower, in the form of a truncated pyramid of 
several stories, over the gateway. 

Kudu is a more or less horse-shoe shaped ornament, representing 
originally the sun-window of a Buddhist Caitya. 

. Torana are conventional festoons over a niche. 

Bhutagana are grotesque figures of dwarf demons usually in 
series. They are sometimes represented as carrying musical in¬ 
struments. 

Kumudam is a deep convex string-course of tours. 

Updnam is a bold moulding, the lowest member but one of 
the plinth. 

Simhaldlatam is a coventional lion’s face surrounded by floral 
decoration forming the top of the gable of the upper storey of a 
gopuram. 

Kalasram is a vase-shaped member at the top of the shaft of a 
pillar, below the capital. 

Kumbham is the bulbous, or spherical flattened cushion-shaped 
capital of a pillar. 



10-B. FINE ARTS: MUSIC 

PRESIDENTIAL ADDRESS 

By T. V. Subba Rao, B.A., B.L., 

Chairman , Board of Studies in Music , University of Madras 

Ladies and Gentlemen, 

I thank the organizers of this Conference most heartily for the 
honour they have done me in electing me as the President of the 
Music Section. I am informed that this is the first year that Music 
is given an independent status in the Oriental Conference and I trust 
that this precedent will be followed in future. If at the outset I feel 
urged to stress the supreme importance of the science and art of Music 
in the cultural regeneration of the world, my apprehension is to blame 
that even after years of effort and propaganda by institutions and 
individuals, its potentialities are scarcely recognized by authorities in 
charge of education. 

The great sage and law giver, Yajnavalkya has paid the highest 
tribute to Sanglta as the only branch of learning capable of conferring 
all the four purusarthas and therefore worthy to be regarded as 
possessing unique merit. I should like to justify this claim by an 
analysis of its character and quality. On the physical or sensory side 
it has the widest appreciation. Not only does it transcend the limita¬ 
tions of language like some other fine arts, but it goes further in that 
it has appeal not only to humanity but to all beings. The savage and 
the civilized man, the beast and reptile, nay even;wind, water and 
other forces of nature are susceptible to the power and charm of 
music. What art or learning has such universality for its sphere 
of influence ? 

It has an intellectual side to it also. Improvisation of svaras in 
rhythmic patterns, novel combination of notes to form new scales, 
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studied development of melodic forms and phrase variations for intro¬ 
ducing the element of wonder and surprise are subjects enough to tax 
•the subtlest intellect. 

On the emotional side there is scarcely a subject that can stand 
comparison with it. Music, particularly of the melodic type, is 
pre-eminently emotional in character. Rasanubhava is the very essence 
of Sanglta. Raga if it should justify its name should be expressive of 
feeling. All high-class compositions and Raga renderings are 
rich in emotional contents. In this respect it outshines the other 
fine arts. 

On the moral side, its influence is best calculated to compose 
those differences which divide societies into classes and communities. 
It is a great unifying factor in social life and the cultivation of it will 
promote good will and harmony. 

The spiritual and mystic aspects of it have an irresistible appeal to 
the saint and the ascetic as the emotional and sensuous phases have for 
the rasika. Music has from time immemorial been employed for the 
attainment of the mental equipoise indispensable for contemplation. 
The great singers of the Bhakti School believed that God is never so 
pleased as when His praises are sung. Tyagaraja has gone even 
further and taught us that dedication of one's self to pure music even 
by itself is capable of leading to salvation. Our inner spirit reacts to 
concord of sweet sounds and becomes receptive to the bliss which the 
Infinite Harmony for ever radiates. 

Music has thus a physical, an intellectual, an emotional, a moral 
and lastly a spiritual phase. Its appeal is the widest possible and in 
the comprehensiveness of its varied qualities unparalleled. What 
other branch of learning can claim equal merit ? And yet what is the 
treatment accorded to it ? Most of the great seats of learning did not 
at first consider it worthy of notice. A great deal of prejudice had to 
be dispelled before it could be permitted to enter the portals of some 
of our Universities. Even to-day it has not earned from the savants 
of learning that regard which is its legitimate due. The grudging 
support occasionally extended to it, is more a concession to agitation 
than a just recognition of its worth. I have no doubt that in a well 
ordered scheme of life where social and cultural values are based on 
intrinsic merit, Sanglta will come to occupy the foremost place not 
only among the humanities but in the entire domain of knowledge. 
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Judged from the point of view of antiquity Sanglta stands most 
venerable. Its origin goes back to the very beginning of time if time 
had beginning. The immemorial music of nature and the eternal 
hum of moving orbs and spheres are not poetic fancies but familiar 
phenomena to our sages. Even before the rudiments of art music 
began, the primitive man must have observed that the pitch of his 
inarticulate voice rose when he was excited and fell when he was 
depressed. Thus music is long anterior to speech and in its crude 
elements as in the scream and the moan, was common not only to 
humanity but to other beings also. When at the dawn of civilization 
man began his investigation of Nature within and Nature without. 
Music had attained sufficient development to be employed both for 
religious and secular purposes. From India, the cradle of civilization 
and culture, Music with other branches of learning and art spread to 
Egypt, Assyria, Babylon and Greece and then to western Europe. 
Long before the Christian era, it came to be systematized so 
thoroughly that any departure, whether in the land of birth or else¬ 
where, from strict conformity to principles formulated was charac¬ 
terized as Des'ya Sanglta in contradistinction from the Marga or 
ordained Music. But, soon art Music advanced and attained great 
popularity in different parts of India obliterating the distinc¬ 
tion aforesaid. 

There is one other remarkable fact which serves to distinguish 
Music from other arts and learning. Its glories are not merely a thing 
of the past. Unlike other subjects, it has been having progressive 
developments from the earliest times down to the present both on the 
side of science and art. Epoch-making treatises from the Ndtya 
S'astra to Caturdandi-Prakasikd and compositions from the Drupads, 
Gitas and Prabandhas of old to the unparalleled contribution of the 
trinity of Tiruvarur, form an unbroken record of meritorious achieve¬ 
ment from remote antiquity to modern times, in comparison with 
which the progress made in other branches of learning fade into 
insignificance. Judged from every point of view, Music, by its glory 
and lustre, by far outshines other means of culture and is entitled to 
the highest regard of the educationists as the supreme instrument for 
securing the universal good. 

Savants and lovers of Music have excellent reasons to rejoice at 
the holding of this Conference at the feet of the Lord of the seven 
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sacred hills. Tirupati and S'rl Venkates'vara are dear to the heart of 
every composer. It was here that the famous Tallapakkam Poets 
composed thousands of songs with clear division of Pallavi and 
Carana and with definite 1 form set to Raga and Tala. It is no 
exaggeration to say that their pieces form the earliest record of songs of 
the regular type in the Indian languages. They laid the foundation of 
the Klrtana Paddhati which in the hands of Purandara Das, Tyagaraja 
and others became the most popular mode of musical expression. In 
this sacred place dwelt for 12 years S'rl Vyasaraya the spiritual and 
musical Guru of Purandara Das. Here too, composers of repute who 
came to worship derived inspiration and have left us priceless 
klrtanas which will sparkle for ever on the forefinger of time. 
Manambucavadi Venkatasubbier and Patnam Subramania Iyer as 
well as Narayanaswami Naidu of this place have dedicated all their 
songs to S'rl Venkates'vara. Another circumstance that makes the 
venue doubly blessed is the welcome hospitality afforded us by Sri 
Venkates vara Oriental Institute under the direction of one of the 
greatest pioneers in the field of Indian cultural research, Rao Bahadur 
K. V. Rangaswami Aiyangar. I cannot avoid making a reference here 
to the keen interest the eminent professor has in Indian Music. In 
1909—1910 in his lectures on the teachings of history, he gave an ex¬ 
position of the significance of the musical posture of the ivory statue 
of Vijayaraiiga Cokka Nayaka with his queen and daughter. When 
he was the head of the department of education in Travancore, he 
introduced music in schools and this year he has laid all lovers of 
music under a deep debt of gratitude by the opening of an independent 
section for music in this Conference. I hope all these facts are but 
an earnest of what he proposes to do, through the agency of this 
institute, for the most ancient and lovable of all arts. I have no 
doubt he will consider the high claims advanced on behalf of music 
and honour it by according it the first rank it deserves. I cannot 
conceive any other place or institute more appropriate for its 
encouragement. 

I must now pause here for a moment to review the work done in 
the recent years for promoting the cause of music. That my remarks 
should be confined to this province is the necessary result not of my 
indifference to the merits of the north Indian Music, but to the absence 
of first-hand knowledge on my part regarding work in other provinces. 
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1 cannot but deplore the circumstance that the exponents of the two 
great systems of Indian Music have not been very anxious to come 
into close personal contact to compare notes, to discuss common 
problems and to devise effective means to preserve and develop the 
art in all its branches. Since the beginning of this century rapid 
changes have occurred the results of which are not altogether unmixed. 
Music has developed horizontally rather than vertically, quantitatively 
rather than qualitatively. There are far more people learning and 
appreciating music to-day than a generation or two ago. The number 
of musicians now practising is a legion. The extent and variety of 
compositions rendered is enormous. The diversity of ragas of modern 
pieces is bewildering. Yet, few at the present day could equal in 
depth, power or imagination the giants of old. We have heard of, 
and some of us have actually heard, the stalwarts of previous age 
developing ragas like Todi or S'averi for days without letting interest 
of their auditors flag for a moment. Their rendering of Pallavi and 
improvisation of svaras though elaborate were always characterized 
by freshness and charm. I hope the young musicians of the present 
age will not be content with merely making their experience extensive, 
but will also strive for the ideal of intensive development. 

One of the features of the last half a century fraught with far- 
reaching consequences for the art is the publication of compositions 
with notation. Printed music is not without use, for it is better to 
have some record than have none at all. But under no circumstance 
should the time-honoured Indian way of learning music by the ear, 
be made to yield place to learning by the eye. Indian Music is so 
thoroughly individualistic in character that no notation, however 
skillfully devised, can ever portray the elusive forms of its melodies. 
With us the very rendering is an interpretation and it is for this reason 
that written music is unsatisfactory. It is only the living personality, 
that can present the true shape of a composition. While printed 
books have brought classic compositions within easy access of the 
students of music, they are equally responsible for the distorted ver¬ 
sions of several of the pieces now current. No person, however talented, 
can ever construct from print the form of melody as conceived by the 
great Vaggeyakaras. The method of learning from the mouth of the 
Guru is the only true one of mastering compositions and I hope that 
notwithstanding the advent of notational music, the traditional way 



PRESIDENTIAL ADDRESS: MUSIC 


571 


will always prevail. In no case should the scope of written music be 
•extended beyond inspiring a desire to learn on the right lines. 

Not infrequently do we come across well-meaning persons who 
urge that harmonization of Indian melodies is an experiment well worth 
our earnest endeavour. But little do they realize that the two 
systems of music, the harmonic and the melodic are so fundamentally 
divergent that the attempt at fusion will result in the mutual destruc¬ 
tion of their better virtues leaving only a grotesque parody of both. 
In the harmonic system the notes are superimposed one above the 
another and in the melodic they succeed one after the other. If the 
former be represented by a vertical line the latter will be a horizontal 
line. A combination of both will be neither vertical nor horizontal 
but diagonal. Each system must develop according to its genius. 
But this is not to say that the principle of harmony as distinguished 
from a system of harmony has no scope in Indian Music. In fact 
harmony or (samveditva) is the very basis upon which we derive all our 
s'rutis. The selection of s'rutis to form svaras of different scales so 
that they may bear relation of varying degrees of concord not only 
with the fundamental but with one another, rests entirely on the 
principle of harmony. But the application of the svaras proceeds only 
•on the melodic principle. To the western ear that delights in mass¬ 
ing of tones, Indian Music might seem thin and meagre. But in the 
estimation of those accustomed to the subtle charms of Indian ragas 
nothing can equal their grace and refinement. It may not be in¬ 
appropriate to mention that some savants of western music who have 
made a close study of the Indian system have not hesitated to own 
their preference of the melodic to the harmonic system. It behoves 
us, therefore, to maintain the integrity of our sangita by discountenan¬ 
cing all ill-conceived though well-intentioned efforts at hybridization. 

Closely connected with this is the question, how far the north 
Indian and south Indian music could be brought together, to evolve a 
common system. The advocates of synthesis and integration draw 
pointed attention to the common origin and basis in theory no less 
than in practice of both the varieties and plead for unification. I am 
afraid, however, they altogether overlook the inexorable facts of 
history and the progressive influence of natural forces. In spite of 
the common fundamentals, the t^o systems have developed distinctive 
individualities. In the south we were comparatively free from those 
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disorders that for centuries disturbed the peace of Northern Hindustan 
and were therefore in a position to develop music according to our 
own conceptions. The Dravidian culture did not materially alter our 
course as it was, so far at any rate music was concerned, but an earlier 
variety of Aryan culture. In the north, however, exotic influences 
particularly Persian and to some extent Arabic, effected considerable 
changes in Hindu Music. It is now indeed too late after the lapse of 
nearly ten centuries during which north Indian and Carnatic systems 
have been independently co-existing and growing as two different en¬ 
tities, to think of effecting a fusion. And why should we ? Does it 
not add to the richness and variety of enjoyment that their separate 
existences should be preserved, rather than they should be made to 
merge ? Is not the process of differentiation and evolution the order of 
all life in the Universe? Moreover, is it not rather desirable that the 
two schools each with a genius of its own should be left alone, 
that they may act and react on each other to their mutual 
benefit ? 

It is one thing to resist amalgamation, and quite another to en¬ 
courage the study of different systems with a view to derive inspiration 
for the betterment of our own. From this point of view I should urge 
both the schools to make a study of each other and to learn the princi¬ 
ples of western music. We in South India stand much to benefit by 
adopting the methods of intensive voice-culture and alapana in Vilam- 
bita lava prevalent in the north and the organization of concerts and 
study of instrumental technique in the west. Ragas as rendered in 
Hindustan and symphonies of the European composers have furnished 
models for the great Vaggeyakaras of the south. Carnatic music 
would be poorer to-day but for those precious pieces like “ Nagumomu ” 
and “ Jambupate” “ Kalinarulaku ” and “ Ragarudharasa.” Hindu¬ 
stani musicians will, I am sure, like to study our singing of pallavi and 
svara to incorporate them into their system. I am glad to note that 
some of our ragas like Simhendramadhyama are getting popular with 
them and that there is an endeavour to adopt a system of melas similar 
to Venkatamakhi’s. The Carnatic system has taken a good deal from 
the ragas and talas of the north and assimilated them to its genius- 
I am not sure, however, that the northern system has been equally 
free in the matter of borrowing from the south. I find that western 
music too is leaning towards melodic extension of their compositions- 
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A study of Indian Music is sure to enlarge its conception of scales and 
compositional types. 

I cannot avoid emphasizing here in view of certain forces tending 
to debasement, that the path along which individuals and institution 
should pursue their activities is primarily that of research. Let it not 
be supposed that a study of the past is at all opposed to progress at 
present or in future. We look to the past only for inspiration and 
guidance to enable us to march forward with courage and hope of 
achieving yet greater results. We never apply our mind to the great 
heritage of culture of which we are proud heirs, without deriving from 
it new ideas or new interpretation of old ideas. Every age under¬ 
stands the past in the light of its own experience and constructs for 
the future on the foundations of the past. 

Research in music consists of two parts, one relating to the 
collection and careful editing of all available authentic manus¬ 
cripts on S'astra and the other of compositions in Sanskrit and in 
Indian languages. India is rich in the literature of music. Valuable 
works on Sangita-S'astra existed even before Bharata wrote his masterly 
treatise on Natya S'astra. Subsequent to him writers who expounded 
the science of music are numerous. Of these S'rangadeva has pro¬ 
duced a full and comprehensive work which is perhaps the standard. 
Narada, Matanga, Ahobala, Ramamatya, Govinda Diksita and Ven¬ 
katamakhi have written valuable books which are now in print and are 
frequently consulted by scholars. The publication of the Sangraha - 
Cnddmani and the discovery of another book upon which it purports 
to be based appear to find a basis for the more recent practice prevail¬ 
ing in the south. In nomenclature and Laksana of some of the ragas 
they are in conflict with the view of Venkatamakhi and Muddu 
Venkatamakhi as represented by Subbarama Diksitar. I am inclined 
to think that there existed another work on which Tyagaraja based 
many of his creations in new ragas and from which he derived their 
names and which in material respects differed from the system 
attributed to the Venkatamakhi tradition. I should not be surprised if 
that work should happen to be the same “ Svararnava” which we 
hear of, in the account of the life of the saintly singer. If research 
should unearth it, many purplexing problems will be solved. The 
reconciliation of conflicting opinions and where it is not possible, the 
clarification of issues involved and authoritative declaration in favour 
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of what may be considered the better opinion, is a task as delicate as 
difficult for any conference of Vidvans. In addition to the large 
number of treatises now brought to light (for a review of them see the 
learned article of Dr. V. Raghavan in the pages of the Journal of the 
Music Academy , Madras) there still appear to be a good many books 
which are known to us only through references to or by extracts or 
quotations from them. An earnest endeavour will have to be made to trace 
them. When all available books have been collected, an encyclopaedia 
of music literature including the relevant and valuable parts of all 
great works and from books of lesser importance, such special chapters 
or portions as are not already covered by the major treatises, will have 
to be edited and published by a committee of experts w'ell qualified for 
the task by their knowledge of languages and intimate acquaintance 
with theory and practice of music. A free rendering of such a work 
with an explanatory commentary in some of the more important 
spoken tongues w ill benefit a large class of persons not knowing 
Sanskrit. But the task of interpretation and explanation of some of 
the texts will baffle mere scholarship. Intuitive perception even more 
than wide experience would seem to be necessary in getting to the 
core of the mystifying passages and illumine their meaning. Difficult 
as the undertaking is, it is indispensable in the propagation of culture- 
Equally urgent is the problem of securing the correct version of 
the compositions now in vogue and the text of others not yet current 
so that the public may have before them an authoritative edition of 
the songs of all the great Vaggeyakaras. It must gladen the heart of 
every one of us to remember that our country has been exceedingly 
fortunate in having a large number of high-souled composers whose pieces 
are our greatest solace, hope and aesthetic enjoyment. If contribution to 
the happiness and moral elevation of man be the primary test of the 
value of social service, I do not know that composers are less worthy 
of public esteem than the statesman and administrators whose 
memory we hasten to perpetuate in stone and metal at every corner of 
the street. I am sure, however, that the spirit of the noble and 
saintly singers would prefer a sincere and devoted study of their 
compositions, to the raising of material monuments. Tens of thousands 
of the compositions of Purandara Das, a thousand of Ksetrajna more 
than a thousand of Tyagaraja, hundreds of Muthusvstai Dlksita and 
S'yama S'astri stand in danger of perishing if they are not to be 
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rescued for posterity. The Tirupati Devasthanam have laid the world 
of music under the deepest debt of gratitude for publishing the songs - 
of the Tallapakkam family. I hope they will, with equal solicitude,. 
bring out in print the compositions of those I have mentioned. It 
requires no great effort to percieve that every one of them is worth a 
kingdom of happiness and no expense can be regarded too heavy in 
their preservation and propagation. 

Nothing can spell greater calamity to the proper maintenance of 
classic standards in Sanglta than the decay of the traditional method 
of imparting culture through guru-yisya parampara. The printed 
book can be no substitute for a personal exposition. Since the mode 
of direct communication is likely to become less common in future, 
efforts should be taken to have a careful recording of all that is best 
in our music, of ragas and songs,- in conformity with Laksya and 
Laksana, that succeeding ages may possess correct models for their 
adoption. No time should be lost in making a very comprehensive 
collection of recorded music from all available sources as the genera¬ 
tion of accredited exponents is fast disappearing, This is a costlier 
undertaking than publication in print, but nonetheless imperative and 
urgent. The state and the Universities cannot better apply their 
resources than for purposes of this kind. That private companies are 
producing records is no answer, for they do so with their eye on sales, 
not on the dissemination of correct knowledge. They prefer light 
music as being more marketable, and when they care for the serious 
side of 'it, the records in the main are a travesty of classical music. 
Institutions that exist specially for the advancement of music like the 
Music Academy, Madras, and expert committees appointed by the 
state or the Universities are proper bodies to carry out the task of pre¬ 
paring recorded versions of all that is best in our Sanglta. A true 
library of music ought to include not only the books written on the 
science and art, but also faithful records of all ragas, pieces and 
pallavis as rendered by the eminent artistes and instrumentalists oi 
each age. How much richer should we feel had we been able to 
preserve the music of Mahavaidyanatha Iyer and Patnam Subramania 
Iyer, of Tirukkodikaval Krishna Iyer and Vina Venkataramanadas! 

We are living in a world that moves at a progressively rapid rate. 
The inventions of science have their reactions in art no less than in 
other spheres of human endeavour. The gramophone and the radio 
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have made it possible for the music of the greatest artistes to be 
carried to every house in the land. One can lounge in one’s easy 
chair and listen to or learn from, the living masters of art. These 
inventions have added much to the amenities of modern life and form 
the most convenient and efficient means for the dissemination know¬ 
ledge and culture. But the liability to abuse inheres in these as in 
the other engines of science. The desire to please is so strong that 
the authorities controlling broadcasting are apt to prefer the easy path 
of cheap popularity to the more difficult and thankless task of educat¬ 
ing and refining the taste of the public. If music is to be broadcast 
every hour of the day the quality of it cannot be expected to be 
maintained at a high level. I do not indeed object to the diffusion of 
the lighter type of music; for a national broadcast must include 
programmes for the masses to whom only folk music generally appeals. 
But, on no account may classical music be treated in any but a serious 
manner. Considering the effect of vulgarized versions on impression¬ 
able minds, the radio authorities cannot be too careful in insisting that 
their artistes do adhere to the strict classical modes of rendering. 
Perhaps there may be difficulty in securing a sufficient number of 
musicians capable of maintaining the highest standards of purit3 7 . 
The easy remedy is to limit the number of hours of broadcasting 
classical music. This course will also enable programmes of different 
centres to be so arranged as not to over-lap. Listeners in the absence 
of continued temptation to tune into their favourite station, will 
ultimately benefit by the variety provided by other centres. There is 
one other point to which attention may be drawn. Linguistic con¬ 
siderations ought not to be allowed to prevail in the selection of 
classic items. The highest music transcends the limitation of language. 

The most responsible part to be played in the regeneration of 
music is by the musicians themselves. They must have before them 
the highest ideals of devotion to art for its own sake and regard all 
other considerations as secondary. With mind and body well discip¬ 
lined they should keep on continuously practising, ever alive to the 
importance of receiving new ideas, always learning and always pro¬ 
gressing. The temptation of making the period of apprenticeship all 
too brief in the anxiety to begin an early career in the public eye is 
responsible for the tragedy of premature decay of many a young 
•musician of promise with health shattered and voice dilapidated. It 
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is not until it is realized that music is a great yoga, that its votaries 
can do justice not only to their profession but to the mission they are 
called upon to fulfil. Time was when every vocalist was a vainika. 
The singer emulated the sweetness of the instrument and the latter 
became almost articulate in his hands. The highest compliment 
that can be paid to art is that it is natural and the greatest 
charm in nature appears when she is artistic. Even so does the 
human voice become attractive when it resembles the instrument in 
range, flexibility and tonal richness; likewise should the perfect play 
of instrument yield vocal distinctiveness. The voice and the Vina 
act and react on each other to their mutual benefit. Further the 
practice in Vina enables the musician to train his ear particularly to 
the appreciation of that subtle microtone which is indispensable in 
the expression of raga-rasa. Our vocalists are bound to be the better 
for practising the Vina. 

It is a great pity that many of our musicians do not care to 
.acquire even a working knowledge of the language of the songs they 
sing. Is not the accusation just that they know not the purport of 
what they render ? Is it possible to do full justice to the pieces with¬ 
out knowing their bhava ? Can they afford to ignore the poetic beauty 
>and philosophic depth of the sahitya of the compositions of Tyagaraja 
of Purandara Das ? The element of language in the highest forms of 
art music has not perhaps the same importance as in recitative music. 
Exigency of raga and tala may demand the splitting up of words, but 
it is no excuse for their distortion. It should not be forgotten that 
sanglta comprises not only raga and tala but bhava also. 

The introduction of music, as one of the subjects in the courses 
of study for the Universities and Government Examinations, is a 
welcome step in the direction of securing its increasing associa¬ 
tion with general culture. It is unfortunate, however, that most 
of the institutions for men have not yet chosen to get themselves 
.affiliated in the subject. I trust before long the Presidency College, 
Madras, which had the proud distinction of having celebrated recently 
the centenary of its inauguration, and other Colleges and schools will 
■enable their students to take Music as one of the optionals. I may 
mention here that the University of Madras have instituted a Sanglta 
S'iromani course. The Oriental Colleges and institutions may train 
and send us students for the Sanglta S'iromani title Examination. I 

37 
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feel that Sri Venkateswara Oriental Institute, Tirupati, is best 
fitted to set the example by opening the said course. Other 
institutions are sure to follow. 

If I may make a suggestion to the authorities of the Tirupati 
Devasthanam, I should request them to make provision for the singing 
by competent musicians of Uchavasampradaya Klrtanas and other 
appropriate songs during service and rituals. This will add greatly 
to the beauty and attractiveness of the ceremonials. I hope the 
tradition of rendering of the Tallapakam compositions thereat is being 
properly maintained. The recitation of Tiruvaimozhi and other 
devotional prabandhas may be made impressive by the infusion of a 
larger musical element in them. Although it is a matter for con¬ 
gratulation that the section of the public taking interest in music is 
fast increasing and the average standard of sanglta jnana is from 
some points of view higher, yet we cannot but deplore the insidious 
undermining of the great and noble edifice of classic music reared by 
the self-less service of master-composers whose memory we love to 
cherish. Many are the circumstances that tend to the debasement of 
the lofty ideals. The hybrid production of film songs, the importing 
of linguistic, communal and even political considerations in the sphere 
of art; the meagre equipment of musicians regarding knowledge of 
languages and general culture, learning music by the eye rather than 
by the ear, indifference to voice-culture and instrumental practice, 
neglect of the study of sanglta s'astra, and the absence of a spirit of 
research and enquiry, are some of the dangers we should guard 
against. These difficulties cannot be overcome without constructive 
effort. Individuals however eminent may not be equal to that task. 
Organized institutions backed by influence and finance and directed 
by talent are our only hope. I cannot but refer in this connection to 
the magnificent work done in the course of twelve short years by the 
Music Academy, Madras, under the energetic guidance of the magnetic 
personality of its president, Rao Bahadur K. V. Krishnaswami Aiyar.. 
The present history of South Indian Music is very much the history of 
the activities of that institution. The illuminating discussions of its. 
Conferences where difficult problems of living interest in practical 
music as well as matters of academic nature are solved, informing and 
educative concerts, journal embodying the results of research and 
study, college for training teachers, publication of valuable works on 
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sangita s'astra, and collection and printing of authentic composition of 
the great Vaggeyakaras, are a few among the numerous lines of work 
which it has been pursuing since its inception. It is imperative that 
similar institutions should be started all over the country and their 
work co-ordinated to yield successful results. I hope that no efforts 
will be spared in the preservation and advancement of the greatest and 
the finest of the fine arts. It is beyond question the only knowledge 
capable of conferring eternal bliss here and hereafter. 



10-C. FINE ARTS: BHARATA-NATYA 

PRESIDENTIAL ADDRESS 

By Rukmini Devi, 

Thcosophical Society , Adyar 

THE FUTURE OF BHARATA NATYA—THE INDIAN DANCE 

Of all the different arts, the dance has been the first expression of 
man, for the spirit of movement in terms of rhythm is a natural 
instinct in human nature. But it is also one of the most difficult of 
the arts, for while it is an art of the physical body, yet is it an art 
through which one must transcend the physical, and only when this 
is achieved can there be truly a divine expression of man. This is 
the keynote of Bharata Natya more than perhaps any other form of 
dance that I have seen, for the creation of the Bharata Natya move¬ 
ment is such that it is almost impossible for any dancer to descend 
below a certain standard of expression. It is almost impossible 
through Bharata Natya to express the coarseness which is so easy of 
expression through many other forms of dance. In any case, it is 
surely obvious that the dance in itself has a message to the world just 
as has any philosophy, any scripture, any religion. Bharata Natya 
especially combines the perfect blending of many arts, such as music 
(singing and instrumental), costume, sculpture, etc. 

Its chief difference from those forms of dancing that exist in the 
western world is that it conveys to the world a definite aud clear 
spiritual message ; and through its symbolic language of gesture and 
expression a spiritual teaching can be given by those in whom dwells 
the dedicated spirit. If the dancer possesses this spirit, all forms of 
the dance can be channels for the message of its spirituality, for there 
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is an influence that comes through Beauty which can change the 
world from coarseness, from vulgarity, from cruelty, to an observance 
of the highest ideals of culture and compassion. It is because Bharata 
Natya has been so scientifically created that there is meaning in every 
gesture and movement, and because it is so intrinsically musical as 
rhythmic movement that it can inspire people to a true understanding 
of the meaning and purpose of life. And even for those who do not 
fully understand its technicalities, it still can give them no less a sense 
of beauty than would come to them from the sight of a sunset or of a 
beautiful mountain. 

Whatever was the spiritual impetus originally given to Bharata 
Natya, the very same source gave the spiritual impetus to the whole 
of classical South Indian Music and South Indian architecture, and 
generally to reverent and aspiring worship. Knowing this, one does 
not wonder at the fact that Bharata Natya is primarily Temple 
dancing, because wherever it is performed it brings with it the 
Temple atmosphere. 

Just as in ancient times the Temple was the centre of all learn¬ 
ing and of all art and culture, so must there be in the future a definite 
and reverent place found in the Temples for the arts and culture. As 
I know from experience, only in the atmosphere of the Temple can 
one really express this dance in its truest meaning and dignity. It is 
very sad that Temple dancing has become so degraded. But let us 
realize that it is not the dance that has become degraded, but rather 
the life 6f the people. I look for a future where in India great 
dancers who are priests and priestesses of Beauty will give their 
highest art in the most sacred of all places—the Temple. 

This high purpose can only be achieved when the audience as 
well as the dancer learns to understand the spiritual significance of 
Bharata Natya. Most dancing is solely for the pleasure of the 
audience. Though Bharata Natya is meant to give happiness to the 
world, it is even more of an offering to the Deity, and the audience 
should be inspired to offer worship with the dancer, as the dancer 
dances in praise of the Lord. 

In India there must be something more than a mere revival of 
Art. There must be a revival of spiritual values. We cannot be 
artists unless we live the life of the artist. We cannot dance the 
dance of S'ri Krsna unless we express the spiritual significance of 
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S'ri Krsna. We cannot portray the glory of S'ri Nataraja unless we 
become one with S'ri Nataraja. 

One of the most hopeful signs of the times is the fact that faith 
has not been lost, particularly in the villages among the so-called 
uneducated people. The majority of the women of India still cherish 
an abiding devotion to India’s truth, to her eternal glory, for in India 
there is neither the ancient nor the modern, but only the Eternal. 
This devotion can be fanned through the expression of Beauty into 
great flames of spiritual aspiration, and when the spiritual aspiration 
becomes conscious and purposeful, then India’s future is assured. To 
the achievement of this great end the art of Bharata Natya has ever 
been dedicated. 

As the soul of India is freed from its imprisonment in the super¬ 
ficialities and narrownesses of the modern world, so will Bharata 
Natya, as one of the highest cultural and spiritual expressions of 
India, also be freed. But India’s true freedom no less depends upon 
the return of her people to her undying culture. 



11. TECHNICAL SCIENCES 

PRESIDENTIAL ADDRESS 

By Vaidyakatna Captain 
G. Srinivasa Mukti, B.A., B.L., M. B. &C.M., 
Principal, Indian Medical School, Madras 

SCIENTIFIC METHODOLOGY IN AYURVEDA AND MODERN 
MEDICINE-SIMILARITIES AND DISSIMILARITIES 

* =qifq | 

ifS\ qflETOtaffo: || 

[No Kavya is to be considered good and acceptable merely because 
it is ancient; nor is it to be considered bad and unacceptable merely 
because it is modern. The wise ones accept the one or the other 
.after subjecting everything, both ancient and modern, to discerning 
examination; the unwise one allows his judgment to be formed by 
the opinions of others—Kalidasa Mdlavikiignimitra , Act I—Verse 2]. 

In these words put into the mouth of the SQtradhara in Mdlavi- 
kdgnimitra , Kalidasa enunciated his criterion for the proper appraise¬ 
ment of literary works, ancient or modern. Though this criterion is 
seen, in the context, to have been laid down for application in the 
domain of the Humanities, it is one which is admirably suited for 
application in the domain of the sciences also such as the Science 
of Ayurveda. 
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Essknitials of Scientific Method 

Some people speak of “ science ” and “ scientific method ” as 
though the) 7 were products of the modern West; they speak, for 
example, of Modern Medicine as “ The Scientific Medicine,” contrast¬ 
ing it with Ancient Medicine or Ayurveda, with the implied suggestion 
that the latter is not scientific. Some speak of “ science ” and 
“ scientific method ” as though they were extraordinarily recondite, 
knowable only to the elect and the very high in intellect. While this 
is certainly true of the higher reaches of science, as of every other 
branch of knowledge, there is nothing extraordinarily recondite or 
mystic about the general conception of the scientific method which 
even the novice cannot appreciate if he wants to. Its essential 
characteristic is a particular intellectual attitude towards any problem 
that may come up for solution, whether it be a problem in Mathematics, 
Physics, Economics, Aesthetics, Education, Law, Medicine, Engineer¬ 
ing, State-craft, Handi-craft or any other. Many people may be 
applying the scientific method in their daily round of duties without 
being aware of it. “ We may get a good lesson in Scientific 
method from a business man meeting some new practical problem,, 
from a lawyer sifting evidence or from a statesman framing a con¬ 
structive Hill.” 1 “ Tile man who classifies facts of any kind whatever, 
who sees their mutual relations and describes their sequences is 
applying the scientific method ; and is a man of Science.” ' What 
science demands from its votaries is a strict discipline in the habitual 
use of the keen eye, the sharpened intellect and the trained mind. 
The all-observing keen eye helps him to observe widely and collect 
together as many facts as he can gather. This is often a very laborious 
process. The sharpened intellect playing upon the facts so gathered, 
carefully analyzes and catalogues them under certain categories. 
These categories, viewed from a synthetic standpoint, suggest certain 
generalizations which include all the facts or phenomena so far 
observed. The trained mind, brooding upon these generalizations,, 
evolves a Hypothesis or may be more than one hypothesis, in explana¬ 
tion of and based on, these observed facts or phenomena. Now ever)' 
such hypothesis is merely a claim waiting to be verified; but, the* 

1 Introduction to Scicnccsby Thompson, Home University Library, page 58. 

2 Karl Pearson, Grammar of Science, part I, page 12. 
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claim may or may not be accepted. Those hypotheses which are not 
verified by crucial testing or in practical working are rejected. Only 
that hypothesis which is found to work best in practice or to satisfy 
crucial tests becomes an accepted theory which, be it noted, is nothing 
more than the best working hypothesis, among perhaps several that 
may have been advanced. Moreover, its acceptance is merely tenta¬ 
tive or provisional, contingent not only on the continued occurrence of 
verificatory phenomena but also on similar non-occurrence of contrary 
ones. There is really no finality in Science. For advancing explana¬ 
tory hypotheses, a vivid imagination is a very valuable asset to the 
scientist; but this vivid imagination has to be controlled by rigid 
reasoning and crucial testing. In all this, the Scientist observes 
certain logical processes, certain orders of inference and this is called 
“ the Scientific method.” 

Fundamental Similarities between Modern and 
Ancient Methodology 

Of such modes of inference, there have been three known to the 
West since the days of Aristotle viz., (1) Analogical reasoning, from 
Particular to Particular, best illustrated in the Geologists’ story of the 
making of the earth, describing what happened millions of years ago, 

(2) Inductive reasoning or Baconian Method, the argument from parti¬ 
culars to universals of which experimental science is full of illustrations 

(3) Deductive reasoning—the argument from universal to particulars, 
by means of which Neptune was discovered before it was seen. These 
methods are exactly those which are comprehended in the logical and 
strictly scientific method of the Hindus known as “ Anumana.” In his 
monumental work on The Positive Sciences of the Hindus, the late 
Dr. Brajendra Nath Seal showed conclusively that, if comparisons are 
to be made between the Indian and Western methods, it is not the 
Indian Method that would suffer by comparison as may be gathered 
from the following extract: “The Hindu analysis of Anumana as a 
Formal-Material Deductive-Inductive inference is more comprehensive 
and more scientific than Aristotle’s or Mill’s analysis of the syllogism 
(or mediate inference). What is characteristic of the Hindu Scientific 
mind is that, without being content with the general concepts of 
science and a general methodology, it elaborated the fundamental 
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categories and concepts of such of the special sciences as it cultivated 
with assiduity, and systematically adapted the general principles of 
scientific method to the requirements of the subject matter in each 
case. The most signal example of applied Logic or scientific method 
worked out with systematic carefulness is the logic of Therapeutics in 
Caraka , the great Father of Ayurveda—a logic which adopts the general 
concepts of cause, effect, energy, operation etc. and the general 
methodology of science to the special problems, presented in the study 
of diseases, their causes, symptoms and remedies. 1 Scientific method, 
then, is not a speciality of the Modern West but is one which has 
been in general use among the Hindus from very early times. 

Limitations of all Scientific Methods 

There are certain essential limitations of all scientific methods 
which have been fully recognized by their votaries both in the East and 
the West. It is generally agreed that Pratyaksa or direct observations 
and appearances frequently deceive 11 s. The use of such a term like the 
“ ultra-microscopic,” for example, must remind us that the range of 
our senses is distinctly limited, even when aided by instruments of 
marvellous power and precision. We have ‘ light ’ whose brightness 
is too high for the range of perception of our eye. So in the midst of 
the most intense ‘ light ’ we may be in utter darkness. We have 
4 sounds ’ whose vibrations are beyond the range of perception of our 
ear; and so, in the midst of the most powerful ‘ sounds ’ we may be 
stone-deaf. It is therefore a well-recognized fact, both in the East and 
the West, that, for the ascertainment of truth, direct perception does 
not take us very far. Hence, people have everywhere turned to 
experimental and hypothetical methods of logical inferential reasoning, 
with a view to add to or correct the knowledge gained by direct 
perception. Thus, the sense-impressions regarding the fixity of the 
-earth and the movement of the sun round it are corrected by an 
elaborate process of reasoning which leads to the conclusion that it is 
really the sun that is relatively fixed and the earth that moves round 
it; so too, the very familiar optical illusions of our every-day life, 
such as the apparent increase in the size of the sun and the moon 
when at the horizon than when at the zenith, the apparent rising and 
1 B. N. Seal, Positive Sciences of the Hindus , p. 288. 
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setting of the stars, and such other phenomena are other instances of 
how the senses deceive us, and how often things are not really what 
they seem. It is also seen that even the three scientific methods so far 
discussed, viz., Analogy, Induction and Deducation are themselves not 
free from possible errors. 

Fundamental Dissimilarities 
S'abda Pramanam 

It is because of the observed limitation of ordinary scientific 
methods discussed above that the methodology of the Hindus has 
recognized Scriptural Authority (Aptha Vakyam or S'abda Pramanam) 
as an Extra-ordinary method for the ascertainment of Truth—especially 
in domains where other methods could not be applied. I consider this 
to be a unique and valuable feature of Hindu Methodology; but, it is 
considered by many students of Modern Western science as an un¬ 
scientific approach. 

Apta Vakyam or S'abda Pramanam is taken by these critics to mean 
blind or “ unscientific veneration for petrified dogmas.” Veneration, 
undoubtedly there is, and in abundance ; but, it is for the words of 
Aptas or Masters of Wisdom and not for the dogmas of others. 
The previous records of these master-minds in contacting and sensing 
Truth are so rich and ours so poor, that we willingly accept their 
guidance ; and it is well that we do so ; it is well that reverence for 
wisdom should ever dwell in us. It seems to me that the strong 
objections which Western Scientists have held against the Hindu 
•S'abda Pramanam is due to its being the subject of a very unfortunate 
mistranslation as ‘authority.’ Now the word ‘authority’ to 
Western minds is an anathema; to them, it is reminiscent of 
that dark period when ‘ authority ’ would accuse even a Pope 
of having commerce with the devil if he ventured to use a novel 
.instrument like the compass. In their minds, ‘ authority ’ conjures 
•up visions of those days when the sterilizing torch of ‘ authority ’ 
sought to burn away the tender seed of Science which Galileo 
planted at the risk of his life; and naturally enough, when they 
ialk of ‘ authority ’ it is as though it were in eternal conflict with 
iwhat we call ‘ Reason.’ The sort of ‘ authority ’ that is depicted 
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here is poles apart from the sort of 4 authority ’ which the Hindu 
S'abda Pramanam denotes. Nowhere perhaps is the tyranny of 
mistranslations more in evidence than in such cases where a word 
denoting a willing acquiescence in the authority of the words of those 
experts who are masters of knowledge and wisdom, is construed to 
mean an unmeaning ‘veneration for petrified dogmas.’ Here, in India, 
notwithstanding the homage universally paid to ‘ scriptural authority,’ 
differences of views have widely prevailed and been freely discussed. 
Nobody ever thought that if the great S'ankaraearya disagreed, as he 
did, with the view of Evolution as propounded by the sage Kanada, he, 
thereby, set at naught the S'abda Pramanam ; nor did it prevent the 
Acaryas S'ri Ramanuja or S'ri Madhva from propounding their 
doctrines of Vis'istadvaitam and Dvaitain as against the view 
of S'ri S'ankaraearya. Indeed, I do not know if there is any 
other people in the world among whom freedom of thought has 
been more tolerated, fostered and respected than among the 
Hindus. We are told that in the great ancient Indian University 
of Benares, tin* very home, if there was one, of orthodox theism, 
students and teachers alike, were at perfect liberty to discuss and pro¬ 
pound, as indeed they sometime did, even atheistic doctrines like those 
of the Carvakas. Even in comparatively recent times as that of the 
great Advaitin Madhavacarya, we find that, in his discussion of the 
sixteen religio-philosophical faiths of his time, Carvaka Dars'ana 
(Atheism) has a chapter devoted solely to it, equally with Buddhism,. 
Jainism, and his own philosophy of Advaitism. Here, in India, the 
binding forces of S'abda Pramanam or ‘authority ’ is all from within ; 
none else compels. Here is no ‘ blind ’ veneration forced upon from 
without, but merely a willing recognition of the inevitable fact that 
where we are dealing in the domain of experts, those who are not 
experts have perforce to recognise the authority of those who are. 
Here is no conflict of ‘ reason ’ and ‘ authority,’ although some people 
have needlessly distressed themselves over such a bogey. It is not 
that the ‘ experts ’ have arrived at their conclusions, w ithout adducing 
reasons for the same; for, reason is there and always; but is too re¬ 
condite to be understood by non-experts. For instance, how many 
of us can understand the chain of reasoning adduced by Einstein to* 
build up his Theory of Relativity ? An expert Mathematician-Physi¬ 
cist can accept it or reject it, and state his reasons for doing so; but 
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I can only accept the 4 authority ’ of either Einstein or his opponent, 
till I become myself an expert capable of reasoning on these topics; 
but, even here, I have to use my reason for accepting one or other 
•of these experts as my “ Authority; ” and what guarantee is there that 
my reasoning is always right reasoning ? I may have confounded my 
prejudice for “ Reason ” and accepted the authority of that expert to 
whom I had some' partiality but who was really in the wrong. If only 
we recognize that 4 authority ’ does not always mean 4 Infallible 
•authority ’ just as 4 reasoning ’ cannot always be equated to 4 right 
reasoning ’ there will be no difficulty in understanding the role played 
by S'abda Pramanam (or the authority of the words of the wise) in 
Hindu Scientific and Philosophic thought; all that it says is that in 
the region of expert knowledge, those who are novices have to accept 
the 4 authority ’ of those who are experts; while this undoubtedly acts 
as a wholesome and conservative check against ignorant and upstart 
tyros flooding the world with their immature views, it, in no way, 
restricts the growth of independent thought nor does it prevent experts 
from differing from one another, if they find cause to do so; as a 
matter of fact, the course of Hindu thought abounds in numerous 
instances of 4 authority ’ differing from 4 authority.’ In both Caraka 
and Sus'rtita, the two classical works of Ayurveda, there are many 
examples of such differences of views, propounded with rare acumen 
and felicity of expression, and discussed in thoroughly scientific style, 
and Ayurveda, having long ago reached, as the Calcutta University 
Commissioners of the Sadler Committee truly observed, 44 the 
height of a systematizing and theorizing school of thought ” still 
holds a unique position as a system of strictly logical and scientific 
thinking. 

Ayurveda 44 mixes up” Science, Philosophy and 
Religion 

Another objection raised against the Hindu Methodology is 
that it 44 mixes up ” Science, Philosophy and Religion ; for example, 
Ayurveda states that its original sources are to be found in the 
Vedas, Puranas and certain other works of “ Religion ” as also in the 
Nyaya, Sankhya, Vedanta and other Dars'anas or Schools of 44 Philo¬ 
sophy.” It is objected that this mixing up of 44 Science/' 44 Religion ” 



jgQ TENTH ORIENTAL CONFERENCE 

and “ Philosophy " is unscientific. It is quite true that, in Ayurveda, 
as in Hindu thought generally, these several branches of study are 
ever associated with one another; but when we go to the root o the 
matter, is it really possible to isolate and shut them off m water-tight 
compartments ? Has not the Hindu view found its supporters among 
some of the foremost of Western Scient.sts themselves the late 
Karl Pearson was a name to conjure with, in the field of modern 
Western science. Yet we find him expressing himsel thus: the 
scope of science is to ascertain the truth in every possible branch of 
knowledge; there is no sphere of inquiry which lies outside the 
legitimate field of science. To draw a distinction between Sc,ence and 
Philosophy is obscurantism:’ Strong language this, but none too 
strong, considering the fact that the notion of confining Science 
Philosophy and Religion in isolated, water-tight compartments is sti 
the fashion of the day. I quote Karl Pearson merely to show that 
the idea of viewing science, Philosophy and Religion—m fact all 
branches of knowledge—as one connected integrated whole instead 
of as so many dissociated entities is not altogether foreign to Western 
thought. In Ayurveda, however, as in Indian thought generally, such a 
notion is almost an axiomatic proposition accepted as a matter of course. 
To understand this position, we mast first realize that, to the Hindu, 

“ Philosophy ” was not a matter for mere speculation or intellectual 
edification ; from his standpoint, no subject of inquiry was worthy of 
study, unless it helped the student to so regulate his life as to lead him 
to that state of perfection called Moksa. The modern Western concep¬ 
tion of Philosophy as a pure speculative, theoretical study dissociated, 
as it were, from the actual problems of life had no place in his scheme 
• of life ; his justification of philosophy was not merely its excellence as 
a theory or speculation, but its intense practical value in regulating 
one’s daily life ; in other words, the great value to him of philosophy 
was that it served as the basis of certain ethical rules and physical 
practices, broadly included under the term Religion, although 
modern Westerners would label some portions of it as “ Ethics ” and 
others as “ Science.” It may perhaps be better, if I illustrated this 
point by an example; in that well-known work, Sarva Dars'ana 
Sangraha, written by the learned Advaitin Madhavacarya, to whom 
I have referred before, there is a discussion of the tenets of some 
sixteen religio-philosophical faiths of India, each discussion occupying 
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a chapter; here one finds that, along with Buddhism, Jainism, Dvai- 
tism, Advaitism, Vis'istadvaitism, etc., there is specific mention of 
Rases'vara Dars'anam (Chemistry) discussed in a chapter all by 
itself. To the modern Westerner, this is mixing up Science with 
Philosophy and Religion ; but, see what it means to the Hindu ; he 
argues thus: the one supreme object of Life (or Purusartham) is to 
attain that state of Perfection known as Self-Realization or Mukti, 
thus freeing oneself from the wheel of births and deaths; now, the 
study of chemistry helps me to achieve this object, by intelligently 
using mercury and other chemicals in the healthy regulation of my 
physical and other bodies ; here we see at once how the philosophy 
(if we may say so) of Chemistry is indissolubly associated with the 
Science of Chemistry, and with certain-ethical and physical practices, 
broadly included under the name of “ Religion ”—the “ Religion,” if 
you please, of Chemistry (Rases'avara Dars'ana). As in Chemistry, 
so it in Mathematics, Grammar, Exegetics, Ayurveda or any other 
branch of study; the philosophical aspect of every one of these is 
intimately and indissolubly associated with the appropriate Scientific 
and Religious aspects; take, for example, a system like the Yoga of 
Patanjali; it has (or rather is) a philosophy based on that of the 
Sankhya, but with the addition of the conception of Is'vara; it is 
also a Religious discipline, teaching the aspirant to achieve Self-Reali¬ 
zation through the eight-fold method of Yoga, which includes the due 
obervance of certain ethical rules and physical practices ; then again, 
it is also a Science—pre-eminently, the science of psychology, because 
its religious discipline is largely concerned with the control of the 
modifications of the mind. Thus it is that every system of Indian 
thought is not merely a philosophy to be intellectually appreciated, 
not merely a science for explaining the facts of experience but is also 
a Religion to be lived and not merely believed—so direct and im¬ 
mediate is its bearing on the life that is to be lived and the discipline 
that is to be practised; in other words, every system of Hindu 
thought is at once Philosophy, Science and Religion, all in one and 
one in all. Considered in this light, it may not be so difficult to 
un4erstand why Ayurveda draws so freely from Sankhya, Vedanta 
and other Dars'anas, which the Westerners classify as “ the Philosq: 
phies,” as also from Tantras, Vedas and other works, which they would 
designate as distinctly “ Religious ” treatises. 
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Sciences Versus Humanities 

From the standpoint of integrated study discussed above, the 
discussion that is carried on in certain academical circles about the re¬ 
lative values of the study of “ Humanities ” and the study of “ Sciences ” 
would seem fundamentally unreal. There is a tendency in these discus¬ 
sions to envisage the two studies as though they were ranged in opposite 
camps and fighting each other for supremacy. The ancient Hindu view 
has been to look upon these as complementary studies to be earnestly 
pursued by all aiming at cultural harmony and fullness. Hence, it is 
that, in Ayurveda, it has always been considered necessary that train¬ 
ing of the future physician should provide not only for the study of 
the subjects of medicine in all its branches so as to equip him with 
the capacity to have the proper orientation to problems of health and 
ill-health, but also for the study of such classes as will enable him to 
have the proper orientation to life and its vital problems; in other 
words, the ancient scheme of studies was so ordered as to give to the 
world great physicians who were not only Great Scientists but also 
Great Humanists—a type of Physician vividly pictured for moder- 
ners in the following description of The Doctor of the Future 
by a Western writer Dr. R. W. Wilson: “The Physician of the 
future will not, as is now usually assumed, be a Scientist of the 
Orthodox type, a man with the technic of Laboratories at his finger 
ends and with the aim in his mind of elucidating the phenomena of 
Life in terms of Chemistry or Physics. Rather, he will be a Humanist 
—a man with the widest possible knowledge of human nature and the 
deepest possible understanding of human motives. He will be a cultured 
man, ripe in intellectual attainments, but not lacking in emotional 
sympathy, a lover of the Arts as well as a student of the Sciences.” 

The Vision of the Atman 

The Education of “ the Doctor of the Future ” envisaged above 
is the harmonious pursuit of both scientific and humanistic disciplines 
and not their relegation to water tight compartments as is still done 
in the West. This is certainly a great advance as compared with the 
present position ; but, even this is not sufficient for the true compre¬ 
hension of reality in all its richness and fullness. The Sciences, the 



PRESIDENTIAL ADDRESS : TECHNICAL SCIENCES 592 a 


Arts, the Philosophies, etc., are the various dars'anas or views of 
reality which reveal the richness of their content and the fullness of 
their meaning only when the picture or revelation presented by each 
Dars^ana or View-point is seen in its inter-relationship to the revela> 
tions or pictures presented by other Dars'anas or View-points of the 
One Reality—that integrated Unity, fullness and wholeness which 
comprehends not only the universe of Matter but also of Mind, Life and 
Spirit. Sir James Jeans may be right when he explained at a meeting 
of the British Association for the Advancement of Science held in 
1931 that while Physicists were not necessarily ignorant of the 
existence or importance of “ Consciousness,” yet, as members of the 
section (A) of the Association, they were not called upon to take it 
into account in considering their problems ; but, a more comprehen¬ 
sive view was taken by General Smuts, the President of the Session, 
when he observed as follows: “Truth is a whole, and the truth of 
Physics will be found to link on and to be but part of that larger truth 
which is the nature and character of the Universe. When we speak 
of the Evolution of the Cosmos we are faced with a series of questions 
in regard to the ultimate physical constituents of the World 
These are problems for Physics; but we find that evolution com¬ 
prises the emergence of life and mind, of the human soul and human 
personality and a whole new world of values of all sorts. Truth, 
beauty, goodness and love are as much structures of the evolutionary 
Universe as the Sun, the Earth and the Moon.” To the Ayurvedist, 
as to every other seeker of Truth, the revelation of the Sciences alone 
is not sufficient. Physics may view a Rose or a Lotus and describe 
their physical properties. Chemistry and Botany may likewise describe 
their chemical and botanical features; but, the beauty of the Rose 
and the symbology of the Lotus are not known when only their 
Physics, Chemistry and Botany are known. At their best the revela¬ 
tions of science are pictures of the analytical intellect —The Manas — 
which can attend to only one thing at a time and see the many in the 
one. This is not sufficient to contact and sense Truth in its oneness, 
fullness and wholeness. For this purpose, the discipline of the 
Humanities and the sympathetic vision of the Buddhi which can attend 
to many things at one and the same time and see the one in the many 
is a great help; but, even there two visions combined do not suffice for 
the comprehension of Reality as sat-cit-ananda — Brahman —in all its 
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strength and beauty, Knowledge and Wisdom, Love and Grace. For 
this, the vision of the Manas and the Buddhi are not sufficient; we 
need the vision of the Atman. This idea is exquisitely pictured for 
us in the following verse of Anandavardhanacarya : 

*n qnffastoi 

ct | 

«tT^n ^ II 

(Dhvanyaloka,— p. 227, Kavyamala, No. 25), 

[There is the ever-new and extraordinary Eye of the Kavi (the Poet) 
which operates for causing enjoyment of the Rasas. There is also the 
Extraordinary eye of the Vipas'cit (the Pandit— the Scientist) which is ever 
open towards knowledge of objects which are real. Utilizing both of these, 
Oh Abdhis'ayana, (thou who lies in the Ocean), and engaged constantly in 
describing the universe we have become tired but have not attained to a 
happiness similiar to Bhakti (loving devotion) in you.] 

Even more exquisite is this idea presented to us in the opening 
verse of S'n Bhdsya , the well-known commentary of Bhagavan 
S'rf Ramanuja on the Brahma-Siitras of Vedanta Dars'ana ordinarily 
understood to be severely intellectual in its scope; but, the great 
Acarya, realizing that mere intellectual brilliance is not sufficient in 
the pursuit of Brahma Jighasa—understanding of Brahman—prays at 
the very outset that his intellect (S'emusi) may take the form of love 
and devotion— Bhakti —to Brahman, the Most High, manifesting as 
S'rinivasa at this sacred shrine of the Seven Hills—this holy Tirupati 
where we are now gathered. With this prayer, I conclude my address : 

Item n 

[May my s'emusi (Intellect or understanding) assume the form of 
Bhakti (loving devotion) to the Highest Brahman, S'rinivasa (abode of S'r! 
or Laksmi) to whom the creation, preservation, destruction-etc., of all the 
worlds is Lila, whose main resolve consists in the protection of hosts of 
multiform subordinate beings and who is seen to shine forth in special glory 
in that which constitutes the Head of the S'ruti, viz., the Vedanta. 



12. PHILOLOGY 


PRESIDENTIAL ADDRESS 

By Dr. V. :S. Sukthankar, M.A. (Cantab.), Ph.D. (Berlin), 
Bhandarkar Research Institute , Poona 

THE POSITION OF LINGUISTIC STUDIES IN INDIA 

I am very grateful to you indeed for the honour you have done me by 
electing me to preside over the Philological Section of this august 
Conference. But I do not think, if you will pardon my saying so, 
that the choice of the present sectional president has been either ex¬ 
ceptionally wise or happy. The fact is that in recent years my pre¬ 
occupation with our Mahdbharata work has divorced me more and 
more from this fascinating but difficult subject and I have been 
devoting less and less of my time to any intensive study of it. In 
spite of this outward divorce, however, I will confess, I have always 
preserved a soft corner in my heart for my first love, Comparative 
Grammar, and that must be my excuse for the few remarks that I 
shall now proceed to make on the subject of this Section. 

If now, gentlemen, instead of treating you to a technical discus¬ 
sion of some abstruse linguistic problem or giving you merely a list or 
summary of linguistic works or papers which have appeared during 
the last two or three years and which you can get from booksellers* 
catalogues, I offer you some observations of common interest on the 
subject of linguistics in general and Indian linguistics in particular, I 
trust they will not be unwelcome to you. 

Language, as you all know, plays an immense role in our life,— 
the life of an individual, of a country and of a nation—how great, it 
is really difficult to estimate. Language is the foundation of this 
Conference. Without a language, you will realize, even this address 
38 
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which I am now delivering about it would have been impossible. 
Perhaps it is just because of this very familiarity and its all-pervasive¬ 
ness that we rarely observe it, taking it for granted as we do breathing 
or walking. Furthermore, the effects of language are quite remark¬ 
able and include much of what distinguishes man from animals. 
Nevertheless, it may be noted, language as such has no recognized 
place in our general programme of education or in the speculations of 
the average modern philosopher. However, none but those who shut 
their eyes to the hasty readaptation to totally new circumstances 
which the human race has been blindly endeavouring to achieve during 
the last decade or two can pretend that there is no need to examine 
critically the most important of all the instruments of civilization. 

We Indians, I am proud to say, have the unique merit and dis¬ 
tinction, which is indeed very great in the history of civilization, of 
having realized at an early date, the importance of linguistic studies 
and applied our innate reflective nature and speculative spirit to 
observing the facts of language and building up a grammar of our own 
speech. India may justly claim to be the cradle of the linguistic 
science. 

Several nations of the ancient and the mediaeval world had 
developed linguistic doctrines, chiefly on—what may be called— 
antiquarian basis. A grammar of the classical form of the language 
as it appears in the Quarn had, for instance, been worked out by the 
Arabs. Taking this as their model, the Jews in Muslim countries 
constructed a Semitic grammar. At the Renaissance, European 
scholars became’acquainted with this tradition; the Semitic gram¬ 
marians have contributed, for instance, to English grammar the term 
“ root ” as a designation for the central part of a word. Our word for 
it, as you know, is entirely different, “ dhatu” which means a 
“ constituent element ” or “ essential ingredient.” In the Far East a 
great deal of antiquarian linguistic knowledge, especially in the way 
of lexicography, had been gained by the Chinese. In a later epoch a 
Japanese grammar seems to have grown up somewhat independently. 
The Romans, and especially the Greeks, had made a considerable 
advance in the subject, which was inherited by modern Europe and 
which formed at first the basis of their studies. 

But it was here in India—as is commonly recognized—that there 
arose a body of knowledge that was destined to revolutionize European 
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ideas about language. The grammar of Panini, which dates from 
somewhere round B.C., 800 to 500, has been pronounced to be “ one 
of the greatest monuments of human intelligence.” And it is no 
exaggeration to say—as, in fact, it is freely admitted by competent 
European authorities on the subject—that the Indian grammatical 
researches form the solid bed-rock on which the stately edifice of the 
Comparative Grammar of the Indo-European languages—which has 
been the model of all subsequent studies in Comparative Grammar— 
was only during the last century reared by the assiduous exertions 
and signal devotion of European grammarians. While the Europeans 
have made good use of our heritage, we have failed to derive any 
profit from it. We read with pardonable pride the encomiums 
lavished by foreign scholars on the great grammar of our Panini, and 
we are complacent enough not to realize that these very encomiums 
are at the same time the most crushing indictment of his unworthy 
descendants, who have shamefully neglected the study of this important 
subject and completely lost their grip over it, since the days of the 
holy sage of S'alatura. 

It is, I know, usual to speak of Munitraya , the Triumvirate of 
Munis, in this connection. But in my humble opinion there was only 
one Muni, Panini. Katyayana’s Varttikas do supply an effective list 
of addenda and corrigenda to the Siitras of Panini; but already with 
Patanjali, notwithstanding that his Bhasya is an imposing work ex¬ 
hibiting great virtuosity and critical acumen and also a veritable mine 
of information to the student of culture, the rich vein of grammatical 
research which culminated in the work of Panini, comes to an abrupt 
end, and Patanjali’s interest lies mainly in showing how T to interpret 
the Sutras of Panini so that they involve no contradiction or deficiency. 
His work is but a product of scholastic activity, with only distant 
kinship to that divine spark which is necessary for creative work. 
We might* almost say that our grammatical achievements begin and end 
with Panini. This is of course only a partial truth, like most other 
truths. For Panini did not in any complete sense create Sanskrit 
grammar. Generations of labour must have preceded the composition 
of the oldest treatise that has come down to us. And we have, as a 
matter of fact, the Prdtis'dkhyas, the Nighantu and the Nirukta of 
Yaska, not to speak of the stray grammatical speculations and allusions 
embedded in the Brdhmanas , some of which must be earlier than 
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Panini. But even these put together do not make up the whole of 
Sanskrit grammar. 

While we must deplore our lack of knowledge of the early history 
of Indian grammar, I do not know in what terms to describe the woeful 
neglect of the subject in mediaeval and modern times. The lack of 
interest in the subject has in recent years been so appalling that even 
so beautiful a work as the Mahdbhdsya of Patanjali, which is surely 
one of the most magnificent specimens of the polished and vivid 
Sanskrit prose—I think, the best that we possess as far as classical 
Sanskrit goes—containing a deal of information on subjects other than 
the technicalities of Paninean grammar, written in a lively style, 
combined with much real humour—even this precious work of Indian 
antiquity, owing to its being labelled a grammatical treatise, has 
almost become an ornament of the bookshelf. Therefore, the dis¬ 
interested labours of Mahamahopadhyaya Vasudeva Shastri Abhyankar 
in giving us an accurate Marathi rendering of this important work, 
which I believe, is the first translation of the book in a living language, 
merits the highest praise, and the learned translator and expounder of 
the Mahdbhdsya deserves the most grateful thanks of all Indologists. 

Our appalling lack of knowledge regarding the Middle Indian 
languages and dialects in contradistinction to the abundance of 
information for the still earlier period is no doubt to be traced to that 
unreasonable contempt which is often felt and sometimes even freely 
expressed—not merely in India, but throughout the world—by speakers 
of the high standard language for provincial standard and sub-standard 
types of speech. 

The information given by our Prakrit grammars is so meagre 
that what the names ArdhamagadhI, Pais'acI and Apabhrams'a 
mentioned by Prakrit grammarians exactly mean, exactly where, 
when and by whom these languages or dialects were spoken, is 
now largely a matter for speculation. All that the Indian gram¬ 
marians have to say about them amounts to a brief and unsatisfactory 
list of particulars in which these dialects differ from Sanskrit. The 
Astcidhydyl of Panini describes with meticulous care every inflection, 
derivation and composition and every syntactic usage of its author's 
speech, with a precision which is phenomenal. No other language to 
this day, it has been said, has been so perfectly described. What a 
sad contrast is presented, on the other hand, by our extant Prakrit 
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grammars, such as those of Vararuci, Markandeya, Hemacandra and 
others, where whole dialects are disposed of in a few cryptic words, 
whose precise meaning even is not now easy to ascertain without 
drawing in the aid of commentaries and sub-commentaries. 

The twilight of Prakrit grammar becomes complete and impene¬ 
trable darkness when we reach the period of the tertiary dialects of 
India. Language study, in the sense of language research, seems to 
have, for some reason hard to imagine, completely lost interest. And 
no serious attempt was made in India to study systematically, from a 
grammatical standpoint, the early phases of our modern Indian 
languages. We have drifted far away from the ambitious achievements 
of our ancestors and not even known that we have done so. 

The mist which overhangs the mystery of our languages in the 
tertiary period, is now, after centuries of apathy and inertia, being 
fitfully lifted under the influence of the stimulating contact with 
European savants to whom we must be grateful for giving a new 
direction to our studies. The first scientific grammar of Marathi to 
be written was by a French philologist, M. Jules Bloch, of the Univer¬ 
sity of Paris, which is still a standard work on the subject. Since 
the publication of that work, however, a number of Indian scholars 
have come forward to shoulder the burden and carry forward 
linguistic research in India. Pre-eminent among these is undoubtedly 
my learned friend, Dr. Suniti Kumar Chatterji of the University of 
Calcutta, a scholar with an international reputation, who is carrying 
aloft the banner of Indian linguistics and in whom are centred our 
hopes for the renaissance of linguistic studies in India. Excellent 
work is being done in the North, silently but enthusiastically and 
effectively, by Dr. Siddheswar Varma, a former President of this 
Section of our Conference, whose penetrating researches have been 
shedding welcome light on the present condition and past history of 
little known Northern dialects. These are our stalwarts. But praise¬ 
worthy work is being done also by men who have come later in the 
field, by Dr. B. Saksena and by Mr. L. V. Ramaswamy Aiyar, who have 
enriched the literature on the subject of Indian linguistics by their 
contributions in the shape of books and papers of considerable merit. 
There are not wanting neophytes who have shown promise but who 
have yet to win their spurs. But this is not enough. In order to 
cope with the enormous mass of work to be done and to make up for 
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leeway, many more men must take up linguistic study in India, which 
must be also carried on more vigorously and in yet wider fields, if we 
are to reclaim some of the glory for which our forefathers are 
justly famed. 

India affords rich—nay, unique—opportunities for linguistic 
work of the highest order. India is in fact an extraordinarily rich 
mine of linguistic research waiting to be worked up. It is my belief 
—but I am open to correction—that the Indian languages are the 
only system of languages in the world which has a continuous, and 
more or less clearly documented history extending over nearly 
4000 years. This is certainly true within the Indo-Germanic family, 
and it is probably true in relation to any other family of languages. 
This continuity of documents belonging to the Indian speech, it is 
needless to point out, is a factor of capital importance, affording 
unique opportunities for the study of the life-history of a large number 
of related languages, but it is also of importance for the study of 
linguistic problems in general. And who is better equipped, by nature 
and by tradition, to undertake these studies than we ourselves ? 

We Indians of the present generation are, however, so conservative 
—and I may even say, intellectually so inert and slothful—that it 
never even occurs to any one of us to study any language outside our 
special, hallowed system of languages: even the English language, 
which everyone nowadays almost compulsorily studies, belongs of 
course to our own system. I find it truly remarkable that in a civiliz¬ 
ed and highly cultured country like this, out of the tens of thousands 
of young men passing annually through the different Indian Univer¬ 
sities, there is a very inconsiderable fraction of students who take up 
for study anything but a language belonging to their special linguistic 
group. A Hindu, at least in Western India, though he is constantly 
brought into the closest contact with Muslims, would ordinarily no 
more think of studying seriously Arabic or Persian, than he would 
think of learning the language, say, of the Hottentots or the Eskimos. 
There is a reciprocal lack of interest commonly exhibited by Muslims 
in India in the study of Sanskritic languages. This, I think, is not 
due wholly to any racial or cultural antagonism. It is just lack of 
interest. This is proved, it seems to me, by the fact that we Indians 
—at least the inhabitants of Western India—present the same attitude 
to the Zoroastrian literature and religion, which are akin to the 



PRESIDENTIAL ADDRESS: PHILOLOGY 


599 


ancient Indian in many respect ■, and which are free from racio-politi¬ 
cal conflict-associations and yet fail to interest those Indians who do 
not belong to that particular religious persuasion. There are a few 
noteworthy exceptions, I know; but these exceptions only prove 
the rule. 

There is another curious little phenomenon which I do not know 
whether you gentlemen have observed. If, as a very great exception, 
some Hindu should perchance happen to study Persian or Arabic, or, 
vice versa, if a Muslim should study Sanskrit, he seems to lose caste, 
so to say, not explicitly but implicitly. His labour and his attain¬ 
ments are appreciated neither by his own people nor by the other 
people. He is hated by his kinsmen for his unorthodoxy and despised 
by the others for his supposed incompetence. This, I submit, is 
unreasoning intolerance, whicli is - not in keeping with our best 
traditions. 

If this is the case with our fellow-men, with whom we are daily 
rubbing ishoulders, is it stange that hardly any one in India bothers 
himself seriously about the languages of countries surrounding us like 
the Burman, Tibetan and Afghan languages or about the languages of 
the so-called backward peoples within the confines of India, like the 
Bhils, the To<Jas or the Badagas ? Chinese is to us nearly the same 
as Greek. And even Japan, with her enormous commercial possibili¬ 
ties, which are being keenly exploited, to their immense profit, by our 
merchant princes, has not been able to stimulate our interest in her 
language. It is not necessary to tell you, gentlemen, that almost all 
the big Western Universities make adequate provision not only for 
the teaching of the important foreign classical languages like Sanskrit, 
Avestan, Old Chinese (in addition to their own classics like Greek and 
Latin) but also for imparting at least elementary instruction in many 
living languages of Asia and Africa. 

Our conservatism and lack of interest in any language but our 
own are, in my opinion, an index of low mentality, and a most deplor¬ 
able feature of Indian conditions, which must be combatted with 
vigour and eradicated completely. I submit that to understand even 
one’s own language completely and thoroughly, it is necessary to have 
a nodding acquaintance with some foreign languages. You can cram 
all Sanskrit grammars and lexicons and all the works written in 
Sanskrit in the bargain, but that alone is not going to help you to 
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understand the internal mechanism of the Sanskrit language, which 
is only possible from a comparative study of many different languages, 
—and the more the better. Only by an intensive study of many 
different languages you can advance to the study of Language, which 
is after all the goal of the modern linguistician. 

Linguistics should, however, not be considered as synonymous 
with grammar, etymology or lexicography, and should not be confused 
with any of them. Grammar, etymology and lexicography are three 
of the departments of linguistics and do not constitute the whole of 
the subject. They form, in fact only a portion of the material and 
the tools with which the linguistician operates. Remember that even 
the Taj Mahal would not have been possible, had not that hard and 
intractable material, marble, of which the Taj is built, been first 
quarried, cut, shaped correct to a fraction of a centimetre and then 
polished with infinite labour, patience and skill. Likewise linguistics, 
and as a matter of fact every science worth the name, has an aspect 
which is not very attractive, involving as it does a deal of labour and 
drudgery, but which is essential for its future developments. Starting 
from a minute study of particular idioms, working out the genetic 
relations between individual members of a language-family and then 
between the different language-families of the world, the human mind 
becomes fortified and braced up to investigate such a theme as the 
nature and the structure of language in the abstract or a theme like 
the influence of language upon thought,—the latter a fascinating 
problem of psycho-philosophical order, which is the subject of the 
C. K. Ogden's brilliant book with the rather startling title The Meaning 
of Meaning (Kegan Paul, London, 1927). 

Here through the thought expressed by language, linguistics has 
contact with logic and philosophy. But it has points of contact with 
other branches of science as well, as was recently pointed out by 
Prof. Dr. Otto Jespersen, of the University of Copenhagen. Through 
phonetics it has contact with physics and physiology; through the 
linguistic communities with sociology and thence with anthropology 
and enthnology, further with history, and especially cultural history ; 
and, finally, through the dissemination of languages, linguistics has 
contact with geography ; thus, for instance, in the study of place-names 
and in the great linguistic atlases, which have been published or are 
under preparation in many countries. 
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No doubt the linguistician learns from all these sciences; but it 
would be hazardous to maintain that linguistics is not capable of 
throwing light on the present or future problems in any of these 
disciplines. It will be found in fact that there is really a fruitful 
and stimulating interaction between all these diverse branches of 
human knowledge. 

There have been striking developments in the domain of linguis¬ 
tics during the last half a century; most noticeably perhaps in the wan¬ 
ing interest evinced by present-day linguisticians just in those subjects 
which were most popular in the days of Brugmann and Joh. Schmidt 
etymologies, sound laws of the Indo-European, reconstruction of 
hypothetical forms belonging to the primitive Indo-European speech,, 
and so on. Such “ starred ” forms played an immensely greater role 
in the linguistics of about fifty years ago. Philologists of those days 
took much naive pleasure in contructing little conversational sentences 
made up entirely of “ starred ” forms, sentences such as might have- 
been spoken by the primitive Indo-Europeans in the “ Urheimat,” 
somewhere in Asia or Europe. It was an excellent pastime, like the 
nursery games played by boys and girls all over the world with wax 
dolls and tin soldiers. The linguisticians have now outgrown that 
stage. They have realized the futility of those jejune exercises and' 
abandoned them for more serious and fruitful pursuits. They have 
become, in other words, more realistic, Linguistics has become more 
of a living science than it ever was before. 

Indo-Germanic Philology has been for most linguisticians the 
starting point of their studies and a deal of time and energy has been* 
expended on the development of this special branch of linguistics. 
As I said above, the leaders of philological researches some fifty years- 
ago were very confident regarding their reconstructions of the Indo- 
European parent speech. Speculations on its aspect have of late 
been profoundly modified by the fortuitous discovery of Tokharian 
and Hittite, two long-forgotten languages of Asia. The study of these 
languages has upset much of what was regarded as self-evident or 
axiomatic by older linguisticians and has necessitated the recasting, 
or at least restating of many an old hypothesis. . The question of 
possible old kinship between the Indo-Germanic and the Finno- 
Ugrian groups—a kinship that was postulated in former times by 
more than one liuguistician—was again mooted at the Rome Sessioa 
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of the International Congress of Linguists. The most characteristic 
feature of the linguistic studies of the present period is the broadening 
of the basis of study. The period is therefore fertile in bold, com¬ 
prehensive theories, whose validity remains to be tested. It is un¬ 
questionable, however, that the study of the general theory of language 
has much profited through a closer study of such groups of languages 
as those of Africa, of the Far Fast and of the American Indians, 
languages which were formerly almost completely neglected. 

As an onlooker—for in this great field I have been no more—I 
have reached the conviction that recent years have seen linguistic 
research in Europe enter on yet another new phase, one in which 
practical observations and experimental studies are going deeper than 
ever before into the nature of linguistic phenomena and yielding 
results of unforeseen promise. 

On the other hand, when I look round in India I am overpowered 
with the feeling that linguistic studies have not been in as healthy a 
condition as they might have been. We linguists in India, I must 
regretfully observe, are far behind even our own brethren working in 
other fields of knowledge, like Mathematics, Physics or Botany, in 
which India has produced men who have by their researches made a 
substantial contribution to world knowledge—that must after all be 
the final goal of all scholars—and acquired thereby international 
celebrity, I mean, men like Ramanujan, Raman, Sahani, to mention 
only a few top-names. 

I do not wish to make invidious comparisons, and I am certainly 
not a victim of what psychologists call the inferiority complex. I 
only wish to impress upon you, gentlemen, on the one hand, the great 
advances made in the linguistic science in other countries, and on the 
other hand the necessity of strenuous exertion and devoted application 
on our part to make up for lost time and lost opportunities. 

The linguistic students of India, I confess, have been so far 
lacking equipment, training, opportunity and encouragement—in 
short, lacking everything that makes research possible. There is, 
however, no need to despair. There are indeed very hopeful signs 
which augur well for the resurrection of linguistic studies in India and 
which are even full of promise for the future. I have already referred 
to the Linguistic School of Calcutta presided over by Dr. Chatterji, 
which has again put India on the linguistic map of the world. 
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It will be, I imagine, a welcome piece of news to most of you, 
gentlemen, that the Government of Bombay have recently opened a 
department of linguistic research as one of the regular and permanent 
departments of the revived Deccan College of Poona, which has been 
operating since August 1939. The Deccan College Post-Graduate 
and Research Institute scheme envisages the employment of a full¬ 
time Professor of Indo-European Philology and of Readers in Dra- 
vidian and Semitic Philology. The Committee appointed by the 
Government of Bombay for the reorganization of the Deccan College 
is understood to have recommended to the Government that the 
Professor and the Readers of this Department of the Institute should 
be entrusted with purely linguistic work comprising such essential 
preliminaries as the phonetic recording and study of the major Indo- 
Aryan and Dravidian dialects of India, preparation of grammars, 
glossaries and anthologies of these dialects and even the preparation 
of dialect atlases. It is understood that the Government have further 
decided to equip the department not only with an up-to-date library 
of linguistic literature but also with a full-fledged laboratory of 
experimental phonetics. 

The department has already been partly organized and is now 
working under the direction of Dr. S. M. Katre, who has been appointed 
Head of the department. The results of the labours of Dr. Katre 
and his pupils during the first term have been published in the first 
volume of the Bulletin of the Deccan College Research Institute , which 
has already been published. Dr. Katre, who is trained in the best of 
schools, is an indefatigable worker and has an enthusiasm for his 
subject which is quite contagious. There is every hope that he will 
be able to communicate some of his own enthusiasm to his pupils. 
Dr. Katre’s work impresses an impartial observer like myself, who 
stands a little outside the narrow group of specialists in the subject, 
by his fundamental grasp of the subject, illuminated by a wide vision 
and marked by a precision which is the sine qua non of all scientific 
work and which inspires confidence. Let us hope that this depart¬ 
ment of the Deccan College Research Institute under the direction 
of Dr. Katre will build up an independent school of linguistics 
in the near future in the West of India and thus make 
this laudable experiment of the Government of Bombay a signal 
success, helping in its own way to regenerate linguistic studies in 
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India, which have been in a moribund condition during so many 
centuries. 

I must not omit to mention here the work of the Linguistic Society 
of India, with its organ the Indian Linguistics . After a somewhat 
chequered early career, hampered chiefly by financial difficulties, both 
the Society and its organ have gathered new strength under the foster¬ 
ing care of the Calcutta University. The issues of the Journal which 
have been just published from its new home not only eclipse the old 
ones, but challenge camparison with similar journals published else¬ 
where. They are a feather in the cap of the energetic President of 
the Society and his able adjutants who may justly feel proud of their 
work. If it continues in this fashion, it will surely be a herald of a 
new era in the history of Indian linguistics. 

While I am on the topic of the Linguistic Society of India I 
should like to mention another little thing, the consummation of which 
I should very much like to see. The society has so far been holding 
its meetings under the wings of this Conference. That is a very 
happy combination indeed and is quite in the fitness of things. There 
is no reason, however, why the Linguistic Society could not hold 
annual meetings, as most Societies of that type do elsewhere. The 
formal foundation of a school of linguistic studies in Poona, is, in my 
opinion, a fitting occasion for inaugurating the practice of holding annual 
meetings, to be held for the present alternately at Poona and Calcutta,, 
in addition of course to its meetings held in conjunction with the 
Oriental Conference. I consider that, at least in the early stages, in 
the interests of more active co-operation and co-ordination, closer 
contact between the handful of workers in this field might be more 
helpful. I make the suggestion for what it is worth. It is up to the- 
Linguistic Society and the Deccan College authorities to consider the 
feasibility of the scheme, if it should appeal to them. 

As there appear to exist clear signs of a gradual awakening among, 
the language students in India, it would not be inopportune to make 
some observations on the lines and methods of work. 

Before I do that, however, I must draw your attention to an 
alarming feature of the trend of linguistic studies in India, namely, 
the growing indifference of our Colleges and Universities to grammati¬ 
cal studies. All University examiners will, I am sure, vouchsafe for 
the fact that the candidates year by year betray an ever increasing 
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lack of knowledge of the elements of grammar. This prevalent 
indifference to grammatical studies has induced some of the Indian 
Universities to reduce the requisite proficieny to a bare minimum. 
So much so that in certain of our Universities, I fear, it may be 
actually possible to pass the highest examinations in our classical 
languages such as Sanskrit, Arabic and Persian, without the student 
ever suspecting the existence of a science like the Comparative Gram¬ 
mar of Indo-European or Semitic languages. 

But the educationists who frame and control the course of 
University studies in India ought to remember that even though 
grammar, as ordinarily taught in our schools and colleges, is a bugbear 
to most students, a student of language can no more do without a 
thorough knowledge of grammar than a physician can nowadays do 
without a knowledge of anatomy, or' a physicist without a knowledge 
of mathematics: Moreover, the study of grammar need not be dry at 
all. It is made dry by our imperfect methods of teaching and perhaps 
to some extent by a lack of good teachers also. M. Meillet in his 
Apergu de la langue greque and later in his Esquisse d'une histoire de 
la langue latine has shown what interest for the general reader and 
scientific profit for the student may be had, when a master of the 
linguistic science displays the main lines of development of a single 
language-group and the chief influences in its history. 

To bring us Indians abreast of modern linguistic research, we 
have to put in, as I have already remarked, a deal of hard and serious 
work. Now, as regards methods, it may be observed that the methods 
of grammatical analysis have in recent years altered to a great extent, 
due chiefly to extended study of divergent groups of languages, and 
we must familiarize ourselves with the most modern aspects of 
the subject. 

For the older phases of our language, we lack critical editions of 
texts. Prakrit and Old-Prakrit texts have to a large extent been 
critically edited, but there is still a scarcity of good editions of 
Apabhrarim works. The scarcity of such reliable editions is still 
keener for the next great linguistic epoch, the early phases of modern 
Indian languages. For the ifte of beginners Chresthomathis of these 
languages have to be prepared, like the readers of Gothic, Anglo- 
Saxon, Old English, Middle English and so on, made by European 
scholars. 
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Phonetic studies have to be developed more intensely,—partly by 
the use of laboratory methods for the analysis and recording of sounds. 
Our knowledge of the subject is so defective that even the ancient 
authors of the Pratis'dkhyas of hoary antiquity, with their acute 
powers of observation and the general grasp of their subject would 
put to shame our modern professors of Sanskrit in India. 

Next, dialects must be studied more widely and intensively. We 
are sorely in need of comparative glossaries of Indian dialects. They 
must be compiled at least for principal dialects of the more important 
languages of India and Ceylon. 

In the modern study of the dialects, the subject of dialect geogra¬ 
phy is assuming iacreasing importance. The comparative method 
developed in the last century by European philologists, with its as¬ 
sumption of uniform parent languages and definitive cleavage, always 
leaves a residue of forms that cannot be explained on this arbitrary 
assumption. The conflicting large-scale isoglosses in the Indo- 
European area, for instance, show us that the branches of the Indo- 
European family did not arise by the sudden break-up of an absolutely 
uniform parent community. Either the parent community was 
dialectically differentiated before the break-up, or else after this period 
various groups % of daughter communities remained in communication: 
which is tantamount to saying that areas which already differ to some 
extent may make cleavages in common. The result of successive 
changes is a net-work of isoglosses over the entire field. Accordingly 
the study of local differentiation in a linguistic field, which is in fact 
dialect geography, supplements the use of the old comparative methods 
and is necessary complement to them. Except for a complete and 
organized description of every single dialect, which would naturally 
be a very complicated and cumbersome piece of work, the map of dis¬ 
tribution is the clearest and the most compact form of statement 
conceivable. The dialect atlas made on these lines allows us to com¬ 
pare the distribution of different features by comparing the different 
maps. Such dialect atlases have been made by linguisticians for 
Germany, France, Italy, Denmark and some other countries. It is 
highly desirable that similar dialect atlases be prepared for India; for 
that is now regarded as the most effective and comprehensive way of 
advancing language study. I might here mention that if these things 
are to be done, that is, if the dialects are to be studied and dialect 
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atlases are to be prepared, the work had better be started forthwith. 
For dialects, in spite of their apparent rigidity and fixity are some of 
the most unstable things in the world. They are especially bound to 
change most rapidly in India in the immediate future as a direct and 
inevitable consequence of the comparatively rapid spread of education 
and of the increasing ease of inter-communication between the metro¬ 
polis and the provincial centres. Thus the evidence which is easily 
available still, may not be available at all ten years hence or perhaps 
even five years hence. 

A beginning of dialect study has already been made in Grierson’s 
Linguistic Survey of India . But that work was planned and carried 
out according to the time-honoured routine of departments of the 
Government of India. While that style may be the best possible for 
administrative purposes—I am no judge of the matter—it will hardly 
work, I. fear, in the sphere of linguistic research. It is a regrettable 
fact that you cannot collect linguistic data—of any serious value—for 
the whole of India, sitting in a comfortable arm-chair in London or 
even in Delhi or Simla. What is needed is direct and personal field¬ 
work. By the time the material collected by the Government agents 
has passed through the graded sieves of the offices of the patel and 
mamlatdar of the village, the Collector of the district and the Com¬ 
missioner of the province, it becomes a concoction of very doubtful 
quality and flavour. 

Apart from sundry mishaps, there is one radical defect in that 
method which it will be well to bear in mind. It is well known that 
the observer who sets out to study a different language or a local 
dialect often gets data from his informants, only to find them using 
entirely different forms when they speak among themselves. They 
consider these latter forms as inferior and are in fact ashamed to give 
them to an observer. An observer may thus easily record a language 
entirely unrelated to the one he is looking for. Thus a great deal of tact 
and circumspection is required in collecting linguistic data of this type. 

This has been, I fear, more or less of the nature of a digression. 
My chief object was to bring home to the rising generation of Indian 
linguists that this woeful neglect of a subject which we have every 
reason to call our own must not be continued. The rot which has 
worked as a canker in Indian society, inhibiting our energies and 
sapping our strength, must stop here. 



608 


TENTH ORIENTAL CONFERENCE 


This is a matter in which I personally feel very strongly, I must 
say, I do not mind if we study mathematics and science, psychology 
and social science, economics and medicine, and even our own history 
from text-books written by foreigners. But we owe it, gentlemen, to 
ourselves and to our country that we study at least our own mother 
tongues with zeal, with affection and with devotion, and render a 
scientific account of them, in all their aspects, in the full light which 
modern science and ingenuity can throw on their history, producing 
work which will be a model and guide to the world. If we have any 
ambition left in us to hold up our heads in civilized society, we must 
not besmirch the fair name of Panini and other illustrious linguisti- 
cians whom our country has produced, by leaving even this field of 
study and research to foreigners, who never can, no matter what they 
do, understand all the finesses of our language as we could do, if we 
only tried conscientiously and with singleness of purpose. Just 
consider for one moment. Do you think the French people or the 
Germans would be content with a grammar of their languages, written 
for their use, by a Japanese or an Indian. Such a work would never 
be anything more than a laughing stock. Whereas we have been all 
these years studying with complaisance and nonchalance grammars 
of our Indian languages compiled by foreigners, which are prescribed 
by our Universities,—naturally, for want of better indigenous books 
on the subject. India becomes again only a market for raw material. 
It is up to you, gentlemen, to make good this defect, and work 
up the material yourself. 

Let me not be misunderstood. I am not making cheap Svadesd 
propaganda. I am not what is called “ anti-foreign.” Far from it. 
I admire the European savants. I acknowledge and appreciate fully 
the splendid work done by European savants in this field of research 
in a purely disinterested spirit, work done in an exemplary manner 
for the advancement of knowledge. I appreciate their work and I 
thank them for it, cordially. But we could do the same and even 
better perhaps, if we only prepared ourselves for it properly and set 
to work with determination. Why not ? We have done it in the 
past. Why not now ? That work done in the past by our ancestors 
will, however, not suffice for us for all eternity. We must imbibe 
and assimilate what has already been done and then from that point 
make further progress along new lines. In these democratic days it 
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!is customary to ask what you yourself are and what you yourself have 
done or can do and not what your ancestors were and what they had 
done. The German poet (Goethe has expressed that idea admirably 
.as follows: “Was Du Von deinen Vatern ererbt hast muss Du 
♦erwerben urn es zu besitzen.” You must acquire for yourself what¬ 
ever you have nherited from your forbears: then alone can it be said 
to be yours Woifc alone «can give us the right to claim as our own 
our ancestral heritage. 

The scriptures tell us that every man is born burdened with 
ithree debts, which he must endeavour to discharge during his life¬ 
time, to the best of his ability .: the debt to the gods, to the ancestors 
.and to the rsis. We are paying our debt to our ancestral gods. We 
are a very religious nation and we do maintain our gods, I think, with 
•due reverence and grandeur. Witness, for instance, the magnificence 
of the Tirupati Devasthanam, whose unbounded courtesy and lavish 
hospitality have made it possible for us to meet and confer in this 
iholy place in great comfort, nay., in luxury- We have also been regu¬ 
larly paying our debt to our ancestors. We are a prolific nation, as 
the next census returns will undoubtedly prove. It is the debt to the 
rsis, which is difficult to discharge and which usually remains unpaid. 
Let us, however, follow the mandate of our scriptures and let us not 
forget <qw r debt to the rsis, «even if it fhas been neglected in the past. 
Let das not forget our debt to the Maharsi Panini, who has made the 
name of our country .resound in the halls of the academies of the 
world. Let us endeavour by our assiduous arid fruitful study to 
keep bright the fair name oi .that illustrious Muni of imperishable 
fame, Panini J 


39 



13-A. TELUGU 

PRESIDENTIAL ADDRESS 

By K. Ramakrishniah, M.A., 
University of Madras 


Gentlemen, 

It is a matter for congratulation for all Andhras that at this the 
Tenth Session of the All-India Oriental Conference, now held under 
the gracious and providential care of Lord S'rl Venkates'vara, the 
organizers of this Conference were kind enough to recognize the 
propriety of giving a separate section for the Telugu language. This- 
may be in view of the fact that this holy land of Tirupati forms an 
important part of the country of the Andhras, just like Telingana— 
the land of the Telugus, which forms an important part of the 
territory of His Exalted Highness the Nizam, under whose patronage 
this Conference was to have been held last year under ordinary 
circumstances. 

I say it is a matter for congratulation, because, I think, it is the 
first time that Telugu won recognition as an independent unit and as. 
a result got separate recognition at the All-India Oriental Conference. 
For, I know, that at the third Session of the Conference held at 
Madras, though on request permission had been granted to present 
papers in Telugu, there was no opportunity to read them, as the 
deliberations of the section were not held in that language. On behalf 
of the Andhras, I thank the organizers for having made Telugu a separate 
section. But I cannot help giving expression to my feeling that the 
choice should have fallen upon a more competent person than the 
one present, to preside over it and guide its deliberations. I thank 
the organizers for the great honour they have done me. 
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The Presidential Addresses to the various sections of this Con¬ 
ference are expected to deal with the progress made in that particular 
branch of study, during the interval since the Conference met last, 
and to present any problems connected with the progress of such 
studies. But since this happens to be the first address to a Telugu 
section, I think it may be proper to trace the beginnings and the 
progress of literary and linguistic studies in Telugu. 

Gentlemen, we are now privileged to meet at this holy land of 
seven hills, which, from time immemorial, formed the southern boun¬ 
dary of the Telugu country. It has been referred to as Vengadam, 
the land of high peaks, cool groves, and wild elephants by the Tamil 
poets of the S'angam period and they warned their heroes not to cross 
in search of wealth or stay beyond the hills in the land of Vadugu— 
the Telugu country—as they called it', since the wealth acquired there 
would not give more happiness than the company of the lady-love 
at home. That Vengadam formed the northern limit of the Tamil 
country almost from the beginning of the Christian era is attested by 
a reference of Parambaranar in his prefatory verse to the Tolkap- 
piyam ,* the first grammatical work in Tamil, generally assigned to 
the early centuries of the pre-Christian era. Lord Venkates'vara, 
the presiding deity of this holy land of Vengadam, who, in his 
message to Krsna-deva Raya of Vijayanagar, identified himself with 
the Andhra Visnu or Andhra Vallabha of S'rlkakulam on the banks of 
the Krishna, is the family god of all Andhras. He seems to have 
attracted 'the gathering of Orientalists here to his holy seat of Tirupati, 
on this border land, from Telingana, the interior of the Telugu 

1 Vada Vengadam, tenkumariyayidaithtamil kurunallulahattu etc. 
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country, just perhaps to remind us forcibly the close and ultimate 
relationship of the language of his people and country with the 
Dravida languages spoken in the south and west of this region. The 
same Andhra Vallabha who is no other than Lord Venkates'vara, 
called himself also Telugu Vallabha and identified Andhra with Telugu 
country and declared Telugu as the best of all the vernaculars in 
the couptry. 

This very name of our country as Telingana and the language 
spoken there as Telugu reminds us of the fact that we are first 
Telugus speaking the language of this country and then Andhras. We 
need not now draw any distinction between Telugu and Andhra, 
since they became identical long long ago—just like the supreme 
deities presiding over our destinies; but, I should only like to draw 
your attention to it now, in connection with the tracing of the history 
and development of our language and literature. Does not the ques¬ 
tion naturally arise, how is it that we have got two names—Telugu 
and Andhra—though fortunately, the distinction has been so much 
obliterated as not to lead to any complications in these days ? Let us 
first trace the word Andhra which seems to be older than the word 
Telugu if We rely upon the epigraphical information available to us. 

The word 4 Andhra ’ as referring to people, is, we know, as old as 
the time of the Aitareya Brahmana> where these people are mentioned 
along with Pundras, Pulindas, S'abaras, etc., as outcastes occupying 
the southern borders of the Vindhyas, treated as such perhaps for 
their having adopted non-Aryan customs after getting mixed up with 
those people. Next we hear of them in the edicts of As'oka, where 
they are mentioned along with Pithinikas and Pulindas as 44 Andhra- 
pulindesu ” as a powerful nation occupying the country beyond his 
empire but fully honouring the rules of conduct published through his 
edicts. Later, Magasthenese, the Greek ambassador, refers to their 
kingdom as the only powerful one, after that of Magadha, beyond the 
Ganges. Then we know of the Andhra dynasty of Emperors with 
whom are identified the S'atavahanas and S'atakarnis, ruling from 
Magadha about the beginning of the Christian era, a vast empire, with 
Pratisthana in the west and Dhanyakataka in the East as two principal 
seats of their Viceroyalty. It is about the Andhras of this period we 
have substantial evidence from Prakrtic inscriptions and Buddhistic 
monuments found at Amaravati, Jaggayyapeta, and other places, 



PRESIDENTIAL ADDRESS : TELUGU 


613 


situated on the banks of the river Krishna in the east, and in the caves 
at Nasik in the west. Though the Godavari was considered as the 
southern Ganges, perhaps in later times after the revival of the Vedic 
religion in this country, the river Krishna seems to have played a 
glorious part in the Buddhistic period, its banks having been centres 
not only of Andhra rule, but also of Andhra art and culture developed 
through the religion of Buddha. The Andhra tribe, referred to in the 
Aitareya Brdhmana , as living in the Vindhya region, seems to have 
slowly migrated downwards and settled in the plateau of the Deccan 
watered by the rivers Godavari and Krishna and having got mixed up 
with the original inhabitants of the soil, wrested power from the hands 
of the Nagas or Dravidians, who w’ere holding sway over the land 
locally, and established a kingdom with S'rikakula on the River 
Krishna as its capital. It was perhaps when this w T as washed away 
by the current of the river that the capital was shifted to a safer place 
at Dhanyakataka which played a great part in the Andhra history of 
those days. Tradition attributes the establishment of this kingdom to 
one Andhra Visnu or Andhra Deva, the son of Sucandra. He is later 
identified with God Visnu, who is said to have migrated to that place 
from his original seat at Ahicchatrapura in the north at the request of 
the river Krishna and in fulfilment of the desire of Brahma who was 
performing penance on the banks of the river in the impenetrable 
forest of Dandaka. Later, an Andhra king Sumati by name, inspired 
by love for his country came to S'rikakula and being ushered in the 
presence* of the God by the sages living there, identified Him as the 
lord of his family, the very Andhranatha, and bowed down to him 
calling himself “ Andhranayakadasa.” Thenceforward, the Visnu of 
that place came to be known as “ Andhranatha ” or “ Andhravalla- 
bha.” This tradition as preserved in the Sthala-purana of S'rikakula 
is mentioned by a later poet, Kodanda-Ramakavi in his Prabandha 
called Vallabhabhyudaya , otherwise known as the S'rikakula 

Mahdtmya , now being published under the Telugu Series of the 
University of Madras. 

We meet with a reference to the worship of the stone 
images of ancestors in the Pratimdndtaka of Bhasa about the begin¬ 
ning of the Christian era. Even among the early Andbras a practice 
seems to have been prevalent of preserving the memory of their 
illustrious kings, by raising stone figures for them. This is evidenced 
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by the figures in stone of S'imuka-S'atavahana and others of his 
family, found in a cave at Nanaghat. Under these figures we find 
the names Raya S'lmuka S'atavahana, Devlnayanikaya rannocha S'irl- 
satanikavo, Kumarobhaya, etc., etc. Thus it is not at all improbable 
that a similar stone figure should have been raised at S'rikakula in 
memory of Andhra Visnu, the son of Sucandra, the founder of the 
Andhra kingdom on the banks of the river Krishna. A later king, 
Sumati by name, seems to have identified the stone figure with the 
first king of his family and having deified him as God Visnu, built a 
big temple and founded a city at the place in his honour. From that 
time onwards this God has been worshipped by various rulers of the 
country even down to the days of Krsnadeva Raya of the Vijaya- 
nagara Empire. 

It is on account of the glorious history of that imperial dynasty 
of Andhras of those days that the country watered by the rivers 
Godavari and Krishna, the people therein, as well as the language 
spoken by them happened to acquire the name Andhra, throwing 
into oblivion for many centuries to come, the original name of the 
country as well as of the language spoken in that land. All the 
inscriptions of the kings of the Andhra dynasty discovered at the 
various Buddhist settlements in the valley of the river Krishna, as 
well as those found at Nasik in the west, are found to be in the 
Prakrt language, and not one in what we call Andhra or the Telugu 
language as we know it. Even some of the later rulers of this country 
like Iksvakus followed them in using Prakrt while still later kings 
adopted Sanskrit but not Telugu. 

Nor have we any direct evidence to show that the language used 
in this country by the imperial families themselves at home is differ¬ 
ent from the language used in the inscriptions. We have only to 
conjecture the state of things regarding the language of the people of 
the country and the home language of its rulers in those days, from a 
few outside references and from traces left in Sanskrit and other in¬ 
scriptions of a later period. 

No doubt the few references we have to the language of this 
country, as Andhra, do not seem to lead us to the conclusion that this 
language is either identical with the language of the inscriptions of 
the Andhra kings, or a development from it. One of the earliest 
references is that of Bharata, who in his Natya SW/m, seems to 
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make a distinction between this language and the Prakrts while pre¬ 
scribing the use of these languages to the various characters in 
a drama. 

Na barbara Kiratandhra Dravidadydsu Jdtisu I 
Ndtyaprayoge kartavyam kdvyam bhasd samdsrayam II 

Then while dealing with the usuage of Prakrts in the dramas. 

4 Jdtisvetdsu sarvdsu s'uddhdsu ca dvijottamdh I 
S'auraseriitn samdsritya bhdsa kdryd tu natake II 
Athavd chandatah kdryd dev a bhdsd praydktrbhih * II 

Even 4 DravidI * which was considered as a different language from 
Andhra even at that time was not considered by him to be a Prakrt. 

4 Gavdsvajavikostradi ghosasthdna nivdsindm I 
Abhlroktih s'abarl vd DravidI Drdvidadisu ’ II 


Even Kumarila Bhatta of the 7th Century a.d. did not consider 
Dravida as a form of Prakrt, but calls it a 4 Mleccha bhasa ’, and 
Andhra was in his view a different language from Dravida. While 
trying to condemn the practice prevelant in those days among 
Sanskrit scholars, of providing Sanskrit derivations for Mleccha words, 
he illustrates it by mentioning a few words from the Dravida language, 
like 4 cor,’ pampu, vayiru, ataru, etc. 

The word 4 Cor ’ he says, is identified by them with word 4 Cora ’ 
of Sanskrit and derived in the same manner. The word pampu is 
derived in the same manner as * papa *, as 4 Pampu ’ snake is really a 
sinful creature. The Dravidian word 4 Vayiru ’ belly, is identified with 
the word 4 vaira * and is said to be an 4 enemy.’ 4 Athar ’ meaning a 
way is derived from the root 4 Tr ’ tarane and explained as 4 one 
that cannot be crossed ’. 

Let me quote the passage from Tantravdrtika . 
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2>r*s6*a ^tt»o £^|“* $as&g&. 

—^tfoitfsr-^o 3^, 

On another occasion he refers to the language of the Andhra 
des'a where he draws attention to the usage of the word Raja in the* 
Andhra language, in the sense of a person belonging to the Ksatriya 
caste, besides that of the ruler of a country in general. Hieun 
Tsang also makes a passing reference to the language of this part of 
the country by saying that it differed from that of the north, i.e. y 
perhaps from Prakrt. From the evidence of the inscriptions of the 
Co|as and the Calukyas which by that time began to appear in the 
Telugu language we arrive at the same conclusion. But it is not 
perhaps until the time of Rajarajanarendra-, that we meet with a 
direct reference to the language of this country as Telugu, as identified 
with Andhra. For we know that that illustrious king asked Nannya 
to write the Bharat a in Telugu : 

«osajos ss^sS.^r^Sr-a » 

V <f 

"33hc 7i>$ 5-Oo»o^i)Jfo§S' $<5S»j^"a5QM§'. ,y 

and accordingly Nannaya began to write it in Telugu. 

“ TSSbu&tfS' sii^« 

^5'9£oSr»lT*tf-rf;iWo$6{ioC JiSSog K?Ca3ozx>;s S'.** 

Thus we have to understand that the language of the rulers of 
the Andhra Dynasty as found in their inscriptions cannot be indentified 
with the Telugu language of the Telugu country. The Andhra rulers- 
might have spoken Telugu in their homes and used Prakrt for inscrip¬ 
tions, because it served as common language throughout their empire, 
and happened to be the language of the predominant religion in the 
country. Unless we presume that their home language in the country 
between the rivers Godavari and Krishna was different from the 
language of their inscriptions, it is quite impossible to think that the 



PRESIDENTIAL ADDRESS: TELUGU 


617 ' 


language of the Telugu inscriptions of the later Andhras from the 
seventh century, A.D. onwards is a development of the language of 
the imperial dynasty of Andhras. Anyhow, it is clear that during the 
period of the early Andhras Prakrt language was more powerful than 
the other languages in India. 

For over six centuries', i.e., from the second century B.C. to the 
fourth century? A.D., Prakrt language and Buddhist religion held sway 
in North India as well as Deccan, and after the revival of Brahminism, 
Sanskrit began to hold its sway with redoubled vigour. Dr. Bhandarkar 
has remarked about Sanskrit in those days thus: “ Because most of 
the inscriptions during this period happen to be in Prakrt, and no 
trace of building or sculpture devoted to the use of Brahminic religion 
has been left, w r e cannot conclude that Sanskrit language or Brahminic 
religion did not exist during this period. Of course Brahminism* 
existed and it was probably during this period, being developed into 
the form it assumed in later times.” 1 I should like to point out here 
that this last remark of Dr. Bhandarkar, exactly applies to our Telugu 
language also during that period. Even though there was no reference- 
to the Telugu language or country, Telugu language did exist in that 
country, during this period when Prakrt or Sanskrit held its sway,, 
and during that period it was gradually developing into the form it 
assumed in later times. 

Thus, unlike the Dravidian languages of the South, it was being- 
moulded into a form which gave it more of an Aryan colour than of a 
non-Aryan one. It is this super-imposition of the Prakrt language of 
Andhras which gave an altogether new garb to the Telugu language, 
and the reverence with w'hich the Sanskrit language came to be heldi 
subsequently by later scholars and grammarians made some of them 
consider not only Telugu but almost all languages of India as deriva¬ 
tives of Sanskrit or forms of Prakrt. There seems to be a strong 
prejudice among Sanskritists even in those days against the indepen¬ 
dent development of the vernaculars like Telugu; and it is the strong 
patronage offered by the Calukya kings like Rajarajanarendra that 
made it possible to Nannaya Bhatta to produce the first and most 
memorable work in the Telugu language. As Nannicodadeva has said 
in his Kumdrasambhava , it was when Sanskrit was holding its 
supreme sway in the country, that Calukyas adopted vernaculars ia 

1 R. G. Bhandarkar, A Peep into the Early History of India. 
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inscriptions in place of Prakrt, encouraged poetical compositions in 
them and thus re-established the position of Telugu in the Andhra 
country. Thus we see how its position has been endangered first by 
the Prakrt language, and then by Sanskrit and Sanskrit scholars who 
had no sympathy for the vernaculars. This condition seems to have 
prevailed for a time even after Nannaya and it is perhaps Tikkana and 
poets of the Saiva school that have given a firm stand and dignified 
position to the Telugu language. Otherwise, there could have been 
no reason for Vinnakota Peddanna to bewail the condition of things 
about the Telugu language in his time like this: 

s5#dft:>o; ?r”£dfo> <3 sS 8 ex)3<F # )_..o5os5boS‘ 

L o o— —Opo u 0 

■u) ej o 

In spite of all the embellishments borrowed from Sanskrit, Telugu 
after all is a vernacular and requires no study or grammatical analysis, 
thus the Sanskritists seem to have argued in his day. So he had to 
take shelter under the Prakrtic ” nature of Telugu—whatever it may 
mean—to meet their argument, and declare himself to have been 
following the footsteps of Prakrt grammarians like Trivikrama and 
Hemacandra in writing a grammar for this vernacular language— 
Telugu. 

u 'e-wcrt) ^Scs^c2r55bj^c^5' 

13f)c*Sbo5e;d&> Soo-Sd l?k>3&cK'c 
n-g'ss&cSc grafts 


'S rx $!U&-'Z>b (j^ D S'^e$c2X)^§6c j5^s5 

\JT$^7P&£c&sSx>tv>$ 
o5e;d&>c ^C3o&>oex> oSKS^CSOcSSb." 




Thus we see for writing a grammar for the language he had to 
make so many apologies, and Peddanna seems to have invoked the 
aid of the Prakrtic nature of the language, just as an argument to 
satisfy the prejudice of the Sanskritists of his day. But other Telugu 
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grammarians began to formulate the theory of the regular “ prakrti 
vikrti bhava ” not only of Sanskrit and Telugu but also of Prakrt and 
Telugu, of course not knowing or caring for the implications of deriva¬ 
tive or cognate relationship. We know they made an attempt to 
derive certain Telugu words from Sanskrit or Prakrt, but they did not 
at all touch the grammar, the very core of any language. 

Some later scholars and Prakrt grammarians included another 
South Indian language also—the “ Dravida ”—among the Prakrts. It 
was Markandeya and Laksmidhara, both of the seventeenth century 
A.D. that included Dravida and Pandya respectively among the coun¬ 
tries where the Pisaca languages were spoken. Markandeya makes 
further distinction between Kancides'Iya, Pandya and Dravida and we 
do not know what he meant by making such a distinction in the 
seventeenth century when the Tamil language was spoken throughout 
that area. He does not seem to distinguish them even as provincial 
dialects of the Tamil language. Ramatarka Vaglsa mentions 1 Dravida 
under the class of Vibhasas or minor Prakrts along with Sakari, 
Sabari, Abhlrika, and Utkali, which though characterized by rusticity 
{apabhrams'ata) are yet not to be ranked in the class of apabrams'as, if 
they are employed in the dramas. 

tfoijSafc:eScSfcn&lp&s II 

If they are used in any of the dramas it seems they will lose their 
apabhramas # atva. But who knows they were ever used in any of the 
Sanskrit dramas. He does not say anything about it. 

Moreover, we must note here that none of the early Prakrt 
grammarians like Hemacandra, Valmlki, Trivikrama, ever referred to 
“ Dravida ” or any of these South Indian languages as Prakrts and 
even their knowledge about the Pisaci seems to be very meagre. Thus 
we may conclude that none of those later Prakrt grammarians who 
included “DravidI” or any other South Indian language among the 
Prakrts or Pisaci languages had any definite ideas about them, nor do 
they seem to realize fully the implications of trying to establish the 
cognate relationship of the languages of the South with Sanskrit and 
Prakrts. Yet it is surprising that following the opinions which some 
of these Prakrt grammarians have expressed, some modern scholars 
like R. Swaminatha Ayyar and Dr. C. Narayana Rao should have 
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come forward to establish the prakrtic nature of the South Indian 
languages, denying at one stroke the independent origin of any of 
these languages, Tamil, Telugu, Kannada, Malayalam, etc. and of the 
existence of the people speaking them in this area before the Aryans 
came and settled in this country. 

I do not propose now to go into the variqus arguments brought 
forward or the details presented, to show that the South Indian 
languages and particularly Telugu are nothing but later disintegrated 
forms of Prakrts, or to trace the various forms of these languages to 
Prakrtic or Aryan source. I shall only touch one or two important 
positions taken up by them in order to establish the theory of the 
Aryan origin of the South Indian languages. 

The absence of inscriptional or literary evidence of any of these 
South Indian languages before the seventh or eighth centuries of the 
Christian era, is urged as a powerful argument against their existence 
before that time. We have seen how the Aryan Andhras by their 
glorious career in the middle country have succeeded in imposing their 
Prakrt language and Buddhistic religion upon the people of the middle 
India, and contributed to the dislocation of the Dravidian languages 
spoken in that country and turned the tide of their growth. From 
the various references in the Buddhistic literature, and in the Buddhis¬ 
tic Art preserved in the various monuments at Amaravati, Jaggayya- 
peta and other places in the valley of the river Krishna, we can infer 
that Naga tribes were living in the Telugu country centuries before 
the Christian era. They seem to have offered welcome to the 
Buddhist pilgrims who got stranded at the mouths of the Krishna on 
their way to Ceylon. As kings and queens of the Naga race were alsa 
represented in the monumental figures, we understand that they 
belong to the ruling race of the country before the Andhras came 
there. But we have no traces left to know the nature of the language 
used by them before the advent of the Andhras. But at least as 
regards the name of the country, I think we have clear evidence in the 
reference made by Ptolemy the Greek writer of about the second 
century a.d. to the Triglipton or Trilingon , that this country retained 
its name and known at the time by its original name Telinga or 
Telingana, even after the Andhras settled in that country and develop¬ 
ed an Empire. This shows that it took some time before the country 
came to be called Andhra after the name of the imperial dynasty that 
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ruled over it. Thus we have some consolation that we have here at 
least a reference to the original name of our country Telingana—Telugu 
—as old as the time of Ptolemy though we are not sure whether Telinga 
has been sanskritized into Trilinga or the former only a tadbhava form 
of the latter. It is not improbable that the old name of the country 
should have reached Ptolemy through the medium of Sanskrit. 

Though it is true that inscriptions in Telugu language before the 
seventh century A.D. have not so far been discovered, a study of the 
personal titles and names of villages occurring in the Prakrt or Sans¬ 
krit inscriptions of that period in the light of the history and develop¬ 
ment of other South Indian languages like Tamil and Kanarese, and 
in the light of the inscriptions available in those languages will 
certainly give a clear and decisive answer to all those Sanskritists 
who doubt the very existence of these languages before the period of 
the available inscriptions. The Tirunatharkunru inscription in Tamil, 
perhaps the oldest in that language, seems to take us to two or three 
centuries earlier as it is believed to have belonged to the fourth century 
A.D. and recently a Tamil inscription of As'oka’s time also seems to 
have been discovered. In the former Vatteluttu inscription we meet 
with what are called the two peculiar Dravidian letters, namely 44 1 ” 
and the vallinam 4 r ’ or the Sakatarepha in the words Aimbattelana 
Channannorra. These letters occur not only in some village names 
in the Sanskrit inscriptions of the Telugu country in the earlier period, 
but also in later inscriptions in Telugu and in hundreds of words and 
roots that are found common to all these languages. The old Dravi¬ 
dian 44 1 ” changed later in Telugu into * da * in a good number of 
words (cf. 4 Aimbattelu ’ of the above inscription becoming 4 ebadi edu, 
in Telugu) while the vallinam 4 r 9 remained almost the same. In the 
Ongodu grant of the Pallava King Sivaskandavarman II of about 430 
A.D. we have the vallinum 4 r ’ appearing in Karmarastre narachtdu 
gramo dakshinatah , Petmkaparru grama Uttaratah etc. Here even in 
the word 4 rastra ’ vallinum 4 r 9 is used. In the Gorantla plates of 
Attivarman of about the middle of the fourth century A.D. mention is 
made of a village 4 Tanlikonla 1 on the southern bank of the river 
Krsnabenna. The peculiar Dravidian letter 4 1 * which occurs in 
later Telugu inscriptions perhaps appears for the first time here in the 
name of a Telugu village which is identified with Tadikonda of 
Gudivada Taluq in the Krishna District. It was read as ‘Tanthikontha’ 
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by Dr. Fleet (Indian Antiquary , Vol. IX, p. 102). In the Bucchireddi- 
palam plates of Simhavarman II we have a grant of ‘ viluvattigrama ’ 
which is identified with Vitjuvaluru of the Kovvur Taluk, Nellore 
District—by Mr. Somasekhara Sarnia ( Journal of the Madras Univer¬ 
sity, Vol. XII, No. 1, 1940). As for the (Kannada) here he has 
expressed adoubt but as the letter in these plates exactly resembles 
that in he*>, in the Tirunathrakunru inscription in Tamil we may take 
it that this letter being a peculiar one happened to be a common 
inheritance and was in use in Telugu country even from earlier times. 
In theTimmapuram plates and Chipurupalli plates of Visnuvardhana 
I or Visamasiddhi we have ‘ 1 ’ used in “ Pajakivisaya.” 

In Talamanci plates of Vikramaditya I we have (Kannada) 
used in the same manner. 

qfi) (Kannada) e3 - pt ft «) qra jtft: 

In the Cikkulla plates of Vikramendravarman of Visnukundin 
dynastywehave (Kannada) e3in (Kannada) 

J$0. * 

Thus in many other later inscriptions in Telugu very many 
words with (Kadnana) *3 and m appear as in Yuddhamalla’s Bezwada 
inscription as (Kannada) (Kannada) eS&jj (Kannada) etc. 

In the Pedavegi grant of Hastivarman of the Salankayana 
dynasty mention is made of * pralura grama ’ and as its boundaries 
‘ Cenceruvu,’ ‘ Kamburanceruvu ’ etc. In the last two words we meet 
with the sakatarepha or the vallinum ‘ r ’ which is peculiar to the 
Dravidian languages. * Ceruvu * is a Telugu word corresponding to 
its Kanarese from ‘ kere ’ meaning a tank, which also contains the 
sakatarepa, thus indicating the cognate relationship of these languages. 

Thus even in inscriptions written in Sanskrit, we find that the 
peculiar Dravidian letters are introduced, when the names of the 
Telugu villages containing these letters are mentioned. This is itself 
enough evidence for the existence of indigenous languages besides 
Prakrts and Sanskrit in that country, and a comparison of the words 
containing these letters also help us in tracing the history of our 
language into a period far beyond the age of inscriptions. 

In some of the prakrtic inscriptions of the Iksvaku line of kings 
discovered at Nagarjunakonda, traces of indigenous languages may 
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also be detected in the use of the words like i Mahatalavara.’ This 
word Mahatalavara occurs as a title of nobility applied to some mem¬ 
bers of the royal family along with other titles as Mahasenapati and 
Mahadandanayaka. Later it occurs again in the Kondamudi plates 
of Jayavarman of the Brihatpalayana dynasty and its Dravidian origin 
is suggested by Dr. Sten Konow. The term ‘ talavara ’ is explained 
in a commentary on Kalpasutra by Vinayavijaya thus—“Tusta 
bhfipala pradatta patta bandha vibhusita rajastanlyah ” (cf. Kalpa¬ 
sutra , Ed., Jabobi) and some scholars like Vogel saw a connection of 
this word with the ‘ Talayari ’ of the Tamil language, meaning a 
village watchman. The Telugu w ord ‘ talari ’ used in the same sense 
may be considered as a form derived from it, and if these are con¬ 
nected with the form of the inscriptions, they offer an example for 
deterioration in meaning. But 4 talavara f can more easily be connected 
with the Tamil ‘ talaivar ’ meaning ‘ leader,’ head, president, etc.,, 
(from talai head; var avar—an honorific or plural suffix) of which 
‘ talavara ’ may be considered as a peculiarly Telugu form of that day, 
since the w ord ‘ talai 9 of Tamil becomes ‘ tala ’ in Telugu, and the 
whole word is changed into ajanta according to the usual practice in 
Telugu. Hence w ? e may say that the Dravidian word preserved in 
this form is more a Telugu word than even a Tamil one. But a 
Sanskritist may easily connect it with some Sanskrit or Prakrt word 
like sthala and say that the plural or honorific suffix var (cf. Tann 
avar. Tel. varu) has developed in the same manner as those of the 
Aryan vernaculars like Bengali—‘ amhara,’ ‘ tera,’ or ‘ hvar,’ ‘ Hor, y 
of the Dardic group of languages, (cf. History of Telugu Language r 
Vol. II). Because the Bengali plural ‘ ra ’ is traced by Dr. Suniti- 
Kumara Chatterji to the genitive plural in ra—as amhara, tunhara, it 
is said the Dravidian avar also must have been developed in the 
same manner. At this rate it may perhaps be even connected with 
English verb are . Because some Sanskritists persume the non-exis¬ 
tence of any language here before the coming in of the Aryans, they 
are sometimes obliged to trace an older form in a language to a later 
form in a later language and thus put the cart before the horse. 

What I wish to impress upon you here is that it is this advent 
and the domination of the semi-Aryan tribe of Andhras in the middle 
country, which made Prakrt the language of the state and of their 
inscriptions during the early centuries of the Christian era, that was 
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responsible for crushing the Dravidian language of the country or 
turning the tide of their growth into an altogether different direction. 
We cannot, therefore, expect to have inscriptions or literature in the 
language of the country, as an evidence of their existence, as it was not 
patronized either by the kings or cared by the people of that day. 

But in the country further south, which was not affected by any 
political or linguistic domination, Dravidian language and literature 
continued to develop under the patronage of the kings of the soil. 

Even there we find the literature and language of the period 
.affected by the religious thought of the Buddhists and Jains who went 
and settled there in smaller numbers, for the purpose of religious 
propaganda. The Tamil language seems to have been analyzed even 
-as early as the beginning of the Christian era, and though one may 
not believe the fabulous stories regarding the literary activities of the 
Tamil Sangams, from the nature of the linguistic forms and literary 
traditions embodied in the Tamil grammar by Tolkappiyanar, from the 
type of language and the form of poetry of what is called the Sangam 
literature, which looks very much older when compared with that of 
Prabandhas and still later religious poetry of Alvars and Nayanars of 
the sixth and seventh centuries, A.D., we may safely presume that we 
have at least in one Dravidian language literary evidence to show that 
the language was in a developed state of existence many centuries 
before the era of Christ. Ii looks ridiculous enough to think of 
• deriving the Tamil language of Puranannru and other poems of the 
old Sangam literature and also the old Halagannada language from 
the later Prakrts or the modern Aryan vernaculars of Northern India 
and much more so if their very existence as independent languages 
before the sixth or seventh century A.D. is denied, in order to make 
way for the theory of their Aryan origin or to explain away the non- 
Aryan or the Dravidian characteristics found in the later vernaculars 
of the North. 

Of the earlier scholars of Dravidian Philology it is Dr. Pope that 
held strong opinion regarding the close affinity of the Dravidian 
languages with Sanskrit. Dr. Caldwell and others, while admitting 
some points of similarity between the Dravidian and Indo-European, 
assigned Dravidian idioms to the Scythian group, after close investi¬ 
gation into the grammatical features of these languages. As the 
Scythian theory seems to have been exploded, later scholars like 
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:Dr. Sten Konow considered the Dravidian languages of South India as 
:an independent group by themselves. But very recently, serious attempts 
have been made by R. Swaminatha Ayyar and Dr. C.' Narayana Rao 
to revive the theory of Dr. Pope and by way of substantiating, the 
former tried to derive the pronominal and verbal forms from Sanskrit, 
while the latter considering Telugu and its sister languages of the 
Dravidian group as disintegrated forms of Prakrts attempted to trace 
their origin to the Prakrt through the Aryan vernaculars of the North. 
We know Sanskrit is a very copious language and the grammarians 
have furnished it with a comprehensive Dhdtupdtha , and we have 
already seen how, with great ingenuity, derivations from Sanskrit were 
offered for foreign words borrowed by the language, even in the days of 
Kumarila. Those who look into the Lingdbhattlya , will see how the 
words pika and kdka are both derived from the root kai, gai — S'abde 
(apihitam Kdyatiti pikah )—by applying suitable Sanskrit terminations, 
though the Sanskrit grammarians of the early period have according 
to Kumarila’s own testimony recognized the words pika , nema, tdtna- 
rasa etc., as foreign. The word pika is clearly known to be a borrow¬ 
ing from Latin pikes like Dinara from Greek Danarios. And it is 
against this kind of offering derivations to foreign words that Kumarila 
entered a strong protest in his day. “ Verbal resemblance is ” says 
Mr. Bearnes in his Comparative Grammar “unless supported by other 
arguments the most unsafe of all grounds on which to base an induc¬ 
tion to Philology. Too many writers, in other respect meritorious, 
seem to proceed on Fuellen’s Process. There is a river in Macedon 
and there is also morever a river in Monmouth, and there is Salmon in 
both.” A certain Tamil word contains a P, so does a certain Sanskrit 
word, and ergo , the latter is derived from the former. We may even 
say ergo —the former is derived from the latter. We have already 
seen how the plural suffix ar or var which is at least as old as the 
time of the grammarian Tolkappiyar, is derived from later Bengali 
genitive forms amara t era , tora used in the nominative. Similarly 
another plural termination kal which according to the earliest Dravi¬ 
dian grammar is said to have been used only after neuter nouns, but 
later came to be used after other nouns also, appears in Telugu as 
kalu , kulu , la , lu f (as in Mrakulu, samvatsarambul'alu (aiamanda) and 
this is traced to plural forms in Sanskrit or Prakrt with a Ka-pratyaya 
in Svartha to which the word loka is said to have b en suffixed. Thus 
40 



626 


TENTH ORIENTAL CONFERENCE 


the word mrdkulu is said to have been developed in some such manner 
as this— mrdmi, mrdnu eva-mrdiiuka’\“loka-mrdnuka-loka>inrdnukal, 
Mrdnukalu-mrdnukulu. The Tamil marangal , maragal, also in the 
same manner. But one difficulty here is, that the words loka and sab 
(from sarva), gana etc., came into use in Bengali and other modern 
Aryan vernaculars only in the New Indo-Aryan period, say from about 
the tenth century A.D. while wc have the form in gal occurring in the 
early Sangam literature in Tamil, and noted as a sign of plurality 
appended mostly to amahat or caste-less nouns, in the grammar of 
Tolkappiyar who belonged to the beginning of the Christian era. A 
good number of noun forms that do not end in ka in Tamil even from 
a remote time as eli, kilt, i, mar am, pinam , dnai, nari , inari, etc., 
appear in Telugu as forms ending in ka, ga, ku , or gu , as eluka r 
ciluka, iga, mrdku, pimiga, enugu, nakka, mukka and they have to be 
considered as back forms from the plurals in gal when lu alone of gain 
came to be taken as the sign of plurality in Telugu. But to explain 
K of kalu as being due to a Svdrthe-ka-pratyaya of Sanskrit, is not only 
far-fetched, but does not at all fit in with the nature of the forms in 
Tamil or Kanarese. Morever the word loka as a sign of plurality was 
not in use in the Prakrtic or the middle Indo-Aryan period when the 
old case signs of Sanskrit were still preserved, but came into use only 
in the latter vernacular stage, and it is really surprising to note that it 
should have been considered as giving rise to forms in gal current 
in literature of the pre-Christian era. No further comment is 
necessary. 

Even the case-terminations are traced to Sanskrit sources. The 
Tamil nominative an to the Sanskrit instrumental na as in Ramena t 
dhanena; dative ku to Sanskrit krte etc. (See History of Telugu 
Language, Vol. II, by Dr. C. Narayana Rao). 

Prof. Sten Konow saw some Dravidian influence in forms like 
krtavdn as compared to Tamil S'eydavan : Kartdsmi, Cesinavadanu , 
but these are traced to the Avestic forms. The Tamil pronominal 
form in an is traced to Vedic Bharan ; and Telugu Vadu , Vandu, to 
Pali Bharanto; Kanarese avam to Ardhamagdhi bharam. For every 
kind of change in the Dravidian form a corresponding form in some 
Aryan language of other is shown to us. Just like vandu is traced to 
bharanto the verbal forms randu (you come), Vinudu (you hear) are 
traced to dgaccliantu, srinvantu . The feminine termination al is. 
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also from the same ant in Bharant since in Telugu it sometimes 
changes into ndr as in Kodalu — kodandru. 

The first and second personal pronominal forms, ydn , nan, en, 
yam , em, yin , min etc., are derived from Sanskrit a sin at and yusmat. 
The method of deriving terminations of one language which still keeps 
to its agglutinative nature from the fossilized forms in another language 
which seems to have reached its inflexional stage long ago, does not 
anyhow appeal to our reason. 

Another peculiar method is adopted by these Sanskritists who 
deny the very existence of Dravidian languages as an independent 
group. Whenever a peculiarity in Dravidian languages not traceable 
to modern Aryan languages is found, they try to trace it directly to 
Sanskrit as in the case of the vallinum V or the S'akatarepha and the 
peculiar Dravidian sound 1; and for anything that cannot be traced 
to Sanskrit or Prakrts, parallels are shown in the later Aryan verna¬ 
culars. The S'akatarepha not found in later Aryan vernaculars but is 
found in Telugu words like karri, pirra etc., is traced direct to 
Sanskrit words Krsna , Prstha , etc., but here the parallels in other 
Dravidian languages, the development and the history of these words 
therein is not taken into consideration at all. As for the sound 4 1' 
though it is as ancient as the time of Tolkappiyar in Tamil, since it 
occurs in the names of some modern vernaculars as Oliya, Marwaji, 
etc., it is taken as on Aryan sound. Again as for the relation in 
Dravidian languages between the substantive and its attribute, which 
is quite unlike that in Sanskrit, and which requires the agreement 
between the two as regards the gender, number and case, the parallels 
from the later North Indian vernaculars are cited. When a peculiarity 
not traceable to Sanskrit or even Prakrt is found in the modern Aryan 
languages and when that is inherent to all the languages of the 
Dravidian group, it is but reasonable to attribute it to the influence of 
the latter upon the former than otherwise. 

Just like the terminations, most of the Telugu roots and verbal 
forms are also traced to Sanskrit roots and forms, depending more on 
the superficial resemblance in sound than upon the history and 
development of those forms in other Dravidian languages. Thus the 
services of the root ‘ kr * are requisitioned to explain the particles 
4 ku 4 gu etc. found at the end of most of the Telugu roots as 
diiku-dhunu4-kr , ekku = to rise up=edh-\-Kr, braduku = vrddh-\-kr; 
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amis w \ m kr=mringu ; diggu—diArkr ; rlgu=ric 4* kr ; pattu , < vartita; 
dhunu with kr gave rise to dunmisz to plough ; aksn>kanu 9 pakva> 
vandu=to cook etc. Tucch+kr = longu, because Hindi has got 
luccha.” 

The roots ending in cu etc., are all derived from isyd the future 
particle suffixed to the Sanskrit root— tocu from “ udayisya ” ; 
chigirucu from Sikharisya , adakincu from adharisya , gelucn from 
jita-\-isya ; cilticu from chinna-\-isya 9 etc. Similarly tattu from tadita . 
Tel. chimmu to scatter, is derived from Syandanam , Teliyu — to know, 
is derived from dhavala^hya and so on and so forth. 

I do not propose to discuss these derivations here, but only wish 
to indicate another line—perhaps what I think a more proper line— 
of investigation into the early history of the Telugu language. Unless 
we compare the forms in other Dravidian languages also, we cannot 
arrive at the truth regarding the nature and form of these roots in 
Telugu and until we arrive at a root material common to all the 
Dravidian languages, and frame regular laws of Phonetic change, no 
purpose is served by trying to trace those found in Telugu or any 
other single language to Sanskrit or Prakrt. Moreover roots are 
prohibited from being used independently in the Sanskrit language 
unless they are converted into padas by suffixing pratyayas according 
to the dictum apadam naprayunjita and we cannot understand how 
kr by itself could come at the end of other roots and give rise to those 
ending in gu in any of these languages. I cannot help drawing your 
particular attention to one fact that most of the forms ending in ku, 
gu y etc., considered by grammarians as roots in the Telugu and also 
in Kannada language appear without these particles in the Tamil 
language and sometimes also in Kannada. This clearly shows that 
these forms ending in kity gu t etc., which according to Dr. Caldwell 
are mere formative additions, cannot claim to be roots at all. Another 
point is that while Telugu grammarians consider the forms ending in 
kUy giiy etc., as roots, the Tamil grammarian Tolkappiyar considers 
kuy du, tu, niy in the singular and kum , dum, turn, rum , in the plural 
as verbal suffixes which convert the root into a finite verb. The 
Kannada grammarians make mention of kum , gum, as two affixes of the 
third person which convert the root into a verbal form. These forms 
can be used for all tenses, even also in the past without any distinction 
of gender, number, etc. Here I think we discover a reminiscence of 



PRESIDENTIAL ADDRESS: TELUGU 


629 


the old condition of things prevailing in this group of languages in the 
early stages of their development, when the form in kum, as in 
Velugum , pogum, etc. the tadkannadhaka as it is called by the 
Telugu grammarians, used in all tenses without any distinction. 
Other forms distinguishing time, gender and number, seem to have 
been developed from the old form in gu , when this gu which is a 
remnant of the auxiliary root agu came to be considered either as a 
formative suffix as in Tamil, or as a part of the root itself, as in 
Telugu. While ku was retained only in the forms of the present in 
Tamil, to which iru and en were added to make the first personal 
singular form therein, the ku ending form was taken as the root itself 
in Telugu, to which cu , anna , nu , were added to make the present 
form, and itu and ni were added to make a past form from it. cf. 
Tamil; Seygu + ircn = Seygiren. Sey + du + en = Seyden ; Telugu : 
V elugu-{-cu + win ami Velugucunndnu . V elugii -\-iti = Veligitini . 
These signs of tense have to be traced to independent words in the 
language and not to any terminations in Sanskrit. 

The preconceived theory of the Aryan origin of these forms makes 
the Sanskritist overlook the fact that unlike the Aryan languages, the 
Dravidian still preserve clear traces of agglutination, and that is why 
we are still able to trace these cut up parts to some independent word 
or words which were merely glued on to the original root one after 
the other. As Tamil Sey-\-( a) gu-^riru-^en^ Seygiren; Tam.: Sey+ 
(i) du J ren’=:Sey (i) den ; Telugu: Cfyu-\-itu J lreu=Ccsu-{-(i) 

Ccsitini. etc. etc. It may also be shown that most of the other forms 
of the verb are formed in the same manner by the help of other 
auxiliary roots as—causal— Ceyu+incu—Ccyincu. Infinitive—ry+ 
an~Ccyan (cf. Tamil: Seyya ). Passive— ceyan^padu^ceyabadu 
(cf. Tamil: Seyyappadu) etc. 

Similarly all declensional endings which are traced to Sanskrit 
terminations, may be easily shown to be remnants of independent 
words in the Dravidian languages, since these seem to be just passing 
into inflexional stage, unlike those of the Aryan which have already 
reached a petrified stage of inflexion. But I do not propose to trouble 
you with all that now. 

I ventured to take so much of your time, for which I crave your 
indulgence and deal with this topic at such a length, because this is an 
important question connected with the origin and development of our 
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own language. Dr. C. Narayana Rao’s work describing the History 
of the Telugu Language in two big volumes, published by the Andhra 
University, is one of the most important works connected with the 
Dravidian linguistics published in recent years, and it must be said 
that it is a result, of very patient study and hard work on the part of 
the author. He has collected very valuable material for the history 
of the Telugu language and with the help of this, he endeavoured to 
substantiate the theory of the Aryan origin of the Dravidian group of 
languages. Hence it is not only the Telugu people that should be 
interested in it, but it should draw the attention of all those who are 
interested in the study of Dravidian linguistics. But I wish to point 
out to all interested that this question cannot be solved by this kind 
of approach alone. To trace the history of the Telugu language 
beyond the limits of the available literary material in that language, a 
close comparison with other South Indian languages more closely 
allied to it than with those of the North, is necessary, and every 
attempt has to be made to explain the forms from the material 
available in these languages themselves, before we think of tracing 
them to outside sources. The laws of Dravidian phonetics have to 
be discovered and established before any attempt is made to¬ 
wards any kind of linguistic affiliation. The grammatical forms and 
structure of the various Dravidian languages have to be studied in 
detail. A closer study of, and comparison with, Tamil language and 
grammar in which we find some of the earliest recorded traditions of 
Dravidian language and thought, is absolutely necessary, particularly 
because this is comparatively less influenced by the Aryan language 
than other languages of the group. It is perhaps true that Dr. Caldwell 
gave more importance to Tamil in comparing the forms in Dravidian 
languages, as, perhaps he was better acquainted with it, but we cannot 
say it is quite undue, as it preserves the oldest records in the whole 
group of the languages; only we have to urge that equal or due im¬ 
portance should be given to other languages also. But it is really 
surprising to find some modern scholars of America and Europe 
perhaps carried away by swing to the other side, advancing views 
altogether minimizing the importance of Tamil in a study of Dravidian 
linguistics. It is Mr. E. Tuttle of America who seems to have said: 
“ If we want to understand the history of the language of the South, 
we should begin from the Northern side.” This view has been 
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•endorsed by Prof. Jules Bloch in this manner: “The Dravidian 
language which has almost a ways been chosen for comparison, is 
Tamil, which, in fact, is best known of all the dialects for various 
reasons. Even if we admit that from the Vedic up to the present 
time Tamil has changed very little, there still remains the fact that 
the domain of this Dravidian dialect is the furthermost off from the 
region of Vedic civilization. On this principle alone, it should have 
been the last one to be taken into consideration for the sake of com¬ 
parative study. Here he quotes the above opinion of the American 
scholar Mr. Tuttle, and proceeds: 

“ In fact, our knowledge of the Dravidian languages of the North 
is very imperfect, and certainly has been very recently acquired so 
much so that, when it is possible, to recognize the interchange of 
vocabulary between Dravidian and Indo-Aryan, it is very difficult to 
determine which is the lender and which is the borrower, though it is 
absolutely necessary to kno\V the common form of the Dravidian (in 
,a general way). We know of it very little and we search for it less. 
In fact Tamil represents very badly the common Dravidian language.” 
Here Prof. Jules Bloch at least admits that our knowledge of the 
Dravidian languages of the North is very imperfect and very recent 
and recognizes the absolute necessity of search for the common 
Dravidian form. Though the present day Tamil and the Tamil 
country is far away from the Vedic civilization, we have to admit its 
Dravidian counterpart of the Vedic age must have had its abode very 
near the Vedic land to have exerted its influence on the lower strata 
of the Aryan society to such an extent as to develop non-Aryan 
tendencies in their language which ultimately led to the development 
•of Prakrts and later Aryan vernaculars of the North. No-body can 
say that Tamil represents that old Dravidian common form. It has to 
be got at by a thorough comparison of all the forms available in all the 
languages of the group including those of the North. The only claim 
to be recognized for Tamil is that it can show us a much older 
recorded tradition, indicating a particular stage in the development of 
the Dravidian tongue, than what we find in other languages of the 
group especially those of the North about which our knowledge is very 
meagre and recent. It may be noted here that the Northern Dravidian 
languages must have undergone a considerable change during their long 
life and they must also have been considerably influenced by the Aryan 
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languages surrounding them. The residue of the Dravidian element 
therein must be very small indeed, though of sufficient importance to 
any study of the Dravidian linguistics. This brings to our mind more 
prominently the absolute necessity for a collection of Dravidian cog¬ 
nates and root material before we will be able to determine the 
nature and development of the vocabulary or forms of the Dravidian 
languages. 

Dr. Caldwell has led the way for the study of the Dravidian 
linguistics, nearly a century ago, and we owe him a deep debt of 
gratitude, but it has to be followed up by further investigations and 
closer comparison of forms in various languages of the group with a 
view to understand the common line of development of these languages.. 
Grierson’s Linguistic Survey of individual languages and their dialects 
has been very useful, and increased interest is being shown in this 
subject by various scholars in various countries. In our own country, 
the name of late K. V. Lakshmana Rao must be remembered in 
connection with the work on Dravidian linguistics and Rao Saheb 
Gidugu Ramamurty Pantulu Garu endeavoured to follow in the wake 
of Dr. Caldwell, but it is very unfortunate that the former should 
have been cut off, before his schemes have been fulfilled,.and that the 
laborious work of our Rao Saheb now—alas, late Rao Salieb—has not 
taken any proper or tangible shape for one reason or other.. Nobody 
in this country can help feeling that the recent demise of Rao Saheb 
Ramamurty Pantulu has created a very great void in the field of 
linguistic studies in the Andhra des'a. His untiring energy and his 
singleness of purpose in search after truth and his dogged enthusiasm 
in the cause taken up by him, especially in the matter of linguistic 
development and reform, has been a source of great inspiration for 
all those who came into contact with him. He is the pioneer of 
modern linguistic studies in our ow n country, and it is the misfortune 
of the Andhras that they have not been able to derive the full benefits, 
of his profound scholarship. 

The Nighantu work started under the loving patronage and! 
unbounded munificence of that great patron of letters, the Maharaja 
of Pithapuram, and the able guidance of Mr. J. Ramayya Pantulu,, 
should have removed the great want of an etymological dictionary for 
Telugu. Cognate forms from other Dravidian languages are no doubt 
given here and there, like the Tamil Lexicon published by the 
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University of Madras ; but more attention seems to have been paid to the 
Sanskritic than to the Dravidian point of view. We hope to have- 
the complete work before us ere long to satisfy the needs of the Telugu 
literary public. 

Thus the origin and early history of our language has yet to be- 
traced and worked out from the Dravidian point of view, especially in 
view of the recent approach to the subject made from the Prakrtic 
and Aryan point of view, by Dr. C. Narayana Rao which seems 
to deny the very existence of Telugu before the rise of the Aryan 
prakrits. But as a matter of fact Telugu was in existence even during 
the Buddhist period. We have seen how traces of it appear here and 
there in the Sanskrit and Prakrt inscriptions in the form of titles,, 
place names, boundaries of villages etc. But from about the seventh 
century A.D. we see it in its earlier form in the inscriptions of the 
Cola and Calukya kings who came to the rescue of the vernacular 
languages of the country. We hear that more inscriptions in Telugu 
of the early period are being discovered ; thanks to the endeavours of 
the archaeological departments in British India, and Native States, 
which we hope would push further the boundaries of our knowledge 
of the Telugu language into the early centuries of the Christian era. 
Even the recent enterprise of private institutions like Laksmanaraya 
Paris'odhaka Mandall of Telingana, of the Andhra Historical Research 
Society and the Andhra Sahitya Parisad of the Circars, of the 
Tirupati Devasthanam Committee of Vehgadam, and the Bharati of 
Madras/ have laid the Andhras under a deep debt of gratitude by 
the publication of the various inscriptions collected or edited 
by them. 

Though the language of the earlier inscriptions seems to betray 
the peculiar characteristics which indicate the Dravidian origin of 
our language, that of the later ones written in verse already exhibits 
such a high flown style, with Sanskrit elements, as would lead the 
way for the stately march of Nannaya’s style of Andhra Bharata. 
But none of them seem to give us any inkling into the nature of the 
early warblings on the indigenous bards of Telingana. Just as the 
beginnings of the Telugu language were lost shrouded by the thick 
mist of the Aryan language, the beginnings of the indigenous Telugu 
literature were also lost buried deep under the weight of the 
Sanskrit influence. 
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Hence it is that our Nannyabhatta of the eleventh century a. d. 
has to be considered as our first poet and a translation of his Vyasa- 
bharata as our first work in the literature. After the revival of 
Brahminism, the rulers of some dynasties in the Deccan like the 
•Calukyas began to encourage and patronize the Des'i poetry in the 
indigenous language of the country—the Sanskrit scholars naturally 
gained favour with them and dedicated works to them or composed 
the texts of their inscriptions. The form, the theme and the style 
evolved by these scholars of Sanskrit and adopted in their writings 
in various languages of the country specially Kannada and Telugu 
.gained favour with the upper classes of Society and seems to 
have driven into complete oblivion all the popular literature of 
ballads, songs, etc., that must have previously prevailed in the 
country in the old language of the soil. We have so very few 
and stray references to such kinds of compositions that we are now 
.almost inclined to doubt their very existence. The Cattane and 
Bedende types of composition in old Halagannada referred to by 
Nrpatunga in his Kavirajamarga , seem to have been forgotten even in 
his day. Similarly there are many types of old composition referred 
to by Palkuriki Somanatha and Nannicodadeva in their works as 
different kinds of git as, anandagltas, sankaragltas , gaudugitas , etc., 
many kinds of padas, as vennela padas , gobbipadas , etc., and many 
kinds of ragadas , uddharanas , gadyas , etc., and most of these have 
.gone out of use as the poets of the royal courts who were mostly 
scholars in Sanskrit would not adopt these types in their preference 
for Sanskrit models. The adoption of the Sanskrit vrtta and campu 
form has become the order of the day just like the translation of the 
puranic literature and the extensive use of the tatsama form of 
language came to be considered as the only things befitting the high 
class literature in Telugu. Naturally the folk songs and other types 
of composition mentioned above mostly current in the lower strata of 
society and perhaps written in the spoken language of the masses, 
were not considered dignified enough to be recognized as part of 
literature. Though a little later, the poets of the S f aiva school tried 
to revive the old types of composition and the Jdnu Tenugu of the 
• country, in order to facilitate their work of religious appeal and pro¬ 
paganda among the masses, they would not cross the bounds of 
tradition already laid by previous writers in matters of language and 
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style, though they did not hesitate to deviate from it in a number of 
ways. It was Palkuriki Somanatha that stood for the revival of these 
popular types of literature and he not only gave us information 
regarding the currency of these popular types of poetry in Telugu in 
his day, but also gave us a few examples of some of these types of 
composition in his Dvipadas , Ragadas y Gadyas y and S'atakas. Few 
other poets in Telugu have given us as many types of popular poetry 
of their day as Somanatha. Though the Dvipada, and S'ataka have 
found favour with a good number of latter poets also in the Telugu 
•land no echo of Jdnu Temtga in the country was ever heard after 
Somana and Nannicodadeva. There came in later a movement for 
.the introduction of Acchatenugu in the field of Telugu poetry perhaps 
by way of a reaction against the preponderance of Sanskrit element 
in the language in the form of long compounds, but it has unfortu¬ 
nately taken a ridiculous turn, in as much as it has tended towards the 
•creation of an artificial language which was neither as dignified and 
graceful as the old, nor as homely and intelligible as the current 
language of the day. We thus see how S'aivism and S'aiva poets 
•especially Somanatha were responsible for preserving the tradition 
regarding the popular types of ancient Telugu literature. Though it 
has not been actually handed down to us, the old tradition seems to 
have been continued in the various kinds of folk songs current in the 
lower strata of society even to the present day and it is one of the 
important duties of the present generation to take early steps to 
preserve even now these old types of composition before they are 
completely swept away from the land and forgotten by the incursions 
of modern tastes, and influence of foreign civilization. This under¬ 
current of mass literature though clothed in a language not so elegant 
as that of the higher classes of society and as such tabooed by them 
as grdmya , carried with it various branches of varied interest like the 
heroic tale, the puranic story, the social, religious and philosophic 
theme, most of these in the form of Dvipada . We have the indigen¬ 
ous drama in the form of Yaksagdna or Vidhi Nataka and also in the 
form of shadow play, and various kinds of songs in a variety of metre 
an the form of padas, and we have also prose compositions in the 
form of gadya. We cannot to-day afford to neglect such a variety of 
literature simply because it happened to be composed in the language 
•of the masses. Even from the linguistic point of view it will be very 



636 


TENTH ORIENTAL CONFERENCE 


useful as indicating the lines of growth or corruption in the language, 
and as a help to understand the provincialisms in the various parts of 
the country. The vocabulary of our language has to be enriched and 
our dictionaries enlarged by gathering together the provincialisms of 
the country. Dr. Woolner speaking of Sir George Grierson’s Peasant 
Life of Behar remarked, at the third session of this Conference thus: “ It 
reminds us how much material there is in the mouths of the peasants, 
that is not recorded in dictionaries of the literary language. It 
should be the function of the Universities to train such local enquirers.” 

Now coming to the high class literature in Telugu, we cannot 
trace it to earlier popular literature of the country, since it had its 
beginnings in the translations of Sanskrit works. But it seems to 
have shared some traditions in common with the literatures of the 
neighbouring languages like Kannada, particularly in the adoption of 
the translation method, of the puranic theme, c'ampu form, Sanskrit 
Vrttas , introduction of long Sanskrit compounds, tatsama language, 
and Akkara metre etc. The method adopted in both these languages 
is more of an adaptation than of a direct translation and the 
puranic theme of the early days in Kannada had a Jaina colou¬ 
ring and borrowed much from Jaina literature, unlike that in 
Telugu which is purely Brahminic. The campu form is older 
in Kannada than in Telugu and does not seem to be a common 
borrowing from Sanskrit as it can be traced even to the Tamil 
Literature of the early centuries of the Christian era. 1 The introduc¬ 
tion of Sanskrit metres also seems to have started earlier in Kannada 
than in Telugu though each language has adopted them according 
to its own genius and inherited traditions. The fact that the few 
verses that are found in the inscriptions of the pre-Nannya period so 
far discovered were written only in the indigenous metres and not in 
the metres adopted from the Sanskrit literature, clearly indicates that 
these Sanskrit metres were not very much in vogue in the Telugu 
country before the time of Nannaya. It is perhaps Nannaya himself 
or poets of his age that made a harmonious blend of all the various 
elements, indigenous and Sanskrit, available in their time. They not 
only gave a local colouring to the vrttas borrowed from Sanskrit by 
introducing into them the indigenous elements of yati and prdsa , but 

1 The Campu form of composition in the south seems to be as old as Tolkappiyar 
who refers to it as tonmai dane urai odu punamda palamai merrc. This is called 
tonmai or Campu where prose is mixed with poetry in narrating an old tale. 
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along with them they continued the use of metres of native origin 
like slsa , glta , akkara , etc., which seem to have crept into Prakrt 
lakshana even at an early period. When we find that some of the 
Telugu metres like slsa, dvipada , etc., are developments from the old 
ahavalpa metre in Tamil, and there is a correspondence between the 
Telugu yati and the monai of Tamil, between the prdsa of Kanarese, 
and Telugu, and that Akkara forms a common feature of Telugu and 
Kanarese, we are forced to believe in the independent existence of 
these languages, some common features of which persisted to appear 
in the individual languages in spite of the overpowering influence of 
Sanskrit and its literary models. 

This blending of linguistic and literary traditions of old with 
those of Sanskrit which has been going on perhaps since the revival of 
Sanskrit and Brahmanism in the country at last culminated in the 
production of Andhra Bhdrata the first and most memorable work in 
Telugu by Nannaya under the direction of the king Rajarajanarendra 
of the Calukya dynasty. Tikkana followed in the wake and being a 
man of more resourcefulness and national predilections managed to 
impart a new colouring to the old puranic theme by giving Andhra 
touches and by adopting more of a Des'i style than that of mdrga ; 
and as if to pave the way for the evolution of the independent Pm* 
bhandha in Telugu Literature called his work a Prabandha Mandali 
while dedicating it to Hariharanatha. Out of this puranic theme was 
gradually evolved the Telugu Prabhandha the greatest achievement 
of the Andhra poetic genius. Nannicoda, Nacana Somanatha, and 
Srlnatha, and other later poets have all contributed their share towards 
the evolution of the Telugu Prabhandha , which appeared in its full 
glory and perfect form in the age of Krsnadevaraya of the Vijayanagara 
empire. In the age of this Emperor, we see again something of the 
glory of the days of the Imperial Andhras. Here we find Telugu langu¬ 
age attaining its high and honoured position, not only by being used by 
the Emperor-poet himself as the language of his memorable work 
Amuktamdlyadd , but also by being declared by his Lord Andhra 
Vallabha, as the best of all the vernacular languages of the country. 
Telugu Literature which has been developing under the patronage of 
Calukya, Kakatlya and Reddi dynasties of kings, has not only reached 
its high water mark in this memorable age of Krsnadevaraya, but even 
began to inundate the Tamil country of the South, as far down as 
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Tanjore and Madura, where later on it had fostered the growth of 
some new branches of literature under the loving care of the Naik 
rulers of the day. The process of evolution of Telugu Prabandha 
need not detain us here, but I should like to take this opportunity of 
impressing upon you here the importance of the application of the 
evolutionary process in all our studies either literary or linguistic. 
This method of study which is otherwise known as the historical and 
comparative method enables us to understand the inner meaning of 
the various currents in the literary and linguistic life of a nation. By 
this we can understand and explain not only the characteristic features 
of poets of different ages and their works, but also see in the proper 
perspective, how the whole language or literature is a true reflection 
of the life of that nation. The old time-honoured method of studying 
a work for its own sake, applying the grammatical or rhetorical 
principles, and investigating into guna, dosa , alamkara , rasa, etc. of 
the works is good enough in its own way, but there is no doubt that 
a critical and intelligent study of a work in relation to the life and 
times of the poet and to its position in the whole range of that litera¬ 
ture, will lead us to a better appreciation and understanding of the 
beauties and merits of the work as well as the genius of its author. 
It is very unfortunate that literary criticism is generally attended 
with cavilling and rancour in our country, instead of being a liberal 
large-hearted appreciation of the beauties of the art of poetry. The 
critic must have an appreciative and sympathetic heart, the sahrda - 
yatvci as our Alamkarikas put it, and must be able to understand 
without prejudice the other man’s point of view. Let me quote 
from a great author a few relevant sentences about the present state 
of criticism in our country : 

“ Too much of what is called criticism ignores examination and 
is no more than an effort to agree or disagree upon, to accept or 
reject, what is said or done by other people. We rush to take sides. 
Such criticism is perverse and hides truth. The reason why we 
understand one another so imperfectly is that we attack or accept 
what is said or done as we are impelled by our prejudices. We 
consider everything subjectively, in its relation to ourselves. We do 
not take the trouble to perceive what the other person means. If we 
listen carefully to the words he uses, it is merely to fasten upon their 
ambiguities and look for blemishes. What the man had in his mind 
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we do not try to discover, what the intention of the artist was, we do* 
not bother to understand. We must get behind the words and actions 
to seek out what the other man really means.” 

Perhaps those who are trained in old methods of criticism cannot 
appreciate this new historical method which is being introduced as a 
result of the western influence and English education. Mr. K. 
Veeresalingam Pantulu to whom Andhras are deeply indebted in more 
ways than one, has already laid the foundations for the history of 
Telugu Literature in his Lives of the Telugu Poets. Dr. C. R. Reddi 
has led the way by his Kavitvattattvavicdrain for this new kind of 
literary appreciation in Telugu and a few others followed him. 
Mr. Vanguri Subba Rao has adopted this method to some extent in his 
history of Telugu Literature and M-r. Tekumalla Achyuta Rao in his 
Telugu Literature of the Vijayanagaram Empire. A comprehensive 
history of Telugu Literature indicating the gradual evolution and 
historical development of the various forms of literary creation in the 
land as reflecting the various phases in the national life of the Telugu 
people, has yet to come into existence. It is gratifying to learn that 
the Andhra University which is devoted to the cause of the advance¬ 
ment of higher studies in Telugu, has just addressed itself to the task 
of encouraging the production of such a history of its literature by its 
recent announcement of a handsome prize for such a work on conv- 
petitive basis. We hope we will have a comprehensive history of 
Telugu literature ere long. 'Besides a history of our literature, 
authoritative editions of some of the most important works like the 
Bharata with a complete collection of the necessary readings from all 
the available manuscripts which are likely to perish owing to the 
flimsy nature of their materials, is absolutely necessary both from the* 
literary as well as from the linguistic point of view. It is also the* 
duty of all Andhras to bring to a successful conclusion the stupendous, 
work of the Telugu Encyclopaedia started by Mr. K. V. Lakshmana* 
Rao, the pioneer of many such movements in the Telugu country, and 
carried to its third volume by that liberal patron of letters Des'odharaka 
Nageswara Rao Pantulu of happy memory. The Telugu literature 
has further to be enriched by the importation into it of various kinds 
of modern knowledge whose bounds are rapidly increasing day by day,, 
and as it is said 

Samastih Sarva s'dstrdndm Sdhityam iti kathyate 
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Andhra Sahitya cannot be said to be complete unless all kinds of scien¬ 
tific knowledge are brought into its fold. The Andhra Vijhdna Grandha 
Mandali started by Mr. K. V. Lakshmana Rao quarter of a century ago 
worked for some time, but seems to have become defunct now. Fortu¬ 
nately the Madras University has come forward to encourage the pro¬ 
duction of works dealing with modern scientific subjects in South 
Indian languages by instituting prizes of their own and by managing an 
endowment in the name of Raja Ramarayaningar for the encouragement 
of scientific works in Telugu. The scheme is good so far as it goes 
but it does not seem to have attracted sufficient attention of scholars 
in science. Besides this, translation of standard works on science 
may also be undertaken as has been done by the Osmania Univer¬ 
sity, and it may prove useful in hastening the achievement of the 
object in view. The Andhra University also seems to have addressed 
itself to such a task by publishing a work in Telugu on Vijndnam , as 
this is the most necessary preliminary work that may be done, before 
a University can think of introducing the vernacular as a medium of 
instruction. I think we need not still quarrel over the standard of 
the language that can be used in such prose works. We know that 
such a great scholar as G. Ramamurty Pantulu has already sacrificed 
his life in the cause of language reform. Telugu prose style has still 
to be developed and it must answer the various needs of the Telugu 
public. The old order changeth in every sphere naturally yielding 
place to the new ; and so far as the language used is intelligible, main¬ 
tains the standard of elegancy, while keeping with the dignity of the 
subject in hand, I think we need not quarrel over the minor points 
of grammatical usuage. When the theme is great, the treatment is 
dignified, and the style elegant, the sentiment pure and overwhelming, 
it is absurd to quarrel over a Katvardhaka ikdra sandhi or a repha 
mkatarepha sankara which has forced itself into it here or there. 
Let our new poets of the Romantic School and prose writers of this 
mew age produce works of that standard, and all the minor objections 
of the old fashioned grammarians will vanish away into time. 

Gentlemen, we are now at the threshold of a new era of literary 
activity in Telugu. The old classical models of puranic translation, 
prablxandha or dvyarthi kavya are no longer finding favour with the 
new bards of the Telugu country. The modern tendency seems to be in 
♦favour of a subjective theme, Khanda Kavya, revival of old indigenous 
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metres, social novel, short story, and one act play —ekdnka ndtaka , the 
patriotic song— Rastragdna. Let us not blame the new generation that 
nothing yet outstanding, nothing grand, nothing that can stand for 
ever—in our estimation—has yet been produced. Let us not be hasty 
in our opinions or condemnations. We are yet in a stage of transi¬ 
tion. The world ideas themselves are in a state of great flux. Yet 
we must admit there is a great awakening in our country. Andhras 
are always forward to enter into or take up any new movement. They 
must develop tenacity of purpose and spirit of endurance to see it 
through. The days of translations or mere imitations seem to have 
gone and we see signs of the dawn of a new era of original production 
as a result of the synthesis of the western culture newly imbibed and 
the old inherited culture of the East. Let us patiently wait and see. 
Meanwhile we have got much to do by consolidating the history of 
the Andhras and of their Art and culture. A comprehensive history 
of their language, literature and prosody in their bearings on other 
South Indian languages and literature; a study of the various pro¬ 
vincial dialects in its bearing on the development of the language; 
an etymological dictionary for the language; an encyclopaedia for 
which a beginning has already been made ; a collection and study of 
the manuscripts and inscriptional material available in the country 
and the publication of the authoritative editions of important Telugu 
works published or unpublished ; an importation of modern scientific 
knowledge into the language, the conservation of the various kinds 
of indigenous literature and Art—these are some of the problems that 
may invite the immediate attention of all Andhras. 

May all Andhras and Institutions rise equal to the occasion and 
May their Family Deity, Lord S'rl Venkates'vara, shower choicest 
blessings on them and infuse into them sufficient energy and enthu¬ 
siasm to work for the advancement of their mother tongue and mother 
country and the Andhra Rastra. 
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PRESIDENTIAL ADDRESS 

By Dewan Bahadur P. Subbiah Mudaliar, B.A., B.L., 
Retired District Judge , Coimbatore 

Brother Delegates, Ladies and Gentlemen, 

My first duty is to convey, on behalf of the Tamils generally, my 
thanks to the authorities of the All India Oriental Conference whose 
main object is to focus attention on the contribution of the East in 
general, and of India in particular, to world-thought and literature, for 
their having assigned a specific place to Tamil in this session. My 
next duty is to convey, on my own behalf, my thanks to the Executive 
Committee for having chosen me to preside over the Tamil section. 

Let me now proceed, however inadequately it may be, to con¬ 
sider, the contribution of Tamil to world-thought and literature. 

“ 0 ! Supreme being ! I know naught else than a desire for the 
abiding happiness of all.” So said Tayumanavar. 1 Great men through 
the ages have always endeavoured to bring happiness to their fellow 
beings. We shall here attempt to appreciate the contribution made 
by the great and ancient Tamils towards the welfare, advancement 
and happiness of mankind. 

Tamil is a living independent language of very ancient origin and! 
is the mother tongue of about two crores of people living in South 
India, north of Cape of Comorin and south of Tiruvengada Hills/ 
The earliest known work in the language is the beautiful grammar 

1 6TGi)60(r@ii> iUSsstuu^jQqj 

jjfSOsOfr llgo GoiQiyarppfiGtLi&r ujrirujrGiL . 

pdu^LDirsursL/fr 

3 “ QJuGQJ(Bh5L-(h Qp&T(Q)LD(fl 
t gl > u96S)L-.ppi£(ip atieogpieo&pgi n 


Qpireo&iru&tuut 
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known as Tolkappiyam composed thousands of years ago. Though 
very many centuries have rolled by since it was composed, the work 
continues to hold its high place in Tamil Literature and has secured 
a very high place for the Tamil language among the languages of 
the world. 

Among the numerous languages, the soft, sweet and euphonious* 
Tamil language is unique in having in its alphabet the letter * and 
the name of the language itself expresses the idea of sweetness. 
Again, the three Tamil letters which make up the name of the 
language are respectively a hard consonant, a soft consonant and a 
middling one. The literature in the language also falls into three 
broad divisions: plain, lyrical and dramatic. ism-aib,) 

The culture and civilization of the people whose mother tongue 
was such a noble language had reached very high standards. The 
ancient Tamils condemned animal food and intoxicants. The men 
wore pure white clothing while the women were dressed in attractively 
coloured sarees. The people excelled in the several industries such as 
agriculture, weaving, mechanics and architecture and the beautifully 
constructed temples and towers in South India are standing monu¬ 
ments to the glory of the ancient Tamil civilization and architecture. 

The dominant characteristic of the ancient Tamils is “ love ” in 
all its aspects, that is to say, as manifested towards one’s superiors,, 
equals, inferiors, one’s own wife and one’s friends. It is noteworthy 
that every aspect of love bears a particular name in the Tamil 
language* The great Tirukkural gives love a pre-eminent place 
among the virtues of mankind and extols the merit of sweet words* 
Gratitude is praised and ingratitude which tends to dry up the springs 
of charity is condemned as the worst of sins. Good conduct is to be 
looked upon as more precious than life itself and good health is 
advocated with the object of enabling one to do good deeds. Modera¬ 
tion and restraint in eating is given as the golden rule for avoiding all 
ills. Begging and dependence are deprecated as unworthy of man. 
He must earn his bread by his own honest labour. Wealth which is 
recognized as being an essential requisite for the journey of life has to 
be acquired by proper means and it has to be carefully husbanded,, 
and spent for proper purposes. Wealth acquired by right means 
alone will be conducive to Dharma and give happiness. One should 
cut his coat according to the cloth and want of adjustment to 
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available means will eventually result in failure and ruin. 1 The 
advice of wise people should be sought after and followed not only by 
kings and the rich but also by others; for, a man wisely counselled 
can foil his enemies, while a man, who disregards sane advice 
ultimately becomes his own enemy. Lastly, a man should have the 
courage to acknowledge his errors even before his interiors. 

Coming to educational ideals, the study of a language which is 
the basis for the acquisition of a knowledge of art should comprise 
learning of Grammar and the literary master-pieces in that language. 
There should be no doubts or unsolved difficulties in the mind of the 
student and the study should be thorough and flawless. It should 
make him regulate his life according to the knowledge he has gained 
thereby. Knowledge and wisdom should go together.* 2 One who 
does not receive such education is likened to a beast, for, an un-cul- 
tured man rarely appreciates the difference between good and evil. 
He neither benefits himself nor others. The man of culture and 
education finds himself at home in any place and is honoured in 
every land. 

Education has been considered to be necessary not for men alone 
but also for women. 3 The home is the foundation of the World Empire 
and men are largely what women make of them. No man is so good 
but a woman can make him better. It is women who bear children 
and look after their welfare during their youth. They have a large 
hand as such in the moulding of the character of the future citizens of 
the world. International associations of millions of cultured women 
of democratic countries have been planning for peace. If the women 
in totalitarian states also had sufficient culture and influence, they 
would not have allowed a hideous situation like the present war to 
arise. Will a woman’s instinct tolerate the butchery of her sons ? 


n £jG!rQjj6lihgi QJirifirptrefc a iLjetrGurr<sv 
Gpir&rqy'S Q«®Lb 

@jD®r 

&jbu6®Qj 



(VjjD&r 

Q«/T®/5^/r&Wd& G<5ITLluLp(§ti) 
usig)&&r — QiBijibj&pgi 


iseoecii ujrrQiA&jrgpiib /5®sy iQSsOghd mired 
<3560g£) lUgCoG 

rntreOif-iuirir 

QufT(TF)fBgl Q&$0QJ(ip!Ei dStioSILjUD 

asihuir 
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Ancient Tamils were fully alive to the necessity of giving suitable 
education to women. The ideal was that the wife should be her 
husband’s match 1 in heredity, culture and mutual love, and his help¬ 
mate in the journey of life Women were treated 

as equals to men in all respects and the worship of Ardhanarls'vara 
(the form of God conceived as half woman and half man) testifies to 
that fundamental conception of equality. There have been scholars 
and poetesses among the ancient Tamilian women folk. Kakkai- 
padiniyar and Sirukakkaipadiniyar, and other reputed poetesses,, 
belonged to the Sangam period and Avvayar, Andal and Karaikkal 
Ammayar have adorned and illuminated the later and recent 
generations. 

The marriage institution was orginally a matter of self-choice 
between equals in all respects and the duties of the married people 
were well defined. They led a harmonious and virtuous life and were 
expected to support people who had chosen other and more difficult 
walks of life, such as Sanyasis, Brahmacaris, etc. 

In the matter of religion, the ancient Tamilians believed in the 
existence of God and recognized and worshipped the one “ Supreme 
being ” * who is beyond and above everything else in this universe and 
whose chief attribute is love. 3 Service to God’s creatures was 
recognized to be service to God himself and love towards fellow- 
creatures was not differentiated from love towards God. 

The ancient Tamils very well recognized that the different forms 
of faith, followed by different sets of people ultimately led only to the 
same goal and they did not condemn other religions but evinced 
toleration towards them in the right spirit. 4 

J/tD, pVotilA&f&tyLb Jt&TLfti) (§ 6 V(Lpti> 

&G06filiLjih $L.6®L.ujjTiru9(!fjppeQ ($Q/&br®tb, 

(fBS&irfr, rr ^auQurr^err sl anjr) 

2 Pattanattadigal sums up 4 Qp&rfl® Qptu&ih a .GhrQu&rpS® \ 

i5L-tD(r®iW<3&(ru5l60 isibur# Q&(T68r$u9$o — 

UL-LDrr&wQ&iTi&GO ^LLirnssmasir^Lb' 

4 i£j/rQ^/T0 Qptuojw <£6&ri8-it-j>ipQptiiGuLcirffi 
tufriaG &— LL[rQptr@ urrs^rr piruo @)<sug$ir<sor&pjBiuiTif 

dSIrfleSleorr GajGqyqrj <gFLCLu$j$ QfiiiGp 

errfldSIgs)#) Q&trdrgpGirgpiih 
eribtQjrirji) GajbjDpfrgjiii' 
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Their civic sense had reached a very high level. Their rulers 
administered the country wisely. They had well-trained and well- 
equipped armies and the land enjoyed peace and was over-flowing 
with plenty and prosperity. In a word, the ancient Tamils led a life 
of culture and glory and their civilization was of a very high order. 

None can deny the incomparable beauty and rare merit of the 
ancient Tamil classics, Tolkappiyam and Rural . The latter work 
has been appreciated by such great men of the west as Doctor 
G. U. Pope and Count Tolstoy. There are also other innumerable 
Tamil works of great merit. The Tamil children were taught even 
while quite young, moral lessons rendered in crisp, very brief and 
thought-provoking lines and stanzas. The children committed the 
lines to memory and even though their full significance was not 
realized then, as they grew old and pondered over the lines, every time 
a new light dawned from those simple and exquisitely constructed 
lines and gave comfort and guidance. 

The Tamil literature rightly approached is bound to contribute a 
valuable share to world harmony and world happiness. 

In these days of democracy, it is essential that each and every 
one should get educated and the learning of Tamil as a strong basis 
and foundation for further prosecution of studies in all directions will 
be highly helpful and should be advocated. Only after having been 
thoroughly and properly educated in the mother tongue of Tamil, one 
should attempt to learn other languages such as Sanskrit, Hindi and 
English. After the completion of one’s education in such manner 
and setting one’s life on the right lines, one’s duty will be to make 
others also take to the path of rectitude and virtue and thus contri¬ 
bute to the welfare and happiness of mankind. 

Although Tamil was in a neglected condition for a long time, 
there has been of late, happily a revival and very many ancient Tamil 
works have been edited, with or without meanings and notes, and 
published by societies like Madura Tamil Sangam, South Indian S'aiva 
Siddhanta Works Publishing Society, Tinnevelly, S'aiva Siddhanta 
Mahasamajam, Madras, Kovai Tamil Sangam, Coimbatore, etc., and 
by individual scholars like Mahamahopadhyaya Dr. V. Swaminatha 
Ayyar, (but for whose indefatigable labours several valuable works 
which were mostly in cadjan would have been eaten away by white 
ants and thus lost to the world,) and other scholars. 
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Although societies and individual scholars have been doing valu¬ 
able work, their sphere of usefulness is more or less confined to a 
comparatively small circle, i.e., the more literate section of the 
Tamil world. 

For a proper appreciation even by the non-Tamil world of Tamil 
culture which aims at world harmony and world happiness and for a 
better understanding between the Tamils and others, it is necessary 
that, from among the best works, selections containing the noblest 
thoughts should be published separately along with translations and 
critical notes in other languages and in the first instance in English, 
which is becoming more or less a universal language. Such a 
publication has been made, although on a small scale by the ex- 
Premier Sri C. Rajagopalachariyar with reference to the second 
book of Rural. 

The selection and the translation have to be done on an adequate 
scale only hereafter by the co-ordinated efforts of Tamil scholars and 
also English scholars who appreciate the beauties of Tamil. May 
the All India Oriental Conference devise ways and means for bringing 
such scholars together to perform the noble task, for a better under¬ 
standing between peoples of different cultures, thereby promoting 
world harmony and world happiness. 



13-C. KANNADA 

A BRIEF SUMMARY OF THE ADDRESS BY THE PRESIDENT 

By B. M. Srikantiah, M.A., B.L., 

University of Mysore 

PURVADA HALAGANNADA AND TAMIL 

The speaker at the outset remarked that he did not deserve the 
honour of being President of the section as he was not a researcher 
but an humble lover of literature. But he had to grasp and teach the 
main outlines of the history and philology of the Kannada language 
and its relations to old Tamil and he would give an impressionist 
sketch, a bird’s-eye view of the subject. 

The first point to bear in mind is the recognition of archaisms 
or survivals in the later form of a language. For example, in Hosa- 
gannada, words like : 

Nohi, beppu, kaftale, hemme are to be explained, not from normal 
modern Kannada grammar, but from old Kannada grammar, by forms 
nonpi, belpu, kaztale, perme. So with forms like alia, ilia, saku, 
beku, haudu, bahudu, akku, bakku : we have to go up through Nadu- 
gannada (Middle K.) old K.: 

Allam, allan, allal etc. illam, illan, illaj, etc. salgum, (salkum), 
vezkum, appudu, barpudu, (>apudu, bappudu, bapudu), akkum, 
varkum. 

Similarly we go back and reconstruct early O. K., checking our 
guesses, on the one hand, by inscriptions of the 5th to 8th century, 
survivals and archaisms in O. K. literature, the forms noted and 
mechanically or empirically explained in O. K. grammars and, on 
the other hand, by comparison with the oldest Tamil forms and 
grammars, and also by deduction from the general principles of 
Dravidian philology. 
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Thus, forms like okkalul, k ^duga, puttalka, sandan, sandon, eridar, 
tappade, keteyan avara, eri enetu, (cp. T.) zenaittu, zenitu urvir 
ille, vittar; are characteristic of early old Kannada, and are very near 
or sometimes identical with forms of Sangam Tamil, the oldest Tamil 
on record. Even the passive voice, so abundant in Tamil is found in 
these inscriptions and in some prose literature of the 8th or 9th Cent, 
and very rarely afterwards in Kannada. Kavirajamarga (under Guru- 
dosait laksana) bans archaic “ Paza Gannada ” of this kind, and 
notices negative forms in—ade, Kes'iraja notes ira ade. 

But many forms in these oldest K. inscriptions are also regular 
old K. and often the two forms alternate in the same inscription. 

It will be necessary to analyze the survivals as contrasted with 
the regular, normal forms of 0. K. Thus barkum, akkum for all 
persons and senses—like the negative—is E. O. K, barpudu, appudu, 
O. K.; the cum is later vocalized and becomes—urn, as in Tamil: e.g. 
tugum-dottid iziyum-baztu, (Kes'iraja’s explanation is not scientific). 
It is then replaced by—6 in popular speech by—uva in mod. K. tiigo, 
iliyo, tuguva, iliyuva and thus regularized for M. K. Forms in which 
the verb suffixed are added to nouns are also E. O. K. surviving in 
O. K. and later replaced : piriyen, pinyanen—an piriyan (O. K.) ; Sam- 
bandray (kadamban—2. 769) neridir, neiidirir nim neridar-ta-pa were 
the universal tense signs in E. O. K. of even doubled ; (cp. Karuttu) 
later they are survivals, generally developing into da, va, ba, Kaviraja¬ 
marga forbids universal forms in du-f-pa = zpa, recognizing only a 
few like mazpa, nozpa, bezpa but not kuzpa, suzpa, kazpa—dapa 
seems to be a later development and eagerly served upon by the 
Grammarians for the present tense, (to be analogous to Skt.) 
though dapa has generally a contingent sense and the regular form 
for the present tense and the future is in—pa or va. In fact—dapa is 
dappa,—da of the past plus appa of the present. The s'ithila dvitva*. 
(slurred double consonant) seems to be due and an accent or stress in 
E. 0. K. which shifted back to the first syllable in O. K. and the 
last syllable was later dissolved in M. K.: e . g. pogazdan, pogazdan» 
hbgalidanu, (root, pugu, pog&z) pog&zke, pogazke, hogalika. Adjectives- 
were formed by adding-ttu,-tu, e.g . tezattu, odetu, doretu,—artu r 
ettantu. Doubling of consonants before vowel was gradually regu¬ 
larized in O. K.: cp. ene, ennade, kalal, kaljadu ( Adi-Purdna , 6. 7). 
irie, inisu, unnada. The final nasal gradually disappears: E. O. K- 
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desam, atam, des'angal, atangal kargambottan, 0. K. des'amgal but 
ataga] optionally; M. K. des'agaj, atagal kataga kotta—nasal gone. 
Some compounds are wrongly explained by Kes'iraja: e.g ., angai 
which is agan+kai; anga)am agam+kalam ; this agam is found in 
agapattan (Pampa Ramayana, 4. 85) karnatakam, avagam, etc. being 
originally akam—so spelt in Tam. but pronounced agam and later 
aham (cp. ham of S'r! Vaisnavas in Mysore home !)—cp. Tanizagam ; 
kannagar—kanam, kan, kanagam, vaiyagam, vaiyam so, kar+nat+ 
akarn kar -f- natam karu -f- natam (Tam. Kannadam kuttadi is 
from kuridu, short, kiridu being small: Kes'iraja confuses the two 
words; just as he forgets bisidu, pasidu, kisidu and explains 
bisupu, etc. as derived from beccane. The suffix—ame is Tam. 
—amai: only a few words remaining in 0. K. ari-yame, azkame, 
tirame, pollame, aiijame (Adi. P.), the positive forms kottame, ninrame 
etc., not found in Kannada. (Kes'iraja seems to think—ame is a 
positive suffix). The final nasal is mistaken for—m, not—n which is 
regularly found in E. O. K. and to this day in Tam. and in mod. K. 
avan-avam; avanan-avanam; avanin-avanim; avanu, avanannu, 
avaninda—and so, in sandhi in O. K.—n asserts itself, kamum and 
kaman are two different genders in O.K., but Kes'iraja pronounces 
both with—m and thinks they are common gender!—em and en of 
of the first person are almost confused and—em is changing to—evu. 
—udu is in Tam. and M. K.—adu. 

From a study of the survivals in O. K., something of the nature 
of E. O. K., may be glimpsed, we may now proceed to the sounds of 
E. O. I\., we know that zha and ra gradually dropped out in Mid. and 
Mod. K., and changed into 1 and r when free, or assimilated to the 
consonants with which they were joined. Aspirates with h, s', s 
and other Sanskrit sounds entered Kannada. The O. K. grammarians 
are doubtful on the point: they recognize some words with aspirates, 
and are not bold enough, (or shall we say ‘ irreverential ’ enough) 
to say that Kannada hast by svabhava no aspirates whatever. O. K. 
sounds thus are: 10 vowels: a, a; i, I; u, u; e, e; o, o; these are 
radical e and ak later changed to ai and au, and these are not with 
e, 6, sandhyaksaras in the Skt. sense, as claimed by Kes'iraja. 
23 consonants: k, g, n ; c, ja, n; t, d, n;] t, d, n ; p, b, m; y, r, 1, 
v, s, z, j, r. The leading consonants are k, t, p, which have dominat¬ 
ed the rules of sandhi; becoming softened as g, d, b. The O. K. 
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sounds may be classified as follows : three Vargas, from the Dravidian 
point of view: 

I (a) k, g, n, a, a, 

(b) c, j, n, y, s, i, I, e, e. 

II (a) t, d, n, r, r, 1. 

(b) t, d, n, z, 1. 

Ill (a) p, b, m, 

(b) v, u, u, o, 6. 

Changes and mutations, softening and vocalization almost always 
-occur within this gradation. 

If we now look back to E. O. K., we may perhaps infer that at 
its heyday—(for the mixed E. O. K. and 0. K., in inscriptions is 
really a sandhikala, a transition period, like Nadugannada between 
O. K. and Mod. K.) and in its. pristine purity, it had only the 
10 vowels, and 17 consonants, the other 6 irr, the 5 sonants— 
g, i, d, d, b, and the sibilant s, having not yet developed s usually 
stands for an original k>c or y or t, pronounced as in Telugu with 
a palatal tinge. This number 27 brings it near to the 30 of early 
Tamil, minus ai, au and one of the n’s (ear). If the alphabet of Tamil as 
fixed round about the early centuries is a true reflection of the sounds 
then pronounced, the two parallels are significant. They both point 
to 27 radical sounds, found in the words, regulating euphony, and 
dominating grammar. 

If the sounds and the forms of pure, pristine, E. O. K. and early 
Tam. recorded in inscriptions and Sangam literature, when stripped of 
all Skt. or Pkt. elements, are very nearly the same, what shall we 
say about the relations of these two Dravidian dialects at that time, 
or stage ? 

Shall we say they were the same language, later dividing into 
two ? We are visualizing the state of affairs somewhere between the 
days of As'oka and the 2nd Cent. A. D.—about five centuries. The 
oldest literature of Tamil is not yet clearly dated: some scholars 
point to 2nd Cent. B. C. (we may neglect the legendary chronologies) 
and some come down to 4th or 5th Cent. The oldest K. inscription is 
that of Halmidi, discovered recently by Dr. Krishna, and assigned by 
him to about 450 A.D. It contains the Kannada words (with much 
Skt.)~^ale, nadul, appor, irvvara, pogaze, kadi+eridu, petta, 
balgazcu, kottar, kaldon, kurumbidivittar, azivonge, with the 
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tadbhava, arasan. If this is already, as stated above, a transition 
language, what comes before ? the one Kan.-Tamil dialect ? ancestor 
of both Kan. and Tam. ? or E. 0. K. with perhaps a five to eight 
centuries history—with its division from Tamil, its own metres 
(particularly the Tripadi, Ragale and Akkara—all found in slightly 
less regularized forms in Tamil), its own ballads, etc.—neglected by 
the ruling prakrit administration but asserting itself by about the 
5th Cent.; a little later (?) than Tamil, governed by the native 
sovereigns ? 

Shall we even say—we must admit this, if it happens to be the 
truth—that K. is an offshoot not of a K.-Tam. tongue, widespread 
over the Karnataka and Tamil districts, but of Tamil itself. Is K. a 
daughter of Tam. as Malayalam is claimed to be ? or is it, as I believe 
it to be, a sister, preserving in E. O. K., as reconstructed much of the 
K.-Tam. as separated from very early Telugu, in sounds, and words 
and law s of derivation and euphony of combination ? 

There is no need to go further regarding the sounds. We have 
seen above that they are identical—apart from the refinements of the 
Skt. minded grammarians. Tolkdppiyam and Nannul, Nagarar are 
already under the spell of the Skt. system—and the wonder is that 
the Tamil grammarians (and writers) show so much independent 
spirit and love of the pure native diction and metres. 

The Vocabulary also is fairly w r ell common. Many words are 
identical in O.K. and Tam.; are only slightly disguised. Some of 
the earlier works can be translated word for word and form for form 
into O. K. or better still into E. O. K. Dialectical variations in 
terminology and form exist and Tamil is more profuse and elaborate 
than Kan. in the respect, but the earlier simplicity of forms is better 
preserved in Kannada. The rules of euphony also are simpler, more 
philologically regular. Tamil w hich still retains its nasals at the end. 
is deceptive in appearance—but it has changed through the ages and 
because Tamil today wears an ancient look, as compared with Kan, 
which owing to mixture of peoples and cultures has changed more 
into a modern stage, we need not infer that Tamil was always older 
and more ancient. My owm feeling ‘ therefore ’ is that K. is not 
descended from Tamil, that it almost, in its E. O. K. condition,, 
reaches back to the Dravidian (I will not say proto—Dr. for I do 
not know the age of it, Mohenjadaro theories notwithstanding) as 
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it existed somewhere about the 5th Cent B. C. about to be separated 
from Telugu, or Andhra (is this word allied to andar of Tam. and 
aldar of Kan.) but not yet separated into Kan. and Tamil. 

One clue in this direction may be given and that is many words 
and grammatical forms seem to be earlier philologically in Kannada. 

Cp. kukil-kuyil; vakil, (bagil)-vayil, vasil; pekar, pecar, pesar- 
peyar, per; kesar-ceyaru, ceru; kelda,-ketta ; nonta, kalta-nonra, 
karra ; beldingaj-vendingal; untu-undu ; perme-perumai; nele-nilai; 
mane-manai; banduvu-vandana ; ge(ke)yda-ceyda ; adida-adiya ; nodu, 
notam-nokku, (cp. nadu, nattam) ; tta, (rta)-rra; orvan-oruvan; 
(K. moves on to orba, obba) ; karvu, karbu-karumbu, (K. moves on to 
kabbu) ; bannim-varum, varungal; nalme, nanni-nalan, nanri; mazke, 
kanke-matci, katci,; kanbolam-katpolam. 

Kannada still retains the single hard consonant after the first syllable, 
where Tam. softens it:—Cp. untu, oratu, niluku, bacu, agate, nunupu. 

A last word. After the pioneer work of Dr. Caldwell, some further 
research has no doubt been made by Tamil, Telugu and Kannada 
scholars, but I regret to say nothing of any fundamental importance; 
may it be due to the fact that we labour in our own field and do not 
master the three languages and get a wide view of facts and principles ? 
Here is an epoch, the origins of the three oldest cultivated languages— 
Kannada, Tamil, and Telugu, which deserves to be mapped out and 
investigated. And when more light is available we can go forward and 
re-write our grammars both comparatively and individually on 
Dravidian principles—and recast the present Sanskritized grammars 
into rules, classification, and explanation based on purely Dravidian 
philology and history, a good scientific grip over the mother tongue, 
before the language can be democratized for the uplift of the 
people at large. 
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PRESIDENTIAL ADDRESS 

By N. C. Kelkar, M.A., LL.B., 
Poona 


Ladies and Gentlemen, 

As a humble representative of Maharastra, I express my gratitude 
to the Reception Committee of the Tenth session of the All-India 
Oriental Conference, for the inclusion of Marathi as a recognized 
section for discussion, under the subject of Modern Provincial langu¬ 
ages of India. So far as I can see only once before was Marathi so 
recognized, when in 1933 the late Dr. S. V. Ketkar was the President 
of the Marathi Section at the 7th Session of the Oriental Conference 
held at Baroda. 

As President of the Marathi Section this year, I would like to 
take a rapid survey of Marathi as a language, as well as the literature 
contained in that Language, rather than deal with any particular 
topic of Marathi as a matter of research. I am glad, however, that 
some papers have been received, which deal with Marathi also from 
special points of view. The object of my survey will be to give to 
our friends, who may be unacquainted with Marathi, a general idea of 
the origin of Marathi as a language, the main features of its forma¬ 
tion, its geographical range as a spoken language, and lastly, the 
growth of the Marathi literature during the last eight hundred years. 

Maharastra is now definitely identified with a geographical 
region lying more or less between the Vindhya mountains to the 
North, the river Krishna to the South and the Arabian Sea to the 
West. It is surmised that the racial name of the Maharastrl 
Language has an origin anterior to the regional name of Maharastra. 
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The Maharastriyas were a portion of the Aryan people, who first 
settled on the plains betw een the Himalaya and Vindhya mountains 
long before the Christian era. The region now properly known as 
Maharastra w'as then a country full of primaeval forests, and there¬ 
fore, unsuitable for a settlement. Later on the exigencies of the 
times required a migration ; and a portion of the people inhabiting 
the Arya-varta migrated, first to the region now known as the 
Benares, then to the Aparanta or the northern Konkan, and then to- 
the interior of the Central Maharastra country. 

The formation of provinces on the linguistic basis, as departments 
of political administration, is a modern notion. But in modern, as in 
ancient times, it w r ould be a vain quest to seek a complete identification 
or coincidence between a people speaking a particular language and 
the region popularly known as belonging to those people. Assuming 
that the number of prevalent modern provincial vernacular languages, 
in India is about fifteen, it can be claimed that Marathi takes the 
fourth rank. The first three are (1) Hindi or Hindustani as one 
may like to call it; (2) Bengali ; (3) Telugu. The Hindi, having for its 
spokesmen (if I may use that word) 12 Crores, and Bengali 5 Crores. 
of people, easily out-distance Marathi. But Telugu with its 263 lakhs 
of adherents can be regarded as nearly falling in the same rank as 
Marathi with its 213 lakhs. While 6 p. c. of the total population of 
India is Marathi-speaking, about 8 p. c. of the total Indian territory 
may be regarded as Maharastra territory. It is believed that about 
14 lakh$ of people in India use Marathi as a subsidiary language. Per 
contra about 10 lakhs of people, whose mother tongue is Marathi, are 
believed to be using some other language as a subsidiary language. 
Kanarese, Telugu and Gujarati may be mentioned as examples of 
such subsidiary languages. 

The regional extent of Marathi can be traced from Daman in the 
north to Karwar in the South along the Arabian Sea, and Daman in 
the West to Chanda in the east. If is roughly a rectangular triangle,, 
with a western line of about 500 miles and a Northern line of nearly 
the same length. The hypotenuse is of course longer than either 
side, and goes over portions of the Southern Maratha Country, the 
Nizam’s dominions, the Benares and the Eastern C. P. the Marathi 
language has as its immediate neighbours the Gujarathi, the Kanarese,. 
the Hindi and the Telugu. 
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The Marathi belongs to the Aryan race of languages, while as a 
family it is directly related to the Prakrit. Its line of descent can 
be traced from the pre-Vedic Sanskrit, right down to the Maharastri 
language, intersecting on its way the Vedic Sanskrit, the Classical 
Sanskrit, the Prakrits and the Apabhrams'a. Distinct signs or vestiges 
of its relationship with all these its ancestors can be pointed out not 
only in respect of roots, word formations, and grammatical peculiari¬ 
ties, but also cultural and spiritual consanguinity. 

One class of philologists, among whom may be mentioned the 
late Mr. V. K. Rajwade, indeed claim that most of the etymological 
bases of Marathi are found in Sanskrit. Allowing for the unavoidable 
element of exaggeration in this view, it must be admitted that his 
researches, in the theme of the connection between Marathi and 
Sanskrit through admittedly Sanskrit roots, have very nearly proved 
the case of Marathi being a direct descent of Sanskrit. Personally I 
am of opinion that the whole of the Sanskrit Vocabulary can be claimed 
and made its own by Marathi as incorporated in a Marathi Dictionary. 
Only about 500 obsolete Sanskrit words, it will not be possible to be 
used in Marathi composition. There have been of course admixtures 
on the way from several other languages prevalent from century to 
century. But the benefits of this admixture have been mutual. 

Languages have their own passport to cross the frontiers of other 
languages. Neighbourliness leads to association, and association to 
influence. In this manner the Marathi language has been influenced 
by some of its neighbouring Prakrits. Thus some methods of word 
formation by the mutation of original sounds, the prevalence of one 
or two letters taken from the Vaidik Sanskrit, etc., are common to 
both the Pali and Marathi. The retention of the letter r{ in prefer¬ 
ence to Sanskrit U\ is a characteristic shared by Marathi along with 
the Pais'aci. Also, like the Magadhi, Marathi has the occasional 
habit of substituting for ^ and for Even more are the char¬ 
acteristics which are to be found common to Marathi and Ardha- 
magadhi, e.g., the shortening of vowels, the dropping of cl in past 
participles, the occasional use of hard instead of soft consonants. 
And from the Maharastri Prakrit, Marathi has taken too many 
peculiarities to be enumerated. The same may be said about the 
features which Marathi shares with the Apabhrams'a. 
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But it should be remembered that the Marathi has more things 
in common with Sanskrit than any Prakrit language. It is a case, as 
it were, of a grand-daughter looking more like her grand-mother 
than her mother. It would be tedious to dwell upon the many 
•grammatical similarities between Sanskrit and Marathi. Broadly, it 
may be stated, that the grammar of the Marathi language is based 
more or less upon the grammar of the Sanskrit. But the real debt 
which Marathi owes to Sanskrit is in respect of vocabulary and 
cultural and spiritual thought. I feel amazed to imagine how poor 
would Marathi be if, by some stratagem, the Aryan Sanskrit voca¬ 
bulary and cultural and spiritual thought could be squeezed out 
of Marathi. 

I am told that it is indeed claimed for the Marathi-speaking 
people, that their mode of speech - represents the pronunciation and 
accent of the ancient Vedic Aryan Sanskrit more faithfully than any 
other Vernacular. I do not know whether this claim will be allowed 
to go undisputed. But some Vedic Pandits who have heard the Vedas 
recited by the Brahmans of Maharastra and those of other Provinces, 
are understood to have certified that Maratha pronunciation of Vedic 
texts is more pure. 

The word Maharastra (region) and Maharastri (language) are 
believed to date from at least two centuries before Christ. According 
to Dr. Ketkar, Maharastra is made up of two separate words—Mahar 
and Ratts (Rastriks) both indicating two races or nationalities, which 
may haye combined to make a united people, more than two thousand 
years ago. Other scholars derive the word in other ways. Thus 
Dr. P. V. Kane is of the opinion that the word simply indicates 

the fact that what was once a great forest 351-3^03, was successfully 
turned into a great permanently settled ^15, and hence the word 
This work of settlement naturally required great efforts, and 
the appellation of may be a tribute to those Aryan pioneers 

:and settlers, deferentially paid by those other races or nationalities 
who were impressed by that achievement. Dr. Bhandarkar derived 
the word from Tf, a people known by that name. 

In the case of Marathi the same thing has happened as in the 
case of other languages viz., that it started as a spoken dialect current 
among the masses, then became standardized and steadied as a 
42 
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language in which the classical literature of the contemporary genera¬ 
tions was written, and then in its turn gave rise again to local dialects. 
Spoken dialects are more convenient and adaptable to the develop¬ 
ment of any language because they are free and untrammelled in their 
growth and movements, and not petrified and made rigid, like a 
classical language, by its grammar and syntax. The case is like that 
of an irrigation tank. It is fed towards the source by a number of 
original streams running in their own natural beds. Then the waters 
are collected and bunded up in a tank. And then they are let out in» 
two ways (1) by an irrigation canal running in a definite channel with 
measured depth, measured embankments, measured flow level, and (2) 
uncontrolled springs that issue owing to the presence of a big water 
gallery on a higher level. 

Who can point his finger to a generation or even a century in 
which a language was born as that particular language ? The Marathi 
can be traced and has been traced back to the fifth century A.D., with- 
the aid of a supposed reference to it in the Narclda Smrti . Then 
definite Marathi words, and fragments of Marathi sentences, have been 
discovered in stone inscriptions and copper plates, carved in the 7th 
century. Great importance is attached in this respect to the stone 
inscription discovered at the famous temple at S'ravana Belgola in the 
Mysore territory, which is dated 983 a.D. The course of the Marathi 
language begins to run smooth from the tenth or eleventh century, as 
can be definitely stated from researches in the Mahanubhavi literature 
of that period. And at last the 12th century is signalized by the 
illustrious Jnanes'vari, which was a pioneer of the classical Marathi; 
poetry, and still holds its place as a premier work of literature com¬ 
bining a treasure of spiritual knowledge and a marvellous display of 
the keenest poetical spirit. 

Not only the earliest Marathi literature is to be found in poetry, 
but poetry held the field for about six centuries afterwards. Jrianes'- 
var flourished at a time when the Yadava Maratha Kings ruled at 
Devgiri or Daulatabad and patronized learning. But the flow of 
spiritual culture through poetic channels thereafter went on un¬ 
impeded, though the Yadava Dynasty was overthrown and the Bha- 
mani Kingdoms took its place. 

The Marathi of the Jnanes'vari is so finished and polished,, 
that it may be reasonably supposed to have an extensive background 
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of Marathi literature, preserved in writing or even more so as com¬ 
mitted to memory and handed down orally from generation to 
generation. Unfortunately written works of Marathi literature of a 
time anterior to the 12th century are not available, though curiously 
enough works of Prakrit literature are not so scarce. Even what we 
have got of the Mahanubhavi literature has been rescued, as it were, 
from the Mahanubhavi Maths and Monasteries, where it remained 
concealed, and was given the extra protection of the use of secret 
codes and conventional phraseology. 

For the first six hundred years Marathi literature showed the 
same characteristics almost uniformly. They were (1) the use of the 
verse as a channel for expression and (2) spiritual knowledge the entire 
theme. When not didactical it was historical—if Ptirans could be 
described by that exalted phrase. But the poets honestly believed 
that whatever was related in the Purdnas were historical facts. They 
had no idea of history as a subject of positive knowledge. But the 
Puranas were by themselves an unending bundle of myth, tradition, 
fiction, and folk-lore; and the poet who apparently dealt with a 
Paurdnik theme could, if he liked, revel to his heart’s content, in 
pouring out of the first fruits of his fancy and imagination, made 
lively and enjoyable by drawing upon the experiences of the contem¬ 
porary social life in all its aspects around him. Gods and Goddesses, 
and demi-gods of both sexes, easily lent themselves to these poets as 
heroes and heroines. No frontier was recognized as between the 
human' and divine. Occasionally a human soul was privileged to be 
admitted to the upper world; but the superior beings from high 
required no pass-port to come down into the human world and mix 
in the affairs of the human society. The God-in-the-Machine could 
be invoked to order, if he himself failed take the necessary initiative- 
Moreover, when the celestials came down to the mundane level, they 
had the sporting spirit to shed their own divinity, and to share in the 
joys and sorrows of the human beings whom they patronized and 
loved. But they were prepared at times also to give an exhibition of 
their sterner emotions, taking up a partisan attitude and vanquishing 
the foes of their friends. It was impossible that the spirit of the 
human Maharastrian, however inclined towards spiritualism, could 
be satisfied for all time with the diet of religious sentiment. And an 
excursion into the Paurdnik field enabled the poets of those times to 
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make their poems lively reading for the common class of men, without 
disturbing the spiritual level of the more cultural class. 

The saint-poets however were not unconscious of the adverse 
times in which they were living. The Hindu Kingdoms had dis¬ 
appeared, and Maharastra was overrun by invaders, who brought 
with them an alien religion and culture. But all was not lost, there 
was ground for hope, optimism prevailed. There was an abiding faith 
in the judgment of God, who would restore their own to them, 
and help the Hindu Dharma to come out triumphant with its 
base widened as Maharastra-Dharma. Here I would like to quote 
the wise words of the late Mr. Justice Ranade, who in his book viz. 
The Rise of Mahratta Power , pays the following handsome tribute to 
the services rendered to Maharastra by these spiritual poets in those 
times of adversity. 

“ The close connection between the religious and political up¬ 
heaval in Maharastra is a fact of such importance that to those who, 
without the help of this clue, have tried to follow the winding course 
of the growth of Maratha power, the purely political struggle becomes 
either a puzzle, or dwindles down into a story of adventures, without 
any abiding moral interest. Both European and Native writers have 
done but scant justice to this double character of the movement, and 
this dissociation of the history of the spiritual emancipation of the 
national mind accounts for much of the prejudice which still surrounds 
the study of the Maratha struggle for national independence.” 

“ The struggle between the claims of the classical Sanskrit and 
the Vernaculars, of which we hear so much in these days, is indeed 
an old conflict, the issues in which were decided in favour of the 
vernacular or living languages long ago, and whatever scholars and 
antiquarians may urge to the contrary, there can only be one answer 
to the question,—the answer which was given by the saints and prophets 
when they laid Sanskrit aside as useless for their work, and spent all 
their energies in the cultivation and growth of their mother tongue. It 
may safely be said that the growth of the modern vernaculars in India 
is solely the result of the labours of the saints, and that the provinces, 
which showed most decided tendencies in the way of reform, also 
showed the most healthy development of their vernacular literature. 

To Jnanes'var belongs the credit of being the pioneer of the 
generation which asserted the right of interpreting Sanskrit learning, 
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through the vernacular, i.e. the language of the people—Marathi. 
Formerly the Pandit class wrote works of great erudition, but they 
were abstruse and intended for only their own Pandit class. The 
common people were excluded from that cultural exchange. The 
Pandits themselves could understand the Vedas. But along with the 
class of priests, they were adverse to bring them into the forum of the 
market place, perhaps believing that with the removal of the halo of 
mysticism that sorrounded them, the sense of sanctity would disappear 
and the Vedic learning would be exposed to corruption. Jiianes'- 
var took the right view in the matter; and off and on throughout 
his work, the Jndnes'vari , he justifies his use of the Marathi for 
writing a commentary on the Bhagavad Gita. The way being thus 
made clear, his example was followed by succeeding saint-poets one 
after another. This revolt marked the beginning of what may be 
called the first part of the Renaissance in Marathi. 

The social conditions of Maharastra being nearly uniform from 
the dow nfall of the Yadava Kings of Daulatabad to the rise of Shahaji 
and Shivaji, the literature of the period also shows a uniform 
character. But towards the end of the Bhamani Kingdom with the 
rise of Shivaji, Marathi literature took a new turn. Maharastra 
was stirred up with a new* political life. Spiritual contemplation 
gradually fell into the background. Doing and daring came to the 
front. Shivaji set the example of revolt, and it was followed by the 
young contemporary generation, who shared his hope for getting back 
Hindavi Svardj , and was therefore also prepared to share in his war¬ 
like activities. The marshal spirit of the Marathas was re-invoked, and 
the mountain tops, as well as the glens of the Sahyadri Mountain, were 
humming with echoes of military movements and the clash of arms. 
These conditions of social life naturally led to the rise of ballads—a 
kind of oral versified literature—which the uncultural masses loved to 
sing at village fairs and gatherings. This literature was in vogue all 
the while during Maharatta rule at Rayagad , Satara and Poona . 

Side by side with ballads were composed and sung the Lavanies 
which means lyrical love songs. They were not short unicellular 
verses like sonnets, but extended over several stanzas. Their theme 
was revelry and love, both sentimental as well as practical. Love 
songs were neither composed nor sung nor listened to by the learned 
classes of the time. In fact they looked down with scorn upon 
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ballads, the chief enjoyment of the rural population, who could not un¬ 
derstand and enter into the spirit of the spiritual lore, whatever efforts 
were made up by the Purdniks (sedentary preachers) or the wandering 
peripatetic Klrtankdrs . To the brave and the war-like soldiers an 
allowance is always made for indulgence in amorous activities, 
and the Lavanies arose out of the expression of the grateful sentiment. 

And yet all the while prose writing was invisible. Of course 
prose alone holds the field so far as common conversation is concerned. 
It appeared also in formal writings such as deeds of gift or donation, 
letters of authorities, Government orders, and correspondence between 
private people, merchants, etc. News letters were in vogue, and these 
afford some very good specimens of contemporary Marathi composi¬ 
tion. But all these writers were not conscious in a literary sense that 
they were writing prose literature. It was a case of Jorden saying to 
the professor in Molier’s drama —The Shopkeeper Turned Gentleman 
—“ upon my word, I have been speaking prose for these forty years, 
without being aware of it, and I am under obligation to you for 
informing me of it.” 

Conscious literary prose was born in Maharastra in the early 
years of the nineteenth century. The occasion was the opening of 
schools, in which secular education might be given, and also English 
might be taught as a gateway to the vast region of the English litera¬ 
ture. Owing to their contact with the English, the leading men in 
Maharastra were already impressed with the literary taste and 
devotion to learning on the part of the foreigners. But when these 
put down the Maratha rule and took upon their shoulders the responsi¬ 
bility for guiding and training the future public life of the people in 
Maharastra, it was only to be expected that English language should 
make its appearance as a welcome interpreter of western learning 
even in schools, which already contained classes for teaching the 
different Sanskrit S'astras. 

And now was realized the second part of what may be called the 
Renaissance in Maharastra. It had a two-fold aspect. It meant new 
orientation in cultural ideas owing to acquaintance with western 
learning. But it would be a mistake to suppose that the new spirit 
was confined only to the galvanization of the Maratha intellect by 
western culture. For there arose also a spirit of inquiry into the 
unfathomed stores of Sanskrit learning itself; and the demands of this 
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spirit required that vernacular Marathi be the language of interpreta¬ 
tion as between the old and the new. The Sanskrit Pandits voluntarily 
turned, or were induced, to use Marathi for imparting learning to the 
new generation. Models of English text-books were taken up and copied 
for graded classes in schools. The attempt was made for the first time 
to introduce the budding mind to physical sciences which were gaining 
ground in the West. Traditional authority was pitted against the lessons 
of reason and intellect. And positivist thinking began to gain ground. 
The world of things mostly remains the same. But while things, that 
are entirely novel, naturally prove most attractive, the mind begins 
to look even at old things from a new angle of vision. The Bombay 
University came into being about the year of the Mutiny ; but while 
the Mutiny was put down, the University abides to this day, and is 
also likely to give birth to new Universities, either regional or cultural. 
And the vernacular languages will have a full swing. The modern 
Marathi literature dates back only to about 1870 so that the whole 
history of that new Marathi literature extends over only about three 
quarters of a century. But during this period most of the departments 
of standard literature have been opened, and also activity is shown in 
the field of research following the methods of European Universities. 

The present tendency of Marathi literature lies in the direction of 
realism and rationalism. The following words of a high literary critic 
can well be applied to the modern or rather the up-to-date 
Marathi writer: 

“ He does not state, he alludes. He does not teach, he indicates. 
He does not integrate, he disintegrates. He does not attempt to 
solve, he merely dissolves. Such is the effect on the modern writers 
of the emergence of the public, which is too diffused and too 
sceptical to be convinced by any general formula. The modern 
writer is driven away from the general towards the particular. 
And the reader who does not always possess the clue to his 
•experience is often disconcerted and sometimes definitely at a 
loss. The writer’s sole preoccupation is to convey for his own 
pleasure, and for the pleasure of those who share his conception of 
life, such forms as seem to him significant. Modern writers are 
inspired by the egoistic impulse. He cannot deal in token currency. 
He is forced to deal in kind. His medium of exchange is his 
own experience.” 
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By Dr. C. Achyuta Menon, B.A., Ph. D. (London), 
Head of the Malayalam Department , University of Madras 

Brother Delegates, 

I am profoundly thankful to the Local Secretary, Sri Rao Bahadur 
K. V. Rangaswami Aiyangar for the honour he has conferred 
upon me in asking me to preside over the Malayalam Section of the 
Conference. At the same time I have to tell you that you have missed 
the chance of listening to a worthier person who was to have occupied 
this Chair according to the original arrangement. Sri A. Gopala 
Menon, M.A., B. Com., whose reputation in the Academic world is 
well-known to you found himself at the last moment unable to come 
owing to his official pre-occupations as Director of Public Instruction, 
Travancore. Our Local Secretary whose resourcefulness is proverbial 
at once called on me to fill the gap. He is to me as to many others 
in South India an Acarya. A disciple has no option, but to obey his 
preceptor and so 1 readily responded to the call without worrying 
myself whether I am equal to the task it entailed. This explains why 
I am in 'the position you see me today. An invitation from a person 
of Sri Rangaswami Aiyangar’s eminence and age is a mandate to 
younger men like me and the responsibility of meeting an emergency 
due to the unavoidable absence of Sri A. Gopala Menon who is like a 
Karnavan to me rendered my acceptance of the invitation an im¬ 
perative duty. 

Coming as this session does after the one held at Trivandrum, 
whose distant echo I heard even in London two years ago, with the 
memories of the antiquities and curiosities of Kerala still fresh in the- 
minds of many it is too soon for the Conference to forget Kerala and 
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its culture which by the way, I may observe, deserves an All-India 
recognition. I may even venture to say that the organizers of this. 
Conference must be credited with a better sense of proportion than 
the average historian of South India in whose scheme Malabar is 
nowhere as a separate entity. Not that isolated existence and concep¬ 
tion will bring any material advantages to us, but that the treasures 
of knowledge accumulated through centuries should not be lost sight. 
of through wilful neglect. Either in scholarship or literary production 
or artistic achievement Keraja lags behind no other linguistic division 
of India. Bhasa’s works were first discovered in Kerala where Silap - 
padhikdratn , the famous Tamil classic had its birth. Sometimes our 
South Indian historians condescend to accommodate us in a corner of 
the Cera Empire whose headquarters according to our tradition was 
at Tiruvancikulam, and according to some of them at Vanci Karur in 
Trichinopoly. Though our friends are not prepared to give the town 
its due status and prestige its importance which finds distinctive 
mention in ancient Greek and Roman chronicles and in Tamil 
classics like Silappadhikdrain can hardly be minimized. We just 
now witnessed a regular warfare between scholars from Malabar and 
Tamilakam on this issue. Whether the controversy will reduce an 
ancient town into oblivion lying unnoticed in a far off place, or 
enhance its reputation in future history it will depend upon the 
champions who present the case on either side. 

Our Ancient Culture 

The Kathakali , in recent times has turned the search light of the 
world into Malabar and given the general impression that the tract of 
land that has produced such a vigorous idealistic art must have after 
all had a history of its own and a message to the world at large. The 
value of a culture is not dependent on the numerical strength of its 
coteries but its intrinsic worth. Sparta and Athens still live in human 
memory through the pages of their history. Their cultural reputation 
has far outgrown their territorial limitations. The military life of 
ancient Sparta bears a family resemblance with the material traditions 
of Nayars whose affinities with the cultural heritage of the Greeks are 
striking to a degree. The administration of the Kuttams in which, 
representatives of people and not kings once looked after the affairs of 
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Malabar reminds one of the City-State system of Athens. In one of 
his recent letters to me Mr. Percy Macqueen, I.C.S., who has develop¬ 
ed a passion for the Ballads and Folklore of Kerala, has sent me an 
extract from a book 1 describing (century work in English) the Roman 
pantomine at the time of the Emperor Augustus. Let the extract 
speak for itself: 

“ The mimetic performances on the Italian stage are remarkable. 
The mimi seem generally to prefer tragedy or melo-drama and certainly 
they ‘ tear a passion to rags,’ as none but Italians could. Nothing to 
them is impossible. Grief, love, madness, jealousy, and anger, con- 
vulge by turns. Their hands seem widely to grasp after expression ; 
their bodies are convulsed with emotion, their fingers send off electric 
flashes of indignation; their faces undergo violent contortions of 
passion, every nerve and muscle become language. They talk all over 
from head to foot.” 

Need I add that this description can be easily applied to Katha- 
•kaji actors’ dexterous dance and hand movements and the death scene 
enacted on a Kathakaji stage. 

It is hard to believe that these affinities are mere coincidences. 
It looks as though the broad sea and land that now divide these two 
spots of the world were not once so vast and their people had closer 
contact between them and mutual borrowings and loans between their 
cultures were not in common. But the diversities that are apparent 
in their modern outlook and environment induce us to look upon a 
statement of the kind I have ventured as something fantastic. But 
the facts are there and it is for modern research to turn its light on 
•this subject and discover the missing links. 

The Need for a Central Library and Museum 
in Kerala 

This reminds us of the urgent necessity of a Central Library and 
Museum for the whole of Kerala where materials indicating the various 
stages of our cultural evolution must be collected, preserved and kept 
for use for scholars. Our President in his address yesterday argued 
the case for a Central Library and Museum for the whole of India. I 
would wholeheartedly support the proposition with this reservation. 

1 Rob Di Roma , By William W. Story, Chapman and Hall, 1863, Vol. I, p. 196. 
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My own view is that such an object can be achieved satisfactorily 
only after establishing similar institutions at centres representing 
different cultural and linguistic units of India. The value of such 
institutions is proclaimed as he pointed out by the British Museum 
of London where you can get materials for research on any conceiv¬ 
able subject on the face of the earth. Even Malayalam scholars need 
not be ashamed of going there. All our relics from Torrampattu to 
Tippu Sultan’s sword are there. The India Office Library, London, is 
another such institution where a good collection of Indian manus¬ 
cripts and antiquities await the attention of Indian scholars. 

South Indian Culture 


Coming to the province of language, I may remind you of the 
theory which Dr. Caldwell advanced half a century ago that the 
Dravidian languages bear Scythian affinities which they have managed 
to maintain in spite of the irresistible influence of Indo-Aryan langu¬ 
ages. Indian writers have in recent times endeavoured to show that the 
theory requires reaffirmation in a reverse form making South India 
the centre from which culture radiated to the Mediterranean and 
other regions of the world. When identical conditions are found in 
different countries it is not easy to determine their priority. But the 
geological evidence furnished by Professor Sahni in his Presidential 
Address at the recent Science Congress held at Madras 1 in which he 
has proved, on unimpeachable grounds, that South India is one of the 
oldest fragments of the earth, seems to favour the latter view which 
was first suggested by the eminent scholar Prof. Sundram Pillai. 
With the endorsement of the scientists whose materials have an 
advantage of those supplied by the historians in that they can give us 
something more tangible than conjectures—the theory is gathering 
momentum and South India and its culture are gaining an importance 2 
in the cultural evolution of mankind which the historian of a gener¬ 
ation ago was not prepared to admit. 

I am glad that the Chairman of the Reception Committee 
emphasized this aspect in his address. 

1 January, 1940. 

* Vincent Smith's picture of Ancient India originally contained no reference to South 
India. The situation changed when it was revised several years later. 
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This is:an epoch—making remarkable development which is going 
to affect the outlook on India and its culture, which was till now 
dominated by Sanskritic traditions. I have no quarrel with them. 
They present only one side of the picture and the other side should 
not be ignored. While in England, Dr. L. D. Barnett the eminent 
Orientalist used to tell me that whenever westerners think of India 
their attention is absorbed by the vast output of literature produced 
on Hindustan and its legendary wealth while they know very little 
of the South which seems to have an earlier and longer lease of life in 
the evolution of mankind. But workers in that field are few and far 
between. Mr. Ramaswami Iyer, the specialist in biblical history 
suggested to me many coincidences, in place names in Europe and 
India which call for investigation. I do not propose to pursue the 
point further, as I have hardly time, but I would lay particular stress 
on the fact that South India’s cultural history, when properly written, 
will revolutionize many of the accepted theories and conclusions 
about India’s past that are now considered as final in many quarters. 
The field affords ample material for study and it is open to the 
scholars engaged in various aspects of the subject to tackle the prob¬ 
lem once for all in a true academic spirit and raise the region below 
the Vindhyas and South of Tirupathi in the realm of scholarship 
which has often a tendency to colour historical truth. It is parti¬ 
cularly appropriate that the question is being pushed to the forefront 
in this historic place which was for several centuries an important 
centre of learning and religious zeal and formed the northern boundary 
of Tamilakam. We will invoke the blessings of Lord S'rl Venkata- 
calapati to show us the right way in the problems we are engaged 
in considering. 


The Place of Kerala’s Culture 

On this background of South Indian antiquity our province 
deserves an honoured place. Our claims for such a recognition are 
by no means insignificant. The greatest philosopher of India 
S'rl S'ankaracarya is a son of Kerala. Solomon’s ships first visited 
our shores. Our sandal wood found its way even to the town of 
Carthage which the Romans destroyed. Our language finds a place 
among the few in which the miraculous cure effected by Jesus Christ 
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on a paralytic patient is recorded in the holy city. Our Mother Kali 
with her terrific aspect whic i we draw in a coloured relief on the 
floor is among the finds of Mohenjo Daro. At any rate, the similarity 
is remarkable and has not so far been traced elsewhere. In modern 
times when Portugese planned an adventurous trip to India it is the 
Calicut City that they first thought of. 

Our Marumakkattayam in which men and womem are given 
equal status in society though a puzzle to the anthropologist, still 
bears positive evidence of enlightenment and progress. It is an 
anomaly and an ideal at the same time. Though the system is 
considered antiquated in certain quarters, those who follow it are the 
most progressive communities of Malabar. The earliest form of 
Vedic culture is found among our Nambudiries. Our simplified 
marriage ceremony which has led some to characterize it as ungodly 
and unhuman still produces the happiest relationship between men 
and women. Our medical system with its special features like 
Navarakkizi, Uziccal, Piziccal, are gradually finding their way for 
special attention among outsiders who once realized only the efficacy 
of our black magic and witchcraft. Our Astrologers advance a similar 
claim. With all these, our true history is yet to be written. Our 
tolerance brought us trouble from without and our individualism born 
of excessive passion for personal liberty flourished under the old party 
system of Kurus created disharmony within. The new dispensation 
found us out of our moorings deserted by friends and foes alike. A 
knowledge of our past is therefore, essential to make us realize 
what we were. 

A General Survey of Problems—Sanskrit Tradition 

Let us now have a brief survey of what we have done in this 
respect. In the field of history as I have already indicated we have 
not begun to stand on our own legs. Our origins are still obscure. 
We are still swayed by two traditions which provide no common link 
between them—one Sanskritic and the other Tamilian. The first takes 
us to the realm of pure mythology giving the reins to Parasmrama, the 
Brahmin warrior of old. There is hardly time for me to examine the 
question in detail, but I should like to invite your attention to one or 
two important aspects of the problem. Paras'urama of mythology is 
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an interesting figure. He is unique in many things—the first among 
Puranic heroes to kill his own mother at the command of his father. 
In the Bnihmandapiirana he figures as the enemy of Kartavlrya and the 
reclaimer of Gokarnam from the sea when it was submerged in it 
owing to the digging of the earth by Sagara’s sons. In the Rdmdyana 
he appears as a champion of Vaisnavic prowess and faces Das'arathi 
Rama with his Vaisnava bow. There he is discomfited and retires 
to Mahendra mountain for penance. Mr. Saletore in his History of 
Karnataka , chapter I, p. 10, claims him as the founder of the Tuluva 
kingdom and suggests that the local traditions obtained there about 
Paras'urama bear some affinities with those current in Kerala. Our Kerala 
Mahatmyam weaves out another elaborate story about Parasurama’s 
reclamation of Malabar from sea in expiation of his sin resulting from 
the extirpation of the Ksatriya race. He does it at the instance of 
S'iva whom he approached when Brahmans to whom he made a gift 
of his land asked him to leave the territory which was no longer his. 
S'iva took pity on the poor hero who in spite of his valour had no 
arguments against the Brahmans and were obliged to go a-begging 
for an abode for himself. Suddenly he becomes almighty, hurls his 
maze from Gokarnam which falls at the Cape of Comorin—probably 
the Cape is already there to receive it—and the sea in between 
recedes. The land thus reclaimed is Kerala. Apart from the incon¬ 
gruities inherent in these legends, there emerge from them two 
Paras'uramas—one who retired to Mahendra and the other who was 
responsible for these miraculous deeds. Gokarnam forms the common 
bond between the Karnataka and Kerala legends, but their settings 
are different. Again after the reclamation Paras'urama made a pre¬ 
sent of Kerala to Brahmans—having not grown wiser after his first 
experience—The tradition thus makes Brahmans, the original inhabi¬ 
tants of Kerala. The question then arises what about the Nayars, 
Ezuvas, and the lower classes, who claim a much earlier pedigree 
according to historical accounts. The Paras'urama problem thus 
bristles with all sorts of improbabilities and calls for a thorough re¬ 
examination. (I have already prepared a brochure on the subject.) 

It may also be mentioned in passing that geological research con¬ 
firms the theory that Kerala was under water for some time and up¬ 
heavals have taken place in two or three distinct stages before it 
assumed its present configuration. Even in recent times land formations 
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have been noticed in the neighbourhood of Cochin and Varkala. We 
shall leave the question at that, for the time being. 

Tamil Tradition 

We shall now proceed to analyze the Tamil Tradition. Here 
we are not in the land of imagination but on Terra firma. We have 
some solid facts to go upon. Only in their interpretation more light 
has to be thrown. S'ilappadhikaram , which is supposed to have been 
written by Ilan-ko-adigal, brother of Ceran S'enguttuvan, Cera 
Emperor, has its own contribution to make to the elucidation of 
our history. Tiruvancikulam is believed to be his capital. There are 
differences of opinion re. its identification. But it is presumed on 
the authority of this work that Kerala was under the reign of the 
Perumajs at the time. But if the capital is transferred to the 
East Coast the theory may have to undergo some modifications. Apart 
from that our Tamilian historians are relieved to begin the history of 
Kerala with the Perumals presuming that before that period Kerala 
was no separate province and only a part of Tamijakam. Even the 
language was Tamil. They are not prepared to enquire what the 
indigenous traditions of Kerala and its folklore have to say, in the 
matter, which give a glimpse of the pre-Perumal period of the Kerala 
history. The story of our Mamarikam tells us that the election of a 
Perumal from outside to the Mamarikam Chair was the outcome of the 
internal disputes among the different parties that guided the politics of 
Kerala. An outsider was expected to be above party politics. When the 
Perumal was from the neighbouring kingdom of Cola and Pana and 
Cera they were called Cola Perumal, Pandi Perumal and so on. The 
last mentioned seemed to have its connection with the West Coast the 
longer we have a number of Ceramans. If the honour is conferred on 
a son of the soil he is only a mere Perumal which means only a big 
man or overlord. Perumal period came to an end with the beginning 
of the Malayalam Era, that is 825 a.d. Even as early as the second 
century a.d. Ptolemy mentions Keraborthos to distinguish Malabar 
sovereigns with the kings of Tamilakam. Here the Tamil tradition is 
in conflict with that of Kerala. 

The study of our folk-lore leads us also to the same conclusion. 
The Ballad relating to Aromalcevakar which is the earliest so far 
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discovered gives us a picture of ancient Kerala where kings had no 
place and the assemblies of peoples with Natuvazhia as their presidents 
conducted the affairs of the country. In this connection, I wish to lay 
emphasis on the importance of the study of folklore and ballads, in 
their relation to history. Modern scholars have a tendency to ignore 
them as unworthy of their attention. But they fail to realize that in 
them we have something of our own unencumbered with the inhibitions 
of sophisticated intellect. Our customs and manners are described as 
they are, without comments, or embellishments and our emotions are 
placed in their natural setting and colour. I do not deny that there 
may be exaggerations in them when they deal with heroes of un¬ 
common prowess but their general trend is reliable and true to nature. 
We see in them human beings of flesh and blood with their joys and 
sorrows, loves and jealousies which are often within our experience 
and as such we can take a personal interest in them. They mark the 
stage in man’s life when he begins to interest himself in the affairs of 
his society of which he is a part and endeavours to emulate the 
example of those who have made their mark during their brief exist¬ 
ence. Their value as a true record of human activities is therefore, 
invaluable. Says Mr. Brimpley Johnson. 

“ The ballad may be called the most human form of literary ex¬ 
pression. It is fundamentally a song of the peoples, evolved by 
instinct before writing became a conscious art, when the singer, with 
little or no thought of self, spoke not in his own person but for mankind. 

“ Its direct and primitive appeal is universal,” from the Skiol- 
dung who clad in scarlet, wields the sceptre, to the peasant who 
breaks the clod with his plough, “ and though too often temporarily 
forgotten by those busy about culture or material progress, has survived 
throughout all time.” 

“ Because, moreover the Ballad is at once simply human in feel¬ 
ing and intensely national in form and phrase ; it provides endless 
material to students of the nature of man and the origin of race. 
Variations of one tale in many lands are a part of history.” 

The anthropologist and historian can hardly afford to ignore 
folk-lore preserved in ballads. But it is this fertile field that they 
are persistently ignoring. My friend Mr. M. D. Raghavan whose paper 
we will be reading in one of our meetings, is an exception’ to this. 
Historians are still fighting shy of it. 
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You will thus realize that in the field of Kerala history particularly 
an its early period considerable work has to be done and the materials 
are awaiting for the historian and the language scholar. The field 
is vast and requires the co-operation of a band of scholars and 
research workers. 1 

Mr. K. P. Padmanabha Menon has done a good deal of spade¬ 
work but much remains to be done. He has confined his studies to 
foreign sources. In this connection I would urge that the three 
Governments under whom we are as three political divisions should 
consolidate their resources and found a common institution to carry 
^on systematic investigations on the lines indicated. 

Archaeology and Epigraphy 

In the fields of Archaeology and Epigraphy in which there are 
separate departments for the States as well as the British governed 
tracts, co-operation is easy and bound to be fruitful. Archaiological 
•departments of Travancore under the able guidance of Mr. R. V. 
Poduval and Cochin are both doing good work. The question of 
'Tiruvancikulam which has raised a controversy in recent times comes 
within the purview of the latter. Malabar being but a small slice of 
•of the Madras Presidency receives but scanty attention from the 
Department of Archaeology which has its headquarters at Delhi and 
provincial headquarter at Madras. I may invite their attention to the 
ruins at. Panniyur, Ponani Taluq, S. Malabar, where the S'aivites and 
Vaisnavites fought a battle royal, 1000 years ago for its possession. 
Relics of the foundations of old temples in which all the Gods of 
Kerala once had their habitation arc still to be found. Here is a site 
which the Archaeology department may explore with the sure 
prospect of unearthing an enormous yield which is expected to throw 
‘considerable light on the various epochs of Kerala history. The 
place was once in charge of the Nambudiri priests whose quarrel 
called for the interference of the Nayar chieftains who ultimately 
restored order. But the temples and the Deities therein never came 
back to their own. S'aivism won a victory there and the Varahamurti’s 
(Boar-incarnation) idol was thrown into the neighbouring tank which 

1 Brimpley Johnson, Introduction to Ballads of all Nations , Translated by 
'George Barrow, p. xvi. 

43 
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is still held sacred by the people of the locality on that account. 
There is still a proverb that “ the temple of Panniyur will never bo 
completed ” as the different factions once existed there never allowed 
the work of construction to continue uninterruptedly for a reasonable 
length of time. Excavations at Panniyur I am sure, will give consider¬ 
able work to epigraphists. 

Our Literature 

I may now pass on to our literary field which again has two 
distinct schools of thought—one the classical school that pins its faith 
on the method pursued by the Sanskrit critics and rhetoricians. Any¬ 
thing that is not after their model is anathema to them and they do 
not recognize its merit or value. The other school, which may be 
called after the English fashion the romantic school, despises everything 
that has a classical colouring. It is gratifying to learn that so early 
as the 13th century the author of the Llldtilakam (edited by the famous 
scholar S'rl Altur Krishna Pisharoti) who may be called the grammarian 
of Manipravajam, felt the necessity of drawing a distinction between 
the Sanskritic mixture and the indigenous literature by styling the 
latter as Pattu and the former Manipravalam. It is a pity that even 
after six centuries of progress our scholars are unable to take a similar 
balanced view. They are at their wit’s end to analyze Ezuttaccan’s 
pattus. Kathakali and Tullal do not follow any model prescribed by 
the Sanskritists. We are thus left without a genuine school of cri¬ 
ticism in Malayalam which takes stock of the genius of the language 
and its people and proceeds to examine its literary production accord¬ 
ing to the peculiar features portrayed in them. The late Mr. P. K. 
Narayana Pillai, B.A.,B.L., ex-Judge, was a pioneer in the field whose 
studies on Cerusseri, Ezuttaccan and Nambiyar are fine specimen of 
literary criticism in Malayalam. He combined classical learning and 
modern critical outlook and showed that a blending of both is in the 
interest of sound criticism in Malayalam. 

A word in this connection about the linguistic test that is applied 
to Malayalam works when discussing their date will not be out of 
place. The usual method is to relegate it to the earliest period 
where there is a preponderance of Tamil words. When Sanskrit 
takes the place of Tamil they are assigned to the middle period. 
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Where the two are well balanced it is stamped with modernity. 
According to this method Eravikutti pillai pattu and Rdm-caritam 
can be ascribed to the first period as the language employed is more 
or less the same as they belong to the South Travancore where the 
language is practically Tamil. In Unnimli Sandes'am we come across 
big Sanskrit compounds as well as pure Tadbhava forms which 
according to the above method can be assigned to two different dates. 
Some of Kerala Varma’s works which abound in Sanskrit combina¬ 
tions can be easily dated several centuries ago. While contemporary 
records and ballads available in Central and North Kerala, such as 
the chronicles of Zamorins etc., are comparatively free from Tamil 
or Sanskrit influence. The ballads of North and South Malabar are 
in pure Malayalam. The test is therefore defective. The language of 
a work may be taken therefore as an index of its author’s predilec¬ 
tions or the place of its origin. The variety of literary forms in 
Malayalam only suggests the various influences it was subjected at 
different period of its growth and it is their background that has to 
be investigated in deciding the question of their dates. 

Limitations of time and space prevents my elaboration of the 
topics which I have alluded to further. Some of the papers that are 
going to be read here will throw more light as bringing forward more 
details. I shall therefore conclude with a reference to another impor¬ 
tant aspect of research which should receive the adequate attention 
of scholars. I mean the field of comparative study particularly in 
philology * and traditions. I have already observed that South Indian 
Culture and its peculiar features are now engaging the attention of 
modern scholars. It is now embedded in the four main languages of 
the Presidency, viz., Tamil, Telugu, Kanarese and Malayalam. 
Unless the common features and affinities of these languages are 
thoroughly studied, our knowledge of South Indian Culture cannot be 
complete. A comparative vocabulary is therefore a desideratum. 
We in our University have taken up the work and we hope to follow 
it up with another on their grammatical affinities which will be a con¬ 
tinuation and an extension of the pioneer work done by Dr. Caldwell. 

Conclusion 

I shall now conclude my general survey in which I have been 
able to deal with only a few outstanding problems. It is only in 
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recent times that research in South Indian Languages is being under¬ 
taken. They formed a sealed work till now except to the small 
coteries of scholars working in their respective fields. At this stage 
errors are bound to occur but they will disappear as we progress and 
gain new experience. South Indian Antiquities form a mine that is 
bound to yield enormous treasure of knowledge, if properly explored. 

We are gradually getting over the general apathy towards our 
own languages both among ourselves and authorities. With the 
dawn of nationalism we have begun to feel the pulse beat of a new 
spirit and love our mother-tongue more than ever. This is fully 
shared by Malayalam along with her sister languages. Our poetry 
and prose and art are surging with this new life and showing 
symptoms of restlessness and revolt which mark the inward urge for 
freedom and expansion. May this new enthusiasm continue to 
inspire us for further efforts and take us to the desired goal to the 
glory of our motherland is my ardent prayer. 



13-F. HINDI 


PRESIDENTIAL, ADDRESS 

Bv P. D. Barthwal, M. A., D. Litt., 
Lecturer in Hindi , Lucknow University 


Gentlemen, 

It is a matter of regret that Dr. Dhirendra Verma, who was 
elected president of this section, could not come owing to considera¬ 
tions of health. He would have been an asset to the Conference and 
would have, of course, guided the deliberations of this sectional meet¬ 
ing more successfully than I can hope to. That knowing this full 
well you have elected me to take his place, makes me sincerely grate¬ 
ful to you. 

The fact that the Conference is being held in a place which is so 
distant from the Hindi-speaking tract and yet so near Tiruvananta- 
puram the birth place of the King-poet S'r! Rama Varma of Kerala 
known as Garbha S'riman who composed melodious songs of 
rapturous beauty in Hindi also, gives the honour you have done me, 
an added value in my eyes and makes me more grateful. Though the 
Garbha S'riman who was born in 1815 A. D. belongs to the beginning 
of the modern age, the fact of his being a Hindi poet, reminds one of 
the great appeal that Hindi made in the olden times to some people 
of practically all parts of the country. In the present we are only 
talking of Hindi as a medium of interprovincial communication but in 
the past it had in some measure really become one. According to 
D. C. Sen, * Hindi had already growm to be the lingua franca of all 
India ’ in the early Moghul period. 1 In Gujarat of the medieval times, 
to use the words of K. M. Jhaveri, it “ was the recognized language of 

1 Sen, History of Bengali Language and Literature, p. 600. 
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the cultured and the learned.” 1 It was a prevalent fashion there to 
compose verses in Hindi. Even Premanand (16th century) who on the 
admonition of his Guru, strove to create high class literature in 
Gujarati, began his literary life by composing verses in Hindi and 
directed his son Vallabha to follow the spirit of Hindi while writing 
Gujarati. 2 In Maharastra such worthies as Cakradhar, (said to have 
flourished in the 13th century), Jnanes'var and Namadeva who 
flourished in the fourteenth century and later, Ekanath and Tuka Ram 
considered it worthwhile to occasionally address to the Lord of their 
love and adoration the outpourings of their heart in Hindi.’* Even 
Ibrahim Adil Shah (Acc. 1637 a.d.) of Bijapur composed his work on 
music entitled Nava Rasa in Hindi. Muhammad Kuli Kutub Shah 
(reign 1519-1550 a.d.) of Golkonda, said to be the first poet of 
Dakkani Hindustani, preserved pure Hindi in some of his poems. 
But Brajabuli which D. C. Sen calls the * thoroughly Hindiized form 
of Bengali ” and in which many poets composed beautiful songs, is 
the highest tribute to the spirit of Hindi. Govindadas’s poems in this 
beautiful mixed language could do honour to any literature. 

But Hindi could not have attained this popularity in non-Hindi 
parts of the country, if it had no great literature of its own and no 
message that would appeal to the whole people, to deliver. Indeed, 
the greatness of our old literature is recognized on all hands. Not only 
Hindi, but the whole of India prides in Surdas and Tulasidas. But 
the regrettable fact is that the whole range of our ancient literature 
has not come to full light. The fact is that the world is so much 
with us and we are so engrossingly living in the present, that we pay 
only lip service to our past. We rightly realize the necessity of giving 
encouragement to the new and rising literature. But it is hardly 
realized that the ancients, who have given their best to us and have 
thus deeply laid the foundations of the present in the past, have to 
be brought before the world before the substantial realization of the 
glory that was Hindi’s in the past, can come. The searches being 
conducted by the Nagari Pracharini Sabha, show that there is no 
dearth of material. Only a fraction of our literature has yet seen 
the light of day. The rest is lying in manuscript form, and if it is 


1 K. M. Jhaveri, Milestones of the Gujarati Literature, p. 66. 

2 ibid,, p. 125. 

3 Kosotsava Smarak Sangraha, N. P. Sabha, Benares, pp. 92-98, 
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not rescued early, most of the precious material will be irretrievably 
lost, as some has already been lost. As an instance in point, I may 
mention only two of such works: the Hajara of Kalidas Trivedi and 
the Gosain Carita , a life of Tulasidas by Benimadhavadas. We know 
from the authority of Siba Singh Sengar himself that, they were in 
existence in his time. But now they are little more than mere names 
recorded in his Saroja . The library of Siba Singh Sengar at Kantha, 
Unnava, U. P. which must have been a rich one, as is clear from the 
Siba Singh Saroja , is said to be in danger of destruction. And the 
same may one day come true of the MSS. in the possession of private 
individuals or even of public bodies. 

The need of the hour is, therefore, twofold : firstly, to collect the 
MSS. at centres where they can be protected from the ravages of the 
forces of destruction and made easily accessible to the researchers and 
secondly, to get them gradually published. 

We have got some MS. libraries with public bodies as well as 
private individuals. Those with the former can very well be made 
the nuclei for bigger libraries. I may in this connection mention the 
Royal Asiatic Society library, the Aryabhasa Pustakalaya of the 
Nagari Pracharini Sabha and the Sangrahalaya of the Hindi Sahitya 
Sammelan. The possessors of such libraries—most Darbars in the 
Rajputana, Central India and other tracts possess them, as do many 
Upastrayas and Bhandars—will be doing good to the cause of research, 
if they bring out catalogues of their MSS. and conduct their libraries 
on modern lines. 

The other and no less, perhaps more, important work is to get 
all the works that are and may be coming to light, published under 
good editorship. A periodical publication on the lines of the Biblio¬ 
theca lndica exclusively devoted to the publication of ancient Hindi 
literature, would be the best medium for the purpose. 

Of course, these are huge undertakings and will require plenty 
of resources. But where there is will there always is a way, and if 
public bodies connected with Hindi take up the work in right earnest, 
they will find that the heart of man is always sound and never lets 
right causes die for want of support. 

This twofold activity is necessary for facilitating the study both 
of language and literature. It will, even though the ancients, owing 
to the absence of voice-recording devices in ancient times, cannot be 
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brought in person to speak for the benefit of the linguist, open the- 
whole field of observation that can be available for studying the 
behaviour of sounds, their association with sense and other cognate 
matters so far as Hindi is concerned, and will make it possible to 
follow the course of development the written language underwent 
during successive stages in its various subdivisions. 

It will also lay bare to us the heart of Hindustan as it throbbed 
through successive centuries since the rise of Hindi as a literature, 
because the Madhyades'a or what is now roughly the Hindi speaking, 
tract has been the centre of most of the cultural activities swaying, 
the couutry. It will thus enable us to evaluate the contribution of the 
Hindi literature to the general culture. We will also be in a position 
to construct a complete history of the Hindi Literature. At present 
we can only claim to have an acquaintance with its main currents. 
But some of the ripples that they occasionally broke into, the under¬ 
currents that they hid underneath and the cross-currents that were 
thwarted by or engulfed in the main currents and were causes of 
complications, have not been fully detected, owing to the inaccessi¬ 
bility to the necessary material. 

As an instance in point, I will draw your attention to one such 
subcurrent of the Hindi Literature which may be termed as the 
Niranjan current of Hindi Poetry. 

As is evident from the name, the Niranjan current is also a 
spiritual current like the Siddha, Natha and Nirguna currents. I have 
got in my possession extensive Banis of Haridas, Turasidas and 
Sevadas Niranjanis. I have also collected a few poems of Khemaji,, 
Kanhardas # and Mohandas. And Manohardas, Nipat Niranjan and 
Bhagvandas have been mentioned in the Siba Singh Saroja, Grierson’s 
Modem Vernacular Literature , various search Reports of the Nagari 
Pracharini Sabha and the Mis'ra Bandhu Vinoda. The extensive Banis 
of the first three in my collection give the sure impression that they form' 
a sub-current and the poems of the others help to confirm the impression. 

Raghodas, the Dadupanthi author of the Bhaktamal (completed 
in 1770 V. S. or A. D. 1713), a work written on the model of Nabha- 
dasa’s work of the same name, and to fill the gaps left by the latter, 
gives some information about the Mahants of the Niranjan Sect. He 
has mentioned twelve Niranjani Mahants, and they include Haridas* 
Turasidas, Khemaji, Kanhardas and Mohandas mentioned above. 
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Of these, Haridas appear to be the earliest author. Raghodas 
makes him the disciple of Prayagdas, whom he, again according to 
Ragho, left to enter the sect of Gorakhnath. Sundardas who held 
Prayagdas also in great respect and knew him personally 1 mentions 
Haridas as one of the great Gurus ' like Gorakhnath, Kantharnath 
and Kabir, which precludes the possibility of his having been initiated 
at the hands of Prayagdas. The way in which Sundardas has made 
the mention, even suggests that he may have been earlier than Dadu 
(born in 1544 A.D.) and supports Jagaddhar Sarma Guleri according 
to whom Haridas composed a number of works between 1520 and 
1540 A.D. He is known as Hari Purusa in his sect. 

Guleri gives the following list of his works— 

1. AstapadI yoga Granth, 2. Brahma Stuti, 

3. Haridas Granth Mala, *4. Hansa Pramoda Granth, 

5. Nirpakha Mula Granth, 6. Raga Gunda, 

7. Puja Joga Granth, 8. Samadhi Joga Granth and 

9. Sangrama joga Granth. 

In my collection I have got his Salthis and Padas. 

Haridas resided in Didwana. Raghodas is very loud in his 
praises of him. He calls him one who had no hopes had 

extinguished all desires and was always in communion with God 
in his heart, whom he had pleased by thought, word and deed. 

But he also appears to have been short of temper. Ragho speaks 
of him as Har himself in wrath The commentary 

further speaks of him as having visited Pipali, Nagore, Ajmere, Toda 
and Amer where he is said to have performed various miracles. 

He pays homage to both Gorakh and Kabir, both of whom had 
evidently through their Banis , influenced him, and considers the 
former to be his Guru. 

1 Stntdar Granthavali, Intr., p. 78. 

2 #3$ litre | 35 #3$ fafc* 3Tril 

$ti$ ew $t3$ $t| esfar % reict en.ii 

^ srera serc 3 shs ere faerej 
aft* 3 el fre 3ii5 gre* % 35 ^ m ere.11 

—^ 

At another place, he mentions him as one of the famous saints fighting the battle of 
Spirit against forces of evil— 

gee to 35 erar fire esit sfeerct: 11 



682 


TENTH ORIENTAL CONFERENCE 


He was a vigorous writer and levelled trenchant criticism against 
the Siddhas and the Jains. He sang the glory of God who to him is 
both Nath and Nirahjan. 

Like Haridas, Turasidas was also a voluminous poet I have 
got in my possession a huge collection of his Bani containing his 
Sakhis to the extent of 4202 couplets, Padas 461 in number, four 
small compositions called Granthas, namely Granth Cau aksari , 
Karani San Jog Granth , Sadh Sulachan granth and Granth Tatva 
gunabheda and a few s'lokas and s'abdas. 

He was a well-read man. In the different Prakaranas of his 
Sakhis , he has given detailed and sustained discourses on different 
topics concerning Bhakti, Yoga and Jnana. Indeed, he was a great 
Bhakta but he was at the same time also a great exponent of the 
Niranjani’s philosophical outlook, spiritual aspirations and mystic 
practices. Turasidas was to the Niranjanis, what Sundardas was to 
the Dadu panthis. Raghodas has rightly spoken of the excellence 
of his Bants 2 It is also possible that Ragho in speaking of his Bani 
meant his voice rather than his compositions. The verb 591^ ^ 
(has brought) supports the latter interpretation. 

According to Ragho, he had attained the knowlege of Reality 
and withdrawn his heart from everything else. 2 Deed is the thing 
that shines at Turasi’s place, 3 he says. His place of residence was 
Serpur. 

An MS. of Tursidas’s Bani which has been noticed in the course 
of the search conducted by the Nagari Pracharini Sabha, contains 
also a copy of ffcIIRT transcribed by one Turasidas, the disciple 

of Udhodasa’s disciple, Laldas in 1745 V. S. 4 If this is in Turasi’s 
own hand, and there is nothing which would go to prove that it is not, 
we get the time of his flourishing. Raghodas refers to him in the present 

1 §«ft g 11 

2 ^ qrat 3 ?h $ *wt aw i 

gsdtera as jfaft srft arrf % i 

3 ^ sfc *w>it faa gtftra ^ % m 4 swft 

1 5 ft %ft 5 ftsra Ifeftwit arsiuj i x* 15ft 

w?th t §ft \» srrc flffarat: 1 w tor g*n% groeg 

ftro 3ft Mt ?ft ?rt sftw s&fara 3ft?Btft«f ^r*ft 3ft sft «ft sft 5*4 
yt aT 5 S 5 ra 3ft <st faro fsua^t w n 
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tense. He must have been old enough to have attained such a great 
fame as a man of spiritual enlightenment. This also does not make 
his having transcribed a portion of the Mahdbhdrata in 1745 V. S. im¬ 
probable. This makes him a junior contemporary of the famous Tulsidas. 

Mohandas, Kanhar and Khema were also good poets and show 
considerable grasp of spiritual knowledge. All the three were Mahants 
—Mohandas at Devapur, Kanhar at Chatsu and Khemdas at Sivahadi. 
Kanhardas was so great a saint that Raghodas considered him a 
partial Avatar. According to him, Kanhar had gone beyond the pale of 
the organs of sense, had conquered taste and took as food only what 
he got in alms. Though he was highly revered, he did not even get 
a hut erected for himself. He was much given to singing of the 
praises of God (3lfcl Ragho also thinks that he caused all who 

kept him company to be released from bondage 
Of course, all the three flourished before Raghodas (1770 V. S.) 

Sevadas is, again, a voluminous Niranjani poet. My collection of 
his Banis comprises 3561 Sakhis, 402 padas, 399 Kundaliyas, 10 small 
granthas, 44 Rekhtas, 20 Kavittas and 4 Savaiyas. 

He was a direct descendant in the spiritual line of Haridas 
Niranjani. We have fortunately the Sevadas paraci , purporting to 
be a sort of versified biography of Sevadas in existence. It was written 
by his disciple’s (Amardas’s) disciple Rupadas in V. S. 1832 on the 
twelfth day of the dark half of Baisakh. According to Rupadas 
Sevadas died in the year 1798 V. S. on the first day of the dark half 
of Jyesth and Kablr was his Satguru. The paraci is full of miracles 
which need not detain us. 

Bhagavandas Niranjani, a disciple of the Naga Arjundas com¬ 
posed Pretna Paddrath , Amritadhdrd , Bliartrhar S'atak Bhdsd the 
Gltd Mdhdtmya (1740. V. S.). Kartika Mdhdtmya (1742 V. S.) and 
Jaimini As'vamedha (1755 V. S.). The dates given above within 
brackets are given in the books themselves. 

Nipat Niranjan was according to Siba Singh Saroja born in 1650 
V. S. Siba Singh considered him as great a saint as the famous 
Tulasidas. It is possible that Siba Singh based the assumption 
regarding the date of his birth given above, on the date of composition 
given in one of the two books in his possession. Siba Singh had two 
•of his books, S f antara$a Veddnt and Niranjan Sangrah in his posses¬ 
sion. The first is still in the possession of a successor of Siba Singh. 
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The last pages of it are now missing. Sant Sarasi often attributed 
to him in histories is a mistake for Santarasa Vedanta, which had 
crept into the Siba Singh Saroja itself, at least as it is printed 
(Saroja, p. 438). 

Manohardas Niranjani wrote Jhdnamahjari Jhdna Vacan Cur - 
nikd and Vedanta bhdsa. The first was composed in 1716 V. S. 1 
and the last also perhaps thereabouts. 

All these poets gave vent to their spiritual aspirations and achieve¬ 
ments in songs unadorned by artificial devices, whose simple beauty 
is very impressive. Some of them whose extensive Banis I have read 
claim to have reached the highest peak of spiritual enlightenment by 
merging their individual being in the Universal Being. The path 
that led them to this height, is just like the Nirgunis’ path, a backward 
journey. The outward flow of mind which creates the world, the 
circumstance that limits our real unlimited nature, has to be with¬ 
drawn and made to llow inwards. The process of sanedra has to 
be turned into prati sanedra , so to say, before the final salvation can 
come. It is therefore that Haridas went in for making the river flow 
back to its source,' 2 and recommended the backward path to the travel¬ 
ler intending to reach Truth.- Sevadas requires one to dive back if 
one wants to gradually go beyond the pale of the three gunas, the 
organs of sense mind and speech and have the acquaintance of the 
invisible God within. 4 And Turasi says, when one turns within, 
then alone does the aspirant become aware of the (spiritual) path." 

This backward path of the Niranjanis is mainly, a path of Yoga 
vitalized by intense love and devotion. The whole occult technique 
of the Nirgunis is present in them. They aim at finding the Susumna 
between the Ida and piiigala where the successful aspirant hears the 
Anahatanada, has the direct vision of the Niranjana and drinks 
through the Bank nali in the S'unyamandal the spiritual elixir. 

1 sraa sras I qq nrft i 

Isitsc 3$ qsj fafa % aril i 

- 333t I 

3 3 <rar qq flflife q*ft, afa aaq flags i 

4 fl?fa gm ^ jr strfa i 

t3S53T atar flrft qft aiaft 3^ fqsjrfa 11 

5 5 isr 3 S 5 ?r 3 ? aril a*r ar (? *j) qft qrt 11 
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The thread that constantly joins them with Truth, 1 is the remem¬ 
brance of name, the ndmasmarana , in which yoga and love join hands. 
It is a loving remembrance in which the aspirant’s whole being has to 
join accompanied at the same time with what is called Trikuti,— 
Bhrukuti-or-Triveni-abhyasa, and what approximates to the Bhru- 
madhya drsti of the Goraksa paddhati and the Gltd. This practice 
which involves the Surati or inward attitude, the mind and the breath 
at the same time, has been referred to by the Niranjanis over and 
over again. The highest stage in the practice is reached when with 
every inspiration and expiration of breath the name is automatically 
repeated, and the whole being of the aspirant becomes a con¬ 
tinuous prayer. 

The love element in the Niranjan poetry is no less pronounced 
than the yoga element. The senses submit to no forceful suppression. 
It is only by making them drink of love that they can be brought under 
control. Haridas takes the careless aspirant to task for not doing so. 2 

In order to merge in the Universal Soul, the individual soul has 
to be filled all over with an intense and all-consuming love of the 
devoted wife to her lord, which urges complete self-surrender without 
wishing for any recompense and compels acceptance. 3 They have 
all poured out the woes of their heart like wailing wives suffering the 
pangs of separation. 4 

1 gfow flia aft Hags a? aara—%arara 
. 2 sift a 'tor ^flf fcflr $ sirfl i 
3?«ir 3?af %a arft n 
:1 atfa g. ii 

fiFR KJTCT ^ <TqR flft( fllfif flit# | 

I fflfa ^ % aa a^f ara fltf? arts it 
am gfl ii 

aiam flfa sflija v$, p an!R at? fliaa i— 
g*Rr gsrofa asal m \ 

%tr fnat aff, at fa feft ii— 

4 iRara— 

aiaR nta aft astf! i an Rin ata flfli°ft ii 

*#3 aifflar nft as ana ifcr sta i 

Rfcfifa aw f fan a# favur ii 
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It is this element of love that according to Turasidas, should be 
the vital part in every spiritual path. With it every path is true and 
conversely, without it every path devoid of essence. 

Of their direct ineffable experience, too, which at the successful 
end of the spiritual journey, comes upon one like a blinding torrent 
of effulgence and stays on after stabilization (or jarna) like a cool 
flickering light, and which seems to resolve all apparent contradictions 
and is itself expressed in contradictory terms, they have the 
same things to say as the Nirgunis. The Guru joins the light (within 
him) with the lights of endless suns, says Haridas Sevadas sees 
the flickering light in the Trikuti. The spiritual experience is 
like the flash of lightning without clouds, like playing on the Vina 
without hands and like rain without clouds, in the words of 
Sevadas. It is like the deaf hearing the secret talk not involving 
mouth (tongue), the lame climbing the tree where the one having feet 
cannot climb and like the blind seeing the light, to quote Turasidas. 1 

In all things spoken above, there is similarity between the 
Nirgunis 2 and the Niranjanis. It is therefore that Raghodas speaks 
of them as having the same attitude of mind as was Kablr’s. But 
inspite of this he has treated them as a class apart without counting 
them among the Nirgunis like Kablr, Nanak and Dadu. And the 

aa | rt ^ 3$R i 

f rm faaa $ a& arforr ii 

5W fo 3R CTC saia # 55R Sia I 

gwft sta * 1 % ita i aa sa it *ra % n 
3W'a QS fora ^fcl ^tfe 55ll I 
aar ar$ rm “4 firafas sara i 
fost srarr Ifosft at far! fta ara i 
for jr atasft, a?r fo HZ SR I 
ift air atfog silt for as ar§ «ffa i 
for ar^ aq? aar air arrr are ms i 

1 *nrr gfn afo ga grar g^ a $ta i 
gtdt at artf mi ga for 3a§ gta u 
qa gfs arar at gat asar a arra i 
3«ft aRft 5pfor 3$r | awra n 

“ For the Nirgurus’ viewpoint see Barthwal, The Nirguna School of Hindi Poetry , 
Indian Book Shop, Benares. 



PRESIDENTS! ADDRESS: HINDI 


687 


reason appears to be that even with all this similarity there is some 
dissimilarity between the two. 

Kablr carried war against the gross forms of worship and condem¬ 
ned the iniquities of the social order of the Hindus outright. The 
Niranjanis also oppose idolatry, Avatar-worship and rituals as me¬ 
thods to be followed by them to attain salvation. But they also held a 
complacent attitude towards them as forms of worship to be followed 
by the ordinary people who are evidently not supposed to have such 
high spiritual aspirations as the Niranjanis. It is therefore, that 
Haridas has instructed his disciples to worship Govinda without being 
either inimical to the temple or in love with it. 1 Turasi sees the 
imageless in the image also, though as an argument for rising above 
it, and considers dear , the formality of ritual etc., to be of some 
redeeming value after all. 2 They consider the Varnasram, to use the 
words of Turasi, an attribute of the body and not of the spirit, but do 
not appear to entertain any wish to stand in antagonism to the tradi¬ 
tional social discipline, though they do want that the world should 
live like a universal fraternity and no distinction of caste and creed 
should be made the basis for the distinction of high and low. 1 

This attitude places the Niranjanis by the side of the earlier 
saints like Ramananda and Namadeva. The latter bent before the 
image of Vitthoba to address his prayers to the invisible God. 4 The 
former who declared the images and the tlrthas to be mere stones and 

1 *fi '^55 gf atfet i 

' afa Jit% mat, *?§ ant qft flfet n 

2 fjjft A 5ft 3W3 SfraflRR 

*KH faWT? I $ 55 WT II 

an% arrarc | # fMiR af#a i 

at qrfi rpfi § ^ S'! F eta !! 

3 3«fir ww f.Rr «if, at q>rar 4 $q i 

am tfci 3t an aft it fsrsr qw n 

am jftq f^t fiff 4 qm am ?ft » 

gsft ffta qm qt, fftq tft ii 

am stwnft q>r mi qw fa i 

qfft ffe At §* «rc§ amrc ii 

%.3*q> m aif, m sita & wf ii— sfaro 

4 Farquhar, Outlines of Religious Literature in India, p. 300. 
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water, is said to have prescribed the worship of Salagram. It is this 
tendency, perhaps, that made Bhagvandas, a later Niranjani to com¬ 
pose works like Kartika Mahatmya and Jaimini As'vamedha . 

It is probable that it was through Ramanand that both the love 
and yoga elements came to the Niranjanis. They are present in the 
works of most of his disciples like Kablr, Raidas and Pipa for which 
the common source must be seen in the Guru, This view is supported 
by poems like J Mna-tilak and Jnana-lila attributed to Ramananda as 
also by SiddhantapataL According to this last work, in the 
upadeva given by Raghavananda to Ramananda, yoga certainly 
features. 1 In Maharastra, legends connect Ramananda with the 
Nath pan tV\ \arm\y o\ ^nawa^N^, 

themselves Nathas, trace their origin to Ramananda through his 
disciple Anantananda. 

As for the love element, we would not have been able to under¬ 
stand what in reality the das'cidha-bhakti, of which according to 
Nabhaji all the twelve disciples of Ramananda were abodes, is, but for 
the clear explanation of it found in the Bani of Turasidas Niranjani 
which it would not be out of place to give here in brief. 

Turasidas has in this explanation, given to the names of the nine 
aspects of the Sagunis’ navadha-bhakti a new content in keeping with 
the absolutist outlook of the Nirgunis and the Niranjanis. Thus bc- 
siders sravana *, krrtana and smarana 3 which can easily be fitted to the 
absolutist attitude, pad a sevana 4 is the mental service to the feet of 
the effulgent Lord residing in the Hrdaya-lotus, arcana 1 ' is seeing 

1 ^ ^ sft % sft 5 ft $ ^ ^ 

2 m m to toi # ul ft? 1 

aqftr ftrcifi 11 

g<*ft m ^ #?i 
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the image of OM in the whole universe, bandan 1 is to consider the 
Sadhu, Guru, and the Lord as one and to salute them, ddsya * is the 
disinterested service of Hari, Guru and Sadhu, sakhya 3 is not the 
proud feeling of equality with God but the feeling of friendly affinity 
with Him engendered by the belief that all attitudes lead to Him, and 
atma-nivedan 4 is the spirit of humility. This is said to be the 
navadha-bhakti which leads to nivrtti as opposed to the navadha- 
bhakti leading to pravrtti \ Adding to it the Prema 6 state which 
is the crowning result of and the justification for, going through all 
the above nine aspects, we have the das'adha of Nabhaji. 

Within the short time at my disposal, I have attempted to place 
beiote axuon^ otW ririn&s, onYy a, bare outline of. tbe contribution 
made to the Hindi literature by the Niranjanis. I need hardly say, 
it was saints such as these, the sincere outpourings of whose heart 
enriched the Hindi literature in no mean measure that helped to make 
Hindi in mediaeval times, the language of spiritual communion 
in North India. No tribute paid to their sacred memory can be 
too high. 

1 g«ft g? dftg ggft fid, srfiw ^ grew i 
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With the discovery of fresh material, many other so far unknown 
currents will gradually come to light. Even the discovery of indivi¬ 
dual authors will go to show the richness of the currents they belong 
to, and through them, of the literature as a whole. 

In the end I thank you, gentlemen, for the patient hearing that 
you have given me. 


For the Presidential Address of Section 13-G. Urudu Mease 
see CONTENTS. 
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THE STUDY OF MODERN INDIAN LANGUAGES 

I have to express my grateful thanks to the Selection Committee for 
electing me once again to the honour of presiding over the Modern 
Indian Languages Section of the present session of the All-India 
Oriental Conference. I wish some other student of Indian Linguistics 
had been chosen who could bring a freshness of outlook and a more 
exacting scholarship in the treatment of the subject; but the insistence 
of a number of friends in various branches of Indology prevailed upon 
me to accept once more the chairmanship of this section, the last but 
not the least important department of investigation into the culture of 
India. The study of Modern Indian Languages is gradually assuming 
an importance which was not contemplated for them a couple of decades 
ago, thanks both to the scientific interest of the linguistic investigators 
on the one hand and to the growing sense of provincial patriotism on 
the other which is one of the immediate offsprings of the Federation 
Idea and which is creating an atmosphere everywhere in favour of the 
various modern Indian literary languages, each in its own area. The 
great literary languages—Bengali, Oriya, Urdu, Hindi, Gujarati, 
Marathi, Telugu, Kannada, Tamil and Malayalam—have always had 
some recognition in the school and the law-court; the universities are 
now taking them up, and already the movement for setting up the 
mother-tongue as the medium of instruction and examination is well 
under way, some universities like that of Calcutta having already estab¬ 
lished Indian Modern Languages for teaching in the class-room and for 
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using in answers in examinations, and most universities in India having 
made provision for the study of literature in the Indian Modern 
Languages in the college and for their higher investigation in the post¬ 
graduate stage. Indian Archaeology and Epigraphy have benefited 
largely through the organized endeavours of the Archaeological 
Survey of India. Indian Modern Languages, in their scientific study, 
received the greatest impetus from what was mainly a one-man en¬ 
deavour,— viz., the Linguistic Survey of India , inaugurated and com¬ 
pleted after labours extending over more than a quarter of a century 
by Sir George Abraham Grierson, whose official position and whose 
uncommon enthusiasm for the subject of his choice received the 
willing co-operation of numbers of collaborators, European and 
Indian, collecting materials for him from languages and dialects 
belonging to the four linguistic families found in India from time im¬ 
memorial—the Austric, the Dravidian, the Indo-Aryan and the Tibeto- 
Chinese. Sir George Grierson has been enabled through a close study 
of his materials to give for the first time a correct linguistic atlas of 
India: the disinterested scientific attitude shown in the Linguistic 
Survey of India is unfortunately lacking to-day, particularly among 
Indian politicians; and it looks as if it will take a long time to have a 
worthy successor of Sir George Grierson’s linguistic maps and his 
figures for the various languages and dialects. The elder generation 
of scholars, pioneers in the field of linguistic investigation in India, 
have long passed away—John Beames, Ramakrishna Gopal Bhan- 
darkar, A. Rudolf Hoernle, Bishop Caldwell, A. Kittel A. Trumpp, 
and others:; only Sir George Grierson is still with us. Jules 
Bloch and Ralph Lilley Turner who represent the second genera¬ 
tion in this field of research are still inspiring Indian workers 
in the field, who have so far been ploughing lonely furrows. But from 
these Indian scholars we have received a number of monographs on 
specialized languages, like Eastern Panjabi, Awadhi, Brajbhakha, 
Konkani, Bengali, Assamese, Bhojpuriya, some of the dialects of 
Kashmir, and a few more, which present before the world the first 
fruits of Indian scientific endeavour in this line. 

The number of scientific workers in the field of Indian Modern 
Languages is slowly on the increase. By “ scientific workers ” we 
are to mean such investigators as possess the right historical perspec¬ 
tive and the correct sense of linguistic development, combined with 
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the ability to collect facts and o arrange them in their proper relation 
to each other. The scientific mind is the logical mind, and the logical 
mind in linguistic investigation cannot ignore any of the various 
factors visible or invisible which affect language. Language is both 
a physiological and a psychological phenomenon, and the physiological 
expression of language in its phonetics and phonology should form the 
basis of all linguistic study. This fact is gradually becoming more 
and more accepted by the new generation of workers and students in 
India. A proper training in Phonetics is now becoming recognized as 
an essential equipment for a linguistician ; and this attitude is bound 
to * improve the quality of our work in the study of Indian Languages, 
while it will open up new vistas in the development of speech in 
India, when Phonetics takes its proper place in recording the facts of 
the spoken languages and dialects. What, is wanted is greater facility 
for the Indian student and future investigator into language for study¬ 
ing this vitally important branch of Linguistics, which up till now 
has not been started to be regularly taught in both its theoretical and 
experimental sides anywhere in India. Lahore inagurated the study 
of Experimental Phonetics for the first time in India, and Poona 
comes as the second : the Experimental Phonetics department started 
by Dr. Firth at Lahore has been kept in abeyance for some years past 
after his return to England, and the one started at the Deccan College 
in Poona by Dr. Katre has not yet began to work. 

The line of demarcation between the strictly scientific “ lingui¬ 
stician ’* and the scholar (particularly when he is a native speaker of 
the language) with some general knowledge and a good grasp of the 
language and literature is a very wide and a hazy one. They are 
bound to be mutually complementary. In any case, the materials 
gathered by the scholar who is not a linguistician are indispensable. 
The lexicographer, the grammarian of the old type, the editor of old 
texts, the commentator, the collector of proverbs and dialectal and 
other special terms, the technical writer, the compiler of encyclo¬ 
paedias, the folk-lorist who gleans in the field of popular literature 
—all these are doing as much service for the study of a language and 
the culture that is behind it as the scientific historian of language on 
the one hand and the maker of creative literature, viz., the poet, the 
novelist or the general literary man on the other. They supply the 
bases upon which the superstructure of scientific linguistics can be 
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built. We have for the greater languages of Modern India quite a 
mass of material of this type. Foremost among these, would be the 
dictionaries and the texts. For these, there has been a considerable 
amount of individual enterprise supplementing the work done by 
societies and institutions like the Vangiya Sahitya Parishad, the 
Nagari Pracharini Sabha, the Gujarat Vernacular Literature Society, 
the Tamil Sangam, the Bharata Itihasa Samsodhaka Mandali, the 
Anjuman-i-Taraqqi-i-Urdu, the Kamarupa Anusandhana Samiti and 
other institutions. Some important lexicographical works completed 
or progressing can be mentioned : the second edition of the Bengali 
dictionary of the late Janendramohan Das (this very useful work 
now gives over a lac of words, and the author’s lamented death 
shortly after the publication of the second edition we all mourn), 
the Bengali lexicon of Pandit Hari Charan Banerji of Santiniketan 
(progressing), the Oriya trilingual lexicon of Rai Bahadur Gopala- 
chandra Praharaj (progressing) the Candrakcinta Abhidhdn in 
Assamese (complete), the Hindi S'abda-sagar (complete some years 
ago), the Tamil Lexicon of the University of Madras (complete), the 
Marathi lexicon now being published from Poona, the Sinhalese 
•dictionary (in the course of publication from Colombo Museum), and 
similar other works. It is understood that a lexicon of Panjabi is in 
the course of preparation at Lahore under the auspices of the Univer¬ 
sity of the Panjab. Progress in at least lexicography and in the 
editing and publication of texts old and new can very well be expected, 
now that most of the Indian universities have decided to become 
centres for the fostering of the Modern Indian Languages. Calcutta 
has taken the lead in this matter, and Dacca, Allahabad, Mysore, and 
other universities have also come forward. 

The inclusion of Modern Indian Languages in the curricula of 
the various Indian universities, and the avowed or implied aim of the 
Indian universities to develop into strictly regional institutions em¬ 
ploying the local languages as their proper media of instruction and 
examination and giving them their proper dignity as the mother- 
tongues of their students and alumni in all spheres of university life, 
is fraught with great implications for the future of both their scientific 
study and their development as instruments of human thought and 
emotion. Bengali, Hindi, Marathi, Tamil and the rest, employed upto 
the highest courses in the universities as English now is, whether for 
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study as a discipline in literature or for linguistic investigation, would 
mean a greater and greater intensification of scholarly and scientific 
attention paid to them : and this from the point of view of the Indian 
Languages and Modern Indian Culture is as it should be. The exalted 
and scientific atmosphere of the university alone can counteract or 
transform extra-university amateurism. Promise of this desirable 
state of things is already in evidence everywhere—of an express desire 
to cultivate the Modern Indian Languages both as modern vehicles 
of expression and as expressions of Indian civilization. 

It has been truly said that the English school and the English 
university gradually created a twofold caste among the literate or 
educated classes in India—the caste of those who read English, and 
that of those who do not. In the. initial stages of the spread of 
English education in the different provinces of India, the new learning 
in English was as new wine in the old bottle of Indian society, and 
the cleavage between those who got intoxicated with this wine and 
those who did not taste it or scorned to taste it was as sudden 
and violent as it was profound. Bengal has passed that stage some 
eighty years ago : a few of the other provinces are in the midst of its 
throes still. But gradually it has been a victory—a victory which had 
to make large concessions—of the Zeitgeist , naturally enough, sym¬ 
bolized by English literature and the European mind. The old 
learning in Sanskrit, Persian and Arabic had to patch up a peace with 
the new learning in English ; and the Indian mind with its Sanskrit 
or Persia'n background had to put forth its best energies to convert the 
world of European culture into a comfortable enough if not always a 
very happy abode for itself. The Modern Indian Languages gradually 
came to discover as affording the inevitable meeting place of the old 
and new. This discovery was made in Bengal during in the first half 
of the last century, and the mind of English-educated Bengal was so 
much elated at the value of this discovery in the second half of the 
same century that the brilliant Bengali literary renaissance of the last 
century was achieved. Assimilation of European (that is, modern) 
thought and culture is the key-note or the mainspring of this literary 
renaissance in Bengali, and it has had (or is having) its parallels in 
the other languages also ; and among certain groups or coteries at the 
present day in the various parts of India, the more 4 advanced * mind 
of Europe in matters relating to life and art is acting as too strong a 
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stimulant to keep them contented with a steady or slow assimilation— 
it is causing them to feel impatient, to make an absolute and a 
whole-hearted surrender to it. On the ideological plane we are 
now conscious of diverse and frequently conflicting tendencies and 
movements. 

Be it as it may, it is now abundantly clear that the English- 
educated Intelligentsia of India have taken up the Indian Modern 
Languages. Politics with its new orientation towards the needs of 
the masses (which has been Mahatma Gandhi’s greatest contribution 
to it) has encouraged and strengthened this attitude. The recognition 
(and in some cases even exaltation) of the Indian Modern Languages 
by the universities is symbolic of this. Another great symptom of the 
new feeling for the Modern Languages of India is the formation of an 
Indian P. E. N. Association in which all the Indian-languages are 
represented. Poets and Playwrights, Editors and Essayists, and 
Novelists, using the Modern Indian Languages, are seeking to form 
themselves into an All-India Bund or Union for a closer knowledge of 
what is going on in the literary life of the different areas in the local 
tongues. The bulletin of the Indian P . E . IV., in its sixth year in 
1940, has been doing very useful work in the direction of both-- 
‘ vulgarization ’ and collection of general information regarding doings- 
in the literary world of the Indian Modern Languages which can be 
put to scientific use. It has for some time been attempted to start a 
journal which was to be a sort of a clearing house for the contem¬ 
porary literary output in Indian languages, and the Indian P. E. N. 
has arrived at the opportune moment: its English medium is a link, 
both among the educated in India and between India and the 
outside world. 

I should mention in this connection the work that is being done 
by the Linguistic Society of India . Founded in 1928 at Lahore, it 
has never had more than a dozen active members who so far have 
been able to bring into existence a Bulletin of its own devoted to 
Indian Linguistics. The Bulletin is continuing its good work, and the 
redaction of it has been transferred from Lahore to Calcutta last year 
(1939). With adequate support from those interested in the scientific 
study of Indian languages, ancient, medieval, or modern, the Bulletin 
can hope to be the main authoritative organ for the publication of 
linguistic research and recording in India. 
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Mention also is to be made of the publication, in 1938, of 
Dr. Baburam Saksena’s work on Awadhi, which will certainly become 
a classic of its kind in Indian Linguistics. It has been offered to the 
public in a most delightful format , apart from the wealth of accurate 
information it presents; and we can very well congratulate the public,- 
the author and the printers for this erudite and well-got-up work. 

The future looks full of promise : although what we have achieved- 
so far is after all not very much. We have been able to give fairly 
comprehensive accounts of some of our Indo-Aryan mother-tongues, 
and to trace along the orthodox pathway of Old Indo-Aryan, Middle 
Indo-Aryan, and New Indo-Aryan—of Sanskrit , Prakrit , and Bhdsd 
—the main facts of their evolution : in the case of the Dravidian 
languages, lacking the earlier back-grounds comparable to Prakrit and 
Sanskrit, there has been a greater ground for speculation. The 
paucity of properly-trained investigators, who have assimilated the 
modern spirit in linguistic research in its more important 
branches and who can benefit by the work of European conti¬ 
nental scholars, is of course the main reason for our comparative 
poverty of achievement in this science. We have been rather 
late in the field: the science which India can claim as her very 
own, because she was one of the first peoples to achieve notable 
results in it, attracted the attention of Indian intellectuals long after 
Europe and America had raised its magnificent structure. Added to 
this, our average educated person has not yet become alive to its 
importance. It has so long been a neglected subject, an unwelcome 
hanger-on in the language courses. It was not looked upon as a 
subject of any national value, like, for instance, the physical sciences.. 
Very few Indian universities has given to Linguistics (or Comparative 
Philology) an independent status. Now the situation promises to 
change for the better. But we are not as yet sufficiently strong in 
numbers, nor in the sense of any great success achieved. We have 
been trying to assimilate modern methods of linguistic study, following 
in the footsteps of our European masters who have raised the edifice 
of Modern Linguistics and are both embellishing it with towers and 
strengthening its foundations. India has not yet to her credit any 
epoch-making discovery in Modern Linguistics, either in its general 
side or in the study of the evolution of any linguistic family connected 
with her—Indo-European, Dravidian, Austric or Tibeto-Chinese. 
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When this is achieved, we may claim that our period of apprentice¬ 
ship is over. We who belong to the present generation of apprentices 
trained in European guru-kulas in the meanwhile express our gratitude 
and our admiration for the science as well as the human sympathy of 
our masters. We have still to look for guidance to Europe while we 
are making our advent in a field of work which is ours than anybody 
else’s by right of birth. We have the means to know our Indian 
languages from within, with all the minutiae of detail which a 
foreigner not to the manner born can never hope to attain. When we 
can combine with this the broad view of science, when we can supple¬ 
ment the special with the general, the study Linguistics in India can 
then be said to be well-established. 

The foundations of Modern Indian Linguistics have been truly 
and properly laid by Bhandarkar and Beames, Hcernle and Trumpp, 
and Lyall and Grierson, who belong to the first generation, and by 
Tessitori, Jules Bloch and Turner of the next. The broad lines have 
been laid down. Now is our first work—to supply accurate materials, 
phonetic and morphological, from the various forms of spoken Modern 
Indian Languages. Such work has started, from centres like Lahore 
and Jammu, Calcutta and Allahabad, Poona and Mysore, and Madras 
and Cochin. The detailed survey of Kannada dialects forming a 
sort of Linguistic Survey of the Mysore State which I understand 
has been started by the University of Mysore under the able guidance 
of Professor A. N. Narasimhayya, is an example which should be 
followed by other Indian Universities which have in view the scientific 
study of the languages in their territories. There is a great deal of 
pioneer work going on in various places, of a varying quality, though 
sincere and often quite painstaking, in the better known or lesser 
known dialects, like Garhwali, Maithili, Bhojpuriya, Bengali in its 
various forms, etc., besides more mature work. Quite hidden things, 
often quite unexpected in their character, are being revealed. New 
problems are occasionally presenting themselves, making the situation 
quite intriguing. 

Professor Jules Bloch in his masterly survey of the general 
history of Indo-Aryan (. Ulndo-Aryen , Paris, 1934) has indicated a 
good many of these problems. There are problems for OIA. and for 
MIA., both kinds of which are equally problems for NIA. In con¬ 
sciousness of most Indians, there is a common Indian type which has 
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evolved out of a welter of races : a common Indianness in most vital 
matters of life and culture. This appears to be clear in the sphere of 
language also. Syntactical agreement goes deeper into the being of 
speech than lexical or morphological agreement which can be very 
well on the surface only. And this syntactical agreement is a link 
which has gradually forged itself binding both Aryan and non-Aryan 
speeches together. The gradual approximation of Aryan and non- 
Aryan (Dravidian, and Kol or Munda) is perhaps the most important 
fact which requires to be studied in the domain of Indian Linguistics. 

Among the knotty problems of Indian Linguistics, Indo-Aryan, 
Dravidian and Kol (Munda), the following are a few that can be 
mentioned. In Phonology , the question of vowel length in normal 
speech and in versification ; Accent, Stress, and Pitch; the Glottal 
Stop ; the Aspirates and their Recursive Pronunciation, and the con¬ 
nection of Tone with this; the development of a New Stage in the 
history of Indo-Aryan,—a Quaternary Stage, through under-articula¬ 
tion of consonants. (Similar modification of consonants has brought 
Tamil on the verge of a new stage in its development, phonetic and 
morphological). In Morphology , the problems appear to knit together 
Aryan and non-Aryan very closely. The grammatical categories of 
Old Indo-Aryan gradually change, and the change is along the lines of 
Dravidian, and of Austric also to some extent. This, and the 
etymology and of non-Aryan elements in Indo-Aryan, have both some 
basic connection which goes back to the days of Aryan and non-Aryan 
impact in the 01 A. and MIA. periods. The very intimate character 
of racial and cultural mixture in India makes the history of Aryan and 
non-Aryan very closely interlinked. The line of research started by 
Kittel and Gundert for Comparative Aryan and Dravidian Linguistics 
has been supplemented by the brilliant investigations of Jean Przy- 
luski and others in resolving the question of Austric and Aryan 
culture-contacts resulting in linguistic inter-mixture. Professor 
R. L. Turner in his monumental Nepali Dictionary (1931) has given 
some 450 “ Indo-Aryan Reconstructions,” which are of words in 
OIA. and MIA., “ of non-Indo-European, uncertain or unknown 
origin.” These have been mainly reconstructed from current NIA. 
words, making Nepali the basis. One of our immediate tasks should 
be to supplement this list with fresh materials gathered from the 
‘Other NIA. languages, and to go into the question in detail once 
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again. It is to be seen how far these words represent Indo-Aryan 
(Indo-European) speech-material, and how far they are non-Indo- 
European. There should a detailed phonological reconnaissance, 
particularly with regard to the relation between forms with dentals 
and those with cerebrals (is it likely that in the non-Aryan elements 
absorbed by Indo-Aryan in the 01 A. and MIA. periods there was an 
alveolars series of dentals indifferently modified into cerebrals and 
dentals—thus making a postulate allowable that some non-Aryan 
dialect or speech-group, like Assamese, dialectal Gujarati and other 
forms of present-day Indo-Aryan speech, possessed alveolars only, and 
no separate dentals and cerebrals ?), and with regard to the vowel 
elements. Professor Turner’s Comparative Etymological Dictionary 
of New Indo-Aryan which he took up in connection with the Linguistic 
Survey of India is eagerly expected, as this work (the first fruits of 
his labours in this direction are already presented in the Nepali 
Dictionary) will supply for all workers, for some time to come a solid 
basis on which they will be able to start further work. 

The process of dissolution of Old Indo-Aryan through the leaven 
of non-Aryan appears from all aspects to be a vital question. It has 
its appeal not only to the mere ‘ linguistician ’ or the student of 
language, but also to the anthropologist, the historian, and the 
1 religiologist ’ or student of religion. 

A reference in this connection is necessary to the affiliation pro¬ 
posed by Hevesy Vilmos (Guillaume de Hevesy, Wilhelm von Hevesy), 
the Hungarian scholar, of the Kol (Munda) languages to the Ural 
(Finno-Ugrian) branch of the Ural-Altatic group. The Austric 
Family of Languages established by Pater Schmidt is definitely dissoci¬ 
ated by Hevesy from the Kol (Munda) languages of India, which are 
explained as a modified form of an ancient Finno-Ugrian speech which 
came to India in the wake of a prehistoric invasion or immigration* 
Hevesy has propounded his views in a number of books and mono¬ 
graphs in German and French, and recently Dr. B. Bonarjee of Buda¬ 
pest has given resumes of these in some of the Indian oriental 
journals. This proposed affiliation if found to be correct will add! 
another racial, linguistic and cultural complexity to the already com¬ 
plex origin of the Indian people. Hevesy has approached the subject 
not only from linguistics but also from anthropology and comparative 
culture-study. His linguistic arguments have not yet been thoroughly 
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examined by any linguistician equally at home in both Kol (Munda) 
and Finno-Ugrian : and until that is done, it will be best to reserve 
our opinion on the matter. We can for the present continue to take 
note of the lexical and morphological agreements between Kol (Munda) 
on the one hand and the other Austro-Asiatic languages and their 
Austronesian cousins on the other, in those non-Aryan elements 
in Indo-Aryan which cannot be traced to Dravidian. 

I have just indicated the situation for the Modern Indian Langu¬ 
ages—it has not much changed during the last few years ; and I have 
no new or striking point to disclose in the evolution of Indo-Aryan, 
much less of Dravidian, or Austric, or Tibeto-Chinese. The general 
nature of the problems of Indian Linguistics should be widely known 
and appreciated. 

There is another matter connected with the Indian Modern langu¬ 
ages—that of a National Language for India. The necessity for a 
common National Language has been felt as the natural corollary of 
the creed of a Single and Undivided India. This creed is not a mere 
subjective conviction—it is based on the great objective fact of India 
forming a distinct geographical and cultural as well as a political unity, 
notwithstanding wide and far-reaching provincial diversities, which 
are the results of the variance in proportion of the constituent pan- 
Indian racial and cultural elements. A common national language 
India found in pre-Muhammadan days in Sanskrit, which has become 
through its intimate connection with the life of the land the vehicle as 
well as the symbol of the characteristic culture of India. For the last 
2,500 years at least for the whole of India, and for 3,000 years at least 
for Northern India, Sanskrit has been the main language of culture for 
Indians. As the official language of Muhammadan states in India f 
Persian became to a very limited extent the culture language also for 
Northern India and for the Deccan, particularly among the Moslems 
of foreign antecedents. 

English now has largely overshadowed both—but while Sanskrit 
remains undisturbed in its own domain of Hindu religion and philo¬ 
sophy and Hindu religious life, Persian is being slowly put to the 
background—especially when with the sense of an Islamic revival a 
greater stress is being put on Arabic. But it is not likely that Arabic 
will ever attain to the importance of Persian in the cultural life of 
India, in spite of the natural sentiment of the orthodox elements in the 



702 TENTH ORIENTAL CONFERENCE 

Islamic world iri India in its favour : it is too foreign, while Persian 
shares certain common Aryan characteristics with the Indo-Aryan 
languages. English now has a four-fold prestige in India—it is the 
official language; it is the language of higher education and conse¬ 
quently the natural language of intercourse among educated people ; it 
is the vehicle of science and of all advanced knowledge not available 
within India; and it is the great vehicle of world culture, a window 
through which light and air can come from the outside. No Indian 
language dead or living can stand before English when all this is con¬ 
sidered. English has permeated down to the masses in the towns of 
Dravidian India, particularly in the Tamil-land. 

Side by side with English, we have Hindustani, or, to use the 
widely current Indianized form of the name, 4 Hindusthani ’ which 
implies a slightly more Sanskritized form of it. It is in a simplified 
form the common language of conversation among the Aryan-speaking 
masses of Northern India who cannot use English. Nationalist India has 
taken its stand on the wide intelligibility of Hindustani (or Hindusthani),. 
not only in Northern India but also in the more important Hindu pilgrim 
centres and among Muhammadans of North Indian origin in the South. 
There is no doubt that Hindustani (Hindusthani) is the Represent¬ 
ative Modern Language of India, understood by over two-thirds of the 
Indian people. This position of Hindustani (Hindusthani) is the 
result not only of historical and political conditions extending over 
centuries but also of the expanding or colonizing power of the common 
people of the Upper Gangetic Valley (U. P. and Bihar) and the 
Panjab who have carried this language with them. Two facts restrict 
the power of Hindustani (Hindusthani) : it is a great Umgangssprache , 
a ‘ circuit language ’ or widely understood colloquial speech, or a 
Verkehrsspraehe , a language of common intercourse or exchange, no 
doubt; but it cannot be described as a Kultursprache , a language 
which brings higher culture with it: the people who speak it (or, 
rather, ‘ dialects immediately related to it) or use it cannot be regarded 
as culturally superior to the speakers of other languages—its present- 
day output in literature is not at all superior to or more extensive than 
that in some other Indian languages ; and secondly, it has unfortu¬ 
nately been split up into a Hindu form and a Muhammadan form 
which are now very hard to reconcile. Even the most ardent sup¬ 
porter of Hindustani (Hindusthani) would not suggest that it can take 
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the place of English as a Kultursprache , and it would be long indeed 
before Hindustani (Hindusthani) could aspire to be the vehicle of a 
pan-Indian culture, much less of a World Culture; like English. 
When we speak of a 4 National Language, a Rdstra-Bhdsd or a 
Qauml Zabdu , we should understand clearly that there is no modern 
language in India which can claim to be both an Umgangssprache 
and a Kultursprache at the same time. Constituted as they are, like 
many other important modern languages outside India both in Asia 
and in Europe, the Indian Modern Languages are forced to seek the 
assistance of some other language in the matter of words relating to 
science and higher culture. It has been Sanskrit in the case of almost 
all Indian languages, and Persian (and through Persian, Arabic) in 
the case of the Musalman form of Hindustani, viz . Urdu. But Sanskrit 
has been a feeder of the Indian vernaculars ever since their original 
deviation from Old Indo-Arvan started more than 2,500 years ago in 
the early Prakrits, and ever since the Aryan language was taken to 
South : there are loan words from Sanskrit relating to higher culture 
even in the older Prakrits like Pali, and in the later Prakrits and 
Apabhrams'as, as well as in all the stages of the Bhasas or New Indo- 
Aryan languages: and such loan-words are seen in Tamil of the older 
period going back traditionally to the first few centuries A. C., and in 
the Ancient Kannada lines found in the Greek drama of the 2nd 
century A. C. Persian and Perso-Arabic have started to influence 
languages of Muhammadan inspiration in India only from the 16th- 
17th centuries, particularly in the 18th and 19th centuries: their 
impress on the Indian literary languages created new literary speeches 
like Urdu only during the last three hundred years. 

A Modern Indian Language can aspire to be a Kultursprache , 
even for its native speakers, only by virtue of the words of higher 
culture it has* borrowed or can borrow from Sanskrit, or from Perso- 
Arabic. Hindi, Bengali, Marathi, Gujarati—all pride on their 
Sanskrit element, without which they would descend into the level of 
mere forms of patois ; so, too, for the Perso-Arabic elements in 
Modern Urdu, and Sindhi. The Indian National Congress is anxious 
to improve the position of Hindustani (or Hindusthani) as an 
Umgangssprache, which it already is, by making it also a Kulturs¬ 
prache , which it is not. Sanskritic Hindi and Persianized Urdu have 
already established themselves as literary languages, which may 
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be described as Kulturspraches within restricted limits. The 
Congress now wants to create a new Kultursprache out of literary 
Hindi and literary Urdu, and this new National Language will 
take its culture words equally from Sanskrit and Arabic, and from 
English as well, where it cannot create new words from its native or 
its naturalized foreign elements. How this will be possible the future 
alone can show. How to decide the percentage of the various elements, 
and who is to decide ? As things stand, it appears that outside of the 
groups of the sponsors of this proposed National Hindustani, very few 
people seem to be enamoured with it. One may say that still three- 
fourths of India is habituated to Sanskrit or is Sanskrit-minded, and 
foreign Perso-Arabic words will not have much of an appeal. 

In the Mysore session of the All-India Oriental Conference held 
four years ago I suggested that a great impetus could be given to 
Hindustani (or Hindusthani) as an Umgangssprache if we could adopt 
the simplified form of it as used in the streets and bazaars, which 
ignores grammatical gender in both the noun and adjective and the verb, 
and the plural form as well in the verb, and employs an active (or 
impersonal) construction for the past tense of the verb transitive in 
place of the customary passive one ( e.g ., ‘ woh raja dekha, woh rani 
dekhi ’ or 4 woh raja-bo dekha, woh ranl-ko dekha instead of 4 us-ne 
raja dekha, us-ne rani dekhi ’). I also advocated the use of the 
Roman script for writing this simplified 4 Hindusthani.’ If this 
simplified and Romanized Bazar Hindustani (or Laghu Hindi , as the 
name has been suggested by some writers of Hindi with whom I 
discussed the matter at Benares last autumn) is to aspire to become 
from a mere Umgangsprache a Kultursprache of some sort, it must 
take culture words, either from Sanskrit or from Perso-Arabic. The 
sentiment of the Muhammadan thought-leaders is so strong in favour 
of the Perso-Arabic that unless the kind of nationalism that is trans¬ 
forming Turkey and Iran can be an active force among the Moslem 
Intelligentsia of India, Sanskrit will not be easily acceptable to them ; 
and the Hindus equally cannot be expected to sacrifice Sanskrit for 
Arabic and Persian. So the prospect, of any kind of Hindustani deve¬ 
loping into a single culture language acceptable to all, appears to 
be remote. 

As I have studied the question, it seems that by Hindustani, or 
preferably 4 Hindusthani,’ the vast majority of the Hindus understand 
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Hindi as written in the Devanagari character, with all the resources of 
the Sanskrit dictionary at its disposal. Any other form of Hindustani 
which has the Persianized vocabulary of Urdu would not be accept¬ 
able to these people, for the simple reason that it would be largely 
unintelligible. The Hindi-Urdu split, and the manner of bridging it 
proposed by the Congress, are acting as very heavy handicaps for 
Hindustani to develop into a Culture Speech, a true National Langu¬ 
age for the whole of India. 

Then there are provincial jealousies and oppositions, which have 
to be met. Such jealousies would lose a good deal of their edge if 
Hindustani (Hindusthani, Hindi or Urdu) is declared simply to be 
primus inter pares , the first among equals, and if while making the 
study of it (in one of its literary forms, Hindi or Urdu) obligatory for 
any scholar outside of the Hindustani-using area, scholars within the 
Hindustani-employing tracts are also made similarly to learn some 
•other Modern Indian language. 

In the recent linguistic happenings in the world, some strange 
things have taken place. Turkey and Iran, Muhammadan lands both 
of them, are both falling back upon their native elements, eschewing 
all foreign accretions (which are Persian and Arabic for Turkish, and 
Arabic for Persian) which the languages of these two countries have 
gathered through the forces of Islam acting on them during the past 
few centuries. The Jews in Palestine, particularly the new colonists 
from Europe, peculiarly situated as they are, have performed a miracle 
—they have revived Hebrew, dead these 2,500 years not only as a 
language of public life and education but also (although in restricted 
groups) as the language of the home. Turkish muezzins are calling 
the faithful to prayer in the Turkish language—‘ Tatigri ulugh dyr ’ 
in the place of the Arabic ‘ Allahu akbar,’ and the Iranians are 
reviving terms of Avestan and other old Iranian origin for words 
of spiritual and cultural import. 

I think in our anxiety to have what we do not as yet have but 
would like exceedingly to have, namely, a tip-top National Language, 
national in the truest sense of the term, we are trying to force matters. 
Let us accept the limitations of our circumstances when the forces 
are too strong, and try to work out our salvation within these limita*- 
tions. Musalman India may ultimately arrive at the mentality of 
Musalman Turkey and Musalman Iran with regard to the value of the 
45 
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national bases in life and culture and language, and look at Sanskrit 
from a different angle. But in the meanwhile, taking note of the 
position of Sanskrit in the history of India, Hindu India can agree, 
and gladly agree, to the cultivation of Sanskrit—not only for the sake 
of Sanskrit and the distinctive culture of India, but also for the sake 
of the Modern Indian Languages. After all, the appeal of Sanskritic 
Hindi to a Maharastrlya, a Bengali or a Malayli Hindu is primarily 
the appeal of its Sanskrit element, and to some extent also of it& 
Devanagari alphabet. Prof. Jules Bloch in his survey of Indo-Aryan 
has sought to emphasize upon the importance of Sanskrit in the 
evolution of Indian languages from century to century. It has re¬ 
mained like a firm rock in the midst of the impermanent movement of 
the Aryan speech in India for thirty centuries, and its words have 
ever been re-inforcing the Aryan elements in Indian civilization. It 
has • served as the strongest bond of union among the languages of 
India, and has been their great strengthener also. 

At the last All-India Oriental Conference held at Trivandrum, its 
president Prof. F. W. Thomas, whose knowledge of Sanskrit and its 
literature is as vast as his love for it (as well as for the culture of India, 
and for the Indians of the present day also) is deep, advised Indians 
to cultivate Sanskrit and make it once more India’s National Langu¬ 
age, rather than any Modern Language (which, if truly national or of 
native Indian inspiration, would after all be a faint echo of Sanskrit). 
Looking at the conflict between Hindi and Urdu, and at the lack of 
enthusiasm and the presence of even active hostility in connection 
with compulsory Hindustani or Hindi in the South and ‘ Congress * 
Hindustani in the North, one feels inclined to revise one’s opinion-, 
and to ask whether instead of devoting our energies in the Sisyphus’ 
labour of evolving a pan-Indian Culture Language out of Hindustani 
(Hindusthani), it would not be better to concentrate on Sanskrit and 
adapt a simple form of it for modern needs in India. Since we are 
drawing upon Sanskrit—either by borrowing existing words or by 
building up new words as required with the help of Sanskrit roots and 
affixes—for modern scientific and other technical terms for Hindi*. 
Bengali, Marathi, Gujarati etc., and also for the main Dravidian 
languages, it would not be inconsistent to go a little further and 
advocate Sanskrit itself. Of course the grammar of Sanskrit will not 
be as easy as that of, say, Bazaar Hindi: but by restricting, the 
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conjugational forms to the present, the imperfect, the future, the 
imperative and the optative (the lat, lan , Irt, lot and Hit of the Sanskrit 
grammarians) and by using periphrastic combinations on the model 
of the Modern Indo-Aryan Languages for expressing the various tenses 
(e. g. ‘ asti, aslt, sthasyati or bhavisyati, astu, syat; karoti, akarot, 
karisyati, karotu, kuryat: progressive tenses—kurvan + asti, aslt, 
sthasyati; perfect tenses—krtavan + asti, aslt, bhavisyati ’), Sanskrit 
may be made to keep abreast of our modern languages in these 
matters. Its own vocabulary, and its capacity to build new words 
with its own roots and affixes, will give it the facility to 
express most new ideas; and as in medieval times scholars in 
India writing in Sanskrit were not afraid of adopting Persian and 
Arabic words, and as Greek, Iranian and other foreign words 
were borrowed into Sanskrit earlier, we at the present day need 
not be afraid of adopting in our contemporary Sanskrit suitable 
English and other foreign words wherever they prove more suitable 
than a native coining. I have seen Sanskrit of this type in a modern 
continuation of an old family history of a distinguished Bengali family 
written in Sanskrit: ‘ sa jajiyatim krtva adhuna pens'anam bhuhkte ’ 
—‘ he now enjoys a pension, after having served as a judge ’ (the word 
‘ jajiyati’=‘function of a judge’ being used in Bengali as a hybrid 
made up of ‘ jaj ’ = English judge,-\-the Arabic affix ‘-iyat,’ + Bengali 
affix ‘-i’). We need not apprehend that the Language of the Gods 
would be brought down to such desperate straits as in the above 
sentence : but it would not be so difficult to wean, in the first instance, 
at least a considerable section of Hindudom in India, to make the 
spontaneous homage, rising above mutual rivalries and jealousies, of 
the Modern Indian Languages to Sanskrit the basis for its re-establish¬ 
ment into something like the position it has enjoyed so long. 
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(SUPPLEMENT) 

THE PADAPATHA OF THE SIXTH MANDALA 
OF THE RGVEDA 1 

By Manilal Patel, Ph.D. (Marburg), 

Director , Bharatiya Vidyii Bhavan , Bombay 

Among the indigenous sources designed to help the preservation and 
the understanding of the hymns of the Rgveda , the Padapdtha or 
“ word-text ” occupies a unique place. It resolves the Samhita-text 
into the Pada-iorm : every single word is represented separately from 
its phonetic connection in the Samhitd- text, the components of each 
compound are marked out through insertion of an avagraha , and the 
pragrhyas are indicated with an appended iti. This analytical 
method, as I have said elsewhere," would presuppose a sound know¬ 
ledge of the rules of phonetics, accents and compounds and Vedamitra 
S'akalya, to whom the authorship of the Padapdtha of the Rgveda is 
ascribed shows a remarkable mastery over these rules. The Pada¬ 
pdtha is, therefore, not only the first but also the most important 
milestone in the march of Vedic interpretation in our land and the right 
understanding of the Pada- forms is at any time one of the preliminary 
requisites for the proper initiation into the textual study of the hymns. 

But the modern student of the Rgvedic text is often faced with 
the question : Is the Padapdtha , as it is handed down to us, absolutely 
infallible in all places ? Or, is there any room for a divergence of 
opinion, consequently for improvement, in the cases of certain Pada - 
resolutions ? Seldom, if ever, have Indian commentators of the Veda 
ventured to differ from S'akalya ; and, what is more, their differences 
are hardly warranted. Whilst commenting on RV , X, 29, 1 Yaska, s 

1 As the special types required for marking the accents on Vedic passages cited were 
not available only the ordinary types have been used.—Ed. 

* Bharatiya Vulya , Vol. I, pp. 17-18. 

3 Nirukta, VI, 28. 
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for example, reads in the first pada, the two words vd yo as a single 
word (vdyo ), apparently in order to account for the loss of accent in 
adhdyi , but here S'akalya’s authority has greater weight than Yaska’s. 
In the second pada of RV, IX, 86, 38 Sayana reads tdh instead of td 
(so Pp.) but in view of the fact that either bhuvandni from the preced¬ 
ing stanza or romanl (cf. IX, 75, 4) may be supplied to td vl dhavasi 
in the pada under consideration, Sayana’s difference with the Pada¬ 
patha appears uncalled for. Skandasvamin, whose bhdsya on only 
the first Astaka is available so far in book form, criticizes the Padakara 
in four places 1 namely, I, 21, 4 ; I, 24, 2 ; I, 39, 2 ; and I, 117, 24, 
though in my opinion, hardly successfully. 

Modern interpreters, particularly western, of the Rgveda have,, 
on the other hand, felt often constrained to suggest emendations of the 
Arrfcz-resolutions, and the purpose of the present paper is to study the 
Pada-iovms of the Sixth Mandala of the Rgveda in the light of the 
both the traditional explanations and the modern researches in Vedic 
philology. (I have confined myself here to the Sixth Mandala only 
inasmuchas as I am engaged at the moment in translating and an¬ 
notating this Mandala). 

In the following I have grouped into three divisions all those oc¬ 
currences of the Pp. of the Sixth Mandala, which claim our attention. 
The first group contains the passages in which the Pp. needs to be 
emended ; the second, those concerning which it is difficult to deter¬ 
mine whether the modifications of the Padapatha suggested by modern 
Vedic scholars are really warranted; the third, those whose Pp. is 
correct but has been unnecessarily modified by modern scholars. 

A. Passages Where the Pp. Needs to be Emended 
(i) VI, 13, 1: 

tvad 8 vi&vd subhaga saubhagdny 
agne vi yanti vaniro na vaydh \ 3 
srustl rayir vdjo vrtratilrye 4 
diva vrstir Idyo rltir apdm || ’ 

1 Raja, The Ifgvedabhaqya of Skandasvamin, Madras (1935), p. XIV (preface). 

3 Read tuat to suit metre. 

3 See VII, 43, 1 d. 

4 Viratasthana verse. 

a cf. IX, 108, 10—Read idyah as idi-ah ; cf. ilenyah-rayih in IX, 5, 3. I take idyah 
referring to Agni; see, however, Oldenberg, Noten, I s. v. 
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The meaning of the first half is clear : “ From thee, as branches 
from a tree, O auspicious Agni, do all our blessings spring. . .” These 
‘ blessings ’ (saubhagdni) are enumerated in the second half, namely, 
“ Obedience (or, complaisance), wealth, booty in victory over the 
enemy, rain from heaven, (and) the flow of waters.” Then, s'rusti in 
pada c is evidently srustih , but the Pp. gives it as s'rusti instr. sing. 
That is to say, the Padakara has failed to see that the lengthened i of 
the word in the pada is only due to the exigencies of Sandhi. Sayana, 
here indiscriminately following the Pp., explains s'rusti as an adverb 
meaning ksipram 1 quickly.’ 1 

(ii) VI, 13,4: 

Yas te siino sahaso girbhir ukthair 
yajnair marto ms'itim vedydnat | 
vis'vam sa deva prati vdram ague 
dhatte dhdnyam patyate vasavydih 3 1 | 

Here in pada c, vdram is resolved in the Pp. as vd dram (two 
words), which is hardly warranted. As may be seen from Sayana’s 
commentary thereon, vd dram would ill suit to the context. We have 
therefore to accept Grassmann’s suggestion that vdram is one word, 
to be kept in the Pp. as it is. We may take prati with vdram in the 
sense of ‘ every time’, or = prati vdram ‘according to his desire,’ 
and translate the whole stanza 3 : “ That mortal who hath effected 
thy awakening, O son of strength, by means of songs, hymns, prayers 
and premeditation, 4 —he, 0 god Agni, earns every time (or, according 
to his desire) all corn and possesses treasures.” 

(iii) VI, 18, 10 ab: 

agnir na s'uskam vanam indra heti 
rakso ni dhaksy asanir na bhlmd | 

Here heti has been resolved by the Pp. as hetih under the as¬ 
sumption that the long i was the result of the Sandhi, but heti is 
manifestly instr. sg. and should be kept as such in the Pp. The two 
padas may be translated : “ As the fire burns the dry wood, so burn 

1 Should we however keep s’rutfi (instr.), we must connect it with idyafy : "Thou 
art to be prayed with complaisance. ” 

2 Arnold : Vcd-Met. t p. 305 : vasavyaih . 

3 Padas ab : cf. I, 9, 10 ; 15, 11 ; VI, 2, 5 ; 5, 5; VII, 90, 2 ; VIII, 19, 5. 

4 vedya (instr. sg.) would correspond to vsdana in a series of similar in notions 
in VIII, 19, 5. 
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down the evil spirit, O India, like the terrible flash of light, with thy 
dart (missile).” 

(iv) VI, 29, 2 a: 

a yasmin haste nary a mimiksuh | 

In this pada, the Pp. resolves narya as naryuh , which Sayana 
explains as nrbhyo hitd rdyah. This is evidently wrong, for narya is 
nom. pi. n. * manly qualities, powers ’; cf. I, 72, 1 b: haste dadhiino 
narya puruni , the same also in VII, 45, 1 c. In the Pp., therefore, 
we must have naryd t not narydh . l The sense of the pada is: “ In 
whose 2 hands manly powers lie 3 . . .” 

(v) VI, 33, 5 ab : 

niinam na indra apardya ca sydh 
bhavd mrlika uta no abhistau \ 

The Pp. resolves mrlika in pada b as mrllkdh . Were mrlika - an 
adj. occurring anywhere in the RV., we would accept Padakara’s 
resolution as correct, but two parallel passages, namely, VI, 48, 12 
and VIII, 48, 12 d ( mrllke asya sumatau sydma) induce us to expect 
mrllke (loc. sg. n.) also here in VI, 33, 5 b. Again mrllke would suit 
perfectly well with abhistau in the same pada. We would then 
translate the padas : “ Now and in future, O Indra, be thou engaged 
in (showing) mercy and in (rendering) aid to us.” 

B. Passages in Which the Pp. has Evoked 
' Doubtful Modifications at the Hands 
of Modern Scholars 

I now come to the second group of passages in which it is diffi¬ 
cult to decide whether the modifications of the Pp. suggested by 
modern Vedic Scholars are really warranted, or whether there is 
reason to pause before resolving to change the traditional Pada-form. 
Evidently no unanimity among the Vedists can be expected in these 
cases, for if there be some scholars who would at once hazard an 
emendation of the passages appearing doubtful at the first sight, there 
are others who would be cautious in the matter of a conjectural 

1 Geldner (VST, III, 80) however differs. 

* Yasmin : attraction for Yasyd. 

3 Mimik^uJ} : 3 pi. of myk§mik§—\vith a 1 to belong to ’ ' to cling to ' ' to.lie in.* 
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emendation, unless of course they are forced to suggest one in the 
light of indisputable internal or external evidence bearing on the 
text in question. 

We begin the consideration of this group with VI, 3, lab where 
ruksazz(Pp. ruksah) in vrsa ruksa osadhisu has already evoked con¬ 
siderable comment. Accepting Padakara’s resolution, Sayana explains 
ruksah ( V~ruc -) as diptah “ radiant ”, “ brilliant ”, qualifying the 
preceding substantive vrsa. Roth Kiirzungen des Wortendes , p. 3) 
however proposes to resolve ruksa as ruksc, and this for ruksesu 
=vrksesu . Though Pischel ( Ved. St. II, 100) accepts this proposition 
of Roth, 1 Oldenberg prefers ruksah 1 brilliant ’ to this “ Conglomeration 
of hypotheses ”. If an emendation be absolutely necessary, I would 
suggest ruksa=nlksa=rftkse “ in dry or withered (wood).” 

In VI, 17, 10a we have inaha (before ugra) which the Pp. has 
resolved as mahah. Oldenberg proposes to resolve it as make, re¬ 
minding us of maha ugrclya in VII, 24, 5a. But, phrases like maho 
arbhaya (I, 146, 5), maho riiye (IV, 31, 11 ; V, 15, 5, etc.), and occur¬ 
rences of mahas in IV, 22, 36; VI, 32, 46 ; VIII, 16, 3; and X, 61, 27 
suggest that also in VI, 17, 10a is used that archaic mahas which 
remains undeclined in the above-mentioned Rgvedic passages. 

VI, 20, 8 remains admittedly a very obscure stanza for want of 
enough information about the Tugra-Vetasu saga referred to therein. 
It is therefore difficult to know what exactly is meant by the last 
three words upa srjd iyadhyai . The Pp. resolves srjd as srja which 
according to Sayana is equivalent to srjat. Grassmann proposes to 
read updsrjad in the text itself without giving any satisfactory expla¬ 
nation for offending thereby the metrical form of the stanza. If, on 
the other hand, we accept Baunack’s assumption ( KZ. 35, 523) that 
we have here srjai (1 conj. which would be srjd when coalesced with 
the following iyadhyai ), we shall have to take the padas cd as Indra’s 
own speech, and to supply some suitable verb like “ spoke ” to the 
padas ab. Oldenberg ( Noten , s. v.) says that both the text and the 
Pp. of the stanza as handed down to us are correct; but beyond that 
he keeps quiet. 

VI, 50, 1 c begins with a compound abhiksadam which, as the* 
accent would require, has been resolved in the PW. as abhik§a-ddm 
^ranting unasked for.” This resolution has been accepted by 
also Bartholomae. KZ., XXX, 583. 
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Knauer (KZ. 27, 53) and Oldenberg (. Noten , s. v.). But if we remind 
ourselves of II, 29, 2c wherein abhiksattdrah “ granters (of good 
things) ” occurs (from abhi-\\-y/ ksad —“ to apportion,” “ to distri¬ 
bute,” “ to lavish ”), we feci that the Padakara’s resolution of abhik - 
saddn as abhi-ksadan might not be incorrect. 

In the first half of VI, 59, 3 the words ivadane have been 
resolved in the Pp. as iva-cidane. With Oldenberg I also feel like 
asking : Why adane , and not adane (“ fodder ”) in the Pp. ? 

The first pada of VI, 61, 13 is : prayd mahimnd mahindm cekite. 
Pp. has resolved mahindm as two words mahind dm. If that be 
correct, the sense would be : 

“ Those (rivers) which, great by their greatness, distinguish 
themselves amongst these (rivers).” In that case dsu would refer to 
the other rivers mentioned in previous verses. But Grassmann and 
others take mahindm as one word. In that case, the pada would 
be translated: 

“ Those (rivers) by virtue of their greatness distinguish themselves 
(even) amongst great rivers.” In favour of Padakara’s resolution, one 
may point to some parallels such as mahdntam mahind (VIII, 12, 23), 
mahdnto mahnd (I, 166, 11) etc., while apdsdm apdstamd in the same 
pczda would strengthen Grassmann’s reading. As Ludwig and 
Oldenberg remark, one can hardly be certain as to w hich of the two 
readings is correct and original. 

C. Passages in which the Pp. is Correct in spite 
of the Doubts Raised by Modern Scholars 

We have now* to consider the third group. I have collected here 
those passages whose Pp. has been modified by modern scholars,, 
rather unconvincingly in my opinion. As will be show ; n below, the 
Pp. is correct in its treatment of those passages. 

. . . dhruva d nisattah ... in VI, 9, 4 c has been resolved 

in Pp. as dhruvah d nisattah. Grassmann, Hillebrandt, Pischel and 
Oldenberg reject the Pp. of dhruva and take it as dhruve. Now this 
emendation is unwarranted as Geldner remarks in his Kommentar 
(under III, 6, 4) : the resolution of the Pp. is confirmed 

by such passages as dhruvah stda (VS. 27, 45), dhruva stda 
(ibid., 15, 64). 



1714 


TENTH ORIENTAL CONFERENCE 


VI, 17, 14: 

sa no vdjdya sravasd he ca 
rdye dhehi dyumata indra viprdn \ 
bharadvdje nrvata indra siirin 
divi ca sma idhi pdrye na indra || 

Here, in pada b, dyumata has been resolved as dyumatah 
(acc. p. 1) in the Pp. Grassmann and Lanman (521) take it as 
dyumate (qualifying rdye). But this change is clearly unnecessary, for 
dyumata indra viprdn is strikingly parallel to nrvata indra siirin in 
pada c, leaving thereby no doubt in our mind about the correctness of 
the Pp. in this case. 

In VI, 38, 4c we reed vardhdhainam usaso ydmann aktoh. The 
resolution of the first three words in the Pp. is vardha aha enam. 
But Roth (ZDMG. 48, 679) resolves the same as vardlidn aha etc., 
The unplausibility of Roth’s contention has been rightly exposed by 
Oldenberg in his Noten (p. 393). I shall therefore be content here 
with an additional remark that the pada is addressed by the poet to 
himself and may be translated : “ magnify thou also him (Indra), at 
the arrival of dawns from darkness (i.e. at every morning).” 

Pischel (Ved. Stud., I, 43) and others take avisd (Pp. avisd) in 
VI, 39, 5c as avisdh ; but avisd is clearly qualifying vandni, hence the 
necessity of an emendation does not at all arise, the Pp. being 
decidedly correct. 

VI, 45, 33 : 

tat su no visva arya d sadd grnanti kdravah \ 
bfbiim sahasraddtamam siiriih sahasrasdtamam || 

The first half of the stanza is the same as VIII, 94, 3 ab .— 
Pischel {ZDMG. 40, 124 f.) and Weber {ibid. 29, A 1) take arye d 
for arydh d of the Pp. As I have dealt with this stanza at length in my 
Ddnastutis des Rigveda (p. 24), I shall merely state here that the Pp. 
iis quite right in its resolution of arya d. The stanza may be 
.translated : “ That may all people, (also, the noble patrons, well (know) 
about us: the poets praise always Brbu, the greatest among those 
who donate thousands, the excellent patron, the greatest among those 
who spend thousands.” For different interpretations, reference may 
.be made to Bloomfield RV. Repet. I, pp. 291 f. 
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With the close of this group, I have for the moment almost come 
to the end of my investigations into the Pp. of the Sixth Mandala of 
Rgveda. There are of course still some places about the Pp. of which 
I am not very clear. Further research will be necessary to remove 
the obscurities yet obstructing the way of Vedic interpretation. As 
regards the Sixth Mandala the Pp. of the following passages still 
leaves considerable uncertainty about it: 

VI, 3, 3 c : hesasvatah surudho ndyam aktoli ndyam : Pp. na ay dm. 
Others take ndyam as one word, see Oldenberg, Noten. s. v. 
Geldner’s reading seems to side with Pp., cf. his Kommentar , s. v. 

VI, 4, led : indram na tvd savasd devatd vdyu etc. vdyum Pp. 
vdyum . So also Nirukta I, 17 : “ Like Indra, like Vayu, the gods 
feel thee with strength.” Cf. VS. 33, 13. But this hardly gives us any 
satisfactory sense. Moreover, the metre of c requires something after 
devatd : should we resolve vdyum as vd dyiim ? The metre in that case 
will be in order, but it is uncertain what dyum should mean : dyu is 
an epithet of Agni (X, 20, 7) “ Agni of the Ayu-clan ” ; dyu may also 
be an adj. formed from dyu-“ age “ duration of life ” ; Cf. I, 169, 4 ; 
IX, 97, 17 ; X, 46, 7d. 

VI, 50, 10c: atrim na mahas tamaso' muinuktam. amumuktam : 
Pp. amumuktam . Grassmann suggests mumuktam imperat. So also 
Bartholomae (S tudien. I, 90 and 106) and Oldenberg (Noten. s. v.) 
Cf. VII, 91, 5 ; X, 161, 1. But perhaps amumuktam is impf.; 
na “ like ” being applicable to the whole sentence. 

VI,' 60, 4 a : td huve yayor idam. td huve : Pp. the same ; but 
the metre requires something ; Grassmann proposes to read td d but 
as Lanman (p. 341) shows, this is improbable. Oldenberg suggests 
tdv d ; or is it a seven-syllabled pada ? 

VI, 62, 8a6: yad rodasl pradivo asti bhuma helo . . . bhumd : 
Pp. bhuma ; but should it not be resolved as bhuma, nom. sg. of 
bhumdn adj. from bhuman subst. “ abundance ” ? 



3 A and B. ISLAMIC CULTURE 


PRESIDENTIAL ADDRESS 

By M. Abdul Haq, M.A., Ph.D., 

Principal , Government Muhammadan College , Madras 

Gentlemen, 

I deem it a great privilege to welcome you here to attend the 
Tenth Annual Session of the All-India Oriental Conference. This 
session, as most of you are aware, should have already been held 
in December last at Hyderabad, which is one of the most important 
centres of Indo-Islamic culture in India under the august patronage 
of His Exalted Highness the Nizam. But owing to certain unavoid¬ 
able circumstances the Conference could not be held there this year. 
Therefore the Executive Committee accepted the invitation of the 
Tirumalai Tirupati Devasthanam Committee to hold the session at 
Tirupati this month, and I believe the decision will be welcomed by 
the scholars as they have been given an opportunity of conducting 
their deliberations. 

I must at the very outset thank my friend Rao Bahadur K. V. 
Rangaswami Aiyangar for extending his kind invitation to me to 
preside over the deliberations of the Arabic and Persian section of this 
Conference. I am conscious of my own limitations and therefore 
would have declined to undertake this heavy responsibility but for 
the fact that the Conference is being held in a place so near our own 
held of activity. 

I sincerely thank him for the opportunity he has given me of 
contributing my humble mite towards the proceedings of this 
Conference. 

We are meeting here under the shadow of events of grave impor¬ 
tance in our own country and abroad, and it seems as though we are- 
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passing through a time of great changes in which culture and civili¬ 
sation appear to be threatened by sheer force and aggression. In a 
time such as this it is only fair and necessary that we should deliberate 
calmly and deeply over subjects we have made our own and evolve a 
course which will lead to their progress and usefulness in yet greater 
measure. It is only then we can hope to give a lead in the matter 
and secure for these branches of learning and culture their right place 
in the scheme of things. 

On this occasion I wish to place before you all a few suggestions 
for our common guidance. The first thing that suggests itself to me 
is the need of preparing a general descriptive catalogue of the various 
manuscripts libraries and private collections of Arabic and Persian 
manuscripts, wherever they are available in India. The work may be 
undertaken by the Universities in different Provinces. The craze for 
the collection of manuscripts is in itself a good hobby but will not have 
any creative value unless its contents are clearly and especially brought 
to the notice of scholars. 

A similar attempt is being made by the University of Madras 
with regard to Sanskrit manuscripts all over the country. A scheme 
such as this is bound to give very great impetus to research and the 
consequent enhancement of knowledge. Many manuscript libraries of 
Arabic, Persian and Urdu exist all over India, but excepting one or 
two libraries the others do not possess descriptive catalogues of their 
own. If the work, as I have suggested, is undertaken by the scholars 
in the different Provinces and Universities and if it succeeds, the 
effects will be very beneficial and far-reaching indeed. 

Following on the above scheme, almost as its corollary, is the idea 
of research bulletin which should give information to scholars in the 
country as to the various pieces of work which are being carried on in 
these languages and researches conducted. This will apparently avoid 
much of overlapping and wastage of precious intellectual energy which 
would be put to other untouched sources of knowledge. Most of us 
who have been to the West will bear me out when I say that this sort 
of scheme is very successfully worked there and duplicating in re¬ 
search has almost been eliminated. 

Speaking of the facilities offered in the Western countries it 
would not be out of place to mention that there is no doubt that these 
libraries contain vast and invaluable treasures of these branches of 
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learning and the value of work in them cannot be over-estimated. 
But there arc libraries in Constantinople which are like the ‘ un¬ 
fathomed caves ’ of the poet in which lie buried * full many a gem of 
the purest ray serene.’ The simile is literally true for there are 
shelves in the Library of Tope Kapu Serai which lie yet unopened 
and untouched. The research scholar certainly stands to gain a good 
deal by his visit to these treasures of oriental learning though the 
absence of any scientific catalogue of these libraries renders the work 
of research tedious and difficult. 

It would be necessary hereafter to advise future scholars and 
research workers to visit places like Constantinople, Koniah, Damascus, 
as I feel sure it would considerably widen the field of research work. 

The Arabic and Persian manuscripts as they are scattered all over 
the world, have made some great scholars at the Imperial Khedievial 
Library, to think of obtaining photographed copies of Arabic manus¬ 
cripts scattered all over the world. This stupendous scheme, to be¬ 
come a successful proposition, will take time. They have already 
secured photographed copies of innumerable volumes of rare manus¬ 
cripts available in the different Manuscripts Libraries of Constanti¬ 
nople. I am sure the idea of co-ordination among the various 
research scholars and centralization of libraries is gaining ground. If 
we sincerely undertake to collect the information regarding our 
public and private manuscript libraries we would be doing an immense 
service to the future generation. 

Before conclusion, I welcome you once again and hope fervently 
that we would be able to do some solid work in the field of search. 



ARABIC AND PERSIAN WORDS IN 
THE TAMIL LANGUAGE 


By S. Muhammad Husayn Nainar, M.A., Ph.D., 

Head of the Department of Arabic , Persian and Urdu , 

Madras University 

The Tamil, language is a noble language which has its roots deep 
down in the soil of the past. Since its origin it has passed through 
many periods but each has left its trace behind in the growth and 1 ’ 
development of the language. 

The Tamil language had an isolated growth. Sprung from the 
Dravidian family, it branched off from the primal stem and received 
and continues to receive innumerable influences from other languages 
and literatures around it as well as those of an earlier time. But one 
of the most striking qualities of the Tamil language is its power of 
assimilation. Sanskrit, Arabic, Persian, Portuguese, French and 
English have poured their influences on the Tamil language, yet the 
character and the language remain unmistakably Tamil. 

The event which, more than any other, effected the enrichment 
of the language with Sanskrit words, was the contact of the Tamils 
with the Aryans. It is not that certain Tamil words became 
Sanskritized but that Sanskrit words were actually incorporated into • 
the language and were after a time, regarded as Tamil. 

Long after, another influence was brought to bear on the language 
through the invasion of India by the Muslims. 

The Muslims, who from the eleventh century onwards, began to* 
pour into Hindustan from the north-west, chose to settle down in the 
country and make it their own home. The contact and intercourse, 
which, in consequence, followed between the two peoples whether in 
times of war or peace, covering a period of nearly eight hundred years, 
have inevitably produced far-reaching effects on the language and 
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literature of the country. While this Islamic influence pervaded the 
Deccan from the end of the thirteenth century, it did not spread 
through the Indian peninsula till after the middle of the seventeenth 
century in the reign of Aurangzeb (1658-1707) which witnessed the 
high-watermark of the Muslim power in India. But the Indian 
peninsula had had trade intercourse with pagan Arabia and Persia 
from the earliest times. The Arabs who had had dealings with the 
Tamils for trade purposes before the advent of Islam, brought also 
with them the religion of Islam to the land of the Tamils and the 
west-coast. Thus the influence of the Islamic Arabia which was 
purely commercial and missionary, was at work from the seventh 
century onwards in the extreme south of India, though it did not 
manifest itself as a power till the political influence reached it from 
the Northern India in the end of the seventeenth century. 

During these centuries of Islamic influence in India, every 
language in the country was gradually permeated with words and 
expressions of the language of the ruler in a varying degree according 
to the nature of the contact. The Tamil language is no exception to it. 

It is a fact, though not recognized as much as it ought to be, 
that the history of a nation and the character of its inhabitants may, 
to a very large extent, be learned from its language alone. That a 
very large part of India was at one time under Muslim rule may be 
deduced, not only from the number of words of Arabic, and Persian 
origin, which we use, but from their type—words connected with 
Revenue, Law and Order. The word vakil is Arabic, and the word 
Salam 1 is but the Arabic Salam , peace, used to greet a person 
throughout India. Similar inferences may be drawn as to the type 
of Muslim administration of India, from a study of the vocabulary 
they bequeathed to us, and in this way much valuable information 
may be gained of the history of the country. 

So, even before the birth of Islam in Arabia, the Tamil language 
had already been influenced by Arabic contact, and had thus shown 
its capacity for assimilating and adapting, while still retaining its own 
unmistakable character. The following words will illustrate the fact: 
#4a(reo r (sukkan), rudder 

Arabic sukkan . 

1 The word tfetiiuh (salam is used in Minatchi Ammai Pillai-t-tamil by Kumara- 
kurupara Svamikal (16th Century a,d.) 
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LLir&nti (malumi), captain of a ship, 

Arabic Mu'allitn. 

iBis^jnb (nanguram), an anchor, 

Persian, langar . 

In all languages there is a distinction between that which is 
written and that which is spoken, the literary and the colloquial. In 
some, the line of demarcation may be clear and sharp drawn, as in 
Arabic and Tamil; in others it is vague and uncertain as in modern 
English where the two types blend into each other gently and un¬ 
obtrusively. As it has been observed already that much may be 
inferred as to the history of the nation itself from a scientific study of 
the language. This is abundantly true, even if the study were to be 
confined to literature of the country alone; it is far more so if it be 
extended to the study of the colloquial. In the former, we can, as it 
were, see the broad outlines of history, the birth of some new influ¬ 
ences, its nature, its type and growth and the general part it played in 
national development. But in the latter, we have the very stuff of 
which history is made; here we can see reflected the intimate, familiar 
lines of the peoples themselves. 

For centuries the written language in Tamil was the possession 
of the few. Education, such as we know it, is of very recent growth. 
Illiteracy was the rule, not the exception* and in very early times 
those who could read or write were to be found only in Sattgams and 
mutts. The writers were imbued with the ideas and points of view of 
the ruling class rather than of the people. Thus it has come about 
that the language of literature is a language of its own, tending to 
reproduce that spoken by the ruling class, and thus greater difference 
ensued between the written and the spoken word. But with the 
advent of the Muslims new ideas in the political and social develop* 
ment of the people pervaded the country. Barriers between class and 
class began to give way over and over again before the pressure of the 
Muslim influence, as also the linguistic barriers broke down under the 
same pressure. Of course this process is a gradual one extending 
over many centuries. A cursory examination of Tamil literature in 
the past centuries will gonfirm this view. 

When language barriers are breaking down* the resistance of a 
certain type of mind becomes more intense. It is then that the purist 
46 
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issues his anathemas, while the linguistic snob brands as vulgar any 
expression or phrase that does not happen to be in general use among 
his own little coterie. The merits of the phrase or word is not taken 
into consideration. It may be far more vivid, more accurately de¬ 
scriptive, may even be beautiful in sound and rythm but by this or 
that particular authority it is clased as colloquial. A most cursory 
examination of a few of the Arabic and Persian words that have come 
into colloquial Tamil will illustrate this: 

Q&apiuuiuso (sodappayal), a lazy fellow, 

sihid, Arabic shuhadd + Tamil payal. 
GiLsrT'TiTo-vrQ&j&t (mausana velai), an attractive work, 

Maits, Arabic /juru’/.-{-Tamil velai . 

Qjira&uLj jijt': (rokkappulli), a wealthy man, a strict man in account¬ 

ing. 

rokkam , Arabic ruq'a- {-Tamil pulli. 
pLiursp Q&iLjpvo (tamas seydal), to make fun of, to poke fun at. 

tamos , Persian tawas/tJ-j-Tamil seydal. 
euirop 1 (capas) well done ! bravo, excellent, a term of cheering. 

cap as, Persian shdbdsh . 

It is essential that the Arabic and Persian words that have come 
to stay in the colloquial Tamil should be included in any study of the 
Tamil language* The strangeness of this suggestion may cause 
scholars to hesitate, but once tried the pleasing combination can give 
them nothing but delight, 

The present paper is written with a view to encourage a more 
scientific study of Tamil etymology than is commonly to be found in 
other works on the subject. At present one cannot find a single book 
containing the facts about a given word which it most concerns a 
student to know. 

My object in undertaking a work of this kind is not only to trace 
back the Arabic and Persian words in the Tamil language to their 
correct root, but also to give the new meanings which these words 
take in Tamil. It may be said that this work will not be a dictionary 
of the usual character, for there will be comments, discussions, and 

‘The word eufrep (saptls) is used in Tiruppukal by Arujiagirinathar ( 15 th 
Century, a.d.) 



ARABIC AND PERSIAN WORDS IN THE TAMIL LANGUAGE 723 

even suggestion and speculations about a particular word; for when 
words are cited in available dictionaries, they are wrongly explained. 
For example, sunnat is explained in some Tamil Lexicons thus: 
Circumcision, as the practice of the Prophet. The meaning is absurd 
on the face of it. Every Muslim knows what sunnat is. 

These and such other defects will, I hope, he made good in the 
work projected by me, 



AL QADI-UL-FADIL AND HIS DIARY 


By M. Abdul Haq, M. A., Ph.D., 

Principal , Government Muhammadan College , Madras 

Al QadI al Fadil Abdul Rahim ibn Ali al Baysani (529-596) the 
famous writer and stylist of the Ayyubiah Period is a well-known 
figure in both the literary and political circles of the age. It is 
superfluous to mention that his meteoric career began during the 
time of the last of the Fatimides, Al Adid billah, and it was due to 
Al Qadi al Fadil’s wholesome influence that Saladin rose to power 
in the Fatimide Court and subsequently succeeded the Fatimide 
Caliph as the Ruler of Egypt. Saladin very soon found in Al Qadi- 
al-Fadil a man of diverse capabilities and immense energy and 
he found out that he was indispensable to him. Consequently he rose 
to the coveted position of the Vizier of the Sultan. His political 
career can very easily be traced out after the study of contemporary 
and later records of the Wars of the Crusades. The later writers 
have often referred to the place of eminence he occupied among the 
writers of his age but his interest in editing the chronicles of the 
Fatimides is not sufficiently known. The object of this short paper 
is to bring to light the fact that he maintained a regular diary for a 
number of years in which he recorded the important events of 
his time. 

Various writers have referred to this work of Al Qadi al Fadil 
and given it different titles, the more common being the Mutajaddidat 
and the Taliqat. The information derived by these writers is from 
the references that Maqrizi and other historians have made to this 
work in their books. C. H. Becker in his article on Gestichite 
Agyptens pp. 24-25 endeavours to draw distinction between Muta 
jaddidat and Taliqat whereas in the Encyclopaedia of Islam, Vol. II, 
pp. 607 Brockelmann conjectures thus : “ During his official career he 
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also edited an official journal Mutajaddidat of which al Maqrizi gives 
many specimens in the Khitat. These are not only notes on official 
letters and the answers to them but reports also on the happenings in 
the Kingdom or on gifts of honour granted by the Sultan.” In the 
absence of any direct evidence this was the only natural conclusion at 
which any scholar could have arrived but during my recent researches 
I came across a certain reference which clears the point and establishes 
this work to be of unique nature. Commenting on one of the letters of 
Al Qadi U1 Fadil the famous Egyptian poet Ibn Sana’al Mulk writes 
in his book Fusu-al fusul. “ He, may God bless him had asked me to 
relate to him strange news and happenings in remote countries and 
distant lands, so that they may be appended to his tract (Notes) in 
which he wrote everything about fresh events as they happened day 
by day or even hour by hour. He had a separate treatise for each 
year which commenced with the beginning of the year and ended 
with its close. He, may God bless him, informed me that he com¬ 
menced his work from the year 560 A. H. and it continued till his 
death on the 7th night of the month of Rabi II (27th January 1200) 
in the year 596 A.H. It is evident from this passage that Al Qadi al 
Fadil kept a regular diary for nearly thirty-six years and it may be 
reasonably presumed that the Ta’liqat appended to his diary or Muta¬ 
jaddidat contain the reports sent by his friends and agents. This 
diary has been copiously used by writers like (Maqrizi) who in his 
book Khitat has quoted from the book at least in twenty different 
places which could be easily compiled chronologically. 



SOME NOTES ON TA’RlKtf HALAB 


By Viqar Ahmed Hamdani, M.A., D.Phil. (Oxon.), 
Palace, Jttnagadh , Kathiawar 


It is the famous but imperfectly known Chronicle of lialab called 
BugAyat al-Talab fi Ta’n#// Halab of I bn al-‘ Adim who was the first 
as is well-known, to write a special history of Alleppo. However, 
Hajji JfAallfa, perhaps erroneously, attributes a history of Halab to 
Ibn al‘ Azirni whose other historical works form an important source 
of Ibn al-‘ Adim. It is unnecessary for me to point out the impor¬ 
tance of Ibn al-‘ Adim’s work. It is a veritable mine of information 
about Halab and its surroundings, and about all those important per¬ 
sons who were even very slightly connected with it. His trustworthi¬ 
ness is enhanced by the fact that he seldom omits to mention his 
sources. Some of the works largely drawn upon by him have not 
come down to us at all ; and in cases where they have come down to 
us (e.g. The short History of Ibn al-‘ Azlrm) his accuracy of quotation 
is clearly vindicated. 

Now, in Istanbul a set of ten volumes of the BugAyat are distri¬ 
buted between three different collections and my remarks apply only 
to this set as the only other extant volume in Paris is merely a repeti¬ 
tion of one of these volumes. An analysis of the length, contents and 
the classification of Collections in a tabular form is as follows : 


(1) Aya Sofia, Ms. No. 3036.518 pages (259 folios).Introductory. 

(2) Ahmad Th&\lth, 2925.252 folios...Biographies of names beginning with Alif. 

(3) ,, * 300 folios 

(4) ,, (Also Paris, Ms. 2139) 313 folios ,, ,, ,, 

-Gap- 


(5) Faizulla, 1404.304 folios 

(6) Ahmad Thalith 340 folios 

(7) ,, ,, 344 folios 

(8) ,, 206 folios 

(9) ,, 304 folios 


,, letter Ha 
letters Ha and Kha 
Kha and Dal 
Ra and Za 
Za and Sin 


-gap- 

270 folios 


(10) Ahmad Thalith 


of those known by Kunya. 
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All these ten volumes belong to the same set because they are written 
in the same hand, were owned by the same people and were even read 
by the same persons. Suyuti too made memoranda on two volumes 
saying that he had read the work at Mecca and had greatly drawn 
upon it. 

As it will take too long to make a comprehensive survey of all 
these volumes I shall merely make some observations on the nature 
of the work, the probable extent of the original work, and how much 
of it has survived to us, with a few remarks on the claim of its being 
autograph. To :be able to judge the extent to which the Bug/iyat has 
come down to us we must try to find out the plan and nature of the 
complete work. ’All b. /rtatlb an-Nasiriya al-Jibrlnl (d. 843) in his v 
al-Durr al-MuntaMab fi Takmilat Ta’rl kh Halab says that it was 
arranged alphabetically and that its rough copy was in about 40 thick 
volumes and its fair copy would have been of an equal length had its 
author not died before the completion of its fair copy. Further he 
remarks that before giving the biographies in alphabetical order Ibn 
al- ’Adlm had added five introductory chapters as follows: 

(1) Halab, its different names, its foundation and its titles. 

(2) Its Suburbs. 

(3) Its Excellence. 

(4) Its Conquest. 

(5) Its streams, massoleums, mosques, etc. 

But al-Jibrlnl’s account we cannot take as final as he himself says, 
later on, that in his time little of Bug/tyat was found and that he had 
access to only a few ajza of the fair copy before the Timurid advent. 
But in the absence of any other more detailed and precise account we 
shall try to examine our ten volumes in the light of al-Jibrlnl’s 
statement. 

Now the Aya Sofia MS. the first in our set is, in my opinion, a 
fragment of the Introduction of Bug/tyat f because there are no 
biographies in it, and only a fragment because it does not give all the 
five chapters enumerated by al-jibrlnl. It begins abruptly in the 
account of the suburbs and breaks off with the Conquest which is not 
described at all. Judging from the length at which Ibn. al-‘ Adim 
has written the extant chapters, it is safe to conclude that the In¬ 
troduction may have extended over at least three volumes. In passing, 

I may mention that the first few folios of the Aya Sofia MS. are 
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hopelessly mixed up and most probably contain a few folios from its 
abridgment Zubdat al-Halab of the same author; e.g., the opening 
passage of “ the Account of Antakia under ‘ Umar and ‘ Utf/mian ” is 
repeated word for word later on in the same MS. (page 156) which is 
in fact more elaborate. Moreover, pp. 16-54 are expressly mentioned 
in the MS. as autograph Zubdat. The relationship between BugAyat 
and Zubdat is an interesting question which I hope to treat 
elsewhere. 

After the Introduction begin the biographies in an alphabetical 
order. After the alphabetical list, however, there were a few supple¬ 
mentary chapters, We know of at least two of them. Our last 
volume begins with D/iikar-al-Marufln bil-Kina; Secondly, in 
Volume 2, fol. 55a, the author says that he would describe a certain 
lady in the D/nkrun-nisa; at the end of the book. 

No copyist is mentioned in any of the volumes, while the Aya 
Soha and Faizulla MSS. are claimed to be autograph. As all the 
volumes are in the same hand, as a have said before, the whole set 
must be considered autograph. Further, we have the evidence that 
the present volumes were read in A. H. 655 (/.<?., during the lifetime 
of the author). Moreover, there is a correction on the margin in the 
Aya Sofia MS. in the same hand as that of the text and it is dated as 
Muharram, 658. This shows clearly that these volumes were trans¬ 
cribed in the lifetime of the author and we have reason to believe that 
they belong to the fair copy. 

But al-Jibrini says that the fair copy was not completed during 
the lifetime of the author; thereby he may have meant to say that 
Ibn. al- ’Adim did not live long enough to complete his autograph 
fair copy, from which we may conclude that perhaps the present 
volumes were the only ones made fair by him. On the other hand, 
our tenth volume is one of the last volumes for it deals with the 
supplementary section on “ Kunya ” which shows that he may have 
nearly reached the end unless he may have decided to fair out the 
later volumes first, which seems improbable. 

The MSS. are in very good condition and on the whole fairly 
accurate and hences less tiresome for editing. Their publication is 
not only desirable but almost indipensable for any study of that 
period and that region will always remain incomplete without having 
access to that important work. 
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I may point out that I have prepared a complete list of names of 
all the persons whose notices appear in the extant volumes of the 
Bug/iyat, with their folio numbers for purpose of ready reference and 
brief summaries of some of the important notices, which are ready for 
publication. 


Printed by C. Subbarayudu, at the Vasanta Press, Adyar Madras. 
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1 ej>\h Jkb- »-i)5 jj) * ijij yi * (Jj * ( j^3' u «* tJ_)f ^ - «r^ 

<£ U<f^t jrN - l -? J S?/ y (j 1 $ & \J-H «=*}** ^ 

£>1; <_U ,j^° iUj «£^l J?- ^j\j£!L> |*llai _ L/ 111! & )4i jj I <JJ^! 

<-^;V |*UI - *Jb ^ ^ oL« v^I j£JL= «J,ls ‘ ^ 

(J^ Jo £ Jjl J> yj) t-l") 4-y ^ U ^i-C jl ; 0 ^0 J-.1; «£ 
r jj)\ gz& u«£A & Uot) jUI I«Xj^ 

- ^laAA^ fVj (3 ^ JolacJ Li$£j *£** i— 

vj*?* ^ ujSy u;;^ ;j' u)^ -*Mb*« 4*M cjl^UicI r UT J 

t£ \ < j**^‘ W (Ji/<L>» ^ oy ^jljwfi * 4-^> d*-* ^ #vVuL*j <£ 
“ * V ^ 5 i t/Ao Jj^i) UI ^ 

ddjiX) Cl )^ji J$ *?■ u°f 

<i. ( 3\)}j ^ 3^3 *— ^£***' c ^ 

^ ^ ^.' - U"t sj ish A ft '-?* ^ jj' ^ 

^-^5 £-) ijX* ^5li^ ^ Jy} x ; * (jAi y l/ 3 ^ 

ji \^J ‘^ <2 O^J)'* ** “ U^( 

^1 6 j^oli jjl <^ u/t^'; ^5' jI ^ s ; - u»t 15 ^ 

$ UJ")^ *£ d U^J d <£ <J^ cl>U^!w jjl ^ 

y U« V^ ^ c)^ <!^ ,5 V — J ^ CUwila- ^ 

j^IaIaw^ ^jl ^ ^ JjXa- 

(jy. - <r* ^jl n^l Vj^’H^’ L -^. ,, . ^3^ «£ 

^ 0^ Ai ‘^' ,0 U*V C^ »>V, J 

‘u^t v/^' ^;3* ^ ^ ‘u^t ^.> u«# ‘u^t ^ 

• \jf u~tJ L ~^ i ^ +t^* jj 1 o^a <i '^ •£)& A J*\ J~ |y ^ 

CD^U^ gyjO Jjjl Cl^^i ^ 0 ^9 a ^d Jjj (*f*d 

“ ^ (J^V^ *ibj 4^ j€ d\j ^M*jl JtjA^ 4^ VwOtiy ^ 

^ ^X 15^ LT 1 v/v^ ^ ^ U^ U*V* 3 d *3 

* u-t v^^X ^ ^ *ux v/ J u** 
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- «= fc jt V J . J)\ Oj*~Jj'* I;'-*" ^ 

tiS tn >I *j J ^ - V'N'*'" U^V* pt*' 0 £*■»* K ^,l> i u y*Jj.« 

J j ^A**" - ^ ^ ^ ^1 i U ^Jfc, 

f“** jj' v^-^y U ^*Ufl ; jl yfllyl ^>lj ^ u 

^ ^ <^°'' i «£ /£i u-" 0 y«J -i u y^^l ; j! tUJl 

‘ cy’Jli^l d,»jU j*- ^ j**- jjjc ; jl l^j (jijj i OJ jjj uKy J 

^ ‘ g?> »£*£ ^ ‘ ,/* i cjLlliJ! jl Jj U&. 

j^- ^ *2 *£ vzajmLJu 

- J& cr} lL&I 

4 *fj>. ljW ^ ^ £ 'J^ i J Lr' /•> * i 

^^3 ijx* J_L »tj j$\ j\xsJ\ ji jfi \ft* jj) 6 

<* *! L ^- 3 ^ v/^4m - <j;*( «*A?- c^ lW^ JJ J? j$ c^j jfjl <£ 

^ ^ ^ V. ^^^*4 4 j* ^-4 ^ ^ 

K ^ ){ ci4j ij4 ) *& «5 ^ C ^° ^ ^4 U*' ^ vkj A 

il£A U£ &$ £ <w^llo jjh. jjjA^o i^Ui ^ ^-4^; Jf^* 

^ ^4} l_5o) <£ C—ilXsj/c uW^ - t ’— 

^ <r^(V ^4t u4j ^ /v M 1 £ K^-M* lifl 

lJIL / <2* cJft ^4j ^ 

#J «*» VJ-^ ^ ^j) 4 <±W Vj4j 

|*.{4 ^ Jt v*5^ d'i? Sj 5^^ ^5^ ^ uy4j v s 5' -0 ^ ^ 

jjA* v^aJjS^o ^ ^1 y ^ 6 <JjUJ 

\j»\ *£ vti4j \J*£ $ <=P ^ £ \^**^ 

- ^ y ^ ^ ^iC« 1*4^^ cm^»> 

^aJIj ^ai ji gfi tejt ^4' <£ <£ LT^ 

^ u^t ^ /*' lt' v^*k* ;j' *0* 

* * t/jLdib) * ^*w 4f-Mf ^Ia.*miX 4 4jyUJL^ 

$$ jty ^ *— 1 ^ j^ty (*t;^ ^ /4' 4^1 
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cuj j) -If jXx<* j{ - ^ ;j' ^ 

CSA ^fj/S j 4 IfS |*UaJ lL&I ^Jj£ j - e-f ayuL* A y J -*»j 

- ^bj uXJ b *^f |*y cl&l b *u^lA j 4 

jjsf^ 4 U-&.I Jj^-1 A «b>- ^ bUo *£ ^jyUL** 

j$ { -r^?AiA «-L£>l jj I 1^ ^$[i 4 *JJL^ cl£l& v-J&1 

jjl s-\*V ^ ‘ijfi al** ^ ejbj 

4 CH*Aa$.< (JlaaaL** ^jOtW j - Iff J ptf t> lJoJ j - c^ ^bj 
^ C^M 4 ^ |*ic ‘bil^^^b jj) ^ (Jjclo j^UI 

“ J <jbj ^~$J**** j*^ \j£ ^ - V ^ 

b—cJxij^i '&}*- - jj«f^b** i—slxi^o jj) (£& -I) A^ 

<J^ ^j! ^-f j^laiiJi^ b j)j£ cl>U1 *S A 

c^j r Vc s/ ‘-^ •=- > l l -~ ‘ls^ '* «W v^l cjVj ^1 *«_«> ii 

^^***^0 jy) 1^ (J) ^j'y.J ^ U ! ^.<lLw] I 

/ <-A* J/ «« uj^j u'^V" ;j' WJ 'jj '- i i' / <1&° <j.l Jj\ £> i^i j) j^a 

gMi bx«tf lajiy L/^i^* jj' b'v^ *^jf*y* ^ ^ £ A$x 

)?* U> <r^AJ 4-lb jjbj ^aJ L-^jI ; jl ( jas^l^ ) <wO^.> U-^^J 

- If Uls K ^ eu ; ^ ; j] UHI K cj ; Li 4 J l?. 

^j' ^b 1^)0 

“ b I ^b**J L—i «a ,Jbjj g-w Lj—^ <^a^- |^b 

c)bj v,5^ 035jj) ^Jj> ^b) A gy^L*.« 

71^° ^ ‘-/;3“ a ' < ;3' j£ A *> &* A ^yULw.^ - ^)j£ 
O^J i«y* 'O - ’^ /!3^ ^ ^ ^ bb&J A ^ 

0 ) 

“ - ^l'-b ^b) ^1 A u>b^ {J^**** 3^t ft - <£ ^^b?- 

j^l^jjl <fc t5^" b A* '■ -■** ) (J^j •« T ^'JiXy> <> 

(jjJcW .Ip W U A^ <*A (jA-0 ^>ILj.X»j U ij,) y-*/ J*j ^ 

^ «=b u*/ ^'jt 1^* i* 5 /A* (jA^. Ul=» / v^r-/ jjl C-ias* AAflX* ^ 
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^Jli^ JU ‘ £ ^ £ s l r J\j^, j ^j\ ^j^. 

J&»K y*) Jijrf ^Ul. JiL.^ ^ ^bj^jl t^oj^ 

ji*** y/ u~*- j$ OX & ^ li ) ^ J >u' ^ V'“* u&* <j~»- ‘<& 

«=* V g*" ^ <^5^ ^v- -jt <^t ** jj' ^ 

^ Ui«»» £ *^J? fiS 1 / i)la»il j*lw*.« Jliij ,5 ^ 

1^ <5 ^"5^ S jjjl fi* j$ 

U1a|>. j$ £j\* i t A ^jjA^i *Sj> tS jx&«6 K jJ^UImj,^ jJ,! *f <0 ^j| 

v/*^* <£**“ «* U*^ i gsfj ^ c* 

.- u*^( jl^t ^ ^bc y 

L/*^ id <-& })£i*- «r^ ^ vii^j ^Ji^< jj j-Jj*« ^.1 gJ f jj^ 0 

$ (*^ *-£ e* &£*?. - <=* J*.{l 

^ \jyJ ^ ^ <f <-X>/^"- JE ,}#?$**" jj) 

lt' unN^ ‘uX u l t '>• i U? 5 ^ v/ cz^l ^ JJ (j*l - Ijj jKa 
J°* / Jy lt' «y cdIaJUJ^U dSol ^1 v jl *j* fji l >/j£j> 

-• Afr ^ 

j*lc uiol ^ *£ ^*4^/ ^ ^ *£*•? 4—£>J y j£%- J?~ " 

“ u-^ ^ ) ^dy^9 

b 4 £ v^V u-^ uA ^ tt)^j t —^.' ** j^ }?* 99 

“ - ^ S5^t ^ «*/ L^"° 

^.H /“t ^ ^X ^-5 ^1 ^ ^ 

uft fs *} $ & (*y ^ ^V ^ lt* - 

“X ^ *X 4^**^^ ^ — * 

- ^ ^.aj^ b — 7 

“X v^** ^ u&* *&** «£ - r 

jd\S j> ±j> IjI ^ cjb»i^ cjiUjj^ ^£ f^X “~ 18 
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&*JjJ K — d 

- Jjb3 jf;llx< ^ cu^U- jjj) ^*w ^i) .$>L< If *JL<f .. i 

uV) uf^ J C/^ 5 ^' ^ U^V J J 1 ^ */ i 7 *' LT 1 

- O^v L5*jf* V-A'v LflW LS^t LrW 4 L5^ u» V ^ ^ 

vJ^j ^ <= 5 / ^ ^ uW j$ c*jfi ^ to 

* 1^*** ** ^ U« V <jjM <si*j Vs5^ ** JJ^ (J^V 

jjl <* ^>j g-;*^ ^ \7>lisi) jj;j/ U~"° urf - g*" C cl/**" 

^ ; {l> *(A 6 <£ ^ (j^ wuUlLo ^1 

^f 1^1 } 9 ») J* to cut) ^sj) ^ ^|jl «Jb ^)j ^jA^o CuLoU^) uJilx^o 

cj^p {j£ yC <i~^ yl d t-i) i ^ (^ ^ C^*^)y 

- (J-t ^Ar* L5^ ^*^Av * j”j^ U»V *$ g* ^ jjl 

u*' u#t *-)jf $ '-*'*'*'<> Jl )&) '*-?} <L p> ^ <m u** Ji j«\ 

yM lLsLj) tijA^sai’i jJ cu^>- £ ^ &} £ V T- jjAj 

^ ^1 ^axJ J I ^ jell J )dj\ ^ ^ 

- / Jj) ^ \J ^ ^ “ U^C ^V-* 3 

«AU ) d J & **J* ^ \j£ {** A $ 3 4^°' 

5 (*^ c U^ ^ tjAt* 3 U^° - C& <£“ Jl**» )** 

*jjt) cuUdbj * jjyti* c cj'^^U.« ‘ 6 4 cuUj^jiaSo 6 xLAi 

^ u ^o ;0,l ^ plfi ^1 ^|jl ^.^3 <JUjj u; f^ ^1 

JCjAjl/^AC 4*^1^. ^T jj] fjjfi ^ *—jjJoUi* ^a.) 

u^** u)ty - «S> (J^ ^ (V^ (* u ^ 

- <a» cUU- / J^>) ^) yf) 

^ \jP JV 4 - J vi)l?j 

<=rt*^ J LT^j' AJ 5 jjt) Jd jhfJ K - <* cK ^ Aty.j* 

j*~ !»() ^ ^ i^r?- fc^ 

y&+> ^iUI ii £ \j£jds ^1 ^ICJ If ^JU ei <zr+*-* <£ jj$\ Jb 

^\i \j£+ * u*l te^* 3 \j*^ ft ft* <4j ^ 
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V 


<5 <J^"*A I'jP) J. <L/ 1>U- Uj Ji-j % 

«M J )*W' i J 1 * 2 '} cM ,*^> c;1 j' Jt 'J ^43 } j*. 

uW * &•) *) /' - *& <* ,/'*“»' «Ai»- Jm K w? . 

y l;j> UL>\ij : ^i ^AmS I JJjlk* £ iiUj CjiU- jjl 

- ^>Cu^/ (jifv> ^ cAo •^'“•* tl^Lo ^jl ^Jj) ^-ols^o uJol 

U^W 0 jrj' ^ ^ </ Jij |*t ^ <& i J <1 u*' 

8*jAj| LmAij ^gj^* ^ ^A^" ti. ^jA^ g}j**J l£+k£ 

<0 _ tf-AjU- ^ ^ ^ ^ tV ^ ^ L/"^ 

^Jl*>-1 ulfjl JWJ! c5 cQ A <-^^5**J A J& A ‘uW ^ cJa-^ 

- </x s# ^ 

< '“ , *' < }^ a " ylj^ *2* O ^ “ jjV 0'^~ cJj? |*^ (jAO ^ 

‘ ^)i^j ‘ *k*t 'i >M «£ ‘u'ji •**£i d^ * Osj^Jy 0 *£ 

v/ fV «s*1 ‘At' |Je J(! - y^ivi ^.. S^J ^0 jjl vsjl^*? 

l*iXi ^a.« i—Jt)l j ^1 4B*y .—J dJjUi>- ^ 

*J ‘u^"i iS*‘^ u£*^J l r 5'* , ' C ^.3^ ij~j‘ <t -3" jj '*‘ 'tj 0 '^ * 

uvi i J '^' ^5* u=^ o’^j^ c/ fly 1 ^ 

i/4" u^-« »1^U ^J~\ ^ Sr’i yjy * ^ (*'jC ^ ^jL* 

- «=f* U"' 0 Lr' J. <il“*j J$ <>^>=-iLo ulylai <«£jjJ^ 

(^r? - v^*y° '^' i * - *i o^y° j$ or^ij* *Ui «s* t -r^‘" 

LS"' ‘«* ^ •—*»'j <s I** ) ^ ;j' j'/ J S-^-^’ «£ U~" j* 

$9 A A ^ u“' ~ *5 ^jt ^ u“'^ i tr^ ^ ^*) ! J 

cr*^( A £» <w-v* |*I^C ‘^aJ ^ oj*}^ ^ VJuL« ^ 

%/^x/J* ^ s? v/t ^ £ <=hr $ oJ* ^ {V ^ o J - u*H 

^JliXiil - <£ ^aL. (JaJ.**^ ^ U^CS^ u JyT (jAA^ ^ ^,1 . ^ 

*- J** {J&* ^Lo ^,1 U Jlyi) A ^£*y* 

A 4 ^ (J& 0 * vjuL^^aL^ *.£ ^1 c lf> l^J IJ^ 

»*3oj J^5 UU k, - fejias* ^ bULfc.) J. O)**/ 4 
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A 


4 4 -JflS 4 c jjy£ y**£ jV 

^Lll ^ <JL^C $l-2» 4 <^aJI fcXAC ^A*«& 4 

*~)f ^*y° *;^- A ^i - u^t ^ u-^° o£)$ u**> ] *j~h 

jjbl*Jl^j#**& *&£?’ - (j^ c^U^A-ai (J^Ama -o <j:ff 

*Ui 4 ^b^«> 4>"**'* * *b£ (jl;^ **£*• * |^W- 1^4^’ 

<fc - SjACj ^JUUj,^ sbSi bb 4 { J&*. A*^< S-^^* 4 

&fjjl A ^ 4*^ U*J*}£ & l5^ 

^lrw ^L> *J ^ Uj ^ ^ JA5 <jA>b ylft- pi! «£ ^1 

5 &l J? <jbj <—^.1 )&J I cz^tj $ -*•=*£; c*> 

A *t? £ ij-~* ^ |*-**y *.■! ;j' «£ u«H ^ f ^ ^ S-^* 1 iji 

yl 5 ^jl^- < MJ ^/*bj C^J ( 4 ^*) — ^ ^l*«M 

^. Mj \j ^>jt $ £ cyU vJ J, blaJl L/Ai t tS «a *t cub gy^a - £ ^ 

«“»^?- - ts^yj 

(0 ' 

- il^j «*, c^U tlA>!l a ^T 
W" <W Sr— / W' 

- b?U? i sf*V ^5^" 

( j»iW- «i)^V ^ 

*■?. ^ (j^ «r^ baj ^**<jl» jJ ^ v,?^ '~~ 3 j‘° U&* O^F** 

U^t t=^X J^*^- 1 "' «—ifc 1 jjt^ ^ cJ^*"* 4 ^ J®- ‘u^ «-*.->J ^ 

- y-y 1 * ^ u^t *- * y« A! j$) 

*.j£* <-& ^ i W*> J 

cjJi<^ ^ll) 15 ji *H~A )£i> 

- c-jyi> «=^j «-^J> 

S?^ ‘(J^t AT ‘H—^ jj' '■A* 5 e±*?. bij ;<> <—»,< Jjjf-O yjfyA* W ;« yj) 

crfiv^ *^®- A ,J^ Vj j^' k *« ^**>1 baj jO JUyjl S-— 
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. J\i *Q\ (i) 




I 

u** ** u*i ± } J jo _ ^ 

^ ^ ‘—^ tsi&*- *®Jj ‘ «=«** J c«*< *;j ‘ ^ SaiJ 

- ^ uW * ^f 

«• :*J^ ^ ^ OJ^jJI cJ^ j 

^ ^>L* ^jCf.1 ‘ l«J |»jS Ul K (jjjfclk-el ^Jy: jAjiye ^ (jX* |*^ 

uj fo ^jj.a.Sfcwl iils^lc jjl lalflJI jij' i_^ l\ 1 ^ *3 

4>kw ^ kUJ! ^!jC S. ^ ^f,-0 Ci**j ■ iX*»- l_£5 ,jLy) ‘ ^ JU«U 

}Li^o . gA>- Isa] cL 

J\f Vi U) 2 ^ 

- jjlft i^i jyLlii CU jly-^J A*& 

<jyL£ V^As>- jlj ^ ^i> 

- ^jyU K ^jLmO <0 L li djAjfc* 

( i^j 0 ) 

&uj) baj ^ (J^^- kz)\ f 

^ CJ^maxJLmj L^wj ^ ^ ^ c)^ ;jl ^'.f’ 

- U*t ^ 

^ ^Jf5la.jsjj] £a& ^ il—^» 

vJ*1 - *j& Ijjfc S^^?" c^ t —^ &-£>fQ jy I Jlj*w ^ 4—J^b (J^ 

: ^ l3l>- U^ JaJ jly) £ )^c J_ Jli^o j Jl^**# 

W (0 (0 

jAU-a» ^5y 5 * ^*3 ^ & - Jl^-— 

M 

- u UJ^J c jjAyi jlj3 Jj lS> 6 £ liuij Wjy j& 


jja> (jc) ^Uvii (r) )t*s (r) ^ajc (f) 
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* «1Mi) j or" (J*> J. / v_»,lc *_1 * - 

(0 

j& ^ ^ \fa ^ ^ 4 ? yjS l^*»»j <3 - (j fa* j* {jfa ^ 

( r ) 

Ua»- _ jjlft fafi jS)<5 /jm J CiU- J> !jJ^J * \fa/ ) 

or* fa fa *> * fa* /fa fa y ‘ fa fas* fa} ^}j fa 

- * £ £j \jfa ^ U*' 

]asi fa ^jJ JL. i ^aj iia. c ^(iJ JH< <jJ 

• ^ LJ^Mhiu jy I 

‘ v-^ fai\ fa (j^ S-^“* u^*? ^ or**" ^ u' ‘ *=£}$- 

- m 

£ ^! SUL. - ^ **>bj cultffaJ*) j jjJ &V, K 

* - Ofa^}/ [ i )**> fa «? JAU ^ ^ c fa ^ ^ ^ fa* 

«£ CJyC b> Jfa' t—»Uos- & CJyC (Jjfjb fa U^jjX-c ; j! Immifai UjlSj) fjM) 
fa faj=~\ fa>c fa <* l^ii> ii. * : tn^^- - ^ ^ ^Uj cyJU- 

»'- u ti>iyj k* uw ^ i * (*U> J «,UU ^jb; ^fa ^1 ^j) “ £ K 

^fa ifai fa^ M ‘—^3 }* - U^t fa JU*U tfa) U>^ liytt. * Ul£] i^Aiy^ 

: u^t fafa- 

*k fa/ fa [ > fa fa**i fa/ fa-* b 
- ofa c;<> ufa- M ‘-fa fa/ f$* 

i_r'^ 'it * fa yk- P fa fa fa 
$ 

- t^r" ’4& X '* '-fjlP Jjjjtwijy L-jl 

( ) 

JJ^***^( ^ U^* UjA$ ^ j£> 

o^ o^r* r$ ’ W ^ A ^?- 

(j^V) 
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* (r) (|) 


M 


*—) jV. ^ %J3^ U~^ ^ j*** 

*-)\£fi- jtiji s ft ?, U^* U** ^ 3* f 

( lij^sst ) 

(0 

j\» JT \^)-* •—&> ~4^° J»- K {jJ*P 

- U)/ J& «=-V uJV *& * u /* 5 J*-" 

yj.f «? ly j^''®‘ *?. (j£* (*^ ^ d' t - y ^ ^ 

^ J»1 ‘ «r£ ^ J^ij t/ (*y Jff ‘ U^t i/"' *J ^ «£ ^ 

J>J o*it> &J i *S £ to <Jj - c f i/ a ^ £ft-j uJ^9 

^ s/y s»y ^ (* ix ^ iG* t, * j i ^ ^ a «=? 

/ ‘ u 1 ^ y ^jljl Jk*j 4 l&j jij) l*0j y >l5^ y 8 Jessie 

/** 6 «=$* v^^U? ‘ *-$5 5 j & \J*\ } *> - *J^5 

^4 uW ^; z sj m j* *3 4 u^t *J u-^ uk) ^ «** rfV *) 

Jji^‘ t —>1 4 ^ L5*^^ ^ UK «£ ^• 7 C U^"° ^ ^ jj' «5> u't) 

JamJ* tS £ ^ *£ 4 ^ *£ 

- y** \^ dji J y°^ jj^ cA*j 

«£ Jftflj-* - /> Jl^ jj' «* ^ (*^ K U^Cl^ u' 

JU ^^Jtfv. ^ <X^ ^ c^ / ^ y j^ij^ 

**• j£ ^ '^1 ^ ^l>j y I ^CJ - a:i ±S$ jXi* jj) c$ ^ J)i/i €-* 

u^° ^ i*y*^ y &*ib* 

j£*i J 3^ u^t KJ"*/* M' y L/*' “ L^Jt ^ ^ ^ $ ly 

- i^i* Vji^ d fn j* £ ur^ 

uW* 6 £ W fd ^ ^ u-^ 

y cAo l/**^ 4 y ^*** uty t^y° ^ ^ ^ 

I^UsLm laXAtc ^j) U-^S^ <«♦ <w^*w - ly c£» 

e~* ^ v^* * v^r* v^* ^ * oh s^* ^ * J*»*^ J** uj«*^ 2 ci*4 (l) 

• Uj/ v^l y ^ <=H^ Jj^ u^y * 0;Wr* C£* (P* J 

?4J 



I* 


^juuSJ - £ Ul^o & sL**» L^vlaJ 

6 <J)*4*** ‘d^p “ & P&2&* ^ L/*l - £ ^T^i 

‘uM € Ufy^ iu-'i *J*b ^X3 ‘o^S ‘ofte 

- u*t l 5$ 7i eJsH^* ^«J4> Jfjl oj^£* * UjyW * 

(j6*3 / —^ [ i Jt^ (*^ — & t)l>- £ ^j*£> aLaA—am jC l-UJ tX&J ^ ^m) 

cub ju>> ^jLmj] - j-f&l ^y (J^aa* ^ ^c>j#A>-) 

jl^ XiliL 2 »lc *)ljljy 0 4 CL?Ki <JXi>-l C «£*£ } |»J^ 4 L2JjJ>9 j&>\x* 

IJjj £ jfod & y jjXj ***# (*K K ^1 j> ^XoLa^ ycj jbfi j 

S“V^ «£ dSi\xs^ . CL>ljii»- *JLoj ^JI^IjI ^1 «i <jj$jl ^ jb 

^ (^)^J )tX«^ &£ £ &)' CL?U Ov;f»S}C L»^j ” d*^ 

Lr' ^ J* J S * \J L/** U^° LS*-^ji 6 W-ji ** <± s/»* U+* id°) 

jj) jz\^a Juta £-) ; jl ^ ^jy^SXhu AaJ1x« )b ^jX« 

vj-^ ^«^>- - u^t j^5 JjIS ^.T ^ ^ ^Ci jj^/v. Sj ^ yjl c?^( 

v^« '£}f' ^ £ d^j ^ U^t v*/ *~S U*^ O^y^* *£*jj c/ 3 *? \^f 

- J£ ^ £- c/o - u^X ** 

U^t U”L5^-5 d vjVj v^* vi)^ 

^ St ^ “ UX U-* ^ S*^ sy {j** ^ 

e^l/ ^ ‘u^S; ‘u;^ s 

«-/^t 4 *^j - u-t \J f* d?) d V5^ U UJ^/ ^j' 

^ ^ ^ J 5 - 4 ) 8i)bj ^ v^y* - u#*; o£*#)*=>’ J$ &>. - ^ 

^ St M - S[ £3;^ 

sLSi j3 ^ 1 L^\^- &£ £& lil^. &3 {j't r<> Sr^S ^ 1 ^ cJS*** 

^|ju>l*fl^> s^S**}^ e—j'"* ^ ^ ^*^1^ J^Jl J^5 Um 

tf-/ «^1j^ ^ <£ ^ 6 p ijt'O fjt* JjSSJj Jjl £ ^ jJjfj 

^1 '—*f S y’5' ^ ^ «J *i 

if-U $ i/ U“' - v/^-*-^ U^V K /^* S *_># u-' U^* c >'-0 

-U^t *^) 
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If 


‘ u^t & mV) <J sj* ft •**- *i 

/ S-^*“ «i <*-♦«'■» - ^5l ,j^ jtd jjl cj!^ jyL «£ jfl*> 

jjjl ^ U^tJ y 1^5^ y K 

$ - c5®^t» uk 3 V.S* c^j *" <=£ d $- cAj.5 '•—^ J. ji 

$ yJ»Ui ul^lU ^ LAil j V«j' «»*J ^ os* *-S „-*>>) 

«=£ Jf^* # - y^ <J- V£^>»y * ^ l<£x« J liiyc K ^J«| J». JU-i 

^15 d***j£^ ^La*v« t)j> jlyJ ^joAXc £* (Jl^<«0 jfljU 

^ ji** W ^j *3^ U^-* L/*' ^ \k *i ji u>k) /' ^ U*' “»^)t 
cL^- ji |»^« *_;«*• <i c* lL^j! «£ ^Uj ja. ^ j)f° y j2*> U?) _ U> 
{ jjyo ki- |^mj ‘ JAj C^>1^ klflJl <» ^S kalJ SJu - «* 17^ ^ 
^ J ! a»- y>ykl <i y*" k (J.i-li) klaj] ^LX* ‘ U>T fjj> j^a I jj 

{ ^ > J ^ U"' 4^ ‘ ^ |»^ t= M iS 0 ^ k yj.f yg»)» -V^> «=« ^Jj/i 

<J^**" -W* ^ ,jljJ (_i-<ol j*- v,5^J *—Jj1m , I j^t t_Jk&5 

o)i^"*-yjV <Jy t yj^ y^r}* o l ti -yj-V cs- t^rl 

yJ M ^ ) l— jjfi _j ki- yjJ~< o)/*^ JJ 1 J^j 1 ^ * yj^° 

(j-1 j> A. 05)*^ - of' O^- ^ oyj J ^ULm jAij _ l*> li; U. K ^ 

jj) Lj^ojl (Jkli 4 *»ij1 \j M J^ O^"* )ji 4jJ‘-« Aj^ lWW S 

u^t *^’W- ^"***^ lS> '-r’l >—*.^j'-k> yjAu yj iS ^ 

^ */° fij ‘ ‘i r *“ 3 j*** <3 ^* 4 a *"^ 3 * - u<!*; uy $ 

*?-_3 **^■'*5 1 (*k- d^Aays * ititjX j d-o^y 

ttl^j (J^ yli^ •fcj U-"* J «s^ S5“V^* *** 

«i*d uy*J* 3* 3?~ U&* dhj u-l 1 ujf' ^ *i *e<M> ^ - yjt> 

esi ‘ I'jV yg*J yji <S* di"* eJ A*i u&j 3* $ uy^o 

^.1 _ AXm u£i) t> - t-i&f Aj> Js-b Saaj ^mj\i Ujii) 

*J \jdf& U“' i yjt* 3** ‘ U*-* s/}*° ^ «^' l J** t*> 

(0 

tl>UI ^ JJ«|I yj\> -OX '*_•*} <JK * W> ^ji (J&+ 

. Ji irr'Jj— j <A.4 - 8oyt Jam^ ^ y-V\ (|) 
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tiU ‘s» J ^ } JO * U*/ - l -4i*s*- t/t> "ft- 

1^ ssJ+oj+L u±*i ^ '-i^rt £j/- A ^jr »*£/ ifr”)*/* U"' 

- %/*){ ««*»*•“* ^ yj»Ji V* j$ - a $){ 

- W» ^|y (^ J*J * ^ * cJU. *» u=M *-ry» 

*3ili |*^1*J jAij Jjlftj ti J!j\ ly <d (_),}-« yJ)f K JJ-I «s* ^ A*( ^(y*- 

^ £j (j«l )»- ‘ ^*> ^ 0$ £*,fr Jj*i <-^>»-be 

jJoiXc (,|iJU *w JbiA Jf**> K t_J}Aa. Sjlc ^ ^jJ _ ^Lti Jj^e l_*jle 

j}^ - ^ 4s*jt ** u 6 '" - i^V u^® «Ao ^r* £ (j-i - ii> 

\j1$ J»* ^ 1J*\ - li/“ jV jsH?“ ^d <2* c/^ U’*'* *H C <£ y^a- jj* 

^^i*- t—iyo ^jJ-o ^ •*>■ "*ys^ <—*/<? y 1^ «fs^ 

u^tr *'- A - bJ * tfy u^° oS y* u^t >; u^*£r 

«i a}<^ jj' «s^)t >//" jWdj* «£ c/ J S-^dj ‘A&fJ* S-**" U-* ^ 

lL& 1 yl ^ (J^o ( jJ'-«j J-M y bU> |»''*-« J&o UjI £ i>bT <—^1 

J. S-^Jj d* 5 i ur> J«i ^ i jA" y *Jj/ 

j\».jij '$1 y»A I—ilXsS< jjl jUe j^Le Ji 1 Kj?"}’ ‘ f—^ j'f?' ^ t_/-J 
4 O^t <^* , -r , |;^V *^j!L»x> J ^a- ‘ •*■!; <£ - «sV 

£* ^ ^ ^ Ijtt ^ ^ 11)^ •f'^* ^ ttl^ $ cf <r**) O l|A > 

Jd j)\ JUA m' - yjV s^jiL ^ i)bT <££ij)\ Cu»j 

^Ijj * 'jd /' ji U}}*~ *-jTi^ ^ CW;-Al»* oW?“ «2* U~' - Jf*^ ^ 

^ ^ ^ ^ fJ^° <=“* O)/^* 4^**J - ^P*W **^* %#V 'f 

- «it> 4 b« Ji-“ «_ }i ^ y ^T u^* ^ |^-- 

‘ <=f «=V tW v/i' S-^' /-* i ^>’5 i *>\ii 

ih 1 4^ £ Ju i^mAjAA*- jjl — e ^S y uJjmi c |M 

^ lAifljf - «fc jy V£-yf ^bj ^j) .ess^l j <■—*J J ObT jiU» jyl 
jj' 1 iJ* |*Uoi A« i VJ*! - >Ji j) 1 J[*J 4> Am ^ 

<4U c U?» sF> 4>u i u^l jjl - «<» «lT 48" JUA <J.-4sJjt 

•Hr* «-W i tf*}* *>>■ <d - ^ ^ > Jt* j *;•* u,^-^ jAij 
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u 

Jt' jt ^ 4^ j» i (*ic ity $ «♦> 

- «* / *S* r* >“ «* i/ ^ 

y J-*U |»Jlc *.jj «i ^U- ilj (jjliXJLi- ^ ^Ol* ybjf 

/ h - * <-r>* J) ] *h y/^ f L ~j) ] V*>1 i ^ji 

i V' 4 ;5' W* t^* W* !^ * Jt' oS ;j' Jf 

" ^ *kj Wy*- & lU» j ^1 5 y_£ 

«£ ^ laL»»> \» ^ix*f Ijii) l, ^«- Juj Jjj 

^£Lo <f JO y sFjj I i t/l y« «-*0 ^ sFjlO l1£L. 

j»- J. o)j?-fa dfi"? <s^ *^ , ^‘ - bL- |*^ i 

} <Sj\ «_*> ejls- C-SM^ <£/ UjUs»I ^kJ) J. ^ & 

Jo£l£ J] £ yj°j“ j--)9& ^«=< 9 «=■*ir^ %y 

l»j]L> ^ ^jliJ )&j I tijl* <=f?-^ - )y ^jJj Oy ,j!^« 

} <ij\ Ml* ^ ^ ‘ ( ^v-^ u > ‘ ‘ <* J $ ^ ¥; 

*/ bly^ J.lf K *jJU i .0,1 - ^Sf ^Ij^J U JJ^IT ^1/ ***y (jjM- y> 

i/ (j^j </i' v“i ^ u r ,! <=* u*-' 9 sJ d ^t 5 ^ 1 -r»Uii) U 

^ jj.) |»K Ijj cl^jl - ^ Jj'i JL *±a >>-i 
- u^ 9 S?* 1 ^ V^ : J^ 1 * 1 ** 9 ^ ^ 

JU |*Jl» fW ^>-j ^ Vli^ftHat^o ^ £ ^XAA$ JO 

- S?^ yj f* )*} ** U** ^ +£* U±* ^*i) - K«* %J 

1^8 / *j V® *) )*■ jt W» ^ *; «*< ^ (*>}J> <^y» $»■ 

OjtXas^ ^ jJ * l^> \j£wjS ^ftti/i 

*£f <*i;«i «£ (J>bj ^4>^\ Jj) «« £ *i (jil-*^! 1/J 1*^ }j* K 

<—*iiay<^j1 |jj yj£* L/“^ JJ 1 ^ (*^®!wl K ^*> ^ fjk j ^>A*- 

vj“?" Jij'-u^y ^ ■ A y/ \jt^ {^ m u&+ <ifej ji j»^l* 

yjji- gfji «s> (J-) ‘ *s«> Jk?t+“ JU- iti uy 0 / 

e^ivj ^ ll£L ^{j&i fi- $ t£f \J-jr> £* v Xm> - l£i> A/ de 

yt- * ^k ' 4 ^* > ^ ^ u"^ ^ 'x * «i' - **♦ !^ ^ V**“ (j^fJ ‘ u^t 

245 



II 


Ji ^ Jy. c_y, ±*> i ^j.1 * lf> U, J *, l|> Cwiy 

^UL «£ <£/ ^ v/^ rf) t } ^ 

^*lc Ly- A i^r' - uV ^ u'^ u)4j )•>/ ^ y <=^W“ ^ ^r° 

ur' ^ <=’" ur' *3 ^ |*^ yf o** «*• %i \Jh*- &-^)j j$ 

Al) A> j jjlii i aljT ^,X_<U»- (SA-xyC |4K ^L«U ^JM e^ljl ol^li 

^ ^ cj^j )**/ <2* J)j <L |j* J$ CJ^Ui. <J ,j_)fj*- * «KJ jMOa. 
^v.) jj) A ,A culj ^ (V"“^ U~^ <£&$ - t/*3 ^—Aj 

- ^ (jif^ ^ ^'i/? u-■* uy®^ <=£ 

<r*" 03^^ $ CiA^ Oi$ ei £ I *rv ^>^0 .-.iUj yJ 

U“' SS^ 4 d - (*^» |*ft* ^ U~' (J^j yj ■£ }=>■ ,i)kj ^J ] > 

yj£ |»A»u.) ^jbj |»le i—(^ft ^i3jl <D .£ dJyj jjjj & i_^jlj 

Jjls i ^1 f*. 4 ^ to ^Ijj ^j| ^ 

^ J ^ *r£tW- U^” ^ 4 ^ jfil jjS 15 4**3 ^ ^1 

^ ^ ^ ^rl - '•( (ffo ^ $ [jb* <& '-Sji) Jif-** 

^<•1 — ^ 4 "^!) > 7 ,,< *' 10 u~’ ,ft jjl lib^ 

^ Vj5V^ ^ U»^ L5^ ^ 

- 1^3 ^ AM ^( *S j*K 8^ 

Jjjl Y« ^3 Lm^AJuAoM ^j|i ^ cVa^-I A-Amj ^j-MJ ^fct)) 

‘ W t A ^“ a ^ 4 ^ / u/y - \J 

- ^=*“ - ^ J^U ^ { ^ iJlSbHjm 

A {J^ &£?* ^l;i ptod jjl 

^ * uub V^ ^1 - J 1»J J$ ji ofy*l« ;j1 cJ)/ 

jjl 6 ^J^** ^ ^ -^1 )j £ ^ 

4SJ^U^- CpJ^C j ^-i ^1^31 Jl*w^ £ ^j] . JS \XQ>. 

C=?/ Wd ^ V^-olLe U X* jijC& J^Q y)j\ 

^•mUmi ‘ 3^1 4 s^ 6, • ^**^1 j^ ^ y5;l ^ Aiw ^*1 4^* - 0J|^ 
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j*- K «d/ ^ \ji* tdO {£**' 4*'-“' «£ ^ ^ 

- £ \*j ^ <4j> f)j> $ ly Jy** yi *vJ *) ^5 tL Jj3 

,jsM «r^*j J- »d *)k tAd * «=< 3 jy£* $ <-}■ y *?. 

O-^ ** *J^) * ‘^d *J““^ 4 Iju dJUoliU i_ilisv° 

jjl s ^lc <£> yjy» w ?“ ‘ fc^ -5, <A ;*V V^*“ 

5^1 <=i u>) ;5' «f 4>y l* 51 * ««■' ^ g« i jW-utf 

^ ifl! <J <J)-/^-* ^' U V C - Sf* 5 (*V°' ^ yj 

. ^ jJU. JL*, jj I ^Ui ^ 

* i 

s#/*} 0 jj' «d •—*y® ‘^.' -«? ]# eA yj W f~* 

s/t. o~' - «r^; cty*- df' G& <J u*' «=* i/“J U ‘-j^ 9 

^ Vjd (J^ g-d >y' ^ id 0 ^®- «“• «s^Up*» ^ of) 1 * d^U d 

d* 5 s#/ L - sfjUt-^Uy jjl «fl yv y J j CS^ u~^ «s *5 

/* i ^0 ;jl ^cL,J a ^ u*' */ ^ *,_«* gr/U ^ 

vj~i - «£ jj 1 ^ id * i_r^t gt u^t 

^ cA* dX* u^* ^1 - ,jt!^i ^ *s> g“d i^Li ^ j*J;f ^ jei 

jj) ^^kil ( Cij'-alu iS l<> bT Luj) g^cl>2i gfJtiL«j 

du^ gysLi jj ) V.* 5 •/; / idj^ ^ (ji°^ J t^rJ «d jJUe 

j>\% *t - U5** *> _/ ^ '‘ x *‘ 5 4^/ ^ 

vjlc _ jJb. jjl If ^j*> ^ v"//^ 

1^1) £s*n g^cLjSi gi ^»l ^ *V<I ^ 

^1 d>®» ‘j^» ^ ^ li ^*J *]; gV y ^ 

- i^<J Jlo y jl (jtf-* •?* *s&£ $ \j* > ’)~*‘ a Am 

- <$ ^UL* K of) 1 * d* 5 u^** gf; 6 ^ 

J 1 ^ J;Uj ^ H?u «£ (J*-l J$ £ *^*j <**} <£ v,/'^ 

«) j*3lf «d$1 U«> J A; s ff-^ yfj *( •* 4 l*l»- 

^ j* 3 '* * £ t&") /* g***^ ^ t/v j*~ *? vy S^?'* 
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/ 3 d ) A ^ uW - J>&) 

;)' < ^°'^° 4 v^*4 L5^' ur* jj' ^ ^ 

^ ^ v^X ^ S-^* 3 * «jd Atf <£* VJ^ ft* * s? 4 ^/ 

t^ , * My0 ^i #jW< ^ ^/*) &i <& j>\ \j>j* j&* l/ - '^ ji y* j (••^ Si^/^^t 

jS l)G <a* &£•% j^ y*t*f j*^ j* c^j cz* <^***£>- - Jb 

n) ji ‘ d# **? v/d' ~ j J^' l^° /^' “ ^ ^ d 

^Jl^* ^ fc^WJ - Lit) ji 0>a1) Jj I <if* j&) jj\ (JLXsj) 

1^1y.AM jjl U*jJ <*J <J tf=^> d c^j LT^ ‘^*■1 ^ 

- £ ^ 4^1 <=* 

Ur' ^ dij ^j^{ <? \JF***jf $ Ol&fi d^ kJ d 

- Jbj> I ^ c^bi\j>- jy) cu^La®- ^ ^.-*w>3 &£ ^b jj Cl^jy 

yj^ *3 y3' u-t vjs^t trftl> ^J 3 A ^ dZ"** y$' ^j^y* 

- |j^ cr^-" «4^> f'W (j^ UJ'v'J^ <£ ^ Sli ^’ <£“ «■&«/“ ^ «=• 

cr" *^3 yjy* yj </*3~'"* «*“ u r Jl3 ' yj' cl^j U^*t 

^))f m' yj j-i^ «*?-' ^Z' - u-c 3*t t 5Li ;)' ;'^' 

^>olr»- L^auj &*Uii.afc,4 ^ 

Jj- 1 ^ *£*>% cr*$ j*3)' (j^» of'' 1 A J^ 3 r C " U*H 1 —^’3 ^ ^ £ 3~3'“ 

M*>l ii - u^t O^J 1 ?- ts^ ! ji (*Z JJ ! li)^ 1 ^ 1 i» «£ - «5 l»W“ 

UJJ) <*Z' -u*t / U-* $jH ^ 05^' ^' c '- 2 >' vZ ^L**- Jj 

ci^^L>>- c i^i. v/s - (j-^ j*^ ^‘"7 fc ' • j-ify ^ lj£* 

-j[ * u;^ 'j( ^ ^ eivi L/y- ;'jt 3° ! ) /'^ ^ *J ^ us 5 'yZ t/ 
_ 31 * u3^^ '—^‘^ iZ ^ a s 3 3^ * ^'yi *3 U"^ 45 (j- - * u~?’yj' 
*^5j «=« «i|fj <-»Z u*' yjU u-b^ ^ ^ ^ iJ cjl) ^ 

U*^ s 3 -«? tZ cJ^j 4! - cr a l —^ £=^ 4! ;S^ u^( y^) j“ 

U*y ^ 3 L - <Jr A> S?/ U“' J* tZ U3”t ‘■“^T' U^* 'i/ \J 

s^y yj’ 1 t^“3 yj' ^1 «p“* 03^3^ ^s-*i' <i (*^t) 3 J y' - ^***3t 

- |j^ i^®)Z 13 y^ U“' & ^*3*L*^ ^ c^*5 U“'>!?' 
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yj \J i*) uA j,U> Uys ^ 

U*1 jjl v T , ^-k «= J ^d*)-**- ^jV-1 ^jlj (J.I _ ^fc ^a-U. 

- vA J 3 **"** ^* < ?./‘“ i-;^ / *fcy «« 

ox W* < ^W MkJ vs* ^'-oc *-*-A- «Ua. iiia. ^ ^ ^.f 

^ -^-4 o=V ^ «*■ «,'* i u-» /*> ^* * Jo j^l ** u *f 
y oy*5 (*^ c y' ** 0 <> ** |*»A*» j/ c ' vs* vAy>jy £ ; J ;' i. <uiUic 
M 5 -* o)* 31 -^ vs* J -0 /'/ , —4'^ j &*»y u ^'~ i * oij^ir 

esiayc <" vJ"^" U*2* " «=***" ,_A> ^ CJO^ja- ,;* ,j_Loj dt* ^ IjO^ 

y^^ v^M OJ;"^ Jtf e* u*' ** <?> *t*)‘ £ cjy*AA> ^li- 

JLxi* 2 L Jjjl ^ JL J&- ‘ ^ 4 ) ^a**j 1 OcL-ia. 

Cr 21 ^ \^j ^ ^.Ic j)\ ^j\ij C=^ ^--^t*** j3^ 

^^*AXdgfl ^iki li ^ I LmSJ ) O'^'t ^ jj ^i\) 

- «C u~/ A 5 ij* 

^yjU US M^ 'jX* cy5U» J <s* 4> <>/ vs*#' «=* vA* ** '•“A 

•fxXt £ •£ ^AAla^o ^ ** vJ^V* «i* ,< *V. c* «,/“' - vAf* vX** vs* 

vs^ ^ J; v5# )H J y^"°^ i *Jy s^y v^# vy** - (j^ ^ 

*i)4j - *? VJ^> y' v^ fc > 3 * J^" X o^ - ® '■» , ' t> - 

‘ i*y,* vA^ *W>j4“ / c -’^ <v (X ^ ‘y 5 ^ s^- ^ <* 

- <* '— J y > Q £ ur' <t " " es*Lu^* vA* J* O^j S^*"' 

_ eJjla VS**^ *^ A [ v>y*t ji vs* S?/ (j* 

^ ^ j* ‘ vj J ;* \J ^ |*y/ ft ** ^Ar® u** 

jjl _ ^yJ ^* v-^JIj v^wll* * ^t&jbiS J»- ^ (_$*«“« vs’^"' 4 ui/ 

>Wii.*- j»- <** e$ ‘^-’yy* vs^ ^ Oi^i <=*<^ ^ vAt <X «* VO*^ 

vjjU-aJ 5 1 —suiu ‘ u ^ t-_>ui»t j>^ v,* 1 * 1 * ‘ u^W / -^A-j «* ^ 

y' (jy^*y y^ uA ** «s* v^“^ U^T* 

y' uy^ ^ <* vs*^j * cy ^*' 4 ^ - X ‘“^i ** vya-ilao) <Jj)j* jit- 
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u*t!; ^ VjU <Ji * i**. tUJl Ji Ji J. cul^i*. Ji 

- u^/ cK* / )$ Ji) ^ ft *> 15 v/»Jt J/ 

h_&3M ^ ^Ijj ^1 ^la> g ij"j» *i fi- tJ { Jt* • 'Z J> \j**- ’ " * 
fib ji J i^r) ti Oj-**-* UU»- Jb uJ jo & ^ ^3 j» ^ 

*«)L«* *j> y v ^fi cj^* ^ ^ l)i> 4>L* K ^JUj jjiH 

Jo J/ <-*& /. «=•“ cr' S *ji J t±*> * Jifi ‘ g* 

^3Lcl * Ui) #f Lm ^*1 yl 1>T ^ 

'i»bj K yjjjl* j pjlc if U—>1 e Jjy* i .i ii-« <1. ^«! y l_j{ iAllla^ If J 

0»j t.UisI if ^ajc ^ ^tfU» J 0-*Ai- ^ y*) ») y 4» 

*-»y ^ u~' $ J) J. a+* <r^" jt *j *? kWl 1 

ut* ur^/ v/i' (**/'- g J X g*^V g 5 / v.5^ «* 
;jt ^ ^ upHj /- ^ UJ» ^ lt«W y v' ^ y i 

*«i ^y > «' <=* j*- ^ u*' * - ^y* Jo v/* 1 * 3 ^ 

- 'JiL* lJ.j t y ^j c? 0 % - a L c ^.) 
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